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Preface By the Compiler of Nahjul Balaghah, al-
'Allamah ash-Sharif ar-Radi
In the Name of Allah, the Merciful the Compassionate

So now, praise is due to Allah who has held praise as the price of His bounties, protection against His
retribution, pathway to His paradises and means for multiplication of His good treatment, and blessings
be on his Messenger, the Prophet of Mercy, the torch of the people, the chosen one from the origin of
greatness and family of long-standing honours, the plantation of all engrossing glory and the branch of
sublimity full of fruits and foliage, and on the members of his family who are lanterns of darkness,
protection of the peoples, brilliant minarets of religion and high standards of greatness, Allah may
shower upon them all blessings befitting their distinction as reward for their actions and suitable to the
chastity of their lineage so long as the morning dawns and the stars twinkle.

In my early age at the dawn of youth I commenced writing a book on the characteristics of the Imams
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covering the account of their virtues and masterpieces of their utterances. The purpose of the
compilation was stated by me in the beginning of the book. Therein I completed the portion relating to
the account of Amir al-mu'minin 'Ali (peace be upon him) but I could not complete that part concerning
the other Imams due to impediments of the time and obstacles of the days. I divided the book into
several chapters and sections, in a manner for its last section to comprise whatever had been related to
‘Ali's (p.b.u.h.) short utterances such as counsels, maxims and proverbs but not long lectures and
detailed discourses.

A number of my friends and brothers-in-faith, while wondering at its delicate and blossoming
expressions, admired the contents of this particular section, and desired me to complete a book which
should cover all the forms of the utterances of Amir al- mu'minin, including diverse materials such as
lectures, letters, counsels, ethics, etc., as they were convinced that the entire proceedings would
comprise wonders and surprises of eloquence and rhetoric’s, brilliant jewels of Arabic language and
shining expressions about faith; collected in any other work, nor found together in any other book,
because Amir al-mu'minin was the fountain of eloquence and the source of rhetoric’s.

Through him the hidden delicacies of eloquence and rhetoric’s came to light, and from him were learnt
its principles and rules. Every speaker and orator had to tread on his footprints and every eloquent
preacher availed of his utterances. Even then none could equal him and so the credit for being the first
and foremost remained ‘4th him, because his utterances are those that carry the reflection of Divine
knowledge and savour of the Prophet's utterance.

Accordingly, I acceded to their request as I knew that it meant great reward, handsome reputation and a
treasure of recompense. The object of this compilation is to bring forth Amir al-mu'minin's greatness and
superiority in the art of rhetoric’s, in addition to his countless qualities and innumerable distinctions, and
to show that he had risen to the highest pinnacle of this attainment; was singular among all those
predecessors whose utterances are quoted here and there, whereas his own utterances are such an
on-rushing stream that its flow cannot be encountered and such a treasure of delicacies that cannot be
matched.

Since I proudly trace my descent from him I have a pleasure of quoting a couplet of al-Farazdaq: "These
are my forefathers O' Jarir. When we get together, can you claim forth their equals?” 1

In my view Amir al-mu'minin's utterances are divisible in three categories; firstly Sermons and Decrees,
secondly Letters and Communications and thirdly Maxims and Counsels, Allah willing I have decided to
compile first the Sermons, then letters, and finally the Maxims and Counsels, whilst proposing a
separate Chapter for each category, leaving blank page in between each so that if anything has been left
out and becomes handy afterwards it may be inserted therein, whereas any utterance which is routine or
in reply to some question or has some other aim does not fit in with any of my divisions should be
included in the category for which it is most suitable or to which its subject matter is most akin. In this
compilation, some sections and sentences have crept in whose arrangement savours of disarray and



disorderliness.

This is because I am only collecting the most representative brilliant utterances but do not wish to
arrange or array them.

The characteristic of Amir al-mu'minin2 in which he is un-paralleled and is shared by no one, is that his
utterances on reclusion, piety, remembrance of Allah and admonition are such that when a person
peruses them without bearing in mind that they are the words of a man who enjoys great and ruling
position and who controls destinies of men he can have no doubt that it is the utterance of a man who
has no interest other than reclusion and no activity save worshipping; who is confined to the interior of
some house or the valley of some mountain where he hears nothing save his own murmur arid sees no
one except himself.

He would not believe that this is the utterance of one who plunges in battles with drawn sword severing
heads and vanquishing the heroes and comes back with his sword dripping with blood and heart's fluid.
And despite all this he is supreme among the recluse and chief among the saints.

This distinction is one of those astonishing characteristics of Amir al-mu'minin with which he collected in
himself contradictory qualities and patched together diverse greatnesses. I often mention these to my
brethren-in-faith and put them wondering over it. It is indeed a subject to ponder over and think about.

Within this compilation, some repetition of words or subject matter are to be expected, as the utterances
of Amir al-mu'minin have been known to be related in numerous forms. Sometimes it happened that a
particular utterance was found in a particular form in a tradition and was taken down in that very form.
Thereafter, the same utterance was found in some other tradition either with acceptable addition or in a
more attractive style of expression. In such a case with a view to further the object of compilation and to
preserve the beautiful utterance from being lost it was decided to repeat it elsewhere. It has also
happened that a particular utterance had appeared earlier but due to remoteness it has been entered
again. This is through omission, not by intent.

In spite of all this I do not claim that I have collected Amir al-mu'minin's utterances from all sources and
that no single sentence of any type or construction has been left out. In fact I do not rule out the
possibility that whatever has been left out might be more than what has been collected, and what has
been in any knowledge and use is far less than what has remained beyond my reach. My task was to
strive to the best of my capacity and it was Allah's part to make the way easy and guide me to the goal;
Allah may will so.

Having completed my work, both in the collection and compilation of this manuscript; Nahjul Balaghah,
the pathway of rhetoric’s would be the appropriate title of the book, in that it would open the doors of
eloquence for the reader and shorten its approach for him; the scholar and the student would meet their
needs from it while the rhetoricians as well as the recluse would find their objectives in it as well.



In this book would be found a wonderful discussion on Allah's One-ness, Justness and His being free
from body and form, that would quench every thirst (for learning), provide cure for every malady (of un-
belief) and remove every doubt.

I seek from Allah succor, protection against straying, correctness of action and His assistance. I seek his
protection against mistakes of heart before mistakes of tongue and against mistakes of speech before
mistakes of action. He is my Reliance and lie is the best Trustee.

1. Al-Farazdaq, whose name was Hammam ibn Ghalib, belonged to the tribe of Bani Darim and was a notable poet. He
was generally at loggerheads with another Arab poet named Jarir ibn 'Atiyyah and they showed their merit only in mutual
abuse and boasting over each other. The quoted couplet of al-Farazdaq is a link from that chain, wherein he addresses
Jarir saying "My forefathers were such as you have just heard, now you come forward with what your forefathers were, and
if there were any one like mine, name them before all of us."

Reciting this couplet about his own fore father’s as-Sayyid ar-Radi challenges everyone to bring forth their like, if any. Al-
Farazdaq had addressed only Jarir but its quotation here has made it general and universal when its addressee is no more
one single individual, but every person can consider himself to he its addressee. Despite this generality and universality the
challenge to name their “like" remains unresponded like the Qur'anic challenge "then bring forth it’s Like."

As-Sayyid ar-Radi has pointed at this relationship and distinction at such an appropriate moment that there can be no
better occasion, because the greatness of the personality (namely Amir al-mu'minin) through whom he claims pride has
already been mentioned and eyes have stood dazzled at the brilliance of his status while mind has acknowledged the
sublimity of his position. Now hearts can easily be made to bow before the height and greatness of this individual who
bears relationship to him.

Thus at the moment when heart and mind were already inclined as-Sayyid ar-Radi's eloquence-conscious eyes turned the
sight towards himself as he was the ray of the sun whose abundant light dazzles the eye, and a scion of the same lineal
tree whose root is in the earth and whose branch extends up to the sky. Now who is there who would remain unaffected by
this relationship and distinction and refuse to acknowledge his greatness and sublimity?

2. In the world such persons are rarely found in whom besides one or two virtuous qualities other qualities might also attain
prominence, much less the convergence of all contradictory qualities, because every temperament is not suited for the
development of every quality, each quality has a peculiar tempo and each virtue needs a particular climate, and they are
appropriate only for such qualities or virtues with which they accord, but where there is contradiction instead of harmony the
natural tendencies act as obstacles and do not allow any other quality to grow.

For example, generosity and bountifulness demand that a person should possess the feeling of pity and God-fearing so
that on seeing anyone in poverty or want his heart would rend, and his feelings would be disturbed at other's tribulations
while the dictates of bravery and fighting require that instead of pity and compassion there should be the passion of blood-
shed and killing, prompting the person at every moment to enter into scuffle, ready to kill or be killed. These two qualities
differ so widely that it is not possible to fuse the delicacies of generosity into the stiff manifestations of bravery just as
bravery cannot be expected from Hatim nor generosity from Rustam.

But the personality of 'Ali ibn Abi Talib (p.b.u.h.) showed full accord with every greatness and complete harmony with every
accomplishment, and there was no good attribute or accomplishment which he lacked, nor any robe of greatness or beauty
which did not fit his body. Thus the contradictory qualities of generosity and bravery were found in him side by side. If he
rained like the cloud in generosity, he also fought bravely standing firm as a mountain.

Thus his generosity and liberty of nature was of a degree that even during days of want and starvation whatever he earned
as the wage of his day's toil its major part was distributed among the poor and the starving, and he would never allow a



beggar to return disappointed from his door, so much so that even when in the battle field the enemy asked him his sword
he threw it before him being confident of the prowess of his naked arm. An Urdu couplet says:

The unbeliever depends on his sword but the believer fights even without it.

And his bravery and courage was such that the onslaught of armies could not shake the firmness of his foot with the result
that he achieved success in every encounter and even the bravest fighter could not save his life in an encounter with him.
Thus Ibn Qutaybah writes in al-Ma'arif, "Whomever he encountered was prostrated."

The heartless nature of the brave is not won to thinking or pondering nor do they have anything to do with foresight or fore-
judging but 'Ali (p.b.u.h.) had the quality 'of thinking of the highest degree. Thus, ash-Shafi'i said as follows: "what can I say
about a man in whom three qualities existed with three other qualities that were never found together in any other man -
generosity with want, bravery with sagacity and knowledge with practical achievements".

It was the result of this proper thinking and correct judgment that when after the death of the Prophet some people advised
him to fight and promised to enlist warriors for him he rejected this advice, although on such occasions even a slight
support is enough to encourage the heartless brave, yet 'Ali (p.b.u.h.) far-sighted mind at once foresaw that if battle was
raged at that moment the voice of Islam would be submerged under the clutter of swords, and then even if success was
achieved it would be said that the position was gained by dint of sword and that there was no right for it.

Thus, by withholding his sword on the one hand he provided protection to Islam and on the other saved his own right from
the imputation of bloodshed. When the veins are full of daring blood and the bosom full of flames of anger and wrath it is
extremely difficult to curb the passion of vengeance by adopting the course of forgiving and, despite authority and power, to
pardon and overlook.

But 'Ali's (p.b.u.h.) metal used to shine on such occasions when his forgiving nature would accommodate even his blood-
thirsty foes. Thus, at the end of the Battle of Jamal he made a general proclamation that no one who flees away from the
field or seeks our protection would be molested and he let go without any punishment even such enemies as Marwan ibn
Hakam and 'Abdullah ibn Zubayr.

And the treatment that he meted out to 'A'ishah matchless manifestation of his nobility and high character - is that in spite of
her open enmity and rebellion he sent with her women in men's garb to escort her to Medina. By giving his own personal
malice the garb of fundamental differences, man not only deceives others but also tries to keep himself under deception,
and in these conditions such a delicate situation arises that a man fails to distinguish and separate his personal malice from
a fundamental difference but easily mixing them together considers that he has followed the Command of Allah, and In this
way he satisfies his passion for vengeance as well.

But Amir al-mu'minin's discerning eyes never got deceived nor did they willingly deceive themselves. Thus, on an occasion
when after prostrating the opponent he placed himself on his bosom the vanquished opponent spat on his face. As man his
rage should have risen and his band should have moved quicker but instead of being enraged he got off from the man's
bosom lest his action would be tarnished by personal feeling, and slayed him only after the anger had subsided.

There is nothing in common between combat and encounter and reclusion and God-fearing because one shows valour and
courage while the other supplication and submission. But Amir al-mu'minin was a unique combination of both these
qualities as his hands that were bound in devotion were equally active in the battlefield, and side by side with relaxing in
seclusion for devotion he was a common visitor of the field of action.

The scene of the night of Harir puts human wit in astonishment and wonder when closing his eyes to the bloody action
around he spread his prayer cloth and engaged himself in prayer with full peace of mind and heart while arrows were
darting off sometimes over his head and sometimes from his right or left. But he remained engaged in Allah's remembrance
without any fear or apprehension. After finishing he again cast his hand on the sword's handle and the fierce battle that then
followed in unparalleled in history. The position was that on all sides there was such hue and cry and fleeing activity that



even voices falling on the ears could not be discerned.

Of course, after every moment or so his own call of Allahu Akbar rose in the atmosphere and resounded in the ears, and
every such call meant death of a foe. Those who counted these calls of takbir recorded their number as five hundred and
twenty three.

The taste for learning and God-knowing does not combine with material activity but Amir al-mu'minin adorned the meetings
of learning and scholarship along with war-like pursuits, arid he watered the field of Islam with springs of learning and truth
along with shedding streams of blood (in battles).

Where there is perfection of learning, then even if there is not complete absence of action, there must no doubt exist
shortness of action. But Amir al-mu'minin treaded the field of knowledge and action equally, as has been already shown in
ash-Shafi'i's verse. Examples of harmony in utterance and action are quite rare but Amir al-mu'minin's action preceded his
utterance, as he himself says: O people I do not exhort you to any action but that I myself first proceed towards it before
you and do not desist you from any matter but that I first desist from it myself.

As soon as we think of a recluse and a pious man we visualise a face null of frowns because for piety severity of temper
and hardness of face are inseparable so much so that the thought of a smile on the lips of a pious man is regarded as a
sin. But despite extreme piety and self-denial Amir al-mu'minin always had such appearance that his light temper and
brightness of face was apparent from his looks and his lips always bore playful smile.

He never showed frowns on his fore-head like the dry recluse, so much so that when people could not find any defect in
him this very lightness of temper was taken to be his fault, while hard temper and bitter face was held to be a virtue. If a
man possesses cheerful heart and joyous temper he cannot command authority over others; but Amir al-mu'minin's
cheerful face was so full of awe and dignity that no eye could face it. Once Mu'awiyah tauntingly said "Allah bless 'Ali. He
was a man of cheerful taste," then Qays ibn Sa'd retorted. "By Allah despite cheerful disposition and entertaining
countenance he was more awe-inspiring than a hungry lion and this awe was due to his piety not like your awe over the
non-descripts of Syria."

Where there is rule and authority there is also a crowd of servants and workers, checks of grandeur and eminence with
equipment of pageantry but Amir al-mu'minin's period of rule was an example of the highest simplicity. In him people saw
only a tattered turban in place of a Royal Crown, patched apparel in place of the regal robes and the floor of earth in place
of the ruler's throne. He never liked grandeur and pageantry nor allowed show of external grandiosity. Once he was passing
on a horse back when Harb ibn Shurahbil started walking with him and began talking. Then Amir al-mu'minin said to him,
"Get back because walking on foot with me by one like you is mischievous for the ruler (me) and an insult to the believer
(you).

In short he was such a versatile personality in whom numerous contradictory qualities had joined together and all the good
attributes were centered in their full brightness as though his oneself was a collection of several selves and each self was
an astounding portrait of achievement which showed forth the delineation of distinction in its untained form, and on whose
accomplishment one wonders with bewilderment.

A Persian couplet says:

The figure of my beloved is so beautiful that when I cast my glance on the body from head to foot, every spot thereof calls
my attention claiming to be the most enchanting.



Lineage of 'Allamah ash-Sharif ar-Radi and his
Life

In the galaxy of the outstanding Shia Scholars two brothers from an eminent family of the descendants
of the Prophet (saw) outshone all the others due to their extraordinary brilliance in their time. They were
al Sharif al-Murtada, who occupied the chair of his teacher as his successor to the marji'iyyah of the
Shi'ah world of scholarship, and his younger brother al-Sharif al-Radi, acclaimed to be a great genius of
versatile talents, still unprecedented in the history of Islamic scholarship and Arabic literature.

Al-Radi (359-406/970-1015) died young, much earlier than his elder brother, but left his mark on the
history of Muslim thought and poetry, which in no way can be described as less significant than that of
any other Imamiyyah scholar who lived much longer than him. He shone on the bright horizon of the
fourth century Hijri, regarded as the most extraordinary period of all round intellectual and cultural
renaissance in the history of Islam, lived for a short period of forty-seven years but generated enough
light to lead human quest for excellence for centuries.

Al-Rad'i's parents' lineage came directly from the Imams (as) of the Prophet's Family. From his father's
side he descended from al-Imam Musa al-Kazim (as) ibn Ja'far al-Sadiq (as) ibn Muhammad al-Baqir
(as) ibn 'Ali Zayn al-'Abidin (as) ibn al-Husayn (as) ibn 'Ali (as) in the following order: Abu Ahmad
Husayn Tahir al-'Awhad Dhu al-Manaqib ibn Musa ibn Muhammad ibn Musa ibn Ibrahim al Mujab ibn
Musa al-Kazim (as). All his forefathers were eminent in their own right. From his mother’s side he
descended from the famous al-Nasir al- Kabir also known as Nasir al-Haqq (225 or 230-304/840 or
844-916) who descended from the second son of al-'Imam 'Ali ibn al-Husayn (as) ibn Ali (as).

Al-Sayyid al-Murtada, in Nasiriyyat, a commentary upon al-Nasir al-Kabir's book Mi'at mas'alah, writes
that: My mother Fatimah [was] the daughter of Abu Muhammad al-Husayn al-Nasir (al-Saghir) ibn Abi
al-Husayn Ahmad ibn Abi Muhammad al-Hasan al-Nasir al-Kabir (the conqueror and ruler of Daylam)
ibn al-Husayn ibn 'Umar al-Ashraf ibn Ali ibn al-Husayn ibn 'Ali ibn Abi Talib.

Al-Sharif al-Radi's name was Muhammad and his kunyah was Abu al Hasan. He was the second son of
al-Husayn ibn Ahmad, known as al-Tahir al-Awhad and Dhu al-Manaqib. Al-Radi's title 'al-Sharif' was
a common title used for those who were descendants of the Prophet (saw) from both the maternal and
paternal sides.

The word which is now commonly used for al-Sharif is al-Sayyid in Persian and Urdu. Al-Radi's father
was the most eminent among the Alawids of his time. He held all the important positions which a Shi'ah
could attain under the 'Abbasid regime during the fourth century H. Al-Thalibi (d. 429), in Yatimat al-
dahr, a bibliography of poets and writers of Arabic, writes about the father of al-Radi: His forefathers



were held in high respect by the people of Iraq.

His father, Abu Ahmad for a long time occupied the post of Naqib of the Talibiyyin, a position that
empowered him to look after the Sayyids of Abu Talib's lineage. At the same time he held the office of
the Nazarat Diwan al-mazalim (headship of the highest court of appeal) as well as the office of the chief
of hajjaj (pilgrims to the Holy Ka'bah). In the year 380/990 he relinquished these posts in favour of his
son al-Sayyid al-Radi.

Ibn Abi al-Hadid (d. 655 or 656/1257 or 1258), in his preface to the Sharh Nahjul Balaghah, confirms this
statement saying: His father al-Naqib Abu Ahmad was held in high regard at the courts of Banu 'Abbas
and the rulers of Al Dayalimah, and was entitled as al-Tahir Dhu al-Manaqib. Baha' al-Dawlah al-
Daylami called him al-Tahir al-'Awhad, which meant "uniquely purified". He was appointed the Naqib of
the Talibiyyin five times, and apart from this job; he occasionally performed duties of great political
sensitivity also; for instance, he served as a negotiator to settle certain disputes between the Caliphs
and the Buwayhids on the one hand, and the Hamdani rulers on the other.

Because of his political influence he was so feared by Baha' al-Dawlah's son 'Adud al-Dawlah (reigned
367-72/978-83), that in 369/980 he imprisoned him in a fort in Fars, where he underwent the hardships
of prison life for seven years. 'Adud al-Dawlah (d. 372/982-83) arrested along with him his brother Abu
'Abd Allah ibn Musa and another influential 'Alawid, Muhammad ibn 'Umar, also. Abu Muhammad, the
chief qadi of Baghdad, and Abu Nasr Khwanshadh were also arrested and imprisoned in the same year,
369/980.

With Abu Ahmad's arrest his entire property was confiscated, and his family had to live for seven long
years in dire poverty. It was, most probably, in this period that al-Radi and his brother al-Murtada were
brought to al-Shaykh al-Mufid by their mother for being educated in fiqh and other religious sciences.
And perhaps it was during this period that Abu Ishaq Ibrahim ibn Ahmad al-Tabari, a Sunni Maliki faqih,
gifted a house to al-Sayyid al-Radi when he came to know that the brightest of his pupils had no
residence of his own for his wife and had to live with his mother.

During the period of his father's imprisonment, al-Radi composed many poems to pay tribute to him. Abu
Ahmad was set free by Sharaf al-Dawlah, son of Adud al-Dawlah, while proceeding to Baghdad from
Kirman in 376/ 986-87 to depose his brother Samsam al-Dawlah, who also had not released Abu
Ahmad and other captives. It is to be noted that 'Adud al-Dawlah was a Shiah of Zaydi inclination, but
for him, like most of the monarchs of the Muslim world, political expedieney and interest were much
more important than the matter of faith.

As even the 'Abbasid caliph of his time was afraid of al-Radi's connection with the Prophet's Family and
his influence among the people, probably 'Adud al-Dawlah was also afraid of al-Radi's father, fearing
that if at any time he aspired to wrest power out of his hands he could pose a serious challenge to him.
Abu al-Faraj al-Jawzi has also referred to the arrest of Abu Ahmad in the course of recording the events



of the year 369/979-80.

The influence of Abu Ahmad and his family assumed greater dimensions in the eyes of the rulers due to
the tense and highly explosive situation ereated by the rivalries and conflicts between the Sunnis and the
Shi'ah and the Turks and the Daylamites. These clashes resulted in looting, killing and burning of al-
Karkh, a predominantly Shi'ah locality, for one week continuously, in the year 361/971-72, that was
repeated in 363/974.

Moreover, there was a conflict between Bakhtiyar al-Daylami, the vizier, and 'Adud al-Dawlah, in which
the latter emerged victorious later. Abu Ahmad was on good terms with Bakhtiyar also, which was a
sufficient reason for 'Adud al-Dawlah to regard him as an enemy. Abu Ahmad died at the age of 97 in
403/1O12-13, and the high offices held by him fell upon al-Radi.

From his mother's side al-Radi belonged to a lineage that was more distinguished for its political
activities than the former. His grand-father al-Nasir al-Saghir al-Husayn ibn Ahmad (d. 368/979) was a
pious and respected man. According to al-Sayyid al-Murtada he was held in high regard by Mu'izz al-
Dawlah (reigned 320-56/932-967), who appointed him to the office of the Naqib of al-Talibiyyin in
362/972-73 when Abu Ahmad was stripped of this post. Al Wasir al-Saghir's father Ahmad ibn al-Hasan
served as a commander in his father's army, and was known for both his valour and virtue.

Al-Nasir al-Kabir whose name was al-Hasan ibn 'Ali, was responsible for propagating Islam among the
Daylamites after himself conquering Daylam. He was a commander of the army of his cousin
Muhammad ibn Zayd al-'Alawi, popularly known as al-Da'i al-Kabir, who conquered Mazandaran in
250/864 and laid down the foundation of the 'Alawis' rule there. Al-Mas'udi, in Muruj al-dhahab, has
mentioned him at two places as al-'Atrush, which meant "the deaf".

At one occasion, he writes: Al-'Atrush appeared on the seene of Tabaristan (Mazandaran) in the year
301/913-14, and drove away the 'Abbasids, called "the Black robed people”, from there. He was a gifted
man with great intelligence, scholarship, knowledge and conviction of faith. He lived for a long time
among the Daylamites, who were Zoroastrians, and some even pagans, living in complete darkness.

The people of Gilan also lived in the same conditions. Al-Nasir al-Kabir invited them to worship the One
God, and they embraced Islam accepting his call. In those days the Muslims reached Qazwin and the
adjoinmg areas. Al Nasir al Kabir built a mosque in Daylarn.

At another place, mentioning al-'Atrush's efforts to convert the Zoroastrians to the fold of Islam, he writes
that it was he who built mosques in the cities of Tabaristan (Present Mazandaran and Gilan), and
extended the frontiers of the Muslim rule up to Qazwin and Chalus.

There is a common misunderstanding regarding al-Nasir al-Kabir's faith. As he supported the Daiis of
the Zaydi rule and was instrumental in laying the foundation of the Zaydi dynasty, he was called a Zaydi
by many historians as well as by the Zaydis themselves. Al-Najashi (d. 450/1058), a contemporary of al-



Radi and al-Murtada, dispels such claims: Al Hasan ibn Ali ibn al-Hasan ibn 'Umar ibn 'Ali ibn al-
Husayn ibn 'Ali ibn Abi Talib Abu Muhammad al-'Atrush believed in the imamah, and wrote several
books in strict adherenee to this faith, viz. Kitab al-'imamah, Kitab at-talliq, a larger book on the
Imamah, Kitah Fadak wa al-khums, Kitabb al-shuhada', Kitab fasahat Abi Talib, Kitab ma'adhir Bani
Hashim fi ma nuqim 'alayhim, Kitab ansab al-A'immah wa mawalidihium (up to the Twelfth Imam (as)).

However, it seems to be a mere conjecture that he was a Twelver Imami, for al-Murtada, his grandson,
in al-Nasiriyyat, criticized some of his views for being against the Twelver Imami faith. 'Ali Dawani,
subscribing to the views of some early Shi'i 'ulama', holds that he was a Twelver Imami but without any
conclusive evidence. Most probably he was a Zaydi Shi'ah. According to Ibn Abi al-Hadid, he fought
battles against the chiefs of the Samanids and died in Mazandaran in 304/916 at the ripe age of
seventy-nine. Ahmad ibn 'Ali ibn Dawud al-Hasani, known as Ibn 'Anabah (d. 828/1425), a Sunni
descendant of the Hasani Sayyids, in his famous work 'Umdat al-talib, describes him as being called
Nasir al-Haqq, and writes that he died in Amul in the year 303/915.

Al-Nasir al-Kabir's father, 'Ali ibn al-Husayn, and his grandfather, al-Husayn ibn 'Ali, were both regarded
as eminent scholars and men of virtue. The latter is reported to be a narrator of hadith also. 'Umar ibn
'Ali ibn al-Husayn, son of the Fourth Imam (as) and known as al-'Ashraf, was among the eminent
personalities of the 'Alawids. Al-Shaykh al-Mufid, in al-'Irshad, writes about him: 'Umar b. 'Ali b. al-
Husyn, peace be on them, was a man of merit and of high standing.

He was in charge of the endowments (sadaqat) of the Apostle of God may God bless him and his
Family, and the endowments (sadaqat) of the Conmmander of the Faithful, peace be on him. He was
pious and God-fearing. Dawud ibn al-Qasim, on the authority of al-Husayn ibn Zayd, who was a
nephew of 'Umar al-'Ashraf, described him to be extremely honest and cautious in dealing with the
matters related to the income of the endowments and their proper management. Some traditions of the
Prophet (saw) and the Imams (as) are also reported on his authority. He was treated with respect even
in the court of the Umayyads.

Al-Sayyid al-Radi's mother Fatimah bint al-Da'i al-Saghir was a pious and learned lady, who brought
her two sons and daughters up with care and arranged for their proper education during the seven-year
period of her husband's imprisonment. It is said that al-Shaykh al-Mufid wrote his book Ahkam al-nisa'
at her instance, as she asked him to compile a book according to Islamic Law, which could serve as a
guide for women.

It was she who took her two sons to al-Shaykh al-Mufid after al-Murtada and al-Radi had completed
primary stage of their education. Ibn Abi al-Hadid, in Sharh Nahjul Balaghah, narrates a story which is
indicative of the high position of this lady of great virtue. The story goes that one night al-Shaykh al-
Mufid dreamt that Fatimah (as), the Prophet's daughter, came to his place in Karkh bringing her two
young sons, al-Hasan (as) and al-Husayn (as), and asked that he take up the task of teaching them.
Al-Mufid awoke amazed at the dream.



The next morning Fatimah, mother of al-Sayyid al-Murtada and al-Sayyid al-Radi, came to his mosque
surrounded by her servants, bringing her two small sons, asking that he teach them. Al-Sayyid al Radi in
his elegy on her death paid rich tributes to her virtue, piety, religiosity, courage and other qualities of the
heart and the mind. She died in the month of Dhu al-Hijjah 385/995. Al-Sayyid al-Radi was twenty-six
years old at the time of his mother's death.

Al-Radi was born in 359/970 four years after his elder brother al-Murtada. His genius came to the notice
of his family and teachers at a very young age. He started composing poetry at the tender age of nine.
His wit and alertness of mind surprised all. He went to different teachers to study various branches of
Islamic sciences, Arabic language and literature. He studied Sharh al-'Usul al-khamsah and Kitab al-
'umdah under al-Qadi 'Abd al Jabbar al-Mu'tazili (b. circa. 325/936, d.415/1025), and studied Arabic
language and grammar under Abu Sa'id al-Hasan ibn 'Abd Allah ibn Marzban al-Sirafi
(284-368/897-979), an expert of Arabic language and literature.

He also went to study the language and literary sciences to Abu Muhammad al-'Asadi al-'Akfani, Abu
al-Hasan 'Ali ibn 'isa al-Rummani (296-384/908-94), Abu al-Fath 'Uthman ibn Jinn; (330-392/942-1002)
and Ibn Nubatah (335-94/946-1004). He studied hadith under Muhammad ibn 'Imran al-Marzabani (d.
378/988) and Abu Masa Harun ibn Musa al-Tal'akbari (d. 385/995). His teacher in fiqh, besides al-Mufid,
was Muhammad ibn al-'Abbas al- Khwarizmi (d. 383/993).

Abu Hafs 'Umar ibn Ibrahim al-Kinani was his teacher in qira'ah and the Quran. Most of his teaehers
were eminent scholars and writers of Arabic. He had started teaching at the young age of seventeen
when he was himself studying. He completed his education at the age of twenty. Very soon he acquired
fame as a scholar, commentator of the Quran, thinker and poet. His fame as a poet overshadowed his
excellence in all other fields.

Among his teachers a few other names may be mentioned: Abu 'Ali al-Hasan ibn Ahmad al-Farsi
(307-77/919-87), a Mutazili; Abu al-Hasan al-Karkhi; 'Ali ibn 'Isa ibn Salih al-Rub'i
(328-420/939-40-1029); and Abu Ishaq Ibrahim ibn Ahmad al-Tabari (d. 393/1002-3), a faqih of the
Maliki school. In those days due to a climate of tolerance at least among scholars and students, the
Shi'ah and Sunni students used to attend classes of teachers belonging to different sects. A number of
al-Radi's teachers were Sunni and Mu'tazili.

Al-Sharif al-Radi had intimate friendly relations of mutual respect and love with eminent contemporary
scholars, poets and writers professing different faiths, which was an indication of his broad humanism
and tolerance. Al-Sahib ibn 'Abbad (326-85/938-95), one of the most influential of Muslim prime
ministers and a great scholar of his age, was a patron of scholars and poets.

Yaqut al-Hamawi says that five hundred poets composed qasa'id in his praise. Al-Radi, despite being
much younger to him, was highly respected by him. Abu al-Hasan al-'Umari, who is reported to be alive
till the end of the first half of the fifth century Hijrah, was from the descendants of 'Umar ibn 'Ali ibn Abi



Talib, and was an expert of genealogy. He was in close contact with the al-Sharif family. Abu al-'Ala' al-
Ma'arri (363-449/973-1057), one of the greatest poets of Arabic, attended al-Murtada's lectures and was
a great admirer of al-Radi.

Upon receiving the news of al-Radi's death in his hometown, al-Ma'arri paid rich tributes to him in an
elegy, included in his book Siqt al-zand. Al-Husayn ibn Ahmad al-Nili al-Baghdadi, known as Ibn al-
Hajjaj al-Baghdadi (d. 391/1001) was much respected by al-Radi, who compiled two selections of his
poetry, viz., 'al-Hasan min shi'r al-Husayn' and 'al-Ziyadat fishi'r Ibn al-Hajjaj, and also wrote an elegy
on his death. Abu Ishaq Ibrahim ibn Hilal al-Harrani al-Sabi (d. 384/ 994), a Sabaean by faith and a
confidant of the Buwayhids, was so close to al-Radi that once he wrote in a poem addressed to al-Radi:
When you get the caliphate, do not forget my wife, son and family...

Al-Radi wrote a moving, emotionally charged elegy on his death, the first couplet of which became very
famous: Do you know whose coffin people are carrying? Do you know how was the light of our company
extinguished? People, particularly the Sunnis, admonished al-Radi saying how could a man like him,
belonging to the family of the Prophet (saw), praise a non-believer. Al-Radi said in reply that he paid
tribute to his learning and art, not to his faith. Whenever he passed by the side of the grave-yard where
al-Sabi was buried, he used to get down from the horse as a mark of respect for the departed soul of
the friend and the poet.

Nine years after al-Sabi's death al-Radi happened to visit the grave-yard and saw his friend's grave, he
composed another qasidah addressing himself to the departed soul in the following words: Had my
companions not been angry with me for stopping near you, I would have saluted your grave O Abu
Ishaq!

Al-Radi compiled a selection of al-Sabi's poetry Mukhtar Shir Ibn Ishaq al- Sabi. Among al-Radi's close
friends were two other scholarly persons. Shapur Ibn Ardshir (d. 416/1025), who served as the vizier of
the Buwayhids till their fall at the hands of the Saljuqis, and who had placed his huge library of rare value
at the disposal of al Radi; and Fakhr al Mulk, the vizier of Baha al Dawlah, who led al Radi's funeral
congregation, and was himself murdered by Sultan Dawlah in one year after al Radi's death, that is in
407/1016.

Sermon 1: Praise is due to Allah whose worth
cannot be described
In this sermon he recalls the creation of Earth and Sky and the creation of Adam and in it he mentions
the Hajj



ومن خطبة له (عليه السلام) يذكر فيها ابتداء خلق السماء والارض، وخلق آدم عليه الصلاة والسلام

(فيها ذكر الحج)

(وتحتوي عل حمد اله، وخلق العالم، وخلق الملائة، واختيار الانبياء، ومبعث النب، والقرآن، والاحام الشرعية)

Praise is due to Allah whose worth cannot be described by speakers, whose bounties cannot be counted
by calculators and whose claim (to obedience) cannot be satisfied by those who attempt to do so, whom
the height of intellectual courage cannot appreciate, and the divings of understanding cannot reach; He
for whose description no limit has been laid down, no eulogy exists, no time is ordained and no duration
is fixed. He brought forth creation through His Omnipotence, dispersed winds through His Compassion,
and made firm the shaking earth with rocks.

الحمدُ له الَّذَي لا يبلُغُ مدْحتَه القَائلُونَ، ولا يحص نَعماءه العادونَ، ولا يودِي حقَّه الُمجتَهِدُونَ، الَّذِي لا يدْركه بعدُ
.دُودمم لجلا او ،دُودعم قْتلا وو ،ودجوم تنَع لاو ،دُودحدٌّ مح هفَتصل سالَّذِي لَي ،طَنالف صغَو نَالُهي لاو ،مالهِم
هضردَانَ ايخُورِ متَّدَ بِالصوو ،هتمحبِر احِيالر نَشَرو ،هتبِقُدْر قالخَلائ فَطَر.

The foremost in religion is the acknowledgement of Him, the perfection of acknowledging Him is to testify
Him, the perfection of testifying Him is to believe in His Oneness, the perfection of believing in His
Oneness is to regard Him Pure, and the perfection of His purity is to deny Him attributes, because every
attribute is a proof that it is different from that to which it is attributed and everything to which something
is attributed is different from the attribute.

Thus whoever attaches attributes to Allah recognises His like, and whoever recognises His like regards
Him two; and whoever regards Him as two recognises parts for Him; and whoever recognises parts for
Him mistook Him; and whoever mistook Him pointed at Him; and whoever pointed at Him admitted
limitations for Him; and whoever admitted limitations for Him numbered Him. Whoever said: ‘In what is
He?’, held that He is contained; and whoever said: ‘On what is He?’, held He is not on something else.

المكو ،لَه الاخْلاص يدِهحتَو المكو ،يدُهحتَو بِه دِيقالتَّص المكو ،بِه ديقالتَّص هرِفَتعم المكو ،رِفَتُهعم الدِّين لوا
نفَم ،فَةالص رغَي نَّهوف اصوم لك ةادشَهوفِ، وصوالم رنَّها غَيفَة اص لك ةادشَهل ،نْهفَاتِ عالص ْنَف الاخْلاصِ لَه
فَقَدْ أشَار هِلَهج نمو ،هِلَهفَقَدْ ج هازج نمو ،هازفَقَد ج ثَنَّاه نمو،فَقَدْ ثَنَّاه نَهقَر نمو ،نَهفَقَدْ قَر انَهحبس هال فصو
نُهم َخْل؟» فَقَدْ املاع» :قَال نمو ،نَهمفَقَدْ ض «يمف» :قَال نمو ،دَّهفَقَدْ ع دَّهح نمو ،دَّهفَقَدْ ح هلَيا أشَار نمو ،هلَيا.

He is a Being, but not through phenomenon of coming into being. He exists but not from non-existence.
He is with everything but not in physical nearness. He is different from everything but not in physical



separation. He acts but without connotation of movements and instruments. He sees even when there is
none to be looked at from among His creation. He is only One, such that there is none with whom He
may keep company or whom He may miss in his absence.

كائن لا عن حدَث، موجود لا عن عدَم، مع كل شَء لا بِمقَارنَة، وغَير كل شء لا بِمزايلَة، فَاعل لا بِمعنَ الْحركاتِ
فَقْدِهل شحتوسي لاو به سنتَاسي نس دٌ إذْ لاحتَوم ،هخَلْق نم هإلَي نْظُورم إذْ لا يرصب ،لةالاو.

The Creation of the Universe

خلق العالم

He initiated creation most initially and commenced it originally, without undergoing reflection, without
making use of any experiment, without innovating any movement, and without experiencing any
aspiration of mind. He allotted all things their times, put together their variations gave them their
properties, and determined their features knowing them before creating them, realising fully their limits
and confines and appreciating their propensities and intricacies.

بنَفْس اضطَر ةاممه لاا، ودَثَهحة اكرح لاا، وهتَفَادة اسرِبتَج لاا، والَهجة اوِير بِلا ،دَاءتاب هتَدَاابو ،إنْشَاء الخَلْق نْشَاا
فيها. احال الاشياء لاوقَاتها، ولام بين مخْتَلفَاتها، وغَرزَ غَرائزها، والزمها أشْباحها، عالماً بِها قَبل ابتدَائها، محيطاً
.بِحدُودِها وانْتهائها، عارفاً بِقَرائنها واحنَائها

When Almighty created the openings of atmosphere, expanse of firmament and strata of winds, He
flowed into it water whose waves were stormy and whose surges leapt one over the other. He loaded it
on dashing wind and breaking typhoons, ordered them to shed it back (as rain), gave the wind control
over the vigour of the rain, and acquainted it with its limitations. The wind blew under it while water
flowed furiously over it.

،هماً زَخَّارتَراكم ،هارماً تَيتَلاطم اءا ميهجازَ ففا ،اءكَ الَهوائسو ،اءجرالا شَقو ،اءوجالا ـ فَتْق انَهحبـ س نْشَاا ثُم
نم اءواله ،دِّهح َلا اقَرنَهو ،شَدِّه َلا علَّطَهسو ،ِهدها بِررمفَا ،فَةالْقَاص عزعالزو ،فَةاصالْع ِيحالر . تْنم َلع لَهمح
يقفا دهقفَو نم اءالمو ،يقها فَتتتَح.

Then Almighty created forth wind and made its movement sterile, perpetuated its position, intensified its
motion and spread it far and wide. Then He ordered the wind to raise up deep waters and to intensify
the waves of the oceans. So the wind churned it like the churning of curd and pushed it fiercely into the
firmament throwing its front position on the rear and the stationary on the flowing till its level was raised
and the surface was full of foam.



Then Almighty raised the foam on to the open wind and vast firmament and made there-from the seven
skies and made the lower one as a stationary surge and the upper one as protective ceiling and a high
edifice without any pole to support it or nail to hold it together.

Then He decorated them with stars and the light of meteors and hung in it the shining sun and effulgent
moon under the revolving sky, moving ceiling and rotating firmament.

ثُم انْشَا سبحانَه رِيحاً اعتَقَم مهبها، وادام مربها، واعصف مجراها، وابعدَ منْشَاها، فَامرها بِتَصفيق الماء الزخَّارِ،
َلع هاجِيسو ،رِهآخ َلع لَهوا دتَر ،اءا بِالفَضفَهصع به فَتصعو ،قَاءالس خْضم تْهخَضارِ، فَمالبِح جوم ةثَاراو
لعات، جموس عبس نْهى مونْفَهِق، فَسم ٍوجق، ونْفَتاء موه ف هفَعفَر ،هامكدِ رببِالز مرو ،هاببع بع َّتح ،رِهائم
.سفْلاهن موجاً مفُوفاً، وعلْياهن سقْفاً محفُوظاً، وسماً مرفُوعاً، بِغَير عمد يدْعمها، ولا دِسار ينْظمها

ثُم زَينَها بِزينَة الواكبِ، وضياء الثَّواقبِ، واجرى فيها سراجاً مستَطيراً، وقَمراً منيراً: ف فَلَك دائر، وسقْف سائر،
.ورقيم مائر

The Creation of the Angels

خلق الملائة

Then He created the openings between high skies and filled them with all classes of His angels. Some
of them are in prostration and do not kneel up. Others in kneeling position and do not stand up. Some of
them are in array and do not leave their position. Others are extolling Allah and do not get tired. The
sleep of the eye or the slip of wit, or languor of the body or the effect of forgetfulness does not effect
them.

Among them are those who work as trusted bearers of His message, those who serve as speaking
tongues for His prophets and those who carry to and fro His orders and injunctions. Among them are the
protectors of His creatures and guards of the doors of the gardens of Paradise.

Among them are those also whose steps are fixed on earth but their necks are protruding into the skies,
their limbs are getting out on all sides, their shoulders are in accord with the columns of the Divine
Throne, their eyes are downcast before it, they have spread down their wings under it and they have
rendered between themselves and all else curtains of honour and screens of power.

They do not think of their Creator through image, do not impute to Him attributes of the created, do not
confine Him within abodes and do not point at Him through illustrations.

هتلائم نطْواراً ما نهلافَم ،لامواتِ العالس نيا بم فَتَق ثُم:



لاونِ، ويالع منَو مغْشَاهي ونَ، لاماسي ونَ لاِحبسملُونَ، وايتَزي افُّونَ لاصونَ، وبنْتَصي وعٌ لاكرونَ، وعكريلا ودجس منْهم
.سهۇ العقُولِ، ولا فَتْرةُ الابدَانِ، ولا غَفْلَةُ النّسيانِ

رهماو هائفُونَ بِقَضخْتَلمو ،هلسر َلنَةٌ السوا ،يِهحو َلع نَاءما منْهمو.

هابِ جِنَانوبدَنَةُ لاالسو ،ادِهبعفَظَةُ لالح منْهمو.

،مانُهكرقْطَارِ االا نةُ موالخَارج ،منَاقُهعا الْيالع ماءالس نارِقَةُ مالمو ،مهقْدَاما َفْلالس ينضرالا الثَّابِتَةُ ف منْهمو
مونَهد نم نيبو منَهيةٌ بوبرضم ،هِمتحنجبِا تَهونَ تَحعّتَلَفم ،مهصاربا ونَهةٌ دسنَاك ،متَافُهكشِ ارالع مائقَوةُ لبنَاسالمو
دُّونَهحي لاو ،يننُوعصفَاتِ المص هلَيونَ عرجي لاوِيرِ، وبالتَّص مهبونَ رمهتَوي لا ،ةالقُدْر تَارأسو ،ةزالع بجح
.بِالاماكن، ولا يشيرونَ الَيه بِالنَّظَائرِ

Description of the Creation of Adam

(منها: ف صفة خلق آدم (عليه السلام

Allah collected from hard, soft, sweet and sour earth, clay which He dripped in water till it got pure, and
kneaded it with moisture till it became gluey. From it He carved an image with curves, joints, limbs and
segments. He solidified it till it dried up for a fixed time and a known duration. Then He blew into it out of
His Spirit whereupon it took the pattern of a human being with mind that governs him, intelligence which
he makes use of, limbs that serve him, organs that change his position, sagacity that differentiates
between truth and untruth, tastes and smells, colours and species. He is a mixture of clays of different
colours, cohesive materials, divergent contradictories and differing properties like heat, cold, softness
and hardness, grief and joy.

َّتح لَّةا بِالبطَهلاو ،تخَلَص َّتح اءا بالمنَّهةً سبا، تُرهخبسا وذْبِهعا، وهلهسضِ ورنِ الازح نم انَهحبس عمج ثُم
َّتا حلَدَهصاو ،تستَماس َّتا حدَهمجول: افُصاء وضعاول، وۇصنَاء وحا ةً ذَاتورنْها صم لبفَج ،تبلَز
صلْصلَت، لوقْت معدُود، وأجل معلُوم، ثُم نَفَخَ فيها من روحه فَمثُلَت انْساناً ذَا اذْهان يجيلُها، وفر يتَصرف بِها،
وجوارِح يخْتَدِمها، وادوات يقَلّبها، ومعرِفَة يفْرق بِها بين الحق والباطل، والاذْواقِ والَمشَام، والالوانِ والاجنَاس،
لَّةالبدِ، وروالب ِرالح نم ،ايِنَةتَبالم خْلاطوالا ،ةادِيتَعدَادِ المضالاو ،فَةتَلوالم اهشْبالاو ،فَةانِ الُمخْتَللوالا ينَةوناً بطجعم
،والْجمودِ، والْمساءة والسرورِ

Then Allah asked the angels to fulfil His promise with them and to accomplish the pledge of His
injunction to them by acknowledging Him through prostration to Him and submission to His honoured



position. So Allah said:

“Be prostrate towards Adam and they prostrated except Iblis (Satan).” (Qur’an, 2:34; 7:11; 17:61;
18:50; 20:116)

Self-importance withheld him and vice overcame him. So that he took pride in his own creation with fire
and treated contemptuously the creation of clay. So Allah allowed him time in order to let him fully
deserve His wrath, and to complete (man’s) test and to fulfil the promise (He had made to Satan). Thus,
He said:

“Verily you have been allowed time till the known Day. “ (Qur’an, 15:38; 38:81)

فَقَال ،هترِمَتل الخُنُوعو ،ودِ لَهجانِ بالسذْعالا ف ،هملَيا هتيصدَ وهعو ،هِملَدَي تَهدِيعةَ ولائالم انَهحبس هى الدتَااسو
نهتَواسالنَّارِ، و لْقَةزُ بِخزتَعةُ، وقْوّالش هلَيع تغَلَبةُ، ويمالح تْهتَراع ،(يسلبا لادُوا اجفَس مددُوا لاجاس ) :لن قائمعز
نإنَّكَ م) :فَقَال ،دَةلْعازاً لنْجاو ،ةيللْبتْماماً لتاسو ،خْطَةلسقَاقاً لحتةَ اسرالنَّظ َتَعال هال طَاهعالِ، فَالْصالص خَلْق
لُومعقْتِ الْمالْو موي َلا نْظَرِينالم)

Thereafter, Allah inhabited Adam (p.b.u.h.) in a house where He made his life pleasant and his stay
safe, and He cautioned him of Iblis and his enmity. Then his enemy (Iblis) envied his abiding in Paradise
and his contacts with the virtuous. So he changed his conviction into wavering and determination into
weakness. He thus converted his happiness into fear and his prestige into shame. Then Allah offered to
Adam (p.b.u.h.) the chance to repent, taught him words of His Mercy, promised him return to His
Paradise and sent him down to the place of trial and procreation of progeny.

ثُم اسن سبحانَه آدم داراً أرغَدَ فيهاعيشَه، وآمن فيها محلَّتَه، وحذَّره ابليس وعدَاوتَه، فَاغْتَره عدُوه نَفَاسةً علَيه بِدَارِ
.الْمقَام، ومرافَقَة الابرارِ، فَباعَ الْيقين بِشَه، والعزِيمةَ بِوهنه، واستَبدَل بِالْجذَلِ وجلا، وبِالاغْترارِ نَدَماً

ةِيالذُّر لتَنَاسو ،ةيلارِ الَبد َلا طَهبهفَا ،هنَّتج َلا درالم دَهعوو ،هتمحةَ رملك لَقَّاهو ،هتبتَو ف لَه انَهحبس هطَ السب ثُم.

Allah chooses His Prophets

اختيار الانبياء

From his (Adam’s) progeny Allah chose prophets and took their pledge for his revelation and for carrying
His message as their trust. In course of time many people perverted Allah’s trust with them and ignored
His position and took compeers along with Him. Satan turned them away from knowing Him and kept
them aloof from His worship. Then Allah sent His Messengers and series of His prophets towards them



to get them to fulfil the pledges of His creation, to recall to them His bounties, to exhort them by
preaching, to unveil before them the hidden virtues of wisdom and show them the signs of His
Omnipotence namely the sky which is raised over them, the earth that is placed beneath them, means of
living that sustain them, deaths that make them die, ailments that turn them old and incidents that
successively betake them.

هدَ الهع هخَلْق ثَركا دَّلا بلَم ،مانَتَهما الَةِسالر ليغتَب َلعم، ويثَاقَهم حالْو َلخَذَ عا اءنْبيا لَدَهو نم انَهحبس طَفاصو
،لَهسر يهمف ثعفَب ،هتادبع نع متْهاقتَطَعو ،هرفَتعم نع يناطالشَّي متَالَتْهاجو ،هعم نْدَادواتَّخَذُوا الا ،قَّههِلُوا حفَج ،هِملَيا
نفَائد موا لَهيرثيو ،يغلالتَّبب هِملَيوا عتَجحيو ،هتمعن نْسم موهرذَكيو ،هتطْرف يثَاقم موهدتَاسيل ،هنْبِياءا هِملَيا اتَروو
،يهمال تُفْنآجو ،يِيهِمتُح ايِشعموع، وضوم متَهاد تَحهمفُوع، ورم مقَهقْف فَوس نم :ةقْدِراتِ الْمآي موهريقُولِ، والْع
هِملَيع عدَاث تَتَابحاو ،مهرِماب تُهصواو،

Allah never allowed His creation to remain without a Prophet deputised by Him, or a book sent down
from Him or a binding argument or a standing plea. These Messengers were such that they did not feel
little because of smallness of their number or of largeness of the number of their falsifiers. Among them
was either a predecessor who would name the one to follow or the follower who had been introduced by
the predecessor.

لَم يخْل اله سبحانَه خَلْقَه من نَبِ مرسل، او كتَاب منْزل، او حجة لازِمة، او محجة قَائمة، رسل لا تُقَصر بِهِم قلَّةُ
لَهقَب نم فَهرغَابِر ع وا ،دَهعب نم لَه مابِق سس نم :ملَه ذِّبِينةُ المثْرك لاو ،مدَدِهع.

The Prophethood of Muhammad

(مبعث النب (صل اله عليه وآله وسلم

In this way ages passed by and times rolled on, fathers passed away while sons took their places till
Allah deputised Muhammad (peace be upon him and his progeny) as His Prophet, in fulfilment of His
promise and in completion of His Prophethood. His pledge had been taken from the Prophets, his traits
of character were well reputed and his birth was honourable. The people of the earth at this time were
divided in different parties, their aims were separate and ways were diverse. They either likened Allah
with His creation or twisted His Names or turned to else than Him. Through Muhammad (S) Allah guided
them out of wrong and with his efforts took them out of ignorance.

نَاءبخَلَفَتِ الاو ،باءلَفَتِ الاسو ،ورتِ الدُّهضمونُ، ولَتِ القُركَ نَسذْل َلع.

الَ انْ بعث اله سبحانَه محمداً(صل اله عليه وآله) لانْجازِ عدَته وتَمام نُبوته، ماخُوذاً علَ النَّبِيِين ميثَاقُه، مشْهورةً



وا ،هبِخَلْق هِه لشَبم نيتَةٌ، بّتَشَتم قائطَرةٌ، ورنْتَشم اءوهاِقَةٌ، وتَفَرم لَلذ مئموضِ يرالا لأهو .هيلادرِيماً مك ،اتُهمس
الَةهالج نم هانبم منْقَذَهاو ،لَةلاالض نم به مدَاهفَه ،رهغَي َلير اشم وا ،هماس د فلْحم.

Then Allah chose for Muhammad, peace be upon him and on his progeny, to meet Him, selected him for
His own nearness, regarded him too dignified to remain in this world and decided to remove him from
this place of trial. So He drew him towards Himself with honour. Allah may shower His blessing on him,
and his progeny.

نَةقَارم نع بِه بغرا، وارِالدُّنْيد نع همركفَا ،نْدَها عم لَه ضرو ،هقَاءه عليه لال د صلممحل انَهحبس اخْتَار ثُم
هو آل علَيه هال َّلرِيماً صك هلَيا هضى، فَقَبلْوالب،

The Holy Qur’an and Sunnah

But the Prophet left among you the same which other Prophets left among their peoples, because
Prophets do not leave them untended (in dark) without a clear path and a standing ensign, namely the
Book of your Creator clarifying its permission and prohibitions, its obligations and discretion, its repealing
injunctions and the repealed ones, its permissible matters and compulsory ones, its particulars and the
general ones, its lessons and illustrations, its long and the short ones, its clear and obscure ones,
detailing its abbreviations and clarifying its obscurities.

.وخَلَّف فيم ما خَلَّفَتِ الانْبياء ف اممها، إذْ لَم يتْركوهم هملا، بِغَير طَريق واضح، ولاعلَم قَائم

هخَاصو ،همائزعو هخَصرو ،وخَهنْسمو خَهنَاسو ،لَهائفَضو هضائفَرو ،هرامحو لَهلاِناً حيبم [:ميف] مِبر تَابك
هضامِناً غَويبمو ،لَهمراً جفَسم ،هتَشَابِهمو همحمو ،هدُودحمو لَهسرمو ،ثَالَهماو هربعو ،هامعو.

In it there are some verses whose knowledge1 is obligatory and others whose ignorance by the people is
permissible. It also contains what appears to be obligatory according to the Book2 but its repeal is
signified by the Prophet’s action (sunnah) or that which appears compulsory according to the Prophet’s
action but the Book allows not following it.

Or there are those which are obligatory in a given time but not so after that time. Its prohibitions also
differ. Some are major regarding which there exists the threat of fire (Hell), and others are minor for
which there are prospects of forgiveness. There are also those of which a small portion is also
acceptable (to Allah) but they are capable of being expanded.

،خُهنَس نَّهالس لُوم فعمو ،هضتابِ فَرال ت فثْبم نيبو ،هلهج ادِ فبالع َلع عسومو ،هلْمع يثَاقخُوذ مام نيب
،هارِمحم نيب نايبمو ،هلتَقْبسم ل فزَائو ،هقْتاجِب بِوو نيبو ،هكتابِ تَرال خَّص فرمو ،خْذُها نَّةالس اجب فوو



اهقْصا ع فسووم ،نَاهدا ول فقْبم نيبو ،انَهغُفْر دَ لَهصرير اغص وا ،انَهيرن هلَيدَ ععوبير اك نم.

In this very sermon he spoke about Hajj

و[منها:] ف ذكر الحج

Allah has made obligatory upon you the pilgrimage (Hajj) to His sacred House which is the turning point
for the people who go to it as beasts or pigeons go towards spring water. Allah the glorified made it a
sign of their supplication before His Greatness and their acknowledgement of His Dignity. He selected
from among His creation those who on listening to His call responded to it and testified His word.

They stood in the position of His Prophets and resembled His angels who surround the Divine Throne
securing all the benefits of performing His worship and hastening towards His promised forgiveness.
Allah the glorified made it (His sacred House) an emblem for Islam and an object of respect for those
who turn to it. He made obligatory its pilgrimage and laid down its claim for which He held you
responsible to discharge it. Thus, Allah, the Glorified, said:

“. . . And (purely) for Allah, is incumbent upon mankind, the pilgrimage to the House, for those
who can afford to journey thither. And whoever denieth then verily, Allah is Self-sufficiently
independent of the worlds” (Qur’an, 3:96).

اممالح ۇلُوه هلَيونَ الَهياو ،امنْعالا ودۇر ونَهرِدي ،نَاملالَةً لبق لَهعالَّذِي ج ،امرالح هتيب جح ملَيع ضفَرو.

جعلَه سبحانَه علامةً لتَواضعهم لعظَمته، واذْعانهِم لعزته، واخْتَار من خَلْقه سماعاً اجابوا الَيه دعوتَه، وصدَّقُوا
نْدَهونَ عرادتَبيو ،هتادبرِ عتْجم ف احبررِزُونَ الاحي ،هشربِع ينيفطالم هتئلاوا بمهتَشَبو ،هائنْبِيا فاقوقَفُوا موو ،هتملك
هترغْفدَ معوم.

هلو) :انَهحبس فَقَال ،تَهوِفَاد ملَيع تَبكو ،قَّهح بجواو ،هجح ضماً، فَررح ذِينائلْعللَماً، وع لامسلال انَهحبس لَهعج
الَمينالع نع غَن هنَّ الفَا فَرك نمو بِيلاس هلَيتَطَاعَ ااس نتِ ميالْب جالنَّاسِ ح َلع).

Alternative Sources for Sermon 1

(1) Al-Harrani, Tuhaf, 57;

(2) al-Kulayni, Usul al-Kafi, I, 140;



(3) al-Qadi al-Quda’i, Dustur, 153;

(4) al-Razi, Tafsir, II, 164;

(5) Ibn Talhah, Matalib;

(6) al-Zamakhshari, Rabi’, I, bab al-sama' wa al-kawakib;

(7) al-Wasiti, ‘Uyun, see al-Majlisi, Bihar, vol.77, 300, 423;

(8) al-Rawandi, Sharh, see Kashif al-Ghita', Madarik, 69;

(9) al-Tabarsi, al-'Ihtijaj, I, 150

1. "The foremost in religion (din) is His knowledge." The literal meaning of din is obedience, and its popular sense is code,
whether literal sense is taken or the popular one, in either case, if the mind is devoid of any conception of Divinity, there
would be no question of obedience, nor of following any code; because when there is no aim there is no point in advancing
towards it; where there is no object in view there is no sense in making efforts to achieve it. Nevertheless, when the nature
and guiding faculty of man bring him in contact with a superior Authority and his taste for obedience and impulse of
submission subjugates him before a Deity, he finds himself bound by certain limitations as against abject freedom of
activity. These very limitations are din (Religion) whose point of commencement is knowledge of Allah and
acknowledgement of His Being.

After pointing out the essentials of Divine knowledge Amir al-mu'minin has described its important constituents and
conditions. He has held those stages of such knowledge which people generally regard as the point of highest approach to
be insufficient. He says that its first stage is that with the natural sense of search for the unknown and the guidance of
conscience or on hearing from the followers of religions an image of the Unseen Being known as Allah is formed in the
mind. This image in fact is the forerunner of the obligation to thinking and reflection and to seeking His knowledge. But
those who love idleness, or are under pressure of environment, do not undertake this search despite creation of such image
and the image fails to get testified. In this case they remain deprived of Divine knowledge, and since their inaccess to the
stage of testifying after the formation of image is by volition they deserve to be questioned about it.

But one who is moved by the power of this image goes further and considers thinking and reflection necessary. In this way
one reaches the next stage in the attainment of Divine knowledge, namely to search for the Creator through diversification
of creation and species of creatures, because every picture is a solid and inflexible guide to the existence of its painter and
every effect to the action of its cause.

When he casts his glance around himself he does not find a single thing which might have come into existence without the
act of a maker so much so that he does not find the sign of a footstep without a walker nor a construction without a builder.
How can he comprehend that this blue sky with the sun and the moon in its expanse and the earth with the exuberance of
its grass and flowers could have come into existence without the action of a Creator. Therefore, after observing all that
exists in the world and the regulated system of the entire creation no one can help concluding that there is a Creator for this
world of diversities because existence cannot come out of non-existence, nor can existence sprout forth from nothingness.
The Holy Qur'an has pointed to this reasoning thus:

". . . What! about Allah is there any doubt, the Originator of the heavens and the earth ?. . ." (14:10).

But this stage would also be insufficient if this testimony in favour of Allah is tarnished by belief in the divinity of some other
deity.



The third stage is that His existence should be acknowledged along with belief in Unity and Oneness. Without this the
testimony to Allah's existence cannot be complete because if more gods are believed in He would not be One whereas it is
necessary that He should be One. The reason is that in case of more than one god the question would arise whether one of
them created all this creation or all of them together. If one of them created it there should be some differential to
distinguish him otherwise he would be accorded preferential position without reason, which is unacceptable to the mind. If
all have created it collectively then the position has only two forms; either he cannot perform his functions without the
assistance of others or he is above the need for their assistance.

The first case means his incapability and being in need of others while the other case means that they are several regular
performers of a single act and the fallacy of both has already been shown. If we assume that all the gods performed the act
of creation by dividing among themselves then, in this case all the creation will, not bear the same relationship towards the
creator since each creature will bear relationship only to its own creator whereas every creature should have one and the
same relationship to all creators.

This is because all the creation should have one and the same relationship to all the creators as all the created in their
capacity to accept effect and all the creators in their capacity to produce effect should be similar. In short there is no way
but to acknowledge Him as One because in believing in numerous creators there remains no possibility of the existence of
any other thing, and destruction proves implicit for the earth, the sky and everything in creation. Allah the glorified has
expressed this argument in the following words:

"Had there been in (the heavens and the earth [other] ) gods except Allah, they both had been in disorder. . ." (Qur'an,
21:22).

The fourth stage is that Allah should be regarded free of all defects and deficiencies, and devoid of body, form, illustration,
similarity, position of place or time, motion, stillness, incapability and ignorance because there can be no deficiency or
defect in the perfect Being nor can anyone be deemed like Him because all these attributes bring down a being from the
high position of the Creator to the low position of the created. That is why along with Unity, Allah has held purity from
deficiency of equal importance.

"Say: 'He (Allah) is One (alone). Allah, the needless.He begetteth not, nor is He begotten. And there is none like unto Him"
(Qur'an, 112:1-4).

"Vision perceiveth Him not, and He perceiveth (all) vision; He is the Subtle, the All-aware" (Qur'an, 6:104).

"So coin ye not any similitudes to Allah; verily Allah knoweth (every thing) and ye know not." (Qur'an, 16:74).

". . .Nothing whatsoever (is there) like the like of Him; and He (alone) is the All-hearing and the All-seeing." (Qur'an, 42:11)

The fifth stage of completing His Knowledge is that attributes should not be put in Him from outside lest there be duality in
His Oneness, and deviating from its proper connotation Unity may fall in the labyrinth of one in three and three in one,
because His Being is not a combination of essence and form so that attribute may cling to Him like smell in the flowers or
brightness in the stars. Rather, He is the fountain head of all attributes and needs no medium for manifestation of His
perfect Attributes.

If He is named Omniscient it is because the signs of his knowledge are manifest. If He is called Omnipotent it is because
every particle points to His Omnipotence and Activity, and if to Him is attributed the power to listen or to see it is because
the cohesion of the entire creation and its administration cannot be done without hearing or seeing but the existence of
these attributes in Him cannot be held to be in the same way as in the creation namely that He should be capable to know
only after He acquires knowledge or He should be powerful and strong only after energy runs into His limbs because taking
attributes as separate from His Being would connote duality and where there is duality unity disappears.

That is how Amir al-mu'minin has rejected the idea of attributes being addition to His Being, presented Unity in its true



significance, and did not allow Unity to be tainted with stains of multiplicity. This does not mean that adjectives cannot at all
be attributed to Him, as this would be giving support to those who are groping in the dark abyss of negativism, although
every nook and comer in the entire existence is brimming with His attributes and every particle of creation stands witness
that He has knowledge, He is powerful, He hears, He sees. He nurtures under His care and allows growth under His mercy.
The intention is that for Him nothing can be suggested to serve as an adjunct to Him, because His self includes attributes
and His attributes connote His Self. Let us learn this very theme in the words of al-Imam Abu `Abdillah Ja`far ibn
Muhammmad as-Sadiq (p.b.u.h.) comparing it with the belief in Unity adopted by other religions and then appreciate who is
the exponent of the true concept of Unity.

The Imam says:
"Our Allah the Glorified, the Magnificent has ever had knowledge as His Self even though there was nothing to know, sight
as His Self even though there was nothing to know, sight as His Self even though there was nothing to behold, hearing as
His Self even though there was nothing to hear, and Potence as His Self even though there was nothing to be under His
Potence. When He created the things and the object of knowledge came into existence His knowledge became related to
the known, hearing related to the heard, sight related to the seen, and potence related to its object." (at-Tawhid by ash-
Shaykh as-Saduq, p.139)

This is the belief over which the Imams of the Prophet's family are unanimous, but the majority group has adopted a
different course by creating the idea of differentiation between His Self and Attributes. ash-Shahristani says on page 42 of
his book Kitab al-milal wa'n-nihal:

According to Abu'l-Hasan al-Ash`ari, Allah knows through (the attribute of) knowledge, is Powerful through activity, speaks
through speech, hears through hearing and sees through sight.
If we regard attributes distinct from Self in this manner there would be two alternatives; either the attributes must have
existed in Him from ever or they must have occurred later. In the first case we have to recognise as many eternal objects
as the attributes which all will share with Him in being eternal, but "Allah is above what the people deem Him to have
equals." In the second case in addition to subjecting Him to the alternations it would also mean that before the acquiring of
the attributes He was neither scient, nor powerful, nor hearer nor beholder and this runs counter to the basic tenet of Islam.

". . . Allah hath decreed trade lawful and hath forbidden interest. . ." (Qur'an, 2:275)

"And when you have finished the prayer remember Allah standing, and sitting, and reacting, and when ye are secure (from
danger) establish prayer . . ." (Qur'an, 4:103)

"O' ye men! eat of what is in the earth lawful and good and follow not the foot-steps of Satan; for verily he is an open
enemy unto you." (Qur'an, 2:168)

"(And) say thou: 'I am only a man like you, it is revealed unto me that your god is but one God, therefore whosoever
desireth to meet his Lord, let him do good deeds, and associate not any one in the worship of his Lord'." (Qur'an, 18:110)

"What! enjoin ye upon the people righteousness and ye forget your own selves? Yet ye read the scripture? What: do ye not
understand?" (Qur'an, 2:44).

2. About the Qur'an, Amir al-mu'minin says that it contains description of the permitted and the forbidden acts such as
"Allah has allowed sale and purchase but prohibited usury." It clarifies obligatory and optional acts such as "when you have
finished the prayer (of fear) remember Allah rising, sitting or lying and when you feel safe (from the enemy) then say the
prayers (as usual)."
Here prayer is obligatory while other forms of remembering (Allah) are optional. It has repealing and repealed verses such
as about the period of seclusion after husband's death "four months and ten days" or the repealed one such as "till one year
without going out" which shows that this period of seclusion should be one year. In particular places it permits the forbidden
such as "whoever is compelled without being wilfully wrongful or transgressor, commits no sins."



It has positive injunctions such as "One should not add anyone with Allah in worship." It has particular and general
injunctions. Particular is the one where the word shows generality but the sense is limited such as "I have made you
superior over worlds, O' Bani Isra'il." Here the sense of "Worlds," is confined to that particular time, although the word is
general in its literal meaning. The general injunction is one which is extensive in meaning such as "Allah has knowledge of
everything." It has lessons and illustrations lessons such as "Allah caught him in the punishment of this world and the next
and there is lesson in it."

"So seized him Allah, with the chastisement in the hereafter, and the life before (it)." (Qur'an, 79:25)
"Verily in this there is a lesson unto him who feareth (Allah)." (Qur'an, 79:26)

"A kind word and pardon is better than charity that is followed by injury, and verily Allah is Self-sufficient, the Most
forbearing." (Qur'an, 2:263)

"And remember when We made a covenant with you and raised the 'tur' (the Mountain) above you (saying), 'Hold ye fast
that which We have bestowed upon you with the strength (of determination) and remember that which is therein so that you
may guard (yourself) against evil'." (Qur'an, 2:63)

"So we made it a lesson for (those of) their own times and for those (of their posterity) who came after them and an
exhortation unto those who guard (themselves) against evil." (Qur'an, 2:66)
"He it is Who fashioneth you in the wombs (of your mothers) as He liketh; There is no god but He, the All-mighty, the All-
wise." (Qur'an, 3:5)

"Obedience and a fair word; but when the affair is determined then if they be true to Allah, it would certainly be better for
them." (Qur'an, 47:21)

"O' those who believe! It is not lawful for you to inherit women against their will; and do not straiten them in order that ye
may take a part of what ye have given, unless they are guilty of manifest lewdness; but deal kindly with them, and if ye hate
them, it may be that ye hate a thing while Allah hath placed in it abundant good." (Qur'an, 4:19)

"Say thou (unto the people of the Book), 'Dispute ye with us about Allah; whereas He is our Lord and your Lord, and for us
are our deeds and for you are your deeds; to Him (alone) we are (exclusively) loyal?" (Qur'an, 2:139)

"There is a lesson in it for him who fears Allah," and illustration as "The example of those who spend their wealth in the way
of Allah is like a grain which grows seven ears each one of which bears hundred grains." It has unspecific and specific
verses. Unspecific is one which has no limitation on specification such as "Recall when Moses told his people 'Allah
commands you to sacrifice a cow.'" Specific is one where denotation is limited such as Allah says that "the cow should be
such that it has neither been used for ploughing nor for irrigation fields." There is clear and obscure in it.

Clear is that which has no intricacy such as "Verily Allah has sway over everything," while obscure is that whose meaning
has complication such as "the Merciful (Allah) occupies the throne," whose apparent meaning gives the impression as if
Allah is bodily sitting on the Throne although the intention is to press His authority and control. In it there are brief
injunctions such as "establish prayer" and those of deep meanings such as the verses about which says:
"That the sense is not known except to Allah and those immersed in knowledge." Then Amir al-mu'minin dilates upon this
theme in a different style, he says that there are some things in it which are necessary to know, such as "So know that
there is no god but Allah" and there are others which are not necessary to know such as "alif lam mim" etc. It has also
injunctions which have been repealed by the Prophet's action such as "As for your women who commit adultery get four
male witnesses and if four witnesses do appear shut such women in the house till death ends their life."
This punishment was current in early Islam but was later replaced by stoning in the case of married women. In it there are
some injunctions which repealed the Prophet's action such as "Turn your face towards Masjid al-haram" by which the
injunction for facing Bayt al-maqdis was repealed. It also contains injunctions which are obligatory only at a particular time
after which their obligation ends, such as "when the call for prayer is made on Friday then hasten towards remembrance of
Allah." It has also indicated grades of prohibitions as the division of sins into light and serious ones - light such as "Tell the



believers to lower their eyes" and serious ones such as "whoever kills a Believer wilfully his award is to remain in Hell for
ever." It also contains injunctions where a little performance is enough but there is scope for further performance such as
"Read the Qur'an as much as you easily can."

"Verily your Lord, certainly is He the All-mighty, the All-merciful." (Qur'an, 26:9)

"Say thou (O' Our Prophet Muhammmad) unto the believer men that they cast down their gaze and guard their private
parts; that is purer for them; verily Allah is All-aware of what (all) ye do." (Qur'an, 24:30)

"Not equal are those of the believers who sit (holding back) other than those hurt, and those who strive in the way of Allah
with their wealth and their selves (lives). Allah hath raised the strivers with their wealth and selves (lives), in rank above
those sitting (holding back); Unto all (in faith) Allah hath promised good; but those who strive, He hath distinguished above
those who sit (holding [by]) a great recompense." (Qur'an, 4:95)

"Verily, thy Lord knowest that thou standest up (in the Night Prayer) night two-third of the night, and (sometimes) half of it,
and (sometimes) a third of it, and a group of those with thee; and Allah measureth (well) the night and the day; Knoweth He
that never can ye take (correct) account of it, so turneth He unto you (mercifully) so recite ye whatever be easy (in the
prayers) to be read of the Qur'an; Knoweth He that there may be among you sick, and others travelling in the earth seeking
of the grace of Allah, and others fighting in the way of Allah, so recite ye as much as it can easily be done of it, and
establish ye the (regular) prayers, and pay ye the (prescribed) poor-rate, and offer ye unto Allah a goodly loan; and
whatsoever of good ye send on before hand for yourselves, ye will (surely) find it with Allah, that is the best and the
greatest recompense; and seek ye the forgiveness of Allah; Verily, Allah is Oft-forgiving, the Most Merciful." (Qur'an, 73:20)

Sermon 2: I praise Allah seeking completion of
His Blessing...
Delivered on return from Siffin

Arabia before proclamation of Prophethood

ومن خطبة له ) عليه السلام (بعد انصرافه من صفين

:وفيها حال الناس قبل البعثة وصفة آل النب ثم صفة قوم آخرين

I praise Allah seeking completion of His Blessing, submitting to His Glory and expecting safety from
committing His sins. I invoke His help being in need of His Sufficiency (of protection). He whom He
guides does not go astray, He with whom He is hostile gets no protection. He whom He supports does
not remain needy. Praise is most weighty of all that is weighed and the most valuable of all that is
treasured.



نم لضي لا نَّها ،هتفَايك لفَاقَةً ا ينُهتَعساو ،هتيصعم ناماً مصعتواس ،هتزعماً للاستاسو ،هتمعنتْماماً لتاس دُهمأح
.هدَاه، ولا يئل من عاداه، ولا يفْتَقر من كفَاه; فَانَّه ارجح ما ۇزِنَ، وافْضل ما خُزِنَ

I stand witness that there is no god but Allah the One. He has no like. My testimony has been tested in
its frankness, and its essence is our belief. We shall cling to it for ever till we live and shall store it for
facing the tribulations that overtake us because it is the foundation stone of Belief (iman) and the first
step towards good actions and Divine pleasure. It is the means to keep Satan away.

واشْهدُ انْ لا اله الا اله، شَهادةً ممتَحناً اخْلاصها، معتَقَداً مصاصها، نَتَمسكُ بها ابداً ما ابقانَا، ونَدَّخرها لاهاوِيل ما
.يلْقَانَا، فَانَّها عزيمةُ الايمانِ، وفَاتحةُ الاحسانِ، ومرضاةُ الرحمن، ومدْحرةُ الشَّيطَانِ

I also stand witness that Muhammad (S) is His slave and His Prophet. Allah sent him with the illustrious
religion, effective emblem, written Book,1 effulgent light, sparkling gleam and decisive injunction in order
to dispel doubts, present clear proofs, administer warning through signs and to warn of punishments. At
that time people had fallen in vices whereby the rope of religion had been broken, the pillars of belief
had been shaken, principles had been sacrileged, system had become topsy turvy, openings were
narrow, passage was dark, guidance was unknown and darkness prevailed.

،عاطالنُّورِ السطُورِ، وتَابِ المسالثُورِ، والما لَمالعورِ، والمشْه بِالدِّين لَهسأر ،ولُهسرو دُهبداً عمحنَّ مدُ اشْهاو
النَّاستِ، وثُلاتَخْويفاً بِالماتِ، وذِيراً بِالايتَحِنَاتِ، وياجاً بِالبجتاحاتِ، وهلشُّبةً لإزَاح ،ادِعرِ الصمالاو ،عماللا اءيالضو
معو ،جخْرالْـم اقضو ،رمالا تَشَتَّتو ،رالنَّج اخْتَلَفو ،ينقارِي اليوس تعزعتَزو ،الدِّين لبيها حف ذَمتَن انْجف ف
لشَام مواَلع ،لدَى خَامفَاله ،دَرصالم.

Allah was being disobeyed, Satan was given support and Belief had been forsaken. As a result the
pillars of religion fell down, its traces could not be discerned, its passages had been destroyed and its
streets had fallen into decay. People obeyed Satan and treaded his paths. They sought water from his
watering places. Through them Satan’s emblems got flying and his standard was raised in vices which
trampled the people under their hoofs, and treaded upon them with their feet. The vices stood on their
toes (in full stature) and the people immersed in them were strayed, perplexed, ignorant and seduced as
though in a good house2 with bad neighbours. Instead of sleep they had wakefulness and for antimony
they had tears in the eyes. They were in a land where the learned were in bridle (keeping their mouths
shut) while the ignorant were honoured.

هكشُر فَتعو ،لُهبس تسردو ،همالعم ترتَنو ،همائعد تارانُ، فَانْهيمالا خُذِلطَانُ، والشَّي رنُصو ،منحالر صع.

اطَاعوا الشَّيطَانَ فَسلَوا مساله، ووردوا منَاهلَه، بِهِم سارت اعلامه، وقَام لواوه، ف فتَن داستْهم بِاخْفَافها،



ووطىتْهم باظْلافها وقَامت علَ سنَابِها، فَهم فيها تَائهونَ حائرونَ جاهلُونَ مفْتُونُونَ، ف خَيرِ دار، وشَرِ جِيران،
مرلُها ماهجو ،ملْجها ممالض عروعٌ، بامد ملُهحكو ،ودهس مهمنَو.

In the same sermon Amir al-mu’minin referred to Al an-Nabi (the
Household of the Holy Prophet) as under

(ومنها: ويعن آل النب ( صل اله عليه وآله وسلم

They are the trustees of His secrets, shelter for His affairs, source of knowledge about Him, centre of His
wisdom, valleys for His books and mountains of His religion. With them Allah straightened the bend of
religion’s back and removed the trembling of its limbs.

بأذْهو ،رِهظَه ناءانْح قَاما ه، بِهِمدِين الجِبو ،تُبِهك وفهكو ،همح لئومو ،هلْمةُ عبيعو ،رِهما الَجو ،ِهرس عضوم مه
هصائفَر ادعتار.

In the same Sermon he spoke about the hypocrites

منها: يعن بها قوماً آخرين

They sowed vices, watered them with deception and harvested destruction.

وردُوا الثُّبصحو ،ورالغُر هقَوسو ،وروا الفُجعزَر ،

Ali Muhammad

(آل محمد (عليه السلام

None in the Islamic community can be taken at par with the Progeny3 of the Prophet (Ali Muhammad).
One who was under their obligation cannot be matched with them. They are the foundation of religion
and pillar of Belief. The forward runner has to turn back to them while the follower has to overtake them.
They possess the chief characteristics for vicegerency. In their favour exists the will and succession (of
the Prophet). This is the time when right has returned to its owner and diverted to its centre of return.



.لا يقَاس بِآلِ محمد (عليهم السلام) من هذِه الامة احدٌ، ولا يسوى بِهِم من جرت نعمتُهم علَيه أبداً

هم اساس الدِّين، وعماد اليقين، الَيهم يفء الغَال، وبِهِم يلْحق التَّال، ولَهم خَصائص حق الوِلاية، وفيهِم الوصيةُ
هنْتَقَلم َلا لنُقو ،هلها َلا قالح عجذْ رنَ ااثَةُ، الاالوِرو.

Alternative Sources for Sermon 2

(1) Ibn Qutaybah, ‘Uyun, I, 326;

(2) al-Tabari, al-Mustarshid, p. 73;

(3) Ibn ‘Abd Rabbih, al-’Iqd, III, 112;

(4) al-'Amidi, Ghurar, 331, 354;

(5) Ibn Talhah, Matalib, I.

1. The Preserved Record.
2. Good House means ‘Mecca’ while the bad neighbours mean the ‘Unbelievers of Quraysh.’
3. About the Progeny of the Prophet Amir al-mu'minin has said that no person in the world can be brought at par with them,
nor can any one be deemed their equal in sublimity, because the world is overladen with their obligations and has been
able to secure eternal blessings only through their guidance. They are the corner stone and foundation of religion and the
sustenance for its life and survival. They are such strong pillars of knowledge and belief that they can turn away the stormy
flow of doubt and suspicion.

They are such middle course among the paths of excess and backwardness that if some one goes far towards excess and
exaggeration or falls behind then unless he comes back or steps forward to that middle course he cannot be on the path of
Islam. They possess all the characteristics which give the superiority in the right for vicegerency and leadership.
Consequently, no one else in the ummah enjoys the right of patronage and guardianship. That is why the Prophet declared
them his vicegerents and successors. About will and succession the commentator Ibn Abi'l-Hadid Mu`tazili writes that there
can be no doubt about the vicegerency of Amir al-mu'minin but succession cannot imply succession in position although
the Shi`ite sect has so interpreted it. It rather implies succession of learning.

Now, if according to him succession is taken to imply succession in learning even he does not seem to succeed in
achieving his object, because even by this interpretation the right of succeeding the Prophet does not devolve on any other
person. When it is agreed that learning is the most essential requirement of khilafah (caliphate) because the most important
functions of the Prophet's Caliph consist of dispensation of justice, solving problems of religious laws, clarifying intricacies
and administration of religious penalties. If these functions are taken away from the Prophet's deputy his position will come
down to that of a worldly ruler. He cannot be regarded as the pivot of religious authority. Therefore either we should keep
governmental authority separate from Prophet's vicegerency or accept the successor of Prophet's knowledge to suit that
position.

The interpretation of Ibn Abi'l-Hadid could be acceptable if Amir al-mu'minin had uttered this sentence alone, but observing
that it was uttered soon after `Ali's (p.b.u.h.) recognition as Caliph and just after it the sentence "Right has returned to its
owner" exists, this interpretation of his seems baseless. Rather, the Prophet's will cannot imply any other will except that for
vicegerency and caliphate, and succession would imply not succession in property nor in knowledge because this was not



an occasion to mention it here but it must mean the succession in the right leadership which stood proved as from Allah not
only on the ground of kinship but on the ground of qualities of perfection.

Sermon 3: By Allah, the son of Abu Quhafah….
Known as the Sermon of ash-Shiqshiqiyah1

ومن خطبة له (عليه السلام) المعروفة بالشّقْشقية

وتشتمل عل الشوى من أمر الخلافة ثم ترجيح صبره عنها ثم مبايعة الناس له

Beware! By Allah, the son of Abu Quhafah (Abu Bakr)2 dressed himself with it (the caliphate) and he
certainly knew that my position in relation to it was the same as the position of the axis in relation to the
hand-mill. The flood water flows down from me and the bird cannot fly upto me. I put a curtain against
the caliphate and kept myself detached from it.

Then I began to think whether I should assault or endure calmly the blinding darkness of tribulations
wherein the grown up are made feeble and the young grow old and the true believer acts under strain till
he meets Allah (on his death).

َقرلا يو ،ليالس ّنع دِرنْحا، يحالر نالقُطْبِ م لحا منهم ّلحنَّ ما لَمعلَي نَّهاقُحافَةَ ، و اَب نها ابصه لَقَدْ تَقَمالا وما
الَ الطَّير، فَسدَلْت دونَها ثَوباً، وطَويت عنْها كشْحاً، وطَفقْت ارتَئ بين انْ اصول بِيد جذَّاء، او اصبِر علَ طَخْية
هبر َلْقي َّتح نموا ميهف دَحيو ،يرغا الصيهف يبشيو ،بيرا الفيه مرهي ،اءيمع.

Proposes Patience in Absence of Supporters

ترجيح الصبرعل فقد الاعوان

I found that endurance thereon was wiser. So I adopted patience although there was pricking in the eye
and suffocation (of mortification) in the throat. I watched the plundering of my inheritance till the first one
went his way but handed over the Caliphate to Ibn al-Khattab after himself.

(Then he quoted al-A’sha’s verse):

My days are now passed on the camel’s back (in difficulty) while there were days (of ease) when I



enjoyed the company of Jabir’s brother Hayyan.3

لوالا ضم َّتباً، حنَه اثشَجاً، أرى تُر لْقالح فو ،قَذى نيالْع فو رتبفَص ،جحاتَا اه َلع ربنَّ الصا تيافَر
ثم تمثل بقول الاعش ) .دَهعالْخَطّابِ ب ناب َلا ابِه َلدفَا ،هبِيلسل):

شَتّانَ ما يوم عاى كورِها * و يوم حيانَ أخ جابِرِ

It is strange that during his lifetime he wished to be released from the caliphate but he confirmed it for
the other one after his death. No doubt these two shared its udders strictly among themselves. This one
put the Caliphate in a tough enclosure where the utterance was haughty and the touch was rough.
Mistakes were in plenty and so also the excuses therefore. One in contact with it was like the rider of an
unruly camel. If he pulled up its rein the very nostril would be slit, but if he let it loose he would be
thrown. Consequently, by Allah people got involved in recklessness, wickedness, unsteadiness and
deviation.

فَيا عجباً!! بينَا هو يستَقيلُها ف حياته اذْ عقَدَها لاخَر بعدَ وفَاته ـ لَشَدَّ ما تَشَطَّرا ضرعيها ! ـ فَصيرها ف حوزَة
خَشْنَاء، يغْلُظُ كلْمها، ويخْشُن مسها، ويثُر العثَار فيها والاعتَذَار منْها، فَصاحبها كراكبِ الصعبة، انْ اشْنَق لَها
.خَرم، وانْ اسلَس لَها تَقَحم، فَمن النَّاس ـ لَعمر اله ـ بِخَبط وشماس، وتَلَون واعتراض

Nevertheless, I remained patient despite length of period and stiffness of trial, till when he went his way
(of death) he put the matter (of Caliphate) in a group4 and regarded me to be one of them. But good
Heavens! What had I to do with this “consultation”? Where was any doubt about me with regard to the
first of them that I was now considered akin to these ones? But I remained low when they were low and
flew high when they flew high.

One of them turned against me because of his hatred and the other got inclined the other way due to his
in-law relationship and this thing and that thing, till the third man of these people stood up with heaving
breasts between his dung and fodder. With him his children of his grand-father, (Umayyah) also stood
up swallowing up Allah’s wealth5 like a camel devouring the foliage of spring, till his rope broke down,
his actions finished him and his gluttony brought him down prostrate.

فَصبرت علَ طُولِ الْمدَّة، وشدَّة الْمحنَة، حتَّ اذا مض لسبِيله جعلَها ف جماعة زَعم انَّ احدُهم. فَياله وللشُّورى!
متَ اعتَرض الريب ف مع الاولِ منْهم، حتَّ صرت اقْرنُ الَ هذِه النَّظَائرِ! لنّ اسفَفْت اذْ اسفُّوا، وطرت اذْ
يلهنَث نيب هنَيضاً حجنَاف ،مالقَو ثثَال نْ قَاما َلن. اهن وه عم ،رههصل خَرالا المه، وغْنضل منْهم لجغَا روا، فَصطَار
،لُهمع هلَيع زهجاو ،فَتْلُه هلَيع ثَنِ انْتا َلا ،بِيعتَةَ الرببِل نالا مخَض هال الونَ ممخْضي بِيهنُو اب هعم قَامو ،هتَلَفعمو
بِطْنَتُه بِه تبكو.



Allegiance paid to ‘Ali

)مبايعة عل (عليه السلام

At that moment, nothing took me by surprise, but the crowd of people rushing to me. It advanced
towards me from every side like the mane of the hyena so much so that Hasan and Husayn were getting
crushed and both the ends of my shoulder garment were torn. They collected around me like a herd of
sheep and goats. When I took up the reins of government one party broke away and another turned
disobedient while the rest began acting wrongfully as if they had not heard the word of Allah saying:

That abode in the hereafter, We assign it for those who intend not to exult themselves in the
earth, nor (to make) mischief (therein); and the end is (best) for the pious ones. (Qur’an, 28:83)

،طْفَايع شُقنَانِ، وسالح ءلَقَدْ ۇط َّتب، حانج لك نم َلنْثَالُونَ عي ،عبفِ الضرعك إل النَّاسو إلا ناعا رفَم
لَم منَّهاونَ ك[وقسط] آخَر قفَسى، وخْرا قَترمفَةٌ، وطَائ ثَتَمرِ نبِالا تضا نَهفَلَم .الغَنَم ةبِيضرك لوح ينعتَمجم
ينتَّقلْمةُ لباقالعاداً وفَس لاضِ ورالا اً فلُوريدُونَ عي لا ا للَّذِينلُهعةُ نَجرالاخ لْكَ الدَّارت) :قُولي انَهحبس هوا العمسي(،

Yes, by Allah, they had heard it and understood it but the world appeared glittering in their eyes and its
embellishments seduced them. Behold, by Him who split the grain (to grow) and created living beings, if
people had not come to me and supporters had not exhausted the argument and if there had been no
pledge of Allah with the learned to the effect that they should not acquiesce in the gluttony of the
oppressor and the hunger of the oppressed I would have cast the rope of Caliphate on its own
shoulders, and would have given the last one the same treatment as to the first one. Then you would
have seen that in my view this world of yours is no better than the sneezing of a goat.

بلَ! واله لَقَدْ سمعوها ووعوها، ولنَّهم حليت الدُّنْيا ف اعينهم، وراقَهم زِبرِجها! اما والَّذِي فَلَق الْحبةَ، وبرا النَّسمةَ،
لَولا حضور الْحاضرِ، وقيام الْحجة بِۇجودِ النَّاصرِ، وما اخَذَ اله علَ العلَماء الا يقَاروا علَ كظَّة ظَالم، ولا سغَبِ
!مظْلُوم، لالقَيت حبلَها علَ غَارِبِها، ولَسقَيت آخرها بِاسِ اولها، ولالفَيتُم دنْياكم هذِه ازْهدَ عنْدِي من عفْطَة عنْز

(It is said that when Amir al-mu’minin reached here in his sermon a man of Iraq stood up and handed
him over a writing. Amir al-mu’minin began looking at it, when Ibn ‘Abbas said, “O’ Amir al-mu’minin, I
wish you resumed your Sermon from where you broke it.” Thereupon he replied, “O’ Ibn ‘Abbas it was
like the foam of a Camel which gushed out but subsided.” Ibn ‘Abbas says that he never grieved over
any utterance as he did over this one because Amir al-mu’minin could not finish it as he wished to.)

قالوا: وقام اليه رجل من أهل السوادعند بلوغه إل هذا الموضع من خطبته، فناوله كتاباً، فأقبل ينظر فيه، فلما فرغ
اتهي(عليه السلام): هفَقَال !فضيتقالتكَ من حيث ادت ممن قراءته قال له ابن عباس: يا أميرالمؤمنين، لو اطَّر



لالام اذلك ال عل سفكلام قطّ كا سفت عله ما اقال ابن عباس: فوال !تقَر ثُم تدَرقَةٌ هقْشلْكَ شاس! تبع نابي
.يون أميرالمؤمنين (عليه السلام) بلغ منه حيث أراد

Al-Sharif al-Radi says: The words in this sermon “like the rider of a camel” mean to convey that when
a camel rider is stiff in drawing up the rein then in this scuffle the nostril gets bruised, but if he lets it
loose in spite of the camel’s unruliness, it would throw him somewhere and would get out of control.
“ashnaq an-naqah” is used when the rider holds up the rein and raises the camel’s head upwards. In
the same sense the word “shanaqa an-naqah” is used. Ibn as-Sikkit has mentioned this in Islah al-
Mantiq.

Amir al-mu’minin has said “ashnaqa laha” instead of “ashnaqaha”, this is because he has used this
word in harmony with “aslasa laha” and harmony could be retained only by using both in the same form.
Thus, Amir al-mu’minin has used “ashnaqa laha” as though in place of “in rafa’a laha ra’saha”, that is,
“if he stops it by holding up the reins.”

قال الشريف الرض: قوله (عليه السلام) ف هذه الخطبة: «كراكب الصعبة إن أشنق لها خرم، وإن أسلس لها
تقحم» يريد: أنه إذا شدد عليها ف جذب الزمام وه تنازعه رأسها خرم أنفها، وإن أرخ لها شيئاً مع صعوبتها
يت فها، يقال: أشنق الناقة، إذا جذب رأسها بالزمام فرفعه، وشنقها أيضاً: ذكر ذلك ابن الستقحمت به فلم يمل
«إصلاح المنطق». وإنما قال (عليه السلام): «أشنق لها» ولم يقل: «أشنقها»، لانه جعله ف مقابلة قوله: «أسلس
. لها»، فأنه (عليه السلام) قال: إن رفع لها رأسها يعن أمسه عليها بالزمام

Alternative Sources for Sermon 3

(1) Al-Mufid, al-Jamal, 62;

(2) Ibn Qubbah, al-'Insaf, see Ibn Abi al-Hadid, Sharh, I, 69, see also ‘Abd al-Zahra', I, 309-310;

(3) al-Saduq, Ma’ani, 344;

(4) al-Hasan ibn ‘Abd Allah al-’Askari, from him al-Saduq in Ma’ani;

(5) Ibn ‘Abd Rabbih, al-’Iqd, IV, see ‘Abd al-Zahra', I, 311-312 and al-Majlisi, Bihar, vol.8, 160;

(6) al-Ka’bi (d.319/931) - see Ibn Abi al-Hadid, Sharh, I, 69;

(7) Ibn al-Jawzi, al-Manaqib, see Bihar, vol.8, 160; and ‘Abd al-Zahra', I, 310-11;

(8) al-Mufid, al-'Irshad, 135;

(9) al-Qadi ‘Abd al-Jabbar, al-Mughni, see al-Ghadir, VII, 83;

(10) al-Saduq, ‘Ilal, bab al-’illat allati min ajliha taraka Amir al-Mu'minin (A) mujahadat ahl al-khilaf;



(11) Abu Sa’id al-'Abi, Nathr al-durar and Nuzhat al-'adib, see ‘Abd al-Zahra', I, 313;

(12) al-Murtada, al-Shafi, 203, 204;

(13) al-Haffar, al-'Insaf from him al-Tusi in al-'Amali;

(14) al-Tusi, al-'Amali, I, 392;

(15) Qutb al-Din Rawandi, Sharh, from Ibn Mardawayh and al-Tabarani;

(16) Sibt ibn al-Jawzi, Tadhkirah, 133;

(17) al-Harrani, Tuhaf, 313;

(18) al-Murtada, Sharh al-Khutbat al-Shiqshiqiyyah, seeA’yan al-Shi’ah, vol. 41, p. 195;

(19) al-Tabarsi, al-'Ihtijaj; I, 95; for a detailed discussion of sources, see ‘Abd al-Zahra', I, 309-324.

1. This sermon is known as the sermon of ash-Shiqshiqiyyah, and is counted among the most famous sermons of Amir al-
mu'minin. It was delivered at ar-Rahbah. Although some people have denied it to be Amir al-mu'minin's utterance and by
attributing it to as-Sayyid ar-Radi (or ash-Sharif ar-Radi) have laid blame on his acknowledged integrity, yet truth-loving
scholars have denied its veracity. Nor can there be any ground for this denial because `Ali's (p.b.u.h.) difference of view in
the matter of Caliphate is not a secret matter, so that such hints should be regarded as something alien. And the events
which have been alluded to in this sermon are preserved in the annals of history which testifies them word by word and
sentence by sentence.

If the same events which are related by history are recounted by Amir al-mu'minin then what is the ground for denying
them? If the memory of discouraging circumstances faced by him soon after the death of the Prophet appeared unpalatable
to him it should not be surprising. No doubt this sermon hits at the prestige of certain personalities and gives a set back to
the faith and belief in them but this cannot be sustained by denying the sermon to be Amir al-mu'minin's utterance, unless
the true events are analysed and truth unveiled; otherwise just denying it to be Amir al-mu'minin's utterance because it
contains disparagement of certain individuals carries no weight, when similar criticism has been related by other historians
as well. Thus (Abu `Uthman) `Amr ibn Bahr al-Jahiz has recorded the following words of a sermon of Amir al-mu'minin and
they are not less weighty than the criticism in the "Sermon of ash-Shiqshiqiyyah."

Those two passed away and the third one rose like the crow whose courage is confined to the belly. It would have been
better if both his wings had been cut and his head severed.

Consequently, the idea that it is the production of as-Sayyid ar-Radi is far from truth and a result of partisanship and
partiality. Or else if it is the result of some research it should be brought out. Otherwise, remaining in such wishful illusion
does not alter the truth, nor can the force of decisive arguments be curbed down by mere disagreement and displeasure.

Now we set forth the evidence of those scholars and traditionists who have clearly held it to be Amir al-mu'minin's
production, so that its historical importance should become known. Among these scholars some are those before as-
Sayyid ar-Radi's period, some are his contemporaries and some are those who came after him but they all related it
through their own chain of authority.

1) Ibn Abi'l-Hadid al-Mu`tazili writes that his master Abu'l-Khayr Musaddiq ibn Shabib al-Wasiti (d. 605 A.H.) stated that he
heard this sermon from ash-Shaykh Abu Muhammad `Abdullah ibn Ahmad al-Baghdadi (d. 567 A.H.) known as Ibn al-
Khashshab and when he reached where Ibn `Abbas expressed sorrow for this sermon having remained incomplete Ibn al-



Khashshab said to him that if he had heard the expression of sorrow from Ibn `Abbas he would have certainly asked him if
there had remained with his cousin any further unsatisfied desire because excepting the Prophet he had already spared
neither the predecessors nor followers and had uttered all that he wished to utter. Why should therefore be any sorrow that
he could not say what he wished?

Musaddiq says that Ibn al-Khashshab was a man of jolly heart and decent taste. I inquired from him whether he also
regarded the sermon to be a fabrication when he replied "By Allah, I believe it to be Amir al-mu'minin's word as I believe
you to be Musaddiq ibn Shabib." I said that some people regard it to be as-Sayyid ar-Radi's production when he replied:
"How can ar-Radi have such guts or such style of writing. I have seen as-Sayyid ar-Radi's writings and know his style of
composition. Nowhere does his writing match with this one and I have already seen it in books written two hundred years
before the birth of as-Sayyid ar-Radi, and I have seen it in familiar writings about which I know by which scholars or men of
letters they were compiled. At that time not only ar-Radi but even his father Abu Ahmad an-Naqib has not been born."

2) Thereafter Ibn Abi'l-Hadid writes that he saw this sermon in the compilations of his master Abu'l-Qasim (`Abdullah ibn
Ahmad) al-Balkhi (d. 317 A.H.). He was the Imam of the Mu'tazilites in the reign of al-Muqtadir Billah while al-Muqtadir's
period was far earlier than the birth of as-Sayyid ar-Radi.

3) He further writes that he saw this sermon in Abu Ja`far (Muhammad ibn `Abd ar-Rahman), Ibn Qibah's book al-Insaf. He
was the pupil of Abu'l-Qasim al-Balkhi and a theologian of Imamiyyah (Shi`ite) sect. (Sharh of Ibn Abi'l-Hadid, vol.1,
pp.205-206)

4) Ibn Maytham al-Bahrani (d. 679 A.H.) writes in his commentary that he had seen one such copy of this sermon which
bore writing of al-Muqtadir Billah's minister Abu'l-Hasan `Ali ibn Muhammad ibn al-Furat (d. 312 A.H.). (Sharh al-balaghah,
vol.1., pp.252-253)

5) al-`Allamah Muhammad Baqir al-Majlisi has related the following chain of authority about this Sermon from ash-Shaykh
Qutbu'd-Din ar-Rawandi's compilation Minhaj al-bara`ah fi Sharh Nahjul Balaghah: Ash-Shaykh Abu Nasr al-Hasan ibn
Muhammad ibn Ibrahim informed me from al-Hajib Abu'l-Wafa' Muhammad ibn Badi`, al-Husayn ibn Ahmad ibn Badi` and
al-Husayn ibn Ahmad ibn `Abd ar-Rahman and they from al-Hafiz Abu Bakr (Ahmad ibn Musa) ibn Marduwayh al-
Isbahani (d. 416 A.H.) and he from al-Hafiz Abu'l-Qasim Sulayman ibn Ahmad at-Tabarani (d. 360 A.H.) and he from
Ahmad ibn `Ali al-Abbar and he from Is'haq ibn Sa`id Abu Salamah ad-Dimashqi and he from Khulayd ibn Da`laj and he
from `Ata' ibn Abi Rabah and he from Ibn `Abbas. (Bihar al-anwar, 1st ed. vol.8, pp.160-161)

6) In the context al-`Allamah al-Majlisi has written that this sermon is also contained in the compilations of Abu `Ali
(Muhammad ibn `Abd al-Wahhab) al-Jubba 'i (d. 303 A.H.) .

7) In connection with this very authenticity al-`Allamah al-Majlisi writes: Al-Qadi `Abd al-Jabbar ibn Ahmad al-Asad'abadi
(d. 415A.H.) who was a strict Mu`tazilite explains some expressions of this sermon in his book al-Mughni and tries to prove
that it does not strike against any preceding caliph but does not deny it to be Amir al-mu'minin's composition. (ibid., p.161)

8) Abu Ja`far Muhammad ibn `Ali, Ibn Babawayh (d. 381 A.H.) writes: Muhammad ibn Ibrahim ibn Is'haq at-Talaqani told us
that `Abd al-`Aziz ibn Yahya al-Jaludi (d. 332 A.H.) told him that Abu `Abdillah Ahmad ibn `Ammar ibn Khalid told him that
Yahya ibn `Abd al-Hamid al- Himmani (d. 228 A.H.) told him that `Isa ibn Rashid related this sermon from `Ali ibn
Hudhayfah and he from `Ikrimah and he from Ibn `Abbas. (`Ilal ash-shara'i`,vol.1, chap. 122, p.144; Ma`ani al-akhbar,
chap.22, pp.360-361)
9) Then Ibn Babawayh records the following chain of authorities :- Muhammad ibn `Ali Majilawayh related this sermon to us
and he took it from his uncle Muhammad ibn Abi'l-Qasim and he from Ahmad ibn Abi `Abdillah (Muhammad ibn Khalid) al-
Barqi and he from his father and he from (Muhammad) Ibn Abi `Umayr and he from Aban ibn `Uthman and he from Aban
ibn Taghlib and he from `Ikrimah and he from Ibn `Abbas. (`Ilal ash-shara'i`, vol.1, chap.122, p.l46; Ma`ani al-akhbar,
chap.22, p.361)
10) Abu Ahmad al-Hasan ibn `Abdillah ibn Sa`id al-`Askari (d.382 A.H.) who counts among great scholars of the Sunnis



has written commentary and explanation of this sermon that has been recorded by Ibn Babawayh in `Ilal ash-shara'i` and
Ma`ani al-akhbar.
11) as-Sayyid Ni`matullah al-Jaza'iri writes: The author of Kitab al-gharat Abu Is'haq, Ibrahim ibn Muhammad ath-Thaqafi
al-Kufi (d. 283 A.H.) has related this sermon through his own chain of authorities. The date of completion of writing this
book is Tuesday the 13th Shawwal 255 A.H. and in the same year, Murtada al-Musawi was born. He was older in age than
his brother as-Sayyid ar-Radi. (Anwar an-Nu`maniyyah, p.37)
12) as-Sayyid Radi ad-Din Abu'l-Qasim `Ali ibn Musa, Ibn Tawus al-Husayni al-Hulli (d. 664 A.H.) has related this sermon
from Kitab al-gharat with the following chain of authorities:- This sermon was related to us by Muhammad ibn Yusuf who
related it from al-Hasan ibn `Ali ibn `Abd al-Karim az-Za`farani and he from Muhammad ibn Zakariyyah al-Ghallabi and he
from Ya`qub ibn Ja`far ibn Sulayman and he from his father and he from his grand-father and he from Ibn `Abbas.
(Translation of at-Tara'if, p.202)
13) Shaykh at-Ta'ifah, Muhammad ibn al- Hasan at-Tusi (d. 460 A.H.) writes: (Abu'l-Fath Hilal ibn Muhammad ibn Ja`far)
al-Haffar related this sermon to us. He related it from Abu'l-Qasim (Isma`il ibn `Ali ibn `Ali) ad-Di`bili and he from his father
and he from his brother Di`bil (ibn `Ali al-Kuza`i) and he from Muhammad ibn Salamah ash-Shami and he from Zurarah ibn
A`yan and he from Abu Ja`far Muhammad ibn `Ali and he from Ibn `Abbas. (al-Amali, p.237)
14) ash-Shaykh al-Mufid (Muhammad ibn Muhammad ibn an-Nu`man, d. 413 A.H.) who was the teacher of as-Sayyid ar-
Radi writes about the chain of authorities of this sermon: A number of relaters of traditions have related this sermon from
Ibn `Abbas through numerous chains. (al-Irshad, p.135)
15) `Alam al-Huda (emblem of guidance) as-Sayyid al-Murtada who was the elder brother of as-Sayyid ar-Radi has
recorded it on pp. 203,204 of his book ash-Shafi.
16) Abu Mansur at-Tabarsi writes: A number of relaters have given an account of this sermon from Ibn `Abbas through
various chains. Ibn `Abbas said that he was in the audience of Amir al-mu'minin at ar-Rahbah (a place in Kufah) when
conversation turned to Caliphate and those who had preceded him as Caliphs, when Amir al-mu'minin breathed a sigh and
delivered this sermon. (al-Ihtijaj, p. 101)
17) Abu'l-Muzaffar Yusuf ibn `Abdillah and Sibt ibn al-Jawzi al-Hanafi (d. 654 A.H.) writes: Our ash-Shaykh Abu'l-Qasim
an-Nafis al-Anbari related this sermon to us through his chain of authorities that ends with Ibn `Abbas, who said that after
allegiance had been paid to Amir al-mu'minin as Caliph he was sitting on the pulpit when a man from the audience
enquired why he had remained quiet till then whereupon Amir al-mu'minin delivered this sermon extempore. (Tadhkarat
khawass al-ummah, p.73)
18) al-Qadi Ahmad ibn Muhammad, ash-Shihab al-Khafaji (d. 1069 A.H.) writes with regard to its authenticity: It is stated
in the utterances of Amir al-mu'minin `Ali (Allah may be pleased with him) that "It is strange during life time he (Abu Bakr)
wanted to give up the Caliphate but he strengthened its foundation for the other one after his death." (Sharh durrat al-
ghawwas, p.17)
19) ash-Shaykh `Ala ad-Dawlah as-Simnani writes: Amir al-mu'minin Sayyid al-`Arifin `Ali (p.b.u.h.) has stated in one of
his brilliant Sermons "this is the Shiqshiqah that burst forth." (al-`Urwah li ahl al-khalwah wa'l-jalwah, p3, manuscript in
Nasiriah Library, Lucknow, India)
20) Abu'l-Fadl Ahmad ibn Muhammad al-Maydani (d. 518 A.H.) has written in connection with the word Shiqshiqah: One
sermon of Amir al-mu'minin `Ali is known as Khutbah ash-Shiqshiqiyyah (the sermon of the Camel's Foam). (Majma` al-
amthal, vol.1, p.369)
21) In fifteen places in an-Nihayah while explaining the words of this sermon Abu's-Sa`adat Mubarak ibn Muhammad, Ibn
al-Athir al-Jazari (d. 606 A.H.) has acknowledged it to be Amir al-mu'minin's utterance.
22) Shaykh Muhammad Tahir Patni while explaining the same words in Majma` bihar al-anwar testifies this sermon to be
Amir al-mu'minin's by saying, "`Ali says so."
23) Abu'l-Fadl ibn Manzur (d. 711 A.H.) has acknowledged it as Amir al-mu'minin's utterance in Lisan al-`Arab, vol.12, p.54
by saying, "In the sayings of `Ali in his sermon 'It is the camel's foam that burst forth then subsided.'"
24) Majdu'd-Din al-Firuz'abadi (d. 816/817 A.H.) has recorded under the word "Shiqshiqah" in his lexicon (al-Qamus, vol.3,
p.251): Khutbah ash-Shiqshiqiyyah is by `Ali so named because when Ibn `Abbas asked him to resume it where he had left
it, he said "O' Ibn `Abbas! it was the foam of a camel that burst forth then subsided."



25) The compiler of Muntaha al-adab writes: Khutbah ash-Shiqshiqiyyah of `Ali is attributed to `Ali (Allah may honour his
face).
26) ash-Shaykh Muhammad `Abduh, Mufti of Egypt, recognising it as Amir al-mu'minin's utterance, has written its
explanations.
27) Muhammad Muhyi'd-Din `Abd al-Hamid, Professor in the Faculty of Arabic Language, al-Azhar University has written
annotations on Nahjul Balaghah adding a foreword in the beginning wherein he recognises all such sermons which contain
disparaging remarks to be the utterances of Amir al-mu'minin.
In the face of these evidences and undeniable proofs is there any scope to hold that it is not Amir al-mu'minin's production
and that as-Sayyid ar-Radi prepared it himself?

2. Amir al-mu'minin has referred to Abu Bakr's accession to the Caliphate metaphorically as having dressed himself with it.
This was a common metaphor. Thus, when `Uthman was called to give up the Caliphate he replied, "I shall not put off this
shirt which Allah has put on me." No doubt Amir al-mu'minin has not attributed this dressing of Caliphate to Allah but to Abu
Bakr himself because according to unanimous opinion his Caliphate was not from Allah but his own affair. That is why Amir
al-mu'minin said that Abu Bakr dressed himself with the Caliphate.

He knew that this dress had been stitched for his own body and his position with relation to the Caliphate was that of the
axis in the hand-mill which cannot retain its central position without it nor be of any use. Similarly, he held "I was the central
pivot of the Caliphate, were I not there, its entire system would have gone astray from the pivot. It was I who acted as a
guard for its organisation and order and guided it through all difficulties. Currents of learning flowed from my bosom and
watered it on all sides. My position was high beyond imagination but lust of world seekers for government became a
tumbling stone for me and I had to confine myself to seclusion. Blinding darkness prevailed all round and there was intense
gloom everywhere. The young grew old and the old departed for the graves but this patience-breaking period would not
end. I kept watching with my eyes the plundering of my own inheritance and saw the passing of Caliphate from one hand to
the other but remained patient as I could not stop their high-handedness for lack of means."

Need For The Prophet's Caliph And The Mode Of His Appointment

After the Prophet of Islam the presence of such a personality was inevitable who could stop the community from
disintegration and guard the religious law against change, alteration and interference by those who wanted to twist it to suit
their own desires. If this very need is denied then there is no sense in attaching so much importance to the succession of
the Prophet that the assemblage in Saqifah of Banu Sa`idah should have been considered more important than the burial
of the Prophet.

If the need is recognised, the question is whether or not the Prophet too realised it. If it is held he could not attend to it and
appreciate its need or absence of need it would be the biggest proof for regarding the Prophet's mind to be blank for
thinking of means to stop the evils of innovations and apostasy in spite of having given warnings about them. If it is said
that he did realise it but had to live it unresolved on account of some advantage then instead of keeping it hidden the
advantage should be clearly indicated otherwise silence without purpose would constitute delinquency in the discharge of
the obligations of Prophethood. If there was some impediment, it should be disclosed otherwise we should agree that just
as the Prophet did not leave any item of religion incomplete he did not leave this matter either and did propose such a
course of action for it, that if it was acted upon religion would have remained safe against the interference of others.

The question now is what was that course of action. If it is taken to be the consensus of opinion of the community then it
cannot truly take place as in such consensus acquiescence of every individual is necessary; but taking into account the
difference in human temperaments it seems impossible that they would agree on any single point. Nor is there any example
where on such matters there has been no single voice of dissent. How then can such a fundamental need be made
dependent on the occurrence of such an impossible event - need on which converges the future of Islam and the good of
the Muslims. Therefore, the mind is not prepared to accept this criterion. Nor is tradition in harmony with it, as al-Qadi
`Adud ad-Din al-'Iji has written in Sharh al-mawaqif: ‘You should know that Caliphate cannot depend upon unanimity of



election because no logical or traditional argument can be advanced for it’.

In fact when the advocates of unanimous election found that unanimity of all votes is difficult they adopted the agreement of
the majority as a substitute for unanimity, ignoring the difference of the minority. In such a case also it often happens that
the force of fair and foul or correct and incorrect ways turns the flow of the majority opinion in the direction where there is
neither individual distinction nor personal merit as a result of which competent persons remain hidden while incompetent
individuals stand forward.

When capabilities remain so curbed and personal ends stand in the way as hurdles, how can there be expectation for the
election of correct person. Even if it is assumed that all voters have an independent unbiased view, that none of them has
his own objective and that none has any other consideration, it is not necessary that every verdict of the majority should be
correct, and that it cannot go astray. Experience shows that after experiment the majority has held its own verdict to be
wrong.

If every verdict of the majority is correct then its first verdict should be wrong because the verdict which holds it wrong is
also that of the majority. In this circumstances if the election of the Caliph goes wrong who would be responsible for the
mistake, and who should face the blame for the ruination of the Islamic polity. Similarly on whom would be the liability for
the bloodshed and slaughter following the turmoil and activity of the elections. When it has been seen that even those who
sat in the audience of the Holy Prophet could not be free of mutual quarrel and strife how can others avoid it.

If with a view to avoid mischief it is left to the people of authority to choose anyone they like then here too the same friction
and conflict would prevail because here again convergence of human temperaments on one point is not necessary nor can
they be assumed to rise above personal ends. In fact here the chances of conflict and collision would be stronger because
if not all at least most of them would themselves be candidates for that position and would not spare any effort to defeat
their opponent, creating impediments in his way as best as possible. Its inevitable consequence would be mutual struggle
and mischief-mongering.

Thus, it would not be possible to ward off the mischief for which this device was adopted, and instead of finding a proper
individual the community would just become an instrument for the achievement of personal benefits of the others. Again,
what would be the criterion for these people in authority? The same as has usually been, namely whoever collects a few
supporters and is able to create commotion in any meeting by use of forceful words would count among the people of
authority. Or would capabilities also be judged? If the mode of judging the capabilities is again this very common vote then
the same complications and conflicts would arise here too, to avoid which this way was adopted.

If there is some other standard, then instead of judging the capabilities of the voters by it why not judge the person who is
considered suitable for the position in view. Further, how many persons in authority would be enough to give a verdict?
Apparently a verdict once accepted would be precedent for good and the number that would give this verdict would become
the criterion for future. al-Qadi `Adud ad-Din al-'Iji writes: ‘Rather the nomination of one or two individuals by the people in
authority is enough because we know that the companions who were strict in religion deemed it enough as the nomination
of Abu Bakr by `Umar and of `Uthman by `Abd ar-Rahman’. (Sharh al-mawaqif, p.351 )

This is the account of the "unanimous election" in the Hall of Bani Sa`idah and the activity of the consultative assembly: that
is, one man's action has been given the name of unanimous election and one individual's deed given the name of
consultative assembly. Abu Bakr had well understood this reality that election means the vote of a person or two only which
is to be attributed to common simple people.

That is why he ignored the requirements of unanimous election, majority vote or method of choosing through electoral
assembly and appointed `Umar by nomination. `A'ishah also considered that leaving the question of caliphate to the vote of
a few particular individuals meant inviting mischief and trouble. She sent a word to `Umar on his death saying: Do not leave
the Islamic community without a chief. Nominate a Caliph for it and leave it not without an authority as otherwise I
apprehend mischief and trouble.



When the election by those in authority proved futile it was given up and only "might is right" became the criteria-namely
whoever subdues others and binds them under his sway and control is accepted as the Caliph of the Prophet and his true
successor. These are those self-adopted principles in the face of which all the Prophet's sayings uttered in the "Feast of the
Relatives," on the night of hijrah, at the battle of Tabuk, on the occasion of conveying the Qur'anic chapter "al-Bara'ah" (at-
Tawbah, chap.9) and at Ghadir (the spring of) Khumm.

The strange thing is that when each of the first three caliphates is based on one individual's choice how can this very right
to choose be denied to the Prophet himself, particularly when this was the only way to end all the dissension, namely that
the Prophet should have himself settled it and saved the community from future disturbances and spared it from leaving this
decision in the hands of people who were themselves involved in personal aims and objects. This is the correct procedure
which stands to reason and which has also the support of the Prophet's definite sayings.

3. Hayyan ibn as-Samin al-Hanafi of Yamamah was the chief of the tribe Banu Hanifah and the master of fort and army.
Jabir is the name of his younger brother while al-A`sha whose real name was Maymun ibn Qays ibn Jandal enjoyed the
position of being his bosom friend and led a decent happy life through his bounty. In this verse he has compared his current
life with the previous one that is the days when he roamed about in search of livelihood and those when he led a happy life
in Hayyan's company.

Generally Amir al-mu'minin's quoting of this verse has been taken to compare this troubled period with the peaceful days
passed under the care and protection of the Prophet when he was free from all sorts of troubles and enjoyed mental peace.
But taking into account the occasion for making this comparison and the subject matter of the verse it would not be far
fetched if it is taken to indicate the difference between the unimportant position of those in power during the Prophet's life
time and the authority and power enjoyed by them after him, that is, at one time in the days of the Prophet no heed was
paid to them because of `Ali's personality but now the time had so changed that the same people were masters of the
affairs of the Muslim world.

4. When `Umar was wounded by Abu Lu'lu'ah and he saw that it was difficult for him to survive because of the deep wound,
he formed a consultative committee and nominated for it `Ali ibn Abi Talib, `Uthman ibn `Affan, `Abd ar-Rahman ibn `Awf,
az-Zubayr ibn al-`Awwam, Sa`d ibn Abi Waqqas, and Talhah ibn `Ubaydillah and bound them that after three days of his
death they should select one of themselves as the Caliph while for those three days Suhayb should act as Caliph. On
receipt of these instructions some members of the committee requested him to indicate what ideas he had about each of
them to enable them to proceed further in their light. `Umar therefore disclosed his own view about each individual.

He said that Sa`d was harsh-tempered and hot headed; `Abd ar-Rahman was the Pharaoh of the community; az-Zubayr
was, if pleased, a true believer but if displeased an unbeliever; Talhah was the embodiment of pride and haughtiness, if he
was made caliph he would put the ring of the caliphate on his wife's finger while `Uthman did not see beyond his kinsmen.
As regards `Ali he is enamoured of the Caliphate although I know that he alone can run it on right lines. Nevertheless,
despite this admission, he thought it necessary to constitute the consultative Committee and in selecting its members and
laying down the working procedure he made sure that the Caliphate would take the direction in which he wished to turn it.

Thus, a man of ordinary prudence can draw the conclusion that all the factors for `Uthman's success were present therein.
If we look at its members we see that one of them namely `Abd ar-Rahman ibn `Awf is the husband of `Uthman's sister,
next Sa`d ibn Abi Waqqas besides bearing malice towards `Ali is a relation and kinsman of `Abd ar-Rahman. Neither of
them can be taken to go against `Uthman. The third Talhah ibn `Ubaydillah about whom Prof. Muhammad `Abduh writes in
his annotation on Nahjul Balaghah:

Talhah was inclined towards `Uthman and the reason for it was no less than that he was against `Ali, because he himself
was at at-Taymi and Abu Bakr's accession to the Caliphate had created bad blood between Bani Taym and Banu Hashim.

As regards az-Zubayr, even if he had voted for `Ali, what could his single vote achieve. According to at-Tabari's statement
Talhah was not present in Medina at that time but his absence did not stand in the way of `Uthman's success. Rather even



if he were present, as he did actually reach at the meeting (of the Committee), and he is taken to be `Ali's supporter, still
there could be no doubt in `Uthman's success because `Umar's sagacious mind had set the working procedure that:

If two agree about one and the other two about another then `Abdullah ibn `Umar should act as the arbitrator. The group
whom he orders should choose the Caliph from among themselves. If they do not accept `Abdullah ibn `Umar's verdict,
support should be given to the group which includes `Abd ar-Rahman ibn `Awf, but if the others do not agree they should
be beheaded for opposing this verdict. (at-Tabari, vol.1, pp.2779-2780; Ibn al-Athir, vol.3, p.67).

Here disagreement with the verdict of `Abdullah ibn `Umar has no meaning since he was directed to support the group
which included `Abd ar-Rahman ibn `Awf. He had ordered his son `Abdullah and Suhayb that: ‘If the people differ, you
should side with the majority, but if three of them are on one side and the other three on the other, you should side with the
group including `Abd ar-Rahman ibn `Awf’. (at-Tabari, vol.1, pp.2725,2780; Ibn al-Athir, vol.3, pp.51,67).

In this instruction the agreement with the majority also means support of `Abd ar-Rahman because the majority could not
be on any other side since fifty blood-thirsty swords had been put on the heads of the opposition group with orders to fall
on their heads on `Abd ar-Rahman's behest. Amir al-mu'minin's eye had fore-read it at that very moment that the Caliphate
was going to `Uthman as appears from his following words which he spoke to al-`Abbas ibn `Abd al-Muttalib:

"The Caliphate has been turned away from us." al-`Abbas asked how could he know it. Then he replied, "`Uthman has also
been coupled with me and it has been laid down that the majority should be supported; but if two agree on one and two on
the other, then support should be given to the group which includes `Abd ar-Rahman ibn `Awf. Now Sa`d will support his
cousin `Abd ar-Rahman who is of course the husband of `Uthman's sister." (ibid )

However, after `Umar's death this meeting took place in the room of `A'ishah and on its door stood Abu Talhah al-Ansari
with fifty men having drawn swords in their hands. Talhah started the proceedings and inviting all others to be witness said
that he gave his right of vote to `Uthman. This touched az-Zubayr's sense of honour as his mother Safiyyah daughter of
`Abd al-Muttalib was the sister of Prophet's father. So he gave his right of vote to `Ali.

Thereafter Sa`d ibn Abi Waqqas made his right of vote to `Abd ar-Rahman. This left three members of the consultative
committee out of whom `Abd ar-Rahman said that he was willing to give up his own right of vote if `Ali (p.b.u.h.) and
`Uthman gave him the right to choose one of them or one of these two should acquire this right by withdrawing. This was a
trap in which `Ali had been entangled from all sides namely that either he should abandon his own right or else allow `Abd
ar-Rahman to do as he wished. The first case was not possible for him; that is, to give up his own right and elect `Uthman
or `Abd ar-Rahman.

So, he clung to his right, while `Abd ar-Rahman separating himself from it assumed this power and said to Amir al-
mu'minin, "I pay you allegiance on your following the Book of Allah, the sunnah of the Prophet and the conduct of the two
Shaykhs, (Abu Bakr and `Umar). `Ali replied, "Rather on following the Book of Allah, the sunnah of the Prophet and my own
findings." When he got the same reply even after repeating the question thrice he turned to `Uthman saying, "Do you accept
these conditions." He had no reason to refuse and so he agreed to the conditions and allegiance was paid to him. When
Amir al mu'minin saw his rights being thus trampled he said: "This is not the first day when you behaved against us. I have
only to keep good patience. Allah is the Helper against whatever you say. By Allah, you have not made `Uthman Caliph but
in the hope that he would give back the Caliphate to you."

After recording the events of ash-Shura (consultative committee), Ibn Abi'l-Hadid has written that when allegiance had
been paid to `Uthman, `Ali addressed `Uthman and `Abd ar-Rahman saying, "May Allah sow the seed of dissension among
you," and so it happened that each turned a bitter enemy of the other and `Abd ar-Rahman did not ever after speak to
`Uthman till death. Even on death bed he turned his face on seeing him.

On seeing these events the question arises whether ash-Shura (consultative committee) means confining the matter to six
persons, thereafter to three and finally to one only. Also whether the condition of following the conduct of the two Shaykhs
for Caliphate was put by `Umar or it was just a hurdle put by `Abd ar-Rahman between `Ali (p.b.u.h.) and the Caliphate,



although the first Caliph did not put forth this condition at the time of nominating the second Caliph, namely that he should
follow the former's footsteps. What then was the occasion for this condition here?

However, Amir al-mu'minin had agreed to participate in it in order to avoid mischief and to put an end to arguing so that
others should be silenced and should not be able to claim that they would have voted in his favour and that he himself
evaded the consultative committee and did not give them an opportunity of selecting him.

5. About the reign of the third Caliph, Amir al-mu'minin says that soon on `Uthman's coming to power Banu Umayyah got
ground and began plundering the Bayt al-mal (public fund), and just as cattle on seeing green grass after drought trample it
away, they recklessly fell upon Allah's money and devoured it. At last this self-indulgence and nepotism brought him to the
stage when people besieged his house, put him to sword and made him vomit all that he had swallowed.

The maladministration that took place in this period was such that no Muslim can remain unmoved to see that Companions
of high position were lying uncared for, they were stricken with poverty and surrounded by pennilessness while control over
Bayt al-mal (public fund) was that of Banu Umayyah, government positions were occupied by their young and
inexperienced persons, special Muslim properties were owned by them, meadows provided grazing but to their cattle,
houses were built but by them, and orchards were but for them. If any compassionate person spoke about these excesses
his ribs were broken, and if someone agitated this capitalism he was externed from the city. The uses to which zakat and
charities which were meant for the poor and the wretched and the public fund which was the common property of the
Muslims were put may be observed from the following few illustrations;

1) al-Hakam ibn Abi'l-`As who had been exiled from Medina by the Prophet was allowed back in the city not only against
the Prophet's sunnah but also against the conduct of the first two Caliphs and he was paid three hundred thousand Dirhams
from the public fund. (Ansab al-ashraf, vol.5, pp.27, 28, 125)

2) al-Walid ibn `Uqbah who has been named hypocrite in the Qur'an was paid one hundred thousand Dirhams from the
Muslim's public fund. (al-`Iqd al-farid, vol.3, p.94)

3) The Caliph married his own daughter Umm Aban to Marwan ibn al-Hakam and paid him one hundred thousand Dirhams
from the public fund. (Sharh of Ibn Abi'l-Hadid, vol.1, pp.198-199).
4) He married his daughter `A'ishah to Harith ibn al-Hakam and granted him one hundred thousand Dirhams from the
public fund. (ibid.)

5) `Abdullah ibn Khalid was paid four hundred thousand Dirhams. (al-Ma`arif of Ibn Qutaybah, p.84)

6) Allowed the khums (one fifth religious duty) from Africa (amounting to five hundred thousand Dinars) to Marwan ibn al-
Hakam. (ibid)

7) Fadak which was withheld from the angelic daughter of the Prophet on the ground of being general charity was given as
a royal favour to Marwan ibn al-Hakam. (ibid.)

8) Mahzur a place in the commercial area of Medina which had been declared a public trust by the Prophet was gifted to
Harith ibn al-Hakam. (ibid.)

9) In the meadows around Medina no camel except those of Banu Umayyah were allowed to graze. (Sharh of Ibn Abi'l-
Hadid, vol.l, p.l99)

10) After his death (`Uthman's) one hundred and fifty thousand Dinars (gold coins) and one million Dirhams (silver coins)
were found in his house. There was no limit to tax free lands; and the total value of the landed estate he owned in Wadi al-
Qura and Hunayn was one hundred thousand Dinars. There were countless camels and horses. (Muruj adh-dhahab, vol.l,
p.435)

11) The Caliph's relations ruled all the principal cities. Thus, at Kufah, al-Walid ibn `Uqbah was the governor but when in



the state of intoxication of wine he led the morning prayer in four instead of two rak`ah and people agitated he was
removed, but the Caliph put in his place a hypocrite like Sa`id ibn al-`As. In Egypt `Abdullah ibn Sa`d ibn Abi Sarh, in Syria
Muawiyah ibn Abi Sufyan, and in Basrah, `Abdullah ibn `Amir were the governors appointed by him (ibid.)

Sermon 4: Through us you got guidance in the
darkness...
Amir al-mu’minin’s far-sightedness and his staunch conviction in Belief

(ومن خطبة له (عليه السلام

،وه من أفصح كلامه (عليه السلام)، وفيها يعظ الناس ويهديهم من ضلالتهم

ويقال: إنه خطبها بعد قتل طلحة والزبير

Through us you got guidance in the darkness and secured high position, and through us you got out of
the gloomy night. The ears which do not listen to the cries may become deaf. How can one who
remained deaf to the loud cries (of the Qur’an and the Prophet) listen to (my) feeble voice? The heart
that has ever palpitated (with fear of Allah) may get peace.

نةَ ماالنَّب اعري فيةَ، كياعالو فْقَهي لَم عمس رارِ، ۇقرالس نتُم عروبِنَا انْفَج ،اءالعلْي تُمنَّمتَسو ،اءالظَّلْم ف تُمتَدَيبِنَا اه
.اصمتْه الصيحةُ؟ ربِطَ جنَانٌ لَم يفَارِقْه الخَفَقَانُ

I always apprehended from you consequences of treachery and I had seen you through in the garb of
the deceitful. The curtain of religion had kept me hidden from you but the truth of my intentions disclosed
you to me. I stood for you on the path of truth among misleading tracks where you met each other but
there was no leader and you dug but got no water.

،ةيّالن دْقص مينرصبو ،الدِّين ابجِلْب مْنع نتَرس ، ِينغْتَرالـم ةلْيبِح ممستَواالغَدْرِ، و باقوع مِب رنْتَظا ا زِلتم
.اقَمت لَم علَ سنَن الحق ف جوادِ الـمضلَّة، حيث تَلْتَقُونَ ولا دليل، وتَحتَفرونَ ولا تُميِهونَ

Today I am making these dumb things speak to you (i.e. my suggestive ideas and deep musings etc.)



which are full of descriptive power. The opinion of the person who abandons me may get astray. I have
never doubted in the truth since it has been shown to me. Musa (Moses)1 did not entertain fear for his
own self. Rather he apprehended mastery of the ignorant and away of deviation. Today we stand on the
cross-roads of truth and untruth. The one who is sure of getting water feels no thirst.

وسم وجِسي لَم !رِيتُهذْ ام قالح ف تَا شم ،ّنع رِىء تَخَلَّفام يار بزان! عيالب ذات اءمجالع مَل قنْطا موالي
اء لَمبِم قثو نم ،لالباطو قالح بِيلس َلاقَفْنَا عتَو مولالِ! اليلِ الضودالِ وهالج ةغَلَب نم شْفَقا ،هنَفْس َليفَةً عخ
اظْمي!

Alternative Sources for Sermon 4

(1) Al-Mufid, al-'Irshad, 147;

(2) al-Tabari, al-Mustarshid, 95.

1. The reference is to that event of Moses when sorcerers were sent for to confront him and they showed their sorcery by
throwing ropes and sticks on the ground and Moses felt afraid. Thus, the Qur'an records: .

. it seemed to him (Moses), by their sorcery as if they were running.Then Moses felt in himself a fear. We said: Fear not!
Verily thou art the uppermost. (20:66-68)

Amir al-mu'minin says that the ground for Moses’ fear was not that since he saw ropes and sticks moving he might have
entertained fear for his life but the cause of his fear was lest people be impressed with this sorcery and get astray, and
untruth might prevail on account of this craft. That is why Moses was not consoled by saying that his life was safe but by
saying that he would prove superior, and his claim would be upheld.

Since his fear was for the defeat of the truth and victory of the untruth, not for his own life, the consideration was given to
him for the victory of truth and not for the protection of his life. Amir al-mu'minin also means that he too had the same fear
viz. that the people should not be caught in the trap of these (Talhah, az-Zubayr, etc.) and fail into misguidance by getting
astray from the true faith. Otherwise, he himself never feared for his own life.

Sermon 5: O people, steer clear through the
waves of mischief...
Delivered when the Holy Prophet died and ‘Abbas ibn ‘Abd al-Muttalib and Abu Sufyan ibn Harb offered
to pay allegiance to Amir al-mu’minin for the Caliphate

(ومن كلام له (عليه السلام) لما قبض رسول اله(صل اله عليه وآله



وخاطبه العباس وأبوسفيان ف أن يبايعا له بالخلافة

:(وذلك بعد أن تمت البيعة لاب بر ف السقيفة، وفيها ينه عن الفتنة ويبين عن خلقه وعلمه)

O People!1

Steer clear through the waves of mischief by boats of deliverance, turn away from the path of dissension
and put off the crowns of pride. Prosperous is one who rises with wings (i.e. when he has power) or else
he remains peaceful and others enjoy ease. It (i.e. the aspiration for Caliphate) is like turbid water or like
a morsel that would suffocate the person who swallows it. One who plucks fruits before ripening is like
one who cultivated in another’s field.

النه عن الفتنة

ضنَه نم فْلَحا .ةفَاخَرانَ الـميجوا تعضو ،ةنَافَرالـم طَريق نوا عِجرعو ،اةالنَّج فُنبِس تَنالف اجومشُقُّوا ا ،ها النَّاسيا
هضررِ ابِغَي ارعا كالزهينَاعقْتِ ارِ وغَيل ةرالَّثم تَنجما، ولُها آكبِه غَصةٌ يلُقْمو ،آجِن اءم ،راحفَا لَمتَسنَاح، أوِ اسبِج.

If I speak out they would call me greedy towards power but if I keep quiet they would say I was afraid of
death. It is a pity that after all the ups and downs (I have been through). By Allah, the son of Abu Talib2

is more familiar with death than an infant with the breast of its mother. I have hidden knowledge, if I
disclose it you will start trembling like ropes in deep wells.

خلقه وعلمه

با نبلا هالو !الَّتا ودَ اللَّتَيعب اتهيتِ! هوالم نزعَ مقُولُوا: جي تسإنْ الْكِ، والـم َلع صرقُولُوا: حي نْ أقُلفَا
ف ةيشرالا ابرطاض تُمبطَرضلا بِه تحب لْم لَونُونِ عم َلع تجانْدَم لب ،همبِثَدْي ا فْلّالط نتِ موبالم ب آنَسطَال
يدَةعالب ِالطَّوِي!

Alternative Sources for Sermon 5

(1) Sibt ibn al-Jawzi, Tadhkirah, bab 6, 137;

(2) al-Tabarsi, al-'Ihtijaj, I, 127;

(3) al-Bayhaqi, al-Mahasin, II, 139, see ‘Arshi.



1. When the Holy Prophet died Abu Sufyan was not in Medina. He was coming back when on his way he got the news of
this tragedy. At once he enquired who had become the leader and Chief. He was told that people had paid allegiance to
Abu Bakr. On hearing this the acknowledged mischief-monger of Arabia went into deep thought and eventually went to
`Abbas ibn `Abd al-Muttalib with a proposal. He said to him, "Look, these people have by contrivance made over the
Caliphate to the Taym and deprived Banu Hashim of it for good, and after himself this man would place over our heads a
haughty man of Banu `Adi. Let us go to `Ali ibn `Abi Talib and ask him to get out of his house and take to arms to secure
his right."

So taking `Abbas with him he came to `Ali and said: "Let me your hand; I pay allegiance to you and if anyone rises in
opposition I would fill the streets of Medina with men of cavalry and infantry." This was the most delicate moment for Amir
al-mu'minin. He regarded himself as the true head and successor of the Prophet while a man with the backing of his tribe
and party like Abu Sufyan was ready to support him. Just a signal was enough to ignite the flames of war. But Amir al-
mu'minin's foresight and right judgement saved the Muslims from civil war as his piercing eyes perceived that this man
wanted to start civil war by rousing the passions of tribal partisanship and distinction of birth, so that Islam should be struck
with a convulsion that would shake it to its roots.

Amir al-mu'minin therefore rejected his counsel and admonished him severely and spoke forth the words, whereby he has
stopped people from mischief mongering, and undue conceit, and declared his stand to be that for him there were only two
courses - either to take up arms or to sit quietly at home. If he rose for war there was no supporter so that he could
suppress these rising insurgencies. The only course left was quietly to wait for the opportunity till circumstances were
favourable.

Amir al-mu'minin's quietness at this stage was indicative of his high policy and far-sightedness, because if in those
circumstances Medina had become the centre of war its fire would have engulfed the whole of Arabia in its flames. The
discord and scuffle that had already begun among muhajirun (those who came from Mecca) and ansar (the locals of
Medina) would have increased to maximum, the wire-pullings of the hypocrites would have had full play, and Islam's ship
would have been caught in such a whirlpool that its balancing would have been difficult; Amir al-mu'minin suffered trouble
and tribulations but did not raise his hands.

History is witness that during his life at Mecca the Prophet suffered all sorts of troubles but he was not prepared to clash or
struggle by abandoning patience and endurance, because he realised that if war took place at that stage the way for Islam's
growth and fruition would be closed. Of course, when he had collected supporters and helpers enough to suppress the
flood of unbelief and curb the disturbances, he rose to face the enemy. Similarly, Amir al-mu'minin, treating the life of the
Prophet as a torch for his guidance refrained from exhibiting the power of his arm because he was realising that rising
against the enemy without helpers and supporters would become a source of revolt and defeat instead of success and
victory.

Therefore, on this occasion Amir al-mu'minin has likened the desire for Caliphate to turbid water or a morsel suffocating the
throat. Thus, even where people had forcibly snatched this morsel and wanted to swallow it by forcible thrusting, it became
stuck in their throat. They could neither swallow it nor vomit it out. That is, they could neither manage it as is apparent from
the blunders they committed in connection with Islamic injunctions, nor were they ready to cast off the knot from their neck.

He reiterated the same ideas in different words thus: "If had I attempted to pluck the unripe fruit of Caliphate then by this the
orchard would have been desolated and I too would have achieved nothing, like these people who cultivate on other's land
but can neither guard it, nor water it at proper time, nor reap any crop from it. The position of these people is that if I ask
them to vacate it so that the owner should cultivate it himself and protect it, they say how greedy I am, while if I keep quiet
they think I am afraid of death.

They should tell me on what occasion did I ever feel afraid, or flew from battle-field for life, whereas every small or big
encounter is proof of my bravery and a witness to my daring and courage. He who plays with swords and strikes against
hillocks is not afraid of death. I am so familiar with death that even an infant is not so familiar with the breast of its mother.



Hark! The reason for my silence is the knowledge that the Prophet has put in my bosom. If I divulge it you would get
perplexed and bewildered. Let some days pass and you would know the reason of my inaction, and perceive with your own
eyes what sorts of people would appear on this scene under the name of Islam, and what destruction they would bring
about. My silence is because this would happen, otherwise it is not silence without reason."

A Persian hemistch says: "Silence has meaning which cannot be couched in words."

2. About death Amir al-mu'minin says that it is so dear to him that even an infant does not so love to leap towards the
source of its nourishment while in its mother's lap. An infant's attachment with the breast of its mother is under the effect of
a natural impulse but the dictates of natural impulses change with the advance of age. When the limited period of infancy
ends and the infant's temperament changes, he does not like even to look at what was so familiar to him but rather turns his
face from it in disgust.

But the love of prophets and saints for union with Allah is mental and spiritual, and mental and spiritual feelings do not
change, nor does weakness or decay occur in them. Since death is the means and first rung towards this goal their love for
death increases to such an extent that its rigours become the cause of pleasure for them and its bitterness proves to be the
source of delight for their taste.

Their love for it is the same as that of the thirsty for the well or that of a lost passenger for his goal. Thus when Amir al-
mu'minin was wounded by `Abd ar-Rahman ibn Muljam's fatal attack, he said, "I was but like the walker who has reached
(the goal) or like the seeker who has found (his object) and whatever is with Allah is good for the pious." The Prophet also
said that there is no pleasure for a believer other than union with Allah.

Sermon 6: By Allah, I shall not be like the badger
that ...
Delivered on being advised not to chase Talhah ibn ‘Ubaydillah and az-Zubayr ibn al-’Awwam for
fighting.1

(ومن كلام له (عليه السلام

لما أشير عليه بألا يتبع طلحةَ والزبير ولا يرصدَ لهما القتال

[وفيه يبين عن صفته بأنه (عليه السلام) لا يخدع]

By Allah, I shall not be like the badger, that feigns sleep on continuous (sound of) stone-throwing till he
who is in search of it finds it or he who is on the look out for it overpowers it. Rather, I shall ever strike
the deviators from truth with the help of those who advance towards it, and the sinners and doubters with



the help of those who listen to me and obey, till my day (of death) comes. By Allah I have been
continually deprived of my right, with others being given preference to me, from the day the Prophet died
till today.

َلا قْبِلبِالم رِبضا ّنلدُها، واصا رلَهخْتيا،وهبا طَالهلَيا لصي َّتح ،طُولِ اللَّدْم لع تَنَام :عبونُ كالضكا لا هالو
،ّقح ندْفُوعاً عم ا زِلتم هالفَو .موي َلع تاي َّتداً، حبا ريبالم اصالع يعطالم عامبِالسو ،نْهع دْبِرالم قالح
.مستَاثَراً علَ، منْذُ قَبض اله تعال نَبِيه (صل اله عليه وآله) حتَّ يوم النَّاسِ هذَا

Alternative Sources for Sermon 6

(1) Al-Tabari, Ta'rikh, events of the year 36 H.S VI, 3107;

(2) Ibn Salam, Gharib al-hadith, 174;

(3) al-Jawhari, al-Sihah, V, 2026;

(4) al-Tusi, al-'Amali, 33*.

1. When Amir al-mu'minin showed intention to chase Talhah and az-Zubayr, he was advised to leave them on their own
lest he received some harm from them. Amir al-mu'minin uttered these words in reply, the sum total whereof is: "How long
can I be a mere spectator to my right being snatched and keep quiet. Now, so long as I have breath of life I shall fight them
and make them suffer the consequences of their conduct. They should not think that I can be easily over-powered like the
badger."

Dabu` means badger. Its nickname is Umm `Amir and Umm Turrayq. It is also called "the glutton", because it swallows
everything and eats up whatever it gets as if several bellies were contained in one, and they do not have their fill. It is also
called Na`thal. It is a very simple and silly animal. Its slyness is apparent from the way it is easily caught. It is said that the
hunter surrounds its den and strikes it with his foot or a stick, and calls out softly, "Bow you head Umm Turrayq, conceal
yourself Umm `Amir."

On repeating this sentence and patting the ground, it conceals itself in a corner of the den. Then the hunter says, "Umm
`Amir is not in its den, it is sleeping." On hearing this it stretches its limbs and feigns sleep. The hunter then puts the knot in
its feet and drags it out, and if falls like a coward into his hand without resistance.

Sermon 7: They have made Satan the master of
their affairs...
About the hypocrites



(ومن خطبة له (عليه السلام

يذم فيها أتباع الشيطان

They1 have made Satan the master of their affairs, and he has taken them as partners. He has laid eggs
and hatched them in their bosoms. He creeps and crawls in their laps. He sees through their eyes, and
speaks with their tongues. In this way he has led them to sinfulness and adorned for them foul things like
the action of one whom Satan has made partner in his domain and speaks untruth through his tongue.

فَنَظَر ،مورِهجح ف جردو بدو ،مدُورِهص خَ ففَرو اضاكاً، فَبشْرا لَه ماتَّخَذَهكاً، ولام مرِهمطَانَ لااتَّخَذُوا الشَّي
نَطَقو ،هلْطَانس طَانُ فالشَّي هقَدْ شَرِك نم لعف ،الخَطَل ملَه نزَيو ،لَلالز بِهِم بكفَر ،هِمنَتلسبِا نَطَقو ،هِمنيعبِا
هانسل لع لاطبِالب!

Alternative Sources for Sermon 7

(1) Al-Zamakhshari, Rabi’, I, 109;

(2) Ibn al-'Athir, al-Nihayah, II, 50. (kh-t-l )

1. Amir al-mu'minin says about the hypocrites (i.e. those who opposed him before and during his Caliphate) that they are
partners in action of Satan and his helpers and supporters. He too has befriended them so much that he has made his
abode with them, resides on their bosoms, lays eggs and hatches young ones from them there, while these young ones
jump and play in their laps without demur. He means that Satanic evil ideas take birth in their bosoms and grow and thrive
there. There is no restraint on them, nor restriction of any kind.

He has so permeated in their blood and mingled in their spirit that both have become completely unified. Now eyes are
theirs but sight is his, the tongue is theirs but the words are his, as the Prophet had said, "Verily, Satan permeates the
progeny of Adam like blood." That is, just as the circulation of blood does not stop, in the same way the quick succession of
Satan's evil ideas know no break and he draws man towards evil in sleep and wakefulness, and in every posture, rising or
sitting. He so paints them with his dye that their word and action reflect an exact portrait of his word and action. Those
whose bosoms shine with the effulgence of faith prevent such evil ideas but some are already ready to welcome those evils
and these are the persons who under the garb of Islam are ever after advancement of heresy.

Sermon 8: He claims that he swore allegiance ...
Said about az-Zubayr at a time for which it was appropriate

(ومن كلام له (عليه السلام



يعن به الزبير ف حال اقتضت ذلك

[ويدعوه للدخول ف البيعة ثانية]

He claims that he swore allegiance to me with his hand but did not swear with his heart.1 So he does
admit allegiance. As regards his claiming it otherwise than with his heart he should come forward with a
clear argument for it. Otherwise, he should return to wherefrom he has gone out.2

يزعم انَّه قَدْ بايع بِيدِه، ولَم يبايع بِقَلْبِه، فَقَدْ اقَر بِالبيعة، وادع الوليجةَ، فَلْياتِ علَيها بِامر يعرف، والا فَلْيدخُل فيما
نْهم جخَر.

Alternative Sources for Sermon 8

(1) Al-Mufid, al-Jamal, 175, from (2)

(2) al-Waqidi, al-Jamal.

1. When after swearing allegiance on the hand of Amir al-mu'minin, az-Zubayr ibn al-`Awwam broke the allegiance, then
sometimes he put forth the excuse that he was forced to swear allegiance and that forced allegiance is no allegiance, and
sometimes he said that allegiance was only for show. His heart did not go in accord with it. As though he himself admitted
with his tongue the duplicity of his outer appearance and inner self.

But this excuse is like that of the one who reverts to apostasy after adopting Islam and to avoid penalty may say that he
had accepted Islam only by the tongue, not in the heart. Obviously, such an excuse cannot be heard, nor can avoid
punishment by this argument. If az-Zubayr suspected that `Uthman was slain at Amir al-mu'minin's insistence, this
suspicion should have existed when he was taking oath for obedience and stretching his hand for allegiance, not now that
his expectations were getting frustrated and hopes had started dawning from somewhere else.

2. Amir al-mu'minin has rejected his claim in short form thus: that when he admits that his hands had paid allegiance then
until there is justification for breaking of the allegiance he should stick to it. But if, according to him his heart was not in
accord with it he should produce other proof for it. Since proof about the state of heart cannot be adduced how can he bring
such proof, and an assertion without proof is unacceptable to his mind.

Sermon 9: They thundered ...
Cowardice of the people of Jamal

(ومن كلام له (عليه السلام



ف صفته وصفة خصومه ويقال إنّها ف أصحاب الجمل

They1 thundered like clouds and shone like lightning but despite both these things they exhibited
cowardice, while we do not thunder until we pounce upon the foe nor do we show flow (of words) until
we have not virtually rained.

. وقَدْ ارعدُوا وأبرقُوا، ومع هذَين الامرين الفَشَل، ولَسنَا نُرعدُ حتَّ نُوقع، ولا نُسيل حتَّ نُمطر

Alternative Sources for Sermon 9

(1) Al-Mufid, al-Jamal, 177, from (2)

(2) al-Waqidi, al-Jamal.

(3) Ibn A’tham, Futuh, as quoted by (4)

(4) al-Khwarazmi in al-Manaqib.

1. About the people of Jamal (i.e. the enemy in the battle of Jamal) Amir al-mu'minin says that they rose thundering,
shouting and stampeding but when encounter took place they were seen flying like straw. At one time they made loud
claims that they would do this and would do that and now they showed such cowardice as to flee from the battle-field.
About himself Amir al-mu'minin says, that "We do not threaten the enemy before battle, nor utter boasts, nor terrorise the
enemy by raising unnecessary cries because it is not the way of the brave to use the tongue instead of the hand." That is
why on this occasion he said to his comrades: "Beware of excessive talk as it is cowardice."

Sermon 10: Satan has collected his group...
Regarding the incitement of Satan: alluding to a particular group of people (about Talhah and az-
Zubayr)

(ومن خطبة له (عليه السلام

يريد الشيطان أوين به عن قوم

Beware! Satan1 has collected his group and assembled his horse-men and foot-soldiers. Surely, with
me is my sagacity. I have neither deceived myself nor ever been deceived. By Allah I shall fill to the brim
for them a cistern from which I alone would draw water. They can neither turn away from it nor return to



it.

.َلع ِسلُب لاو ،نَفْس َلع تسا لَبم .تيرصلَب عنَّ موا ،جِلَهرو لَهخَي لَبتَجاسو هبزح عمطَانَ قَدْ جوإنَّ الشَّي لاا
هلَيونَ اودعي لاو ،نْهونَ عدِرصي لا! هحاتنَا مضاً اوح ملَه فْرِطَنلا هال مايو.

Alternative Sources for Sermon 10

(1) Al-Mufid, al-'Irshad, 118; see also under Sermon:22 and Sermon:134 below.

1. When Talhah and az-Zubayr broke away by violating the Oath of allegiance and set for Basrah in the company of
`A'ishah, Amir al-mu'minin spoke in these words which are part of the long speech.
Ibn Abi'l-Hadid has written that in this sermon Satan denotes the real Satan as well as Mu`awiyah because Mu`awiyah was
secretly conspiring with Talhah and az-Zubayr and instigating them to fight against Amir al-mu'minin but the reference to
the real Satan is more appropriate, obvious and in accord with the situation and circumstances.

Sermon 11: Mountains may move from their
position, but you should not...
Delivered in the Battle of Jamal when Amir al-mu’minin gave thestandard to his son Muhammad ibn al-
Hanafiyah1

(ومن كلام له (عليه السلام

لابنه محمد بن الحنفية لما أعطاه الراية يوم الجمل

Mountains2 may move from their position, but you should not move from yours. Grit your teeth. Lend to
Allah your head (in fighting for Allah, give yourself to Allah). Plant your feet firmly on the ground. Have
your eye on the remotest foe and close your eyes (to their numerical majority). And keep sure that
succour is but from Allah, the Glorified.

غُضو ،مالقَو قْصرِكَ اصبِب مكَ، ارضِ قَدَمرالا دْ فتَكَ، تممجج هرِ العنَاجِذِكَ، ا َلع ضع !لتَز لاو الالجِب ولتَز
انَهحبس هنْدِ الع نم رنَّ النَّصا لَماعكَ، ورصب.



Alternative Sources for Sermon 11

(1) Al-Mamatiri, Nuzhat al-'absar, see ‘Abd al-Zahra', I, 340;

(2) al-Zamakhshari, Rabi’, IV, bab al-qatl wa al-shahadah.

1. Muhammad ibn al-Hanafiyyah was Amir al-mu'minin's son but called Ibn Hanafiyyah after his mother. His mother's name
was Khawlah bint Ja`far. She was known as Hanafiyyah after her tribe Banu Hanifah. When people of Yamamah were
declared apostates for refusing to pay zakat (religious tax) and were killed and their women-folk were brought to Medina as
slave girls, this lady also came to Medina with them. When her tribesmen came to know it they approached Amir al-
mu'minin and requested him to save her from the blemish of slavery and protect her family honour and prestige.
Consequently, Amir al-mu'minin set her free after purchasing and married here whereafter Muhammad was born.

Most historians have written his surname as Abu'l-Qasim. Thus, the author of al-Isti`ab (vol. 3, pp. 1366, 1367-1368, 1370,
1371-1372) has narrated the opinion of Abu Rashid ibn Hafs az-Zuhri that from among the sons of the companions (of the
Prophet) he came across four individuals everyone of whom was named Muhammad and surnamed Abu'l-Qasim, namely
(I) Muhammad ibn al-Hanafiyyah, (2) Muhammad ibn Abu Bakr (3) Muhammad ibn Talhah and (4) Muhammad ibn Sa`d.
After this he writes that Muhammad ibn Talhah's name and surname was given by the Prophet. al-Waqidi writes that the
name and surname of Muhammad ibn Abu Bakr was suggested by `A'ishah. Apparently the Holy Prophet's giving the name
of Muhammad ibn Talhah seems incorrect since from some traditions it appears that the Prophet had reserved it for a son
of Amir al-mu'minin and he was Muhammad ibn al-Hanafiyyah.

As regards his surname it is said that the Prophet had particularised it and that he had told `Ali that a son would be born to
you after me and I have given him my name and surname and after that it is not permissible for anyone in my people to
have this name and surname together.

With this opinion before us how can it be correct that the Prophet had given this very name and surname to anyone else
since particularisation means that no one else would share it. Moreover, some people have recorded the surname of Ibn
Talhah as Abu Sulayman instead of Abu'l-Qasim and this further confirms our view point. Similarly, if the surname of
Muhammad ibn Abu Bakr was on the ground that his son's name was Qasim, who was among the theologians of Medina,
then what is the sense in `A'ishah having suggested it. If she had suggested it along with the name how could Muhammad
ibn Abu Bakr tolerate it later on since having been brought up under the care of Amir al-mu'minin the Prophet's saying
could not remain concealed from him. Moreover, most people have recorded his surname as Abu `Abd ar-Rahman, which
weakens the view of Abu Rashid.

Let alone these people's surname being Abu'l-Qasim, even for Ibn al-Hanafiyyah this surname is not proved. Although Ibn
Khallikan (in Wafayat al-a`yan, vol. 4, p.170) has taken that son of Amir al-mu'minin for whom the Prophet had
particularised this surname to be Muhammad ibn al-Hanafiyyah, yet al-`Allamah al-Mamaqani (in Tanqih al-maqal, vol. 3,
Part 1, p. 112) writes:

In applying this tradition to Muhammad ibn al-Hanafiyyah, Ibn Khallikan has got into confusion, because the son of Amir al-
mu'minin whom the Prophet's name and surname together have been gifted by the Prophet, and which is not permissible to
be given to any one else, is to the awaited last Imam (may our lives be his ransom), and not to Muhammad ibn al-
Hanafiyyah, nor is the surname Abu'l- Qasim established for him, rather some of the Sunnis being ignorant of the real
intention of the Prophet, have taken to mean Ibn al-Hanafiyyah.

However, Muhammad ibn al-Hanafiyyah was prominent in righteousness and piety, sublime in renunciation and worship,
lofty in knowledge and achievements and heir of his father in bravery. His performance in the battles of Jamal and Siffin
had created such impression among the Arabs that even warriors of consequence trembled at his name. Amir al-mu'minin
too was proud of his courage and valour, and always placed him forward in encounters. ash-Shaykh al-Baha'i has written



in al-Kashkul that `Ali ibn Abi Talib kept him abreast in the battles and did not allow Hasan and Husayn to go ahead, and
used to say, "He is my son while these two are sons of the Prophet of Allah."

When a Kharijite said to Ibn al-Hanafiyyah that `Ali thrust him into the flames of war but saved away Hasan and Husayn he
replied that he himself was like the right hand and Hasan and Husayn like `Ali's two eyes and that `Ali protected his eyes
with his right hand. But al-`Allamah al-Mamaqani has written in Tanqih al-Maqal that this was not the reply of Ibn al-
Hanafiyyah but of Amir al-mu'minin himself. When during the battle of Siffin Muhammad mentioned this matter to Amir al-
mu'minin in a complaining tone he replied, "You are my right hand whereas they are my eyes, and the hand should protect
the eyes."

Apparently it seems that first Amir al-mu'minin must have given this reply and thereafter someone might have mentioned it
to Muhammad ibn al-Hanafiyyah and he must have repeated the same reply as there could be no more eloquent reply than
this one and its eloquence confirms the view that it was originally the outcome of the eloquent tongue of Amir al-mu'minin
and was later appropriated by Muhammad al-Hanafiyyah.

Consequently, both these views can be held to be correct and there is no incongruity between them. However, he was born
in the reign of the second Caliph and died in the reign of `Abd al-Malik ibn Marwan at the age of sixty-five years. Some
writers have recorded the year of his death as 80 A.H. and others as 81 A.H. There is a difference about the place of his
death as well. Some have put it as Medina, some Aylah and some Ta'if.

2. When in the Battle of Jamal Amir al-mu'minin sent Muhammad ibn al-Hanafiyyah to the battle-field, he told him that he
should fix himself before the enemy like the mountain of determination and resoluteness so that the onslaught of the army
should not be able to displace him, and should charge the enemy with closed teeth because by pressing teeth over the
teeth tension occurs in the nerves of the skull as a result of which the stroke of the sword goes amiss, as he said at another
place also viz. "Press together the teeth. It sends amiss the edge of the sword."

Then he says, "My child, lend your head to Allah in order that you may be able to achieve eternal life in place of this one,
because for a lent article there is the right to get it back. Therefore, you should fight being heedless of your life, otherwise
also if your mind clings to life you will hesitate to advance towards deathly encounters and that would tell upon your
reputation of bravery. Look, don't let your steps falter because the enemy is emboldened at the faltering of steps, and
faltering steps fastens the feet of the enemy.

Keep the last lines of the enemy as your aim so that the enemy may be overawed with loftiness of your intentions and you
may feel ease in tearing through their lives, and their movement should also not remain concealed from you. Look, do not
pay heed to their superiority in numbers, otherwise your valour and courage would suffer." This sentence can also mean
that one should not wide open the eyes to be dazzled by the shining of weapons, and the enemy may make an attack by
taking advantage of the situation. Also, always bear it in mind that victory is from Allah. "If Allah helps you no one can
overpower you." Therefore, instead of relying on material means seek His support and succour.
(Remember O' ye Believers!) If Allah helpeth you, none shall overcome you...(Qur'an, 3:159)

Sermon 12: Does your brother love us? ...

When1 Allah gave him (Amir al-mu’minin) victory over the enemy at the Battle of Jamal one of his
comrades said on that occasion, “I wish my brother so-and-so had been present and he too would have
seen what success and victory Allah had given you,” whereupon Amir al-mu’minin said:



(ومن كلام له (عليه السلام

:لما أظفره اله تعال بأصحاب الجمل وقد قال له بعض أصحابه

وددت أن أخ فلاناً معك شاهداً ليرى ما نصرك اله به عل أعدائك، فقال له عليه السلام

“Did your brother hold me friend?”

He said: “Yes,”

Then Amir al-mu’minin said:

In that case he was with us. Rather in this army of ours even those persons were also present who are
still in the loins of men and wombs of women. Shortly, time will bring them out and faith will get strength
through them.

اهوى اخيك معنَا؟

.قال: نَعم

قال: فَقَدْ شَهِدنَا، ولَقَدْ شَهِدَنَا ف عسرِنَا هذَا اقْوام ف اصلابِ الرِجالِ، وارحام النّساء، سيرعف بِهِم الزمانُ،
.ويقْوى بِهِم الايمانُ

Alternative Sources for Sermon 12

(1) Al-Barqi, al-Mahasin, I, 262.

1. If a person falls short in his actions despite means and equipment, this would be indicative of the weakness of his will.
But if there is an impediment in the way of action or his life comes to an end as a result of which his action remains
incomplete, then in that case Allah would not deprive him of the reward on the basis that actions are judged by intention.
Since his intention in any case was to perform the action, therefore he should deserve reward to some extent.

In the case of action, there may be absence of reward because action can involve show or pretence but intention is hidden
in the depth of heart. It can have not a jot of show or affectation. The intention would remain at the same level of frankness,
truth, perfection and correctness where it is, even though there may be no action due to some impediment. Even if there is
no occasion for forming intention but there is passion and zeal in the heart, a man would deserve reward on the basis of his
heart's feelings. This is to what Amir al-mu'minin has alluded in this sermon, namely that "If your brother loved me he would
share the reward with those who secured martyrdom for our support."



Sermon 13: You are a woman's army ...
Condemning the people of Basrah [after the battle of Jamal]1

(ومن كلام له (عليه السلام

[ف ذم البصرة وأهلها [بعد وقعة الجمل

You were the army of a woman and in the command of a quadruped. When it grumbled you responded,
and when it was wounded (hamstrung) you fled away. Your character is low and your pledge is broken.
Your faith is hypocrisy. Your water is brackish. He who stays with you is laden with sins and he who
forsakes you secures Allah’s mercy. It is as though I see your mosque prominent, resembling the
surface of a boat, while Allah has sent chastisement from above and from below it and everyone who is
on it is drowned.2

اقزُع مكاومو ،فَاقن مُندِيو ،قَاقش مدُكهعو دِقَاق مُقخْلاا .تُمبرفَهرقعتُم، وبجغَافَار ةهِيماعَ البتْباو ،ةارنْدَ الْمج نْتُمك
ثعقَدْ ب ينَةفؤِ سجوجك مجِدكسبِم ّناك .ِهبر نم مةحكٌ بِرتَدَارم مْنع صالشَّاخو ،بِذَنْبِه نتَهرم مرِكظْها نيب يمقالم
اله علَيها العذَاب من فَوقها ومن تَحتها، وغَرِق من ف ضمنها

Another version

By Allah, your city would certainly be drowned so much so that as though I see its mosque like the upper
part of a boat or a sitting ostrich.

:وف رواية

ةماثج ةامنَع وا ،ينَةفؤِ سجوجا كجِدِهسم لا نْظُرا ّناك َّتح مُلْدَتب قَنلَتَغْر هال مأيو

Another version

Like the bosom of a bird in deep sea.

:وف رواية أخرى



كجوجؤِ طَيرٍ ف لُجة بحرٍ

Another version

Your city is the most stinking of all the cities as regards its clay, the nearest to water and remotest from
the sky. It contains nine tenths of evil. He who enters it is surrounded with his sins and he who is out of it
enjoys Allah’s forgiveness. It seems as though I look at this habitation of yours that water has so
engulfed it that nothing can be seen of it except the highest part of mosque appearing like the bosom of
a bird in deep sea.

:و ف رواية

بلادكم أنتن بلاد اله تربةً: أقربها من الماء و أبعدها من السماء . و بها تسعة اعشار الشر، المحتَبس فيها بِذنبِه ، و
الخارج بِعفوِ اله . كأنّ أنظر ال قريتم هذه قد طبقَها الماء ، حتّ ما يرى منها ا شُرف المسجد ، كأنه جؤجؤ
.طير ف لجة بحر

Alternative Sources for Sermon 13

(1) Al-Dinawari, al-'Akhbar, 153;

(2) al-Mas’udi, Muruj, II, 377;

(3) Ibn Qutaybah, ‘Uyun, I, 217;

(4) Ibn ‘Abd Rabbih, al-’Iqd, IV, 328;

(5) al-Majlisi, Bihar, VIII, 447;

(6) ‘Ali ibn Ibrahim, Tafsir, 655;

(7) al-Tusi, al-'Amali,* 78;

(8) al-Mufid, al-Jamal, 210, 203.

1. Ibn Maytham writes that when the Battle of Jamal ended then on the third day after it Amir al-mu'minin said the morning
prayer in the central mosque of Basrah and after finishing it stood on the right side of the prayer place reclining against the
wall and delivered this sermon wherein he described the lowness of character of the people of Basrah and their slyness,
namely that they got enflamed at others' instigation without anything of their own and making over their command to a
woman clung to a camel. They broke away after swearing allegiance and exhibited their low character and evil nature by
practising double facedness. In this sermon woman implies `A'ishah and quadruped implies the camel (Jamal) after which
this battle has been named the Battle of Jamal.'



This battle originated in this way that when although during the life time of `Uthman, `A'ishah used to oppose him and had
left for Mecca leaving him in siege and as such she had a share in his assassination details of which would be stated at
some suitable place but when on her return from Mecca towards Medina she heard from `Abdullah ibn Salamah that after
`Uthman allegiance had been paid to `Ali (as Caliph) she suddenly exclaimed, "If allegiance has been paid to `Ali, I wish the
sky had burst on the earth. Let me go back to Mecca." Consequently she decided to return to Mecca and began saying, "By
Allah `Uthman has been killed helplessly. I shall certainly avenge his blood."

On seeing this wide change in the state of affairs Abu Salamah said, "What are you saying as you yourself used to say "Kill
this Na`thal ; he had turned unbeliever." Thereupon she replied, "Not only I but everyone used to say so; but leave these
things and listen to what I am now saying, that is better and deserves more attention. It is so strange that first he was called
upon to repent but before giving him an opportunity to do so he has been killed." On this Abu Salamah recited the following
verses addressing her:

You started it and now you are changing and raising storms of wind and rain.
You ordered for his killing and told us that he had turned unbeliever.
We admit that he has been killed but under your orders and the real Killer is one who ordered it.
Nevertheless, neither the sky fell over us nor did the sun and moon fall into eclipse.
Certainly people have paid allegiance to one who can ward off the enemy with power and grandeur, does not allow swords
to come near him and loosens the twist of the rope, that is, subdues the enemy.
He is always fully armed for combat and the faithful is never like the traitor.

However, when she reached Mecca with a passion for vengeance she began rousing the people to avenge `Uthman's
blood by circulating stories of his having been victimised. The first to respond to this call was `Abdullah ibn `Amir al-
Hadrami who had been the governor of Mecca in `Uthman's reign and with him Marwan ibn al-Hakam, Sa`id ibn al-`As and
other Umayyads rose to support her. On the other side Talhah ibn `Ubaydillah and az-Zubayr ibn al-`Awwam also reached
Mecca from Medina. From Yemen Ya`la ibn Munabbih who had been governor there during `Uthman's caliphate and the
former governor of Basrah, `Abdullah ibn `Amir ibn Kurayz also reached there, and joining together began preparing their
plans.

Battle had been decided upon but discussion was about the venue of confrontation. `A'ishah's opinion was to make Medina
the venue of the battle but some people opposed and held that it was difficult to deal with Medinites, and that some other
place should be chosen as the venue. At last after much discussion it was decided to march towards Basrah as there was
no dearth of men to support the cause. Consequently on the strength of `Abdullah ibn `Amir's countless wealth, and the
offer of six hundred thousand Dirhams and six hundred camels by Ya`la ibn Munabbih they prepared an army of three
thousand and set off to Basrah. There was a small incident on the way on account of which `A'ishah refused to advance
further.

What happened was that at a place she heard the barking of dogs and enquired from the camel driver the name of the
place. He said it was Haw'ab. On hearing this name she recalled the Prophet's admonition when he had said to his wives, "I
wish I could know at which of you the dogs of Haw'ab would bark." So when she realised that she herself was that one she
got the camel seated by patting and expressed her intention to abandon the march. But the device of her companions
saved the deteriorating situation. `Abdullah ibn az-Zubayr swore to assure her that it was not Haw'ab, Talhah seconded him
and for her further assurance also sent for fifty persons to stand witness to it. When all the people were on one side what
could a single woman do by opposing. Eventually they were successful and `A'ishah resumed her forward march with the
same enthusiasm.

When this army reached Basrah, people were first amazed to see the riding animal of `A'ishah. Jariyah ibn Qudamah came
forward and said, "O' mother of the faithful, the assassination of `Uthman was one tragedy but the greater tragedy is that
you have come out on this cursed camel and ruined your honour and esteem. It is better that you should get back." But
since neither the incident at Haw'ab could deter her nor could the Qur'anic injunction: "Keep sitting in your houses" (33:33)



stop her, what effect could these voices produce. Consequently, she disregarded all this.

When this army tried to enter the city the Governor of Basrah `Uthman ibn Hunayf came forward to stop them and when the
two parties came face to face they drew their swords out of the sheaths and pounced upon each other. When a good
number had been killed from either side `A'ishah intervened on the basis of her influence and the two groups agreed that till
the arrival of Amir al-mu'minin the existing administration should continue and `Uthman ibn Hunayf should continue on his
post. But only two days had elapsed when they made a nightly attack on `Uthman ibn Hunayf, killed forty innocent persons,
beat `Uthman ibn Hunayf, plucked every hair of his beard, took him in their custody and shut him up. Then they attacked
public treasury and while ransacking it killed twenty persons on the spot, and beheaded fifty more after arresting them.

Then they attacked the grain store, whereupon an elderly noble of Basrah Hukaym ibn Jabalah could not control himself
and reaching there with his men said to `Abdullah ibn az-Zubayr, "Spare some of this grain for the city's populace. After all
there should be a limit to oppression. You have spread killing and destruction all round and put `Uthman ibn Hunayf in
confinement. For Allah's sake keep off these ruining activities and release `Uthman ibn Hunayf. Is there no fear of Allah in
your hearts?" Ibn az-Zubayr said, "This is vengeance of `Uthman's life." Hukaym ibn Jabalah retorted, "Were those who
have been killed assassins of `Uthman? By Allah, if I had supporters and comrades I should have certainly avenged the
blood of these Muslims whom you have killed without reason." Ibn az-Zubayr replied, "We shall not give anything out of this
grain, nor will `Uthman ibn Hunayf be released." At last the battle raged between these two parties but how could a few
individuals deal with such a big force? The result was that Hukaym ibn Jabalah, his son al-Ashraf ibn Hukaym ibn Jabalah,
his brother ar-Ri'l ibn Jabalah and seventy persons of his tribe were killed. In short, killing and looting prevailed all round.
Neither anyone's life was secure nor was there any way to save one's honour or property.

When Amir al-mu'minin was informed of the march to Basrah he set out to stop it with a force which consisted of seventy of
those who had taken part in the battle of Badr and four hundred out of those companions who had the honour of being
present at the Allegiance of Ridwan (Divine Pleasure). When he stopped at the stage of Dhiqar he sent his son Hasan
(p.b.u.h.) and `Ammar ibn Yasir to Kufah to invite its people to fighting. Consequently, despite interference of Abu Musa al-
Ash`ari seven thousand combatants from there joined Amir al- mu'minin's army. He left that place after placing the army
under various commanders.

Eye witnesses state that when this force reached near Basrah first of all a contingent of ansar appeared foremost. Its
standard was held by Abu Ayyub al-Ansari. After it appeared another contingent of 1000 whose commander was
Khuzaymah ibn Thabit al-Ansari. Then another contingent came in sight. Its standard was borne by Abu Qatadah ibn ar-
Rabi`. Then a crowd of a thousand old and young persons was seen. They had signs of prostration on their foreheads and
veil of fear of Allah on their face. It seemed as if they were standing before the Divine Glory on the Day of Judgement. Their
Commander rode a dark horse, was dressed in white, had black turban on his head and was reciting the Qur'an loudly. This
was `Ammar ibn Yasir. Then another contingent appeared. Its standard was in the hand of Qays ibn Sa`d ibn `Ubadah.

Then an army came to sight. Its leader wore white dress and had a black turban on his head. He was so handsome that all
eyes centred around him. This was `Abdullah ibn `Abbas. Then followed a contingent of the companions of the Prophet.
Their standard bearer was Qutham ibn al-`Abbas. Then after the passing of a few contingents a big crowd was seen,
wherein there was such a large number of spears that they were overlapping and flags of numerous colours were flying.
Among them a big and lofty standard was seen with distinctive position. Behind it was seen a rider guarded by sublimity
and greatness. His sinews were well-developed and eyes were cast downwards. His awe and dignity was such that no one
could look at him. This was the Ever Victorious Lion of Allah namely `Ali ibn Abi Talib (p.b.u.h.).

On his right and left were Hasan and Husayn (p.b.u.t.). In front of him Muhammad ibn al-Hanafiyyah walked in slow steps
carrying the banner of victory and glory, and on the back were the young men of Banu Hashim, the people of Badr and
`Abdullah ibn Ja`far ibn Abi Talib. When this army reached the place az-Zawiyah, Amir al-mu'minin alighted from the horse,
and after performing four rak`ah of prayer put his cheeks on the ground. When he lifted his head the ground was drenched
with tears and the tongue was uttering these words: O' Sustainer of earth, heaven and the high firmament, this is Basrah.



Fill our lap with its good and protect us from its evils.
Then proceeding forward he got down in the battle-field of Jamal where the enemy was already camping. First of all Amir
al-mu'minin announced in his army that no one should attack another, nor take the initiative. Saying this he came in front of
the opposite army and said to Talhah and az-Zubayr, "You ask `A'ishah by swearing in the name of Allah and His prophet
whether I am not free from the blame of `Uthman's blood, and whether I used the same words for him which you used to
say, and whether I pressurised you for allegiance or you swore it of your own free will." Talhah got exasperated at these
words but az-Zubayr relented, and Amir al-mu'minin turned back after it, and giving the Qur'an to Muslim (a young man
from the tribe of `Abd Qays) sent him towards them to pronounce to them the verdict of the Qur'an. But people took both of
them within aim and covered this godly man with their arrows.

Then `Ammar ibn Yasir went to canvass and convince them and caution them with the consequences of war but his words
were also replied by arrows. Till now Amir al-mu'minin had not allowed an attack as a result of which the enemy continued
feeling encouraged and went on raining arrows constantly. At last with the dying of a few valiant combatants consternation
was created among Amir al-mu'minin's ranks and some people came with a few bodies before him and said, "O'
Commander of the faithful you are not allowing us to fight while they are covering us with arrows. How long can we let them
make our bosoms the victim of their arrows, and remain handfolded at their excesses?"

At this Amir al-mu'minin did show anger but acting with restraint and endurance, came to the enemy in that very form
without wearing armour or any arm and shouted, "Where is az-Zubayr?" At first az-Zubayr hesitated to come forward but
he noticed that Amir al-mu'minin had no arms he came out. Amir al-mu'minin said to him "O' az-Zubayr, you must
remember that one day the Prophet told you that you would fight with me and wrong and excess would be on your side."
az-Zubayr replied that he had said so. Then Amir al-mu'minin enquired "Why have you come then?" He replied that his
memory had missed it and if he had recollected it earlier he would not have come that way. Amir al-mu'minin said, "Well,
now you have recollected it" and he replied, "Yes." Saying this he went straight to `A'ishah and told her that he was getting
back.

She asked him the reason and he replied, "`Ali has reminded me a forgotten matter. I had gone astray, but now I have
come on the right path and would not fight `Ali ibn Abi Talib at any cost." `A'ishah said, "You have caught fear of the swords
of the sons of `Abd al-Muttalib." He said, "No" and saying this he turned the reins of his horse. However, it is gratifying that
some consideration was accorded to the Prophet's saying, for at Haw'ab even after recollection of the Prophet's words no
more than transient effect was taken of it. On returning after this conversation Amir al-mu'minin observed that they had
attacked the right and left flanks of his army. Noticing this Amir al-mu'minin said, "Now the plea has been exhausted. Call
my son Muhammad." When he came Amir al-mu'minin said, "My son, attack them now."

Muhammad bowed his head and taking the standard proceeded to the battle-field. But arrows were falling in such
exuberance that he had to stop. When Amir al-mu'minin saw this he called out at him, "Muhammad, why don't you
advance?" He said, "Father, in this shower of arrows there is no way to proceed. Wait till the violence of arrows subsides."
He said, "No, thrust yourself in the arrows and spears and attack." Muhammad ibn al-Hanafiyyah advanced a little but the
archers so surrounded him that he had to hold his steps. On seeing this a frown appeared on Amir al-mu'minin's fore-head
and getting forward he hit the sword's handle on the Muhammad's back and said, "This is the effect of your mother's veins."

Saying this he took the standard from his hands and folding up his sleeves made such and attack that a tumult was created
in the enemy's ranks from one end to the other. To whichever row he turned, it became clear and to whatever side he
directed himself bodies were seen falling and heads rolling in the hoofs of horses. When after convulsing the rows he
returned to his position he said to Muhammad ibn al-Hanafiyyah, "Look, my son, battle is fought like this." Saying this he
gave the standard to him and ordered him to proceed. Muhammad advanced towards the enemy with a contingent of
ansar. The enemy also came out moving and balancing their spears. But the brave son of the valiant father convulsed rows
over rows while the other warriors also made the battle-field glory and left heaps of dead bodies.

From the other side also there was full demonstration of spirit of sacrifice. Dead bodies were falling one over the other but



they continued sacrificing their lives devotedly around the camel. Particularly the condition of Banu Dabbah was that
although their hands were being severed from the elbows for holding the reins of the camel, and bosoms were being
pierced yet they had the following battle-song on their tongues: a) To us death is sweeter than honey. We are Banu
Dabbah, camel rearers. b) We are sons of death when death comes. We announce the death of `Uthman with the edges of
spears. c) Give us back our chief and there is an end to it.

The low character and ignorance from faith of these Banu Dabbah, can be well understood by that one incident which al-
Mada'ini has narrated. He writes that in Basrah there was a man with mutilated ear. He asked him its reason when he said,
"I was watching the sight of dead bodies in the battle-field of Jamal when I saw a wounded man who sometimes raised his
head and sometimes dashed it back on the ground. I approached near. Then the following two verses were on his lips: a)
Our mother pushed us into the deep waters of death and did not get back till we had thoroughly drunk. b) By misfortune we
obeyed Banu Taym who are none but slave men and slave girls.

"I told him it was not the time to recite verses; he should rather recall Allah and recite the kalimat ash-shahadah (verse of
testimony). On my saying this he saw me with angry looks and uttering a severe abuse and said, "You are asking me to
recite kalimat ash-shahadah, get frightened at the last moment and show impatience." I was astonished to hear this and
decided to return without saying anything further. When he saw me returning he said, "Wait; for your sake I am prepared to
recite, but teach me." I drew close to teach him the kalimah when he asked me to get closer. When I got closer he caught
my ear with his teeth and did not leave it till he tore it from the root. I did not think it proper to molest a dying man and was
about to get back abusing and cursing him when he asked me to listen one more thing. I agreed to listen lest he had an
unsatisfied wish. He said that when I should get to my mother and she enquired who had bitten my ear I should say that it
was done by `Umayr ibn al-Ahlab ad-Dabbi who had been deceived by a woman aspiring to become the commander of
the faithful (head of the state)."

However, when the dazzling lightning of swords finished the lives of thousands of persons and hundreds of Banu Azd and
Banu Dabbah were killed for holding the rein of the camel, Amir al-mu'minin ordered, "Kill the camel for it is Satan." Saying
this he made such a severe attack that the cries of "Peace" and "Protection" rose from all round. When he reached near the
camel he ordered Bujayr ibn Duljah to kill the camel at once. Consequently, Bujayr hit him with such full might that the
camel fell in agony on the side of its bosom. No sooner than the camel fell the opposite army took to heels and the carrier
holding `A'ishah was left lonely and unguarded. The companion of Amir al-mu'minin took control of the carrier and under
orders of Amir al-mu'minin, Muhammad ibn Abi Bakr escorted `A'ishah to the house of Safiyyah bint al-Harith.

This encounter commenced on the 10th of Jumada ath-thaniyah, 36 A.H., in the afternoon and came to an end the same
evening. In it from Amir al-mu'minin's army of twenty two thousand, one thousand and seventy or according to another
version five hundred persons were killed as martyrs while from `A'ishah's army of thirty thousand, seventeen thousand
persons were killed, and the Prophet's saying, "That people who assigned their affairs (of state) to a woman would never
prosper" was fully corroborated. (al-Imamah wa's-siyasah; Muruj adh-dhahab; al-`Iqd al-farid; at-Tarikh, at Tabari)

2. Ibn Abi'l-Hadid has written that as prophesied by Amir al-mu'minin, Basrah was flooded twice - once in the days of al-
Qadir Bi’llah and once in the reign of al-Qa'im bi Amri'l-lah and the state of flooding was just this that while the whole city
was under water but the top ends of the mosque were seen about the surface of the water and looked like a bird sitting on
the side of its bosom.

Sermon 14: Your land is close to the sea ...
This also is in condemnation of the people of Basrah



(ومن كلام له (عليه السلام

ف مثل ذلك

Your land is close to the sea and away from the sky. Your wits have become light and your minds are
full of folly. You are the aim of the archer, a morsel for the eater and an easy prey for the hunter.

أرضم قَرِيبةٌ من الماء، بعيدَةٌ من السماء، خَفَّت عقُولُم، وسفهت حلُومم، فَانْتُم غَرض لنَابِل، واكلَةٌ لاكل،
.وفَرِيسةٌ لصائد

Alternative Sources for Sermon 14

(1) Al-Mufid, al-Jamal, 217;

(2) al-Waqidi, al-Jamal, see al-Mufid, op. cit.;

(3) al-Dinawari, al-'Akhbar, 151;

(4) Ibn Qutaybah, ‘Uyun, I, 217;

(5) al-Mas’udi, Muruj, II, 368;

(6) Ibn ‘Abd Rabbih, al-’Iqd, II, 169.

Sermon 15: By God, even if I had found that ...

After returning to the Muslims the land grants made by ‘Uthman ibn ‘Affan, he said:

(ومن كلام له (عليه السلام

فيما رده عل المسلمين من قطائع عثمان

By Allah, even if I had found that by such money women have been married or slave-maids have been
purchased I would have returned it (to its owners) because there is wide scope in dispensation of justice,



and he who finds it hard to act justly will find it harder to deal with injustice.

هلَيع روفَالج ،دْلالع هلَيع اقض نمةً، وعدْلِ سالع نَّ ففَا ;تُهددلَر ،اءمالا كَ بِهلمو ،اءسّالن بِه ِجوقَدْ تُز دْتُهجو لَو هالو
قضيا!

Alternative Sources for Sermon 15

(1) Al-’Askari, al-'Awa'il, 102;

(2) al-Qadi al-Nu’man, Da’a'im, I, 396;

(3) al-Mas’udi, Ithbat,120.

Sermon 16: My word is the guarantee of my
promise ...
Delivered when allegiance was sworn to him at Medina

(من كلام له (عليه السلام

لما بويع بالمدينة

وفيها يخبر الناس بعلمه بما تؤول إليه أحوالهم وفيها يقسمهم إل أقسام

The responsibility for what I say is guaranteed and I am answerable for it. He to whom experiences have
clearly shown the past exemplary punishments (given by Allah to peoples) is prevented by piety from
falling into doubts. You should know that the same troubles have returned to you which existed when the
Prophet was first sent.

By Allah who sent the Prophet with faith and truth, you will be severely subverted, bitterly shaken as in
sieving and fully mixed as by spooning in a cooking pot till your low persons become high and high ones
become low, those who were behind would attain forward positions and those who were forward would
become backward. By Allah, I have not concealed a single word or spoken any lie and I had been
informed of this event and of this time.



متَقَح نى عالتَّقْو هزجثُلاتِ، حالم نم هدَيي نيا بمع ربالع لَه تحرص ننَّ ما : يمزَع نَا بِهاينَةٌ وهر قُولا ابِم تذِم
الشُّبهاتِ. الا وانَّ بليتَم قَدْ عادت كهيىتها يوم بعث اله نَبِيه (صل اله عليه وآله)، والَّذِي بعثَه بِالحق لَتُبلْبلُن بلْبلَةً،
ولَتُغَربلُن غَربلَةً، ولَتُساطُن سوطَ القدْرِ، حتَّ يعود اسفَلُم اعلاكم، واعلاكم اسفَلَم، ولَيسبِقَن سابِقُونَ كانُوا
موهذَا اليو قامبِهذا الم تِىلَقَدْ نُبةً، وذْبك تذَبلا كةً، وشْمو تتَما كم هالقُوا. وبانُوا ساقُونَ كبنَّ سرقَصلَيوا، ورقَص.

Beware that sins are like unruly horses on whom their riders have been placed and their reins have been
let loose so that they would jump with them in Hell. Beware that piety is like trained horses on whom the
riders have been placed with the reins in their hands, so that they would take the riders to Heaven.
There is right and wrong and there are followers for each. If wrong dominates, it has (always) in the past
been so, and if truth goes down that too has often occurred. It seldom happens that a thing that lags
behind comes forward.

.الا وانَّ الخَطَايا خَيل شُمس حمل علَيها اهلُها، وخُلعت لُجمها، فَتَقَحمت بِهِم ف النَّارِ

.الا وانَّ التَّقْوى مطَايا ذُلُل(2)، حمل علَيها اهلُها، واعطُوا ازِمتَها، فَاوردتْهم الجنَّةَ

لقْبفَا ءَش ربدا الَقَلَّمو ،للَعما وبلَر الحق قَل نلَئو ،للَقَدِيماً فَع لاطالب رما نفَلَئ ،لها للو ،لاطبو قح!

ash-Sharif ar-Radi says: In this small speech there is more beauty than can be appreciated, and the
quantity of amazement aroused by it is more than the appreciation accorded to it. Despite what we have
stated it has so many aspects of eloquence that cannot be expressed nor can anyone reach its depth,
and no one can understand what I am saying unless one has attained this art and known its details.

No one appreciates it except those who know (Qur’an, 29:43)

قال السيد الشريف: وأقول: إنّ ف هذا اللام الادن من مواقع الاحسان ملا تبلغه مواقع الاستحسان، وإنّ حظ
العجب منه أكثر من حظ العجب به، وفيه ـ مع الحال الت وصفنا ـ زوائد من الفصاحة لا يقوم بها لسان، ولا يطَّلع
ا إلالُهقعا يمعرق، (و هذه الصناعة بحق، وجرى فيها عل من ضرب ف فَجها إنسان، ولا يعرف ما أقوله إلا
.(العالمونَ

From the same Sermon

ومن هذه الخطبة



[وفيها يقسم الناس إل ثلاثة أصناف]

He who has heaven and hell in his view has no other aim. He who attempts and acts quickly, succeeds,
while the seeker who is slow may also entertain hope, and he who falls short of action faces destruction
in Hell. On right and left there are misleading paths. Only the middle way is the (right) path which is the
Everlasting Book and the traditions of the Prophet. From it the sunnah has spread out and towards it is
the eventual return.

شُغل من الجنَّةُ والنَّار امامه! ساع سرِيع نَجا، وطَالب بطء رجا، ومقَصر ف النَّارِ هوى. الَيمين والشّمال مضلَّةٌ،
ةباقالع يرصا مهإلَيو ،نَّةنْفَذُ السا منْهمو ،ةوالنُّب آثَارتَابِ وال اقا بهلَيةُ’ عادالج ه َطالۇس الطَّرِيقو.

He who claims (otherwise) is ruined and he who concocts falsehood is disappointed. He who opposes1

right with his face gets destruction. It is enough ignorance for a man not to know himself. He who is
strong rooted2 in piety does not get destruction, and the plantation of a people based on piety never
remains without water. Hide yourselves in your houses and reform yourselves. Repentance is at your
back. One should praise only Allah and condemn only his own self.

َلكُ علهيلا ،هقَدْر رِفعي لاا لاهج ءربِالْم َفكلَكَ، وه قلْحل تَهفْحدَى صبا نى، مافْتَر نم خَابو ،عاد نلَكَ مه
.التَّقْوى سنْخ اصل، ولا يظْما علَيها زَرعُ قَوم

هنَفْس لاا مئلا لُمي لاو ،هبر لادٌ اامدْ حمحي لاو ،مائرو نةُ مبالتَّوو ،منيب وا ذَاتحلصاو ،موتيوا بِبرتَتفَاس.

Alternative Sources for Sermon 16

(1) Al-Jahiz, al-Bayan, I, 170;

(2) Ibn al-'Athir, al-Nihayah, I, 132;

(3) al-Mufid, al-'Irshad, 139;

(4) Ibn Qutaybah, ‘Uyun, II, 236;

(5) Ibn ‘Abd Rabbih, al-’Iqd, II, 162;

(6) al-’Askari, al-'Awa'il, 102;

(7) al-Kulayni, Usul al-Kafi, I, 369 and Rawdat al-Kafi, 67;

(8) al-Tusi, al'Amali, * 147.



1. In some versions after the words "man abda safhatahu lilhaqqi halaka:" the words "`inda jahalati'n-nas" also occur. In that
case the meaning of this sentence would be that he who stands in face of right dies in the estimation of the ignorant.
2. Piety is the name of heart and mind being affected and impressed by the Divine Greatness and Glory, as an effect of
which the spirit of man becomes full of fear of Allah, and its inevitable result is that engrossment in worship and prayer
increases. It is impossible that heart may be full of Divine fear and there be no manifestation of it in actions and deeds. And
since worship and submission reform the heart and nurture the spirit, purity of heart increases with the increase of worship.
That is why in the Qur'an "taqwa" (piety) has been applied sometimes to fear, sometimes to worship and devotion and
sometimes to purity of heart and spirit. Thus in the verse "wa iyyaya fattaqun" (and Me you fear [16:2]) taqwa implies fear,
in the verse, "ittaqu'l-laha haqqa tuqatihi" (worship Allah as He ought to be worshipped [3:102]), taqwa implies worship and
devotion and in the verse "wa yakhsha'l-laha wa yattaqhi faulaika humu'l-faizun" (24:52) taqwa implies purity of spirit and
cleanliness of heart.
In the traditions taqwa has been assigned three degrees. The first degree is that a man should follow the injunctions and
keep aloof from prohibitions. The second degree is that recommended matters should also be followed and disliked things
should be avoided. The third degree is that for fear of falling into doubts one may abstain from the permissible as well. The
first degree is for the common men, the second for the nobles and the third for high dignitaries. Allah has referred to these
three degrees in the following verse: On those who believe and do good, is no blame for what they ate, (before) when they
did guard themselves and did believe, and did good, still (furthermore) they guard themselves and do good; and Allah
loveth the doers of good. (Qur'an, 5:93)
Amir al-mu'minin says that only action based on piety is lasting, and only that action will blossom and bear fruit which is
watered by piety because worship is only that wherein the feeling of submission exists. Thus, Allah says: Is he therefore
better who hath laid his foundation on fear of Allah and (His) goodwill or he who layeth his foundation on the brink of a
crumbling hollowed bank so it crumbled down with him into the fire of Hell... (Qur'an, 9:109) Consequently, every such belief
as is not based on knowledge and conviction is like the edifice, erected without foundation, wherein there is no stability or
firmness while every action that is without piety is like the plantation which withers for lack of watering.

Sermon 17: Among all the people the most
detested before Allah are two persons...
About those who sit for dispensation of justice among people but are not fit for it.

(ومن كلام له (عليه السلام

ف صفة من يتصدّى للحم بين الامة وليس لذلك باهل

Among1 all the people the most detested before Allah are two persons. One is he who is devoted to his
self. So he is deviated from the true path and loves speaking about (foul) innovations and inviting
towards wrong path. He is therefore a nuisance for those who are enamoured of him, is himself misled
from the guidance of those preceding him, misleads those who follow him in his life or after his death,
carries the weight of others’ sins and is entangled in his own misdeeds.



ةبِدْع ملاِب شْغُوفم بِيلدِ السقَص نع رائج وفَه هنَفْس َلا هال لَهكو لجلانِ: رجر تعال هال َلا قالخَلائ غَضبانَّ ا
،هفَاتدَ وعبو هاتيح ف اقْتَدَى بِه نمل لضم ،لَهانَ قَبك ندْي مه نع الض ،بِه افْتَتَن نتْنَةٌ لَمف وفَه ،لَةلاض اءعدو
هتيىبِخَط نهر ،رِها غَيخَطَاي المح

The other man is he who has picked up ignorance. He moves among the ignorant, is senseless in the
thick of mischief and is blind to the advantages of peace. Those resembling like men have named him
scholar but he is not so. He goes out early morning to collect things whose deficiency is better than
plenty, till when he has quenched his thirst from polluted water and acquired meaningless things, he sits
among the people as a judge responsible for solving whatever is confusing to the others.

If an ambiguous problem is presented before him he manages shabby argument about it of his own
accord and passes judgement on its basis. In this way he is entangled in the confusion of doubts as in
the spider’s web, not knowing whether he was right or wrong. If he is right he fears lest he erred, while if
he is wrong he hopes he is right. He is ignorant, wandering astray in ignorance and riding on carriages
aimlessly moving in darkness. He did not try to find reality of knowledge. He scatters the traditions as the
wind scatters the dry leaves.

ورجل قَمش جهلا موضع ف جهالِ الامة غادرٍ ف اغْباشِ الفتْنَة، عمبِما ف عقْدِ الهدْنَة قَدْ سماه اشْباه النَّاسِ عالماً
لرِ طَائن غَيثَر مأكك، وآجِن اءم نى متَوذَا ارا َّتح ،ثُرا كمم رخَي نْهم ا قَلم ،عمج نم ثَرَتفَاس رب ، بِه سلَيو
نثّاً مشْواً را حلَه اياتِ همهبدَى المحا بِه لَتنْ نَزفَا .رِهغي َلع سا التَبيصِ متَخْلناً لامياً ضالنَّاسِ قَاض نيب لَسج
رايِه، ثُم قَطَع بِه، فَهو من لَبسِ الشُّبهاتِ ف مثْل نَسج العنْبوتِ: لا يدْرِي اصاب ام اخْطَا. إنْ اصاب خَاف انْ
لْمالع َلع ضعي ات لَمشَوع ابكراشهلات، عاطُجخَب لاهج .ابصونَ قَدْ انْ يا اجر خْطَانْ ااو ،خْطَاونَ قَدْ اي
يمشاله ِيحالر اتِ إذْراءايِوذرِي الري ،عسٍ قَاطربِض .

By Allah, he is not capable of solving the problems that come to him nor is fit for the position assigned to
him. Whatever he does not know he does not regard it worth knowing. He does not realise that what is
beyond his reach is within the reach of others. If anything is not clear to him he keeps quiet over it
because he knows his own ignorance. Lost lives are crying against his unjust verdicts, and properties
(that have been wrongly disposed of) are grumbling against him.

ننَّ مى اري لاو ،هرْنا امم ءش ف لْمالع بسحي إليه، لا ضما فُول لها وه لاو ،هلَيع درا ودَارِ مصـ بِا هالو لم لا
،اءالدِّم هائرِ قَضوج نخُ مرتَص ، هنَفْس لهج نم لَمعا يمبِهِل تَتَماك رما هلَيع ظْلَمنْ ااو ،رهغَيباً لذْهلَغَ منه ما بم اءرو
ارِيثوالم نْهم جتَعو.

I complain to Allah about persons who live ignorant and die misguided. For them nothing is more
worthless than the Qur’an if it is recited as it should be recited, nor anything more valuable than the
Qur’an if its verses are removed from their places, nor anything more vicious than virtue nor more
virtuous than vice.



لاو ،هتولات قح ذَا تُلتَابِ اال نمروبةٌ الْعس يهمف سلَي ،لالاوتُونَ ضميو ،الاهيشُونَ جعشَرٍ يعم نو مْشا هال َلا
نم فرعا لاوفِ، ورعالم نم رْنا منْدَهع لاو ،هعاضوم نع ِفرذَا حتَابِ اال نناً مثَم َغْلا لاعاً وينْفَقُبةٌ الْعس
.المنرِ

Alternative Sources for Sermon 17

(1) al-Kulayni, Usul al-Kafi, I, 55;

(2) Abu Talib al-Makki, Qut, I, 290;

(3) al-Harawi, al-Jam’, see (4)

(4) Ibn al-'Athir, al-Nihayah (under kh-b-t);

(5) al-Qadi al-Nu’man, Usul al-madhahib, 135;

(6) al-Tusi, al-'Amali, I, 240;

(7) al-Tabarsi, al-'Ihtijaj, I, 390;

(8) al-Mufid, al-'Irshad, 109;

(9) Ibn Qutaybah, ‘Uyun, I, 61;

(10) Ibn Qutaybah, Gharib al-hadith, see Ibn Abi al-Hadid, Sharh, I, 90.

1. Amir al-mu'minin has held two categories of persons as the most detestable by Allah and the worst among people.
Firstly, those who are misguided even in basic tenets and are busy in the spreading of evil. Secondly, those who abandon
the Qur'an and sunnah and pronounce injunctions through their imagination. They create a circle of their devotees and
popularise the religious code of law concocted by themselves. The misguidance and wrongfulness of such persons does
not remain confined to their own selves but the seed of misguidance sown by them bears fruit and growing into the form of
a big tree provides asylum to the misguided and this misguidance goes on multiplying. And since these very people are the
real originators the weight of other's sins is also on their shoulders as the Qur'an says:
And certainly they shall bear their own burdens, and (other) burdens with their own burdens... (29:13)

Sermon 18: When a problem is put before ...
Amir al-mu’minin said in disparagement of the differences of view among the theologians

(ومن كلام له (عليه السلام



ف ذم اختلاف العلماء ف الفتيا

[وفيه يذم أهل الرأي ويل أمر الحم ف أمور الدين للقرآن]

When1 a problem is put before anyone of them he passes judgement on it from his imagination. When
exactly the same problem is placed before another of them he passes an opposite verdict. Then these
judges go to the chief who had appointed them and he confirms all the verdicts, although their Allah is
One (and the same), their Prophet is one (and the same), their Book (the Qur’an) is one (and the same)!

تَرِد علَ أحدِهم القَضيةُ ف حم من الاحام فَيحم فيها بِرايِه، ثُم تَرِد تلْكَ القَضيةُ بِعينها علَ غَيرِه فَيحم فيها
مهنَبِيدٌ! واحو مهلهايعاً، ومج مهاءآر ِبوصم فَياهتَقْضهِم الَّذِي اسنْدَ إمامكَ عاةُ بِذلالقُض عتَمجي ثُم ،هللافِ قَوبِخ
!واحدٌ! وكتَابهم واحدٌ

Is it that Allah ordered them to differ and they obeyed Him? Or He prohibited them from it but they
disobeyed Him? Or (is it that) Allah sent an incomplete Faith and sought their help to complete it? Or
they are His partners in the affairs, so that it is their share of duty to pronounce and He has to agree? Or
is it that Allah the Glorified sent a perfect faith but the Prophet fell short of conveying it and handing it
over (to the people)? The fact is that Allah the Glorified says:

We have not neglected anything in the Book (Qur’an) . . . (6:38),

and in it is a ‘clarification of everything’2 And He says that one part of the Qur’an verifies another part
and that there is no divergence in it as He says:

.And if it had been from any other than Allah, they would surely have found in it much
discrepancy. (4:82)

انَ بِهِمتَعصاً فَاسدِيناً نَاق انَهحبس هال لنْزا ما !هوصفَع نْهع ماهنَه ما !وهطَاعفِ فَاـ بِالاخْتلا انَهحبـ س هال مهرمفَاا
صل) ولسالر راً فَقَصدِيناً تَام انَهحبس هال لنْزا م؟ اضرنْ يا هلَيعقُولُوا ونْ يا مفَلَه لَه اءكانُوا شُرك ما !هامتْما َلع
رذَكء، وَش لانٌ ليبت يهفو (ءَش نتَابِ مال طْنَا فا فَرم) :قُولي انَهحبس هال؟ وهائداو هيغلتَب نه عليه وآله) عال
انَّ التَاب يصدِّق بعضه بعضاً، وانَّه لا اخْتلاف فيه، فَقَال سبحانَه: (ولَو كانَ من عنْدِ غَيرِ اله لَوجدُوا فيه اخْتلافاً
(كثيراً

Certainly the outside of the Qur’an is wonderful and its inside is deep (in meaning). Its wonders will
never disappear, its amazements will never pass away and its intricacies cannot be cleared except
through itself.



بِه إلا اتالظُّلُم شَفُت لاو ،هبائغَر تَنْقَضلاو ،هبائجع َتَفْن لا ،يقمع نُهاطبو يقنا هرنَّ القُرآنَ ظَاهاو.

Alternative Sources for Sermon 18

(1) Ibn Talhah, Matalib, I, 141;

(2) al-Tabarsi, al-'Ihtijaj, I, 139;

(3) al-Qadi al-Nu’man, Da’a'im, I, 93;

(4) Narrated by Ibn Udhaynah from al-'Imam al-Sadiq (A) in al-Nuri, Mustadrak al-Wasa'il, III, 174; see
also al-Saffar, Basa'ir al-darajat.

1. It is a disputed problem that where there is no clear argument about a matter in the religious law, whether there does in
reality exist an order about it or not. The view adopted by Abu'l-Hasan al-Ash`ari and his master Abu `Ali al-Jubba'i is that
in such a case Allah has not ordained any particular course of action but He assigned the task of finding it out and passing
a verdict to the jurists so that whatever they hold as prohibited would be deemed prohibited and whatever they regard
permissible would be deemed permissible. And if one has one view and the other another then as many verdicts will exist
as there are views and each of them would represent the final order. For example, if one scholar holds that barley malt is
prohibited and another jurist's view is that it is permissible then it would really be both prohibited and permissible. That is,
for one who holds it prohibited, its use would be prohibited while for the other its use would be permissible. About this
(theory of) correctness Muhammad ibn Abdi'l-Karim ash-Shahrastani writes:
A group of theorists hold that in matters where ijtihad (research) is applied there is no settled view about permissibility or
otherwise and lawfulness and prohibition thereof, but whatever the mujtahid (the researcher scholar) holds is the order of
Allah, because the ascertainment of the view of Allah depends upon the verdict of the mujtahid. If it is not so there will be
no verdict at all. And according to this view every mujtahid would be correct in his opinion. (al-Milal wa'l-nihal, p.98)
In this case, the mujtahid is taken to be above mistake because a mistake can be deemed to occur where a step is taken
against reality, but where there is no reality of verdict, mistake has no sense. Besides this, the mujtahid can be considered
to be above mistake if it is held that Allah, being aware of all the views that were likely to be adopted has ordained as many
final orders as a result of which every view corresponds to some such order, or that Allah has assured that the views
adopted by the mujtahids should not go beyond what He has ordained, or that by chance the view of every one of them
would, after all, correspond to some ordained order or other.
The Imamiyyah sect, however, has different theory, namely that Allah has neither assigned to anyone the right to legislate
nor subjected any matter to the view of the mujtahid, nor in case of difference of views has He ordained numerous real
orders. Of course, if the mujtahid cannot arrive at a real order then whatever view he takes after research and probe, it is
enough for him and his followers to act by it. Such an order is the apparent order which is a substitute for the real order. In
this case, he is excused for missing the real order, because he did his best for diving in the deep ocean and to explore its
bottom, but it is a pity that instead of pearls he got only the sea-shell. He does not say that observers should except it as a
pearl or it should sell as such. It is a different matter that Allah who watches the endeavours may price it at half so that the
endeavour does not go waste, nor his passion discouraged.
If the theory of correctness is adopted then every verdict on law and every opinion shall have to be accepted as correct as
Maybudhi has written in Fawatih: In this matter the view adopted by al-Ash`ari is right. It follows that differing opinions
should all be right. Beware, do not bear a bad idea about jurists and do not open your tongue to abuse them.
When contrary theories and divergent views are accepted as correct it is strange why the action of some conspicuous
individuals are explained as mistakes of decision, since mistake of decision by the mujtahid cannot be imagined at all. If the
theory of correctness is right the action of Mu`awiyah and `A'ishah should be deemed right; but if their actions can be



deemed to be wrong then we should agree that ijtihad can also go wrong, and that the theory of correctness is wrong. It will
then remain to be decided in its own context whether feminism did not impede the decision of `A'ishah or whether it was a
(wrong) finding of Mu`awiyah or something else. However, this theory of correctness was propounded in order to cover
mistakes and to give them the garb of Allah's orders so that there should be no impediment in achieving objectives nor
should anyone be able to speak against any misdeeds.
In this sermon Amir al-mu'minin has referred to those people who deviate from the path of Allah and, closing their eyes to
light, grope in the darkness of imagination, make Faith the victim of their views and opinions, pronounce new findings, pass
orders by their own imagination and produce divergent results. Then on the basis of the theory of correctness they regard
all these divergent and contrary orders as from Allah, as though each of their order represents divine Revelation so that no
order of theirs can be wrong nor can they stumble on any occasion. Thus, Amir al-mu'minin says in disproving this view
that:
1) When Allah is One, Book (Qur'an) is one, and Prophet is one then the religion (that is followed) should also be one. And
when the religion is one how can there be divergent orders about any matter, because there can be divergence in an order
only in case he who passed the order has forgotten it, or is oblivious, or senselessness overtakes him, or he wilfully desires
entanglement in these labyrinths, while Allah and the Prophet are above these things. These divergences cannot therefore
be attributed to them. These divergences are rather the outcome of the thinkings and opinions of people who are bent on
twisting the delineations of religion by their own imaginative performances.
2) Allah must have either forbidden these divergences or ordered creating them. If He has ordered in their favour, where is
that order and at what place? As for forbidding, the Qur'an says:
. . .Say thou! 'Hath Allah permitted you or ye forge a lie against Allah ?' (10:59)
That is, everything that is not in accordance with the Divine orders is a concoction, and concoction is forbidden and
prohibited. For concocters, in the next world, there is neither success or achievement nor prosperity and good. Thus, Allah
says:
And utter ye not whatever lie describe your tongues (saying): This is lawful and this is forbidden, to forge a lie against Allah;
verily, those who forge a lie against Allah succeed not. (Qur'an, 16:116)
3) If Allah has left religion incomplete and the reason for leaving it halfway
was that He desired that the people should assist Him in completing the religious code and share with Him in the task of
legislating, then this belief is obviously polytheism. If He sent down the religion in complete form the Prophet must have
failed in conveying it so that room was left for others to apply imagination and opinion. This, Allah forbid, would mean a
weakness of the Prophet and a bad slur on the selection of Allah.
4) Allah has said in the Qur'an that He has not left out anything in the Book and has clarified each and every matter. Now, if
an order is carved out in conflict with the Qur'an it would be outside the religious code and its basis would not be on
knowledge and perception, or Qur'an and sunnah, but it would be personal opinion and one's personal judgement which
cannot be deemed to have accord with religion and faith.
5) Qur'an is the basis and source of religion and the fountain head of the laws of shari`ah. If the laws of shari`ah were
divergent there should have been divergence in it also, and if there were divergences in it, it could not be regarded as
Divine word. When it is Divine word the laws of shari`ah cannot be divergent, so as to accept all divergent and contrary
views as correct and imaginative verdicts taken as Qur'anic dictates.
2. ref.16:89.

Sermon 19: How do you know what is for me



and what is against me?!

Amir al-mu’minin was delivering a lecture from the pulpit of (the mosque of) Kufah when al-Ash’ath ibn
Qays1 objected and said, “O’ Amir al-mu’minin this thing is not in your favour but against you.”2 Amir al-
mu’minin looked at him with anger and said:

(ومن كلام له (عليه السلام

قاله للاشعث بن قيس وهو عل منبر الوفة يخطب

فمض ف بعض كلامه شء اعترضه الاشعث، فقال: يا أميرالمؤمنين، هذه عليك لا لك، فخفض (عليه السلام) إليه
:بصره ثم قال

How do you know what is for me and what is against me?! Curse of Allah and others be on you. You are
a weaver and son of a weaver. You are the son of an unbeliever and yourself a hypocrite. You were
arrested once by the Unbelievers and once by the Muslims, but your wealth and birth could not save you
from either. The man who contrives for his own people to be put to sword and invites death and
destruction for them does deserve that the near ones should hate him and the remote ones should not
trust him.

فْركَ الرسلَقَدْ ا هالر! وافك ناب قنَافك! مائح نكٌ ابائح !يننعنَةُ اللالَعو هنَةُ الكَ لَعلَي؟ عا لمم َلا عدْرِيكَ ما يوم
هِملَيا اقسو ،فيالس همقَو َلع لد ارنَّ اماكَ! وبسح لاالُكَ وا ممنْهدَة ماحو نا فَداكَ مى! فَمخْرا لامالاسةً ورم
!الحتْف، لَحرِي انْ يمقُتَه الاقْرب، ولا يامنَه الابعدُ

as-Sayyid ar-Radi says: This man was arrested once when an unbeliever and once in days of Islam.
As for Amir al-mu’minin’s words that the man contrived for his own people to be put to sword, the
reference herein is to the incident which occurred to al-Ash’ath ibn Qays in confrontation with Khalid ibn
Walid at Yamamah, where he deceived his people and contrived a trick till Khalid attacked them. After
this incident his people nicknamed him “‘Urf an-Nar” which in the parlance stood for traitor.

قال السيد الشربف: يريد عليه السلام أنه اسر ف الفر مرة وف الاسلام مرة . وأما قوله: «دل عل قومه السيف»،
فأراد به: حديثاً كان للاشعث مع خالد بن الوليد باليمامة، غر فيه قومه ومر بهم حت أوقع بهم خالد، وكان قومه
.بعد ذلك يسمو نه «عرف النار»، وهو اسم للغادر عندهم



Alternative Sources for Sermon 19

(1) Abu al-Faraj, al-'Aghani,VIII, 59.

1. His original name was Ma`di Karib and surname Abu Muhammad but because of his dishevelled hair he is better known
as al-Ash`ath (one having dishevelled hair). When after Proclamation (of Prophethood) he came to Mecca along with his
tribe, the Prophet invited him and his tribe to accept Islam. But all of them turned back without anyone accepting Islam.
When after hijrah (migration of the Holy Prophet) Islam became established and in full swing and deputations began to
come to Medina in large numbers he also came to the Prophet's audience with Banu Kindah and accepted Islam. The
author of al-`Isti`ab writes that after the Prophet this man again turned unbeliever but when during the Caliphate of Abu
Bakr he was brought to Medina as prisoner he again accepted Islam, though this time too his Islam was a show. Thus,
ash-Shaykh Muhammad `Abduh writes in his annotations on Nahjul Balaghah: Just as `Abdullah ibn Ubay ibn Salul was a
companion of the Prophet, al-Ash`ath was a companion of `Ali and both were high ranking hypocrites.
He lost one of his eyes in the battle of Yarmuk. Ibn Qutaybah has included him in the list of the one-eyed. Abu Bakr's sister
Umm Farwah bint Abi Quhafah, who was once the wife of an al-Azdi and then of Tamim ad-Darimi, was on the third
occasion married to this al-Ash`ath. Three sons were born of her viz. Muhammad, Isma`il and Is'haq. Books on biography
show that she was blind. Ibn Abi'l-Hadid has quoted the following statement of Abu'l-Faraj wherefrom it appears that this
man was equally involved in the assassination of `Ali (p.b.u.h.): On the night of the assassination Ibn Muljam came to al-
Ash`ath ibn Qays and both retired to a corner of the mosque and sat there when Hujr ibn `Adi passed by that side and he
heard al-Ash`ath saying to Ibn Muljam, "Be quick now or else dawn's light would disgrace you." On hearing this Hujr said to
al-Ash`ath, "O' one-eyed man, you are preparing to kill 'Ali" and hastened towards `Ali ibn Abi Talib, but Ibn Muljam had
preceded him and struck 'Ali with sword when Hujr turned back people were crying, "Ali has been killed."
It was his daughter who killed Imam Hasan (p.b.u.h.) by poisoning him. Mas`udi has written that: His (Hasan's) wife Ja`dah
bint al-Ash`ath poisoned him while Mu`awiyah had conspired with her that if she could contrive to poison Hasan he would
pay her one hundred thousand Dirhams and marry her to Yazid. (Muruj adh-dhahab, vol. 2, p. 650)
His son Muhammad ibn al-Ash`ath was active in playing fraud with Hadrat Muslim ibn `Aqil in Kufah and in shedding Imam
Husayn's blood in Karbala. But despite all these points he is among those from whom al-Bukhari, Muslim, Abu Dawud, at-
Tirmidhi, an-Nasa'i and Ibn Majah have related traditions.
2. After the battle of Nahrawan, Amir al-mu'minin was delivering a sermon in the mosque of Kufah about ill effects of
"Arbitration" when a man stood up and said "O' Amir al-mu'minin, first you desisted us from this Arbitration but thereafter
you allowed it. We cannot understand which of these two was more correct and proper." On hearing this Amir al-mu'minin
clapped his one hand over the other and said, "This is the reward of one who gives up firm view" that is, this is the outcome
of your actions as you had abandoned firmness and caution and insisted on "Arbitration" but al-Ash`ath mistook it to mean
as though Amir al mu'minin implied that "my worry was due to having accepted Arbitration," so he spoke out, "O' Amir al-
mu'minin this brings blame on your own self" whereupon Amir al-mu'minin said harshly: “What do you know what I am
saying, and what do you understand what is for me or against me. You are a weaver and the son of a weaver brought up
by unbelievers and a hypocrite. Curse of Allah and all the world be upon you.”
Commentators have written several reasons for Amir al-mu'minin calling Ash`ath a weaver. First reason is, because he and
his father like most of the people of his native place pursued the industry of weaving cloth. So, in order to refer to the
lowliness of his occupation he has been called 'weaver'. Yamanis had other occupations also but mostly this profession was
followed among them. Describing their occupations Khalid ibn Safwan has mentioned this one first of all: “What can I say
about a people among whom there are only weavers, leather dyers, monkey keepers and donkey riders. The hoopoe found
them out, the mouse flooded them and a woman ruled over them”. (al-Bayan wa't-tabyin, vol. 1, p. 130)
The second reason is that "hiyakah" means walking by bending on either side, and since out of pride and conceit this man
used to walk shrugging his shoulders and making bends in his body, he has been called "hayik".
The third reason is --- and it is more conspicuous and clear --- that he has been called a weaver to denote his
foolishness and lowliness because every low person is proverbially known as a weaver. Their wisdom and sagacity can be
well gauged by the fact that their follies had become proverbial, while nothing attains proverbial status without peculiar



characteristics. Now, that Amir al-mu'minin has also confirmed it no further argument or reasoning is needed.
The fourth reason is that by this is meant the person who conspires against Allah and the Holy Prophet and prepares webs
of which is the peculiarity of hypocrites. Thus, in Wasa'il ash-Shi`ah (vol. 12, p. 101) it is stated: It was mentioned before
Imam Ja`far as-Sadiq (p.b.u.h.) that the weaver is accursed when he explained that the weaver implies the person who
concocts against Allah and the Prophet.
After the word weaver Amir al-mu'minin has used the word hypocrite, and there is no conjunction in between them in order
to emphasise the nearness of meaning thereof. Then, on the basis of this hypocrisy and concealment of truth he declared
him deserving of the curse of Allah and all others, as Allah the Glorified says: Verily, those that conceal what we have sent
of (Our) manifest evidences and guidance, after what we have (so) clearly shown for mankind in the Book (they are), those
that Allah doth curse them and (also) curse them all those who curse (such ones). (Qur'an, 2:159)
After this Amir al-mu'minin says that "You could not avoid the degradation of being prisoner when you were unbeliever, nor
did these ignominies spare you after acceptance of Islam, and you were taken prisoner." When an unbeliever the event of
his being taken prisoner occurred in this way that when the tribe of Banu Murad killed his father Qays, he (al-Ash`ath)
collected the warriors of Banu Kindah and divided them in three groups. Over one group he himself took the command, and
on the others he placed Kabs ibn Hani' and al-Qash`am ibn Yazid al-Arqam as chiefs, and set off to deal with Banu Murad.
But as misfortune would have it instead of Banu Murad he attacked Banu al-Harith ibn Ka`b. The result was that Kabs ibn
Hani' and al-Qash`am ibn Yazid al-Arqam were killed and this man was taken prisoner alive. Eventually he got a release
by paying three thousand camels as ransom. In Amir al-mu'minin's words, "Your wealth or birth could not save you from
either," the reference is not to real 'fidyah' (release money) because he was actually released on payment of release money
but the intention is that neither plenty of wealth nor his high position and prestige in his tribe could save him from this
ignominy, and he could not protect himself from being a prisoner .
The event of his second imprisonment is that when the Holy Prophet of Islam passed away from this world a rebellion
occurred in the region of Hadramawt for repelling which Caliph Abu Bakr wrote to the governor of the place Ziyad ibn Labid
al-Bayadi. al-Ansari that he should secure allegiance and collect zakat and charities from those people. When Ziyad ibn
Labid went to the tribe of Banu `Amr ibn Mu`awiyah for collection of zakat he took keen fancy for a she-camel of Shaytan
ibn Hujr which was very handsome and of huge body. He jumped over it and took possession of it. Shaytan ibn Hujr did not
agree to spare it and said to him to take over some other she-camel in its place but Ziyad would not agree. Shaytan sent
for his brother al-`Adda' ibn Hujr for his support. On coming he too had a talk but Ziyad insisted on his point and did not, by
any means, consent to keep off his hand from that she-camel. At last both these brothers appealed to Masruq ibn Ma`di
Karib for help. Consequently, Masruq also used his influence so that Ziyad might leave the she-camel but he refused
categorically, whereupon Masruq became enthusiastic and untying the she-camel handed it over to Shaytan. On this Ziyad
was infuriated and collecting his men became ready to fight. On the other side Banu Wali`ah also assembled to face them,
but could not defeat Ziyad and were badly beaten at his hands. Their women were taken away and property was looted.
Eventually those who had survived were obliged to take refuge under the protection of al-Ash`ath. Al-Ash`ath promised
assistance on the condition that he should be acknowledged ruler of the area. Those people agreed to this condition and
his coronation was also formally solemnised. After having his authority acknowledged he arranged an army and set out to
fight Ziyad. On the other side Abu Bakr had written to the chief of Yemen, al-Muhajir ibn Abi Umayyah to go for the help of
Ziyad with a contingent. Al-Muhajir was coming with his contingent when they came face to face. Seeing each other they
drew swords and commenced fighting at ad-Zurqan. In the end al-Ash`ath fled from the battle-field and taking his
remaining men closed himself in the fort of an-Nujayr. The enemy was such as to let them alone. They laid siege around
the fort. Al-Ash`ath thought how long could he remain shut up in the fort with this lack of equipment and men, and that he
should think out some way of escape. So one night he stealthily came out of the fort and met Ziyad and al-Muhajir and
conspired with them that if they gave asylum to nine members of his family he would get the fort gate opened. They
accepted this term and asked him to write for them the names of those nine persons. He wrote down the nine names and
made them over to them, but acting on his traditional wisdom forgot to write his own name in that list. After settling this he
told his people that he has secured protection for them and the gate of the fort should be opened. When the gate was
opened Ziyad forces pounced upon them. They said they had been promised protection whereupon Ziyad's army said that
this was wrong and that al-Ash`ath had asked protection only for nine members of his house, whose names preserved with



them. In short eight hundred persons were put to sword and hands of several women were chopped off, while according to
the settlement nine men were left off, but the case of al-Ash`ath became complicated. Eventually it was decided he should
be sent to Abu Bakr and he should decided about him. At last he was sent to Medina in chains along with a thousand
women prisoners. On the way relations and others, men and women, all hurled curses at him and the women were calling
him traitor and one who got his own people put to sword. Who else can be a greater traitor? However, when he reached
Medina Abu Bakr released him and on that occasion he was married to Umm Farwah.

Sermon 20: Indeed, if you could see ...

Death and taking lessons from it

(ومن خطبة له (عليه السلام

وفيها ينفر من الغفلة وينبه إل الفرار له

Indeed, if you could see that has been seen by those of you who have died, you would be puzzled and
troubled. Then you would have listened and obeyed; but what they have seen is yet curtained off from
you. Shortly, the curtain would be thrown off. You have been shown, provided you see and you have
been made to listen provided you listen, and you have been guided if you accept guidance. I spoke unto
you with truth.

You have been called aloud by (instructive) examples and warned through items full of warnings. After
the heavenly messengers (angels), only man can convey message from Allah. (So what I am conveying
is from Allah).

قَرِيبنُوا، وايا عم مْنع وبجحم نلو ،تُمطَعاو تُمعمسو لْتُمهوو تُمزِعلَج مْنم اتم نم نايا قَدْ عم نْتُمايع لَو مَّنفَا
مْتراهلَقَدْ ج :مَل قَولا قبِحو ،تُمتَدَينِ اها دِيتُمهو ،تُمعمنْ سا تُمعمساو ،تُمرصبنْ اا تُمرصلَقَدْ بو !ابجالح حطْرا يم
شَرالب لاا ماءالس لسدَ رعب هال نغُ عّلبا يمو ،رجدزم يها فبِم تُمزُجِرو ربالع.

Alternative Sources for Sermon 20

(1) Al-Kulayni, Usul al-Kafi, I, 405



Sermon 21: Your ultimate goal is before you ...
Advice to keep light in this world

(ومن خطبة له (عليه السلام

وه كلمة جامعة للعظة والحمة

Your ultimate goal (reward or punishment) is before you. Behind your back is the hour (of resurrection)
which is driving you on. Keep (yourself) light and overtake (the forward ones). Your last ones are being
awaited by the first ones (who have preceded).

مكرآخ ملبِأو نْتَظَرا يقوا، فَإنَّمتَخَفَّفُواتَلْح مدُوكةَ تَحاعالس مكاءرنَّ واو ،ماممةَ انَّ الغَايفا .

as-Sayyid ar-Radi says: If this utterance of ‘Ali (p.b.u.h.) is weighed with any other utterance except
the word of Allah or of the Holy Prophet, it would prove heavier and superior in every respect. For
example, ‘Ali’s saying “Keep light and overtake” is the shortest expression ever heard with the greatest
sense conveyed by it. How wide is its meaning and how clear its spring of wisdom! We have pointed out
the greatness and meaningfulness of this phrase in our book al-Khasa’is.

وأقول: إنّ هذا اللام لو وزن بعد كلام اله سبحانه وكلام رسوله صل اله عليه وآله بل كلام لمال به راجحاً،
،ز عليه سابقاً. فأما قوله عليه السلام : «تخففوا تلحقوا»، فما سمع كلام أقل منه مسموعاً ولا أكثر منه محصولاوبر
وما أبعد غورها من كلمة! وأنقع نطفتها من حمة! وقد نبهنا ف كتاب «الخصائص» عل عظم قدرها وشرف
.جوهرها

Alternative Sources for Sermon 21

(1) al-Sharif al-Radi, Khasa'is, 87;

(2) al-Tabari, Ta'rikh, * V, 157.



Sermon 22: Beware! Satan has certainly
started….
When he received reports about those who had broken their oath of allegiance to him

(ومن خطبة له (عليه السلام

حين بلغه خبر الناكثين ببيعته

[وفيها يذم عملهم ويلزمهم دم عثمان ويتهدّدهم بالحرب]

Beware! Satan has certainly started instigating his forces and has collected his army in order that
oppression may reach its extreme ends and wrong may come back to its position. By Allah they have
not put a correct blame on me, nor have they done justice between me and themselves.

الا وانَّ الشَّيطَانَ قَدْ ذَمر حزبه واستَجلَب جلَبه ليعود الجور الَ اوطَانه، ويرجِع البِاطل الَ نصابِه واله ما انْروا
علَ منْراً، ولا جعلُوا بين وبينَهم نَصفاً

Criticism of their actions

يذم عملهم

They are demanding of me a right which they have abandoned, and a blood that they have themselves
shed.1 If I were a partner with them in it then they too have their share of it. But if they did it without me
they alone have to face the consequences. Their biggest argument (against me) is (really) against
themselves.

They are suckling from a mother who is already dry, and bringing into life innovation that is already
dead. How disappointing is this challenger (to battle)? Who is this challenger and for what is he being
responded to? I am happy that the reasoning of Allah has been exhausted before them and He knows
(all) about them.

لُوهانُوا وك نلَئو ،نْهم مهيبلَنَص منَّ لَهفَا يهف مهشَرِي نْتك نفَلَئ ،وهَفس مماً هدو ،وهكتَر مقّاً هونَ حطْلُبلَي منَّهاو



دون، فَما التَّبِعةُ الا عنْدَهم، وانَّ اعظَم حجتهِم لَعلَ انْفُسهِم، يرتَضعونَ اماً قَدْ فَطَمت ويحيونَ بِدْعةً قَدْاميتَت. يا
يهمف هلْمعو هِملَيع هال ةجاضٍ بِحلَر ّناو !جِيبا ملااا! وعد نم !ةَ الدَّاعبخَي.

The threat to wage war against them

التهديد بالحرب

If they refuse (to obey) I will offer them the edge of the sword which is enough a curer of wrong and
supporter of Right.

It is strange they send me word to proceed to them for spear-fighting and to keep ready for fighting with
swords. May the mourning women mourn over them. I have ever been so that I was never frightened by
fighting nor threatened by clashing. I enjoy full certainty of belief from My God and have no doubt in my
faith.

فَانْ ابوا اعطَيتُهم حدَّ السيفِ، وكفَ بِه شَافياً من الباطل، ونَاصراً للْحق! ومن العجبِ بعثُهم الَ انْ ابرزَ للطّعانِ!
وانْ أصبِر للْجِلادِ! هبِلَتْهم الهبول! لَقَدْ كنْت وما اهدَّد بِالحربِ، ولا ارهب بِالضربِ! وانّ لَعلَ يقين من ربِ، وغَيرِ
دِين نم ةهشُب.

Alternative Sources for Sermon 22

(1) Ibn Qutaybah, al-'Imamah, I, 154;

(2) al-Thaqafi, al-Gharat, see Ibn Abi al-Hadid, II, 35;

(3) al-Tabari, al-Mustarshid, 95;

(4) Ibn Tawus, Kashf, 173;

(5) al-Tusi, al-'Amali, I, 172;

(6) al-Khwarazmi, al-Manaqib; 117;

(7) Ibn al-'Athir, al-Nihayah, I, 171, II, 167;

(8) al-Mufid, al-Jamal, * 129; see Sermon:26 and Sermon:171 below.

1. When Amir al-mu'minin was accused of `Uthman's assassination he delivered this sermon to refute that allegation,
wherein he says about those who blamed him that: "These seekers of vengeance cannot say that I alone am the assassin
and that no one else took part in it. Nor can they falsify witnessed events by saying that they were unconcerned with it. Why
then have they put me foremost for this avenging? With me they should include themselves also. If I am free of this blame



they cannot establish their freedom from it. How can they detach themselves from this punishment? The truth of the matter
is that by accusing me of this charge their aim is that I should behave with them in the same manner to which they are
accustomed. But they should not expect from me that I would revive the innovations of the previous regimes. As for fighting,
neither was I ever afraid of it nor am I so now. Allah knows my intention and He also knows that those standing on the
excuse of taking revenge are themselves his assassins." Thus, history corroborates that the people who managed his
(`Uthman's) assassination by agitation and had even prevented his burial in Muslims' graveyard by hurling stones at his
coffin were the same who rose for avenging his blood. In this connection, the names of Talhah ibn `Ubaydillah, az-Zubayr
ibn al-`Awwam and `A'ishah are at the top of the list since on both occasions their efforts come to sight with conspicuity.
Thus Ibn Abi'l-Hadid writes that:
Those who have written the account of assassination of `Uthman state that on the day of his killing Talhah's condition was
that in order to obscure himself from the eyes of the people he had a veil on his face and was shooting arrows at `Uthman's
house.
And in this connection, about az-Zubayr's ideas he writes:
Historians have also state that az-Zubayr used to say "Kill `Uthman. He has altered your faith." People said, "Your son is
standing at his door and guarding him," and he replied, "Even my son may be lost, but `Uthman must be killed. `Uthman will
be lying like a carcass on Sirat tomorrow." (Sharh Nahjul Balaghah, vol.9, pp. 35-36)
About `A'ishah, Ibn `Abd Rabbih writes:
al-Mughirah ibn Shu`bah came to `A'ishah when she said, "O' Abu `Abdillah, I wish you had been with me on the day of
Jamal; how arrows were piercing through my hawdaj (camel litter) till some of them stuck my body." al- Mughirah said, "I
wish one of them should have killed you." She said, "Allah may have pity you; why so?" He replied, "So that it would have
been some atonement for what you had done against `Uthman." (al-`Iqd al-farid, vol. 4, p. 294)

Sermon 23: Verily, Divine orders descends ...
About keeping aloof from envy, and good behaviour towards kith and kin

(ومن خطبة له (عليه السلام

وتشتمل عل تهذيب الفقراء بالزهد وتأديب الاغنياء بالشفقة

Now then, verily Divine orders descend from heaven to earth like drops of rain, bringing to everyone
what is destined for him whether plenty or paucity. So if any one of you observes for his brother plenty of
progeny or of wealth or of self, it should not be a worry for him. So long as a Muslim does not commit
such an act that if it is disclosed he has to bend his eyes (in shame) and by which low people are
emboldened, he is like the gambler who expects that the first draw of his arrow would secure him gain
and also cover up the previous loss.

أما بعدُ، فَانَّ الامر ينْزِل من السماء الَ الارضِ كقَطر المطَرِ الَ كل نَفْسٍ بِما قُسم لَها من زِيادة او نُقْصانٍ، فإذا
خْشَعفَي رةً تَظْهنَاءد غْشي ا لَمم ملسالم ءرنَّ المتْنَةً، فَاف لَه ونَنَت نَفْسٍ فَلا والٍ ام وا لها ةًفيرغَف يهخلا مدُكحى اار



،غْنَمالم لَه تُوجِب هدَاحق نم زَةفَو لوا رنْتَظرِشة الَّذِي ياسالي جالفَالالنَّاسِ، كانَ ك امىا لى بهغْريو ،ترذَا ذُكا الَه
مغْربهاالم نْهع فَعريو.

Similarly, the Muslim who is free from dishonesty expects one of the two good things: either call from
Allah and in that case whatever is with Allah is the best for him, or the livelihood of Allah. He has already
children and property while his faith and respect are with him. Certainly, wealth and children are the
plantations of this world while virtuous deed is the plantation of the next world. Sometimes Allah joins all
these in some groups.

كذْلكَ المرء المسلم البرِيء من الخيانَة ينْتَظر من اله احدَى الحسنَيين: اما داع اله فَما عنْدَ اله خَير لَه، واما
،ةرخالا ثرح حالالص لما، والعالدُّنْي ثرح يننالبو النَّ الما .هبسحو دِينُه هعمالٍ، ومو لهذُوا وذَا هفَا هال رِزْق
امقْولا ها المهعمجقَدْ يو،

Beware of Allah against what He has cautioned you and keep afraid of Him to the extent that no excuse
be needed for it. Act without show or intention of being heard, for if a man acts for other than Allah, then
Allah entrusts him to that one. We ask Allah (to grant us) the positions of the martyrs, company of the
virtuous and friendship of the prophets.

لمعي نم نَّه؛ فَاةعمس لاو اءرِ رِيغَي لُوا فماعذِيرٍ وتَعب تسةً لَيخَشْي هاخْشَوو ،هنَفْس نم مكذَّرا حم هال نوا مذَرفَاح
اءنْبِيافَقَةَ الارمو ،دَاءعشَةَ السايعمو ،دَاءالشُّه نَازِلم هال لانَس .لَه لمع نم َلا هال لْهي هرِ الغَيل.

O people! Surely no one (even though he may be rich) can do without his kinsmen, and their support by
hands or tongues. They alone are his support from rear and can ward off from him his troubles, and they
are the most kind to him when tribulations befall him. The good memory of a man that Allah retains
among people is better than the property which others inherit from him.

ايها النّاس، انَّه لا يستَغْن الرجل ـ وانْ كانَ ذَا مالٍ ـ عن عشيرته، ودِفَاعهِم عنْه بِايدِيهِم والسنَتهم، وهم اعظَم النَّاسِ
حيطَةً من ورائه والَمهم لشَعثه، واعطَفُهم علَيه عنْدَ نَازِلَة إنْ نَزلَت بِه. ولسانُ الصدْقِ يجعلُه اله للْمرء ف النَّاسِ
هغير ورِثُهالِ يالم نم لَه رخَي.

In the same Sermon

Behold! If any one of you finds your near ones in want or starvation, he should not desist from helping
them with that which will not increase if this help is not extended, nor decrease by thus spending it.
Whoever holds up his hand from (helping) his kinsmen, he holds only one hand, but at the time of his
need many hands remain held up from helping him. One who is sweet tempered can retain the love of
his people for good.



نمو ،هَلهنْ اا هنْقُصي لاو هسمنْ اا زِيدُها بِالَّذِي لايدَّهسةَ أنْ ياصا الخَصى بِهري ابِةالقَر نع مدُكحا دِلَنعيلا لاا
نم تَدِمسي تُهياشح نتَل نمةٌ; ويرثد كيا نْهع منْهم ضتُقْبدَةٌ، واحدٌ وي منْهع نْهم ضا تُقْبنَّمفَا ،هتيرشع نع دَهي قْبِضي
.قَومه المودةَ

As-Sayyid ar-Radi says: In this sermon "al-ghafirah" means plenty or abundance, and this is derived
from the Arab saying, "al-jamm al-ghafir" or "al-jamma' al-ghafir" meaning thick crowd. In some versions
for "al-ghafirah" "‘afwatan" appears. "‘afwah" means the good and selected part of anything.

It is said "akaltu ‘afwata 't-ta’am", to mean "I ate select meal." About "wa man yaqbid yadahu ‘an
‘ashiratihi" appearing towards the end he points out how beautiful the meaning of this sentence is, Amir
al-mu'minin implies that he who does not help his own kinsmen withholds only his hand but when he is
in need of their assistance and would be looking for their sympathy and support then he would remain
deprived of the sympathies and succour of so many of their extending hands and marching feet.

قال السيد الشريف: اقول: الغفيرة ها هنا الزيادة و الثرة ، من قولهم للجمع الثير: الجم الغفير، و الجماء الغفير.
و يروي "عفوة من اهل أو مال" و العفوة: الخيار من الشء، يقال: اكلت عفوة الطعام، اي خياره. وما أحسن
المعن الذي أراده (عليه السلام) بقوله: «ومن يقبض يده عن عشيرته...» إل تمام اللام، فإن الممسك خيره عن
عشيرته إنما يمسك نفع يد واحدة; فإذا احتاج إل نصرتهم، واضطر إل مرافدتهم قعدوا عن نصره، وتثاقلوا عن
.صوته، فمنع ترافد الايدي الثيرة، وتناهض الاقدام الجمة

Alternative Sources for Sermon 23

(1) Al-Kulayni, al-Kafi, II, 56, 294, V, 56;

(2) Ibn ‘Abd Rabbih, al-’Iqd, II, 366;

(3) Nasr ibn Muzahim, Siffin, 10;

(4) al-Ya’qubi Ta'rikh, II, 149;

(5) al-Zamakhshari, Rabi’, bab al-kasb wa al-mal;

(6) al-Muttaqi, Kanz, VIII, 225;

(7) Ibn ‘Asakir, Ta'rikh, in the biographical account of ‘A1i (A);

(8) Ibn Salam, Gharib al-hadith, II, 183;

(9) Ibn al-'Athir, al-Nihayah, III, 468;

(10) Ibn Qutaybah, ‘Uyun, I, 189;



(11) al-Thaqafi, al-Gharat, I, 80.

Sermon 24: By my life ...
Exhorting people for jihad

(ومن خطبة له (عليه السلام

وه كلمة جامعة له

فيها تسويغ قتال المخالف، والدعوة إل طاعة اله، والترق فيها لضمان الفوز

By my life there will be no regard for anyone nor slackening from me in fighting against one who
opposes right or gropes in misguidance. O creatures of Allah, fear Allah and flee unto Allah from His
wrath (seek protection in His Mercy). Tread on the path He has laid down for you and stand by what He
has enjoined upon you. In that case ‘Ali would stand surety for your success (salvation) eventually even
though you may not get it immediately (i.e. in this world).

نم هال َلوا ارفو ،هال ادبع هانٍ فَاتَّقُوا اليها لاانٍ وهدا نم َطَ الغخَابو ،قالح خَالَف نتَالِ مق نم َلا عرِي مملَعو
اجِلاع وهتُمنَح نْ لَما ،آجِلا مِفَلْجل نامض لفَع مِب هبصا عوا بِمقُومو ،مَل هجالَّذِي نَه وا فضامو هال

Alternative Sources for Sermon 24

(1) Ibn al-'Athir, al-Nihayah, III, 244 (‘a.s.b).

Sermon 25: Nothing (is left to me) but Kufah...
When Amir al-mu'minin received successive news that Mu’awiyah's men were occupying cities1 and his
own officers in Yemen namely ‘Ubaydullah ibn ‘Abbas and Sa’id ibn Nimran came to him retreating after
being overpowered by Busr ibn Abi Artah, he was much disturbed by the slackness of his own men in
jihad and their difference with his opinion. Proceeding on to the pulpit he said:



(ومن خطبة له (عليه السلام

وقد تواترت عليه الاخبار باستيلاء أصحاب معاوية عل البلاد، وقدم عليه عاملاه عل اليمن ـ وهما عبيداله بن
العباس وسعيد بن نمران ـ لما غلب عليها بسر بن أب ارطَاة، فقام (عليه السلام) إل المنبر ضجراً بتثاقل اصحابه
:عن الجهاد، ومخالفتهم له ف الراي، وقال

Nothing (is left to me) but Kufah which I can hold and extend (which is in my hand to play with). (O
Kufah) if this is your condition that whirlwinds continue blowing through you, then Allah may destroy you.

هكِ الحك، فَقَبيراصعا بنْتِ، تَها لاا ونَت ا، إنْ لَمطُهسباا وهوفَةُ، أقْبِضال لاا ا هم!

Then he illustrated with the verse of a poet:

:وتمثّل بقول الشاعر

O ‘Amr! By your good father's life. I have received only a small bit of fat from this pot (fat that remains
sticking to it after it has been emptied).

يلـ قَل نَاءذَا الا نرٍ ‐ مضو َلع نَّنوارما عرِ يبِيكَ الخَيا رملَع

Then he continued:

I have been informed that Busr has overpowered Yemen. By Allah, I have begun thinking about these
people that they would shortly snatch away the whole country through their unity on their wrong and your
disunity (from your own right), and separation, your disobedience of your Imam in matters of right and
their obedience to their leader in matters of wrong, their fulfilment of the trust in favour of their master
and your betrayal, their good work in their cities and your mischief. Even if I give you charge of a
wooden bowl I fear you would run away with its handle.

َلع همماعتبِاج مْندَالُونَ ميس مالقَو لاءهو ظُنلا هالو ّناو ،الَيمن راً قَدِ اطَّلَعسب تنْبِىثم قال (عليه السلام): ا
َلانَةَ امالا هِمائدبِاو ،لاطالب ف مهامما هِمتطَاعو ،قالح ف مامما متيصعبِمو ،مّقح نع مقتَفَرو ،هملاطب
هقَتلابِع بذْهنْ يا يتب لَخَشقَع َلع مدَكحا نْتتَمفَلَو اى ،مادِكفَسو مدِهبِلا ف همحلابِصو ،مانَتيخو بِهِماحص.

O My God they are disgusted of me and I am disgusted of them. They are weary of me and I am weary
of them. Change them for me with better ones and change me for them with worse one. O My God, melt
their hearts as salt melts in water. By Allah, I wish I had only a thousand horsemen of Banu Firas ibn



Ghanm (as the poet says):

If you call them the horsemen would come to you like the summer cloud.

(Thereafter Amir al-mu'minin alighted from the pulpit).

اللَّهم انّ قَدْ مللْتُهم وملُّون، وسئمتُهم وسئمون، فَابدِلن بِهِم خَيراً منْهم، وابدِلُهم بِ شَراً منّ، اللَّهم مث قُلُوبهم كما
:.يماث الْملْح ف الْماء، اماواله لَودِدت انَّ ل بِم الف فَارِس من بن فراسِ بن غَنْم

هنَالكَ، لَو دعوت، اتَاكَ منْهم فَوارِس مثْل ارمية الحميم

.ثم نزل(عليه السلام) من المنبر

as-Sayyid ar-Radi says: In this verse the word "armiyah" is plural of "ramiyy" which means cloud and
"hamim" here means summer. The poet has particularised the cloud of summer because it moves swiftly.
This is because it is devoid of water while a cloud moves slowly when it is laden with rain. Such clouds
generally appear (in Arabia) in winter. By this verse the poet intends to convey that when they are called
and referred to for help they approach with rapidity and this is borne by the first line "if you call them they
will reach you."

قال السيد الشريف: قلت أنا: والارمية جمع رم وهو: السحاب، والحميم ف هذا الموضع: وقت الصيف، وإنما
خص الشاعر سحاب الصيف بالذكر لانه أشد جفولا، وأسرع خُفوفاً، لانه لا ماء فيه، وإنما يون السحاب ثقيل
السير لامتلائه بالماء، وذلك لا يون ف الاكثر إلا زمان الشتاء، وإنما أراد الشاعر وصفهم بالسرعة إذا دعوا،
.«...والاغاثة إذا استغيثوا، والدليل عل ذلك قوله: «هنالك، لو دعوت، أتاك منهم

Alternative Sources for Sermon 25

(1) Al-Mas’udi, Muruj, III, 149;

(2) Ibn ‘Abd Rabbih, al-’Iqd, III, 337;

(3) Ibn ‘Asakir, Ta'rikh, I, 305, X, 225;

(4) al-Baladhuri, Ansab, II, 383;

(5) al-Mufid, al-'Irshad,* 163;

(6) al-Thaqafi, al-Gharat II, 636.



1. When after arbitration Mu`awiyah's position was stabilised he began thinking of taking possession of Amir al-mu'minin's
cities and extend his domain. He sent his armies to different areas in order that they might secure allegiance for Mu`awiyah
by force. In this connection he sent Busr ibn Abi Artat to Hijaz and he shed blood of thousands of innocent persons from
Hijaz upto Yemen, burnt alive tribes after tribes in fire and killed even children, so much so that he butchered two young
boys of `Ubaydullah ibn `Abbas the Governor of Yemen before their mother Juwayriyah bint Khalid ibn Qaraz al-
Kinaniyyah.
When Amir al-mu'minin came to know of his slaughtering and bloodshed he thought of sending a contingent to crush him
but due to continuous fighting people had become weary and showed heartlessness instead of zeal. When Amir al-
mu'minin observed their shirking from war he delivered this sermon wherein he roused them to enthusiasm and self respect,
and prompted them to jihad by describing before them the enemy's wrongfulness and their own short-comings. At last
Jariyah ibn Qudamah as-Sa`di responded to his call and taking an army of two thousand set off in pursuit of Busr and
chased him out of Amir al-mu'minin's domain.

Sermon 26: Verily, Allah sent Muhammad (S) ...
Arabia before proclamation of Prophethood

(ومن خطبة له (عليه السلام

وفيها يصف العرب قبل البعثة ثم يصف حاله قبل البيعة له

]العرب قبل البعثه[

Verily, Allah sent Muhammad (S) as a warner (against vice) for all the worlds and a trustee of His
revelation, while you people of Arabia were following the worst religion and you resided among rough
stones and venomous serpents. You drank dirty water and ate filthy food. You shed blood of each other
and cared not for relationship. Idols are fixed among you and sins are clinging to you.

انَّ اله سبحانَه بعث محمداً نَذِيراً للْعالَمين، واميناً علَ التَّنْزِيل، وانْتُم معشَر العربِ علَ شَرِ دِين، وف شَرِ دارٍ،
،مامحرونَ اتَقْطَعو ،مكاءونَ دِمفتَسو بشلُونَ الجكتَاو ،دِرونَ البتشْر ماتٍ صيحو خُشْن ةجارح نييخُونَ بنم
الاصنَام فيم منْصوبةٌ، والاثَام بِم معصوبةٌ

Part of the same sermon in describing his condition before



allegiance was paid to him (after the death of the Holy Prophet)

I looked and found that there is no supporter for me except family, so I refrained from thrusting them
unto death. I kept my eyes closed despite motes in them. I drank despite choking of throat. I exercised
patience despite trouble in breathing and despite having to take sour colocynth as food.

:منها

فَنَظَرت فَاذَا لَيس ل معين الا اهل بيت، فَضننْت بِهم عن الموتِ، واغْضيت علَ القَذَى، وشَرِبت علَ الشَّجا
لْقَمالع مطَع نم رما لعو ،ظَمخْذِ الا َلع تربصو.

Part of the same sermon on the settlement between Mu’awiyah
and ‘Amr ibn al-’As

He did not swear allegiance till he got him to agree that he would pay him its price. The hand of this
purchaser (of allegiance) may not be successful and the contract of the seller may face disgrace. Now
you should take up arms for war and arrange equipment for it. Its flames have grown high and its
brightness has increased. Clothe yourself with patience for it is the best to victory.1

:ومنها

ولَم يبايع حتَّ شَرطَ انْ يوتيه علَ البيعة ثَمناً، فَلا ظَفرت يدُ المبايِع، وخَزِيت امانَةُ المبتَاع فَخُذُوا للْحربِ اهبتَها
.وأعدُّوا لَها عدَّتَها، فَقَدْ شَب لَظَاها وعلا سنَاها واستَشْعروا الصبر فَانَّه أحزم للنَّصرِ

Alternative Sources for Sermon 26

(1) Ibn Qutaybah, al-'Imamah, I, 154;

(2) al-Thaqafi, al-Gharat, I, 303, II, 633;

(3) al-Tabari, al-Mustarshid, 95;

(4) Ibn Tawus, Kashf, 173;

(5) al-Kulayni, al-Rasa'il, mentioned by Ibn Tawus, op. cit.

1. Amir al-mu'minin had delivered a sermon before setting off for Nahrawan. These are three parts from it. In the first part



he has described the condition of Arabia before Proclamation (of Prophethood); in the second he has referred to
circumstances which forced him to keep quiet and in the third he has described the conversation and settlement between
Mu`awiyah and `Amr ibn al-`As. The position of this mutual settlement was that when Amir al-mu'minin sent Jarir ibn
`Abdillah al-Bajali to Mu`awiyah to secure his allegiance he detained Jarir under the excuse of giving a reply, and in the
meantime he began exploring how far the people of Syria would support him. When he succeeded in making them his
supporters by rousing them to avenge `Uthman's blood he consulted his brother `Utbah ibn Abi Sufyan. He suggested, "If in
this matter `Amr ibn al-`As was associated he would solve most of the difficulties through his sagacity, but he would not be
easily prepared to stabilise your authority unless he got the price he desired for it. If you are ready for this he would prove
the best counsellor and helper." Mu`awiyah liked this suggestion, sent for `Amr ibn al-`As and discussed with him, and
eventually it was settled that he would avenge `Uthman's blood by holding Amir al-mu'minin liable for it in exchange for the
governorship of Egypt, and by whatever means possible would not let Mu`awiyah's authority in Syria suffer. Consequently,
both of them fulfilled the agreement and kept their words fully.

Sermon 27: Indeed, surely jihad is one of the
doors of Paradise ...
Exhorting people for jihad

(ومن خطبة له (عليه السلام

وقد قالها يستنهض بها الناس حين ورد خبر غزوالانبار بجيش معاوية فلم ينهضوا، وفيها يذكر فضل الجهاد،
ويستنهض الناس، ويذكر علمه بالحرب، ويلق عليهم التبعة لعدم طاعته

Indeed, surely jihad is one of the doors of Paradise, which Allah has opened for His chief friends. It is the
dress of piety and the protective armour of Allah and His trustworthy shield. Whoever abandons it Allah
covers him with the dress of disgrace and the clothes of distress. He is kicked with contempt and scorn,
and his heart is veiled with screens (of neglect). Truth is taken away from him because of missing jihad.
He has to suffer ignominy and justice is denied to him.

نَّتُهجينَةُ، وصالح هعُ الدِرى، والتَّقْو باسل وهو ،هائيلوا ةخَاصل هال هفَتَح ،نَّةابِ الجوبا نم ابب ادنَّ الجِهدُ، فَاعا بام
قَلْبِه َلع رِبضو ةاءالقَمغَارِ وبِالص ِثيدو ،ءلاالب لَهشَمو ،ِالذُّل بثَو هال هسلبا نْهةً عغْبر هكتَر نيقَةُ، فَمثالو
فالنَّص عنمفَـ، والخَس يمسادِ، والجِه يِيعبِتَض نْهم قالح دِيلاابِ وهسبِالا

Beware! I called you (insistently) to fight these people night and day, secretly and openly and exhorted
you to attack them before they attacked you, because by Allah, no people have been attacked in the
hearts of their houses but they suffered disgrace; but you put it off to others and forsook it till destruction



befell you and your cities were occupied. The horsemen of Banu Ghamid1 have reached al-Anbar and
killed Hassan ibn Hassan al-Bakri. They have removed your horsemen from the garrison.

الا وانّ قَدْ دعوتُم الَ قتَالِ هولاء القَوم لَيلا ونَهاراً، وسراً واعلاناً، وقُلْت لَم: اغْزوهم قَبل انْ يغْزوكم، فَواله ما
غُزِي قَوم قَطُّ ف عقْرِ دارِهم الا ذَلُّوا، فَتَواكلْتُم وتَخَاذَلتُم حتَّ شُنَّت علَيم الغَارات وملت علَيم الاوطَانُ. وهذَا
اخُو غَامدٍ قَدْ وردت خَيلُه الانْبار وقَدْ قَتَل حسانَ بن حسانَ البرِي، وازَال خَيلَم عن مسالحها

I have come to know that every one of them entered upon Muslim women and other women under
protection of Islam and took away their ornaments from legs, arms, necks and ears and no woman could
resist it except by pronouncing the verse,

“We are for Allah and to Him we shall return.” (2:156)

Then they got back laden with wealth without any wound or loss of life. If any Muslim dies of grief after
all this he is not to be blamed but rather there is justification for him before me.

ولَقَدْ بلَغَن انَّ الرجل منْهم كانَ يدْخُل علَ المراة المسلمة، والاخْرى المعاهدَة فينْتَزِعُ حجلَها وقُلْبها وقَلائدَها،
ورِعاثَها ما تَمتَنع منْه الا بِالاسترجاع والاسترحام ثُم انْصرفُوا وافرِين ما نَال رجلا منْهم كلْم ولا ارِيق لَهم دم، فَلَو انَّ
.امرا مسلماً مات من بعدِ هذا اسفاً ما كانَ بِه ملُوماً، بل كانَ بِه عنْدِي جدِيراً

How strange! How strange! By Allah my heart sinks to see the unity of these people on their wrong and
your dispersion from your right. Woe and grief befall you. You have become the target at which arrows
are shot. You are being killed and you do not kill. You are being attacked but you do not attack. Allah is
being disobeyed and you remain agreeable to it.

When I ask you to move against them in summer you say it is hot weather. Spare us till heat subsides
from us. When I order you to march in winter you say it is severely cold; give us time till cold clears from
us. These are just excuses for evading heat and cold because if you run away from heat and cold, you
would be, by Allah, running away (in a greater degree) from sword (war).

فَيا عجباً! عجباًـ واله ـ يميت القَلْب ويجلب الهم من اجتماع هولاء القَوم علَ باطلهم، وتَفَرقم عن حقّم! فَقُبحاً
مُترمذَا ان! فَاوضتَرو هال صعيونَ، وتَغْر لانَ ووتُغْزونَ، ويرتُغ لاو ملَيع غَاري رمضاً يغَر تُمرص ينحاً حتَرو مَل
:قُلْتُم تَاءّالش ف هِملَيرِ ايبِالس مُترمذَا ااو رنَّا الحخُ عبسهِلْنَا يما ظةُ القَيارمح هذِه :قُلْتُم ِرالح اميا هِم فلَيرِ ايبِالس
هالو نْتُمونَ فَارتَف ِالقُرو ِرالح نم نْتُمذَا كِ؛ فَاالقُرو ِرالح ناراً مرهذا ف لك ،درنَّا البخْ علنْسهِلْنَا يما ،ِةُ القُراربص هذِه
فَرفِ ايالس نم!

O you semblance of men, not men, your intelligence is that of children and your wit is that of the
occupants of the curtained canopies (women kept in seclusion from the outside world). I wish I had not



seen you nor known you. By Allah, this acquaintance has brought about shame and resulted in
repentance. May Allah fight you! You have filled my heart with pus and loaded my bosom with rage. You
made me drink mouthful of grief one after the other.

You shattered my counsel by disobeying and leaving me so much so that Quraysh started saying that
the son of Abi Talib is brave but does not know (tactics of) war. Allah bless them! Is any one of them
fiercer in war and older in it than I am? I rose for it although yet within twenties, and here I am, have
crossed over sixty, but one who is not obeyed can have no opinion.

يا اشْباه الرِجالِ ولا رِجال! حلُوم الاطْفَالِ، وعقُول رباتِ الحجالِ لَودِدت انّ لَم اركم ولَم اعرِفْم معرِفَةً ـ واله ـ
جرت نَدَماً، واعقَبتْسدَماً قَاتَلَم اله! لَقَدْ ملاتُم قَلْبِ قَيحاً وشَحنْتُم صدْرِي غَيظاً، وجرعتُمون نُغَب التَّهمام انْفَاساً
وافْسدْتُم علَ رايِ بِالعصيانِ والخذْلان، حتَّ قَالَت قُريش: انَّ ابن ابِ طَالبٍ رجل شُجاعٌ، ولْن لا علْم لَه بِالحربِ.
له ابوهم! وهل احدٌ منْهم اشَدُّ لَها مراساً واقْدَم فيها مقَاماً منّ؟! لَقَدْ نَهضت فيها وما بلَغْت العشْرِين، وها أناذا قَدْ
!ذَرفْت علَ الستّين! ولن لا راي لَمن لا يطَاعُ

Alternative Sources for Sermon 27

(1) Al-Jahiz, al-Bayan, I, 170, II, 66;

(2) Ibn Qutaybah, ‘Uyun, II, 236;

(3) al-Dinawari, al-'Akhbar, 211;

(4) al-Thaqafi, al-Gharat, II, 474;

(5) al-Mubarrad, al-Kamil, I, 13;

(6) Abu al-Faraj, al-'Aghani, XV, 45;

(7) Idem., Maqatil, 27;

(8) al-Saduq, Ma’ani, 309;

(9) al-Baladhuri, Ansab, II, 442;

(10) al-Mas’udi, Muruj, II, 403;

(11) Ibn ‘Abd Rabbih, al-’Iqd, IV, 69;

(12) al-Mufid, al-'Irshad,* 160-164;

(13) al-Kulayni, Furu’ al-Kafi, IV, 5.



1. After the battle of Siffin, Mu`awiyah had spread killing and bloodshed all round, and started encroachments on cities
within Amir al-mu'minin's domain. In this connection he deputised Sufyan ibn `Awf al-Ghamidi with a force of six thousand
to attack Hit, al-Anbar and al-Mada'in. First he reached al-Mada'in but finding it deserted proceeded to al-Anbar. Here a
contingent of five hundred soldiers was posted as guard from Amir al-mu'minin's side, but it could not resist the fierce army
of Mu`awiyah. Only a hundred men stuck to their position and they did face them stoutly as far as they could but collecting
together the enemy's force made such a severe attack that they too could no more resist and the chief of the contingent
Hassan ibn Hassan al-Bakri was killed along with thirty others. When the battlefield was clear the enemy ransacked al-
Anbar with full freedom and left the city completely destroyed.
When Amir al-mu'minin got the news of this attack he ascended the pulpit, and exhorted the people for crushing the enemy
and called them to jihad, but from no quarter was there any voice or response. He alighted from the pulpit utterly disgusted
and worried and in the same condition set off for the enemy on foot. When people observed this their sense of self respect
and shame was also awakened and they too followed him. Amir al-mu'minin stopped at an-Nukhaylah. People then
surrounded and insisted upon him to get back as they were enough with the enemy. When their insistence increased
beyond reckoning, Amir al-mu'minin consented to return and Sa`id ibn Qays al-Hamdani proceeded forward with a force of
eight thousand. But Sufyan ibn `Awf al-Ghamidi had gone, so Sa`id came back without any encounter. When Sa`id
reached Kufah then - according to the version of Ibn Abi'l-Hadid - Amir al-mu'minin was so deeply grieved and indisposed
during those days to an extent of not wishing to enter the mosque, but instead sat in the corridor of his residence (that
connects the entrance of the mosque) and wrote this sermon and gave it to his slave Sa`d to read it over to the people. But
al-Mubarrad (al-Kamil, vol. 1, pp. 104-107) has related from `Ubaydullah ibn Hafs al-Taymi, Ibn `A'ishah, that Amir al-
mu'minin delivered this sermon on a high pace in an-Nukhaylah. Ibn Maytham has held this view preferable.

Sermon 28: Surely, the world has turned its back
...
About the transient nature of this world and importance of the next world

This is a section of the Sermon (45) that begins: ‘All praise belongs to Allah from Whose mercy no one
loses hope…’ . It contains 11 exhortations

(ومن خطبة له (عليه السلام

]وهو فصل من الخطبة الت أولها: «الحمد له غير مقنوط من رحمته» وفيه أحد عشر تنبيها[

Surely this world has turned its back and announced its departure while the next world has appeared
forward and proclaimed its approach. Today is the day of preparation while tomorrow is the day of race.
The place to proceed to is Paradise while the place of doom is Hell. Is there no one to offer repentance
over his faults before his death? Or is there no one to perform virtuous acts before the day of trial?



اما بعدُ، فَانَّ الدُّنْيا قَدْ ادبرت، وآذَنَت بِوداع، وانَّ الاخرةَ قَدْ اقْبلَت، واشْرفَت بِاطّلاع الا وانَّ اليوم المضمار وغَداً
هسوب موي لقَب هنَفْسل لامع لاا هتينم لقَب هتيىخَط نم بتَائ فَلا؛ اةُ النَّارالغَاينَّةُ ، وقَة الجبالسو ،اقبالس

Beware, surely you are in the days of hopes behind which stands death. Whoever acts during the days
of his hope before approach of his death, his action would benefit him and his death would not harm
him. But he who fails to act during the period of hope before the approach of death his action is a loss
and his death is a harm to him.

Beware, and act during a period of attraction just as you act during a period of dread. Beware, surely I
have not seen a coveter for Paradise asleep nor a dreader from Hell to be asleep. Beware, he whom
right does not benefit must suffer the harm of the wrong, and he whom guidance does not keep firm will
be led away by misguidance towards destruction.

الا وانَّم ف ايام امل من ورائه اجل، فَمن عمل ف ايام امله قَبل حضورِ اجله فَقَدْ نَفَعه عملُه، ولَم يضرره اجلُه؛
لُونَ فما تَعمك ةغْبالر لُوا فمفَاع لاا .لُهجا هرضو ،لَهمع رفَقَدْ خَس ،هلجورِ اضح لقَب هلما اميا ف رقَص نمو
الرهبة الاوانّ لَم ار كالجنَّة نَام طَالبها، ولا كالنَّارِ نَام هارِبها، الا وإنَّه من لاينْفَعه الحق يضرره الباطل، ومن لا يستقم
ىدالر َلا للاالض بِه رجدَى ياله بِه

Beware, you have been ordered insistently to march and been guided how to provide for the journey.
Surely the most frightening thing which I am afraid of about you is to follow desires and to widen the
hopes. Provide for yourself from this world what would save you tomorrow (on the Day of Judgement).

وا فدوتَز .لمالا طُولى، وواعُ الهبّات :ملَيع خافا ام فخْونَّ ااو .ادالز لع لْتُملدو نبِالظَّع تُمرمقَد ا مَّناو لاا
الدُّنْيا من الدُّنْيا ما تَحوزُونَ بِه انْفُسم غَداً

As-Sayyid ar-Radi says: If there could be an utterance which would drag by neck towards renunciation
in this world and force to action for the next world, it is this sermon. It is enough to cut off from the
entanglements of hopes and to ignite the flames of preaching (for virtue) and warning (against vice).

His most wonderful words in this sermon are “Today is the day of preparation while tomorrow is the day
of race. The place to proceed to is Paradise while the place of doom is Hell,” because besides sublimity
of words, greatness of meaning, true similes and factual illustrations, there are wonderful secrets and
delicate implications therein.

قال السيد الشريف ـرض اله عنه ـ وأقول: إنّه لو كان كلام يأخذ بالأعناق إل الزهد ف الدنيا، ويضطر إل عمل
.الآخرة لان هذا اللام، وكف به قاطعاً لعلائق الآمال، وقادحاً زناد الاتعاظ والازدجار



ومن أعجبه قوله عليه السلام: ألا وإنّ اليوم المضمار وغَداً السباق، والسبقَةُ الجنّة والغَاية النّار فإن فيه ـ مع فخامة
،اللفظ، وعظم قدر المعن، وصادق التمثيل، وواقع التشبيه ـ سراً عجيباً، ومعن لطيفاً

It is his saying that he place to proceed to is Paradise while the place of doom is Hell. Here he has used
two different words to convey two different meanings. For Paradise he has used the word “the place to
proceed to” but for Hell this word has not been used. One proceeds to a place which he likes and
desires, and this can be true for Paradise only.

Hell does not have the attractiveness that it may be liked or proceeded to. We seek Allah’s protection
from it. Since for Hell it was not proper to say “to be proceeded to” Amir al-mu’minin employed the word
“doom” implying the last place of stay where one reaches even though it may mean grief and worry or
happiness and pleasure.

وهو قوله عليه السلام: والسبقَة الجنّة، والغَاية النّار، فخالف بين اللفظين لاختلاف المعنيين، ولم يقل: «السبقَة
النّار» كما قال: السبقَة الجنّة، لان الاستباق إنما يون إل أمر محبوبٍ، وغرض مطلوبٍ، وهذه صفة الجنة، وليس
هذا المعن موجوداً ف النار، نعوذ باله منها! فلم يجز أن يقول: «والسبقَة النّار»، بل قال: والغَاية النّار، لان الغاية
،قد ينته إليها من لا يسره الانتهاء إليها ومن يسره ذلك

This word is capable of conveying both senses. However, it should be taken in the sense of “al-masir”
or “al-ma’al”, that is, last resort. The Qur’anic verse is

‘Say thou: “Enjoy ye (your pleasures yet a while), for your last resort is unto the (hell) fire”’
(14:30).

Here to say “sabqatakum” that is, “the place for you to proceed to” in place of the word “masirakum”
that is, your doom or last resort would not be proper in any way. Think and ponder over it and see how
wondrous is its inner implication and how far its depth goes with beauty. Amir al-mu’minin’s utterance is
generally on these lines. In some versions the word “sabqah” is shown as “subqah” which is applied to
reward fixed for the winner in a race. However, both the meanings are near each other, because a
reward is not for an undesirable action but for good and commendable performance.

فصلح أن يعبر بها عن الامرين معاً، فه ف هذا الموضع كالمصير والمآل، قال اله عزوجل: (قُل تَمتَّعوا فَإنَّ
مصيركم إل النّارِ)، ولا يجوز ف هذا الموضع أن يقال: سبقتم إل النار، فتأمل ذلك، فباطنه عجيب، وغوره بعيد،
وكذلك أكثر كلامه (عليه السلام). وف رواية أخرى: «والسبقة» بضم السين، والسبقة اسم عندهم لما يجعل للسابق
ون جزاءفعل الامر المذموم، وإنما ي عل ون جزاءض، والمعنيان متقاربان، لان ذلك لا يرإذا سبق من مال أوع
.عل فعل الامر المحمود



Alternative Sources for Sermon 28

(1) Al-Mufid, al-'Irshad,* 138;

(2) al-Jahiz, al-Bayan, I, 171;
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Sermon 29: O people, who are together with
their bodies, but ...
About those who found pretexts at the time of jihad

(ومن خطبة له (عليه السلام

بعد غارة الضحاك بن قيس صاحب معاوية عل الحاج بعد قصة الحمين

[وفيها يستنهض أصحابه لما حدث ف الاطراف]

O people, your bodies are together but your desires are divergent. Your talk softens the hard stones and
your action attracts your enemy towards you. You claim in your sittings that you would do this and that,
but when fighting approaches, you say (to war), “turn thou away” (i.e. flee away). If one calls you (for
help) the call receives no heed. And he who deals hardly with you his heart has no solace.

The excuses are amiss like that of a debtor unwilling to pay. The ignoble cannot ward off oppression.
Right cannot be achieved without effort. Which is the house besides this one to protect? And with which



leader (Imam) would you go for fighting after me?

ايها النَّاس، الْمجتَمعةُ أبدَانُهم، الُمخْتَلفَةُ أهواوهم، كلامم يوه الصم الصلاب، وفعلُم يطْمع فيم الاعدَاء! تَقُولُونَ
نم قَلْب احتَراس لاو ،ماكعد نةُ موعد تزا عادِ! مييدِي حح :قُلْتُم تَالالْق اءفَإذَا ج ،تيكو تيسِ: كالالَمج ف
قَاساكم، اعاليل بِاضاليل، دِفَاعَ ذِي الدَّين المطُولِ، لا يمنَع الضيم الذَّليل! ولا يدْركُ الْحق الا بِالْجِدِّ! اي دار بعدَ
دارِكم تَمنَعونَ، ومع اىِ امام بعدِي تُقَاتلُونَ؟

By Allah! Deceived is one whom you have deceived while, by Allah, he who is successful with you
receives only useless arrows! You are like broken arrows thrown over the enemy. By Allah! I am now in
the position that I neither confirm your views nor hope for your support, nor challenge the enemy through
you. What is the matter with you? What is your ailment? What is your cure? The other party is also men
of your shape (but they are so different in character). Will there be talk without action, carelessness
without piety and greed in things not right? !1

هالو تحبصل. انَاص قفْوبِا مفَقَدْ ر مِب مر نمبِ، وخْيالا مهالسفَازَ ب مِفَازَب نمو ،وهتُمرغَر نم هالو ورغْرالم
،مُثَالما الرِج م؟ القَومبا ط؟ ممكاووا دم؟ مُالا بم. مِب دُودُ العوعا لاو ،مرِكنَص ف عطْما لاو ،مَلقَو دِّقصلا ا
!اقَولا بغَيرِ علْم! وغَفْلَةً من غَيرِ ورع! وطَمعاً ف غَيرِ حق؟

Alternative Sources for Sermon 29

(1) Al-Jahiz, al-Bayan, I, 170;

(2) Ibn Qutaybah, al-'Imamah, I, 150;

(3) Ibn ‘Abd Rabbih, al-’Iqd, IV, 71;

(4) al-Baladhuri, Ansab, II, 380;

(5) al-Qadi al-Nu’man, Da’a'im, I, 391;

(6) Ibn ‘Asakir, Ta'rikh, I, 306;

(7) al-Tusi, al-'Amali, I, 112;

(8) al-Thaqafi, al-Gharat, II, 483;

(9) al-Mufid, al-'Irshad, * 158;

(10) al-Kulayni, al-Kafi.

1. After the battle of Nahrawan, Mu`awiyah sent ad-Dahhak ibn Qays al-Fihri with a force of four thousand towards Kufah
with the purpose that he should create disorder in this area, kill whomever he finds and keep busy in bloodshed and



destruction so that Amir al-mu'minin should find no rest or peace of mind. He set off for the achievement of this aim, and
shedding innocent blood and spreading destruction all round reached upto the place of ath-Tha`labiyyah. Here he attacked
a caravan of pilgrims (to Mecca) and looted all their wealth and belongings. Then at al-Qutqutanah he killed the nephew of
`Abdullah ibn Mas`ud, the Holy Prophet's companion, namely `Amr ibn `Uways ibn Mas`ud together with his followers. In
this manner he created havoc and bloodshed all round. When Amir al-mu'minin came to know of this rack and ruin he
called his men to battle in order to put a stop to this vandalism, but people seemed to avoid war. Being disgusted with their
lethargy and lack of enthusiasm he ascended the pulpit and delivered this sermon, wherein he has roused the men to feel
shame and not to try to avoid war but to rise for the protection of their country like brave men without employing wrong and
lame excuses. At last Hujr ibn `Adi al-Kindi rose with a force of four thousand for crushing the enemy and overtook him at
Tadmur. Only a small encounter had taken place between the parties when night came on and he fled away with only
nineteen killed on his side. In Amir al-mu'minin's army also two persons fell as martyrs.

Sermon 30: If I had ordered it, ...
Disclosing real facts about assassination of ‘Uthman Ibn ‘Affan1

Amir al-mu’minin said:

(ومن كلام له (عليه السلام

ف معن قتل عثمان

[و هو حم له عل عثمان و عل الناس بما فعلوا و براءة له من دمه]

If I had ordered his assassination I should have been his killer, but if I had refrained others from killing
him I would have been his helper. The position was that he who helped him cannot now say that he is
better than the one who deserted him while he who deserted him cannot say that he is better than the
one who helped him. I am putting before you his case. He appropriated (wealth) and did it badly. You
protested against it and committed excess therein. With Allah lies the real verdict between the
appropriator and the protester.

،نْهم رنَا خَيا نم خَذَلَه :قُولنْ يا يعتَطسي لا هرنَص ننَّ ما رراً، غَينَاص نْتَل نْهع تينَه وا ،لاقَات نْتَل بِه ترما لَو
تُماسفَا تُمزِعجةَ وثَرالا اءسفَا ثَرتَااس ،هرما مَل عامنَا جاو .ّنم رخَي وه نم هرنَص :قُولنْ يا يعتَطسي لا خَذَلَه نمو
ازعالجرِ وثتَاسالم ف عاقو مح هلعَ وزالج .



Alternative Sources for Sermon 30

(1) Al-Baladhuri, Ansab, V, 98, 101.

1. `Uthman is the first Umayyad Caliph of Islam who ascended the Caliphate on the 1st Muharram, 24 A.H. at the age of
seventy and after having wielded full control and authority over the affairs of the Muslims for twelve years was killed at their
hands on the 18th Dhi'l-hijjah, 35 A.H. and buried at Hashsh Kawkab.
This fact cannot be denied that `Uthman's killing was the result of his weaknesses and the black deeds of his officers,
otherwise, there is no reason that Muslims should have unanimously agreed on killing him while no one except a few
persons of his house stood up to support and defend him. Muslims would have certainly given consideration to his age,
seniority, prestige and distinction of companionship of the Prophet but his ways and deeds had so marred the atmosphere
that no one seemed prepared to sympathise and side with him. The oppression and excesses perpetrated on high ranking
companions of the Prophet had roused a wave of grief and anger among the Arab tribes. Everyone was infuriated and
looked at his haughtiness and wrong doings with disdainful eyes. Thus, due to Abu Dharr's disgrace, dishonour and exile
Banu Ghifar and their associate tribes, due to `Abdullah ibn Mas`ud's merciless beating Banu Hudhayl and their associates,
due to breaking of the ribs of `Ammar ibn Yasir, Banu Makhzum and their associates Banu Zuhrah, and due to the plot for
the killing of Muhammad ibn Abi Bakr, Banu Taym all had a storm of rage in their hearts. The Muslims of other cities were
also brimful of complaints at the hands of his officers who under intoxication of wealth and the effects of luxury did whatever
they wished and crushed whomever they wanted. They had neither fear of punishment from the centre nor apprehension of
any enquiry. People were fluttering to get out of their talons of oppression but no one was ready to listen to their cries of
pain and restlessness; feelings of hatred were rising but no care was taken to put them down. The companions of the
Prophet were also sick of him as they saw that peace was destroyed, administration was topsy-turvy and Islam's features
were being metamorphosed. The poor and the starving were craving for dried crusts while Banu Umayyah were rolling in
wealth. The Caliphate had become a handle for belly-filling and a means of amassing wealth. Consequently, they too did
not lag behind in preparing the ground for killing him. Rather, it was at their letters and messages that people from Kufah,
Basrah and Egypt had collected in Medina. Observing this behaviour of the people of Medina, `Uthman wrote to
Mu`awiyah: ‘So now, certainly the people of Medina have turned heretics, have turned faith against obedience and broken
the (oath of) allegiance. So you send to me the warriors of Syria on brisk and sturdy horses’.
The policy of action adopted by Mu`awiyah on receipt of this letter also throws light on the condition of the companions.
Historian at-Tabari writes after this: When the letter reached Mu`awiyah he pondered over it and considered it bad to
openly oppose the companions of the Prophet since he was aware of their unanimity.
In view of these circumstances to regard the killing of `Uthman as a consequence of merely enthusiasm and temporary
feelings and to hurl it at some insurgents is to veil the fact, since all the factors of his opposition existed within Medina itself,
while those coming from without had collected for seeking redress of their grievances at their call. Their aim was only
improvement of the position, not killing or bloodshed. If their complaints had been heard then the occasion for this
bloodshed would not have arisen.
What happened was that when, having been disgusted with the oppression and excesses of `Abdullah ibn Sa`d ibn Abi
Sarh, who was foster brother of `Uthman, the people of Egypt proceeded towards Medina and camped in the valley of
Dhakhushub near the city. They sent a man with a letter to `Uthman and demanded that oppression should be stopped, the
existing ways should be changed and repentance should be offered for the future. But instead of giving a reply `Uthman got
this man turned out of the house and did not regard their demands worth attention. On this these people entered the city to
raise their voice against this pride and haughtiness, and complained to the people of this behaviour besides other
excesses. On the other side many people from Kufah and Basrah had also arrived with their complaints and they, after
joining these ones, proceeded forward with the backing of the people of Medina and confined `Uthman within his house,
although there was no restriction on his going and coming to the mosque. But in his sermon on the very first Friday he
severely rebuked these people and even held them accursed, whereupon people got infuriated and threw pebbles at him as
a result of which he lost control and fell from the pulpit. After a few days his coming and going to the mosque was also
banned.



When `Uthman saw matters deteriorating to this extent he implored Amir al-mu'minin very submissively to find some way
for his rescue and to disperse the people in whatever way he could. Amir al-mu'minin said, "On what terms can I ask them
to leave when their demands are justified?" `Uthman said, "I authorise you in this matter. Whatever terms you would settle
with them I would be bound by them." So Amir al-mu'minin went and met the Egyptians and talked to them. They
consented to get back on the condition that all the tyrannies should be wiped off and Muhammad ibn Abi Bakr be made
governor by removing Ibn Abi Sarh. Amir al-mu'minin came back and put their demand before `Uthman who accepted it
without any hesitation and said that to get over these excesses time was required. Amir al-mu'minin pointed out that for
matters concerning Medina delay had no sense. However, for other places so much time could be allowed that the Caliph's
message could reach them. `Uthman insisted that for Medina also three days were needed. After discussion with the
Egyptians Amir al-mu'minin agreed to it also and took all the responsibility thereof upon himself. Then they dispersed at his
suggestion. Some of them went to Egypt with Muhammad ibn Abi Bakr while some went to the valley of Dhakhushub and
stayed there and this whole matter ended. On the second day of this event Marwan ibn al-Hakam said to `Uthman, "It is
good, these people have gone, but to stop people coming from other cities you should issue a statement so that they
should not come this way and sit quiet at their places and that statement should be that some people collected in Medina
on hearing some irresponsible talk but when they came to know that whatever they heard was wrong they were satisfied
and have gone back." `Uthman did not want to speak such a clear lie but Marwan convinced him and he agreed, and
speaking in the Holy Prophet's mosque, he said:
These Egyptians had received some news about their Caliph and when satisfied that they were all baseless and wrong they
went back to their cities.
No sooner he said this than there was great hue and cry in the mosque, and people began to shout to `Uthman, "Offer
repentance, fear Allah; what is this lie you are uttering?" `Uthman was confused in this commotion and had to offer
repentance. Consequently, he turned to the Ka`bah, moaned in the audience of Allah and returned to his house.
Probably after this very event Amir al-mu'minin advised `Uthman that, "You should openly offer repentance about your past
misdeeds so that these uprisings should subside for good otherwise if tomorrow people of some other place come you will
again cling to my neck to rid you of them." Consequently, he delivered a speech in the Prophet's mosque wherein admitting
his mistakes he offered repentance and swore to remain careful in future. He told the people that when he alighted from the
pulpit their representatives should meet him, and he would remove their grievances and meet their demands. On this
people acclaimed this action of his and washed away their ill-feelings with tears to a great extent. When he reached his
house after finishing from here Marwan sought permission to say something but `Uthman's wife Na'ilah bint Farafisah
intervened. Turning to Marwan she said, "For Allah's sake you keep quiet. You would say only such a thing as would bring
but death to him." Marwan took it ill and retorted, "You have no right to interfere in these matters. You are the daughter of
that very person who did not know till his death how to perform ablution." Na'ilah replied with fury, "You are wrong, and are
laying a false blame. Before uttering anything about my father you should have cast a glance on the features of your father.
But for the consideration of that old man I would have spoken things at which people would have shuddered but would have
confirmed every such word." When `Uthman saw the conversation getting prolonged he stopped them and asked Marwan
to tell him what he wished.
Marwan said, "What is it you have said in the mosque, and what repentance you have offered? In my view sticking to the
sin was a thousand times better than this repentance because however much the sins may multiply there is always scope
for repentance, but repentance by force is no repentance. You have said what you have but now see the consequences of
this open announcement, that crowds of people are at your door. Now go forward and fulfil their demands." `Uthman then
said, "Well, I have said what I have said, now you deal with these people. It is not in my power to deal with them."
Consequently, finding out his implied consent Marwan came out and addressing the people spoke out, "Why have you
assembled here? Do you intend to attack or to ransack? Remember, you cannot easily snatch away power from our hands,
take out the idea from your hearts that you would subdue us. We are not to be subdued by anyone. Take away your black
faces from here. Allah may disgrace and dishonour you."
When people noticed this changed countenance and altered picture they rose from there full of anger and rage and went
straight to Amir al-mu'minin and related to him the whole story. On hearing it Amir al-mu'minin was infuriated and
immediately went to `Uthman and said to him, "Good Heavens. How badly you have behaved with the Muslims. You have



forsaken faith for the sake of a faithless and characterless man and have lost all wit. At least you should have regard and
consideration for your own promise. What is this that at Marwan's betokening you have set off with folded eyes. Remember
he will throw you in such a dark well that you will never be able to come out of it. You have become the carrier animal of
Marwan so that he can ride on you howsoever he desires and put you on whatever wrong way he wishes. In future I shall
never intervene in your affair nor tell people anything. Now you should manage your own affairs."
Saying all this Amir al-mu'minin got back and Na'ilah got the chance, she said to `Uthman, "Did I not tell you to get rid of
Marwan otherwise he would put such a stain on you that it would not be removed despite all effort. Well, what is the good in
following the words of one who is without any respect among the people and low before their eyes. Make `Ali agree
otherwise remember that restoring the disturbed state of affairs is neither within your power nor in that of Marwan." `Uthman
was impressed by this and sent a man after Amir al-mu'minin but he refused to meet him. There was no siege around
`Uthman but shame deterred him. With what face could he come out of the house? But there was no way without coming
out. Consequently, he came out quietly in the gloom of night and reaching Amir al-mu'minin's place, he moaned his
helplessness and loneliness, offered excuses, and also assured him of keeping promises but Amir al-mu'minin said, "You
make a promise in the Prophet's mosque standing before all the people but it is fulfilled in this way that when people go to
you they are rebuked and even abuses are hurled at them. When this is the state of your undertakings which the world has
seen, then how and on what ground can I trust any word of yours in future. Do not have any expectation from me now. I am
not prepared to accept any responsibility on your behalf. The tracks are open before you. Adopt whichever way you like and
tread whatever track you choose." After this talk `Uthman came back and began blaming Amir al-mu'minin in retort to the
effect that all the disturbances were rising at his instance and that he was not doing anything despite being able to do
everything.
On this side the result of repentance was as it was. Now let us see the other side. When after crossing the border of Hijaz,
Muhammad ibn Abi Bakr reached the place Aylah on the coast of the Red Sea people caught sight of a camel rider who
was making his camel run so fast as though the enemy was chasing him. These people had some misgivings about him
and therefore called him and enquired who he was. He said he was the slave of `Uthman. They enquired wherefore he was
bound. He said Egypt. They enquired to whom he was going. He replied to the Governor of Egypt. People said that the
Governor of Egypt was with them. To whom was he going then? He said he was to go to Ibn Abi Sarh. People asked him if
any letter was with him. He denied. They asked for what purpose he was going. He said he did not know that. One of these
people thought that his clothes should be searched. So the search was made, but nothing was found on him. Kinanah ibn
Bishr at-Tujibi said, "See his water-skin." People said, "Leave him, how can there be a letter in water! Kinanah said, "You
do not know what cunning these people play. " Consequently, the water-skin was opened and seen. There was a lead pipe
in it wherein was a letter. When it was opened and read, the Caliph's order in it was that "When Muhammad ibn Abi Bakr
and his party reaches you then from among them kill so and so, arrest so and so, and put so and so in jail, but you remain
on your post." On reading this all were stunned and thus began to look at one another in astonishment.
A Persian hemistich says: Mind was just burst in astonishment as to what wonder it was!
Now proceeding forward was riding into the mouth of death, consequently they returned to Medina taking the slave with
them. Reaching there they placed that letter before all the companions of the Prophet. Whoever heard this incident
remained stunned with astonishment, and there was no one who was not abusing `Uthman. Afterwards a few companions
went to `Uthman along with these people, and asked whose seal was there on this letter. He replied that it was his own.
They enquired whose writing it was. He said it was his secretary's. They enquired whose slave was that man. He replied
that it was his. They enquired whose riding beast it was. He replied that it was that of the Government. They enquired who
had sent it. He said he had no knowledge of it. People then said, "Good Heavens. Everything is yours but you do not know
who had sent it. If you are so helpless, you leave this Caliphate and get off from it so that such a man comes who can
administer the affairs of the Muslims." He replied, "It is not possible that I should put off the dress of Caliphate which Allah
has put on me. Of course, I would offer repentance." The people said, "Why should you speak of repentance which has
already been flouted on the day when Marwan was representing you on your door, and whatever was wanting has been
made up by this letter. Now we are not going to be duped into these bluffs. Leave the Caliphate and if our brethren stand in
our way we will hold them up; but if they prepare for fighting we too will fight. Neither our hands are stiff nor our swords
blunt. If you regard all Muslims equally and uphold justice hand over Marwan to us to enable us to enquire from him on



whose strength and support he wanted to play with the precious lives of Muslims by writing this letter." But he rejected this
demand and refused to hand over Marwan to them, whereupon people said that the letter had been written at his behest.
However, improving conditions again deteriorated and they ought to have deteriorated because despite lapse of the
required time everything was just as it had been and not a jot of difference had occurred. Consequently, the people who
had stayed behind in the valley of Dhakhushub to watch the result of repentance again advanced like a flood and spread
over the streets of Medina, and closing the borders from every side surrounded his house.
During these days of siege a companion of the Prophet, Niyar ibn `Iyad desired to talk to `Uthman, went to his house and
called him. When he peeped out from the above he said, "O' `Uthman, for Allah's sake give up this Caliphate and save
Muslims from this bloodshed." While he was just conversing, one of `Uthman's men aimed at him with an arrow and killed
him, whereupon people were infuriated and shouted that Niyar's killer should be handed over to them. `Uthman said it was
not possible that he would hand over his own support to them. This stubbornness worked like a fan on fire and in the height
of fury people set fire to his door and began advancing for entering, when Marwan ibn al-Hakam, Sa`id ibn al-`As and
Mughirah ibn al-Akhnas together with their contingents pounced upon the besiegers and killing and bloodshed started at
his door. People wanted to enter the house but they were being pushed back. In the meanwhile, `Amr ibn Hazm al-Ansari
whose house was adjacent to that of `Uthman opened his door and shouted for advancing from that side. Thus through this
house the besiegers climbed on the roof of `Uthman's house and descending down from there drew their swords. Only a
few scuffles had taken place when all except people of `Uthman's house, his well-wishers and Banu Umayyah ran away in
the streets of Medina and a few hid themselves in the house of Umm Habibah bint Abi Sufyan (Mu`awiyah's sister) the rest
were killed with `Uthman defending him to the last. (at-Tabaqat, Ibn Sa`d, vol. 3, Part 1, pp. 50-58; at-Tabari, vol. 1, pp.
2998-3025; al-Kamil, Ibn al-Athir, vol. 3, pp. 167-180; Ibn Abi'l-Hadid, vol. 2, pp. 144-161).
At his killing several poets wrote elegies. A couplet from the elegy by Abu Hurayrah is presented: Today people have only
one grief but I have two griefs - the loss of my money bag and the killing of `Uthman.
After observing these events the stand of Amir al-mu'minin becomes clear, namely that he was neither supporting the
group that was instigating at `Uthman's killing nor can be included in those who stood for his support and defence but when
he saw that what was said was not acted upon he kept himself aloof.
When both the parties are looked at then among the people who had raised their hands off from `Uthman's support are
seen `A'ishah, and according to the popular versions (which is not right) the then living persons out of the ten Pre-informed
ones (who had been pre-informed in this world by the Prophet for their being admitted in Paradise), out of those who took
part in the consultative committee (formed for `Uthman's selection for Caliphate), ansar, original muhajirun, people who took
part in the battle of Badr and other conspicuous and dignified individuals, while on the side (of Uthman) are seen only a few
slaves of the Caliph and a few individuals from Banu Umayyah. If people like Marwan and Sa`id ibn al-`As cannot be given
precedence over the original muhajirun their actions too cannot be given precedence over the actions of the latter. Again, if
ijma` (consensus of opinion) is not meant for particular occasions only then it would be difficult to question this
overwhelming unanimity of the companions.

Sermon 31: Don't meet Talhah ...
Before the commencement of the Battle of Jamal Amir al-mu’minin sent ‘Abdullah ibn ‘Abbas to az-
Zubayr ibn al- ‘Awwam with the purpose that he should advise him back to obedience, he said to him on
that occasion:

(ومن كلام له (عليه السلام



لما أنفذ عبداله بن العباس(رحمه اله) إل الزبير

قبل وقوع الحرب يوم الجمل ليستفيئه إل طاعته

Do not meet Talhah (ibn ‘Ubaydillah). If you meet him you will find him like an unruly bull whose horns
are turned towards its ears. He rides a ferocious riding beast and says it has been tamed. But you meet
az-Zubayr because he is soft-tempered. Tell him that your maternal cousin says that, “(It looks as if) in
the Hijaz you knew me (accepted me), but (on coming here to) Iraq you do not know me (do not accept
me). So, what has dissuaded (you) from what was shown (by you previously)?!”

نليا نَّهفَا ،ريبالز الق نلو ،الذَّلُول وه :قُوليو بعالص بكري نَهصاً قَراقرِ عالثَّوك تَجِدْه نْ تَلْقَهنَّكَ اةَ، فَاطَلْح نلاتَلْقَي
عرِيةً فَقُل لَه: يقُول لَكَ ابن خَالكَ: عرفْتَن بالحجازِ وانْرتَن بِالعراقِ، فَما عدَا ممابدَا

As-Sayyid ar-Radi says: The last sentence of this sermon “fama ‘ada mimma bada” has been heard
only from Amir al-mu’minin.

.»قال السيد الشريف: وهو (عليه السلام) أول من سمعت منه هذه اللمة، أعن: «فَما عدَا مما بدَا

Alternative Sources for Sermon 31

(1) Al-Jahiz, al-Bayan, II, 115;

(2) Ibn Qutaybah, ‘Uyun, I, 115;

(3) Ibn ‘Abd Rabbih, al-’Iqd, IV, 314;

(4) al-Zubayr ibn Bakkar, al-Muwaffaqiyyat, see Ibn Abi al-Hadid, I, 171;

(5) Ibn Khallikan, Wafayat al-'a’yan, biographical account of Ibn al-Mu’allim, see ‘Abd al-Zahra', I, 412.

Sermon 32: O people, we have been born in ...
About the disparagement of the world and categories of its people

(ومن خطبة له (عليه السلام



وفيها يصف زمانه بالجور، ويقسم الناس فيه خمسة أصناف، ثم يزهد ف الدنيا

معن جور الزمان

O people! We have been born in such a wrongful and thankless period wherein the virtuous is deemed
vicious and the oppressor goes on advancing in his excess. We do not make use of what we know and
do not discover what we do not know. We do not fear calamity till it befalls.

ايها النَّاس، انَّا قَدْ اصبحنَا ف دهرٍ عنُودٍ وزَمن كنُودٍ يعدُّ فيه الُمحسن مسيئاً، ويزداد الظَّالم فيه عتُواً، لا نَنْتَفع بِما
.علمنَا، ولا نَسال عما جهِلْنَا، ولا نَتَخَوف قَارِعةً حتَّ تَحل بِنَا

People are of four categories. Among them is one who is prevented from mischief only by his low
position, lack of means and paucity of wealth.

فْرِهو يضنَضو دِّهلَةُ حلاكو ،هانَةُ نَفْسهم لاضِ ارالا ف ادالفَس هنَعمي لا نم منْهنَافٍ: مصا ةعبرا َلع فَالنَّاس

Then there is he who has drawn his sword, openly commits mischief, has collected his horsemen and
foot-men and has devoted himself to securing wealth, leading troops, rising on the pulpit and has
allowed his faith to perish. How bad is the transaction that you allow (enjoyment of) this world to be a
price for yourself as an alternative for what there is with Allah for you.

ومنْهم المصلت لسيفه، والمعلن بِشَرِه، والُمجلب بِخَيله ورجِله قَدْ اشْرطَ نَفْسه واوبق دِينَه لحطَام ينْتَهِزه او مقْنَبٍ
!يقُوده، او منْبرٍيفْرعه ولَبِىس المتْجر انْ تَرى الدُّنْيا لنَفْسكَ ثَمناً، ومما لَكَ عنْدَاله عوضاً

And among them is he who seeks (benefits of) this world through actions meant for the next world, but
does not seek (good of) the next world through actions of this world. He keeps his body calm (in dignity),
raises small steps, holds up his clothes, embellishes his body for appearance of trust-worthiness and
uses the position of Allah's connivance as a means of committing sins.

،خَطْوِه نم بقَارو ،هشَخْص نم نا، قَدْ طَامالدُّنْي لمةَ بِعرخالا طْلُبي لاو ،ةرخالا لما بِعالدُّنْي طلُبي نم منْهمو
ةيصعالم َلةًاذَرِيع هال تْراتَّخَذَ سو ،انَةملال هنَفْس نم فزَخْرو ،بِهثَو نم رشَمو

Then there is one whose weakness and lack of means have held him back from conquest of lands. This
keeps down his position and he has named it contentment and he clothes himself with the robe of
renunciation although he has never had any connection with these qualities.



،ةالقَنَاع مبِاس َّلفَتَح ،هالح َلع الحال تْهرفَقَص ،بِهبطاعُ سانقو هؤولَةُ نَفْسلْكِ ضطَلَبِ الم نع دَهأقْع نم منْهمو
غْدىم لاو احرم كَ فذل نم سلَيو ،ةادهالز لهاسِ اببِل نيتَزو.

Then there remain a few people in whose case the remembrance of their return (to Allah on Doomsday)
keeps their eyes bent, and the fear of Resurrection moves their tears. Some of them are scared away
(from the world) and dispersed; some are frightened and subdued; some are quiet as if muzzled; some
are praying sincerely, some are grief-stricken and pain-ridden whom fear has confined to namelessness
and disgrace has shrouded them, so they are in (the sea of) bitter water, their mouths are closed and
their hearts are bruised. They preached till they were tired, they were oppressed till they were disgraced
and they were killed till they remained few in number.

وبق رِجال غَض ابصارهم ذِكر الْمرجِع، واراق دموعهم خَوف الْـمحشَرِ، فَهم بين شَرِيدٍ نَادٍ وخَائفٍ مقْموع وساكتٍ
مهقُلُوبةٌ وزامض مهاهفْوا اججرٍ احب ف مالذِّلَّةُ، فَه ملَتْهشَمةُ ويالتَّق ملَتْهخْمقَدْ ا عوجنَ ملاَثصٍ، وخْلم اعدو ومعم
.قَرِحةٌ قَدْ وعظُوا حتَّ ملُّوا وقُهِروا حتَّ ذَلُّوا، وقُتلُوا حتَّ قَلُّوا

The world in your eyes should be smaller than the bark of acacia and the clippings of wool. Seek
instruction from those who preceded you before those who follow you take instruction from you, and
keep aloof from it realising its evil because it cuts off even from those who were more attached to it than
you.

فَلْتَن الدُّنْيا اصغَر ف اعينم من حثَالَةالْقَرظ وقُراضة الْجلَم واتّعظُوا بِمن كانَ قَبلَم قَبل انْ يتَّعظَ بِم من بعدَكم؛
مْنا مبِه شْغَفانَ اك نم تفَضا قَد رنَّهةً، فَايما ذَموهفُضارو.

As-Sayyid ar-Radi says: Some ignorant persons attributed this sermon to Mu’awiyah but it is the
speech of Amir al-mu'minin. There should be no doubt about it. What comparison is there between gold
and clay or sweet and bitter water. This has been pointed out by the skilful guide and the expert critic
‘Amr ibn Bahr al-Jahiz as he has mentioned this sermon in his book, al-Bayan wa't-tabyin (vol. 2, pp.
59-61).

He has also mentioned who attributed it to Mu’awiyah and then states that it is most akin to be the
speech of ‘Ali and most in accord with his way of categorising people and information about their
oppression, disgrace, apprehension and fear. (On the other hand) we never found Mu’awiyah speaking
on the lives of renunciates or worshippers.

قال السيد الشريف : أقول: وهذه الخطبة ربما نسبها من لا علم له بها إل معاوية، وه من كلام أميرالمؤمنين (عليه
السلام) الذي لا يشك فيه، وأين الذهب من الرغام! والعذب من الاجاج! وقد دل عل ذلك الدليل الخرِيِت ونقده
الناقد البصير عمروبن بحر الجاحظ; فإنه ذكر هذه الخطبة ف كتابه «البيان والتبيين» وذكر من نسبها إل معاوية،
ثم تلم من بعدها بلام ف معناها، جملته أنه قال: وهذا اللام بلام عل (عليه السلام) أشبه، وبمذهبه ف تصنيف



الناس وف الاخبار عماهم عليه من القهر والاذلال ومن التقية والخوف أليق. قال: ومت وجدنا معاوية ف حال من
!الاحوال يسلك ف كلامه مسلك الزهاد، ومذاهب العباد

Alternative Sources for Sermon 32

(1) Ibn Talhah, Matalib, I, 90;

(2) al-Jahiz, al-Bayan, I, 175;

(3) al-Dhahabi, Mizan, II, 276;

(4) Ibn Qutaybah, ‘Uyun, II, 237;

(5) Ibn ‘Abd Rabbih, al-’Iqd, * II, 173;

(6) al-Baqillani, I’jaz, I, 197.

Sermon 33: Verily, God sent Muhammad (S) ...
At the time of setting out for the Battle of Jamal

(ومن خطبة له (عليه السلام

عند خروجه لقتال أهل البصرة

]وفيها حمة مبعث الرسل، ثم يذكر فضله ويذم الخارجين[

‘Abdullah ibn ‘Abbas says that when Amir al-mu’minin set out for war with the people of Basrah he came
to his audience at Dhi Qar and saw that he was stitching his shoe. Then Amir al-mu’minin said to me,
“What is the price of this shoe?” I said: “It has no value now.” He then said, “By Allah, it should have
been dearer to me than ruling over you but for the fact that I may establish right and ward off wrong.”

Then he came out and spoke:

قال عبداله بن عباس (رحمه اله): دخلت عل اميرالمؤمنين صلوات اله عليه بذي قار وهو يخصف نعله، فقال
دفع باطلاواقيم حقّاً، ان اا لام، امرتمن ا لا بحا ِه لَهما قيمة هذا النعل؟ فقلت: لا قيمةَ لها! قال: وال :ل،



:ثم خرج(عليه السلام) فخطب الناس فقال

Verily, Allah sent Muhammad (S) when none among the Arabs read a book or claimed prophethood. He
guided the people till he took them to their (correct) position and their salvation. So their spears (i.e.
officers) became straight and their conditions settled down.

النَّاس اقةً، فَسونُب دَّعي لاتَاباً، وك اقْربِ يرالْع ندٌ محا سلَيو ،(ه عليه وآلهال صل) ًدامحم ثعبحانَه بس هإنَّ ال
مفَاتُهص نَّتااطْمو ،مقَنَاتُه تتَقَامفَاس ،ماتَهنْجم ملَّغَهبم، ولَّتَهحم مهاوب َّتح.

By Allah, surely I was in their lead till it took shape with its walls. I did not show weakness or cowardice.
My existing march is also like that. I shall certainly pierce the wrong till right comes out of its side.

لاطالْب ننْقُبا، فَلاهمثْليرِي هذَا لسنَّ ماو ،نْتبج لاو،تزجا عا، ميرِهذَافبِح لَّتتَو َّتا حهاقَتس لَف نْتإنْ ك هالا وما
نْبِهج نم قالْح جخْري َّتح.

What (cause of conflict) is there between me and the Quraysh? By Allah, I have fought them when they
were unbelievers and I shall fight them when they have been misled. I shall be the same for them today
as I was for them yesterday. By Allah, the Quraysh only take revenge against us because Allah has
given us (i.e. the Holy Prophet and his progeny) preference over them. So, we have allowed them into
our domain, whereupon they have become as the former poet says:

By my life, you continued drinking fresh milk every morning,

And (continued) eating fine stoned dates with butter;

We have given you the nobility which you did not possess before;

And surrounded (protected) you with thoroughbred horses and tawny-coloured spears (strong spears).1

هالو !موالْي مهباحنَا صا امسِ، كمبِالا مهباحلَص ّناو ،ينفْتُونم ملَنَّهقَاتلاو ،رِينافك ملَقَدْ قَاتَلْتُه هالش! ويقُرلو الم
لوالا ما قالانُوا كَِزِنا، فيح ف مخَلْناهفَاَد ،هِملَينا عه اَخْتاراَنَّ ال لاا شينّا قُرم مما تَنْق:

اَدمت لَعمرى شُربكَ الْمحض صابِحاً *** و اَكلَكَ بِالزبدِ الْمقَشَّرةَ الْبجرا

و نَحن وهبناكَ الْعلاء و لَم تَن *** علياً، و حطْنا حولَكَ الْجرد والسمرا



Alternative Sources for Sermon 33

(1) Al-Mufid, al-'Irshad, 154.

1. In fact, the aim of the poet here is to say that the condition of the addressee's life, from the moral and material point of
view, had been worse in the past, and that the poet and his tribe have given him the best means of leading their lives. But
as the result of this improved condition the addressee has completely lost himself and forgotten his past condition and
thinks that he had had this kind of life previously.
Now, Amir al-mu'minin wants to convey the same idea here to the Quraysh as Fatimah (p.b.u.h.) the holy daughter of the
Holy Prophet said in her speech on Fadak:
(O' People) ... You were on the brink of the pit of Hell Fire (Qur'an, 3:103). You were as worthless as the mouthful of water.
You were minority like the handful greedy and a spark of the hasty. You were as down-trodden as the dust under feet. You
drank dirty water. You ate untanned skin. You were abased and condemned. But Allah has rescued you through my father
Muhammad (S). . .

Sermon 34: Woe to you! I am tired of rebuking
you ...
To prepare the people for fighting with the people of Syria (ash-Sham)1
After dealing with the Kharijites, Amir al-mu’minin rebukes the people and counsels them to be on the
right:

(ومن خطبة له (عليه السلام

[ف استنفار الناس إل الشام [بعد فراغه من أمر الخوارج

] :وفيها يتأفف بالناس، وينصح لهم بطريق السداد[

Woe to you. I am tired of rebuking you. Do you accept this worldly life in place of the next life? Or
disgrace in place of dignity? When I invite you to fight your enemy your eyes revolve as though you are
in the clutches of death, and in the senselessness of last moments.

My pleadings are not understood by you and you remain stunned. It is as though your hearts are
affected with madness so that you do not understand. You have lost my confidence for good. Neither are
you a support for me to lean upon, nor a means to honour and victory. Your example is that of the
camels whose protector has disappeared, so that if they are collected from one side they disperse away



from the other side.

اُفٍ لَم! لَقَدْ سئمت عتَابم! ارضيتُم بِالْحياة الدُّنْيا من الاخرة عوضاً؟ وبِالذُّلِ من الْعزِ خَلَفاً؟ اذَا دعوتُم الَ جِهادِ
عدُوِكم دارت اعينُمز، كانَّم من الْموتِ ف غَمرة ومن الذُّهولِ ف سرة، يرتَج علَيم حوارِي فَتَعمهونَ فَانَّ
قُلُوبم مالُوسةٌ فَانْتُم لا تَعقلُونَ. ما انْتُم ل بِثقَة سجِيس اللَّيال وماانْتُم بِركن يمال بِم ولازَوافر عزٍ يفْتَقَر الَيم. ما
ن آخَرم تبٍ انْتَشَرانج نم تعما جلَّمَا، فاتُهعر لض بِلاك لاا نْتُما،

By Allah, how bad are you for igniting flames of war. You are intrigued against but do not intrigue
(against the enemy). Your boundaries are decreasing but you do not get enraged over it. Those against
you do not sleep but you are unmindful. By Allah, those who leave matters one for the other are
subdued. By Allah, I believed about you that if battle rages and death hovers around you, you will cut
away from the son of Abi Talib like the severing of head from the trunk.2

ف نْتُماو مْنع نَامي ونَ لاضتَعتَم فَلا مُافطْرا تُنْتَقَصيدُونَ، وَت لاونَ وادُت !نْتُمبِ ارنَارِ الْح رعـ س هال رمـ لَع سلَبِى
نع تُمجقَدِ انْفَر توالْم رتَحاسو ،غَىالْو سمح أنْ لَو مِب ظُنلا ّنا هال مأيتَخَاذِلُونَ! والْم هالو بونَ، غُلاهس غَفْلَة
ابن ابِ طَالبٍ انْفراج الراسِ

By Allah, he who makes it possible for his adversary to so overpower him as to remove the flesh (from
his bones), crush his bones and cut his skin into pieces, then it means that his helplessness is great and
his heart surrounded within the sides of his chest is weak. You may become like this if you wish. But for
me, before I allow it I shall use my sharp edged swords of al-Mushrafiyyah which would cut as under the
bones of the head and fly away arms and feet. Thereafter, Allah will do whatever He wills.

هلَيع تمماض يفعض ،هزجع يمظلَع ،فْرِي جِلْدَهيو ،هظْمع مشهيو هملَح قرعي هنَفْس نم هدُوع نمي ارنَّ اما هالو
امالْه اشفَر نْهم يرتَط ةيفشْربِالْم بركَ ضذل طعنْ اونَ اد هالنَا فَوا امفَا ،تىنْ شذَاكَ ا نَف نْتا دْرِهص حانوج
شَاءا يكَ مدَ ذلعب هال لفْعيو ،قْدَامالادُ واعوالس يحتَطو.

O people, I have a right over you and you have a right over me. As for your right over me, that is to
counsel you, to pay you your dues fully, to teach you that you may not remain ignorant and instruct you
in behaviourism that you may act upon. As for my right over you, it is fulfilment of (the obligation of)
allegiance, well-wishing in presence or in absence, response when I call you and obedience when I
order you.

ايها النَّاس! انَّ ل علَيم حقّاً، ولَم علَ حق: فَاما حقُّم علَ: فَالنَّصيحةُ لَم، وتَوفير فَيئم علَيم، وتَعليمم كيلا
ينةُ حابجالايبِ، وغالْمدِ وشْهالْم ةُ فيحالنَّصو ،ةعيبِالب فَاءفَالو :ملَيع ّقا حماوا. ولَمما تَعيك مدِيبتَالُوا، وهتَج
مكرآم ينةُ حالطَّاعو ،موكعدا.



Alternative Sources for Sermon 34

(1) Al-Tabari, Ta'rikh, VI, 51;

(2) Ibn Qutaybah, al-'Imamah, I, 150;

(3) al-Baladhuri, Ansab, 380;

(4) al-Mufid, al-Majalis, 79;

(5) Nasr ibn Muzahim, see Ibn Abi al-Hadid, I, 179.

1. The word "ash-Sham" was a name used for a vast geographical area occupied by Muslim countries in those days. This
area included present-day Syria, Lebanon and Palestine. Its capital was Damascus. Wherever the word Syria is mentioned
(in this book) it should be understood in its larger meaning.
2. This sentence is employed for such severance after which there is no occasion or possibility of joining. The author of
Durrah Najafiyyah has quoted several views in its explanation:
i)
Ibn Durayd's view is that it means that. "Just as when the head is severed its joining again is impossible, in the same way
you will not join me after once deserting me."
ii)
al-Mufaddal says ar-ra's(head) was the name of a man, and a village of Syria, Bayt ar-ra's is named after him. This man
left his home and went away somewhere and never again returned to his village after which the proverb sprang up "you
went as ar-ra's had gone."
iii)
One meaning of it is that "Just as if the joints of the bones of the head are opened they cannot be restored, in the same way
you will not join me after cutting from me.
iv)
It has also been said that this sentence is in the sense of separating completely. After copying this meaning from the Sharh
of ash-Shaykh Qutbu'd-Din ar-Rawandi, the commentator Ibn Abi'l-Hadid has written that this meaning is not correct
because when the word "ar-ra's" is used in the sense of whole it is not preceded by "alif" and "lam"
v)
It is also taken to mean that "You will so run away from me as one (fleeing for life) to save his head." Besides this, one or
two other meanings have also been stated but being remote they are disregarded.
First of all it was used by the philosopher of Arabia Aktham ibn Sayfi while teaching unity and concord to his children. He
says: “O my children do not cut away (from each other) at the time of calamities like the cutting of head, because after that
you will never get together”.

Sermon 35: Praise belongs to God, even though



...
Amir al-mu’minin said after Arbitration. 1

(ومن خطبة له (عليه السلام

بعد التحيم وما بلغه من أمر الحمين

وفيها حمد اله عل بلائه، ثم بيان سبب البلوى

All praise is due to Allah even though time has brought (for us) crushing calamity and great occurrence.
And I stand witness that there is no god but Allah the One, there is no partner for Him nor is there with
Him any god other than Himself, and that Muhammad is His slave and His Prophet (May Allah’s blessing
and greeting be upon him and his progeny).

الْحمدُ له وإنْ اتَ الدَّهر بِالْخَطْبِ الْفَادِح والْحدَثِ الْجليل، واشْهدُ انْ لا اله الا اله، لَيس معه اله غَيره، وانَّ محمداً
. عبدُه ورسولُه صل اله عليه وآله

So now, certainly the disobedience of sympathetic counsellor who has knowledge as well as experience
brings about disappointment and result in repentance. I had given you my orders about this arbitration
and put before you my hidden view, if Qasir’s2 orders were fulfilled but you rejected it (my orders) like
rough opponents and disobedient insurgents till the counsellor himself fell in doubt about his counsel and
the flint (of his wit) ceased to give flame. Consequently, mine and your position became as the poet of
Hawazin says:

I gave you my orders at Mun’araji’l-liwa but you did not see the good of my counsel till the noon of next
day (when it was too late)3.

هذِه ف مُترما نْتقَدْ كةَ، والنَّدَام بقتُعةَ، ورسالْح ِبِ تُورِثرالُْمج مالالْع يقالشَّف حةَ النَّاصيصعنَّ مدُ، فَاعا بم
نَابِذِينالمو ،فَاةالْج ينفالُْمخَال اءبا َلع تُميبفَا !رميرٍاقَصطَاعُ لانَ يك لَو ِياونَ رخزم مَل نَخَلْترِي، وما ةومالْح
الْعصاة، حتَّ ارتَاب النَّاصح بِنُصحه، وضن الزنْدُ بِقَدْحهِچ، فَنْت واياكم كما قَال اخُو

:هوازِنَ



امرتُم امري بِمنْعرج اللّوى فَلَم تَستَبِينُوا النُّصح الا ضح الْغَدِ

Alternative Sources for Sermon 35

(1) al-Baladhuri, Ansab, 365;

(2) al-Tabari, Ta'rikh, VI, 43;

(3) Ibn Qutaybah, al-'Imamah, I, 119, 141;

(4) Nasr, Siffin, see Ibn Abi al-Hadid, I, 110;

(5) Sibt, Tadhkirah, 103;

(6) Abu al-Faraj, al-'Aghani, IX, 5;

(7) al-Mas’udi, Muruj, II, 412;

(8) Ibn al-'Athir, al-Kamil, II, 171;

(9) Ibn Kathir, al-Bidayah, VII, 286.

1. When the Syrians' spirit was broken by the bloody swords of the Iraqis, and the incessant attacks of the night of al-Harir
lowered their morale and ended their aspirations `Amr ibn al-`As suggested to Mu`awiyah the trick that the Qur'an should
be raised on spears and shouts urged forth to treat it as the arbitrator. Its effect would be that some people would try to
stop the war and others would like to continue it. We would thus divide them and be able to get the war postponed for
another occasion. Consequently, copies of the Qur'an were raised on spears. The result was that some brainless persons
raised hue and cry and created division and disturbance in the army and the efforts of simple Muslims turned slow after
having been near victory. Without understanding anything they began to shout that they should prefer the verdict of the
Qur'an over war.
When Amir al-mu'minin saw the Qur'an being the instrument of their activities, he said:
"O people do not fall in this trap of deceit and trickery. They are putting up this device only to escape the ignominy of
defeat. I know the character of each one of them. They are neither adherents of the Qur'an nor have they any connection
with the faith or religion. The very purpose of our fighting has been that they should follow the Qur'an and act on its
injunctions. For Allah's sake do not fall in their deceitful device. Go ahead with determination and courage and stop only
after vanquishing the dying foe." Nevertheless, the deceitful instrument of wrong had worked. The people took to
disobedience and rebellion. Mis`ar ibn Fadaki at-Tamimi and Zayd ibn Husayn at-Ta'i each with twenty thousand men
came forward and said to Amir al-mu'minin, 'O' `Ali, if you do not respond to the call of the Qur'an we will deal with you in
the same manner as we did with `Uthman. You end the battle at once and bow before the verdict of the Qur'an. Amir al-
mu'minin tried his best to make them understand but Satan was standing before them in the garb of the Qur'an. He did not
allow them to do so, and they compelled Amir al-mu'minin that he should send someone to call Malik ibn al-Harith al-
Ashtar from the battlefield. Being obliged, Amir al-mu'minin sent Yazid ibn Hani to call Malik back. When Malik heard this
order he was bewildered and said, "Please tell him this is not the occasion to leave the position. He may wait a bit then I will
come to his audience with the tidings of victory." Hani conveyed this message on return but people shouted that Amir al-
mu'minin must have sent word to him secretly to continue. Amir al-mu'minin said he never got any occasion to send any
secret message to him. Whatever he said was said before them. People said he should be sent again and that if Malik
delayed his return Amir al-mu'minin should forsake his life. Amir al-mu'minin again sent Yazid ibn Hani and sent word that



rebellion had occurred, he should return in whatever condition he was. So Hani went and told Malik "You hold victory dear
or the life of Amir al-mu'minin. If his life is dear you should raise hands off the battle and go to him." Leaving the chances of
victory Malik stood up and came to the audience of Amir al-mu'minin with grief and disappointment. Chaos raged there. He
rebuked the people very much but matters had taken such a turn that could not be corrected.
It was then settled that either party should nominate an arbitrator so that they should settle the (matter of) Caliphate
according to the Qur'an. From Mu`awiyah's side `Amr ibn al-`As was decided upon and from Amir al mu'minin's side people
proposed the name of Abu Musa al-Ash`ari. Seeing this wrong selection Amir al-mu'minin said, "Since you have not
accepted my order about arbitration at least now agree that do not make Abu Musa the arbitrator. He is not a man of trust.
Here is `Abdullah ibn `Abbas and here is Malik al-Ashtar. Select one of them." But they did not at all listen to him and stuck
to his name. Amir al-mu'minin said, "All right, do whatever you want. The day is not far when you will cut your own hands
through your misdeeds."
After the nomination of arbitrators when the deed of agreement was being written, then with `Ali ibn Abi Talib (p.b.u.h.) the
word Amir al-mu'minin was also written. `Amr ibn al-`As said, "This should be rubbed off. If we regarded him Amir al-
mu'minin why should this battle have been fought?" At first Amir al-mu'minin refused to rub it off but when they did not in
any way agree, he rubbed it off and said, "This incident is just similar to the one at al-Hudaybiyah when the unbelievers
stuck on the point that the words 'Prophet of Allah' with the name of the Prophet should be removed and the Prophet did
remove it." On this `Amr ibn al-`As got angry and said, "Do you treat us as unbelievers?" Amir al-mu'minin said, "On what
day have you had anything to do with believers and when have you been their supporters?" However, after this settlement,
the people dispersed, and after mutual consultation these two arbitrators decided that by removing both `Ali and Mu`awiyah
from the Caliphate the people should be accorded the power to choose whomever they desired. When time came to its
announcement there was a meeting at Dumatu'l-Jandal, a place between Iraq and Syria, and then two arbitrators also
reached there to announce the judgement on the fate of the Muslims. Acting cunningly `Amr ibn al-`As said to Abu Musa, "I
regard it ill manner to precede you. You are older in years and age so first you make the announcement." Abu Musa
succumbed to his flattery and came out proudly and stood before the gathering. Addressing them he said, "O' Muslims we
have jointly settled that `Ali ibn Abi Talib and Mu`awiyah should be removed and the right to choose a Caliph be accorded
to the Muslims. They should choose whomever they like." Saying this he sat down. Now the turn was for `Amr ibn al-`As
and he said, "O' Muslims you have heard that Abu Musa removed `Ali ibn Abi Talib. I also agree with it. As for Mu`awiyah,
there is no question of removing him. Therefore I place him in his position." No sooner that he said this there were cries all
round. Abu Musa cried hoarse that it was a trick, a deceit and told `Amr ibn al-`As that, "You have played a trick, and your
example is that of a dog on which if you load something he would gasp, or leave him he would gasp." `Amr ibn al-`As said,
"Your example is like the ass on whom books are loaded." However `Amr ibn al-`As's trick was effective and Mu`awiyah's
shaking feet were again stabilised. This was the short sketch of the Arbitration whose basis was laid in the Qur'an and
sunnah. But was it a verdict of the Qur'an or the result of those deceitful contrivances which people of this world employ to
retain their authority? Could these pages of history be made a torch-guide for the future and the Qur'an and sunnah be not
used as a means of securing authority or as an instrument of worldly benefits.
When Amir al-mu'minin got the news of this lamentable result of arbitration, he climbed on the pulpit and delivered this
sermon every word of which savours of his grief and sorrow and at the same time it throws light on soundness of his
thinking, correctness of his opinion and foresighted sagacity.
2. This is a proverb which is used on an occasion where the advice of a counsellor is rejected and afterwards it is repented.
The fact of it was that the ruler of al-Hirah namely Jadhimah al-Abrash killed the ruler of al-Jazirah named `Amr ibn Zarib
whereafter his daughter az-Zabba' was made the ruler of al-Jazirah. Soon after accession to the throne she thought out
this plan to avenge her father's blood, that she sent a message to Jadhimah that she could not alone carry on the affairs of
the state and that if he could become her patron by accepting her as his wife she would be grateful. Jadhimah was more
than puffed up at this proposal, and prepared himself to set off for al-Jazirah with a thousand horsemen. His slave Qasir
advised him much that this was just a deceit and trick and that he should not place himself in this danger; but his wit had
been so blinded that he could not think over why az-Zabba' should select the Murderer of her father for her life
companionship. Anyhow, he set off and when he reached the border of al-Jazirah although az-Zabba's army was present
for his reception but she neither gave any special reception nor offered any warm welcome. Seeing this state Qasir was



again suspicious and he advised Jadhimah to get back, but nearness to the goal had further fanned his passion. He paid
no heed and stepping further entered the city. Soon on arrival there he was killed. When Qasir saw this he said, "Had the
advice of Qasir been followed." From that time this proverb gained currency.
3. The poet of Hawazin implies Durayd ibn as-Simmah. He wrote this couplet after the death of his brother `Abdullah ibn
as-Simmah. Its facts are that `Abdullah along with his brother led an attack of two groups of Banu Jusham and Bani Nasr
who were both from Hawazin, and drove away many camels. On return when they intended to rest at Mun`araji'l-liwa,
Durayd said it was not advisable to stay there lest the enemy attacks from behind, but `Abdullah did not agree and stayed
there. The result was that as soon as dawn appeared the enemy attacked and killed `Abdullah on the spot. Durayd also
received wounds but he slipped away alive, and after this he wrote a few couplets out of which one couplet is this wherein
he has referred to the destruction resulting from his advice having been rejected.

Sermon 36: I warn you ...
Warning the people of Nahrawan1 of their fate

(ومن خطبة له (عليه السلام

ف تخويف اهل النهروان

I am warning you that you will be killed on the bend of this canal and on the level of this low area while
you will have no clear excuse before Allah nor any open authority with you. You have come out of your
houses and then divine decree entangled you.

I had advised you against this arbitration but you rejected my advice like adversaries and opponents till I
turned my ideas in the direction of your wishes. You are a group whose heads are devoid of wit and
intelligence. May you have no father! (Allah’s woe be to you!) I have not put you in any calamity nor
wished you harm.

بِينلْطَانٍ مس لاو ،مِبر نم ِنَةيرِ بغَي َلع طهذَاالْغَائ امضهبِارِ، وهذَا النَّه ثْنَاءبِا عروا صبِحنْ تُصا مَل نَا نَذِيرفَا
َّتالمخالفين، ح اءبا َلع تُميبفَا ةومالْح هذِه نع مُتينَه نْتقَدْ كو قْدَارالْم مَلتَباحو ،الدَّار مِب تحقَدْ طَو ،معم
.صرفْت رايِ الَ هواكم، وانْتُم معاشر اخفَّاء الْهام، سفَهاء الاحلام ولَم آتِ ـ لا ابا لَم ـ بجراً ولا اردت لَم ضراً

Alternative Sources for Sermon 36

(1) Al-Zubayr ibn Bakkar, al-Muwaffaqiyyat, 350;

(2) al-Tabari, Ta'rikh, VI, 47;



(3) Ibn Qutaybah, al-'Imamah, I, 147;

(4) Sibt, Tadhkirah, 100;

(5) Ibn al-'Athir, al-Nihayah, I, 97;

(6) al-Mas’udi, Muruj, II, 402;

(7) al-Baladhuri, Ansab, II, 371.

1. The cause of the battle of Nahrawan was that when after Arbitration Amir al-mu'minin was returning to Kufah, the people
who were foremost in pleading acceptance of Arbitration began to say that appointment of anyone other than Allah as
arbitrator is heresy, and that, Allah forbid, by accepting the Arbitration Amir al-mu'minin turned heretic. Consequently, by
distorting the meaning of "There is no authority same with Allah" they made simple Muslims share their views and
separating from Amir al-mu'minin encamped at Hanira' near Kufah. When Amir al-mu'minin learned of these plottings he
sent Sa`sa`ah ibn Suhan al-`Abdi and Ziyad ibn an-Nadr al-Harithi in the company of Ibn `Abbas towards them and
afterwards himself went to the place of their stay and dispersed them after discussion.
When these people reached Kufah they began to spread the news that Amir al-mu'minin had broken the agreement of
Arbitration and that he is again ready to fight against the Syrians. When Amir al-mu'minin learned this he contradicted it
whereupon these people stood up in rebellion and encamped twelve miles from Baghdad in the low area of the canal called
Nahrawan.
On the other side, after hearing the verdict of Arbitration Amir al-mu'minin rose for fighting the army of Syria and wrote to
the Kharijites that the verdict passed by the two arbitrators in pursuance of their heart's wishes instead of the Qur'an and
sunnah was not acceptable to him, that he had therefore decided to fight with them and they should support him for
crushing the enemy. But the Kharijites gave him this reply, "When you had agreed to Arbitration in our view you had turned
heretic. Now if you admit your heresy and offer repentance we will think over this matter and decide what we should do."
Amir al-mu'minin understood from their reply that their disobedience and misguidance had become very serious. To
entertain any kind of hope from them now was futile. Consequently, ignoring them he encamped in the valley of an-
Nukhaylah with a view to marching towards Syria. When the army had been arrayed he came to know that the men desired
to deal with the people of Nahrawan first, and to move towards Syria afterwards. Amir al-mu'minin, however, said that they
should be left as they were, that they themselves should first move towards Syria while the people of Nahrawan could be
dealt with afterwards. People said that they were prepared to obey every order of his with all their might whether he moved
this way or that way. The army had not moved when news about the rebellion of Kharijites began to reach, and it was learnt
that they had butchered the governor of Nahrawan namely `Abdullah ibn Khabbab ibn al-Aratt and his slave maid with the
child in her womb, and have killed three women of Banu Tayyi and Umm Sinan as-Saydawiyyah. Amir al-mu'minin sent al-
Harith ibn Murrah al-`Abdi for investigation but he too was killed by them. When their rebellion reached this stage it was
necessary to deal with them. Consequently, the army turned towards Nahrawan. On reaching there Amir al-mu'minin sent
them word that those who had killed `Abdullah ibn Khabbab ibn al-Aratt and innocent women should be handed over to him
for avenging blood. Those people replied that they had killed these persons jointly and that they considered it lawful to shed
the blood of all the people on his side. Even at this Amir al-mu'minin did not take the initiative for the battle, but sent Abu
Ayyub al-Ansari with a message of peace. So he spoke to them aloud, "Whoever comes under this banner or separates
from that party and goes to Kufah or al-Mada'in would get amnesty and he would not be questioned. As a result of this
Farwah ibn Nawfal al-Ashja'i said that he did not know why they were at war with Amir al-mu'minin. Saying this he
separated along with five hundred men. Similarly group after group began to separate and some of them joined Amir al-
mu'minin. Those who remained numbered four thousand, and according to at-Tabari's account they numbered two
thousand eight hundred. These people were not in any way prepared to listen to the voice of truth, and were ready to kill or
be killed. Amir al-mu'minin had stopped his men to take the initiative but the Kharijites put arrows in their bows and broke
and threw away the sheathes of their swords. Even at this juncture Amir al-mu'minin warned them of the dire



consequences of war and this sermon is about that warning and admonition. But they were so brimming with enthusiasm
that they leapt on Amir al-mu'minin's force all of a sudden. This onslaught was so severe that the foot men lost ground but
they soon fixed themselves firmly that the attack of arrows and spears could not dislodge them from their position and they
soon so cleared away the Kharijites that except for nine persons who fled away to save their lives not a single person was
left alive. From Amir al-mu'minin's army only eight persons fell as martyrs. The battle took place on the 9th Safar, 38 A.H.

Sermon 37: I took up the task ...
Amir al-mu’minin’s utterance which runs like a Sermon.
About his own steadfastness in religion and precedence in (acceptance of) belief. Spoken after the
Battle of Nahrawan

(ومن كلام له (عليه السلام

يجري مجرى الخطبة

[وفيه يذكر فضائله (عليه السلام) قاله بعد وقعة النهروان]

I discharged duties when others lost courage (to do so), and I came forward when others hid
themselves. I spoke when others remained mum. I stroke with Divine light when others remained
standing. I was the quietest of them in voice but the highest in going forward. I cleaved to its rein and
applied myself solely to its pledge, like the mountain which neither sweeping wind could move nor storm
could shake. No one could find fault with me nor could any speaker speak ill of me.

فَقُمت بِالامرِ حين فَشلُوا وتَطَلَّعت حين تَعتَعوا ومضيت بِنُورِ اله حين وقَفُوا، وكنْت اخْفَضهم صوتاً، واعلاهم فَوتاً
لقَائل لاو ،زمهم دٍ فحلا ني لَم .فاصوالْع تُزِيلُه لاو ،فاصالْقَو هِكرتُح لا لبالْجا كهانبِرِه تدَدتَباسا وهنَانبِع ترفَط
زغْمم ف.

The low is in my view worthy of honour till I secure (his) right for him while the strong is in my view weak
till I take (other’s) right from him. We are happy with the destiny ordained by Allah and have submitted to
the command of Allah. Do you think I would speak lie about the Prophet of Allah?

By Allah, I am surely the first to testify him, so I will not be the first to falsify him. I looked at my affairs
and found that my obedience should have precedence over my allegiance while my pledge with him is a
burden on my neck.



الذَّليل عنْدِي عزِيز حتَّ آخُذَ الْحق لَه، والْقَوِي عنْدِي ضعيف حتَّ آخُذَ الْحق منْه، رضينَا عن اله قَضاءه، وسلَّمنَا
.هلَيع ذَبك نم لوونُ اكا فَلا دَّقَهص نم لونَا الا هاله عليه وآله ؟ وال صل هولِ السر َلع ذِبكا انتَرا .هرمله ا
.فَنَظَرت ف امرِي، فَاذَا طَاعت قَدْ سبقَت بيعت، واذَا الميِثَاق ف عنُق لغَيرِي

Alternative Sources for Sermon 37

(1) Al-Saduq, al-'Amali, 134;

(2) al-Bayhaqi, al-Mahasin, I, 37.

Sermon 38: Doubt is called doubt because ...
About naming of doubt as such and disparagement of those in doubt

(ومن خطبة له (عليه السلام

وفيها علة تسمية الشبهة شبهة، ثم بيان حال الناس فيها

Doubt is named doubt (al-shubhah) because it resembles truth. As for lovers of Allah, their conviction
serves them as light and the direction of the right path (itself) serves as their guide; while the enemies of
Allah, in time of doubt call to misguidance in the darkness of doubt and their guide is blindness (of
intelligence). One who fears death cannot escape it nor can one who loves eternal life secure it.

دَاءعا امادَى والْه تمس ميلُهلدو ،ينقا الْييهف مهاويفَض هال اءيلوا امفَا ،قالْح ا تُشْبِهنَّهةً لاهةُ شُبهتِ الشُّبيما سنَّماو
هبحا نم قَاءالْب َطعلا يو ،خَافَه نتِ موالم نو منْجا يفَم ،مالْع ميلُهلدو ،لالالض مهاوفَدُع هال.

Alternative Sources for Sermon 38

(1) Al-'Amidi, Ghurar, 98;
(2) Ibn Talhah, Matalib, I, 170;

(3) al-Jahiz, Rasa'il, 125.



Sermon 39: I am faced with men who do not
obey ...
In disparagement of those who shrink from fighting

(ومن خطبة له (عليه السلام

[خطبها عند علمه بغزوة النعمان بن بشير صاحب معاوية لعين التمر]

[وفيها يبدي عذره، ويستنهض الناس لنصرته]

I am faced with men who do not obey when I order and do not respond when I call them. May you have
no father! (Woe to you!) What are you waiting for to rise for the cause of Allah? Does not faith join you
together, or sense of shame rouse you? I stand among you shouting and I am calling you for help, but
you do not listen to my word, and do not obey my orders, till circumstances show out their bad
consequences.

No blood can be avenged through you and no purpose can be achieved with you. I called you for help of
your brethren but made noises like the camel having pain in stomach, and became loose like the camel
of thin back. Then a wavering weak contingent came to me from amongst you: “as if they are being led
to death and they are only watching.”1 (Qur’an, 8:6)

لاو ،معمجي ا دِينم؟ امبر مرِكونَ بِنَصرا تَنْتَظم !مَا لبا لا ،توعذَا دا جِيبلا يو ترمذَا اا يعطي لا نبِم يتنم
شَّفَت َّتراً، حما ون ليعتُط لاو ،لاقَو ونَ لعمتَس ِثاً، فَلاتَغَوم منادِيارِخاً، وتَصسم ميف قُوم؟! امُشمةَ تُحيمح
الامور عن عواقبِ الْمساءة، فَما يدْركُ بِم ثَار، ولا يبلَغُ بِم مرام، دعوتُم الَ نَصرِ اخْوانم فَجرجرتُم جرجرةَ
مهتِ ووالْم َلاقُونَ اسا ينَّماك) يفعض بتَذَائدٌ منَيج مْنم َلا جخَر رِ، ثُمبدوِ الاضّالْن تَثَاقُل تَثَاقَلْتُمو ،ِرسالا لمالْج
.(ينْظُرون

As-Sayyid ar-Radi says: Amir al-mu’minin’s word “mutadha’ib” means “mudtarib” (i.e. moved or
troubled), as they say “tadha’abat ar-rih“ (i.e. the winds blow in troubled manner). Similarly the wolf is
called “dhi’b” because of its troubled movement.

قال السيد الشريف: أقول: قوله (عليه السلام): «متَذَائب» أي: مضطرب، من قولهم: تذاءبت الريح أي: اضطرب
.هبوبها، ومنه سم الذئب، لاضطراب مشيته



Alternative Sources for Sermon 39

(1) Al-Thaqafi, al-Gharat, I, 291, 297, II, 453-4;

(2) al-Baladhuri, Ansab, II, 404;

(3) al-Tabari, Ta'rikh, VI, 41, events of the year 39 H.

1. Mu`awiyah sent a contingent of two thousand soldiers under an-Nu`man ibn Bashir to assault `Aynu't-Tamr. This place
was a defence base of Amir al-mu'minin near Kufah whose incharge was Malik ibn Ka`b al-Arhabi. Although there were a
thousand combatants under him, but at the moment only hundred men were present there. When Malik noticed the
offensive force advancing he wrote to Amir al-mu'minin for help. When Amir al-mu'minin received the message he asked
the people for his help but only three hundred men got ready as a result of which Amir al-mu'minin was much disgusted
and delivered this sermon in their admonition. When Amir al-mu'minin reached his house after delivering the sermon `Adi
ibn Hatim at-Ta'i came and said, "O' Amir al-mu'minin a thousand men of Banu Tayyi' are under me. If you say I shall send
them off." Amir al-mu'minin said, "It does not look nice that people of one tribe only should meet the enemy. You prepare
your force in the Valley of an-Nukhaylah." Accordingly he went there and called people to jihad, when besides Banu Tayyi'
one thousand other combatants also assembled. They were still preparing to set off when word reached from Malik ibn
Ka`b that there was no need for help as he had repulsed the enemy.
The reason of this was that Malik had sent off `Abdullah ibn Hawalah al-Azdi hastily to Qarazah ibn Ka`b al-Ansari and
Mikhnaf ibn Sulaym al-Azdi so that if there was delay in the arrival of support from Kufah he could get help from here in
time. `Abdullah went to both, but got no help from Qarazah. However, Mikhnaf ibn Sulaym got ready fifty persons under
`Abd ar-Rahman ibn Mikhnaf and they reached there near evening. Upto that time the two thousand men (of the enemy)
had not been able to subdue the hundred men of Malik. When an-Nu`man saw these fifty men he thought that their forces
had started coming in so he fled away from the battlefield. Even in their retreat Malik attacked them from rear and killed
three of their men.

Sermon 40: A true statement to which a false
meaning ...
When Amir al-mu’minin heard the cry of Kharijites that “Verdict is only that of Allah” he said:

(ومن كلام له (عليه السلام

"ف الخوارج لما سمع(عليه السلام) قولهم: "لا حم إلا له

A true statement to which a false meaning is attributed. It is true that verdict lies but with Allah, but these
people say that (the function of) governance is only for Allah. The fact is that there is no escape for men
from ruler good or bad. The faithful persons perform (good) acts in his rule while the unfaithful enjoys



(worldly) benefits in it. During the rule, Allah would carry everything to end. Through the ruler tax is
collected, enemy is fought, roadways are protected and the right of the weak is taken from the strong till
the virtuous enjoys peace and allowed protection from (the oppression of) the wicked.

:(قال (عليه السلام

كلمةُ حق يراد بِها باطل! نَعم انَّه لا حم الا له، ولن هولاء يقُولُونَ: لا امرةَ، فَانَّه لابدَّ للنَّاسِ من امير بر او فَاجِر،
بِه نمتَاو ،دُوالْع بِه قَاتَليو ،ءَالْف بِه عمجيو ،لجا الايهف هغُ الّلبيو ،رافْا اليهف عتتَمسيو ،نموالْم هترما ف لمعي
.السبل، ويوخَذُ بِه للضعيفِ من الْقَوِيِ، حتَّ يستَرِيح بر، ويستَراح من فَاجِر

Another version

When Amir al-mu’minin heard the cry of the Kharijites on the said verdict he said:

I am expecting the verdict (destiny) of Allah on you.

Then he continued:

As for good government the pious man performs good acts in it, while in a bad government the wicked
person enjoys till his time is over and death overtakes him.

ميف رنْتَظا هال ميمهم قال: حا سمع تحخرى أنّه(عليه السلام) لمرواية ا وف.

:وقال

تُهينم هتُدْرِكو ،دَّتُهم عنْ تَنْقَطا إل ،ا الشَّقيهف تَّعتَمةُ فَيةُ الْفَاجررما الاماو ،فيها التَّق لمعةُ فَيرةُ الْبرما الاما.

Alternative Sources for Sermon 40

(1) Al-Shafi’i, Kitab al-'umm;

(2) al-Tabari, Ta'rikh, VI, 41;

(3) Abu Talib al-Makki, Qut, I, 530;

(4) al-Ya’qubi, Ta'rikh, II, 136;



(5) al-Baladhuri, Ansab, 352, 355, 361, 377;

(6) al-Mubarrad, al-Kamil, II, 131.

Sermon 41: O people, surely loyalty and
truthfulness are twins ...
In condemnation of treason

(ومن خطبة له (عليه السلام

وفيها ينه عن الغدر ويحذر منه

O people! Surely loyalty (fulfilment of pledge) and truthfulness are twins. I do not know a better shield
(against the assaults of sin) than it. One who realises the reality of return (to the next world) never
betrays. We are in a period when most of the people regard betrayal as wisdom. In these days the
ignorants call it excellence of cunning. What is the matter with them? Allah may destroy them.

One who has been through thick and thin of life finds the excuses to be preventing him from orders and
prohibitions of Allah but he disregards them despite capability (to succumb to them and follows the
commands of Allah), while one who has no restraints of religion seizes the opportunity (and accepts the
excuses for not following the commands of Allah).

ثَركان اتَّخَذَ ازَم نا فحبصلَقَدْ او ،جِعرالْم فيك ملع نم غْدِرا يمو ،نْهم َقنَّةً أوج لَمعا لادْقِ، والص ماتَو فَاءنَّ الْوا
يلَةالْح هجو الْقُلَّب لوى الْحرقَدْ ي !هال مقَاتَلَه !ما لَهم ،يلَةالْح نسح لا يهف لهالْج لها مهبنَسساً، ويك الْغَدْر هلها
الدِّين ف ةَ لَهرِيجح لا نا متَهصفُر نْتَهِزيا، وهلَيع ةدَ الْقُدْرعن بيع ياا رهدَعفَي ،يِهنَهو هرِ الما نم عانا مونَهدو.

Alternative Sources for Sermon 41

(1) Ibn Talhah, Matalib, I, 170;

(2) al-Jahiz, Rasa'il, 125.



Sermon 42: O people, what I fear most for you ...
About heart’s desires and extended hopes

(ومن خطبة له (عليه السلام

وفيها يحذر من اتباع الهوى وطول الامل ف الدنيا

O people! What I fear most about you are two things - acting according to desires and extending of
hopes. As regards acting according to desires, this prevents from truth; and as regards extending of
hopes, it makes one forget the next world.

You should know this world is moving rapidly and nothing has remained out of it except last particles like
the dregs of a vessel which has been emptied by someone. Beware, the next world is advancing, and
either of them has sons i.e. followers. You should become sons of the next world and not become sons
of this world because on the Day of Judgement every son would cling to his mother. Today is the Day of
action and there is no reckoning while tomorrow is the Day of reckoning but there would be no
(opportunity for) action.

ايها النَّاس! انَّ اخْوف ما اخَاف علَيم اثْنَانِ: اتّباعُ الْهوى، وطُول الاَمل ; فَاما اتّباعُ الْهوى فَيصدُّ عن الْحق، واما
.طُول الامل فَينْس الاخرةَ

للو ،لَتقْبةَ قَدْ ارخنَّ الااو لاا، اهابا صهطَباص نَاءالا ةاببصةٌ كاببص لاا انْهم قبي فَلَم ،ذَّاءح لَّتا قَدْ وإنَّ الدُّنْيو لاا
مونَّ الْياو ،ةاميالْق موي همبا قلْحيلَد سو لنَّ كا، فَاالدُّنْي نَاءبا نونُوا مَت لاو ،ةرخالا نَاءبا نونُوا مَنُونَ، فا بمنْهم
لمع لاو ابسغَداً حو ،ابسح لاو لمع.

As-Sayyid ar-Radi says: “al-hadhdha’“means rapid but some people have read it “jadhdha’ “.
According to this version the meaning would be that the cycle of worldly enjoyments would end soon.

.قال السيد الشريف: اَقُول: الْحذّاء: السريعةُ. و من النّاسِ من يرويه جذّاء، بِالْجيم و الذّالِ، اَىِ انْقَطَع درها و خَيرها

*****



Alternative Sources for Sermon 42

(1) Nasr, Siffin, 3, 4;

(2) al-Mufid, al-Majalis, 50;

(3) Ibn Qutaybah, ‘Uyun, II, 353;

(4) al-Kulayni, Furu’ al-Kafi, III, 29;

(5) al-Harrani, Tuhaf, 35, 47;

(6) al-Mufid, al-'Irshad, * 138;

(7) al-Tusi, al-'Amali, * 73, 145;

(8) Abu Nu’aym, Hilyah, I, 56;

(9) al-Mas’udi, Muruj, II, 436.

Sermon 43: My preparations for war with the
Syrians ...
After Amir al-mu’minin had sent Jarir ibn ‘Abdillah al-Bajali to Mu’awiyah
After Amir al-mu’minin had sent Jarir ibn ‘Abdillah al-Bajali to Mu’awiyah (for securing his allegiance)
some of his companions suggested preparation to fight with him then he said:

(ومن كلام له (عليه السلام

وقد أشار عليه أصحابه بالاستعداد لحرب أهل الشام بعد إرساله جرير بن عبداله البجل إل معاوية

My preparation for war with the people of Syria (ash-Sham) while Jarir ibn ‘Abdillah al-Bajali is still there
would be closing the door for Syria and prevention of its people from good action (i.e. allegiance) if they
intend doing it.

However, I have fixed a time limit for Jarir after which he would not stay without either deception or in
disobedience. My opinion is in favour of patience, so wait a while. (In the meantime) I do not dislike your



getting ready.

قَّتقَدْ و نلو ،وهرادنْ ار اخَي نع هلهلا فرصو ،لشَّامل قغْلاا ،منْدَهع جِرِيرو الشَّام لهبِ ارحدَادِي لتَعنَّ اسا
دَادعالا مَل هركا لاوا، ووِدرفَا ،نَاةالا عم ياالرياً، واصع وخْدُوعاً ام لاا دَهعب يمقي قْتاً لارِير وجل.

I have observed this matter thoroughly from all sides but I do not find any way except war or heresy.
Certainly, there was over the people a ruler (before me) who brought about new (un-Islamic) things and
compelled the people to speak out. So they did speak, then rose up and thereafter changed the whole
system.

ولَقَدْ ضربت انْف هذَا الامرِ وعينَه، وقَلَّبت ظَهره وبطنَه، فَلَم ارل الا الْقتَال اوِ الْفْر. انَّه قَدْ كانَ علَ الامة وال
.احدَث احدَاثاً، واوجدَ النَّاس مقَالا، فَقَالُوا، ثُم نَقَموا فَغَيروا

Alternative Sources for Sermon 43

(1) Al-Khwarazmi, Manaqib, 108;

(2) Nasr ibn Muzahim, Siffin, 55;

(3) Ibn Qutaybah, al-'Imamah, I, 94;

(4) Ibn ‘Abd Rabbih, al-’Iqd, II, 108;

(5) al-Saduq, Man la yahduruh, I, 461;

(6) al-Tusi, Misbah, 429.

Sermon 44: May God disgrace Masqalah, ...
When Masqalah1 ibn Hubayrah ash-Shaybani fled to Mu’awiyah because he had purchased some
prisoners of Banu Najiyah from an executive of Amir al-mu’minin, but when he demanded the price the
latter avoided and ran to Syria, Amir al-mu’minin said:

(ومن كلام له (عليه السلام

لما هرب مصقَلة بن هبيرة الشيبان إل معاوية، وكان قد ابتاع سب بن ناجية من عامل أميرالمؤمنين (عليه



،السلام) وأعتقهم، فلما طالبه(عليه السلام) بالمال خاس به وهرب إل الشام

Allah may be bad to Masqalah. He acted like the noble but fled away like a slave. Before his admirer
could speak (about him) he silenced him and before his eulogist could testify to his good deeds he
closed his mouth. If he had stayed behind we would have taken from him what he could easily pay and
waited for the balance till his money increased.

قَبح اله مصقَلَةَ! فَعل فعل السادة، وفَر فرار الْعبِيدِ! فَما انْطَق مادِحه حتَّ استَه، ولا صدَّق واصفَه حتَّ بتَه، ولَو
هۇفُور هالنا بِمانْتَظَرو ،هورسيخَذْنَا ملا قَاما.

Alternative Sources for Sermon 44

(1) Al-Tabari, Ta'rikh, VI, 65-77,

(2) al-Thaqafi, al-Gharat, 329-372;

(3) al-Baladhuri, Ansab, 411-417;

(4) Ibn ‘Asakir, Ta'rikh, vol. 55 in the account of Masqalah ibn Hubayrah;

(5) al-Mas’udi, Muruj, III, 419;

(6) Abu al-Faraj, al-'Aghani, IX, 100-106.

1. When after Arbitration the Kharijites rose, a man of Bani Najiyah from them named al-Khirrit ibn Rashid an-Naji stood up
for instigating people and set off towards al-Mada'in with a group killing and marauding. Amir al-mu'minin sent Ziyad ibn
Khasafah with three hundred men to check him. When the two forces met at al-Mada'in they attacked each other with
swords. Only one encounter or so had taken place when the gloom of evening prevailed and the battle had to be stopped.
When morning appeared Ziyad's men noticed that five dead bodies of the Kharijites were lying and they themselves had
cleared off the battlefield. Seeing this Ziyad set off for Basrah along with his men. There he came to know that the Kharijites
had gone to Ahwaz. Ziyad did not move onwards for paucity of force and informed Amir al-mu'minin of it. Amir al-mu'minin
called back Ziyad and sent Ma`qil ibn Qays ar-Riyah'i with two thousand experienced combatants towards Ahwaz and
wrote to the governor of Basrah `Abdullah ibn `Abbas to send two thousand swordsmen of Basrah for the help of Ma`qil.
Consequently, the contingent from Basrah also joined them at Ahwaz and after proper organisation they got ready for
attacking the enemy. But al-Khirrit marched on along with his men to the hills of Ramhurmuz. These people also followed
him and overtook him near these hills. Both arrayed their forces and started attacking each other. The result of this
encounter was also that three hundred and seventy Kharijites were killed in the battlefield while the rest ran away. Ma`qil
informed Amir al-mu'minin of his performance and of the enemy's running away when Amir al-mu'minin directed him to
chase them and so to shatter their power that they should not be able to raise heads again. On receipt of this order he
moved on and overtook him on the coast of the Persian gulf where al-Khirrit had by persuasion secured the co-operation
of the people and enlisting men from here and there, had collected a considerable force. When Ma`qil reached there, he
raised the flag of peace and announced that those who had collected from here and there should get away. They would not
be molested. The effect of this announcement was that save for his own community all others deserted him. He organised
those very men and commenced the battle but valorous combatants of Basrah and Kufah displayed such excellent use of



swords that in a short time one hundred and seventy men of the insurgents were killed while an-Nu`man ibn Suhban ar-
Rasib'i encountered al-Khirrit (ibn Rashid an-Naji) and eventually felled him and killed him. Soon upon his fall the enemy
lost ground and they fled away from the battlefield. Thereafter Ma`qil collected all the men, women and children from their
camps at one place. From among them those who were Muslims were released after swearing of allegiance. Those who
had turned heretics were called upon to resume Islam. Consequently except one old Christian all others secured release by
accepting Islam and this old man was killed. Then he took with him those Christians of Bani Najiyah who had taken part in
this revolt together with their families. When Ma`qil reached Ardashir Khurrah (a city of Iran) these prisoners wailed and
cried, before its governor Masqalah ibn Hubayrah ash-Shaybani and beseeched humiliatively to do something for their
release. Masqalah sent word to Ma`qil through Dhuhl ibn al-Harith to sell these prisoners to him. Ma`qil agreed and sold
those prisoners to him for five hundred thousand Dirhams and told him to dispatch the price immediately to Amir al-
mu'minin. He said that he was sending the first instalment at once and the remaining instalments would also be sent soon.
When Ma`qil met Amir al-mu'minin he related the whole event before him. Amir al-mu'minin ratified this action and waited
for the price for some time, but Masqalah observed such deep silence as if nothing was due from him. At last Amir al-
mu'minin sent a messenger to him and sent him word to either send the price or to come himself. On Amir al-mu'minin's
order he came to Kufah and on demand of the price paid two hundred thousand Dirhams but to evade the balance went
away to Mu`awiyah's who made him the governor of Tabarastan. When Amir al-mu'minin came to know all this he spoke
these words (as in this sermon). Its sum total is that, "If he had stayed we would have been considerate to him in
demanding the price and would have waited for improvement of his financial condition, but he fled away like slaves after
displaying a showy act. Talk about his high perseverance had just started when people began to discuss his baseless and
lowliness."

Sermon 45: Praise belongs to God, Whose
mercy ...
About Allah’s greatness and lowliness of this world

(ومن خطبة له (عليه السلام

وهو بعض خطبة طويلة خطبها يوم الفطر

:وفيها يحمد اله ويذم الدنيا

Praise is due to Allah from Whose mercy no one loses hope, from Whose bounty no one is deprived,
from Whose forgiveness no one is disappointed and for Whose worship no one is too high. His mercy
never ceases and His bounty is never missed.

الَّذِي لا ،هتادبع نف عْتَنسم لاو ،هترغْفم نوس ميام لاو ،هتمعن نم ٍخْلُوم لاو ،هتمحر نقْنُوط مم رغَي هدُ لمألْح



.تَبرح منْه رحمةٌ، ولا تُفْقَدُ لَه نعمةٌ

This world is a place for which destruction is ordained and for its inhabitants departure from here is
destined. It is sweet and green. It hastens towards its seeker and attaches to the heart of the viewer. So
depart from here with the best of provision available with you and do not ask herein more than what is
enough and do not demand from it more than subsistence.

والدُّنْيا دار من لَها الْفَنَاء، ولاهلها منْها الْجلاء، وه حلْوةٌ خَضرةٌ، قَدْ عجِلَت للطَّالبِ، والْتَبست بِقَلْبِ النَّاظرِ;
غلاالْب نم ثَرا أكنْهوا متَطْلُب لافَافِ، وْال قيها فَولُوا فاتَس لاادِ، والز نم مترضا بِحم نسحا بِانْهلُوا متَحفَار.

Alternative Sources for Sermon 45

(1) Al-Saduq, Man la yahduruh, I, 327;

(2) al-Tusi, Misbah, 458; parts of it recorded by (3)

(3) al-Mufid, al-'Irshad;

(4) al-Jahiz, al-Bayan, I, 171;

(5) Ibn Qutaybah, ‘Uyun, II, 235;

(6) al-Harrani, Tuhaf;

(7) al-Baqillani, I’jaz, 222.

Sermon 46: My God, I seek Thy refuge ...
When Amir al-mu’minin decided to march towards Syria (ash-Sham) he made this supplication when
mounting the horse and placing his foot in the stirrup

(ومن كلام له (عليه السلام

عند عزمه عل المسير ال الشام

[:وهو دعاء دعا به ربه عند وضع رجله ف الركاب]



My God, I seek Thy protection from the hardships of journey, from the grief of returning and from the
scene of devastation of property and men. O Allah, Thou art the companion in journey and Thou art one
who is left behind for (protection of the) family.

None except Thee can join these two because one who is left behind cannot be a companion in journey
nor one who is in company on a journey can at the same time be left behind.

ف باحالص نْتا ملَدِ . اللَّهالِ والْوالمو لهالا نظَرِ فالم وءسنْقَلَبِ، والم ةآبكفَرِ، والس ثَاءعو نوذُ بِكَ معا َّنا ماللَّه
السفَرِ، وانْت الْخليفَةُ ف الاهل، ولا يجمعهما غَيركَ، لانَّ الْمستَخْلَف لا يونُ مستَصحباً، والمستَصحب لا يونُ
.مستَخْلَفاً

As-Sayyid ar-Radi says: The earlier part of this sermon is related from the Prophet but Amir al-
mu’minin has completed it very aptly by adding most eloquent sentences at the end. This addition is
from “None except Thee can join” upto the end.

قال السيد الشريف: أقول: وابتداء هذا اللام مروي عن رسول اله(صل اله عليه وآله)، وقد قفّاه(عليه السلام)
.بأبلغ كلام وتممه بأحسن تمام; من قوله: «ولا يجمعهما غَيركَ» إل آخر الفصل

Alternative Sources for Sermon 46

(1) A’tham al-Kufi, al-Futuh, II, 461;

(2) Nasr, Siffin, 132;

(3) al-Qadi al-Nu’man, Da’a'im, I, 347;

(4) narrated from the Prophet (S) in al-'Azhari, Tahdhib, III, 153;

(5) al-Nuri, Riyad al-salihin, 197, hadith 975.

Sermon 47: O Kufah! It is as if I see you ...
About calamities befalling Kufah

(ومن كلام له (عليه السلام



ف ذكر الوفة

O Kufah, as though I see you being drawn like the tanned leather of ‘Ukazi1 in the market, you are being
scraped by calamities and being ridden by severe troubles. I certainly2 know that if any tyrant intends
evil for you Allah will afflict him with worry and fling him with a killer (set someone on him to kill him).

كانَّ بِكِ ياكوفَةُ تُمدِّين مدَّ الاديم الْعاظ، تُعركين بِالنَّوازِلِ، وتُركبِين بِالزلازِلِ، وانَّ لاعلَم انَّه مااراد بِكِ جبار سوءاً
!الا ابتَلاه اله بِشَاغل، ورماه بِقَاتل

Alternative Sources for Sermon 47

(1) Ibn al-Faqih, Kitab al-buldan, 163;

(2) al-Zamakhshari, Rabi’, I, bab al-bilad wa al-diyar.

1. During pre-Islamic days a market used to be organised every year near Mecca. Its name was `Ukaz where mostly hides
were traded as a result of which leather was attributed to it. Besides sale and purchase literary meetings were also
arranged and Arabs used to attract admiration by reciting their works. After Islam, because of the better congregation in the
shape of hajj this market went down.
2. This prophecy of Amir al-mu'minin was fulfilled word by word and the world saw how the people who had committed
tyranny and oppression on the strength of their masterly power had to face tragic end and what ways of their destruction
were engendered by their blood-shedding and homicidal activities. Consequently, the end of Ziyad ibn Abih (son of
unknown father) was that when he intended to deliver a speech for vilification of Amir al-mu'minin suddenly paralysis
overtook him and he could not get out of his bed thereafter. The end of the bloodshed perpetrated by `Ubaydullah ibn Ziyad
was that he fell a prey to leprosy and eventually blood thirsty swords put him to death. The ferocity of al-Hajjaj ibn Yusuf
ath-Thaqafi drove him to the fate that snakes cropped up in his stomach as a result of which he died after severe pain.
`Umar ibn Hubayrah al-Fazari died of leucoderma. Khalid ibn `Abdillah al-Qasri suffered the hardships of prison and was
killed in a very bad way. Mus`ab ibn az-Zubayr and Yazid ibn al-Muhallab ibn Abi Sufrah were also killed by swords.

Sermon 48: Praise belongs to God when night ...
Delivered at the time of marching towards Syria.

(ومن خطبة له (عليه السلام

عند المسير إل الشام



:قيل: إنه خطب بها وهو بالنخيلة خارجاً من الوفة إل صفين

Praise is due to Allah when night spreads and darkens, and praise be to Allah whenever the star shines
and sets. And praise be to Allah whose bounty never misses and whose favours cannot be repaid.

الْحمدُ له كلَّما وقَب لَيل وغَسق، والْحمدُ له كلَّما لاح نَجم وخَفَق، والْحمدُ له غَير مفْقُودِ الانْعام، ولا مافَاَ
.الافْضالِ

Well, I have sent forward my vanguard1 and have ordered them to remain in camp on this bank of the
River till my order reaches them. My intention is that I should cross this water over to the small habitation
of people residing on the sides of the Tigris and rouse them to march with you towards the enemy and
keep them as auxiliary force for you.

َلالْنُّطْفَةَ ا هذِه قْطَعنْ اا تياقَدْ ررِي، وما مهيتيا َّتح ،لْطَاطهذَا الم ومبِلُز متُهرماو ،تقَدِّمم ثْتعدُ، فَقَدْ بعا بما
مَل ةدَادِ الْقُوما نم ملَهعجاو ،مِكدُوع َلا معم مهنْهِضلَةَ، فَاجد نَافكا يننّطوم ،مْنة مذِمرش.

As-Sayyid ar-Radi says: Here by "miltat" Amir al-mu'minin has meant the direction where he had
ordered the men to camp and that was the bank of the Euphrates, and "miltat" is used for the bank of a
river although its literal meaning is level ground whereas by "nutfah" he means the water of the
Euphrates, and these are amazing expressions.

قال السيد الشريف: أقول: يعن عليه السلام بالملطاط ها هنا: السمت الذي أمرهم بلزومه، وهو شاطء الفرات،
ويقال ذلك أيضاً لشاطء البحر، وأصله ما استوى من الارض. ويعن بالنطفة: ماء الفرات، وهو من غريب
.العبارات وعجيبها

Alternative Sources for Sermon 48

(1) Nasr, Siffin, 131, 132;

(2) mentioned by a group of biographers, see Ibn Abi al-Hadid, I, 287.

1. Amir al-mu'minin delivered this sermon when he camped at the Valley of an-Nukhaylah on Wednesday the 5th Shawwal
37 A.H. on his way to Siffin. The Vanguard mentioned herein means the twelve thousand persons whom he had sent
towards Siffin under the command of Ziyad ibn an-Nadr and Shurayh ibn Hani, while the small force of al-Mada'in
mentioned by him was a contingent of twelve hundred men who had come up in response to Amir al-mu'minin's call.



Sermon 49: Praise belongs to God, Who knows
the inside ...
About Allah’s greatness and sublimity

(ومن خطبة له (عليه السلام

وفيها جملة من صفات الربوبية والعلم الاله

Praise be to Allah Who lies inside all hidden things, and towards Whom all open things guide. He cannot
be seen by the eye of an onlooker, but the eye which does not see Him cannot deny Him while the mind
that proves His existence cannot perceive Him. He is so high in sublimity that nothing can be more
sublime than He, while in nearness, He is so near that no one can be nearer than He.

But his sublimity does not put Him at a distance from anything of His creation, nor does His nearness
bring them on equal level to Him. He has not informed (human) wit about the limits of His qualities.

Nevertheless, He has not prevented it from securing essential knowledge of Him. So he is such that all
signs of existence stand witness for Him till the denying mind also believes in Him. Allah is sublime
beyond what is described by those who liken Him to things or those who deny Him.

،هرْتُن هري لَم نم نيع يرِ; فَلاصالْب نيع َلع تَنَعامورِ، والظُّه ملاعا هلَيع لَّتدورِ، وماتِ الايخَف طَنالَّذِي ب هدُ لمالْح
دَهبِاع هولاعتاس فَلا ،نْهم بقْرا ءَش فَلا ِالدُّنُو ف بقَرو ،نْهم َلعا ءَش فَلا ِلُوالْع ف قبس ،هرصبي تَهثْبا نم قَلْب لاو
عن شَء من خَلْقه، ولا قُربه ساواهم ف المانِ بِه، لَم يطْلع الْعقُول علَ تَحدِيدِ صفَته، ولَم يحجبها عن واجِبِ
ونَ بِهِهشَبالْم قولا يمع هال َالودِ، تَعحارِ قَلْبِ ذِي الْجقْرا َلودِ، عالْۇج ملاعا دُ لَهالَّذِي تَشْه وفَه ،هترِفعم
!والْجاحدُونَ لَه علواً كبِيراً

Alternative Sources for Sermon 49

(1) Al-Wasiti, ‘Uyun, see al-Majlisi, Bihar, vol.67, 304.



Sermon 50: Verily, the source of misguidance
lies in ...
Admixture of right and wrong

(ومن خطبة له (عليه السلام

وفيها بيان لما يخرب العالم به من الفتن وبيان هذه الفتن

The basis of the occurrence of evils are those desires which are acted upon and the orders that are
innovated. They are against the Book of Allah. People co-operate with each other about them even
though it is against the Religion of Allah. If wrong had been pure and unmixed it would not be hidden
from those who are in search of it. And if right had been pure without admixture of wrong those who bear
hatred towards it would have been silenced.

What is, however, done is that something is taken from here and something from there and the two are
mixed! At this stage Satan overpowers his friends and they alone escape for whom ‘virtue has been
apportioned by Allah from before’ (ref. 21:101).

رِ دِينغَي َلع ،الارِج الا رِجهلَيع َّلتَويو ،هال تابا كيهف خَالَفتَدَعُ، يتُب امحاو ،عتُتَّب اءوها تَنالْف ۇقُوع دْءا بنَّما
تانْقَطَع لاطسِ البلَب نم خَلَص نَّ الْحقا لَوو ،تَادِينرالْم َلع خْفي لَم قالْح اجزم نم خَلَص لاطنَّ الْبا فَلَو ،هال
،هائيلوا َلطَانُ عالشَّي لتَوسكَ ينَالانِ! فَهجزمفَي ،غْثهذَا ض نمو ،غْثهذَا ض نخَذُ مون يلو ;دِينانعالْم نلْسا نْهع
َنسالْح هال نم ملَه قَتبس و الَّذِيننْجيو.

Alternative Sources for Sermon 50

(1) al-Barqi, al-Mahasin, I, 208;

(2) al-Kulayni, Usul al-Kafi, bab al-bida’ wa al-ra'y wa al-maqayis;

(3) Idem., Rawdat al-Kafi, 58;

(4) al-Ya’qubi, Ta'rikh, II, 136;

(5) al-Tawhidi, al-Basa'ir, 32.



Sermon 51: They ask you to feed them ...
When in Siffin the men of Mu’awiyah overpowered the men of Amir al-mu’minin and occupied the bank
of River Euphrates and prevented them from taking its water, Amir al-mu’minin said:

(ومن كلامه (عليه السلام

لما غلب أصحاب معاوية أصحابه عليه السلام عل شريعة الفرات بصفين ومنعوهم الماء

They1 are asking you morsels of battle. So either you remain in ignominy and the lowest position or
drench your swords with blood and quench your thirst with water. Real death is in the life of subjugation
while real life is in dying as subjugators. Beware, Mu’awiyah is leading a small group of insurgents and
has kept them in dark about the true facts with the result that they have made their bosoms the targets
of death.

ف توفَالم ،اءالْم نا مووتَر اءالدِّم نم وفيوا السور ولَّة، احيرِ مختَاذَلَّة، وم َلوا عرقفَا ،تَالالْق موكمتَطْعقَدِ اس
حياتم مقْهورِين، والْحياةُ ف موتم قَاهرِين. الا وانَّ معاوِيةَ قَاد لُمةً من الْغُواة وعمس علَيهِم الْخَبر، حتَّ جعلُوا
ةينالْم اضغْرا مهورنُح.

Alternative Sources for Sermon 51

(1) Nasr, Siffin, see Ibn Abi al-Hadid, Sharh, I, 329.

1. Amir al-mu'minin had not reached Siffin when Mu`awiyah posted forty thousand men on the bank of the River to close
the way to the watering place, so that none except the Syrians could take the water. When Amir al-mu'mimin's force
alighted there they found that there was no watering place except this one for them to take water. If there was one it was
difficult to reach there by crossing high hillocks. Amir al-mu'minin sent Sa`sa`ah ibn Suhan al-`Abdi to Mu`awiyah with the
request to raise the control over water. Mu`awiyah refused. On this side Amir al-mu'minin's army was troubled by thirst.
When Amir al-mu'minin noticed this position he said, "Get up and secure water by dint of sword." Consequently, these
thirsty persons drew their swords out of sheaths, put arrows in their bows and dispersing Mu`awiyah's men went right down
into the River and then hit these guards away and occupied the watering place themselves.
Now, Amir al-mu'minin's men also desired that just as Mu`awiyah had put restriction on water by occupation of the watering
place, the same treatment should be accorded to him and his men and no Syrian should be allowed water and everyone of
them should be made to die of thirst. But Amir al-mu'minin said, "Do you want to take the same brutal step which these
Syrians had taken? Never prevent anyone from water. Whoever wants to drink, may drink and whoever wants to take away
may take away." Consequently, despite occupation of the River by Amir al-mu'minin's army no one was prevented from the
water and everyone was given full liberty to take water.



Sermon 52: Beware, the world is wrapping
itself...
The downfall of the world and reward and punishment in the next world.
(This sermon has already appeared earlier but due to the difference between the two versions we have
quoted it again here). Its subject is the downfall of the world and reward and punishment in the next
world.

(ومن خطبة له (عليه السلام

قد تقدّم مختارها برواية ونذكرها هاهنا برواية أخرى لتغاير الروايتين

Beware, the world is wrapping itself up and has announced its departure. Its known things have become
strangers and it is speedily moving backward. It is advancing its inhabitants towards destruction and
driving its neighbours towards death. Its sweet things (enjoyments) have become sour, and its clear
things have become polluted. Consequently, what has remained of it is just like the remaining water in a
vessel or a mouthful of water in the measure. If a thirsty person drinks it his thirst is not quenched.

الا وانَّ الدُّنْيا قَدْ تَصرمت، وآذَنَت بِانْقضاء، وتَنَر معروفُها، وادبرت حذَّاء، فَهِ تَحفز بِالْفَنَاء سانَها، وتَحدُو
وا ،ةاودالا لَةمسلَةٌ كمس لاا انْهم قبي فْواً، فَلَمانَ صا ما كنْهم دِركلْواً، وانَ حا كنْها ممرقَدْ ما، وانَهتِ جِيروبِالْم
نْقَعي انُ لَمدْيا الصزَهزتَم لَو ،قْلَةالْم ةعرجةٌ كعرج .

O creatures of Allah, get ready to go out of this world for whose inhabitants decay is ordained, and
(beware) heart’s wishes should overpower you, nor should you take your stay (in life) to be long. By
Allah, if you cry like the she-camel that has lost its young one, call out like the cooing of pigeons, make
noise like devoted recluses and turn to Allah leaving your wealth and children as a means to secure His
nearness and high position with Him or the forgiveness of sins which have been covered by His books
and recorded by His angels, it would be less than His reward that I expect for you or His retribution that I
fear about you.

فَازْمعوا عباد اله الرحيل عن هذِه الدَّارِ المقْدُورِ علَ اهلها الزوال، ولا يغْلبنَّم فيها الامل، ولا يطُولَن علَيم الامدُ.
نم هال َلا تُمجخَرانِ، وبهالر لّتتَبم اروج تُمراجو ،اممالْح دِيلبِه تُموعدالِ، وجالْع الْۇلَّه يننح نَنْتُمح لَو هالفَو
الاموالِ والاولادِ، الْتماس الْقُربة الَيه ف ارتفَاع درجة عنْدَه، أوغُفْرانِ سيِىة احصتْها كتُبه، وحفظَتْها رسلُه، لَانَ
قَابِهع نم ملَيع خَافاو ،ابِهثَو نم مَو لجرما افَي يلاقَل.



By Allah, if your hearts melt down thoroughly and your eyes shed tears of blood either in hope for Him or
for fear from Him and you are also allowed to live in this world all the time that it lasts even then your
actions cannot pay for His great bounties over you and His having guided you towards faith.

وتَاله لَوِ انْماثَت قُلوبم انْمياثاً، وسالَت عيونُم من رغْبة الَيه ورهبة منْه دماً، ثُم عمرتُم ف الدُّنْيا، ما الدُّنْيا باقيةٌ، ما
.جزت اعمالُم [عنْم] ـ ولَو لَم تُبقُوا شَيئاً من جهدِكم ـ انْعمه علَيم الْعظَام، وهدَاه اياكم للايمانِ

Alternative Sources for Sermon 52

(1) al-Saduq, Man la yahduruh, I, 329;

(2) al-Tusi, al-Misbah, 461;

(3) Parts of it in Abu Nu’aym, al-Hilyah, I, 77;

(4) al-Mufid, al-'Amali, 87.

Sermon 53: The best kind of sacrifice ...
Description of the Day of Sacrifice (Id al-Adha)

ومنها: ف ذكر يوم النحر وصفة الاضحية

For an animal to be fully fit for sacrifice it is necessary that both its ears should be raised upwards and
its eyes should be healthy. If the ears and the eyes are sound the animal of sacrifice is sound and
perfect, even though its horn be broken or it drags its feet to the place of sacrifice.

As-Sayyid ar-Radi says: Here place of sacrifice means place of slaughter.

كانَت لَوو ،تتَم ةُ ويحضتِ الاملس نيالْعذُنُ وتِ الاملذا سها. فَانيةُ علامس ها، واُذُن شْرافتاس ةيحضالا تَمام نم و
. .عضباء لْقَرنِ تَجر رِجلَها الَ الْمنْسكِ

ـحـذْبنَـا الْمـكُ هنْسالْمقال السيد الشريف: و.



Alternative Sources for Sermon 53

(1) Al-Saduq, Man la yahduruh, I, 461;

(2) al-Tusi, Misbah, 429;

(3) al-Khwarazmi, al-Manaqib, 108;

(4) Nasr, Siffin, 201;

(5) Ibn Qutaybah, al-'Imamah, 94;

(6) Ibn ‘Abd Rabbih, al-’Iqd, II, 108.

Sermon 54: Rush towards me ...
On the swearing of allegiance

لامالس هلَيع لام لَهك نم و

ةعيرِ الْبذِك ف

وفيه يصف أصحابه بصفين حين طال منعهم له من قتال أهل الشام

They leapt upon me as the camels leap upon each other on their arrival for drinking water, having been
let loose after unfastening of their four legs till I thought they would either kill me or kill one another in
front of me.

I thought over this matter in and out to the extent that it prevented me from sleeping. But I found no way
except to fight them or else to reject whatever has been brought by Muhammad (S). I found that to face
war was easier for me than to face the retribution, and the hardships of this world were easier than the
hardships of the next world.

لقَات مهضعب وا ،لقَات منَّها ظَنَنْت َّتا، حيهثَانم تعخُلا، ويهاعا رلَهسرا، قَدْ ادِهوِر موي الْهِيم بِلتَدَاكَّ الا َلوا عفَتَدَاك
بِه اءا جبِم ودحوِ الْجا متَالُهق لاا نعسي دْتُنجا وفَم ،مالنَّو ننَعم َّتح هرظَهو طْنَهب رمهذَا الا تقَدْ قلَّبو ،ض لَدَيعب
نم َلنَ عوها االدُّنْي تَاتومقَابِ، والْع ةالَجعم نم َلنَ عوهتَالِ اةُ الْقالَجعم انَتَف ،(ه عليه وآلهال صل)ٌدمحم



ةرختَاتِ الاوم.

Alternative Sources for Sermon 54

(1) Ibn ‘Abd Rabbih, al-’Iqd, IV;

(2) Ibn al-'Athir, al-Nihayah, II, 128 (d.k.k);

(3) Abu Mikhnaf, al-Jamal, see Ibn Abi al-Hadid, I, 340;

(4) also the sources mentioned under Sermon:26.

Sermon 55: As to your statement that ...
When Amir al-mu’minin’s men showed impatience on his delay in giving them permission to fight in
Siffin, he said:

(ومن كلام له (عليه السلام

وقد استبطأ أصحابه إذنه لهم ف القتال بصفين

Well, as for your idea whether this (delay) is due to my unwillingness for death, then by Allah I do not
care whether I proceed towards death or death advances towards me. As for your impression that it may
be due to my misgivings about the people of Syria (ash-Sham), well by Allah, I did not put off war even
for a day except in the hope that some group may join me, find guidance through me and see my light
with their weak eyes. This is dearer to me than to kill them in the state of their misguidance although
they would be bearing their own sins.

َلا توالم جخَر وتِ اوالم َلا خَلْتد البا ام هالتِ؟ فَووةَ الْمياهركَ كذل لكا :مُلا قَوأم.

شُوتَعو ،ِب تَدِيفَةٌ فَتَهطَائ ِب قنْ تَلْحا عطْمنَا ااو لاماً اوي برالْح تفَعا دم هالفَو !الشَّام لها اً فَش :مُلا قَوماو
.ال ضوئ، فهو احب الَ من انْ اقْتُلَها علَ ضلالها، وانْ كانَت تَبوء بِآثَامها



Alternative Sources for Sermon 55

(1) Nasr, Siffin, 209;

(2) ‘Abd al-Zahra', Masadir, II, 27, says that statements to this effect have been widely narrated from ‘Ali
(A).

Sermon 56: In the company of the Prophet (S)
About steadiness in the battlefield

(ومن كلام له (عليه السلام

يصف أصحاب رسول اله

وذلك يوم صفين حين أمر الناس بالصلح

In the company of the Prophet of Allah (S) we used to fight our parents, sons, brothers and uncles, and
this continued us in our faith, in submission, in our following the right path, in endurance over the pangs
of pain and in our fight against the enemy.

A man from our side and one from the enemy would pounce upon each other like energetic men
contesting as to who would kill the other; sometime our man got over his adversary and some-time the
enemy's man got over ours.

ولَقَدْ كنَّا مع رسولِ اله(صل اله عليه وآله)، نَقْتُل آباءنا وابنَاءنَا وإخْوانَنا واعمامنَا، ما يزِيدُنَا ذلكَ إلا ايماناً
نم خَرالانَّا وم لجانَ الرلَقَدْ كو ،ِدُوادِ الْعجِه لجِدّاً عو ،لَمضِ الاضم لراً عبصو ،اللَّقَم َلاً عيضميماً، ولتَسو
عدُوِنا يتَصاولانِ تَصاۇل الْفَحلَين، يتَخَالَسانِ انْفُسهما، أيهما يسق صاحبه كاس المنُونِ، فَمرةً لَنَا من عدُوِنَا، ومرةً
،لعدُوِنا منَّا

When Allah had observed our truth, He sent ignominy to our foe and sent His succour to us till Islam got
established (like the camel) with neck on the ground and resting in its place. By my life, if we had also
behaved like you, no pillar of (our) religion could have been raised, nor could the tree of faith have borne
leaves. By Allah, certainly you will now milk our blood (instead of milk) and eventually you will face



shame.1

،طَانَهوِئاً اوتَبمو انَهياً جِرلْقم ملاسالا تَقَراس َّتح ،نَا النَّصرلَيع لنْزاو ،تبِْنَا الدُوبِع لنْزدْقَنَا اص هى الاا رفَلَم
!ولَعمرِي لَو كنَّا نَات ما اتَيتُم، ما قَام للدِّين عمود، ولا اخْضر للايمانِ عود، وايم اله لَتَحتَلبنَّها دماً، ولَتُتْبِعنَّها نَدَماً

Alternative Sources for Sermon 56

(1) Nasr, Siffin, 520;

(2) al-Zamakhshari, IV, Rabi’, bab al-qatl wa al-shahadah;

(3) al-Thaqafi, al-Gharat;

(4) al-Waqidi, al-Jamal; for (3) and (4) see Ibn Abi al-Hadid, I, 348-355.

1. When Muhammad ibn Abi Bakr had been killed Mu`awiyah sent `Abdullah ibn `Amir al-Hadrami to Basrah to exhort the
people of Basrah for avenging `Uthman's blood because the natural inclination of most of the inhabitants of Basrah and
particularly of Banu Tamim was towards `Uthman. Consequently, he stayed with Banu Tamim. This was the time when
`Abdullah ibn `Abbas, the governor of Basrah had gone to Kufah for condolence about Muhammad ibn Abi Bakr, leaving
Ziyad ibn `Ubayd (Abih) as his substitute. When the atmosphere in Basrah began to deteriorate Ziyad informed Amir al-
mu'minin of all the facts. Amir al-mu'minin tried to get Banu Tamim of Kufah ready but they kept complete silence and gave
no reply. When Amir al-mu'minin saw this weakness and shamelessness on their part he gave this speech namely that
"During the days of the Prophet (S) we did not see whether those killed at our hands were our kith and kin, but whoever
collided with Right, we were prepared to collide with him. If we too had acted carelessly or been guilty of inaction like you
then neither religion could have taken root nor could Islam prosper. "The result of this shaking was that A`yan ibn Dabi`ah
al-Mujashi`i prepared himself but on reaching Basrah he was killed by the swords of the enemy. Thereafter, Amir al-
mu'minin sent off Jariyah ibn Qudamah as-Sa`di with fifty men of Bani Tamim. First he tried his best to canvass his own
tribe but instead of following the right path they stooped down to abusing and fighting. Then Jariyah called Ziyad and the
tribe of Azd for his help. Soon on their arrival (`Abdullah) Ibn al-Hadrami also came out with his men. Swords were used
from both sides for some time but eventually Ibn al-Hadrami fled away with seventy persons and took refuge in the house
of Sabil as-Sa`di. When Jariyah saw no other way he got this house set on fire. When fire rose into flames they came out
in search of safety but could not succeed in running away. Some of them were crushed to death under the wall while others
were killed.

Sermon 57: Soon after me, there would be put
on you...
Amir al-mu'minin said to his companions about Mu’awiyah

ومن كلام له (عليه السلام) لاصحابه



ف صفة رجل مذموم، ثم ف فضله هو عليه السلام

Soon after me, there would be put on you a man with a broad mouth and a big belly. He would swallow
whatever he gets and would crave for what he does not get. You should kill him but (I know) you would
not kill him. He would command you to abuse me and to renounce me. As for abusing, you do abuse me
because that would mean purification for me and salvation for you. As regards renunciation, you should
not renounce me because I have been born on the natural religion (Islam) and was foremost in
accepting it as well as in Hijrah ( migrating from Mecca to Medina).1

لَنو ،جِدُ، فَاقْتُلُوهي ا لام طْلُبيجِدُ، وا يم لكاي ،طْنالْب قنْدَحم ،وملْعالْب بحر لجدِي رعب ملَيع رظْهيس هّأما إن
تَقْتُلُوه! الا وانَّه سيامركم بِسبِ والْبراءة منّ; فَاما السب فَسبون، فَانَّه ل زَكاةٌ،ولَم نَجاةٌ; واما الْبراءةُ فَلا تَتَبراوا
ةرالْهِجانِ ويمالا َلا قْتبسو ،ةطْرالْف َلع دْتلو ّنفَا ،ّنم.

Alternative Sources for Sermon 57

(1) al-Thaqafi, al-Gharat, see Ibn Abi al-Hadid, I, 373;

(2) al-Kulayni, Usul al-Kafi (1278) 207;

(3) al-’Ayyashi, Tafsir, under verse 16:106;

(4) al-Himyari, Qurb al-'asnad;

(5) al-Baladhuri, Ansab, II, 119;

(6) al-Hakim, al-Mustadrak, II, 385;

(7) al-Tusi, al-'Amali, I, 214, II, 374;

(8) al-Mufid, al-'Irshad, * 184.

1. About the person to whom Amir al-mu'minin has alluded in this sermon some people hold that he is Ziyad ibn Abih; some
hold that he is al-Hajjaj ibn Yusuf ath-Thaqafi and some hold that he is Mughirah ibn Shu`bah. But most of the
commentators have held him to be Mu`awiyah and this is correct because the qualities that Amir al-mu'minin has described
prove true fully on him alone .Thus Ibn Abi'l-Hadid has written about the gluttonous quality of Mu`awiyah that once the
prophet sent for him and he was informed that Mu`awiyah was busy eating. Then a second and third time a man was sent
to call him but he brought the same news. Thereupon the Prophet said , "May Allah never satisfy his belly." The effect of
this curse was that when he felt tired of eating he would say , "Take away, for, by Allah I am not satiated but I am tired and
disgusted." Similarly, his abusing Amir al-mu'minin and ordering his officers for it are such accepted facts of history about
which there is no scope of denying. In this connection such words were used on the pulpit that even Allah and the Prophet
were hit by them. Thus, Umm al-mu'minin Umm Salamah wrote to Mu`awiyah, "Certainly you people abuse Allah and the
Prophet, and this is like this that you hurl abuses on `Ali and those who love him, while I do stand witness that Allah and the
Prophet did love him." (al-`Iqd al-Farid, Vol. 3, p. 131)



Thanks to `Umar ibn `Abdil-`Aziz who put a stop to it, and introduced the following verse in place of abuse in the sermons:
Verily Allah enjoineth justice and benevolence (to others) and giving unto the kindred, and forbidden lewdness, and evil,
and rebellion; He exhorteth you that ye may take heed (Qur'an 16:90)
In this sermon Amir al-mu'minin has ordered his killing on the basis of the Prophet's order that "When you (O' Muslims) see
Mu`awiyah on my pulpit, kill him." (Kitab Siffin, pp. 243, 248; Sharh of Ibn Abi'l-Hadid, Vol. 1, p.348; Ta'rikh Baghdad, Vol.
12, p. 181; Mizan al-I`tidal, Vol. 2, p. 128; Tahdhib at-tahdhib, Vol. 2, p. 428; Vol. 5, p. 110; Vol. 7, p. 324)

Sermon 58: Storms may overtake you...
Addressing the Kharijites, Amir al-mu'minin said:

(ومن كلامه (عليه السلام

كلّم به الخوارج حين اعتزلوا الحومة وتنادوا: أن لا حم إلا له

Storms may overtake you while there may be none to prick you (for reforms). Shall I be witness to my
becoming heretic after acceptance of Faith and fighting in the company of the Prophet?!

"In that case I shall be misguided and I shall not be on the right path." (Qur'an, 6:56).

So you should return to your evil places, and get back on the traces of your heels. Beware! Certainly you
will meet, after me, overwhelming disgrace and sharp sword and tradition that will be adopted by the
oppressors as a norm towards you.1

نَفْس َلدُ عشْها (ه عليه وآلهال صل) هولِ السر عادِي مجِهو هبِال انيمدَ اعبا ،آبر مْنم قب لاو ،باصح مابصا
بِالْفْرِ !لَقَدْ )ضلَلْت اذاً وما انَا من الْمهتَدِين !(فَاوبوا شَر مآب، وارجِعوا علَ اثَرِ الاعقَابِ، اما انَّم ستَلْقَونَ بعدِي
.ذُلا شَاملا، وسيفاً قَاطعاً، واثَرةً يتَّخذُها الظَّالمونَ فيم سنَّةً

As-Sayyid ar-Radi says: In the words "wala baqiyah minkum abirun" used by Amir al-mu'minin the
"abir" has been related with "ba'" and "ra'" and it has been taken from the Arab saying "rajulun abirun"
which means the man who prunes the date-palm trees and improves them. In one version the word is
"athir" and its meaning is "relator of good news."

In my view this is more appropriate, as though Amir al-mu'minin intends to say that there should remain
none to carry news. In one version the word appears as "abiz" with "za'" which means one who leaps.
One who dies is also called "abiz".



قال الشريف: قوله عليه السلام : «ولا بق منم آبر» يروى عل ثلاثة أوجه: أحدها أن يون كما ذكرناه، بالراء، من
قولهم: رجل آبِر: للذي يأبر النخل، أي: يصلحه. ويروى: «آثر»، يراد به: الذي يأثر الحديث، أي: يحيه ويرويه، وهو
أصح الوجوه عندي، كأنه عليه السلام قال: لا بق منم مخبر! ويروى: «آبِز» ـ بالزاي معجمة ـ وهو: الواثب،
والهالك أيضاً يقال له: آبز

Alternative Sources for Sermon 58

(1) Al-Tabari, Ta'rikh, VI, 48, 3378;

(2) Ibn Qutaybah, al-'Imamah, I, 124;

(3) Sibt ibn al-Jawzi, Tadhkirah, 100;

(4) al-Tabari, al-Mustarshid, 162;

(5) Ibn al-'Athir, al-Nihayah, under (a.b.r);

(6) al-Baladhuri, Ansab, II, 369;

(7) al-Mubarrad, al-Kamil, II, 141.

1. History corroborates that after Amir al-mu'minin, the Kharijites had to face all sorts of ignominy and disgrace and
wherever they raised their heads for creating trouble, they were met with swords and spears. Thus Ziyad ibn Abih,
`Ubaydullah ibn Ziyad, al-Hajjaj ibn Yusuf, Mus`ab ibn az-Zubayr and al-Muhallab ibn Abi Sufrah left no stone unturned in
annihilating them from the surface of the globe, particularly al-Muhallab chased them for nineteen years, routed them
thoroughly and rested only after completing their destruction.
At-Tabari writes that when ten thousand Kharijites collected in Silla wa sillibra (the name of a mountain in Ahwaz) then al-
Muhallab faced them so steadfastly that he killed seven thousand Kharijites, while the remaining three thousand fled
towards Kirman for life. But when the Governor of Persia noticed their rebellious activities he surrounded them in Sabur and
killed a good number of them then and there. Those remained again fled to Isfahan and Kirman. From there they again
formed a contingent and advanced towards Kufah via Basrah. Al-Harith ibn Abi Rabi`ah al-Makhzumi and `Abd ar-
Rahman ibn Mikhnaf al-Azdi stood up with six thousand combatants to stop their advance, and turned them out of Iraq's
boundaries. In this way successive encounters completely trampled their military power and turning them out of cities
compelled them to roam about in the deserts. Afterwards also, when they rose in the form of groups they were crushed.
(at-Ta'rikh, Vol. 2, pp. 580-591); Ibn al-Athir, Vol. 4, pp. 196-206).

Sermon 59: The place they shall fall ...
When Amir al-mu'minin showed his intention to fight the Kharijites he was told that they had crossed the
bridge of Nahrawan and gone over to the other side. Amir al-mu'minin said:



(وقال (عليه السلام

لما عزم عل حرب الخوارج

وقيل له: إن القوم قد عبروا جسر النهروان

Their falling place is on this side of the river. By Allah, not even ten of them will survive while from your
side not even ten will be killed.1

.مصارِعهم دونَ النُّطْفَة، واله لا يفْلت منْهم عشَرةٌ، ولا يهلكُ منْم عشَرةٌ

As-Sayyid ar-Radi says: In this sermon "nutfah" implies the River Euphrates, and for water this is the
nicest expression, even though water may be much. We have indicated that in an earlier sermon (48)
where a similar expression was used.

قال الشريف: يعن بالنطفة: ماء النهر، وه أفصح كناية عن الماء وإن كان كثيراً جماً، وقد أشرنا إل ذلك فيما
.تقدم عند مض ما أشبهه

Alternative Sources for Sermon 59

(1) Al-Bayhaqi, al-Mahasin, 385;

(2) al-Mas’udi, Muruj, II, 416;

(3) al-Mubarrad, al-Kamil, II, 120.

1. This prophecy cannot be attributed to wit and farsightedness, because farsighted eyes may forecast victory or defeat and
preconceive the outcome of war but to tell about the correct figures of the killed on either side is beyond their capacity. This
can be done only by one who can unveil the unknown future and see the coming scene with his eyes and who sees the
sketches yet to appear on the page of the future with the help of the light of knowledge possessed by him as Imam.
Consequently, events occurred just according to what this inheritor of the Prophet's knowledge had said, and from among
the Kharijites all except nine persons were killed. Two of them fled away to `Uman, two to Sijistan, two to Kirman and two to
al-Jazirah while one escaped to Tall Mawzan. Of Amir al-mu'minin's party only eight men fell as martyrs.



Sermon 60: By Allah! No, not yet….

When Amir al-mu'minin was told that the Kharijites had been totally killed, he said:

(وقال (عليه السلام

لما قتل الخوارج

:فقيل له: يا أميرالمؤمنين، هلك القوم بأجمعهم، فقال

By Allah! No, not yet. They still exist in the loins of men and wombs of women. Whenever a chief would
appear from among them, he would be cut down till the last of them would turn thieves and robbers. 1

كلا واله، انَّهم نُطَف ف اصلابِ الرِجالِ، وقَراراتِ النّساء، كلَّما نَجم منْهم قَرنٌ قُطع، حتَّ يونَ آخرهم لُصوصاً
بِينلاس.

Alternative Sources for Sermon 60

(1) Al-Bayhaqi, al-Mahasin, 385;

(2) al-Mas’udi, Muruj, II, 416;

(3) al-Mubarrad, al-Kamil, II, 120.

1. This prophecy of Amir al-mu'minin also proved true word by word. Every chief of Kharijites who rose was put to sword. A
few of their chiefs who were badly put to death are mentioned here:
1) Nafi` ibn Azraq al-Hanafi: the largest group of the Kharijites namely al-Azariqah is named after him. He was killed by
Salamah al-Bahili during encounter with the army of Muslim ibn `Ubays.
2) Najdah ibn `Amir: the an-Najadat al-`Adhiriyyah sect of Kharijites is named after him. Abu Fudayk al-Khariji got him
killed.
3) `Abdullah ibn Ibad at-Tamimi: the sect Ibadite (Ibadiyyah) is named after him. He was killed during encounter with
`Abdullah ibn Muhammad ibn `Atiyyah.
4) Abu Bayhas Haysam ibn Jabir ad-Duba`i: the sect of al-Bayhasiyyah is named after him. `Uthman ibn Hayyan al-Murri
the governor of Medina got his hands and feet severed and then killed him.
5) `Urwah ibn Udayyah at-Tamimi: Ziyad ibn Abih killed him during the reign of Mu`awiyah.
6) Qatari ibn al-Fuja'h al-Mazini at-Tamimi: when he encountered the army of Sufyan ibn al-Abrad al-Kalbi in Tabarastan
then Sawrah ibn al-Hurr ad-Darimi killed him.
7) Abu Bilal Mirdas ibn Udayyah at-Tamimi: was killed in encounter with `Abbas ibn Akhdar al-Mazini.



8) Shawdhab al-Khariji al-Yashkuri: was killed during encounter with Sa`id ibn `Amr al-Harashi.
9) Hawtharah ibn Wada` al-Asadi: was killed at the hands of a man of Banu Tayyi'
10) al-Mustawrid ibn `Ullafah at-Taymi: was killed by Ma`qil ibn Qays ar-Riyahi in the reign of Mu`awiyah.
11) Shabib ibn Yazid ash-Shaybani: died by being drowned in river.
12) `Imran ibn al-Harith ar-Rasibi: was killed in the battle of Dulab.
13, 14) Zahhaf at-Ta'i and Qurayb ibn Murrah al-Azdi: were killed in encounter with Banu Tahiyah.
15) az-Zubayr ibn `Ali as-Saliti at-Tamimi: was killed in encounter with `Attab ibn Warqa' ar-Riyahi.
16) `Ali ibn Bashir ibn al-Mahuz al-Yarbu`i: al-Hajjaj ibn Yusuf ath-Thaqafi got him killed.
17) `Ubaydullah ibn Bashir: was killed in encounter with al-Muhallab ibn Abi Sufrah in the battle of Dulab.
18) Abu'l-Wazi` ar-Rasibi: a man in the graveyard of Banu Yashkur felled a wall on him and killed him.
19) `Abdu Rabbih as-Saghir: was killed in encounter with al-Muhallab ibn Abi Sufrah.
20) Al-Walid ibn Tarif ash-Shaybani: was killed in encounter with Yazid ibn Mazyad ash-Shaybani.
21-24) `Abdullah ibn Yahya al-Kindi, al-Mukhtar ibn `Awf al-Azdi (Abu Hamzah ash-Shari), Abrahah ibn as-Sabbah and
Balj ibn `Uqbah al-Asadi: were killed by `Abd al-Malik ibn `Atiyyah as-Sa`di in the reign of Marwan ibn Muhammad (the
last of the Umayyad caliphs).

Sermon 61: Do not fight the Khawarij after me ...
Amir al-mu'minin also said concerning the Kharijites:

وقال (عليه السلام) فيهم

Do not fight1 the Kharijites after me, because one who seeks right but does not find it, is not like one
who seeks wrong and finds it.

As-Sayyid ar-Radi says: (By “one who seeks wrong and finds it”) Amir al-mu'minin means Mu’awiyah
and his men.

هكردفَا لاطالْب طَلَب نمك ،هخْطَافَا قالْح طَلَب نم سدِي، فَلَيعب ارِجتَقْتُلُوا الْخَو لا.

.قال السيد الشريف: يعن معاوية وأصحابه

Alternative Sources for Sermon 61

(1) Al-Saduq, ‘Ilal, 201;

(2) al-Tusi, al-Tahdhib, II, 48.

1. The reason for stopping people from fighting the Kharijites was that Amir al-mu'minin was clearly perceiving that after



him authority and power would devolve on people who would be ignorant of the proper occasion of jihad, and who will make
use of sword only to maintain their sway. And there were those who excelled even Kharijites in holding and calling Amir al-
mu'minin bad. So those who are themselves in the wrong have no right to fight others in the wrong. Again, those who are
wilfully in the wrong can be allowed to fight those who are in the wrong by mistake. Thus, Amir al-mu'minin's words make
this fact clear that the misguidance of Kharijites was not wilful but under Satan's influence. They mistook wrong as right and
stuck to it. On the other hand, the position of misguidance of Mu`awiyah and his party was that they rejected right realising
it as right and appropriated wrong as the code of their conduct fully knowing that it was wrong. Their audacity in the matter
of religion reached the stage that it can neither be regarded as a result of misunderstanding nor can it be covered under the
garb of error of judgement, because they openly transgressed the limits of religion and paid no heed to the Prophet's
injunctions in comparison with their own view. Thus, Ibn Abi'l-Hadid has written (vol. 5, p. 130) that when the Prophet's
companion Abu'd-Darda' saw utensils of gold and silver being used by Mu`awiyah he said he had heard the Prophet
saying, "One who drinks in vessels of gold and silver will feel flames of the fire of Hell in his stomach" whereupon
Mu`awiyah said, "As for me, l do not find any harm in it." Similarly, creating Ziyad ibn Abih's blood relationship with himself
by his own opinion in total disregard of the Prophet's injunction, abusing the descendants of the Prophet over the pulpit,
transgressing the limits of shari`ah, shedding blood of innocent persons and placing over Muslims (as so called Khalifah) a
vicious individual and thus opening the way to disbelief and atheism are events that to attribute them to any
misunderstanding is like wilfully closing eyes to facts.

Sermon 62: Surely, there is a strong protective
shield of Allah...
When Amir al-mu'minin was warned of being killed by deceit, he said:

(ومن كلام له (عليه السلام

لما خُوِف من الغيلة

Surely, there is a strong protective shield of Allah over me. When my day would come it would get away
from me and hand me over to death. At that time neither an arrow would go amiss nor a wound would
heal up.

لْمْال اربي لاو مهالس يشطي ذٍ لاينَئ؛ فَحتْنلَمساو ّنع تجانْفَر موي اءذَا جينةً، فَاصنَّةً حج هال نم َلنَّ عاو.

Alternative Sources for Sermon 62

(1) Ibn Kathir, al-Bidayah, VIII, 12, from (2)



(2) Abu Dawud, Kitab al-qadar;

(3) al-'Amidi, Ghurar, 89;

(4) al-Zamakhshari, Rabi’, bab al-qatl wa al-shahadah.

Sermon 63: Beware! Surely this world is a
place...
About the transience of the world

(ومن خطبة له (عليه السلام

يحذر من فتنة الدنيا

Beware! Surely this world is a place from which protection cannot be sought except while one is in it.
The action which is performed only for this world cannot secure salvation. People are tested in it through
calamities.

Those who have taken worldly pleasures here will be taken out from them (by death) and will be
questioned about them. And whatever (good actions) they have achieved for the other world, they will
get them there and stay in them. For the intelligent this world is like the shade - one moment it is spread
out and extended but soon it shrinks and contracts.

الا وإنَّ الدُّنْيا دار لا يسلَم منْها الا فيها، ولا ينْج بِشَء كانَ لَها، ابتُل النَّاس بِها فتْنَةً، فَما اخَذُوه منْها لَها اخْرِجوا
اهنَا تَربِي ،لّالظ ءَفقُولِ كنْدَ ذَوِي الْعا عنَّه؛ فَايهوا فقَاماو هلَيوا عا قَدِمرِهغَيا لنْهم خَذُوها امو ،هلَيوا عبوسحو نْهم
نَقَص َّتداً حزَائو قَلَص َّتابِغاًحس.

Alternative Sources for Sermon 63

(1) Al-'Amidi, Ghurar, under inna, 10, 88, 199.



Sermon 64: Fear Allah and anticipate your death
by good actions ...
About decline and destruction of the world

(ومن خطبة له (عليه السلام

ف المبادرة إل صالح الاعمال

O creatures of Allah! Fear Allah and anticipate your death by good actions. Purchase everlasting joy by
paying transitory things - pleasures of this world. Get ready for the journey, for you are being driven, and
prepare yourselves for death, since it is hovering over you. Be a people who wake up when called, and
who know that this world is not their abode, and so have it changed (with the next).

واتَّقُوا اله عباد اله، وبادِروا آجالَم بِاعمالم وابتَاعواما يبقَ لَم بِما يزول عنْم، وتَرحلُوافَقَدْ جدَّ بِم واستَعدُّوا
للْموتِ فَقَدْ اظَلَّم وكونُوا قَوماً صيح بِهم فَانْتَبهوا، وعلموا انَّ الدُّنْيا لَيست لَهم بِدَارٍ فَاستَبدَلُوا

Certainly, Allah has not created you aimlessly nor left you as useless. There is nothing between anyone
of you and Paradise or Hell except death that must befall him. The life that is being shortened every
moment and being dismantled every hour must be regarded very short.

The hidden thing namely death which is being driven (to you) by two over new phenomena, the day and
the night, is certainly quick of approach. The traveller which is approaching with success or failure
(namely death) deserves the best of provision. So acquire such provision from this world while you are
here with which you may shield yourself tomorrow (on the Day of Judgement).

فَانَّ اله لَم يخْلُقْم عبثاً، ولَم يتْركم سدى وما بين احدِكم وبين الْجنَّة اوِ النَّارِ الا الْموت انْ ينْزِل بِه. وانَّ غَايةً
ةبوالا ةعربِس رِيلَح ،ارالنَّهو لدِيدَانِ اللَّيالْج دُوهحباً ينَّ غَائاو ،دَّةرِالْمصةٌ بِقدِيرةُ، لَجاعا السهدِمتَهظَةُ، وا اللَّحهتَنْقُص
.وانَّ قَادِماً يقْدُم بِالفَوزِ اوالشّقْوة لَمستَحق لافْضل الْعدَّة، فَتَزودوا ف الدُّنيا من الدُّنْيا ما تَحرزُونَ بِه نُفُوسم غَداً

So everyone should fear Allah, should admonish himself, should send forward his repentance and
should overpower his desire, because his death is hidden from him, his desires deceive him and Satan
is posted on him and he beautifies for him sin so that he may commit it and prompts him to delay
repentance till his desires make him the most negligent. Pity is for the negligent person whose life itself
would be a proof against him and his own days (passed in sin) would lead him to punishment.



فَاتَّقَ عبدٌ ربِه، نَصح نَفْسه، قَدَّم تَوبتَه، غَلَب شَهوتَه، فَانَّ اجلَه مستُور عنْه، واملَه خَادِعٌ لَه، والشَّيطَانُ موكل بِه،
لك َلةً عرسا حالَها. فَينْهونُ عا يم غْفَلا هلَيع تُهينم مجتَه ّا حتِفَهوسيةَ لبالتَّو يهّنميا، وهبكريةَ ليصعالْم لَه ِنيزي
ةقْوّالش َلا هاميا هِيدنْ تُواةً، وجح هلَيع هرمونَ عنْ يا ذِي غَفْلَة!

We ask Allah, the Glorified, that He may make us and you like one whom bounty does not mislead,
whom nothing can stop from obedience of Allah and whom shame and grief do not befall after death.

نَسال اله سبحانَه انْ يجعلَنَا واياكم ممن لا تُبطره نَعمةٌ ولا تُقَصر بِه عن طَاعة ربِه غَايةٌ، ولا تَحل بِه بعدَ الْموتِ
.نَدَامةٌ ولا كآبةٌ

Alternative Sources for Sermon 64

(1) Al-'Amidi, Ghurar, 105, 154, 155, 246;

(2) Sibt, Tadhkirah, 145.

(3) Nasr, Siffin, 7.

Sermon 65: Praise be to Allah for Whom one
condition does not proceed another...
About Allah's attributes

(ومن خطبة له (عليه السلام

وفيها مباحث لطيفة من العلم الاله

Praise be to Allah for Whom one condition does not proceed another so that He may be the First before
being the Last or He may be Manifest before being Hidden. Everyone called one (alone) save Him is by
virtue of being small (in number); and everyone enjoying honour other than Him is humble. Every
powerful person other than Him is weak. Every master (owner) other than Him is slave (owned).

.الْحمدُ له الَّذِي لَم تَسبِق لَه حال حالا، فَيونَ اولا قَبل انْ يونَ آخراً، ويونَ ظَاهراً قَبل انْ يونَ باطناً



،كل مسم بِالْوحدَة غَيره قَليل، وكل عزِيز غَيره ذَليل، وكل قَوِي غَيره ضعيف، وكل مالك غَيره مملُوكٌ

Every knower other than Him is seeker of knowledge. Every controller other than Him is sometimes
imbued with control and sometimes with disability. Every listener other than Him is deaf to light voices
while loud voices make him deaf and distant voices also get away from him. Every onlooker other than
Him is blind to hidden colours and delicate bodies. Every manifest thing other than Him is hidden, but
every hidden thing other than Him is incapable of becoming manifest.

وكل عالم غَيره متَعلّم، وكل قَادِر غَيره يقْدِر ويعجز، وكل سميع غَيره يصم عن لَطيفِ الاصواتِ، ويصمه كبِيرها،
ويذْهب عنْه ما بعدَ منْها، وكل بصير غَيره يعم عن خَف الالْوانِ ولَطيفِ الاجسام، وكل ظَاهر غَيره غَير باطن،
.وكل باطن غَيره غَير ظَاهر

He did not create what He created to fortify His authority nor for fear of the consequences of time, nor to
seek help against the attack of an equal or a boastful partner or a hateful opponent. On the other hand
all the creatures are reared by him and are His humbled slaves.

He is not conditioned in anything so that it be said that He exists therein, nor is He separated from
anything so as to be said that He is away from it. The creation of what He initiated or the administration
of what He controls did not fatigue Him. No disability overtook Him against what He created. No
misgiving ever occurred to Him in what He ordained and resolved. But His verdict is certain, His
knowledge is definite, His governance is overwhelming. He is wished for at time of distress and He is
feared even in bounty.

لَم يخْلُق ما خَلَقَه لتَشْدِيدِ سلْطَانٍ، ولا تَخْوفٍ من عواقبِ زَمانٍ، ولا استعانَة علَ ندٍّاً مثَاوِرٍ ولا شَرِيكٍ ماثرٍ ولا ضدٍّ
منَافرٍ ولن خَلائق مربوبونَ وعباد داخرونَ

لاو اا ذَرم تَدْبِير لاو ،تَدَاا ابم خَلْق هدوي لَم نائا بنْهم وه :قَالا فَينْهع نْاي لَمو ،نائفيها ك وه :قَالفَي اءشْيالا ف لُلحي لَم
عم ولماالم مربم رماو ،محم لْمعو ،تْقَنم اءقَض لب ،قَدَّرو ما قَضيةٌ فهشُب هلَيع تلَجو لاو،ا خَلَقمع رجع بِه قَفو
معّالن عم وبهالمر ،قَمّالن .
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(2) al-Wasiti, ‘Uyun;
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Sermon 66: O Muslims! ...
In one of the days of Siffin Amir al-mu'minin said to his followers about ways of fighting

(ومن كلام له (عليه السلام

ف تعليم الحرب والمقاتلة

ف بعض أيام صفين

O Muslims! Make fear of Allah the routine of your life. Cover yourselves with peace of mind and clench
your teeth because this makes the sword slip off from the skull. Complete your armour and shake your
swords in their sheathes before showing them out. Have your eyes on the enemy. Use your spears on
both sides and strike (the enemy) with swords. Keep in mind that you are before Allah and in the
company of the Prophet's cousin.

Repeat your attacks and feel ashamed of running away, because it is a shame for posterity and (cause
of awarding you) fire on the Day of Judgement. Give your lives (to Allah) willingly and walk towards
death with ease. Beware of this great majority, and the pitched tent and aim at its centre because Satan
is hiding in its corner. He has extended his hand for assault and has kept back his foot for running away.
Keep on enduring till the light of Truth dawns upon you.

While ye have the upper hand, and Allah is with you, and never will He depreciate your deeds.
(Qur'an, 47:35)

معاشر الْمسلمين: استَشْعروا الْخَشْيةَ وتَجلْببواالسينَةَ، وعضواعلَ النَّواجِذِ فَانَّه انْب للْسيوفِ عن الْهام واكملُوا
وفيلُوا السصا ووا بِالظُّبحنَافو رنُوا الشَّزاطْعو رظُوا الْخَزالْحا، وهّلس لا قَبادِهغْما ف وفيلُواالسقَلْقةَ ،وماللا
نَّهفَا ِالْفَر نوا ميتَحاسو ،رْوا الاوِده عليه وآله ، فَعال صل هولِ السر مع ناب عمو ،هال نيبِع مَّنوا الَماعالْخُطَا وب
عار ف الاعقَابِ ونَار يوم الْحسابِ، وطيبوا عن انْفُسم نَفْساً، وامشُوا الَ الْموتِ مشْياً سجحاً وعلَيم بِهذَا السوادِ
الاعظَم، والرِواقِ المطَنَّبِ، فَاضرِبوا ثَبجه فانَّ الشَّيطَانَ كامن ف كسرِه قَدْ قَدَّم للْوثْبة يداً، واخَّر للنُّوصِ رِجلا؛
مَالمعا مكرتي لَنو معم هالنَ ولَوعالا نْتُماو) . قالْح ودمع مَل لنْجي َّتداً! حمداً صمفَص).
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(2) Ibn Qutaybah, ‘Uyun, I, 110, 133;

(3) al-Jahiz, al-Bayan, II, 24;
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(7) Ibn ‘Asakir, Ta'rikh, XII, 182;
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Sermon 67: Why didn't you argue ...

When after the death of the Prophet, news reached Amir al-mu'minin about the happening in Saqifah of
Bani Sa’idah,1 he enquired what the Ansar said. People said that they were asking for one chief from
among them and one from the others, Amir al-mu'minin said:

(ومن كلام له (عليه السلام

ف معن الانصار

،(قالوا: لما انتهت إل أميرالمؤمنين (عليه السلام) أنباء السقيفة بعد وفاة رسول اله(صل اله عليه وآله

قال(عليه السلام): ما قالت الانصار؟

. :قالوا: قالت: منا أمير ومنم أمير، قال عليه السلام

Why did you not argue against them (ansar) that the Prophet had left his will that whoever is good
among Ansar should be treated well and whoever is bad should be forgiven.



People said: "What is the proof against them in it?"

Amir al-mu'minin said:

"If the Government was for them there should have been no will in their favour."

Then he said:

"What did the Quraysh plead?"

People said: "They argued that they belong to the lineal tree of the Prophet.

Then Amir al-mu'minin said:

"They defended themselves with the plea of the tree but neglected the fruit."

،همنسحم َلا نسحنْ يبِا صو (ه عليه وآلهال صل)هال ولسنَّ ربِا :هِملَيع تُمجتَجاح لاقال (عليه السلام): فَه
ويتَجاوزَ عن مسيئهِم؟

قالوا: وما ف هذا من الحجة عليهم؟

ةُ بِهِميصالْو نَت لَم يهمانَتِ الامارة فك فقال(عليه السلام): لَو.

ثم قال: فَماذَا قَالَت قُريش؟

.(قالوا: احتجت بانها شجرة الرسول (صل اله عليه وآله

.فقال (عليه السلام): احتَجوا بِالشَّجرة، واضاعوا الَّثمرةَ
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(1) Al-Nuwayri, Nihayah, VIII, 168;
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(3) al-Karajiki, al-Ta’ajjub, 13;



(4) al-Jawhari, al-Saqifah, see Ibn Abi al-Hadid, II, at the beginning;

(5) al-Tabari, Ta'rikh, VI, 263;

(6) Ibn ‘Abd al-Birr, al-'Isti’ab, in the account of ‘Awf ibn Athathah;

(7) al-Mas’udi, Muruj;

(8) al-Tawhidi, al-Basa'ir, 59;

(9)al-Murtada, al-'Amali, I, 198.

1. From what happened in the Saqifah of Bani Sa`idah it appears that the greatest argument of muhajirun against ansar
and the basis of the former's success was this very point that since they were the kith and kin of the Prophet no one else
could deserve the Caliphate. On this very ground the big crowd of ansar became ready to lay down their weapons before
three muhajirun, and the latter succeeded in winning the Caliphate by presenting their distinction of descent. Thus in
connection with the events of Saqifah at-Tabari writes that when the ansar assembled in Saqifah of Bani Sa`idah to swear
allegiance on the hand of Sa`d ibn `Ubadah, somehow Abu Bakr, `Umar and Abu `Ubaydah ibn al-Jarrah also got the hint
and reached there. `Umar had thought out something for this occasion and he rose to speak but Abu Bakr stopped him,
and he himself stood up. After praise of Allah and the immigration of the muhajirun and their precedence in Islam he said:
They are those who worshipped Allah first of all and accepted belief in Allah and his Prophet's friends and his Kith and Kin.
These alone therefore must deserve the Caliphate. Whoever clashes with them commits excess.
When Abu Bakr finished his speech al-Hubab ibn al-Mundhir stood up and, turning to the ansar, he said: "O' group of ansar
! Do not give your reins in the hands of others. The populace is under your care. You are men of honour, wealth and tribe
and gathering. If the muhajirun have precedence over you in some matters you too have precedence over them in other
matters. You gave them refuge in your houses. You are the fighting arm of Islam. With your help Islam stood on its own
feet. In your cities prayer of Allah was established with freedom. Save yourselves from division and dispersion and stick to
your right unitedly. If the muhajirun do not concede to your right tell them there should be one chief from us and one from
them."
No sooner al-Hubab sat down after saying this then `Umar rose and spoke thus:
This can't be that there be two rulers at one time. By Allah, the Arabs will never agree to have you as the head of the state
since the Prophet was not from amongst you. Certainly, the Arabs will not care the least objection in that the Caliphate is
allowed to one in whose house Prophethood rests so that the ruler should also be from the same house. For those who
dissent clear arguments can be put forth. Whoever comes in conflict with us in the matter of the authority and rulership of
Muhammad (S) he is leaning towards wrong, is a sinner and is falling into destruction.
After `Umar, al-Hubab again stood up and said to the ansar, "Look, stick to your point and do not pay heed to the views of
this man or his supporters. They want to trample your right, if they do not consent turn him and them out of your cities and
appropriate the Caliphate. Who else than you can deserve it more?"
When al-Hubab finished `Umar scolded him. There was use of bad words from that side also, and the position began to
worsen. On seeing this Abu `Ubaydah ibn al-Jarrah spoke with the intention of cooling down ansar and to win them over to
his side and said: "O' ansar ! You are the people who supported us and helped us in every manner. Do not now change
your ways and do not give up your behaviour." But the ansar refused to change their mind. They were prepared to swear
allegiance to Sa`d and people just wanted to approach him when a man of Sa`d's tribe Bashir ibn `Amr al-Khazraji stood up
and said:
"No doubt we came forward for jihad, and gave support to the religion, but our aim in doing thus was to please Allah and to
obey His Prophet. It does not behove us to claim superiority and create trouble in the matter of the caliphate. Muhammad
(S) was from Quraysh and they have a greater right for it, and are more appropriate for it." As soon as Bashir uttered these
words division occurred among the ansar, and this was his aim, because he could not see a man of his own tribe rising so



high. The muhajirun took the best advantage of this division among the ansar, and `Umar and Abu `Ubaydah decided to
swear allegiance to Abu Bakr. They had just got forward for the act when Bashir first of all put his hand on that of Abu Bakr
and after that `Umar and Abu `Ubaydah swore the allegiance. Then the people of Bashir's tribe came and swore allegiance,
and trampled Sa`d ibn `Ubadah under their feet.
During this time Amir al-mu'minin was occupied in the funeral bath and burial of the Prophet. When afterwards he heard
about the assemblage at the Saqifah and he came to know that the muhajirun had won the score over ansar by pleading
themselves to be from the tribe of the Prophet he uttered the fine sentence that then argued on the lineal tree being one but
spoiled its fruits, who are the members of his family. That is, if muhajirun's claim was acceded for being from the lineal tree
of the Prophet, how can those who are the fruits of this tree be ignored? It is strange that Abu Bakr who connects with the
Prophet in the seventh generation above and `Umar who connects with him in the ninth generation above may be held of
the tribe and family of the Prophet and he who was his first cousin, he is refused the status of a brother.

Sermon 68: I had intended to send ...

When Amir al-mu'minin appointed Muhammad ibn Abi Bakr1 Governor of Egypt and he was
overpowered and killed, Amir al-mu'minin said:

(ومن كلام له (عليه السلام

لما قلد محمد بن أب بر مصر فملت عليه وقتل

I had intended to send Hashim ibn ‘Utbah to Egypt and had l done so he would not have made way for
the opponents nor given them time (to get hold of him). This is without reproach to Muhammad ibn Abi
Bakr as I loved him and had brought him up.

ندِ بممحل ذَم لاةَ، بصالْفُر مهزنْها لاةَ، وصرالْع ملَه َّا لَما خَلاهيا تُهلَّيو لَوةَ، وتْبع نب ماشه رصةَ ميلتَو تدرقَدْ او
.اب بر، فَلَقَدْ كانَ الَ حبِيباً، وكانَ ل ربِيباً

Alternative Sources for Sermon 68

(1) Al-Thaqafi, al-Gharat;

(2) al-Tabari, Ta'rikh, VI, 63 (events of the year 36);

(3) al-Baladhuri, Ansab, II, 404.

1. Muhammad ibn Abi Bakr's mother was Asma' bint `Umays whom Amir al-mu'minin married after Abu Bakr's death.
Consequently, Muhammad lived and was brought up under the care of Amir al-mu'minin and he imbibed his ways and



manners. Amir al-mu'minin too loved him much and regarded him as his son, and used to say "Muhammad is my son from
Abu Bakr." He was born in the journey for the last hajj (of the Prophet) and died as martyr in 38 A.H. at the age of twenty
eight years.
On accession to the Caliphate Amir al-mu'minin had selected Qays ibn Sa`d ibn `Ubadah as the Governor of Egypt but
circumstances so developed that he had to be removed and Muhammad ibn Abi Bakr had to be sent there as Governor.
The policy of Qays there was that he did not want to take any serious step against the `Uthmani group but Muhammad's
view was different. After the lapse of a month he sent them word that in case they did not obey him their existence there
would be impossible. Upon this these people organised a front against him, and engaged themselves in secret wire-
pullings, but became conspicuous soon. After arbitration they started creating trouble with the slogan of vengeance. This
polluted the atmosphere of Egypt. When Amir al-mu'minin came to know these deteriorated conditions he gave the
governorship of Egypt to Malik ibn al-Harith al-Ashtar and sent him off there in order that he might suppress insurgent
elements and save the administration from getting worse, but he could not escape the evil designs of the Umayyads and
was killed by poison while on his way. Thus, the governorship of Egypt remained with Muhammad ibn Abi Bakr.
On this side, the performance of `Amr ibn al-`As in connection with the Arbitration made Mu`awiyah recall his own promise.
Consequently, he gave him six thousand combatants and set him off to attack Egypt. When Muhammad ibn Abi Bakr knew
of the advancing force of the enemy he wrote to Amir al-mu'minin for help. Amir al-mu'minin replied that he would be soon
collecting help for him but in the meantime he should mobilise his own forces. Muhammad mobilised four thousand men
under his banner and divided them into two parts. He kept one part with himself and on the other he placed Kinanah ibn
Bishr at-Tujibi in command and ordered him to go forward to check the enemy's advance. When they settled down in camp
before the enemy various parties of the enemy began attacking them but they faced them with courage and valour. At last
Mu`awiyah ibn Hudayj as-Sakuni al-Kindi made an assault with full force. These people did not turn away from the
enemy's swords but faced them steadfastly and fell as martyrs in action. The effect of this defeat was that Muhammad ibn
Abi Bakr's men got frightened and deserted him. Finding himself alone Muhammad fled away and sought refuge in a
deserted place. The enemy however got news about him through someone and traced him out when he was dying with
thirst. Muhammad asked for water but these cruel men refused and butchered him thirsty. Then they put his body in the
belly of a dead ass and burnt it. Malik ibn Ka`b al-Arhabi had already left Kufah with two thousand men but before he could
reach Egypt it had been occupied by the enemy.

Sermon 69: How long shall I accord to you the
consideration ...
Admonishing his companions about careless behaviour Amir al-mu'minin said:

(ومن كلام له (عليه السلام

ف ذم أصحابه

How long shall I accord you consideration that is accorded to camels with hollow hump, or to worn
clothes which when stitched on one side give way on the other. Whenever a vanguard force of Syria
(ash-Sham) hovers over you, everyone of you shuts his door and hides himself like the lizard in its hole



or a badger it its den.

By Allah, he whom people like you support must suffer disgrace and he who throws arrows with your
support is as if he throws arrows that are broken both at head and tail. By Allah, within the courtyard you
are quite numerous but under the banner you are only a few.

Certainly, I know what can improve you and how your crookedness can be straightened. But I shall not
improve your condition by marring myself. Allah may disgrace your faces and destroy you. You do not
understand the right as you understand the wrong and do not crush the wrong as you crush the right.

ملَيع طَللَّما اك ،آخَر نم تَّتبٍ تَهانج نتْا ميصلَّما حةُ! كيالْمتَدَاع ابيّالثدَةُ ومالْع ارِى الْبا تُدَارمك مارِيدا مك
منْسرمن منَاسرِ اهل الشَّام اغْلَق كل رجل منْم بابه، وانْجحرانْجِحار الضبة ف جحرِها، والضبع ف وِجارِها.
لنَاص قفْوبِا مفَقَدْ ر مِب مر نمو !وهتُمرنَص نم هالو يلالذَّل

انَّم ـ واله ـ لَثير ف الْباحاتِ قَليِل تَحت الراياتِ، وانّ لَعالم بِما يصلحم، ويقيم اودكم ولنّ واله لا ارى
اصلاحم بافْسادِ نَفْس. اضرعَ اله خُدُودكم واتْعس جدُودكم لا تَعرِفُونَ الْحق كمعرِفَتم الْباطل، ولا تُبطلُونَ
قالْح مبطَالاك لاطالْب!

Alternative Sources for Sermon 69

(1) Al-Baladhuri, Ansab, II, 438, 458;

(2) al-Ya’qubi, Ta'rikh, II, 184;

(3) al-Thaqafi, al-Gharat;

(4) al-Tabari, Ta'rikh,* VI, 3444, 3445, chronicles of the year 39.

Sermon 70: I was sitting when sleep overtook
me...
Spoken on the morning of the day when Amir al-mu'minin was fatally struck with sword.

(وقال (عليه السلام



ف سحرة اليوم الذي ضرب فيه

I was sitting when sleep overtook me. I saw the Prophet of Allah appear before me, and I said: "O
Prophet of Allah! What crookedness and enmity I had to face from the people. "The Prophet of Allah
said: "Invoke (Allah) evil upon them," but I said, "Allah may change them for me with better ones and
change me for them with a worse one”.

ملَتْن عين وانَا جالس، فَسنَح ل رسول اله (صل اله عليه وآله( : يا رسول اله، ماذَا لَقيت من امتكَ من الاودِ
ّنم ماً لَهشَر ِب مدَلَهباو ،منْهم راً لخَي بِهم هال دَلَنبا :فَقُلْت ،«هِملَيعُ عاد» :اللَّدَدِ؟ فَقَالو.

as-Sayyid ar-Radi says: "al-awad" means crookedness and "al-ladad" means enmity, and this is the
most eloquent expression.

.يعن(عليه السلام) بالاود: الاعوجاج، وباللدد: الخصام. وهذا من أفصح اللام

Alternative Sources for Sermon 70

(1) Ibn Sa’d, al-Tabaqat, III, 36;

(2) Abu al-Faraj, Maqatil, 16;

(3) Ibn ‘Abd Rabbih, al-’Iqd, II, 298;

(4) al-Qali, Dhayl al-'Amali, 190;

(5) Ibn Qutaybah, al-'Imamah, I, 160;

(6) Muhammad ibn Habib, al-Mughtalin, on the authority of Abu ‘Abd al-Rahman al-Salami;

(7) Ibn ‘Abd al-Birr, al-'Isti’ab, III, 61;

(8) al-Mufid, al-'Irshad, 9;

(9) al-Murtada, Ghurar, IV, 78;

(10) al-Baladhuri, Ansab, II, 495.



Sermon 71: O people of Iraq ...
In condemnation of the people of Iraq

(ومن كلام له (عليه السلام

ف ذم اهل العراق

[وفيها يوبخهم عل ترك القتال، والنصر ياد يتم، ثم تذيبهم له]

Now then, O people1 of Iraq! You are like the pregnant woman who, on completion of the period of
pregnancy delivers a dead child and her husband is also dead and her period of widowhood is long
while only remote relation inherits her. By Allah, I did not come to you of my own accord. I came to you
by force of circumstances. I have come to know that you say ‘Ali speaks lie. May Allah fight you! Against
whom do I speak lie?

Whether against Allah? But I am the first to have believed in him. Whether against His Prophet? But I
am the first who testified to him. Certainly not. By Allah it was a way of expression which you failed to
appreciate, and you were not capable of it. Woe to you. I am giving out these measures of nice
expression free of any cost. I wish there were vessels good enough to hold them.

Certainly, you will understand it after some time. (Qur'an, 38:88)

اما بعدُ يا اهل الْعراقِ، فَانَّما انْتُم كالْمراة الْحامل، حملَت فَلَما اتَمت املَصت، ومات قَيِمها، وطَال تَايمها، وورِثَها
.ابعدُها

نم َلفَع !هال مَقَاتَل ،ذِبي [ لع] :َتَقُولُون مَّنا لَغَنلَقَدْ بقاً، ووس ملَيا تىج نلاراً، وياخْت مُتتَيا ام هالا وما
لَما، ونْهع تُمبةٌ غجا لَهنَّهول ،هالو لاك !دَّقَهص نم لونَا ا؟ فَاِهنَبِي َلع ما !بِه نآم نم لونَا ا؟ فَاهال َلع؟ اذِبكا
)تَونُوا من اهلها، ويل امه، كيلا بِغَيرِ ثَمن! لَو كانَ لَه وِعاء، ) ولَتَعلَمن نَباه بعدَ حين

Alternative Sources for Sermon 71

(1) Ibn Da’b, al-'Ikhtisas, 155;

(2) al-Mufid, al-'Irshad, 161;



(3) al-Tabarsi, al-'Ihtijaj, I, 254;

(4) al-Kulayni, al-Kafi, II, 236;

(5) Ibn Qutaybah, ‘Uyun, II, 301;

(6) al-Mufid, al-Majalis, 105;

(7) Sibt, Tadhkirah, 137.

1. When after Arbitration the Iraqis displayed lethargy and heartlessness in retaliating the continuous attacks of Mu`awiyah,
Amir al-mu'minin delivered this sermon abusing and admonishing them. Herein he has referred to their being deceived at
Siffin and has likened them to a woman who has five qualities:
i) Firstly, she is pregnant. This implies that these people had full capability to fight, and were not like a barren woman from
whom nothing is expected
ii) Secondly, she has completed the period of pregnancy. That is they had passed over all difficult stages and had
approached near the final goal of victory.
iii) Thirdly, she wilfully miscarries her child. That is after coming close to victory they came down to settlement and instead
of achieving the coveted goal faced disappointment.
iv) Fourthly, her period of widowhood is long. That is they fell in such a state as though they had no protector or patron and
they were roaming about without any ruler.
v) Fifthly, her successors would be distant persons. That is the people of Syria who had no relationship with them would
occupy their properties.

Sermon 72: My God, the Spreader of the
surfaces...
Herein Amir al-mu'minin tells people how to pronounce "as-salawat" (to invoke Divine blessing) on the
Prophet.

(ومن خطبة له (عليه السلام

(علّم فيها الناس الصلاة عل رسول اله (صل اله عليه وآله

]وفيها بيان صفات اله سبحانه وصفة النب والدعاء له[

My God, the Spreader of the surfaces (of earth) and Keeper (intact) of all skies, Creator of hearts on
good and evil nature, send Thy choicest blessings and growing favours on Muhammad Thy servant and



Thy Prophet who is the last of those who preceded (him) and an opener for what is closed, proclaimer of
truth with truth, repulser of the forces of wrong and crusher of the onslaughts of misguidance.

As he was burdened (with responsibility of prophethood) so he bore it standing by Thy commands,
advancing towards Thy will, without shrinking of steps of weakness of determination, listening to Thy
revelation, preserving Thy testament, proceeding forward in the spreading of Thy commands till he lit fire
for its seeker and lighted the path for the groper in the dark.

اللَّهم داح الْمدْحواتِ، وداعم الْمسموكاتِ، وجابِل الْقُلُوبِ علَ فطْرتها: شَقيِها وسعيدِها. اجعل شَرائف صلَواتكَ،
عالدَّافو ،قبِالْح قالْح نلعالْمو ،ا انْغَلَقمل حالْفَاتو ،قبا سمل كَ، الْخَاتمولسردِكَ وبد عمحم َلكَ، عاتكرب امنَوو
جيشَاتِ الاباطيل، والدَّامغ صولاتِ الاضاليل، كما حمل فَاضطَلَع، قَائماً بِامرِكَ، مستَوفزاً ف مرضاتكَ، غَير نَاكل
اءضاالْقَابِسِ، و سى قَبروا َّترِكَ; حمنَفَاذِ ا َلياً عاضدَكَ، مهعظاً لافيِكَ، ححوياً لاعو ،مزع اه فو لاقُدُم، و نع
لْخَابِطل الطَّرِيق

Hearts achieved guidance through him after being ridden with troubles. He introduced clearly guiding
signs and shining injunctions. He is Thy trusted trustee, the treasurer of Thy treasured knowledge, Thy
witness on the Day of Judgement, Thy envoy of truth and Thy Messenger towards the people.

وهدِيت بِه الْقُلُوب بعدَ خَوضاتِ الْفتَن، واقَام موضحاتِ الاعلام، ونَيِراتِ الاحام، فَهو امينُكَ الْمامونُ، وخَازِنُ
الْخَلْق َلولُكَ اسرو ،قيثُكَ بِالْحعبو ،الدِّين موشَهِيدُكَ يونِ، وكَ الْمخْزلْمع.

My God prepare large place for him under Thy shade and award him multiplying good by Thy bounty.
My God, give height to his construction above all other constructions, heighten his position with Thee,
grant perfection to his effulgence and perfect for him his light. In reward for his discharging Thy
prophetship, grant him that his testimony be admitted and his speech be liked for his speech is just, and
his judgements are clear-cut. My God put us and him together in the pleasures of life, continuance of
bounty, satisfaction of desires, enjoyment of pleasures. ease of living, peace of mind and gifts of honour.

اللَّهم افْسح لَه مفْسحاً ف ظلّكَ، واجزِه مضاعفَاتِ الْخَيرِ من فَضلكَ . اللَّهم اعل علَ بِنَاء الْبانين بِنَاءه، واكرِم لَدَيكَ
.منْزِلَتَه، واتْمم لَه نُوره، واجزِه من ابتعاثكَ لَه مقبول الشَّهادة، مرض المقالَة، ذا منْطق عدْل، وخُطّة فَصل

نْتَهمو ةالدَّع خَاءراللَّذَّاتِ، و اءوهااتِ، ووالشَّه َنمو ،ةمعّارِ النقَريشِ، ودِ الْعرب ف نَهيبنَنَا ويب عماج ماللَّه
ةامرْفِ التُحو ،ينَةناالْطُم.



Alternative Sources for Sermon 72

(1) Ibn Qutaybah, Gharib al-hadith, see Ibn Abi al-Hadid, IV, 364;

(2) al-Thaqafi, al-Gharat, I, 159;

(3) al-Qali, Dhayl al-'Amali, 173;

(4) al-'Azhari, Tahdhib;

(5) Ibn al-'Athir, al-Nihayah;

(6) al-Quda’i, Dustur, 119;

(7) Sibt, Tadhkirah, 136;

(8) al-Samahiji, al-Sahifat al-’Alawiyyah,

(9) al-Zamakhshari, al-Fa'iq; for the asnad of this Khutbah see al-Mahmudi, Nahj al-sa’adah, 286.

Sermon 73: Didn't he swear me his allegiance
after ...
Amir al-mu'minin said about Marwan ibn al-Hakam at Basrah. When Marwan was taken on the day of
Jamal, he asked Hasan and Husayn (p.b.u.t.) to intercede on his behalf before Amir al-mu'minin. So
they spoke to Amir al-mu'minin about him and he released him. Then they said, "O' Amir al-mu'minin he
desires to swear you allegiance" Whereupon Amir al-mu'minin said:

(ومن كلام له (عليه السلام

قاله لمروان بن الحم بالبصرة

قالوا: اخذَ مروان بن الحم اسيراً يوم الجمل، فاستشفع الحسن والحسين (عليهما السلام) إل اميرالمؤمنين (عليه
:السلام)، فلّماه فيه، فخلّ سبيله، فقالا له: يبايعك يا أميرالمؤمنين؟ فقال

Did he not swear me allegiance after the killing of ‘Uthman? Now I do not need his allegiance, because



his is the hand of a Jew. If he swears me allegiance with his hand he would violate it after a short while.
Well, he is to get power for so long as a dog licks his nose. He is the father of four rams (who will also
rule). The people will face days through him and his sons. 1

قَةلَعةً كرما نَّ لَها اما .هتببِس لَغَدَر دِهبِي نعايب ةٌ لَوودِيهي فا كهّنا !هتعيب ف ةَ لاجح ثْمانَ؟ لاع دَ قَتْلعب نايِعبي فَلَما
رمحاً اموي لَدِهو نمو نْهة ممالا َتَلْقسو ،ةعبرشِ الابكو الابا وهو ،نْفَهلْبِ اْال!

Alternative Sources for Sermon 73

(1) Ibn Sa’d, al-Tabaqat, I, in the account of Marwan;

(2) al-Baladhuri, Ansab, II, 361;

(3) al-Zamakhshari, Rabi’, I, 37;

(4) Sibt, Tadhkirah, 78;

(5) Ibn al-'Athir, al-Nihayah, I, 67; see al-Damiri, Hayat al-hayawan and Ibn Abi al-Hadid, II, 54.

1. Marwan ibn al-Hakam was the nephew (brother's son) and son-in-law of `Uthman. Due to thin body and tall stature he
was known with the nickname "Khayt Batil" (the thread of wrong). When `Abd al-Malik ibn Marwan killed `Amr ibn Sa`id al-
Ashdaq, his brother Yahya ibn Sa`id said:
O' sons of Khayt Batil (the thread of the wrong) you have played deceit on `Amr and people like you build their houses (of
authority) on deceit and treachery.
Although his father al-Hakam ibn Abi al-`As had accepted Islam at the time of the fall of Mecca but his behaviour and
activities were very painful to the Prophet. Consequently, the Prophet cursed him and his descendants and said, "Woe will
befall my people from the progeny of this man." At last in view of his increasing intrigues the Prophet externed him from
Medina towards the valley of Wajj (in Ta'if) and Marwan also went with him. Prophet did not thereafter allow them entry in
Medina all his life. Abu Bakr and `Umar did likewise, but `Uthman sent for both of them during his reign, and raised Marwan
to such height as though the reins of caliphate rested in his hands. Thereafter his circumstances became so favourable that
on the death of Mu`awiyah ibn Yazid he became the Caliph of the Muslims. But he had just ruled only for nine months and
eighteen days that death overtook him in such a way that his wife sat with the pillow on his face and did not get away till he
breathed his last.
The four sons to whom Amir al-mu'minin has referred were the four sons of `Abd al-Malik ibn Marwan namely al-Walid,
Sulayman, Yazid and Hisham, who ascended the Caliphate one after the other and coloured the pages of history with their
stories. Some commentators have regarded this reference to Marwan's own sons whose names are `Abd al-Malik, `Abd al-
`Aziz, Bishr and Muhammad. Out of these `Abd al-Malik did become Caliph of Islam but `Abd al-`Aziz became governor of
Egypt, Bishr of Iraq and Muhammad of al-Jazirah.



Sermon 74: You have certainly known that...
When the Consultative Committee (or Shura) decided to swear allegiance to ‘Uthman, Amir al-mu'minin
said:

(ومن كلام له (عليه السلام

لما عزموا عل بيعة عثمان

You have certainly known that I am the most rightful of all others for the Caliphate. By Allah, so long as
the affairs of Muslims remain intact and there is no oppression in it save on myself I shall keep quiet
seeking reward for it (from Allah) and keeping aloof from its attractions and allurements for which you
aspire.

لَقَدْ علمتُم انَّ احق بِها من غَيرِي، وواله لاسلمن ماسلمت امور الْمسلمين، ولَم ين فيهِا جور الا علَ خَاصةً،
رِجِهزِبو هفزُخْر نم وهتُمما تَنافَسيداً فزُهو ،هلفَضكَ ورِ ذلجاساً لاالْتم

Alternative Sources for Sermon 74

(1) Al-Tabari, Ta'rikh, chronicles of the year 23;

(2) al-'Azhari, Tahdhib, I, 341;

(3) al-Harawi, al-Jam’;

(4) al-Shaykh Warram, Tanbih;

(5) Ibn al-'Athir, al-Nihayah, events of the year 23.

Sermon 75: The Umayyads's knowledge about
me...
When Amir al-mu'minin learnt that the Umayyads blamed him for killing ‘Uthman, he said:



(ومن كلام له (عليه السلام

لما بلغه اتهام بن امية له بالمشاركة ف دم عثمان

The Umayyads's knowledge about me did not restrain them from accusing me, nor did my precedence
(in accepting Islam) keep off these ignorant people from blaming me. Allah's admonitions are more
eloquent than my tongue. I am the contester against those who break away from Faith and the opposer
of those who entertain doubts. Uncertainties should be placed before Qur'an, the Book of Allah (for
clarification). Certainly, people will be recompensed according to what they have in their hearts.

اولَم ينْه بن اميةَ علْمها بِ عن قَرف اوما وزَعَ الْجهال سابِقَت عن تُهمت؟! ولَما وعظَهم اله بِه ابلَغُ من لسان. انَا
ادبازَى الْعدُورِ تُجالص ا فبِمو ،ثالمالا ضرتُع هتَابِ الك َلع ،تَابِينرالْم يمخَصو ينارِقالْم جِيجح!

Alternative Sources for Sermon 75

(1) Ibn al-'Athir, al-Nihayah, under (q.r.f);

(2) al-Turayhi, Majma’, under (q.r.f).

Sermon 76: May Allah bless whoever listens to a
point of wisdom and retains it…
About preaching and counseling

(ومن خطبة له (عليه السلام

ف الحث عل العمل الصالح

May Allah bless whoever listens to a point of wisdom and retains it, when he is invited to the right path
he approaches it, he follows a leader (by catching his waist band) and finds salvation, keeps Allah before
his eyes and fears his sins, performs actions sincerely and acts virtuously, earns treasure of heavenly
rewards, avoids vice, aims at (good) objectives and reaps recompense, faces his desires and rejects
(fake) hopes, makes endurance the means to his salvation and piety the provision for his death, rides on



the path of honour and sticks to the highway of truth, makes good use of his time and hastens towards
the end and takes with him the provision of (good) actions.

رحم اله عبداً سمع حماً فَوع ودع الَ رشَادٍ فَدَنَا واخَذَ بِحجزة هادٍ فَنَجا، راقَب ربِه، وخَاف ذَنْبه، قَدَّم خَالصاً،
لعج ،ناهم ذَّبكو ،اهوه رضاً، كابوزَ عرحاضاً، وغَر مذُوراً، رحم تَنَباجذْخُوراً وم بتَسحاً، اكالص لمعو
،لجالا رادبو لهالْم اغْتَنَم ،اءضيةَ الْبجالْمح لَزِمو اءالطَّرِيقَةَ الْغَر بكر ،هفَاتدَّةَ وى عوالتَّقْو ،هاتةَ نَجيطم ربالص
لمالْع نم دوتَزو.

Alternative Sources for Sermon 76

(1) Al-Harrani, Tuhaf, 151;

(2) al-Karajiki, Kanz, 162;

(3) Ibn Talhah, Matalib, I, 59;

(4) Ibn Shakir, ‘Uyun al-hikam;

(5) al-Zamakhshari, Rabi’, I, 231;

(6) al-Husari, Zahr, I, 42;

(7) al-'Amidi, Ghurar;

(8) Sibt, Tadhkirah, 145.

Sermon 77: The Banu Umayyah ...
About Umayyads (when Sa’id b. al-‘As withheld Amir al-mu’minin’s right from him, peace be upon him)

(ومن كلام له (عليه السلام

وذلك حين منعه سعيد بن العاص حقه

The Banu Umayyah (Umayyads) are allowing me the inheritance of Muhammad (S) bit (by bit). By Allah,
if I live I would throw them away as the butcher removes the dust from the dust-covered piece of flesh.



!انَّ بن اميةَ لَيفَوِقُونَن تُراث محمد تَفْوِيقاً، واله لَئن بقيت لُهم لانْفُضنَّهم نَفْض اللَّحام الْوِذَام التَّرِبةَ

as-Sayyid ar-Radi says: In one version for “al-widhamu’t-taribah” (dust covered piece of flesh) the
words “at-turabu’l-wadhimah” (the soil sticking on a piece of flesh) have been shown. That is, for the
adjective the qualified noun and for the qualified noun the adjective has been placed. And by the word
“layufawwiqunani” Amir al-mu’minin implies that they allow him bit by bit just as a she-camel may be
milked a little and then its young one may be made to suck milk so that it may be ready to be milked.
And “al-widham” is the plural of “wadhamah” which means the piece of stomach or of liver which falls
on the ground and then the dust is removed from it.

.قال الشريف: ويروى: «التراب الوذَمة»، وهو عل القلب

و قوله (عليه السلام): «لَيفَوقونَن» أي: يعطونن من المال قليلا قليلا كفُواق الناقة، وهو الحلبة الواحدة من لبنها.
.والوِذَام: جمع وذَمة، وه: الحزة من الرش أوالبد تقع ف التراب فتنفض

Alternative Sources for Sermon 77

(1) Abu al-Faraj, al-'Aghani, XI, 29, II, 29;

(2) al-'Azhari, Tahdhib, XV, 27;

(3) Ibn Salam, Gharib al-hadith;

(4) Ibn Durayd, al-Mu'talif;

(5) Al-'Isfahani, al-Jam’ bayn al-Gharibayn;

(6) Ibn al-'Athir, al-Nihayah, I, 186;

(7) al-’Askari, Jamharat al-'amthal, I, 165.

Sermon 78: My God, forgive me ...

Supplications of Amir al-mu’minin

ومن كلمات له (عليه السلام) كان يدعوبها



O My God! Forgive me what Thou knowest about me more than I do. If I return (to the sins) Thou return
to forgiveness. My God forgive me what I had promised to myself but Thou didst not find its fulfilment
with me. My God forgive me that with what I sought nearness to Thee with my tongue but my heart
opposed and did not perform it. My God forgive me winkings of the eye, vile utterances, desires of the
heart and errors of speech.

ةرغْفبِالْم دْ لفَع دْتنْ عفَا ،ّنم بِه لَمعا نْتا ام ل راغْف ماللَّه .

.اللَّهم اغْفر ل ما وايت من نَفْس، ولَم تَجِدْ لَه وفَاء عنْدي

ِقَلْب خَالَفَه ثُم ،[انسبِل] َكلَيا بِه تبا تَقَرم ل راغْف ماللَّه.

. اللَّهم اغْفر ل رمزاتِ الالْحاظ وسقَطَاتِ الالْفَاظ وشَهواتِ الْجنَانِ ، وهفَواتِ اللّسانِ

Alternative Sources for Sermon 78

(1) Al-Jahiz, al-Mi'at al-mukhtarah.

Sermon 79: Do you think you can tell
When 1Amir al-mu’minin decided to set out for the battle with the Kharijites someone said, “If you set
out at this moment then according to astrology I fear you will not be successful in your aim,” whereupon
Amir al-mu’minin said:

(ومن كلام له (عليه السلام

ألا هذا الوقت، خشيت الخوارج، فقال له: يا أميرالمؤمنين إن سرت ف لالمسير ا ا عزم عللبعض أصحابه لم
:(تظفر بمرادك، من طريق علم النجوم، فقال (عليه السلام

Do you think you can tell the time when a man goes out and no evil befall him or can warn of the time at
which if one goes out harm will accrue? Whoever testifies to this falsifies the Qur’an and becomes
unmindful of Allah in achieving his desired objective and in warding off the undesirable. You cherish



saying this so that he who acts on what you say should praise you rather than Allah because according
to your misconception you have guided him about the hour in which he would secure benefit and avoid
harm.

بِه اقا حيهف ارس نم الَّت ةاعالس نم ِفتُخَو؟ ووءالس نْهع رِفا صيهف ارس نم الَّت ةاعالس َلدِي انَّكَ تَها معتَزا
،وهرالْم فْعدوبِ وبالْمح لنَي ف وجلعز هبِال انَةعتسالا نع َتَغْناسآنَ، والْقُر ذَّبدَّقَكَ بِهذَا فَقَدْ كص ن؟ فَمرالض
،ا النَّفْعيهف نَال الَّت ةاعالس َلا تَهدَيه نْتكَ ـ امعنَّكَ ـ بِزلا ،ِهبونَ ردَ دمكَ الْحيولنْ يرِكَ امبِا لاملْعكَ للقو ف تَغتَبو
رالض نماو!!

Then Amir al-mu’minin advanced towards the people and said:

O People! Beware of learning the science of stars except that with which guidance is sought on land or
sea, because it leads to divining and an astrologer is a diviner, while the diviner is like the sorcerer, the
sorcerer is like the unbeliever and the unbeliever would be in Hell. Get forward in the name of Allah.

ناهْالو ،ناهْالك منَجوالم ،انَةهْال َلو اا تَدْعنَّهر، فَاحب وا ٍرب ف تَدَى بِهها يم لاا ،ومالنُّج لُّمتَعو ماكيا ،ا النَّاسهيا
هال ماس َلوا عيرالنَّارِ! س ف رافْالرِ! وافْالك راحالسرِ، واحالسك.

Alternative Sources for Sermon 79

(1) Ibrahim ibn al-Hasan, Siffin, see Ibn Abi al-Hadid, I, 203;

(2) al-Saduq, ‘Uyun akhbar al-Rida, I, 138;

(3) al-Saduq, al-'Amali, 249;

(4) al-Saduq, ‘Uyun al-jawahir, see (5)

(5) Ibn Tawus, Faraj al-mahmum, 57-59;

(6) al-Baladhuri, Ansab, II, 368.

1. When Amir al-mu'minin decided to march towards Nahrawan to suppress the rising of the Kharijites, `Afif ibn Qays al-
Kindi said to him, "This hour is not good. If you set out at this time. then instead of victory and success you will face defeat
and vanquishment." But Amir al-mu'minin paid no heed to his view and ordered the army to march that very moment. In the
result the Kharijites suffered such a clear defeat that out of their nine thousand combatants only nine individuals saved their
lives by running away while the rest were killed.
Amir al-mu'minin has argued about astrology being wrong or incorrect in three ways, firstly, that if the view of an astrologer
is accepted as correct it would mean falsification of the Qur'an, because an astrologer claims to ascertain hidden things of
the future by seeing the stars while the Qur'an says:
Say: "None (either) in the heavens or in the earth knoweth the unseen save Allah... " (27:65)
Secondly that under his misconception the astrologer believes that he can know his benefit or harm through knowing the



future. In that case he would be regardless of turning to Allah and seeking His help, while this indifference towards Allah
and self-reliance is a sort of heresy and atheism, which puts an end to his hope in Allah. Thirdly, that if he succeeds in any
objective, he would regard this success to be the result of his knowledge of astrology, as a result of which he would praise
himself rather than Allah, and will expect that whomever he guides in this manner he too should be grateful to him rather
than to Allah . These points do not apply to astrology to the extent it may be believed that the astrological findings are in the
nature of effect of medicines which are subject to alteration at the will of Allah. The competence achieved by most of our
religious scholars in astrology is correct in this very ground that they did not regard its findings as final.

Sermon 80: O people, women are ...
After the Battle of Jamal,1 Concerning Women and their Shortcomings.

(ومن كلام له (عليه السلام

بعد فراغه من حرب الجمل، ف ذم النساء

O people! Women are deficient in Faith, deficient in shares and deficient in intelligence. As regards the
deficiency in their Faith, it is their abstention from prayers and fasting during their menstrual period.

As regards deficiency in their intelligence it is because the evidence of two women is equal to that of one
man. As for the deficiency of their shares that is because of their share in inheritance being half of men.
So beware of the evils of women. Be on your guard even from those of them who are (reportedly) good.
Do not obey them even in good things so that they may not attract you to evils.

نع نهودفَقُع هِنانيمانُ اا نُقْصمقُولِ: فَاالْع صاقنَو ،ظُوظالْح صاقانِ، نَويمالا صاقنَو اءسّنَّ النالنَّاسِ، ا راشعم
الصلاة والصيام ف ايام حيضهِن، واما نُقْصانُ عقُولهِن فَشَهادةُ امراتَين منْهن كشَهادة الرجل الْواحدِ، واما
َلع نارِهيخ نونُوا مكو ،اءسّالن اررالِ; فَاتَّقُوا شِجوارِيثِ الرم نافِ منْصالا َلع نارِيثُهوفَم هِنظُوظانُ حنُقْص
.حذَر، ولاتُطيعوهن ف المعروفِ حتَّ لا يطْمعن ف المنرِ

Alternative Sources for Sermon 80

(1) Sibt ibn al-Jawzi, Tadhkirah, 85;

(2) Abu Talib al-Makki, Qut, I, 282;

(3) al-Kulayni, Furu’ al-Kafi, V;

(4) al-Saduq, al-'Amali, Majlis 50;



(5) al-Mufid, al-'Ikhtisas.

1. Amir al-mu'minin delivered this sermon after the devastation created by the Battle of Jamal. Since the devastation
resulting from this battle was the outcome of blindly following a woman's command, in this sermon he has described
women's physical defects and their causes and effects. Thus their first weakness is that for a few days in every month they
have to abstain from prayer and fasting, and this abstention from worship is a proof of their deficiency in Faith. Although the
real meaning of `iman (belief) is heart-felt testimony and inner conviction yet metaphorically it also applies to action and
character. Since actions are the reflection of Belief they are also regarded as part of Belief. Thus, it is related from Imam
`Ali ibn Musa ar-Rida (p.b.u.t.) that:
`iman (belief) is testimony at heart, admission by the tongue and action by the limbs.
The second weakness is that their natural propensities do not admit of full performance of their intelligence. Therefore,
nature has given them the power of intelligence only in accordance with the scope of their activities which can guide them
in pregnancy, delivery, child nursing, child care and house-hold affairs. On the basis of this weakness of mind and
intelligence their evidence has not been accorded the status of man's evidence, as Allah says: . . . then call to witness two
witnesses from among your men and if there not be two men then (take) a man and two women, of those ye approve of the
witnesses, so that should one of the two (women) forget the (second) one of the two may remind the other... (Qur'an, 2:282)
The third weakness is that their share in inheritance is half of man's share in inheritance as the Qur'an says: Allah enjoineth
you about your children. The male shall have the equal of the shares of two females...(4:11)
This shows woman's weakness because the reason for her share in inheritance being half is that the liability of her
maintenance rests on man. When man's position is that of a maintainer and care taker the status of the weaker sex who is
in need of maintenance and care-taking is evident.
After describing their natural weakness, Amir al-mu'minin points out the mischief of blindly following them and wrongly
obeying them. He says that not to say of bad things but even if they say in regard to some good things it should not be
done in a way that these should feel as if it is being done in pursuance of their wish, but rather in a way that they should
realise that the good act has been performed because of its being good and that their pleasure or wish has nothing to do
with it. If they have even the doubt that their pleasures has been kept in view in it they would slowly increase in their
demands and would wish that they should be obeyed in all matters however evil, the inevitable consequence whereof will
be destruction and ruin. ash-Shaykh Muhammad `Abduh writes about this view of Amir al-mu'minin as under: Amir al-
mu'minin has said a thing which is corroborated by experiences of centuries.

Sermon 81: O people, zuhd lies in ...
About Abstinence

(ومن كلام له (عليه السلام

ف الزهد

O people! Abstinence (zuhd) is to shorten desires, to thank for bounties and to keep away from what is
prohibited. If (all of) this is not possible then (at least) what is prohibited should not overpower your
patience; and do not forget gratitude when receiving blessings For Allah has exhausted the excuses



before you through clear, shining arguments and open, bright books.

امربِ الْحغْلي فَلا مْنكَ عذل بزنْ عفَا ،ارِمحنْدَ الْـموالورعُ ع ،معّنْدَ النع رُّالشو ،لمالا رصةُ قادهالز ،ا النَّاسهيا
ةحاضذْرِ والْع ارِزَةتُبٍ بكو ،ةرظَاه ةرفسم ججبِح ملَيا هالذَرعفَقَدْ ا ،مكرُش معّنْدَ النا عوتَنْس لاو ،مكربص.

Alternative Sources for Sermon 81

(1) Al-Saduq, Ma’ani al-'akhbar, 251;

(2) Idem., al-Khisal, I, 11;

(3) al-Barqi, al-Mahasin, 234;

(4) al- 'Amidi, Ghurar, 119;

(5) al-Fattal, Rawdah, 434;

(6) al-Tabarsi, Mishkat,106.

Sermon 82: How should I describe this house ...
About the world and its people

(ومن كلام له (عليه السلام

ف صفة الدنيا

In what way shall I describe this world whose beginning is grief and whose end is destruction?1 The
lawful actions performed here have to be accounted for, while for the forbidden ones there is
punishment. Whoever is rich here faces mischief and whoever is poor gets grief. One who hankers after
it does not get it. If one keeps away from it then it advances towards him. If one sees through it, it would
bestow him sight, but if one has his eye on it then it would blind him.

افْتَقَر نمو ،نا فُتيهف َتَغْناس نم .قَابا عهامرح فو ،ابسا حهللاح ف !ا فَنَاءهرآخو نَاءا علُهوار اد نم فصا ام
تْهمعا اهإلَي رصبا نمو ،تْهرصا ببِه رصبا نمو ،اتَتْها ونْهدَ عقَع نمو ،ا فَاتَتْهاهاعس نمزِنَ، وا حيهف.



As-Sayyid ar-Radi says: If a thinker thinks over this phrase of Amir al-mu’minin “waman absara biha
bassarat’hu” (“If one sees through it, it would bestow him sight”) he would find thereunder very amazing
meaning and far-reaching sense whose purpose cannot be appreciated and whose aim cannot be
understood particularly when he joins it with Amir al-mu’minin’s phrase “waman absara ilayha a’mat’hu”
(“If one, has his eye on it, them it would blind him) he would find the difference between “absara biha”
and “absara laha”, clear, bright, wonderful and shining.

قال الشريف: أقول: وإذا تأمل المتأمل قوله (عليه السلام): «ومن أبصربِها بصرتْه» وجد تحته من المعن العجيب،
والغرض البعيد، ما لا تُبلغ غايته ولا يدرك غوره، لا سيما إذا قرن إليه قوله: «ومن أبصر إليها أعمتْه»، فإنه يجد
!الفرق بين «أبصر بها» و«أبصر إليها» واضحاً نيراً عجيباً باهراً

Alternative Sources for Sermon 82

(1) Al-Mubarrad, al-Kamil, I, 88;

(2) al-Qali, al-'Amali, II, 117;

(3) Ibn Durayd, al-Mujtana, 31;

(4) al-Harrani, Tuhaf, 138;

(5) Ibn ‘Abd Rabbih, al-’Iqd, III, 172;

(6) al-Murtada, al-'Amali, 153;

(7) Sibt ibn al-Jawzi, Tadhkirah, 136;

(8) al-Tabarsi, Mishkat, 243;

(9) al-'Amidi, Ghurar, 86;

(10) al-Karajiki, Kanz, 160.

1. "The beginning of the world is grief and its end is destruction." This sentence contains the same truth which the Qur'an
has presented in the verse: Indeed We have created man (to dwell) amidst hardship. (90:4)
It is true that right from the narrow womb of the mother upto the vastness of the firmament the changes of human life do not
come to an end. When man first tastes life he finds himself closed in such a dark prison where he can neither move the
limbs nor change the sides. When he gets rid of this confinement and steps in this world he has to pass through
innumerable troubles. In the beginning he can neither speak with the tongue so as to describe his difficulty or pain nor
possesses energy in the limbs so as to accomplish his needs himself. Only his suppressed sobs and flowing tears express
his needs and translate his grief and sorrow. When after the lapse of this period he enters the stage of learning and
instruction, then on every step voices of admonition and abuse welcome him. All the time he seems frightened and terrified.
When he is relieved of this period of subjugation he finds himself surrounded by the worries of family life and livelihood,
where sometimes, there is clash with comrades in profession, sometimes collision with enemies, sometimes confrontation



with vicissitudes of time, sometimes attack of ailments and sometimes shock of children, till old age approaches him with
the tidings of helplessness and weakness, and eventually he bids farewell to this world with mortification and grief in the
heart.
Thereafter Amir al-mu'minin says about this world, that in its lawful actions there is the question of reckoning and in its
forbidden acts there are hardships of punishment, as a result of which even pleasant joys also produce bitterness in his
palate. If there is plenty of wealth and money in this world then man finds himself in such a whirlpool (of worries) that he
loses his joy and peace of mind. But if there is want and poverty, he is ever crying for wealth. He who hankers after this
world there is no limit for his desires. If one wish is fulfilled the desire for fulfilment of another wish crops up. This world is
like the reflection. If you run after it then it will itself run forward but if you leave it and run away from it then it follows you. In
the same way, if a person does not run after the world, the world runs after him. The implication is that if a person breaks
the clutches of greed and avarice and keeps aloof from undesirable hankering after the world, he too gets (pleasures of) the
world and he does not remain deprived of it. Therefore, he who surveys this world from above its surface and takes lesson
from its chances and happenings, and through its variation, and alterations gains knowledge about Allah's Might, Wisdom
and Sagacity, Mercy, Clemency and Sustaining power, his eyes will gain real brightness and sight. On the other hand the
person who is lost only in the colourfulness of the world and its decorations, he loses himself in the darkness of the world
that is why Allah has forbidden to view the world thus: And strain not thine eyes unto that which We have provided
(different) parties of them, (of) the splendour of the life of this world, so that We may try them in it; for the provision of thy
Lord is better and more abiding. (Qur'an, 20:131)

Sermon 83: Praise belongs to God, Who is high
...
This sermon is called the al-Gharra’ and it is one of the most wonderful sermons of Amir al-mu’minin.

(ومن خطبة له (عليه السلام

"وه من الخطب العجيبة تسم "الغراء

تنبيه الخلق إل ما يلحق من دخول القيامة، ثم التنفير من الدنيا، ثم الوصية بتقواه، ثم ه جل شأنه، ثموفيها نعوت ال
ما هم فيه من الاعراض، ثم فضله (عليه السلام) ف التذكير

Praise be to Allah who is High above all else, and is Near (the creation) through His bounty. He is the
Giver of all reward and distinction, and Dispeller of all calamities and hardships. I praise Him for His
continuous mercy and His copious bounties.

I believe in Him as He is the First of all and He is Manifest. I seek guidance from Him as He is Near and
is the Guide. I seek His succour as He is Mighty and Subduer. I depend upon Him as He is Sufficer and



Supporter. And I stand witness that Muhammad (blessing of Allah be on him and his progeny) is His
slave and His Prophet. He sent him for enforcement of His commands, for exhausting His pleas and for
presenting warnings (against eternal punishment).

،همرفِ كاطوع َلع دُهمحزْلٍ ااو ةيمظع لفِ كاشكو ،لفَضو ةيمغَن لك حانم هلنَا بِطَوود هلوبِح لاالَّذِي ع هدُ لمالْح
وسوابِغ ـ نعمه واومن به اولا بادِياً واستَهدِيه قَرِيباً هادِياً، واستَعينُه قَاهراً قَادِراً، واتَوكل علَيه كافياً نَاصراً. واشْهدُ انَّ
نُذُرِه تَقْدِيمو ذْرِهع اءنْهاو ،رِهمنْفَاذِ الا لَهسرا ،ولُهسرو دُهبه عليه وآله عال داً صلمحم

Enjoining people to Piety

الوصية بالتقوى

O creatures of Allah I advise you to have fear of Allah Who has furnished illustrations and Who has
timed for you your lives. He has given you covering of dress1 and He has scattered for you livelihood.
He has surrounded you with His knowledge. He has ordained rewards. He has bestowed upon you vast
bounties and extensive gifts. He has warned you through far reaching arguments, and He has counted
you by numbers. He has fixed for you ages (to live) in this place of test and house of instruction.

You are on test in this world and have to render account about it.

اشعالم مَفَغَ لراو اشِيالر مسلْباو ، الجالا مَل قَّتوو ثَالمالا مَل برالَّذِي ض هى البِتَقْو هال ادبع ميأوص
غالوالْب ججبِالْح مكنْذَراو ، غوافِفَدِ الرالرو ،ابغوالس معّبِالن مكآثَرو اءزالْج مَدَ لصراو اءصحالا مِاطَ بحاو
.فَاحصاكم عدَداً، ووظَّف لَم مدَداً ف قَرارِ خبرة ودارِ عبرة، انْتُم مخْتَبرونَ فيها، ومحاسبونَ علَيها

Caution against this world

التنفير من الدنيا

Certainly this world is a dirty watering place and a muddy source of drinking.

Its appearance is attractive and its inside is destructive. It is a deception, a vanishing reflection and a
bent pillar. When its despiser begins to like it and he who is not acquainted with it feels satisfied with it,
then it raises and puts down its feet (in joy), entraps him in its trap, makes him the target of its arrows
and puts round his neck the rope of death taking him to the narrow grave and fearful abode in order to
show him his place of stay and the recompense of his acts. This goes on from generation to generation.
Neither death stops from cutting them asunder nor do the survivors keep aloof from committing of sins.



نَادسو ،لزائ لظو ،لآف ءوضو ،لائح ورا، غُرهرخْبم وبِقيا، وهنْظَرم قونا، يهعشْردِغٌ ما، رهبشْرم قنا رنَّ الدُّنْيفَا
ءرلَقَتِ الْمعاا، وهمهسبِا دَتقْصاا، وهلبحبِا تقَنَصا، وهلجربِا تصا، قَمهرنَّ نَاكااطْما، وهرنَاف سنذَا اا َّتح ،لائم
اوهاق الْمنية قَائدَةً لَه ال ضنْكَ الْمضجع، ووحشَة الْمرجِع، ومعاينَة الْـمحل، وثَوابِ الْعمل، وكذلكَ الْخَلَف بِعقْبِ
،السلَفِ، لاتُقْلع الْمنيةُ اخْتراماً، ولايرعوِي الْباقُونَ اجتراماً

Death and Resurrection

بعد الموت البعث

They are emulating each other and proceeding in groups towards the final objective and the rendezvous
of death, till when matters come to a close, the world dies and resurrection draws near. Allah2 would
take them out from the corners of the graves, the nests of birds. the dens of beasts and the centres of
death. They hasten towards His command and run towards the place fixed for their final return group by
group, quiet, standing and arrayed in rows. They will be within Allah’s sight and will hear every one who
would call them.

زِفاو ،ورتِ الدُّهتَقَضو ،ورمتِ الامرذَا تَصا َّتح .ورِ الْفَنَاءيصو ،اءهالانْت ةغَاي َلا ،الاسرونَ اضميو ،ثَالاتَذُون محي
ينعطهم ،رِهما َلاعاً اركِ، سالهالْم طَارِحمو ،اعبالس ةجِرواورِ، وارِ الطُّيكواورِ، والْقُب حائرض نم مهجخْرا ،النُّشُور
الدَّاع مهعمسيو رصالْب منْفُذُهفُوفاً، ياماً صيوتاً، قمص يلاعر ،ادِهعم َلا،

They will have the dress of helplessness and covering of submission and indignity. (At this time)
contrivances would disappear, desires would be cut, hearts would sink quietly, voices would be curbed
down, sweat would choke the throat, fear would increase and ears would resound with the thundering
voice of the announcer calling towards the final judgement, award of recompense, striking of punishment
and paying of reward.

علَيهِم لَبوس الاستانَة، وضرعُ الاستسلام والذِّلَّة، قَدْ ضلَّتِ الْحيل، وانْقَطَع الامل، وهوتِ الافْئدَةُ كاظمةً، وخَشَعتِ
ةضقَايمطَابِ، والْخ لفَص َلا الدَّاع ةربزاعُ لمسدَتِ الاعراو ،الشَّفَق ظُمعو ،قرالْع ملْجاةً، ومنيهم اتوصالا
.الْجزاء، ونَالِ الْعقَابِ، ونَوالِ الثَّوابِ

The limitations of life

تنبيه الخلق

People have been created as a proof of (His) power, have been brought up with authority, they are



made to die through pangs, and placed in graves where they turn into crumbs. Then they would be
resurrected one by one, awarded their recompense and would have to account for their actions, each
one separately.

They had been allowed time to seek deliverance, had been shown the right path and had been allowed
to live and seek favours, the darkness of doubts had been removed, and they had been let free in this
period of life as a training place in order to make preparation for the race on the Day of Judgement, to
search for the objective with thoughtfulness, to get time necessary to secure benefits and provide for the
next place of stay.

عباد مخْلُوقُونَ اقْتدَاراً، ومربوبونَ اقْتساراً ومقْبوضونَ احتضاراً ومضمنُونَ اجدَاثاً وكائنُونَ رفَاتاً ومبعوثُونَ افْراداً،
ومدِينُون جزاء، ومميزونَ حساباً قَدْ امهِلُوا ف طَلَبِ الْـمخْرج، وهدُوا سبِيل الْمنْهج ، وعمروا مهل الْمستَعتبِ
وكشفَت عنْهم سدَف الرِيبِ وخُلُّوا لمضماَرِ الْجِيادِ وروِية الارتيادِ وانَاة الْمقْتَبِسِ الْمرتَادِ ف مدَّة الاجل، ومضطَربِ
لهالْم .

No happiness without Piety

فضل التذكير

How appropriate are these illustrations and effective admonitions provided they are received by pure
hearts, open ears, firm views and sharp wits. Fear Allah like him who listened (good advice) and bowed
before it, when he committed sin he admitted it, when he felt fear he acted virtuously, when he
apprehended he hastened (towards good acts), when he believed he performed virtuous acts, when he
was asked to take lesson (from the happenings of this world) he did take the lesson, when he was asked
to desist he abstained (from evil), when he responded to the call (of Allah) he leaned (towards him),
when he turned back (to evil) he repented, when he followed he almost imitated and when he was
shown (the right path) he saw it.

فَيا لَها امثَالا صائبةً ومواعظَ شَافيةً، لَو صادفَت قُلُوباً زاكيةً، واسماعاً واعيةً، وآراء عازِمةً، والْباباً حازِمةً! فَاتَّقُوا
،ذِرفَح ذِّرحو رتَبفَاع ِربعو ،نسحفَا قَنياو رادفَب اذَرحو ،لمفَع جِلوو ،فتَرفَاع فاقْتَرو ،فَخَشَع عمس نةَ ميتَق هال
،وزُجِر فَازْدجر، واجاب فانَاب وراجع فَتَاب، واقْتَدَى فَاحتَذَى وارِي فَراى

Such a man was busy in search of truth and got rid (of the worldly evils) by running away. He collected
provision (of good acts) for himself, purified his inner self, built for the next world, and took with himself
provision for the day of his departure, keeping in view his journey, his requirement and the position of his
need. He sent ahead of him for the abode of his stay (in the next world).



O creatures of Allah, fear Allah keeping in view the reason why He created you and be afraid of Him to
the extent He has advised you to do. Make yourself deserve what He has promised you, by having
confidence in the truth of His promise and entertaining fear for the Day of Judgement.

فَاسرعَ طَالباً، ونَجا هارِباً، فَافَاد ذَخيرةً واطَاب سرِيرةً، وعمر معاداً، واستَظْهر زَاداً ليوم رحيله ووجه سبِيله وحالِ
مكذَّرا حم نْهك نْهوا مذَراحو ،لَه مَا خَلَقةَ مجِه هال ادبع هفَاتَّقُوا ال .هقَامدَارِ مل هامما قَدَّمو ،هفَاقَت نطومو ،هتاجح
ادِهعلِ موه نذَرِ مالْحو ،ادِهيعدْقِ مصزِلبِالتَّنَج مَدَّ لعا ام نْهقُّوا متَحاسو ،هنَفْس نم

A part of the same sermon Reminding people of Allah’s bounties

[منها: [ف التذكير بضروب النعم

He has made for you ears to preserve what is important, eyes to have sight in place of blindness and
limbs which consist of many (smaller) parts, whose curves are in proportion with the moulding of their
shapes and lengths of their ages, and also bodies that are sustaining themselves and hearts that are
busy in search of their food, besides other big bounties, obliging bestowings and fortresses of safety. He
has fixed for you ages that are not known to you. He has retained for you remains of the past people for
your instruction.

Those people enjoyed themselves fully and were completely unhampered. Death overtook them before
(satisfaction of) their desires, from which the hands of death separated them. They did not provide for
themselves during health of their bodies, and did not take lesson during their youth.

جعل لَم أسماعاً لتَع ما عنَاها، وابصاراً لتَجلُو عن عشَاها، واشْلاء جامعةً لاعضائها، ملائمةً لاحنَائها ف تَركيبِ
صورِها، ومدَدِ عمرِها، بِابدَان قَائمة بِارفَاقها، وقُلُوب رائدَة لارزَاقها، ف مجلّلاتِ نعمه، وموجِباتِ منَنه، وحواجِزِ
حتَفْسسمو ،هِمقخَلا تَعتَمسم نم ،مَلقَب يناضآثَارِ الْم نراً مبع مَل خَلَّفو ،مْنا عهتَراراً سمعا مَل قَدَّرو .هتيافع
خَنَاقهِم. ارهقَتْهم الْمنَايا دونَ الامالِ، وشَذَّبهم عنْها تَخَرم الاجالِ، لَم يمهدُوا ف سلامة الابدَانِ، ولَم يعتَبِروا ف انُفِ
.الاوانِ

Are these people who are in youth waiting for the backbending old age, and those enjoying fresh health
waiting for ailments, and these living persons looking for the hour of death? When the hour of departure
will be close and the journey at hand, with pangs of grief and trouble, suffering of sorrows and
suffocation of saliva, and the time would arrive for calling relations and friends for help and changing
sides on the bed.

فَهل ينْتَظر اهل بضاضة الشَّبابِ الا حوان الْهرم؟ واهل غَضارة الصحة الا نَوازِل السقَم؟ واهل مدَّة الْبقَاء الا آوِنَةَ
ةربِنُص غَاثَةتستَلَفُّتِ الاضِ، ورصِ الْجغُصضِ، وضالْم لَماو ،لَزِ الْقَلَقعقَالِ، وزُوفِ الانتاالِ، وِيبِ الزقُر ع؟ مالْفَنَاء



نَاءالْقُرو ةزعالاو ،اءقْرِبالاو فَدَةالْح!

Could then the near ones stop death, or the mourning women do any good? Rather, he will be left in the
graveyard, a hostage (to his sins) and alone in his constricted grave, his skin pierced all over by reptiles,
and his freshness destroyed by these tribulations. Storms have removed his traces and calamities have
obliterated even his signs. Fresh bodies have turned thin and withered and bones have become rotten.
The spirits are burdened with the weight of sins and have become conscious of the unknown things.

But now neither the good acts can be added to nor can evil acts be atoned for by repentance. Are you
not sons, fathers, brothers and relations of these dead? Are you not to follow their footsteps and pass by
their paths? But hearts are still unmoved, heedless of guidance and moving on wrong lines, as though
the addressee is someone else, and as though the correct way is to amass worldly gains.

فَهل دفَعتِ الاقَارب، او نَفَعتِ النَّواحب؟ وقَدْ غُودِر ف محلَّة الامواتِ رهيناً، وف ضيق الْمضجع وحيداً، قَدْ هتَتِ
الْهوام جِلْدَتَه، وابلَتِ النَّواهكُ جِدَّتَه، وعفَتِ الْعواصف آثَاره، ومحا الْحدَثَانُ معالمه، وصارتِ الاجساد شَحبةً بعدَ
لاا، وهلمع حالص نم ادتَزتُس ا، لاهائنْببِ اغَينَةً بوقا مهائبعا قَلنَةً بِثتَهرم احورالاا، وهتدَ قُوعةً برنَخ ظَامالْعا، وهتضب
تُستَعتَب من سيِء زَلَلها! اولَستُم ابنَاء الْقَوم والاباء، واخْوانَهم والاقْرِباء؟ تَحتَذُونَ امثلَتَهم، وتَركبونَ قدَّتَهم، وتَطَوونَ
جادتَهم؟! فَالْقُلُوب قَاسيةٌ عن حظّها، لاهيةٌ عن رشْدِها، سالةٌ ف غَيرِ مضمارِها! كانَّ الْمعن سواها، وكانَّ الرشْدَ
.ف إحرازِ دنْياها

Preparation for the Day of Judgement

التحذير من هول الصراط

And know that you have to pass over the pathway (of Sirat) where steps waver, feet slip away and there
are fearful dangers at every step. O creatures of Allah, fear Allah, like the fearing of wise man whom the
thought (of next world) has turned away from other matters, fear (of Allah) has afflicted his body with
trouble and pain, his engagement in the night prayer has turned even his short sleep into awakening,
hope (of eternal recompense) keeps him thirsty in the day, abstention has curbed his desires, and
remembrance of Allah is ever moving his tongue. He entertains fear before dangers.

He avoids uneven ways in favour of clear ones. He follows the shortest route to secure his purpose,
wishfulness does not twist his thinking and ambiguities do not blind his eyes. He enjoys deep sleep and
passes his day happily because of the happiness of good tidings and pleasure of (eternal bounties).

شَغَل ٍةَ ذِي لُبيتَق هفَاتَّقُوا ال ;هالوهاتِ اتَاره، و زلل اوِيلهاو ،هضحد قالزمو راطالص َلع مازَكجنَّ موا الَماعو
،هاتودُ شَههالز ظَلَفو ،هموي اجِروه اءجالر اظْماو ،همنَو ارردُ غجالتَّه رهساو ،دَنَهب فالْخَو بنْصاو ،هقَلْب رَالتَّف



جالنَّه َلكَ االسدَ المقْصلَكَ اسو ،بِيلالس حضو نع الْمخالج بَتَنو ،هانملا فالْخَو قَدَّمو ،هانسبِل رالذِّك فجواو
منْعا ف ،مالنُّع ةاحرى، وشْرالْب ةحراً بِفَرورِ، ظَافمالا اتشْتَبِهم هلَيع متَع لَمورِ، والْغُر تلافَات لْهتَفْت لَمطْلُوبِ; والْم
هموي نآمو ،همنَو.

He passes the pathway of this world in praiseworthy manner. He reaches the next world with virtues. He
hastens (towards virtue) out of fear (for vice). He moves briskly during the short time (of life in this
world). He devotes himself in seeking (eternal good), he runs away from evil. During today he is mindful
of tomorrow, and keeps the future in his view. Certainly Paradise is the best reward and achievement,
while hell is appropriate punishment and suffering. Allah is the best Avenger and Helper and the Qur’an
is the best argument and confronter.

بذَهطَلَب، و ف بغرل، وهم ف شمكال، وجو نم رادبيداً، وعس جِلَةالا زَاد قَدَّميداً، ومح اجِلَةالْع ربعم ربقَدْ ع
هبِال َفكو !الابوقَاباً والنَّارِ عب فكو ،الانَواباً وثَو نَّةبِالْج َفَف .هاممقُدُماً ا نَظَرو ،غَدَه هموي ف اقَبرب، وره نع
منْتَقماً ونَصيراً! وكفَ بِالتَابِ حجيجاً وخَصيماً

Warning against Satan

الوصية بالتقوى

I enjoin upon you fear of Allah Who has left no excuse against what He has warned, has exhausted
argument (of guidance) about the (right) path He has shown. He has warned you of the enemy that
steals into hearts and stealthily speaks into ears, and thereby misguides and brings about destruction,
makes (false) promises and keeps under wrong impression, he represents evil sins in attractive shape,
and shows as light even serious crimes.

When he has deceived his comrades and exhausted the pledge he begins to find fault with what he
presented as good, and considers serious what he had shown as light, and threatens from what he had
shown as safe.

اوصيم بِتَقْوى اله الَّذِي اعذَر بِما انْذَر، واحتَج بِما نَهج، وحذَّركم عدُواً نَفَذَ ف الصدُورِ خَفياً، ونَفَث ف الاذَانِ
استَغْلَقو ،قَرِينَتَه جتَدْرذَا اسا َّتح ،ظَائموبِقَاتِ الْعنَ موهو ،مائراتِ الْجِىيس نزَيو ،َّندَ فَمعوى، ودراو لضاً، فَانَجِي
نما ام ذَّرحنَ، ووا هم ظَمتَعاسو ،نا زَيم رْنا ،ينَتَههر.

Part of the same sermon dealing with creation of man

منها: ف صفة خلق الانسان



Or look at man whom Allah has created in the dark wombs and layers of curtains from what was
overflowing semen, then shapeless clot, then embryo, then suckling infant, then child and then fully
grown up young man. Then He gave him heart with memory, tongue to talk and eye to see with, in order
that he may take lesson (from whatever is around him) and understand it and follow the admonition and
abstain from evil.

ام هذَا الَّذِي انْشَاه ف ظُلُماتِ الارحام، وشُغُفِ الاستَارِ، نُطْفَةً دِفاقاً، وعلَقَةً محاقاً، وجنيناً وراضعاً، ووليداً ويافعاً
;ثُم منَحه قَلْباً حافظاً، ولساناً لافظاً، وبصراً لاحظاً، ليفْهم معتَبِراً، ويقَصر مزدجِراً

When he attained the normal growth and his structure gained its average development he fell in self-
conceit and got perplexed. He drew bucketfuls of his desires, got immersed in fulfilling his wishes for
pleasures of the world and his (sordid) aims. He did not fear any evil nor got frightened of any
apprehension. He died infatuated with his vices. He spent his short life in rubbish pursuits. He earned no
reward nor did he fulfil any obligation.

Fatal illness overtook him while he was still in his enjoyments and perplexed him. He passed the night in
wakefulness in the hardships of grief and pricking of pains and ailments in the presence of real brother,
loving father, wailing mother, crying sister, while he himself was under maddening uneasiness, serious
senselessness, fearful cries, suffocating pains, anguish of suffocating sufferings and the pangs of death.

ف ،اهدُنْيياً لعادِحاً سك ،اهوبِ هغَر حاً فاتادِراً، مطَ سخَببِراً، وَتسم نَفَر ،ثالُهى متَواسو ،دَالُهتاع ذَا قَاما َّتح
لَذَّاتِ طَربِه، وبدَواتِ اربِه; لا يحتَسب رزِيةً، ولا يخْشَع تَقيةً; فَمات ف فتْنَته غَرِيراً، وعاش ف هفْوته أسيراً، لَم يفدْ
راً فاهس اتبادِراً، وس فَظَل ،هاحرم نَنسو ،هاحرِ جِمغُب ف ةينالْم اتعفَج تْهمهضاً. دفْتَرقْضِ مي لَمضاً، ووع
غَمراتِ الالام، وطَوارِقِ الاوجاع والاسقَام، بين اخ شَقيق، ووالد شَفيق، وداعية بِالْويل جزعاً، ولادِمة للصدْرِ قَلَقاً.
.والْمرء ف سرة ملْهِية، وغَمرة كارِثَة، وانَّة موجِعة، وجذْبة مرِبة وسوقَة متْعبة

Thereafter he was clad in the shroud while he remained quiet and thoroughly submissive to others. Then
he was placed on planks in such a state that he had been down-trodden by hardships and thinned by
ailments. The crowd of young men and helping brothers carried him to his house of loneliness where all
connections of visitors are severed.

Thereafter those who accompanied him went away and those who were wailing for him returned and
then he was made to sit in his grave for terrifying questioning and slippery examination. The great
calamity of that place is the hot water and entry into Hell, flames of eternal Fire and intensity of blazes.

There is no resting period, no gap for ease, no power to intervene, no death to bring about solace and
no sleep to make him forget pain. He rather lies under several kinds of deaths and moment-to-moment
punishment. We seek refuge with Allah.



ثُم ادرِج ف اكفَانه مبلساً، وجذِب منْقَاداً سلساً، ثُم الْق علَ الاعوادِ رجِيع وصب، ونضو سقَم، تَحملُه حفَدَةُ
هتفْرح دَ فقْعا ِعتَفَجالْم عجرو ،ِعشَيالْم فرذَا انْصا َّتح ;هترزَو نْقَطَعمو ،هتبارِ غُرد َلانِ، اخْوشَدَةُ الاحالْوِلْدَانِ، و
راتوسيرِ، وعالس اترفَوو ،يمحةُ الْجيلتَصيم، ومالْح لةً نُزيلكَ بنَالاهم ظَمعاانِ. وحتالام ةثْرعالِ، ووالس تَةهباً لنَجِي
السعيرِ، لا فَتْرةٌ مرِيحةٌ، ولا دعةٌ مزِيحةٌ، ولا قُوةٌ حاجِزةٌ، ولا موتَةٌ نَاجِزةٌ، ولا سنَةٌ مسلّيةٌ، بين اطْوارِ الْموتَاتِ،
!وعذَابِ الساعاتِ! انَّا بِاله عائذُونَ

The lesson to be learnt from those who have passed away

O creatures of Allah! Where are those who were allowed (long) ages to live and they enjoyed bounty?
They were taught and they learnt; they were given time and they passed it in vain; they were kept
healthy and they forgot (their duty). They were allowed long period (of life), were handsomely provided,
were warned of grievous punishment and were promised big rewards. You should avoid sins that lead to
destruction and vices that attract wrath (of Allah).

،ميِلاوا جحنمو ،هِلُوا طَوِيلاموا؟ اوا فَنَسمّلسا، وووا فَلَهرنْظاوا، ووا فَفَهِممّلعوا، وموا فَنَعرمع الَّذِين نيا ،هال ادبع
.وحذِّروا أليماً، وۇعدُوا جسيماً! احذَروا الذُّنُوب الْمورِطَةَ، والْعيوب الْمسخطَةَ

O people who possess eyes and ears and health and wealth! Is there any place of protection, any
shelter of safety, or asylum or haven, or occasion to run away or to come back (to this world)? If not,

“How are you then turned away” (Qur’an, 6:95; 10:34; 35:3; 40:62)

and whither are you averting? By what things have you been deceived? Certainly, the share of every
one of you from this earth is just a piece of land equal to his own stature and size where he would lie on
his cheeks covered with dust.

اول الابصارِ والاسماع، والْعافية والمتَاع، هل من منَاص او خَلاص، او معاذ او ملاذ، او فرار او مجاز أو محار!
ام لا؟ (فَانَّ تُوفَونَ)! ام اين تُصرفُونَ! ام بِماذَا تَغْتَرونَ؟ وانَّما حظُّ احدِكم من الارضِ، ذَاتِ الطُّولِ والْعرضِ، قيدُ
خَدِّه لراً عّفتَعم ،قَدِّه!

The present is an opportune moment for acting, O creatures of Allah, since the neck is free from the
loop, and spirit is also unfettered, now you have time for seeking guidance: you are in ease of body; you
can assemble in crowds, the rest of life is before you; you have opportunity of acting by will; there is
opportunity for repentance, and peaceful circumstances. (But you should act) before you are overtaken
by narrow circumstances and distress, or fear and weakness, before the approach of the awaited death
and before seizure by the Almighty, the Powerful.

،ةيقالْب لهمشَادِ، وتالاح ةاحبادِ، وسجالا ةاحرشَادِ، ورالا نَةفَي ف ،لسرم وحالرو ،لمهم نَاقالْخو هال ادبنَ عالا



وانُفِ الْمشية، وانْظَارِ التَّوبة، وانْفساح الْحوبة قَبل الضنْكِ والْمضيق، والروع والزهوقِ، وقَبل قُدُوم الْغَائبِ المنتَظَرِ،
.واخْذَة الْعزِيزِ الْمقْتَدِرِ

as-Sayyid ar-Radi says: It is related that when Amir al-mu’minin delivered this sermon people began
to tremble, tears flowed from their eyes and their hearts were frightened. Some people call this sermon
the Brilliant Sermon (al-Khutbatu’l-Gharra’)

قال الشريف: وف الخبر: أنّه (عليه السلام) لما خطب بهذه الخطبة اقشعرت لها الجلود، وبت العيون، ورجفت
.«القلوب. ومن الناس من يسم هذه الخطبة: «الغراء

Alternative Sources for Sermon 83

(1) Al-Harrani, Tuhaf, 146;

(2) al-Quda’i, Dustur, 59,

(3) al-'Amidi, Ghurar;

(4) al-Wasiti, ‘Uyun al-hikam;

(5) Abu Nu’aym, Hilyah, I, 77;

(6) Ibn al-'Athir, al-Nihayah, I, 132 (b.d.d), II, 287 (‘a.a.z).

1. Allah has furnished every creature with natural dress, which is the means of protecting it from cold and heat. Thus, some
animals are covered in feathers and some carry apparels of wool on their bodies. But the high degree of intelligence of man
and the quality of shame and modesty in him demands distinction from other creatures. Consequently, to maintain this
distinction he has been taught the ways of covering his body. It was this natural impulse that when Adam was made to give
up his dress he began to cover his body with leaves. The Qur'an says: So when they tested (of) the tree their shameful
things got displayed unto them and they began covering themselves with leaves of the garden ... (Qu'ran, 7:22)
This was the punishment awarded for his committing what was better for him to omit. When removal of dress is punishment
its putting on would be a favour, and since this is peculiar to man it has been particularly mentioned.
2. The intention is that Allah would resurrect all the dead, even though they had been eaten by beasts and been merged in
their bodies. Its aim is to refute the view of the philosophers who hold that the resurrection of the non-existent is impossible
and who do not therefore believe in the physical resurrection. Their argument briefly is that a thing which has lost existence
by death cannot return to life. Consequently, after the destruction of this world the return of any of its beings to life is out of
question. But this belief is not correct because dispersal of the parts does not mean its non-existence, so as to say that
putting these parts together again would involve resurrection of the non-existent. On the other hand separated and
dispersed parts continue to exist in some form or the other. Of course, in this connection this objection has some force that
when every person is to be resurrected in his own form, then in case one person has eaten the other, then in such a case it
would be impossible to resurrect either of them with his own constituent parts, since this would involve creating deficiency
of parts in that who had eaten the other.
To this metaphysicians have replied that in everybody there are some constituents which are essential and others which
are non-essential. The essential constituents remain constant from the beginning till end of life and suffer no change or



alteration, and resurrection with regard to such constituents would not create any deficiency in the man who ate the other.

Sermon 84: I am surprised at the son of al-
Nabighah ...
About ‘Amr ibn al-’As

(ومن كلام له (عليه السلام

ف ذكر عمرو بن العاص

I am surprised at the son of an-Nabighah that he says about me among the people of Syria (ash-Sham)
that I am a jester and that I am engaged in frolics and fun. He said wrong and spoke sinfully. Beware,
the worst speech is what is untrue. He speaks and lies. He promises and breaks the promise. He begs
and beseeches, but when someone begs from him he withholds miserly. He betrays the pledge and
ignores kinship.

عجباً لابن النَّابِغَة! يزعم لاهل الشَّام انَّ ف دعابةً، وانّ امرو تلْعابةٌ: اعافس وامارِس ! لَقَدْ قَال باطلا، ونَطَق آثماً. اما
لا قْطَعيدَ، وهخُونُ الْعيو ،فلْحفَي لاسيو ،خَلبفَي لاسيو ،فخْلدُ فَيعيو ،ذِبفَي قُوللَي نَّهـ ا ذِبْلِ الالْقَو شَرـ و

When in a battle, he commands and admonishes but only until the swords do not come into action.
When such a moment arrives his great trick is to turn naked1 before his adversary. By Allah, surely the
remembrance of death has kept me away from fun and play while obliviousness about the next world
has prevented him from speaking truth. He has not sworn allegiance to Mu’awiyah without purpose; but
has beforehand got him to agree that he will have to pay its price, and gave him an award for forsaking
religion.

نَحمنْ يا هيدَتم ربكانَ اكَ كانَ ذلذَا كا! فَاذَهآخم وفيخُذِ الستَا ا لَمم ور هآمزَاجِر و يبِ فَارنْدَ الْحانَ عذَا كفَا
ايعبي لَم نَّها ،ةرخانُ الايسن قلِ الْحقَو نم هنَعلَيم نَّهاتِ، والْمو ربِ ذِكاللَّع نم ننَعملَـي ّنا ها والما .تَهبس مالْقَو
.معاوِيةَ حتَّ شَرطَ لَه انْ يوتيه اتيةً، ويرضخَ لَه علَ تَركِ الدِّين رضيخَةً



Alternative Sources for Sermon 84

(1) Ibn Qutaybah, ‘Uyun, III, 10, I, 164;

(2) Ibn ‘Abd Rabbih, al-’Iqd, II, 287;

(3) al-Tawhidi, al-'Imta’, III, 183;

(4) al-Bayhaqi, al-Mahasin, 54;

(5) al-Baladhuri, Ansab, II, 145, 151;

(6) al-'Tusi, al-'Amali, I, 131;

(7) Ibn al-'Athir, al-Nihayah, I, 117, III, 59, 110, IV, 59, 89;

(8) al-Thaqafi, al-Gharat, 513; al-Tusi narrates from Muhammad ibn ‘Imran al-Marzbani (d.384/994),
Ibn ‘Uqdah (d.333/944) and al-Zubayr ibn Bakkar (d.255/869).

1. Amir al-mu'minin here refers to the incident when the 'Conqueror of Egypt' `Amr ibn al-`As exhibited the feat of his
courage by displaying his private parts. What happened was that when in the battlefield of Siffin he and Amir al-mu'minin
had an encounter, he rendered himself naked in order to ward off the blow of the sword. At this Amir al-mu'minin turned his
face away and spared him his life. The famous Arab poet al-Farazdaq said about it:
There is no good in warding off trouble by ignominy as was done one day by `Amr ibn al-`As by display of his private parts.
Even in this ignoble act `Amr ibn al-`As had not the credit of doing it himself, but had rather followed another one who had
preceded him, because the man who first adopted this device was Talhah ibn Abi Talhah who had saved his life in the
battle of Uhud by becoming naked before Amir al-mu'minin, and so he showed this way to the others. Thus, besides `Amr
ibn al-`As this trick was played by Busr ibn Abi Artat also to save himself from the sword of Amir al-mu'minin. When after
the performance of this notable deed Busr went to Mu`awiyah the latter recalled `Amr ibn al-`As's act as precedent in order
to remove this man's shamefulness and said, "O' Busr, no matter. There is nothing to feel shameful about it in view of `Amr
ibn al-`As's precedent before you."

Sermon 85: I bear witness that there is no god
except Allah ...
About the perfection of Allah and counselling

(ومن خطبة له (عليه السلام

وفيها صفات ثمان من صفات الجلال



I stand witness that there is no god except Allah, He is One and there is no partner with Him. He is the
First, such that nothing was before Him. He is the Last, such that there is not limit for Him. Imagination
cannot catch any of His qualities. Hearts cannot entertain belief about His nature. Analysis and division
cannot be applied to Him. Eyes and hearts cannot encompass Him.

واشْهدُ انْ لا اله الا اله وحدَه لا شَرِيكَ لَه: الاول لا شَء قَبلَه، والاخر لا غَايةَ لَه، لا تَقَع الاوهام لَه عل صفَة، ولا تُعقَدُ
الْقُلُوبو ارصبالا يطُ بِهتُح لاو ،يضعالتَّبةُ وزِىالتَّج تَنَالُه لاة، ويفيك َلع نْهم الْقُلُوب.

A part of the same sermon

:منها

O creatures of Allah! Take lesson from useful items of instruction and shining indications. Be cautioned
by effective items of warning. Get benefit from preaching and admonition. It is as though the claws of
death are pressed in you, the connection of hope and desires has been cut asunder, hard affairs have
befallen you and your march is towards the place where everyone has to go, namely death. Hence,
"with every person there is a driver and a witness" (Qur'an, 50:21). The driver drives him towards
resurrection while the witness furnishes evidence about his deeds.

،ظاعوالْمرِ ووا بِالذِّكعانْتَفو ،غالووا بِالنُّذُرِ الْبجِرازْدو ،عاطوي السوا بِالاتَبِراعو ،عافرِ النَّوببِالع هال ادبظُوا عفَاتَّع
فَانْ قَدْ علقَتْم مخَالب الْمنية، وانْقَطَعت منْم علائق الامنية، ودهمتْم مفْظعات الامورِ، والسياقَةُ ال الْوِردِ
.المورودِ، (وكل نَفْس معها سائق وشَهِيدٌ): سائق يسوقُها الَ محشَرِها; وشاهدٌ يشْهدُ علَيها بِعملها

A part of the same sermon about Paradise

منها: ف صفة الجنّة

In Paradise there are various degrees of excellence and different places of stay. Its blessings never end.
He who stays in it will never depart from it. He who is endowed with everlasting abode in it will not get
old, and its resident will not face want.

.درجات متَفَاضلات، ومنَازِل متَفَاوِتَات، لا ينْقَطع نَعيمها، ولا يظْعن مقيمها، ولا يهرم خَالدُها، ولا يباس ساكنُها



Alternative Sources for Sermon 85

(1) Abu Nu’aym, Hilyah, I, 77;

(2) al-Wasiti, ‘Uyun al-hikam;

(3) Sibt, Tadhkirah, 131;

(4) Ibn Talhah, Matalib, I, 140.

Sermon 86: Allah knows hidden secrets...
About getting ready for the next world and following Allah's commandments

(ومن خطبة له (عليه السلام

وفيها بيان صفات الحق جل جلاله ثم عظة الناس بالتقوى والمشورة

Allah knows hidden secrets and is aware of inner feelings. He encompasses everything. He has control
over everything and power over everything. Everyone of you should do whatever he has to do during his
days of life before the approach of death, in his leisure before his occupation, and during the breathing of
his breath before it is overtaken by suffocation, should provide for himself and his journey and should
collect provision from his place of halt for his place of stay.

لامالْع لمعء. فَلْيَش لك لةُ عالْقُوء، وَش لةُ لالْغَلَبء، وَش لِاطَةُ بحالا لَه ،رمائالض رخَبو ،ررائالس ملقَدْ ع
هنَفْسِدْ لهملْـيو ،هظَمِخَذَ بونْ يا لقَب هتَنَفَّسم فو ،هانِ شُغُلوا لقَب هاغفَر فو ،هلجاقِ اهرا لقَب ،هلهم اميا ف مْنم
هتقَامدَارِ ال هنارِ ظَعد نم دوتَزلْيو ،هقَدَمو.

So remember Allah, O people, about what He has asked you in His Book to take care of, and about His
rights that He has entrusted to you. Verily, Allah has not created you in vain nor left you unbridled nor
left you alone in ignorance and gloom. He has defined what you should leave behind. taught you your
acts, ordained your death, sent down to you. "the Book (Qur'an) explaining everything" (Qur'an,
16:89) and made His Prophet live among you for a long time till He completed for him and for you the
message sent through the Qur'an namely the religion liked by Him, and clarified through him the acts
liked and disliked by Him, His prohibitions and His commands.



لَمثاً، وبع مْخْلُقي لَم انَهحبس هنَّ الفَا ،هقُوقح نم معدتَواسو ،تَابِهك نم مَفَظتَحما اسيف ،ا النَّاسهيا هال هفَال
تَابْال) ملَيع لنْزاو ،مَالآج تَبكو ،مَالمأع ملعو ،مكآثَار مقَدْ س ،مع لاالَة وهج ف مدَعي لَمو ،دىس مكتْري
َلـ ع ملَيا نْهاو ،هنفْسل ضالَّذِي ر ـ دِينَه تَابِهك نم لما أنْزيـ ف مَلو لَه لمكا َّتاناً، حزْما هنَبِي ميف رمعاناً)، ويبت
هرامواو هياهنَوو ،هارِهمالِ ومعالا نم هابحـ م هانسل،

He placed before you His arguments and exhausted his excuses upon you. He put forth to you His
promises and warned you of severe retribution. You should therefore make full atonement during your
remaining days and let yourselves practice endurance in these days. These days are fewer as against
the many days during which you have shown obliviousness and heedlessness towards admonition. Do
not allow time to yourselves because it will put you on the path of wrong-doers and do not be easy-
going because this will push you towards sinfulness.

.فَالقَ الَيم الْمعذِرةَ، واتَّخَذَ علَيم الْحجةَ، وقَدَّم الَيم بِالْوعيدِ، وانْذَركم بين يدَي عذَاب شَديد

نع التَّشَاغُلا الْغَفْلَةُ ويهم فْنونُ مَت الَّت امييرِ الاثك ف يلا قَلنَّهفَا ،منْفُسا اوا لَهبِراصو ،ماميةَ ايقوا بتَدْرِكفَاس
ةيصعالْم َلانُ عهدالا مِب مجهنُوا فَيتُدَاه لاو ،ةالْظَّلَم بذَاهم خَصالر مِب بفَتَذْه ،منْفُسوا لاصّختُر لاو ;ظَةعوالْم.

O creatures of Allah! The best adviser for himself is he who is the most obedient to Allah, and the most
deceiving for himself is he who is the most disobedient to Allah. Deceived is he who deceived his own
self. Enviable is he whose Faith is safe. Fortunate is he who takes lesson from others, while unfortunate
is he who fell victim to his desires. You should know that even the smallest hypocrisy is like believing in
more than one God, and keeping company of people who follow their desires is the key to obliviousness
from religion, and is the seat of Satan.

،هنَفْس نغَب نونُ مغْبالْمو ;ِهبرل ماهصعا هنَفْسل مغَشَّهنَّ ااو ،ِهبرل مهعطْوا هنَفْسالنَّاسِ ل حنْصنَّ اا ،هال ادبع
اِيالر يرسنَّ يوا الَماعو .ورِهغُرو اهوهانْخَدَعَ ل نم الشَّقو ،رِهظَ بِغَيۇع نيدُ معالسو ،دِينُه لَه ملس نوطُ مغْبالْمو
.شركٌ، ومجالَسةَ اهل الْهوى منْساةٌ للايمانِ، ومحضرةٌ للشَّيطَانِ

Be on your guard against falsehood because it is contrary to Faith. A truthful person is on the height of
salvation and dignity, while the liar is on the edge of ignominy and degradation. Do not be jealous
because jealousy eats away Faith just as fire eats away dried wood. Do not bear malice because, it is a
scraper (of virtues). And know that desires make wit forgetful and make memory oblivious. You should
falsify desire because it is a deception, and he who has desires is in deceit.

.جانبوا الْذِب فَانَّه مجانب للايمانِ، الصادِق علَ شَفَا منْجاة وكرامة، والْاذِب علَ شَرفِ مهواة ومهانَة



ِهسي لمنَّ الاوا الَماعقَةُ، والا الْحنَّهوا فَااغَضتَب لاو ،طَبالْح النَّار لكا تَامانَ كيمالا لكادَ يسنَّ الْحدُوا، فَااستَح لا
ورغْرم هباحصو ،ورغُر نَّهفَا لموا الاذِبكفَا ،رالذِّك نْسيو ،قْلالْع.
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(1) Al-Dinawari, Akhbar, 145;

(2) al-Harrani, Tuhaf, 100, 101;

(3) al-Barqi, al-Mahasin, 233-4;

(4) al-Mufid, al-Majalis, 120;

(5) al-Tabarsi, Mishkat, 156;
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Sermon 87: The most beloved of Allah is he
whom...

The Qualities Of A Faithful Believer

ومن خطبة له عليه السلام

وه ف بيان صفات المتقين وصفات الفساق والتنبيه إل مان العترة الطيبة والظن الخاطء لبعض الناس

O creatures of Allah! The most beloved of Allah is he whom Allah has given power (to act) against his
passions, so that his inner side is (submerged in) grief and the outer side is covered with fear. The lamp
of guidance is burning in his heart. He has provided entertainment for the day that is to befall him. He
regards what is distant to be near himself and takes the hard to be light. He looks at and perceives; he
remembers (Allah) and enhances (the tempo of his) actions.



He drinks sweet water to whose source his way has been made easy. So he drinks to satisfaction and
takes the level path. He has put off the clothes of desires and got rid of worries except one worry
peculiar to him. He is safe from misguidance and the company of people who follow their passions. He
has become the key to the doors of guidance, and the lock for the doors of destruction.

احبصم رهفَز فالْخَو بلْبتَجنَ، وزالْح رتَشْعفَاس ،هنَفْس َلع هال انَهعداً ابع هلَيا هادِ البع ِبحا ننَّ ما ،هال ادبع
،ثَرَتفَاس رذَكو ،رصبفَا نَ الشَّدِيدَ، نَظَروهيدَ، وعالْب هنَفْس َلع بفَقَر ،النَّازِلِ بِه همويى لردَّ الْقعاو ،قَلْبِه دَى فالْه
نم َّتَخَلاتِ، ووالشَّه ابِيلرس دَداً قَدْ خَلَعج بِيلالَكَ سسو لانَه فَشَرِب ،هارِدوم لَه ِلَتهاتٍ سذْبٍ فُرع نى متَوارو
الْهموم، الا هماً واحداً انْفَرد بِه، فَخَرج من صفَة الْعم، ومشَاركة اهل الْهوى، وصار من مفَاتيح ابوابِ الْهدَى،
.ومغَاليق ابوابِ الردى

He has seen his way and is walking on it. He knows his pillar (of guidance) and has crossed over his
deep water. He has caught hold of the most reliable supports and the strongest ropes. He is on that
level of conviction which is like the brightness of the sun. He has set himself for Allah, the Glorified, for
performance of the most sublime acts of facing all that befalls him and taking every step needed for it.
He is the lamp in darkness. He is the dispeller of all blindness, key to the obscure, remover of
complexities, and a guide in vast deserts. When he speaks he makes you understand whereas when he
remains silent then it is safe to do so. He did everything only for Allah and so Allah also made him His
own. Consequently, he is among the mines of His faith and stakes in His earth.

وا، فَههتَنمالِ بِابالْح نما، وهثَقوى بِارالْع نكَ مستَماسو هارمغ قَطَعو ،هنَارم فرعو ،بِيلَهلَكَ سسو ،طَرِيقَه رصقَدْ أب
،هلَيارِدٍ عو لدَارِ كصا نورِ، ممالا فَعرا ـ ف انَهحبـ س هل هنَفْس بسِ، قَدْ نَصالشَّم ءوض ثْلم َلع ينقالْي نم
قُولاتٍ يفَلَو يللتٍ، دلاضعفَّاعُ ماتٍ، دمهبم فْتَاحاتٍ، مغَشَو شَّافاتٍ، كظُلُم احبصم .هلصا لا عفَر ليِيرِ كتَصو
هضرتَادِ اواو ،هادِنِ دِينعم نم وفَه هتَخْلَصفَاس هل خْلَصقَدْ ا .لَمسفَي تسيو ،فْهِمفَي.

He has enjoined upon himself (to follow) justice. The first step of his justice is the rejection of desires
from his heart. He describes right and acts according to it. There is no good which he has not aimed at
or any likely place (of virtue) to which he has not proceeded. He has placed his reins in the hands of the
Qur'an. Therefore the Qur'an is his guide and leader. He gets down when the Qur'an puts down its
weight and he settles where the Qur'an settles down.

قَدْ الْزم نَفْسه الْعدْل، كانَ اول عدْله نَفْ الْهوى عن نَفْسه، يصف الْحق ويعمل بِه، لا يدَعُ للْخَيرِ غَايةً الا امها ولا مظنَّةً
نْزِلُهانَ مك ثيح نْزِليو ثَقَلُه لح ثيح لحي ،هامماو دُهقَائ وفَه هامزِم نم تَابْال نما، قَدْ ادَهقَص لاا.

The Characteristics of an unfaithful believer



صفات الفساق

While the other (kind of) man is he who calls himself learned but he is not so. He has gleaned ignorance
from the ignorant and misguidance from the misguided. He has set for the people a trap (made) of the
ropes of deceit and untrue speech. He takes the Qur'an according to his own views and right after his
passions.

He makes people feel safe from big sins and takes light the serious crimes. He says that he is waiting for
(clarification of) doubts but he remains plunged therein, and that he keeps aloof from innovations but
actually he is immersed in them. His shape is that of a man, but his heart is that of a beast. He does not
know the door of guidance to follow nor the door of misguidance to keep aloof therefrom. These are
living dead bodies.

وآخَر قَدْ تَسم عالماً ولَيس بِه، فَاقْتَبس جهائل من جهالٍ واضاليل من ضلالٍ، ونَصب للنَّاسِ اشْراكاً من حبالِ
،مائرالْج بِيرِنُ كوهيو ،مظَائالْع نم نموي ،هائوها لقَّعالْح طَفعو ،هائآر َلع تَابْال لملِ زُورٍ، قَدْ حقَوورٍ، وغُر
قَلْب الْقَلْبانٍ، ونْسةُ اورةُ صورفَالص عطَجا اضنَهيبالْبِدَعَ، و تَزِلعا :قُوليو ،قَعا ويهفاتِ، وهنْدَ الشُّبع فقا :قُولي
اءيحالا ِتيكَ مفَذل ،نْهدَّ عصفي مالْع ابب لاو ،هتَّبِعدَى فَيالْه ابب رِفعي انٍ، لاويح!

About the Descendants (‘Itrah) of the Holy Prophet

عترة النب

"So whither are you going to" (Qur'an, 81:26)

and

"how are you then turned away?" (Qur'an, 6:95; 10:34; 35:3; 40:62).

Ensigns (of guidance) are standing, indications (of virtue) are clear, and the minarets (of light) have been
fixed. Where are you being taken astray and how are you groping while you have among you the
descendants of the Prophet? They are the reins of Right, ensigns of Faith and tongues of truth. Accord
to them the same good position as you accord to the Qur'an, and come to them (for quenching the thirst
of guidance) as the thirsty camels approach the water spring.

(فيك ل؟ بمِب تَاهي نيةٌ، فَاوبنْصم نَارالْمةٌ، وحاضو اتيالاةٌ، ومقَائ ملاعالا؟ و(َونَفتُو َّنا) ونَ)؟ وبتَذْه نيفَا
موهرِدآنِ، ونَازِلِ القُرم نسحبِا منْزِلُوهدْقِ! فانَةُ الصلْساو أعلام الدِّين و ،قةُ الْحزِما مه؟ ومِةُ نَبِيتْرع مَنيبونَ وهمتَع
ۇرود الْهِيم الْعطَاشِ



O people learn this saying1 of the last of the Prophets: “He who dies from among us is not dead, and he
who decays (after dying) from among us does not really decay”. Do not say what you do not understand,
because most of the Right is in what you deny. Accept the argument of one against whom you have no
argument. It is I. Did I not act before you on the greater thaqal (ath-thaqal al-akbar, i.e. the Qur'an) and
did I not retain among you the smaller thaqal (ath-thaqal-al-asghar, i.e. the descendants of the
Prophet)2? I fixed among you the standard of faith, and I taught you the limits of lawful and unlawful. I
clothed you with the garments of safety with my justice and spread for you (the carpet of) virtue by my
word and deed.

I showed you high manners through myself. Do not exercise your imagination about what the eye cannot
see or the mind cannot conceive.

ايها النَّاس، خُذُوها عن خَاتَم النَّبِيِين (صل اله عليه وآله): «انَّه يموت من مات منَّا ولَيس بِميِت، ويبلَ من بل منَّا
لَمـ ا ونَا هاـ و هلَيع مَةَ لجح لا نوا مذِراعونَ، ورْما تُنيف قالْح ثَركرِفُونَ، فَإنَّ اتَعا لاتَقُولُوا بِم ال»، فَلابِب سلَيو
اعمل فيم بِالثَّقَل الاكبرِ! واتْركْ فيم الثَّقَل الاصغَر! وركزت فيم رايةَ الايمانِ، ووقَفْتُم علَ حدُودِ الْحلالِ
؟ فَلانَفْس نقِ مخْلاالا مائرك مُتيراو ،لعفو لقَو نم وفرعالم مُشْتفَرو ،دْلع نةَ ميافالْع مُتسلْباو ،امرالْحو
رالْف هلَيا تَتَغَلْغَل لاو ،رصالْب هردْرِكُ قَعي ما لايف يالُوا الرمتَعتَس.

A part of the same sermon: erroneous ideas about Banu
Umayyah

الخاط الظن منها:ف

Till people begin thinking that the world is attached to the Umayyads, showering its benefits on them,
and leading them to its clear spring for watering, and that their whip and sword will not be removed from
the people. Whoever thinks so is wrong. There are rather a few drops from the joys of life which they
would suck for a while and then vomit out the whole of it.

لاا وطُهوس ةمالا هذِه نع فَعري لاا، وهفْوص مهتُورِدا، وهرد مهنَحةَ، تَميما نب َلقُولَةٌ ععا منَّ الدُّنْيالظَّانُّ ا ظُني َّتح
!سيفُها، وكذَب الظَّانُّ لذلكَ. بل ه مجةٌ من لَذِيذِ الْعيشِ يتَطَعمونَها برهةً، ثُم يلْفظُونَها جملَةً

Alternative Sources for Sermon 87

(1) Al-Zamakhshari, Rabi’, bab al-’izz wa al-sharaf; see also Ibn Abi al-Hadid, II, 132.

1. This saying of the Prophet is a definite proof of the view that the life of any one from among the Ahlul Bayt (Household of
the Holy Prophet) does not come to an end and that apparent death makes no difference in their sense of living, although



human intelligence is unable to comprehend the conditions and happenings of that life. There are many truths beyond this
world of senses which human mind cannot yet understand. Who can say how in the narrow corner of the grave where it is
not possible even to breathe, replies will be given to the questions of the angels Munkar and Nakir? Similarly, what is the
meaning of life of the martyrs in the cause of Allah, who have neither sense nor motion, can neither see nor hear? Although
to us they appear to be dead, yet the Qur'an testifies to their life.

And say not of those who are slain in the path of Allah that they are dead; Nay, (they are) living, but ye perceive not.
(2:154)

At another place it says about their life:

Reckon not those who are slain in the way of Allah, to be dead; Nay! alive they are with their Lord being sustained. (3:169)

When restriction has been placed on mind and tongue even in respect of the common martyrs that they should not be
called dead nor considered dead, how would not those individuals whose necks were reserved for sword and palate for
poison be living for all times to come.

About their bodies Amir al-mu'minin has said that by passage of time no signs of ageing or decay occur in them, but they
remain in the same state in which they fell as martyrs. There should be nothing strange in it because dead bodies
preserved through material means still exist. When it is possible to do so through material means will it be out of the Power
of the Omnipotent Creator to preserve against change and decay the bodies of those upon whom He has bestowed the
sense of everlasting life? Thus about the martyrs of Badr, the Holy Prophet said: “Shroud them even with their wounds and
flowing blood because when they would rise on the Day of Judgement blood would be pushing out of their throats”.

2. "ath-thaqal al-akbar" implies the Qur'an and "ath-thaqal al-asghar" means Ahlul Bayt (the Household of the Holy
Prophet) as in the Prophet's saying: "Verily, I am leaving among you (the) two precious things (of high estimation and of
care)," the reference is to Qur'an and Ahlul Bayt. There are several reasons for using this word Firstly, "thaqal" means the
kit of a traveller, and since the kit is much in need, it is protected carefully. Secondly, it means a precious thing; and since
this is of great importance, one is bound to follow the injunctions of the Qur'an and the actions of Ahlul Bayt. So they have
been called 'precious things'. Since Allah has made arrangements for the protection of the Qur'an and Ahlul Bayt till
doomsday so they have been called "thaqalayn" . So the Prophet before leaving this world for the next, declared them to be
his valuable possessions and ordered people to preserve them. Thirdly, then have been called "Thaqalayn" (precious
things) in view of their purity and high value. Thus Ibn Hajar al-Haytami writes:
The Prophet has called the Qur'an and his Descendants as "thaqalayn" (two precious things) because "thaqal" means a
pure, chaste and preserved thing, and either of these two were really so, each of them is the treasure of Divine knowledge
and a source of scholarly secrets and religious commandments. For that reason the Prophet desired the people to follow
them and to stick to them and to secure knowledge from them. Among them the most deserving of attachment is the Imam
and Scholar of the family of the Prophet namely `Ali ibn Abi Talib (Allah may honour his face) because of his great insight
and copiousness of knowledge which we have already described. (as-Sawa`iq al-muhriqah, p. 90)
Since the Prophet has with regard to apparent implication attributed the Qur'an to Allah and the descendants to himself,
therefore in keeping with the natural status the Qur'an has been called the bigger weight while the descendants, the smaller
weight. Otherwise from the point of view of being followed both are equal and from the point of view of utility in the
development of character there can be no question in the status of the speaking party (the Ahlul Bayt) being higher than the
silent one (the Qur'an).



Sermon 88: Allah did not crush any unruly
tyrant...
About the division of the community into factions (causes of people’s destruction)

(ومن خطبة له (عليه السلام

وفيها بيان للاسباب الت تهلك الناس

Indeed, Allah did not crush any unruly tyrant in this world except after allowing him time and opportunity
and did not join the broken bone of any people (ummah) until He did not inflict calamity and distress
upon them. Even less than what sufferings and misfortunes have yet to fall upon you or have already
befallen you are enough for giving lessons. Every man with a heart is not intelligent, every ear does not
listen and every eye does not see.

اما بعدُ، فَانَّ اله سبحانَه لَم يقْصم جبارِي دهر قَطُّ الا بعدَ تَمهِيل ورخَاء، ولَم يجبر عظْم احد من الامم الا بعدَ ازْل
وبلاء، وف دونِ ما استَقْبلْتُم من خَطْب واستَدْبرتُم من خَطْب معتَبر! وما كل ذِي قَلْب بلَبِيب، ولا كل ذِي سمع
.بِسميع، ولا كل ذِي نَاظر بِبصير

I wonder, and there is no reason why I should not wonder, about the faults of these groups who have
introduced alterations in their religious pleas, who do not move on the footsteps of their Prophet nor
follow the actions of the vicegerent. They do not believe in the unknown and do not avoid the evil. They
act on the doubts and tread in (the way of) their passions. For them good is whatever they consider
good and evil is whatever they consider evil.

Their reliance for resolving distresses is on themselves. Their confidence in regard to dubious matters is
on their own opinions as if every one of them is the Leader (Imam) of himself. Whatever he has decided
himself he considers it to have been taken through reliable sources and strong factors.

لمعقْتَدُونَ بيلاو ،ِنَب ثَرونَ اقْتَصي ا! لاهدِين ا فجِهجفِ حلااخت َلقِ عرالْف هذِه خَطَا نم بجعا لا ا لمباً! وجا عفَي
وص، ولا يومنُونَ بغَيب، ولا يعفُّونَ عن عيب، يعملُونَ ف الشُّبهاتِ، ويسيرونَ ف الشَّهواتِ، الْمعروف فيهم ما
لنَّ كاك ،هِمائآر َلهماتِ عبالم ف موِيلُهتَعو ،همنْفُسا َلتِ الاضعالْم ف مهعفْزوا، مرْنا ام منْدَهع رْنالْمفُوا، ورع
.امرِىء منْهم امام نَفْسه، قَدْ اخَذَ منْها فيما يرى بعرى ثقَات، واسباب محمات



Alternative Sources for Sermon 88

(1) Al-Kulayni, Rawdah, 62;

(2) al-Mufid, al-'Irshad, 173;

(3) Ibn al-'Athir, al-Nihayah, I, 46 (a.z.l.).

Sermon 89: Allah sent the Prophet after...
About the Holy Prophet

(ومن خطبة له (عليه السلام

ف الرسول الاعظم (صل اله عليه وآله وسلم) وبلاغ الامام عنه

Allah sent the Prophet after the mission of other Prophets had stopped and the peoples were in slumber
for a long time. Evils were raising heads, all matters were under disruption and in flames of wars, while
the world was devoid of brightness, and full of open deceitfulness. Its leaves had turned yellow and there
was absence of hope about its fruits and its water had gone underground. The minarets of guidance had
disappeared and signs of destruction had appeared. It was stern to its people and frowned in the face of
its seeker. Its fruit was vice and its food was carcass. Its inner dress was fear and outer cover was
sword.

ارسلَه علَ حين فَتْرة من الرسل، وطُولِ هجعة من الامم، واعتزام من الْفتَن، وانْتَشَارٍ من الامورِ، وتَلَظّمن الْحروبِ،
تسرا، قَدْ دهائم نارٍ ماغْوِرا، ورِهثَم ناسٍ مياا، وهقرو نارٍ مرفاص ينح َلورِ، عةُ الْغُررفَةُ النُّورِ، ظَاهاسا كوالدُّنْي
أعلام الْهدَى، وظَهرت اعلام الرِدى، فَهِ متَجهِمةٌ لاهلها، عابِسةٌ ف وجه طَالبِها، ثَمرها الْفتْنَةُ وطَعامها الْجِيفَةُ
فيا السهدِثَارو ،فا الْخَوهارعشو.

So take lesson, O creatures of Allah, and recall that (evil doing) with which your fathers and brothers are
entangled, and for which they have to account. By my life, your time is not much behind theirs, nor have
long periods or centuries lapsed between you and them, nor are you much distant from when you were
in their loins.

لاو مِب تما تَقَادرِي مملَعونَ. وباسحا مهلَيعنُونَ، وتَهرا مبِه مُانخْواو مكاوآب يكَ الَّتوا تراذْكو ،هال ادبوا عتَبِرفَاع



.بِهِم الْعهود، ولا خَلَت فيما بينَم وبينَهم الاحقَاب والْقُرونُ، وما انْتُم الْيوم من يوم كنْتُم ف اصلابِهِم بِبعيد

By Allah, whatever the Prophet told them, I am here telling you the same and whatever you hear today is
not different from what they heard yesterday. The eyes that were opened for them and the hearts that
were made for them at that time, just the same have been given to you at this time.

By Allah, you have not been told anything that they did not know and you have not been given anything
which they were deprived. Certainly you have been afflicted by a calamity (which is like a she-camel)
whose nose-string is moving about and whose strap is loose So in whatever condition these deceitful
people are should not deceive you, because it is just a long shadow whose term is fixed.

واله ما اسمعم الرسول (صل اله عليه وآله) شَيئاً الا وها انَا ذَا الْيوم مسمعموه، وما اسماعم الْيوم بِدُونِ
اسماعم بِالامسِ، ولا شُقَّت لَهم الابصار، وجعلَت لَهم الافْئدَةُ ف ذلكَ الاوانِ، الا وقَدْ اعطيتُم مثْلَها ف هذَا الزمانِ.
وواله ما بصرتُم بعدَهم شَيئاً جهِلُوه، ولا اصفيتُم بِه وحرِموه، ولَقَدْ نَزلَت بِم الْبليةُ جائلا خطَامها، رِخْواً بِطَانُها،
.فَلا يغُرنَّم ما اصبح فيه اهل الْغُرورِ، فَانَّما هو ظل ممدُود، الَ اجل معدُود

Alternative Sources for Sermon 89

(1) Al-Kulayni, ‘Usul al-Kafi, I, 60;

(2) al-Sayyid al-Yamani, al-Taraz, I, 342;

(3) ‘Ali ibn Ibrahim, Tafsir, p.3.

Sermon 90: Praise be to Allah who is well-
known without being seen...
Allah's attributes and some advice

(ومن خطبة له (عليه السلام

وتشتمل عل قدم الخالق وعظم مخلوقاته، ويختمها بالوعظ

Praise be to Allah who is well-known without being seen, Who creates without pondering over, Who has



ever been existent when there was no sky with domes, nor curtains with lofty doors, nor gloomy night,
nor peaceful ocean, nor mountains with broad pathways, nor curved mountain roads, nor earth of spread
floors, nor self-reliant creatures. He is the Originator of creation and their Master. He is the God of the
creation and its feeder. The sun and the moon are steadily moving in pursuit of His will. They make
every fresh thing old and every distant thing near.

بجح لااج، وربا ذَات اءمس ذْ لاماً; اائماً دقَائ لزي ة، الَّذِي لَموِيرِ رغَي نم قة، الْخَاليورِ رغَي نوفِ مرعالْم هدُ لمالْح
خَلْق لااد، وهم ذَات ضرا لااج، ووِجذُواع فَج لااج، وجذُوف لبج لااج، وس رحب لااج، ود للَي لاتَاج، ورا ذَات
ذُوااعتماد: ذلكَ مبتَدِعُ الْخَلْق ووارِثُه، واله الْخَلْق ورازِقُه، والشَّمس والْقَمر دائبانِ ف مرضاته: يبليانِ كل جدِيد،
.ويقَرِبانِ كل بعيد

He distributed their sustenance and has counted their deeds and acts, the number of their breaths, their
concealed looks, and whatever is hidden in their bosoms. He knows their places of stay and places of
last resort in the loins and wombs till they reach their end.

مهتَقَرسميرِ، ومالض نم مهدُورص ا تُخْفمو هِمنينَةَ أعخَائو ،مهأنْفاس دَدعو ،مالَهمعاو مهآثَار صحاو ،مزَاقَهرا مقَس
اتالْغَاي بِهِم نْ تَتَنَاها َلورِ، االظُّهو امحرالا نم مهعدتَوسمو.

His punishment on enemies is harsh despite the extent of His Mercy, and His compassion on His friends
is vast despite His harsh punishment. He overpowers one who wants to overcome Him, and destroys
one who clashes with Him. He disgraces one who opposes Him and gains sway over one who bears
Him hostility. He is sufficient for one who relies on Him. He gives one who asks Him. He repays one who
lends to Him. He rewards one who thanks Him.

ردَممو ،ازَّهع نم رقَاه ،هتقْمن دَّةش ف هائيلولا تُهمحر تعاتَّسو ،هتمحر ةعس ف هدَائعا َلع تُهقْمن الَّذِي اشْتَدَّت وه
نمو ،اهقَض هضقْرا نمو ،طَاهعا لَهاس نمو ،فَاهك هلَيع لكتَو نم .اهادع نم بغَالو ،اهنَاو نم ذِلمو ،شَاقَّه نم
اهزج هرَش.

O creatures of Allah, weigh yourselves before you are weighed and assess yourselves before you are
assessed. Breathe before suffocation of the throat. Be submissive before you are harshly driven. Know
that if one does not help himself in acting as his own adviser and warner then no one else can
(effectively) be his adviser or warner.

لوا قَبانْقَادنَاقِ، والْخ يقض لوا قَبتَنَفَّسوا، وباسنْ تُحا لقَب نا موهباسحنْ تُوزَنُوا، وا لقَب نم منْفُسزِنُوا ا ،هال ادبع
لاو ا زَاجِررِهغَي نم لَه ني لَم ،زَاجِرظٌ واعا ونْهم ونَ لَهي َّتح هنَفْس َلع نعي لَم نم نَّهوا الَماعاقِ، وينْفِ السع
.واعظٌ



Alternative Sources for Sermon 90

(1) Al-Wasiti, ‘Uyun al-hikam;

(2) al-'Amidi, Ghurar, 185;

(3) Ibn al-'Athir, al-Nihayah, II, 345.

Sermon 91: Praise belongs to God, Who is ...
This sermon is known as the Sermon of Skeletons1 (Khutbatu'l-Ashbah) and it holds one of the highest
positions among the sermons of Amir al-mu'minin.

Mas’adah ibn Sadaqah has related from al-Imam Ja’far ibn Muhammad as-Sadiq (p.b.u.t.) saying: "Amir
al-mu'minin delivered this sermon from the pulpit of (the mosque of) Kufah when someone asked him, 'O
Amir al-mu'minin! Describe Allah for us in such a way that we may imagine that we see Him with eyes
so that our love and knowledge may increase about Him.'

Amir al-mu'minin became angry at this (request of the questioner) and ordered the Muslims to gather in
the mosque. So many Muslims gathered in the mosque that the place was over-crowded. Then Amir al-
mu'minin ascended the pulpit while he was still in a state of anger and his colour was changed. After he
had praised Allah and extolled Him and sought His blessings on the Prophet he said:

(ومن خطبة له (عليه السلام

تعرف بخطبة الاشباح وه من جلائل الخُطب

:روى مسعدة بن صدقة عن الصادق جعفر بن محمد (عليهما السلام) أنّه قال

خطب أمير المؤمنين عليه السلام والصلاة بهذه الخطبة عل منبر الوفة، وذلك أن رجلا أتاه فقال له: يا
أميرالمؤمنين! صف لنا ربنا مثلما نراه عيانا لنزداد له حباً وبه معرفة. فغضب (عليه السلام) ونادى: الصلاة
جامعة، فاجتمع الناس حت غص المسجد بأهله . فصعد المنبر وهو مغضب متغير اللون، فحمد اله سبحانه
:وصلّ عل النب (صل اله عليه وآله)، ثم قال



Description of Allah

ه تعالوصف ال

Praise be to Allah Who is not enriched by the refusal to give away and stinginess, and Who is not
impoverished by munificence and generosity, although everyone who gives away loses (to that extent)
except He, and everyone who withholds is blamed for his niggardliness but He. He obliges through
beneficial bounties and plentiful gifts and grants. The whole creation is His dependants (in sustenance).2

He has guaranteed their livelihood and ordained their sustenance. He has prepared the way for those
who turn to Him and those who seek what is with Him. He is as generous about what He is asked as He
is about that for which He is not asked. He is the First for whom there was no 'before' so that there could
be anything before Him.

He is the Last for whom there is no 'after' so that there could be anything after Him. He prevents the
pupils of the eyes from seeing Him or perceiving Him. Time does not change over Him, so as to admit of
any change of condition about Him. He is not in any place so as to allow Him movement (from one place
to another).

الْحمدُ له الَّذِي لا يفره الْمنْع والْجمود، ولا يدِيه الاعطَاء والْجود; اذْ كل معط منْتَقص سواه، وكل مانع مذْموم ما
بِيلس جنَهو ،ماتَهقْوا قَدَّرو ،مزَاقَهرا نمض ،قئالْخَلا الُهيع ،مسالْقزِيدِ ودِ الموائعو ،معّدِ النائنَّانُ بِفَوالْم وهو ،هخَلا
ءَونَ شفَي لقَب لَه ني الَّذِي لَم لوالا .لاسي ا لَمبِم نْهم دوجبِا لئا سبِم سلَيو ،ها لَدَيم بِينالطَّالو ،هلَيا بِيناغالر
رهد هلَيع ا اخْتَلَفم ،هتُدْرِك وا نْ تَنَالَها نارِ عصبالا نَاسادِعُ االرو ،دَهعب ءَونَ شدٌ فَيعب لَه سالَّذِي لَي رالاخو ،لَهقَب
قَالالانت هلَيوزَ عجان فَيم انَ فك لاو ،الالح نْهم فخْتَلفَي،

If He gives away all that the mines of the mountains emit out or the gold, silver, pearls and cuttings of
coral which the shells of the ocean vomit out, it would not affect his munificence, nor diminish the extent
of what He has. (In fact) He would still have such treasures of bounty as would not decrease by the
demands of the creatures, because He is that generous Being Whom the begging of beggars cannot
make poor nor the pertinacity of beseechers make miser.

ِالدُّر ةنُثَارانِ، وقْيالْعو نياللُّج ِزلف نارِ، مالْبِح دَافصا نْهع تحضالِ، وادِنُ الْجِبعم نْهع تاتَنَفَّسم بهو لَوو
بطَالم دُهتُنْف ا لام امنْعرِ الاذَخَائ نم نْدَهانَ عَلو ،نْدَها عةَ معنْفَدَ سا لاو ،ودِهج كَ فذل ثَّرا اانِ، مجريدِ الْمصحو
ينحلالم احلْحا لُهخبي لاو ،ينلائالس الوس هيضغي الَّذِي لا ادوالْج نَّهلا ،نَامالا.



Attributes of Allah as described in the Holy Qur'an

صفاته تعال ف القرآن

Then look on, questioner; be confined to those of His attributes which the Qur'an had described and
seek light from the effulgence of its guidance. Leave to Allah that knowledge which Satan has prompted
you to seek and which neither the Qur'an enjoins you to seek nor is there any trace of it in the actions or
sayings of the Prophet and other leaders (A’immah) of guidance. This is the extreme limit of Allah's claim
upon you.

Know that firm in knowledge are those who refrain from opening the curtains that lie against the
unknown, and their acknowledgement of ignorance about the details of the hidden unknown prevents
them from further probe. Allah praises them for their admission that they are unable to get knowledge
not allowed to them. They do not go deep into the discussion of what is not enjoined upon them about
knowing Him and they call it firmness. Be content with this and do not limit the Greatness of Allah after
the measure of your own intelligence, or else you will be among the destroyed ones.

فَانْظُر ايها السائل: فَما دلَّكَ الْقُرآنُ علَيه من صفَته فَاىتَم بِه واستَضء بِنُورِ هدَايته، وما كلَّفَكَ الشَّيطَانُ علْمه مما
،انَهحبس هال َلا هلْمع لَف ،هثَردَى االْه ةمئاو (ه عليه وآلهال صل)ِالنَّب نَّةس ف لاو ،هضكَ فَرلَيتَابِ عْال ف سلَي
فَانَّ ذلكَ منْتَه حق اله علَيكَ. واعلَم انَّ الراسخين ف الْعلْم هم الَّذِين اغْنَاهم عن اقْتحام السدَدِ الْمضروبة دونَ
ا لَمتَنَاۇلِ م نزِ عجبِالْع مافَهرتـ اع َالـ تَع هال دَحوبِ، فَمجحبِ الْـمالْغي نم هيرهِلُوا تَفْسا جم لَةمبِج ارقْروبِ، الاالْغُي
يحيطُوا بِه علْماً، وسم تَركهم التَّعمق فيما لَم يلّفْهم الْبحث عن كنْهِه رسوخاً، فاقْتَصر علَ ذَلكَ، ولاتُقَدِّر عظَمةَ
ينالالْه نونَ مَكَ فَتقْلقَدْرِ ع َلع انَهحبس هال.

He is Powerful, such that when imagination shoots its arrows to comprehend the extremity of His power,
and mind, making itself free of the dangers of evil thoughts, tries to find Him in the depth of His realm,
and hearts long to grasp realities of His attributes and openings of intelligence penetrate beyond
description in order to secure knowledge about His Being, crossing the dark pitfalls of the unknown and
concentrating towards Him He would turn them back. They would return defeated admitting that the
reality of His knowledge cannot be comprehended by such random efforts, nor can an iota of the
sublimity of His Honour enter the understanding of thinkers.

ف هلَيع قَعنْ ياوِسِ اساتِ الْوخَطَر نم اربالْم رالْف لاوحو ،هتقُدْر نْقَطَعتُدْرِكَ مل امهوتِ الاتَمذَا ارالَّذِي ا الْقَادِر وه
لُغُهتَب لا ثيح قُولِ فالْع لدَاخم تضغَمو ،هفَاتص ةيفيك ف رِيتَجل هلَيا تِ الْقُلُوبلَّهتَوو ،هوتَلوبِ ميقَاتِ غُيمع
،تبِهذْ جا تعجـ فَر انَهحبـ س هلَيةً اصّتَخَلوبِ، مدَفِ الْغُيس اوِيهم وبتَج ها وهعدر ،هذَات لْمع تنالل فَاتالص
هتزلِ علاتَقْدِيرِ ج نةٌ مراتِ خَاطوِيالر ولالِ ابِب تَخْطُر لاو ،هرِفَتعم نْهافِ كسترِ الاعوبِج نَالي لا نَّهعتَرِفَةً بِام.



About Allah's creation

He originated the creation without any example which He could follow and without any specimen
prepared by any known creator that was before Him. He showed us the realm of His Might, and such
wonders which speak of His Wisdom. The confession of the created things that their existence owes
itself to Him made us realise that argument has been furnished about knowing Him (so that there is no
excuse against it). The signs of His creative power and standard of His wisdom are fixed in the
wonderful things He has created. Whatever He has created is an argument in His favour and a guide
towards Him. Even a silent thing is a guide towards Him as though it speaks, and its guidance towards
the Creator is clear.

الَّذِي ابتَدَعَ الْخَلْق علَ غَيرِ مثَال امتَثَلَه، ولا مقْدَار احتَذَى علَيه، من خَالق معبود كانَ قَبلَه، وارانَا من ملَوتِ
قُدْرته، وعجائبِ ما نَطَقَت بِه آثار حمته، واعترافِ الْحاجة من الْخَلْق الَ انْ يقيمها بِمساكِ قُوته، ما دلَّنا بِاضطرارِ
ةً لَهجح ا خَلَقم لك ارفَص ،هتمح ملاعاو ،هتنْعص دَثَها آثَارأح الَّت عدَائتِ الْبرظَهو ،هرِفَتعم َلع لَه ةجالْح اميق
.ودليلا علَيه، وانْ كانَ خَلْقاً صامتاً، فَحجتُه بِالتَّدْبير نَاطقَةٌ، ودلالَتُه علَ الْمبدِع قَائمةٌ

(O Allah) I stand witness that he who likens Thee with the separateness of the limbs or with the joining of
the extremities of his body did not acquaint his inner self with knowledge about Thee, and his heart did
not secure conviction to the effect that there is no partner for Thee. It is as though he has not heard the
(wrongful) followers disclaiming their false gods by sayings

"By Allah, we were certainly in manifest error when we equalled you with the Lord of the worlds."
(Qur'an, 26:97-98).

They are wrong who liken Thee to their idols, and dress Thee with apparel of the creatures by their
imagination, attribute to Thee parts of body by their own thinking and consider Thee after the creatures
of various types, through the working of their intelligence. I stand witness that whoever equated Thee
with anything out of Thy creation took a match for Thee, and whoever takes a match for Thee is an
unbeliever, according to what is stated in Thy unambiguous verses and indicated by the evidence of Thy
clear arguments. (I also stand witness that) Thou art that Allah who cannot be confined in (the fetters of)
intelligence so as to admit change of condition by entering its imagination nor in the shackles of mind so
as to become limited and an object of alterations.

يرِهمض بدْ غَيقعي كَ، لَمتمتَدْبِيرِ حل ةتَجِبحالْـم هِملفَاصقَاقِ مح محتَلاكَ، وخَلْق اءضعا نايكَ بِتَبهشَب ننَّ مدُ اشْهفَا
علَ معرِفَتكَ، ولَم يباشر قَلْبه الْيقين بِانَّه لاندَّ لَكَ، وكانَّه لَم يسمع تَبرو التَّابِعين من المتبوعين اذْ يقُولُونَ: (تَاله انْ
كنَّا لَف ضلال مبِين * اذْ نُسوِيم بِربِ الْعالَمين). كذَب الْعادِلُونَ بِكَ، اذْ شَبهوكَ بِاصنَامهِم ونَحلُوكَ حلْيةَ
هِمقُولع حائى، بِقَرالْقُو فَةالْمخْتَل لْقَةالْخ َلوكَ عقَدَّرو ،مرِهاطماتِ بِخَوسجةَ الْـمزِىوكَ تَجازجو ،همامهوبِا ينخْلُوقالْـم.



فَاشْهدُ انَّ من ساواكَ بِشَء من خَلْقكِ فَقَدْ عدَل بِكَ، والْعادِل كافر بِما تَنَزلَت بِه محمات آياتكَ، ونَطَقَت عنْه شَواهدُ
حجج بيِنَاتكَ، وانَّكَ انْت اله الَّذِي لَم تَتَنَاه ف الْعقُولِ، فَتَونَ ف مهبِ فرِها ميفاً، ولا ف روِياتِ خَواطرِها فَتَونَ
.محدُوداً مصرفاً

A part of the same sermon about the greatest perfection in
Allah's creation

He has fixed limits for every thing He has created and made the limits firm, and He has fixed its working
and made the working delicate. He has fixed its direction and it does not transgress the limits of its
position nor fall short of reaching the end of its aim. It did not disobey when it was commanded to move
at His will; and how could it do so when all matters are governed by His will. He is the Producer of
varieties of things without exercise of imagination, without the urge of an impulse, hidden in Him, without
(the benefit of) any experiment taken from the vicissitudes of time and without any partner who might
have assisted Him in creating wonderful things.

لا اءهنْتونَ الاد رقْصي لَمو ،هنْزِلَتم دُوددَّ حتَعي فَلَم هتهوِجل ههجوو ،هتَدْبِير لْطَففَا هربدو ،هتَقْدِير محفَا ا خَلَقم قَدَّر
نَافأص ءنْش؟ الْمهتشيىم نع ورمتِ الادَرا صنَّماو فيكو ،هتادرا َلع ضبِالْم رمذْ اا بعتَصسي لَمو ،هتغَاي
انَهعشَرِيك ا لاورِ، وادِثِ الدُّهوح نا مهفَادة ارِبتَج لاا، وهلَيع رمة ضغَرِيز ةقَريح لاا، وهلَيا ر آلف ةوِير بِلا اءشْيالا
،علَ ابتدَاع عجائبِ الامورِ

Thus the creation was completed by His order and it bowed to His obedience and responded to His call.
The laziness of any slug or the inertness of any excuse-finder did not prevent it from doing so. So He
straightened the curves of the things and fixed their limits. With His power He created coherence in their
contradictory parts and joined together the factors of similarity. Then He separated them in varieties
which differ in limits, quantities, properties and shapes. All this is new creation. He made them firm and
shaped them according as He wished and invented them.

اءشْيالا نم قَامفَا ،ءَتَلنَاةُ الْما لاو ،ءطبالْم ثير ونَهد تَرِضعلَم ي ،هتوعد لا ابجاو ،هتطَاعل نذْعاو ،خَلْقُه فَتَم
اودها، ونَهج حدُودها، ولاءم بِقُدْرته بين متَضادِها، ووصل اسباب قَرائنها، وفَرقَها اجنَاساً مخْتَلفَات ف الْحدُودِ
!والاقْدَارِ، والْغرائزِ والْهيىاتِ، بدَايا خَلائق احم صنْعها، وفَطَرها علَ ما اراد وابتَدَعها

A part of the same sermon, containing description of the sky

منها: ف صفة السماء

He has arranged the depressions and elevations of the openings of the sky. He has joined the breadths



of its breaches, and has joined them with one another. He has made easy the approach to its heights for
those (angels) who come down with His commands and those (angels) who go up with the deeds of the
creatures. He called it when it was yet (in the form of) vapour. At once the links of its joints joined up.
Then Allah opened up its closed door and put the sentinels of meteors at its holes, and held them with
His hands (i.e. power) from falling into the vastness of air.

،رِهمبِا ينابِطلْهل ذَلَّلا، واجِهزْوا نيبا ونَهيب شَّجوا، واجِهردُوعَ انْفص محلاا، وجِهاتِ فُروهيق رلتَع بِلا نَظَمو
والْصاعدِين بِاعمالِ خَلْقه، حزونَةَ معراجِها، ونَاداها بعدَ اذْ ه دخَانٌ مبِين، فَالْتَحمت عرى اشْراجِها، وفَتَق بعدَ
دِهيبِا اءوقِ الْهخَر ف ورنْ تَما نا مهسماا، وقَابِهن َلبِ عاقبِ الثَّوالشُّه نداً مصر قَاماا، وابِهوبا تاموتَاقِ صتالار

He commanded it to remain stationary in obedience to His commands. He made its sun the bright
indication for its day, and moon the gloomy indication for its night. He then put them in motion in their
orbits and ordained their (pace of) movement in the stages of their paths in order to distinguish with their
help between night and day, and in order that the reckoning of years and calculations may be known by
their fixed movements.

Then He hung in its vastness its sky and put therein its decoration consisting of small bright pearls and
lamp-like stars. He shot at the over-hearers arrows of bright meteors. He put them in motion on their
appointed routine and made them into fixed stars, moving stars, descending stars, ascending stars,
ominous stars and lucky stars.

ا فماهرجاا، وهللَي نةً موحمةً ما آيهرقَما، وارِهنَهةً لرصبةً ما آيهسشَم لعجو ،رِهمةً لاملتَسسم فنْ تَقا اهرماو
ابسوالْح يننالس دَدع لَمعيلا، وارِ بِهِمالنَّهو لاللَّي نيب ِزيا، لُيمجِهِمرد دَارِجم ما فرهيسم قَدَّرا، وماهرجم لنَاقم
تَرِقسم مرا، وبِهاكوك ابِيحصما، وِهارِيراتِ ديخَف نا، ما زِينَتَهنَاطَ بِها، وهَا فَلِهوج ف لَّقع ا، ثُممقَادِيرِهبِم
السمع بِثَواقبِ شُهبِها، واجراها علَ اذْلالِ تَسخيرِها من ثَباتِ ثَابِتها، ومسيرِ سائرِها، وهبوطها وصعودِها، ونُحوسها
.وسعودِها

A part of the same sermon, containing description of Angels

(ومنها: ف صفة الملائة (عليهم السلام

Then Allah, the Glorified, created for inhabiting of His skies and populating the higher strata of his realm
new (variety of) creatures namely the angels. With them He filled the openings of its cavities and
populated with them the vastness of it circumference. In between the openings of these cavities there
resounds the voices of angels glorifying Him in the enclosures of sublimity, (behind) curtains of
concealment and in veils of His Greatness. And behind this resounding which deafens the ears there is
the effulgence of light which defies the approach of sight to it, and consequently the sight stands,



disappointed at its limitation.

وجفُر بهِم لامو ،هتئلام ندِيعاً مخَلْقاً ب ،هوتَلم نم َلعالا يحفالص ةارمعو ،هاتاومانِ سسلا انَهحبس خَلَق ثُم
فجاجِها، وحشَا بِهِم فُتُوق اجوائها، وبين فَجواتِ تلْكَ الْفُروج زَجل الْمسبِحين منْهم ف حظَائرِ الْقُدُسِ، وستُراتِ
الْحجبِ، وسرادِقَاتِ الْـمجدِ، ووراء ذلكَ الرجِيج الَّذِي تَستَكُّ منْه الاسماعُ سبحات نُور تَردعُ الابصار عن بلُوغها،
.فَتَقف خَاسىةً علَ حدُودِها

He created them in different shapes and with diverse characteristics. They have wings. They glorify the
sublimity of His Honour. They do not appropriate to themselves His skill that shows itself in creation. Nor
do they claim they create anything in which He is unparalleled.

"But they are rather honoured creatures who do not take precedence over Him in uttering
anything, and they act according to His command." (Qur'an, 21: 26-27).

He has made them the trustees of His revelation and sent them to Prophets as holders of His injunctions
and prohibitions. He has immunised them against the waviness of doubts. Consequently no one among
them goes astray from the path of His will. He has helped them with the benefits of succour and has
covered their hearts with humility and peace. He has opened for them doors of submission to His
Glories. He has fixed for them bright minarets as signs of His Oneness.

The weights of sins do not burden them and the rotation of nights and days does not make them move.
Doubts do not attack with arrows the firmness of their faith. Misgivings do not assault the bases of their
beliefs. The spark of malice does not ignite among them. Amazement does not tarnish what knowledge
of Him their hearts possess, or His greatness and awe of His glory that resides in their bosoms. Evil
thoughts do not lean towards them to affect their imagination with their own rust.

نم الْخَلْق ف را ظَهلُونَ منْتَحي لا ،هتزع للاج ِحبتُس (ةحنجا ولا)،تَفَاوِتَاتقْدَار مافَات، وخْتَلر موص َلع مهنْشَا
صنْعه، ولا يدَّعونَ انَّهم يخْلُقُونَ شَيئاً معه مما انْفَرد بِه، (بل عباد مرمونَ * لا يسبِقُونَه بِالْقَولِ وهم بِأمرِه يعملُونَ).
جعلَهم اله فيما هنَالكَ اهل الامانَة علَ وحيِه، وحملَهم ال الْمرسلين ودائع امرِه ونَهيِه، وعصمهم من ريبِ
فَتَحو ،ينَةاتِ السخْبا عاضتَو مهقُلُوب رشْعاو ،ونَةعدِ المائبِفَو مدَّهماو ،هاتضرم بِيلس نغٌ عزَائ منْها ماتِ، فَمهالشُّب
ملْهتَحتَر لَمو ،ثَامالا اتروصم ملْهتُثْق لَم ،يدِهحتَو ملاعا َلةً عحاضنَاراًوم ملَه بنَصو ،اجِيدِهتَم لا اباً ذُلُلاوبا ملَه
تقَدَح لاو ،همينقدِ ياقعم َلتَرِكِ الظُّنُونُ عتَع لَمو ،همانيمةَ ازِيما عهازِعوكُ بِنَوُّالش متَر لَمو ،اميالاو الاللَّي قَبع
ثْنَاءا ف هلَتجِلا ةبيهو هتظَمع نم نسو ،رِهممائبِض هرِفَتعم نم قا لاةُ مريالْح متْهلَبس لاو ،منَهيما بيف نحةُ الاقَادِح
رِهمف لا عهنيفَتَقْتَرِعَ بِر اوِسسالْو يهِمف عتَطْم لَمو ،دُورِهمص.

Among them are those who are in the frame of heavy clouds, or in the height of lofty mountains, or in the
gloom of over-powering darkness. And there are those whose feet have pierced the lowest boundaries
of the earth. These feet are like white ensigns which have gone forth into the vast expanse of wind.
Under them blows the light wind which retains them upto its last end.



مهقْدَاما قَتقَدْ خَر نم منْهمو ، مهيالا مالظَّلا ةقَتْر فو ،خالِ الشُّمالْجِب ظَمع فو ،الدُّلَّح امالْغَم خَلْق ف وه نم منْهم
تانْتَه ثيح َلا عهبِسفَّافَةٌ تَحه ا رِيحتَهتَحو ،اءوخَارِقِ الْهم ف ات بِيض قَدْ نَفَذَتايرك ِفَه ،َفْلضِ السرالا تُخُوم
ةيتَنَاهدُودِ الْمالْح نم،

Occupation in His worship has made them carefree, and realities of Faith have served as a link between
them and His knowledge. Their belief in Him has made them concentrate on Him. They long from Him
not from others. They have tasted the sweetness of His knowledge and have drunk from the satiating
cup of His love. The roots of His fear have been implanted in the depth of their hearts. Consequently
they have bent their straight backs through His worship. The length of the humility and extreme nearness
has not removed from them the rope of their fear.

قَدِاستَفْرغَتْهم اشْغَال عبادته، ووسلَت حقَائق الايمانِ بينَهم وبين معرِفَته، وقَطَعهم الايقَانُ بِه ال الْولَه اليه، ولَم تُجاوِزْ
دَاءيوس نم نَتتَمو ،هتبحم نم ةوِيسِ الراْوا بِالشَرِبو ،هرِفَتعةَ مولاقَدْ ذَاقُوا ح .رِهنْدَ غَيا عم لا نْدَها عم ماتُهغَبر
طْلَقا لاو ،هِمعرةَ تَضادم هلَيا ةغْبالر دْ طُولنْفي لَمو ،ورِهمظُه دَالتاع ةا بِطُولِ الطَّاعنَوفَح ،هيفَتةُ خيجشو قُلُوبِهم
همخُشُوع قرِب لْفَةالز يمظع منْهع،

They do not entertain pride so as to make much of their acts. Their humility before the glory of Allah
does not allow them to esteem their own virtues. Languor does not affect them despite their long
affliction. Their longings (for Him) do not lessen so that they might turn away from hope in (Allah) their
Sustainer. The tips of their tongues do not get dry by constant prayers (to Allah). Engagements (in other
matters) do not betake them so as to turn their (loud) voices for Him into faint ones. Their shoulders do
not get displaced in the postures of worship. They do not move their necks (this and that way) for
comfort in disobedience of His command. Follies of negligence do not act against their determination to
strive, and the deceptions of desires do not overcome their courage.

لَم يتَولَّهم الاعجاب فَيستَثروا ما سلَف منْهم، ولا تَركت لَهم استانَةُ الاجلالِ نَصيباً ف تَعظيم حسنَاتهم، ولَم تَجرِ
تلاسا اةنَاجطُولِ الْمل تَجِف لَمو ،ِهِمبر اءجر نفُوا عخَالفَي ماتُهغَبر ضتَغ لَمو ،وبِهِموطُولِ د َلع يهِمف اتالْفَتَر
الْسنَتهم، ولا ملَتْهم الاشْغَال فَتَنْقَطع بِهمسِ الخبر الَيه اصواتُهم، ولَم تَخْتَلف ف مقَاوِم الطّاعة مناكبهم، ولَم يثْنُوا
عخَدَائ هِمممه ف لتَنْتَض لاتِ، وةُ الْغَفَلادلام بجِدِّه ةزِيمع َلدُوا عتَع لاو ،مهرِقَاب مرِها يرِ فالتَّقْص ةاحر َلا
الشَّهواتِ

They regard the Master of the Throne (Allah) as the store for the day of their need. Because of their love
(for Him) they turn to Him even when others turn to the creatures. They do not reach the ending limit of
His worship. Their passionate fondness for His worship does not turn them except to the springs of their
own hearts, springs which are never devoid of His hope and His fear. Fear (of Allah) never leaves them
so that they might slacken in their efforts, nor have temptations entrapped them so that they might prefer
this light search over their (serious) effort.



ةدَ غَايمونَ اقْطَعي لا ،همتغْببِر ينخْلُوقالـم لا الْخَلْق طَاعنْدَ انْقع وهمميو ،همفَاقَت وميةً ليرشِ ذَخرقَدْ اتَّخَذُوا ذَا الْع
عتَنْقَط لَم ،هخَافَتمو هائجر نة معنْقَطرِ مغَي قُلُوبِهم نم ادوم َلا لاا ،هتطَاع ومبِلُز تَارهتسالا بِهم جِعري لاو ،هتادبع
مادِههتاج َلع عيكَ السشوا ورثواعُ فَيطْمالا مهرستَا لَمو ،مجِدِّه نُوا ففَي ،منْهم الشَّفَقَة اببسا.

They do not consider their past (virtuous) deeds to be great, for if they had considered them great then
(excessive) hope would have wiped away fearfulness from their hearts. They did not differ (among
themselves) about their Sustainer as a result of Satan's control over them. The vice of separation from
one another did not disperse them. Rancour and mutual malice did not overpower them. Ways of
wavering did not divide them. Differences of degree of courage did not render them into divisions.

Thus they are captives of faith; neither crookedness (of mind), nor excess, nor lethargy nor languor
loosens them from its bond. There is not the thinnest point in the skies but there is an angel over it in
prostration (before Allah) or (busy) in quick performance (of His commands). By long worship of their
Sustainer they increase their knowledge, and the honour of their Sustainer increases in their hearts.

ِهِمبر فُوا فخْتَلي لَمو ،هِملجشَفَقَاتِ و منْهم اءجخَ الركَ لَنَسوا ذلظَمتَعلَوِ اسو ،هِمالمعا نم ضا موا ممظتَعسي ولَم
لابِ، وِيالر ارِفصم متْهبتَشَع لادِ، واسالتَّح لغ مهلاتَولاو ،التَّقَاطُع وءس مِقْهفَري لَمو ،هِملَيطَانِ عواذِ الشَّيحتبِاس
اقْتَسمتْهم اخْياف الْهِمم، فَهم اسراء ايمان لَم يفُهم من رِبقَته زَيغٌ ولا عدُول ولا ون ولا فُتُور، ولَيس ف اطْباقِ
السماواتِ موضع اهاب الا وعلَيه ملَكٌ ساجِدٌ، او ساع حافدٌ، يزدادونَ علَ طُولِ الطَّاعة بِربِهم علْماً، وتَزداد عزةُ
.ربِهِم ف قُلُوبِهِم عظَماً

A part of the same sermon, in description of earth and its
spreading on water

ومنها: ف صفة الارض ودحوها عل الماء

Allah spread the earth on stormy and tumultuous waves and the depths of swollen seas, where waves
clashed with each other and high surges leapt over one another. They emitted foam like the he-camel at
the time of sexual excitement. So the tumult of the stormy water was subdued by the weight of the earth,
when the earth pressed it with its chest its shooting agitation eased, and when the earth rolled on it with
its shoulder bones the water meekly submitted.

Thus after the tumult of its surges it became tame and overpowered, and an obedient prisoner of the
shackles of disgrace, while the earth spread itself and became solid in the stormy depth of this water. (In
this way) the earth put an end to the pride, self conceit, high position and superiority of the water, and
muzzled the intrepidity of its flow. Consequently it stopped after its stormy flow and settled down after its
tumult.



كبس الارض عل مورِ امواج مستَفْحلَة، ولُجج بِحار زَاخرة، تَلْتَطم اواذِي أمواجِها، وتَصطَفق متَقَاذِفَات اثْباجِها،
وتَرغُو زَبداً كالْفُحولِ عنْدَ هياجِها، فَخَضع جِماح الْماء الْمتَلاطم لثقَل حملها، وسن هيج ارتمائه اذْ وطىتْه بِلْلها،
وذَل مستَخْذِياً اذْ تَمعت علَيه بِواهلها، فَاصبح بعدَ اصطخَابِ امواجِه، ساجِياً مقْهوراً، وف حمة الذُّلِ منْقَاداً
تْهمعكو ،هائغُلَو ِومسو هنْفا وخشُمو ،هئلاتاعو وِهاب ةنَخْو نم تدرو ،ارِهتَي ةلُج ةً فودْحم ضرنَتِ الاسيراً، وسا
هاتثَبفَانِ ودَ زَيعوب ،هقَاتدَ نَزعدَ بمفَه ،هتيرج ظَّةك َلع.

When the excitement of water subsided under the earth's sides and under the weight of the high and
lofty mountains placed on its shoulders, Allah flowed springs of water from its high tops and distributed
them through plains and low places and moderated their movement by fixed rocks and high mountain
tops. Then its trembling came to a standstill because of the penetration of mountains in (various) parts of
its surface and their being fixed in its deep areas, and their standing on its plains.

Then Allah created vastness between the earth and firmament, and provided blowing wind for its
inhabitants. Then He directed its inhabitants to spread all over its convenient places. Thereafter He did
not leave alone the barren tracts of the earth where high portions lacked in water-springs and where
rivers could not find their way, but created floating clouds which enliven the unproductive areas and grow
vegetation.

ينانرع نونِ ميالْع نَابِيعي را، فَجهتَافكا َلع ذَّخالِ الْبالْجِب قاهشَو لمحا، وهنَافكتِ اتَح نم اءالْم جيه نا سفَلَم
نم يبِ الشُّماتِ الشَّنَاخذَوا، ويدِهملاج ناتِ مياسا بِالرهاتكرح دَّلعا، وخَادِيدِهاا ووبِ بِيدِههس ا فقَهفَرا، وهنُوفا
صياخيدِها، فَسنَت من الْميدَانِ بِرسوبِ الْجِبالِ ف قطَع ادِيمها، وتَغَلْغُلها متَسرِبةً ف جوباتِ خَياشيمها، وركوبِها
َلا علَهها اهلَيا جخْراا، وهناكسماً لتَنَسم اءودَّ الْهعاا، ونَهيبو ِوالْج نيب حفَسا، وهيماثرجو ينضرولِ الاهس نَاقعا
تَمام مرافقها. ثُم لَم يدَعْ جرزَ الارضِ الَّت تَقْصر مياه الْعيونِ عن روابِيها، ولا تَجِدُ جدَاوِل الانْهارِ ذَرِيعةً ال بلُوغها،
،حتَّ انْشَا لَها نَاشىةَ سحاب تُحيِ مواتَها، وتَستَخْرِج نَباتَها

He made a big cloud by collecting together small clouds and when water collected in it and lightning
began to flash on its sides and the flash continued under the white clouds as well as the heavy ones.He
sent it raining heavily. The cloud was hanging towards the earth and southerly winds were squeezing it
into shedding its water like a she-camel bending down for milking.

When the cloud prostrated itself on the ground and delivered all the water it carried on itself Allah grew
vegetation on the plain earth and herbage on dry mountains. As a result, the earth felt pleased at being
decorated with its gardens and wondered at her dress of soft vegetation and the ornaments of its
blossoms. Allah made all this the means of sustenance for the people and feed for the beasts. He has
opened up highways in its expanse and has established minarets (of guidance) for those who tread on
its highways.

نَمي لَمو ،هفَفك َف قُهرب عالْـتَمو ،يهنِ فزةُ الْملُج تخَّضذَا تَما َّتح .هعقَز نايتَبو ،هعاقِ لُمردَ افْتعا بهامغَم لَّفا
فَعديبِه، واضها ردِر نُوبالْج رِيهتَم ،هدَبيه فسكاً، قَدْ اتَدَاراً محس لَهسرا ،ابِهحس ماكتَرمو ،ابِهبرِ رونَهك ف هيضمو



شَآبِيبِه.

فَلَما الْقَتِ السحاب بركَ بِوانَيها،وبعاعَ ما استَقَلَّت بِه من الْعبء الْـمحمولِ علَيها، اخْرج بِه من هوامدِ الارضِ
طَتما سم ةلْيحا، ويرِهزَاها ،طير نم تْهلْبِسا ابِم هدتَزا،وهاضرِي بِزِينَة جهتَب ِفَه،شابعالِ الارِالْجِبزُع نمو ،اتالنَّب
َلع يناللَلس نَارالم قَاماا، وهآفَاق ف اججالْف قخَرو ،امنْعلارِزْقاً لو ،نَاملاغاً للاكَ بذل لعجا، وارِهنْورِ انَاض نم بِه
.جوادِ طُرقها

On the Creation of Man and the sending of the Prophet

When He spread out the earth and enforced His commands He chose Adam (peace be upon him) as the
best in His creation and made him the first of all creation. He made him to reside in Paradise and gave
him ample sustenance in it, and also instructed him regarding what He had prohibited him. He told him
that proceeding towards it meant His disobedience and endangering his own position. But Adam did
what he had been refrained from, just as Allah already knew beforehand. Consequently, Allah sent him
down after (accepting) his repentance, to populate His earth with his progeny and to serve as a proof
and plea for Him among his creatures.

لَهعجو ،هخَلْق نةً مير(عليه السلام)، خ مآد اخْتَار ،هرمنْفَذَ ااو ،هضردَ اها مفَلَم

ضالتَّعر هلَيع قْدَامالا نَّ فا هلَمعاو ،نْهع اهما نَهيف هلَيا زعواو ،لَهكا ايهغَدَ فراو ،نَّتَهج نَهساو ،هجِبِلَّت لوا
،هلبِنَس هضرا رمعيل ةبدَ التَّوعب طَهبهـ فَا هلْمع ابِقسافَاةً لوـ م نْهع اها نَهم َلع قْدَمفَا ;هنْزِلَتةَ بِمخَاطَرالْـمو ،هتيصعمل
ادِهبع َلع ةَ بهجالْح يمقيلو،

Even when He made Adam die, He did not leave them without one who would serve among them as
proof and plea for His Godhead, and serve as the link between them and His knowledge, but He
provided to them the proofs through His chosen Messengers and bearers of the trust of His Message,
age after age till the process came to end with our Prophet Muhammad - Allah may bless him and his
descendants - and His pleas and warnings reached finality.

نلْسا َلع ججالْحب مدَهاهتَع لب ،هرِفَتعم نيبو منَهيب لصيو ،هتوبِيبةَ رجح هِملَيدُ عكوا يمم ،هضنْ قَبدَ اعب هِمخْلي ولَم
الْخيرة من انْبِيائه، ومتَحمل ودائع رِسالاته، قَرناً فَقَرناً; حتَّ تَمت بِنَبِيِنَا محمد (صل اله عليه وآله) حجتُه، وبلَغَ
هنُذُرو هذْرع قْطَعالْم،

He ordained livelihoods3 with plenty and with paucity. He distributed them narrowly as well as profusely.
He did it with justice to test whomever He desired, with prosperity or with destitution, and to test through
it the gratefulness or endurance of the rich and the poor. Then He coupled plenty with misfortunes of



destitution, safety with the distresses of calamities and pleasures of enjoyment with pangs of grief. He
created fixed ages and made them long or short and earlier or later, and ended them up with death. He
had made death capable of pulling up the ropes of ages and cutting them asunder.

خْتَبِريلا، وورِهسعما وورِهسيمب ادرا نم تَلبيا ليهف دَلفَع ةعوالس يقالض َلا عهمقَسا،وقَلَّلَها وهثَّرَف زَاقرالا قَدَّرو
بِذلكَ الشُّر والصبر من غَنيِها وفَقيرِها، ثُم قَرنَ بِسعتها عقَابِيل فَاقَتها، وبِسلامتها طَوارِق آفَاتها، وبِفُرج افْراحها
غُصص اتْراحها . وخَلَق الاجال فَاطَالَها وقَصرها، وقَدَّمها واخَّرها، ووصل بالْموتِ اسبابها، وجعلَه خَالجاً
.لاشْطَانها، وقَاطعاً لمرائرِاقْرانها

He4 knows the secrets of those who conceal them, the secret conversation of those who engage in it,
the inner feelings of those who indulge in guesses, the established certainties, the furtive glances of the
eyes, the inner contents of hearts and depths of the unknown. He also knows what can be heard only by
bending the holes of the ears, the summer resorts of ants and winter abodes of the insects, resounding
of the cries of wailing women and the sound of steps.

He also knows the spots in the inner sheaths of leaves where fruits grow, the hiding places of beasts
namely caves in mountains and valleys, the hiding holes of mosquitoes on the trunks of trees and their
herbage, the sprouting points of leaves in the branches, the dripping points of semen passing through
passages of loins, small rising clouds and the big giant ones, the drops of rain in the thick clouds, the
particles of dust scattered by whirlwinds through their skirts, the lines erased by rain floods, the
movements of insects on sand-dunes, the nests of winged creatures on the cliffs of mountains and the
singing of chattering birds in the gloom of their brooding places.

عالم السرِ من ضمائرِ الْمضمرِين، ونَجوى الْمتَخَافتين، وخَواطرِ رجم الظُّنُونِ، وعقَدِ عزِيماتِ الْيقين، ومسارِقِ
فائصمو ،اعمسخُ الاائصم هاقرتسلا غَتصا اموبِ، والْغُي اتابغَينَانُ الْقُلُوبِ، وكا نَتْهما ضمفُونِ، واضِ الْجيما
،اممكغُلُفِ الا جئلاو نم ةرالـثَّم حنْفَسمو ،قْدَامسِ الامهاتِ، وولَهالْم نم يننالْح عجرو ،اموالْه شَاتمو ،ِالذَّر
ناقِ مروغْرِزِ الاما، وهتيلْحاارِ وشْجوقِ الاس نيوضِ بعاَ الْبخْتَبما، وهتدِيواالِ وانِ الْجِبيرغ نوشِ مالْۇح عنْقَممو
الافْنَانِ، ومحطّ الامشَاج من مسارِبِ الاصلابِ، ونَاشىة الْغُيوم ومتَلاحمها، ودرورِ قَطْرِ السحابِ ف متَراكمها، وما
تَسق الاعاصير بِذُيولها، وتَعفُو الامطَار بِسيولها، وعوم بنَاتِ الارضِ ف كثْبانِ الرِمالِ، ومستَقَرِ ذَواتِ الاجنحة بِذُرا
،شَنَاخيبِ الْجِبالِ، وتَغْرِيدِ ذَواتِ الْمنْطق ف دياجِيرِالاوكارِ

And )He knows( whatever has been treasured by mother-of-pearls, and covered under the waves of
oceans, all that which is concealed under the darkness of night and all that on which the light of day is
shining, as well as all that on which sometimes darkness prevails and sometimes light shines, the trace
of every footstep, the feel of every movement, the echo of every sound, the motion of every lip, the
abode of every living being, the weight of every particle, the sobs of every sobbing heart, and whatever
is there on the earth like fruits of trees or falling leaf, or the settling place of semen, or the congealing of
blood or clot and the developing of life and embryo.



هلَيع تتَقَبا اعمار، ونَه شَارِق هلَيع ذَر ول، ادْفَةُ لَيس تْهيا غَشمارِ، والْبِح اجوما هلَيع نَتضحو ،دَافصالا تْهعا أومو
ِتَقَرسمشَفَة، و لرِيكِ كتَحة، وملك لك عجرة، وكرح لك ِسحة، وخَطْو لثَرِ كاالنُّورِ، و اتحبساجِيرِ، والدَّي اقطْبا
نُطْفَة، أو ةارقَر وقَة، ارو طساق وة، اررِ شَجثَم نا مهلَيا عمة، وامنَفْس ه لك ماهمهة، وذَر لثْقَالِ كمة، ومنَس لك
.نُقَاعة دم ومضغَة، او نَاشىة خَلْق وسلالَة

On all this He suffers no trouble, and no impediment hampers Him in the preservation of what he
created nor any languor or grief hinders Him from the enforcement of commands and management of
the creatures. His knowledge penetrates through them and they are within His counting. His justice
extends to all of them and His bounty encompasses them despite their falling short of what is due to
Him.

لَم تَلْحقْه ف ذلكَ كلْفَةٌ، ولا اعتَرضتْه ف حفْظ ما ابتَدَعَ من خَلْقه عارِضةٌ، ولا اعتَورتْه ف تَنْفيذِ الامورِ وتَدَابِيرِ
نْهك نع ميرِهتَقْص عم ،لُهفَض مهرغَمو ،دْلُهع مهعسوو ،هدَدع ماهصحاو ،هلْمع منَفَذَه لةٌ، بفَتْر لالَةٌ ولام ينخلُوقالْـم
لُهها وا هم.

O My God! Thou deservest handsome description and the highest esteem. If wish is directed towards
Thee, Thou art the best to be wished for. If hope is reposed in Thee, Thou art the Most Honoured to be
hoped from. O My God! Thou hast bestowed on me such power that I do not praise any one other than
Thee, and I do not eulogise any one save Thee. I do not direct my praise towards others who are
sources of disappointment and centres of misgivings. Thou hast kept away my tongue from the praises
of human beings and eulogies of the created and the sustained. O My God! Every praiser has on whom
he praises the right of reward and recompense. Certainly, I have turned to Thee with my eye at the
treasures of Thy Mercy and stores of forgiveness.

ٍوجرم مركفا جنْ تُراول، ومام رفَخَي لمنْ تُويرِ، اثْدَادِ الالتَّعو ،يلمفِ الْجصالْو لها نْتا ماللَّه.

عاضومو ةبادِنِ الْخَيعم َلا هِهجوا لااكَ، وود سحا َلع بِه ثْنا لاكَ، ورغَي بِه دَحما ما لايف ل طْتسقَدْ بو ماللَّه
ينخْلُوقالْـم وبِينبرالْم َلع الثَّنَاءو ،ِينيمدالا حدَائم نع انسبِل دَلْتعو ،ةِيبالر.

ةمحرِ الرذَخَائ َلع يلالتُكَ دوجقَدْ رطَاء; وع نارِفةٌ مع واء، ازج نةٌ(1) مثُوبم هلَيع َثْنا نم َلثْن عم للو ماللَّه
ةرغْفنُوزِ الْمكو.

O My God! Here stands one who has singled Thee with Oneness that is Thy due and has not regarded
any one deserving of these praises and eulogies except Thee. My want towards Thee is such that
nothing except Thy generosity can cure its destitution, nor provide for its need except Thy obligation and
Thy generosity. So do grant us in this place Thy will and make us free from stretching hands to anyone



other than Thee.

"Certainly, Thou art powerful over every thing. " (Qur'an, 66:8).

كَ لالَيفَاقَةٌ ا ِبكَ، ورغَي مادِحالْمدِ وامالْمح هذِهقّاً لستَحم ري لَملَكَ، و ويدِ الَّذِي هحكَ بِالتَّودفْرا نم قَامهذَا مو ماللَّه
يجبر مسنَتَها الا فضلُكَ، ولا ينْعش من خَلَّتها الا منُّكَ وجودكَ، فَهب لَنَا ف هذَا الْمقَام رِضاكَ، واغْننَا عن مدِّ
ء قَدِيرَش لك لنَّكَ عاكَ،(اون سم َلدِي ايالا)!

Alternative Sources for Sermon 91

(1) Mas’adah ibn Sadaqah, author of Khutab Amir al-Mu'minin;

(2) Ibn ‘Abd Rabbih, al-’Iqd, II, 406;

(3) al-Saduq, al-Tawhid, 34;

(4) al-Zamakhshari, Rabi’, I, bab al-mala'ikah;

(5) Ibn al-'Athir, al-Nihayah, discusses its unusual (gharib) phrases in several places;

(6) Ibn Tawus, Faraj al-mahmum, 56.

1. The name of this sermon is the Sermon of "al-Ashbah". "ashbah" is the plural of shabah which means skeleton, since it
contains description of angels and other kinds of beings it has been named by this name.
The reason for being angry at the questioner was that his request was unconnected with the obligations of shari`ah and
beyond limits of human capacity.
2. Allah is the Guarantor of sustenance and Provider of livelihood as He says:
No creature is there crawling on the earth, but its provision rests on Allah...(Qur'an, 11:6)
But His being guarantor means that He has provided ways for everyone to live and earn livelihood, and has allowed every
one equal shares in forests, mountains, rivers, mines and in the vast earth, and has given everyone the right to make use of
them. His bounties are not confined to any single person, nor is the door of His sustenance closed to any one. Thus, Allah
says:
All We do aid, these and (also) those out of the bounty of thy Lord; and the bounty of thy Lord is not confined. (Qur'an,
17:20)
If some one does not secure these things through languor or ease and sits effortless it is not possible that livelihood would
reach his door. Allah has laid the table with multifarious feeds but to get them it is necessary to extend the hand. He has
deposited pearls in the bottom of the sea but it requires diving to get them out. He has filled the mountains with rubies and
precious stones but they cannot be had without digging the stones. The earth contains treasures of growth but benefit
cannot be drawn from them without sowing of seed. Heaps of edibles lie scattered on all four sides of the earth but they
cannot be collected without the trouble of travelling. Thus, Allah says:
... Traverse ye then its broad sides, and eat ye of His provision . . .(Qur'an, 67:15)
Allah's providing livelihood does not mean that no effort is needed in searching livelihood or no going out of the house is
required for it, and that livelihood should itself finds its way to the seeker. The meaning of His being the provider of
livelihood is that He has given earth the property of growing, He has sent rain from clouds for germination, created fruits,
vegetables and grains. All this is from Allah but securing them is connected with human effort. Whoever will strive will reap



the benefits of his efforts, and whoever abstains from strife would face the consequences of his idleness and laziness.
Accordingly Allah says: And that man shall have nothing but what he striveth for. (Qur'an, 53:39)
The order of universe hinges on the maxim "Sow and reap." It is wrong to expect germination without sowing, to hope for
results without effort. Limbs and faculties have been given solely to be kept active. Thus, Allah addresses Mary and says:
And shake towards thee the trunk of the palm-tree, it will drop on thee dates fresh (and) ripe. Then eat and drink and
refresh the eye... (Qur'an, 19:25-26) Allah provided the means for Mary's livelihood. He did not however pluck the dates
from the tree and put them in her lap. This was because so far as production of food goes it is His concern. So he made the
tree green, put fruits on it and ripened the fruits. But when the stage arrived for plucking them He did not intervene. He just
recalled to Mary her job namely that she should now move her hand and get her food.
Again, if His providing the livelihood means that whatever is given is given by Him and whatever is received from Him, then
whatever a man would earn and eat, and in whatever manner he would obtain it would be permissible for him, whether he
obtains it by theft, bribery, oppression or violence, because it would mean Allah's act and the food would be that given by
Him, wherein he would have no free will, and where anything is out of the limits of free action there is no question of
permissible or forbidden for it, nor is there any liability to account for it. But when it is not actually so and there is the
question of permissible and forbidden then it should have bearing on human actions, so that it could be questioned whether
is was secured in lawful or unlawful manner. Of course, where He has not bestowed the power of seeking the livelihood,
there He has taken upon Himself the responsibility to provide the livelihood. Consequently, He has managed for the feeding
of the embryo in the mother's womb, and it reaches him there according to its needs and requirements. But when this very
young life enters the wide world and picks up energy to move its limbs, then it can't get its food from the source without
moving his lips (for sucking).
3. In the management of the affairs of this world Allah has connected the sequence with the cause of human acts as a
result of which the power of action in man does not remain idle, in the same way He had made these actions dependent on
His own will, so man should not rely on his own power of action and forget the Creator. This is the issue of the will between
two wills in the controversy of "free will or compulsion". Just as in the entire Universe nature's universal and sovereign law is
in force, in the same way the production and distribution of food also is provided in a set manner under the dual force of
Divine ordainment and human effort. And this is somewhere less and somewhere more depending on the proportion of
human effort and the aim of Divine ordainment. Since He is the Creator of the means of livelihood, and the powers of
seeking food have also been bestowed by Him, the paucity or plenty of livelihood has been attributed to Him because He
has fixed different and separate measures for livelihood keeping in view the difference in efforts and actions and the good
of the creatures. Somewhere there is poverty and somewhere affluence, somewhere distress and somewhere comfort, and
some one is enjoying pleasure while some one else is suffering the hardships of want.
Qur'an says: ...amplifieth He their sustenance unto whomsoever He willeth and straiteneth; Verily He knoweth all things.
(Qur'an, 42:12)
In sermon 23, Amir al-mu'minin has referred to this matter and said: The Divine command descends from the sky towards
the earth with whatever is ordained for every one, whether less or more, just like rain drops.
So just as there is a fixed process and manner for the benevolence of rain namely that vapours rise from the sea with the
store of water, spread over in the sky in the shape of dark clouds and then ooze the water by drops till they form
themselves in regular lines. They irrigate plains as well as high lands thoroughly and proceed onwards to collect in the low
areas, so that the thirsty may drink it, animals may use it and dry lands may be watered from it. In the same way Allah has
provided all the means of livelihood but His bounty follows a particular mode in which there is never a jot of deviation. Thus
Allah says: And there is not a thing but with Us are its treasures, and We do not send it down but in a known measure.
(Qur'an, 15:21)
If man's greed and avarice exceeds its bounds, then just as excess of rain ruins crops instead of growing and bringing them
up, so the abundance of the article of livelihood and necessaries of life would make man oblivious of Allah and rouse him to
revolt and unruliness. Consequently, Allah says: And should Allah amplify the sustenance unto his servants, they would
certainly rebel in the earth, but He sendeth it down by measure as he willeth; Verily of His servants, He is All-aware, All-
seeing. (Qur'an, 42:27)
If He lessens the food then just as stoppage of rain makes the land arid and kills the animals, in the same way, by closure



of the means of livelihood, human society would be destroyed and so there would remain no means of living and livelihood.
Allah accordingly says: Or who is that who can provide you with sustenance should He withhold His sustenance?...(Qur'an,
67:21)
Consequently, Allah, the Wise, the Omniscient, has put the organisation for livelihood on moderate and proportionate lines,
and in order to emphasise the importance of livelihood and sustenance and to keep them correlated with each other has
introduced differences in the distribution of livelihood. Sometimes, this difference and unequal distribution owes itself to the
difference of human effort and sometimes it is the consequence of overall arrangement of the affairs of the Universe and
Divine acts of wisdom and objectives. This is because, if by poverty and want He has tested the poor in endurance and
patience, in affluence and wealth there is severe test of the rich by way of thanks-giving and gratifying the rights of others,
namely whether the rich person gratifies the claims of the poor and the distressed, and whether he takes care of the
destitute or not. Again, where there is wealth there would also be dangers of all sorts. Sometimes there would be danger to
the wealth and property and sometimes fear of poverty and want.
Consequently, there would be many persons who would be more satisfied and happy for lack of wealth. For them this
destitution and want would be far better than the wealth which might snatch away their comfort and peace. Moreover
sometimes this very wealth which one holds dearer than life becomes the cause of loss of one's life. Further, it has also
been seen that so long as wealth was lacking character was above reproach, life was unblemished, but the moment
property and wealth changed into plenty the conduct worsened, character became faulty and there appeared the vice of
drink, crowd of beauties and gathering of singing and music. In such a case the absence of wealth was a blessing.
However, being ignorant of Allah's objectives, man cries out and being affected by transitory distress begins complaining
but does not realise from how many vices which could have accrued owing to wealth he has remained aloof. Therefore, if
wealth produces conveniences, poverty serves as a guard for the character.
4. The eloquence with which Amir al-mu'minin has thrown light on Allah's attributes of knowledge and the sublime words in
which he has pictured the all-engrossing quality of His knowledge cannot but impress the mind of the most die-hard
opponent. Thus, Ibn Abi'l-Hadid has written:
If Aristotle, who believed that Allah is only aware of the universe and not of its particulars, had heard this speech, his heart
too would have inclined, his hair would have stood on end and his thinking would have undergone a dramatic change. Do
you not see the brightness, force, vehemence, sublimity, glory, seriousness and ripeness of this speech? Besides these
qualities, there is sweetness, colourfulness, delicacy and smoothness in it. I have not found any utterance similar to it. Of
course, if there is any utterance matching it, that can be the word of Allah only. And there is no wonder in it, because he is
an off-shoot of the same tree (of the Prophet Ibrahim, who set up the Unity of Allah), a distributory of the same river and a
reflection of the same light. (Sharh Nahjul Balaghah, vol.7, pp. 23-24)
Those who regard Allah to possess only over-all knowledge argue that since details undergo changes, to believe Him to
have knowledge of the changing details would necessitate changes in His knowledge but since knowledge is the same as
His Being, His Being would have to be regarded as the object of change the result of which would be that He would have to
be taken as having come into existence. In this way He would lose the attribute of being from ever. This is a very deceptive
fallacy because changes in the object of knowledge can lead to changes in the knower only when it is assumed that the
knower does not already possess knowledge of these changes. But since all the forms of change and alteration are crystal
clear before Him there is no reason that with the changes in the objects of knowledge He too should be regarded
changeable, although really this change is confined to the object of knowledge and does not affect knowledge in itself.

Sermon 92: Leave me and find someone else ...

When people decided to swear allegiance1 at Amir al-mu'minin's hand after the murder of ‘Uthman, he
said:



(ومن كلام له (عليه السلام

لما أراده الناس عل البيعة بعد قتل عثمان

Leave me and seek some one else. We are facing a matter which has (several) faces and colours,
which neither hearts can stand nor intelligence can accept. Clouds are hovering over the sky, and faces
are not discernible. You should know that if I respond to you I would lead you as I know and would not
listen to the utterance of any speaker or the reproof of any reprover. If you leave me then I am the same
as you are. It is possible I would listen to and obey whomever you make in charge of your affairs. I am
better for you as a counsellor than as chief.

فَاقنَّ الااو ،قُولالْع هلَيع تتَثْب لاو ،الْقُلُوب لَه تَقُوم انٌ; لالْواو وهۇج راً لَهمتَقْبِلُونَ اسنَّا مرِي; فاوا غَيسالْـتَمو ونعد
قَدْ اغَامت، والْـمحجةَ قَدْ تَنَرت. واعلَموا انّ إنْ اجبتُم ركبت بِم ما اعلَم، ولَم اصغ الَ قَولِ الْقَائل وعتْبِ
ّنم مَل رزِيراً، خَيو مَنَا لاو ،مكرما وهتُملَّيو منل معطْواو معمسا ّللَعو ;مدِكحانَا كفَا ونتُمكنْ تَرابِ، واتالْع
!اميراً

Alternative Sources for Sermon 92

(1) Al-Tabari, Ta'rikh,* VI, 3066 (events of the year 35);

(2) Ibn al-'Athir, al-Nihayah (events of the year 35);

(3) Ibn Miskawayh, Tajarib al-'umam, I, 508.

1. When with the murder of `Uthman the seat of Caliphate became vacant, Muslims began to look at `Ali (p.b.u.h.) whose
peaceful conduct, adherence to principles, and politia lacumen had been witnessed by them to a great extent during this
long period. Consequently, they rushed for swearing allegiance in the same way as a traveller who had lost his way and
catches sight of the objective would have rushed towards it, as the historian at-Tabari (in at-Tarikh, vol .I, pp. 3066, 3067,
3076) records:
People thronged on Amir al-mu'minin and said, "We want to swear allegiance to you and you see what troubles are
befalling Islam and how we are being tried about the near ones of the Prophet."
But Amir al-mu'minin declined to accede to their request whereupon these people raised a hue and cry and began to shout
loudly, "O' Abu'l-Hasan, do you not witness the ruination of Islam or see the advancing flood of unruliness and mischief? Do
you have no fear of Allah?" Even then Amir al-mu'minin showed no readiness to consent because he was noticing that the
effects of the atmosphere that had come into being after the Prophet had overcome hearts and minds of the people,
selfishness and lust for power had become rooted in them, their thinking affected by materialism and they had become
habituated to treating government as the means for securing their ends. Now they would like to materialise the Divine
Caliphate too and play with it. In these circumstances it would be impossible to change the mentalities or turn the direction
of temperaments. In addition to these ideas he had also seen the end in view that these people should get further time to
think over so that on frustration of their material ends hereafter they should not say that the allegiance had been sworn by
them under a temporary expediency and that thought had not been given to it, just as `Umar's idea was about the first
Caliphate, which appears from his statement that:



Abu Bakr's Caliphate came into being without thought but Allah saved us from its mischief. If anyone repeats such an affair
you should kill him. (as-Sahih, al-Bukhari, vol 8, pp.210, 211; al-Musnad, Ahmad ibn Hanbal, vol.1, p.55; at-Tabari, vol.1,
p.l822; Ibn al-Athir, vol.2, p.327; Ibn Hisham, vol.4, pp.308-309; Ibn Kathir, vol.5, p.246)
In short, when their insistence increased beyond limits, Amir al-mu'minin delivered this sermon wherein he clarified that "If
you want me for your worldly ends, then I am not ready to serve as your instrument. Leave me and select someone else
who may fulfil your ends. You have seen my past life that I am not prepared to follow anything except the Qur'an and
sunnah and would not give up this principle for securing power. If you select someone else I would pay regard to the laws
of the state and the constitution as a peaceful citizen should do. I have not at any stage tried to disrupt the collective
existence of the Muslims by inciting revolt. The same will happen now. Rather, just as keeping the common good in view I
have hitherto been giving correct advice, I would not grudge doing the same. If you let me in the same position it would be
better for your worldly ends, because in that case I won't have power in my hands so that I could stand in the way of your
worldly affairs, and create an impediment against your hearts' wishes. However, if you are determined on swearing
allegiance on my hand, bear in mind that if you frown or speak against me I would force you to tread on the path of right,
and in the matter of the right I would not care for anyone. If you want to swear allegiance even at this, you can satisfy your
wish." The impression Amir al-mu'minin had formed about these people is fully corroborated by later events. Consequently,
when those who had sworn allegiance with worldly motives did not succeed in their objectives they broke away and rose
against his government with baseless allegations.

Sermon 93: I have pulled out the eye of revolt ...
About the annihilation of the Kharijites, the mischief mongering of Umayyads and the vastness of his
own knowledge1

ومن خطبة له عليه السلام

وفيها ينبِه امير المؤمنين عل فضله وعلمه ويبين فتنة بن امية

Praise and eulogy be to Allah, O people, I have put out the eye of revolt. No one except me advanced
towards it when its gloom was swelling and its madness was intense. Ask me before you miss me, 2
because, by Allah, who has my life in His hands, if you ask me anything between now and the Day of
Judgement or about the group who would guide a hundred people and also misguide a hundred people I
would tell you who is announcing its march, who is driving it in the front and who is driving it at the rear,
the stages where its riding animals would stop for rest and the final place of stay, and who among them
would be killed and who would die a natural death.

اما بعد، ايها النَّاس فَانّ فَقَات عين الْفتْنَة، ولَم ين ليجتَرِىء علَيها احدٌ غَيرِي بعدَ انْ ماج غَيهبها، واشْتَدَّ كلَبها
فَاسالُون قَبل انْ تَفْقدُون، فَو الَّذِي نَفْس بِيدِه لا تَسالُون عن شَء فيما بينَم وبين الساعة، ولا عن فىة تَهدِي مائةً
وتمي نمو ،ا قَتْلاهلها نم قْتَلي نما، وهالرِح ّطحما، وابِهرِك منَاخا، وهقائسا ودِهقَائا وهقبِنَاع مُتانَب لامائةً ا لتُضو
.منْهم موتاً



When I am dead, hard circumstances and distressing events will befall you, many persons in the position
of asking questions will remain silent with cast down eye, while those in the position of replying will lose
courage. This would be at a time when wars will descend upon you with all hardship and days will be so
hard on you that you would feel them prolonged because of hardship till Allah will give victory to those
remaining virtuous among you.

،ينولوسالم نم يرثك لفَشو ،ينلائالس نم يرثك قطْرالْخُطُوبِ، لا ازِبوحورِ، ومالا هائرك لَتنَزو ونقَدْ فَقَدْتُم لَوو
فْتَحي َّتح ،ملَيع ءلاالْب امييلُونَ اتَطيقاً، تَسض ملَيا عاقَتِ الدُّنْيضاق، وس نع ترشَمو ،مبرح تذَا قَلَّصكَ اذلو
مْنارِ مربالا ةيقبل هال.

When mischiefs come they confuse (right with wrong) and when they clear away they leave a warning.
They cannot be known at the time of approach but are recognised at the time of return. They blow like
the blowing of winds, striking some cities and missing others.

Beware that the worst mischief for you in my view is the mischief of Banu Umayyah, because it is blind
and also creates darkness. Its sway is general but its ill effects are for particular people. He who remains
clear-sighted in it would be affected by distress, and he who remains blind in it would avoid the distress.

By Allah, you will find Banu Umayyah after me worst people for yourselves, like the old unruly she-
camel who bites with its mouth, beats with its fore-legs, kicks with its hind legs and refuses to be milked.
They would remain over you till they would leave among you only those who benefit them or those who
do not harm them.

Their calamity would continue till your seeking help from them would become like the seeking of help by
the slave from his master or of the follower from the leader. Their mischief would come to you like evil
eyed fear and pre-Islamic fragments, wherein there would be neither minaret of guidance nor any sign
(of salvation) to be seen.

انّ الْفتَن اذَا اقْبلَت شَبهِت، واذَا ادبرت نَبهت، ينْرنَ مقْبِلات، ويعرفْن مدْبِرات، يحمن حوم الرِياح، يصبن بلَداً
.ويخْطىن بلَداً

ابصاا، وتُهيلب تخَصا، وخُطَّتُه تمةٌ: عمظْلم اءيمتْنَةٌ عا فنَّهةَ، فاياُم نفَتْنَةُ ب ملَينْدِي عع تَنالْف فخْونَّ ااو لاا
الْبلاء من ابصر فيها، واخْطَا الْبلاء من عم عنْها. وايم اله لَتَجِدُنَّ بن اميةَ لَم ارباب سوء بعدِي، كالنَّابِ
وا ،معاً لَهنَاف لاا مْنوا مكتْري لا َّتح مِالُونَ بزي ا، لاهرد نَعتَما، وهلبِرِج بِنا، وتَزدِهتَخْبِطُ بِيا، ويهبِف ذِموسِ: تَعرالض
نبِ ماحالصو ،ِهبر ندِ مبارِ الْعصمثل انْت لاا منْهم مدِكحا ارصونَ انْتي لا َّتح مهولاب الزي لاو ،ر بِهِمائض رغَي
.مستَصحبِه، تَرِد علَيم فتْنَتُهم شَوهاء مخْشَيةً، وقطَعاً جاهليةً، لَيس فيها منَار هدى، ولا علَم يرى

We Ahlul Bayt (the Household of the Prophet) are free from this mischief and we are not among those



who would engender it. Thereafter, Allah would dispel it from you like the removal of the skin (from flesh)
through him who would humble them, drag them by necks, make them drink full cups (of hardships), not
extend them anything but sword and not clothe them save with fear. At that time Quraysh would wish at
the cost of the world and all its contents to find me even only once and just for the duration of the
slaughter of a camel in order that I may accept from them (the whole of) that of which at present I am
asking them only a part but they are not giving me.

موقُهسيفاً، وخَس مهومسي نبِم :دِيمالا تَفْرِيجك مْنع ها الهِجفَري اة، ثُما بِدُعيهنَا فلَسا بنجاة، ونْهتِ مالْبِي لها ننَح
عنْفاً، ويسقيهِم بِاس مصبرة، لا يعطيهِم الا السيف، ولا يحلسهم الا الْخَوف، فَعنْدَ ذلكَ تَود قُريش ـ بِالدُّنْيا وما فيها ـ
يهطُونعي فَلا هضعب موالْي طْلُبا ام منْهم لقْبور، لازرِ جزج قَدْر لَوداً، واحقَاماً وم نَنوري لَو!

Alternative Sources for Sermon 93

(1) Al-Ya’qubi, Tar'ikh, II, 182;

(2) Abu Nu’aym, Hilyah, I, 68;

(3) al-Thaqafi, al-Gharat, I, 6, 7, 16;

(4) Ibn al-'Athir, al-Nihayah, I, 377 (h.z.b), III, 200 (‘a.dh.m);

(5) al-Hakim, al-Mustadrak, II, 466;

(6) Ibn ‘Abd al-Birr, Jami’, I, 114;

(7) Ibn Hajar, al-'Isabah, II, 509;

(8) al-Tabari, al-Riyad, 198;

(9) al-Suyuti, Ta'rikh al-khulafa', 124;

(10) Dahlan, al-Futuhat, II, 337;

(11) al-Qunduzi, Yanabi’, 224.

1. Amir al-mu'minin delivered this sermon after the battle of Nahrawan. In it, mischiefs imply the battles fought in Basrah,
Siffin and Nahrawan because their nature was different from the battles of the Prophet. There the opposite party was the
unbelievers while here the confrontation was with those who had veils of Islam on their faces. So people were hesitant to
fight against Muslims, and asked why they should fight with those who recited the call to the prayers and offered the
prayers. Thus, Khuzaymah ibn Thabit al-Ansari did not take part in the Battle of Siffin till the falling of `Ammar ibn Yasir as
martyr did not prove that the opposite party was rebellious. Similarly the presence of companions like Talhah and az-
Zubayr who were included in the "Foretold Ten" on the side of `A'ishah in Basrah, and the prayer signs on foreheads of the
Kharijites in Nahrawan and their prayers and worship were creating confusion in the minds. In these circumstances only
those could have the courage to rise against them were aware of the secrets of their hearts and the reality of their faith. It



was the peculiar perception of Amir al-mu'minin and his spiritual courage that he rose to oppose them, and testified the
saying of the Holy Prophet:
You will fight after me with the breakers of allegiance (people of Jamal), oppressors (people of Syria) and deviators (the
Kharijites). (al-Mustadrak `ala as-Sahihayn, al-Hakim, vol.3, p.l39,140; ad-Durr al-manthur, vol.6, p.l8; al-Ist`ab, vol.3,
p.1117; Usd al-ghabah, vol.4 pp.32,33; Tarikh Baghdad, vol.8, p.340; vol.13, pp.186,187; at-Tarikh, Ibn `Asakir, vol. 5, p.
41; at-Tarikh, Ibn Kathir, vol.7, pp.304,305,306; Majma` az-zawa'id, vol.7, p.238; vol.9, p.235; Sharh al-mawahib, vol.3,
pp.316-317; Kanz al-`ummal, vol. 6, pp.72,82,88,155,319,391,392; vol. 8, p.215)
2. After the Holy Prophet no one save Amir al-mu'minin could utter the challenge "Ask whatever you want to." Ibn `Abd al-
Barr in Jami` bayan al-`ilm wa fadlihi, vol.1 p.58 and in al-Isti`ab, vol.3, p.l103; Ibn al-Athir in Usd al-ghabah, vol.4, p.22;
Ibn Abi'l-Hadid in Sharh Nahjul Balaghah, vol.7, p.46; as-Suyuti in Tarikh al-Khulafa', p.171 and Ibn Hajar al-Haytami in
as-Sawa`iq al-muhriqah, p.76 have written that "None among the companions of the Holy Prophet ever said 'Ask me
whatever you want to' except `Ali ibn Abi Talib." However, among other than the companions a few names do appear in
history who did utter such a challenge, such as Ibrahim ibn Hisham al-Makhzumi, Muqatil ibn Sulayman, Qatadah ibn
Di`amah, `Abd ar-Rahman (Ibn al-Jawzi) and Muhammad ibn Idris ash-Shafi`i etc. but everyone of them had to face
disgrace and was forced to take back his challenge. This challenge can be urged only by him who knows the realities of the
Universe and is aware of the happenings of the future. Amir al-mu'minin, the opener of the door of the Prophet's
knowledge, as he was, was the only person who was never seen being unable to answer any question on any occasion, so
much so that even Caliph `Umar had to say that "I seek Allah's protection from the difficulty for the solution of which `Ali
would not be available." Similarly, the prophecies of Amir al-mu'minin made about the future proved true word by word and
served as an index to his vast knowledge, whether they be about the devastation of Banu Ummayyah or the rising of the
Kharijites, the wars and destruction by the Tartars or the attacks of the English, the floods of Basrah of the ruination of
Kufah. In short, when these events are historical realities there is no reason why this challenge of Amir al-mu'minin should
be wondered at.

Sermon 94: Exalted is Allah Whom heights of
daring cannot approach...

Allah's praise and eulogy of the prophets

ومن خطبة له(عليه السلام

وفيها يصف اله تعال ثم يبين فضل الرسول الريم وأهل بيته ثم يعظ الناس

Exalted is Allah Whom heights of daring cannot approach and fineness of intelligence cannot find. He is
such First that there is no extremity for Him so that He be contained within it, nor is there an end for Him
where would cease.



نْقَضفَي لَه رآخ لاو ،ِنْتَهفَي ةَ لَهغَاي الَّذِي لا لوالا ،طَنالْف دْسح نَالُهي لاو ،مدُ الْهِمعب لُغُهتَب الَّذِي لا هكَ الارفَتَب.

A part of the same sermon about the Prophet

[منها: [ف وصف الانبياء

Allah kept the Prophets in deposit in the best place of deposit and made them stay in the best place of
stay. He moved them in succession from distinguished fore-fathers to chaste wombs. Whenever a
predecessor from among them died the follower stood up for the cause of the religion of Allah.

فَاستَودعهم ف افْضل مستَودع، واقَرهم ف خَيرِ مستَقَر، تَنَاسخَتْهم كرائم الاصلابِ الَ مطَهراتِ الارحام; كلَّما
خَلَف هال بِدِين منْهم قَام ،لَفس ضم.

About the Holy Prophet and his Descendants (‘Itrah)

رسول اله وأهل بيته

Until this distinction of Allah, the Glorified, reached Muhammad - peace and blessing of Allah be upon
him and his descendants. Allah brought him out from the most distinguished sources of origin and the
most honourable places of planting, namely from the same (lineal) tree from which He brought forth
other Prophets and from which He selected His trustees. Muhammad's descendants are the best
descendants, his kinsmen the best of kin and his lineal tree the best of trees. It grew in esteem and rose
in distinction. It has tall branches and unapproachable fruits.

حتَّ افْضت كرامةُ اله سبحانَه الَ محمد(صل اله عليه وآله)، فَاخْرجه من افْضل الْمعادِنِ منْبِتا، واعزِ الاروماتِ
هنَاءما انْهم بانْتَجو ،هاءنْبِيا انْهدَعَ مص الَّت ةرالشَّج نغْرِساً، مم.

رثَمو ،الووعٌ طا فُرم، لَهرك ف قَتسبم، ورح ف تَترِ; نَبالشَّج رخَي تُهرشَجرِ، وسالا رخَي تُهرساتَرِ، والْع رخَي تُهتْرع
نَاليلا.

He is the leader (Imam) of all who exercise fear (of Allah) and a light for those who seek guidance. He is
a lamp whose flame is burning, a meteor whose light is shining and a flint whose spark is bright. His
conduct is upright, his behaviour is guiding, his speech is decisive and his decision is just. Allah sent him
after an interval from the previous Prophets when people had fallen into errors of action and ignorance.



Allah may have mercy on you.

فَهو امام من اتَّقَ، وبصيرةُ من اهتَدَى، وسراج لَمع ضووه، وشهاب سطَع نُوره وزَنْدٌ برق لَمعه; سيرتُه الْقَصدُ،
نة ماوغَبو ،لمالْع نة عفْوهو ،لسالر نة مفَتْر ينح َلع لَهسرا ;دْلالْع همحو ،لالْفَص هملاكشْدُ، والر نَّتُهسو
ممالا.

Exhortation

عظة النّاس

May Allah shower His mercy on you! Do act according to the clear signs, because the way is straight
and leads to the house of safety while you are in the place of seeking Allah's favour, and have time and
opportunity. The books (of your doings) are open and pens (of angels) are busy (to record your actions)
while your bodies are healthy, tongues are free, repentance is accepted and deeds are accorded
recognition.

اعملُوا، رحمم اله، علَ اعلام بيِنَة، فَالطَّرِيق نَهج يدْعو إلَ دارِ السلام، وانْتُم ف دارِ مستَعتَب علَ مهل وفَراغ،
.والصحف منْشُورةٌ، والاقْلام جارِيةٌ، والابدَانُ صحيحةٌ، والالْسن مطْلَقَةٌ، والتَّوبةُ مسموعةٌ، والاعمال مقْبولَةٌ

Alternative Sources for Sermon 94

(1) Al-Kulayni, Usul al-Kafi, I, 134;

(2) Ibn ‘Abd Rabbih, al-’Iqd, IV, 74.

Sermon 95: Allah sent the Prophet at a time
when the people...
About the condition of the people at the time of the Prophet's proclamation and his actions to do with the
dissemination of his message

(ومن خطبة له (عليه السلام



يقرر فضيلة الرسول الريم

Allah sent the Prophet at a time when the people were going astray in perplexity and were moving here
and there in mischief. Desires had deflected them and self-conceit had swerved them. Extreme
ignorance had made them foolish. They were confounded by the unsteadiness of matters and the evils
of ignorance. Then the Prophet - blessing of Allah be upon him and his descendants - did his best in
giving them sincere advice, himself trod on the right path and called (them) towards wisdom and good
counsel.

بعثَه والنَّاس ضلال ف حيرة، وحاطبونَ ف فتْنَة، قَدِ استَهوتْهم الاهواء، واستَزلَّتْهم الْبرِياء، واستَخَفَّتْهم الْجاهليِةُ
َلع ضمو ،ةيحالنَّص ف (ه عليه وآلهال صل) َالَغفَب ،لهالْج نء ملابرِ، ومالا نال مزَلْز ى فاريح :ءلاهالْج
ظَةعوالْمو ةمالْح َلا اعدو ،الطَّرِيقَة.

Alternative Sources for Sermon 95

(1) Al-Majlisi, Bihar, XVIII, 219.

Sermon 96: Praise belongs to God, Who is the
First ...
In eulogy of the Holy Prophet

(ومن خطبة له (عليه السلام

ف اله وف الرسول الاكرم

Praise be to Allah who is such First that nothing is before Him and such Last that there is nothing after
Him. He is such Manifest that there is nothing above Him and such Hidden that there is nothing nearer
than He.

ونَهد ش فَلا ناطالْبو ،قَهفَو ءَش رِ فَلاالظَّاهو ،دَهعب ءَش رِ فَلاالاخو ،لَهقَب ءَش لِ فَلاوالا هدُ لمالْح.



A part of the same sermon about the Holy Prophet

(منها: ف ذكر الرسول (صل اله عليه وآله

His place of stay is the best of all places and his origin the noblest of all origins in the mines of honour
and the cradles of safety. Hearts of virtuous persons have been inclined towards him and the reins of
eyes have been turned towards him. Through him Allah buried mutual rancour and put off the flames of
revolt. Through him He gave them affection like brothers and separated those who were together
(through unbelief). Through him He gave honour to the low and degraded honour (of unbelief). His
speaking is clear and his silence is (indicative) like tongue.

مستَقَره خَير مستَقَرٍ، ومنْبِتُه اشْرف منْبِت، ف معادِنِ الْرامة، ومماهدِ السلامة. قَدْ صرِفَت نَحوه افْئدَةُ الابرارِ،
وثُنيت الَيه ازِمةُ الابصارِ، دفَن [اله ]بِه الضغَائن، واطْفَا بِه الثَّوائر، والَّف بِه اخْواناً، وفَرق بِه اقْراناً، اعز بِه الذِّلَّةَ،
.واذَل بِه الْعزةَ، كلامه بيانٌ، وصمتُه لسانٌ

Alternative Sources for Sermon 96

(1) Al-Majlisi, Bihar, XVI, 380.

Sermon 97: Although Allah gives time to the
oppressor...
Admonishing his own companions [about his companions and the companions of the Prophet] 1

(ومن كلام له (عليه السلام

(ف أصحابه وأصحاب رسول اله (صل اله عليه وآله وسلم

Although Allah gives time to the oppressor, His catch would not spare him. Allah watches him on the
passage of his way and the position of that which suffocates the throats.

By Allah in Whose power my life lies, these people (Mu’awiyah and his men) will overcome you not
because they have a better right than you but because of their hastening towards the wrong with their



leader and your slowness about my right (to be followed).

ولَئن امهل اله الظَّالم فَلَن يفُوت اخْذُه، وهو لَه بالمرصادِ علَ مجازِ طَرِيقه، وبِموضع الشَّجا من مساغ رِيقه. اما
،بِهِماحص لاطب َلا هِماعرسلا نلو ،مْنم قبِالْح َلوا منَّهلا سلَي ،ملَيع مالْقَو ءلانَّ هورظْهلَي ،دِهبِي الَّذِي نَفْسو
ّقح نع مطَائباو.

People are afraid of the oppression of their rulers while I fear the oppression of my subjects. I called you
for war but you did not come. I warned you but you did not listen. I called you secretly as well as openly,
but you did not respond. I gave you sincere counsel, but you did not accept it. Are you present like the
absent, and slaves like masters?

I recite before you points of wisdom but you turn away from them, and I advise you with far reaching
advice but you disperse away from it. I rouse you for jihad against the people of revolt but before I come
to the end of my speech, I see you disperse like the sons of Saba.2 You return to your places and
deceive one another by your counsel. I straighten you in the morning but you are back to me in the
evening as curved as the back of a bow. The sraightener has become weary while those to be
straightened have become incorrigible.

فَلَم مُتعمساوا، ورتَنْف ادِ فَلَملْجِهل مُتتَنْفَراس .تيعر ظُلْم خَافا تحبصاا، وهاتعر ظُلْم تَخَاف ممتِ الاحبصلَقَدْ او
ملَيتْلُوا عاب! ابرابِيدٌ كعاب، وغُيك ودلُوا. شُهتَقْب فَلَم مَل تحنَصوا، وتَجِيبتَس راً فَلَمهجاً ورس مُتوعدوا، وعمتَس
الْحم فَتَنْفرونَ منْها، واعظُم بِالموعظَة الْبالغَة فَتَتَفَرقُونَ عنْها، واحثُّم علَ جِهادِ اهل الْبغْ فَما آت علَ آخرِ
قَول حتَّ اراكم متفَرِقين ايادِي سبا، تَرجِعونَ ال مجالسم، وتَتَخَادعونَ عن مواعظم، اقَوِمم غُدْوةً، وتَرجِعونَ
مقَوالْم لضعاو ،ِمقَوالْم زجع ،ةينرِ الْحظَهةً، كيشع َلا .

O those whose bodies are present but whose wits are absent, whose wishes are scattered, and whose
rulers are afflicted by them. Your leader obeys Allah but you disobey him while the leader of the people
of Syria (ash-Sham) disobeys Allah but they obey him. By Allah, I wish Mu’awiyah exchanges with me
like Dinars with Dirhams, so that he takes from me ten of you and gives me one from them.

نْتُماو هال يعطي مباحص ،مهاورما بِهم َتَلبالم ،مهاووهفَةُ اخْتَلالْـم ،مقُولُهع منْهةُ عبالْغَائ ،مدَانُهبدةُ اا الشَّاههيا
تَعصونَه، وصاحب اهل الشَّام يعص اله وهم يطيعونَه، لَودِدت واله انَّ معاوِيةَ صارفَن بِم صرف الدِّينَارِ
منْهم لاجر طَانعاو مْنةً مشَرع ّنخَذَ مفَا ،مهبِالدِّر!

O people of Kufah, I have experienced in you three things and two others: you are deaf in spite of
having ears, dumb in spite of speaking, and blind in spite of having eyes. You are neither true supporters
in combat nor dependable brothers in distress. Your hands may be soiled with earth. O examples of
those camels whose herdsman has disappeared, if they are collected together from one side they
disperse from the other. By Allah, I see you in my imagination that if war becomes intense and action is



in full swing you would run away from the son of Abi Talib like the woman who becomes naked in the
front. I am certainly on clear guidance from my Lord (Allah) and on the path of my Prophet and I am on
the right path which I adhere to regularly.

يااهل الْوفَة، منيت منْم بِثَلاث واثنَتَين: صم ذَۇواسماع، وبم ذَۇوكلام، وعم ذَۇوابصار، لا احرار صدْق عنْدَ
نم قَتب تَفَرانج نم تعما جلَّما! كاتُهعا رنْهع غَاب بِلالا اهشْبا اي !مدِييا تتَرِب !ءلانْدَ الْبقَة عانُ ثخْوا لاو ،قَاءّالل
ةارالْم اجرب انْفطَال با ناب نع تُمجقَدِ انْفَر ،ابرالض محو ،َغالْو سمح لَو : ما إخاليف مِب ّناَل هالو ،آخَر
.عن قُبلها، وانّ لَعلَ بيِنَة من ربِ، ومنْهاج من نَبِيِ، وانّ لَعلَ الطَّرِيق الْواضح الْقُطُه لَقْطاً

About the Household of the Holy Prophet

أهل البيت وأصحاب رسول اله

Look at the people of the Prophet's family. Adhere to their direction. Follow their footsteps because they
would never let you out of guidance, and never throw you into destruction. If they sit down, you sit down,
and if they rise up you rise up. Do not go ahead of them, as you would thereby go astray and go not lag
behind of them as you would thereby be ruined.

انْظُروا اهل بيتِ نَبِيِم فَالْزموا سمتَهم، واتَّبِعوا اثَرهم فَلَن يخْرِجوكم من هدى، ولَن يعيدُوكم ف ردى، فَانْ لَبدُوا
.فَالْبدُوا، وانْ نَهضوا فَانْهضوا، ولا تَسبِقُوهم فَتَضلُّوا، ولا تَتَاخَّروا عنْهم فَتَهلوا

I have seen the companions of the Prophet but I do not find anyone resembling them. They began the
day with dust on the hair and face (in hardship of life) and passed the night in prostration and standing in
prayers. Sometimes they put down their foreheads and sometimes their cheeks. With the recollection of
their resurrection it seemed as though they stood on live coal. It seemed that in between their eyes there
were signs like knees of goats, resulting from long prostrations. When Allah was mentioned their eyes
flowed freely till their shirt collars were drenched. They trembled for fear of punishment and hope of
reward as the tree trembles on the day of stormy wind.

لَقَدْ رايت اصحاب محمد (صل اله عليه وآله)، فَما ارى احداً يشْبِههم منْم! لَقَدْ كانُوا يصبِحونَ شُعثاً غُبراً، قَدْ
نهِميعا نينَّ باك !مادِهعرِ مذِك نرِ ممالْج ثْلم َلفُونَ عقيو ،مخُدُودِهو هِماهجِب نيونَ باوِحراماً، ييقداً وجاتُوا سب
ِيحالر موي ريدُ الشَّجما يموا كادمو ،مهوبيج لتَب َّتح منُهيعا لَتمه هال رذَا ذُكا !مودِهجطُولِ س نى مزعالْم بكر
!الْعاصفِ، خَوفاً من الْعقَابِ، ورجاء للثَّوابِ



Alternative Sources for Sermon 97

(1) Kitab Sulaym ibn Qays, 110;

(2) al-Kulayni, al-Kafi, II, 236;

(3) Ibn Qutaybah, ‘Uyun, II, 301;

(4) Abu Nu’aym, Hilyah, I, 76;

(5) al-Mufid, al-'Irshad, 161;

(6) al-Mufid, al-Majalis, 105;

(7) Sibt, Tadhkirah, 137;

(8) Ibn ‘Asakir, Ta'rikh, biographical account of ‘Ali (A);

(9) al-Jahiz, al-Bayan, II, 68;

(10) al-Baladhuri, Ansab, II, 142;

(11) al-Tusi, al-'Amali,* 62.

1. In the atmosphere that had been created soon after the Prophet the Ahlul Bayt (members of his family) had no course
except to remain secluded as a result of which world has remained ignorant of their real qualities and unacquainted with
their teachings and attainments, and to belittle them and keeping them away from authority has been considered as the
greatest service to Islam. If `Uthman's open misdeeds had not given a chance to the Muslims to wake up and open their
eyes there would have been no question of allegiance to Amir al-mu'minin and temporal authority would have retained the
same course as it had so far followed. But all those who could be named for the purpose had no courage to come forward
because of their own shortcomings while Mu`awiyah was sitting in his capital away from the centre. In these circumstances
there was none except Amir al-mu'minin who could be looked at. Consequently people's eyes hovered around him and the
same common people who, following the direction of the wind, had been swearing allegiance to others jumped at him for
swearing allegiance. Nevertheless, this allegiance was not on the count that they regarded his Caliphate as from Allah and
him as an Imam (Divine Leader) to obey whom was obligatory. It was rather under their own principles which were known
as democratic or consultative. However, there was one group who was swearing allegiance to him as a religious obligation
regarding his Caliphate as determined by Allah. Otherwise, the majority regarded him a ruler like the other Caliphs, and as
regards precedence, on the fourth position, or at the level of the common men after the three caliphs. Since the people, the
army, and the civil servants had been impressed by the beliefs and actions of the previous rulers and immersed in their
ways whenever they found anything against their liking they fretted and frowned, evaded war and were ready to rise in
disobedience and revolt. Further, just as among those who fought in jihad with the Prophet there were some seekers of this
world and others of the next world, in the same way here too there was no dearth of worldly men who were, in appearance,
with Amir al-mu'minin but actually they had connections with Mu`awiyah who has promised some of them positions and had
extended to others temptation of wealth. To hold them as Shi`ahs of Amir al-mu'minin and to blame Shi`ism for this reason
is closing the eyes to facts, because the beliefs of these people would be the same as of those who regarded Amir al-
mu'minin fourth in the series. Ibn Abi'l-Hadid throws light on the beliefs of these persons in clear words:
Whoever observes minutely the events during the period of Caliphate of Amir al-mu'minin would know that Amir al-



mu'minin had been brought to bay because those who knew his real position were very few, and the swarming majority did
not bear that belief about him which was obligatory to have. They gave precedence to the previous Caliphs over him and
held that the criterion of precedence was Caliphate, and in this matter those coming later followed the predecessors, and
argued that if the predecessors had not the knowledge that the previous Caliphs had precedence over Amir al-mu'minin
they would not have preferred them to him. Rather, these people knew and took Amir al-mu'minin as a citizen and subject.
Most of those who fought in his company did so on grounds of prestige or Arab partisanship, not on the ground of religion
or belief. (Sharh Nahjul Balaghah, vol.7, p.72)
2. The progeny of Saba' ibn Yashjub ibn Ya`rub ibn Qahtan is known as the tribe of Saba'. When these people began to
falsify prophets then to shake them Allah sent to them a flood of water by which their gardens were submerged and they left
their houses and property to settle down in different cities. This proverb arose out of this event and it is now applied
wherever people so disperse that there can be no hope of their joining together again.

Sermon 98: By Allah, they would continue like
this...
A out the oppression of the Umayyads

(ومن كلام له (عليه السلام

يشير فيه إل ظلم بن أمية

By Allah, they would continue like this till there would be left no unlawful act before Allah but they would
make it lawful and no pledge but they would break it, and till there would remain no house of bricks or of
woollen tents but their oppression would enter it. Their bad dealings would make them wretched, till two
groups of crying complainants would rise, one would cry for his religion and the other for this world and
the help of one of you to one of them would be like the help of a slave to his master, namely when he is
present he obeys him, but when the master is away he backbites him. The highest among you in
distress would be he who bear best belief about Allah. If Allah grants you safety accept it, and if you are
put in trouble endure it, because surely

“..(good) result is for the God-fearing” (7:128).

خَلَهد لار ابو لادَر وم تيب َقبي لا َّتح ،لُّوهح لاقْداً اع لاو ،لُّوهتَحاس لاماً ارحم هوا لدَعي لا َّتالُونَ حزي لا هالو
ظُلْمهم ونَبا بِه سوء رعيِهِم، وحتَّ يقُوم الْباكيانِ يبيانِ : باك يب لدِينه، وباك يب لدُنْياه، وحتَّ تَونَ نُصرةُ
ا غَناءيهف مظَمعونَ اي َّتحو ،هذَا غَابِ اغْتاباو ،هطَاعذَا شَهِدَ اا ،ِدِهيس ندِ مبالْع ةرنُصك مدِهحا نم دِكمحا
ينتَّقة لَلْمباقنَّ (الْعوا، فَابِرفَاص يتُمتُلنِ ابالُوا، وة فَاقْبيافبِع هال متَاكنْ اظَنّاً، فَا هبِال مُنسحا).



Alternative Sources for Sermon 98

(1) Ibn Qutaybah, al-'Imamah, I, 151;

(2) Sibt, Tadhkirah, 100;

(3) al-Mufid, al-'Irshad, 157.

Sermon 99: We praise Allah for what has
happened...
About abstinence of the world and vicissitudes of time

(ومن خطبة له (عليه السلام

ف التزهيد من الدنيا

We praise Allah for what has happened and seek His succour in our affairs for what is yet to happen,
and we beg Him for safety in the faith just as we beg Him for safety in our bodies.

.نَحمدُه علَ ما كانَ، ونَستَعينُه من امرِنا علَ ما يونُ، ونَسالُه الْمعافَاةَ ف الاديانِ، كما نَسالُه الْمعافَاةَ ف الابدَانِ

O creatures of Allah! I advise you to keep away from this world which is (shortly) to leave you even
though you do not like its departure, and which would make your bodies old even though you would like
to keep them fresh. Your example and its example is like the travellers who travel some distance and
then as though they traverse it quickly or they aimed at a sign and reached it at once. How short is the
distance to the aim if one heads towards it and reaches it. And how short is the stage of one who has
only a day which he cannot exceed while a swift driver is driving him in this world till he departs from it.

اوصيم عباداله بِالرفْضِ لهذه الدُّنْيا التَّارِكة لَم وانْ لَم تُحبوا تَركها، والْمبلية لاجسامم وانْ كنْتُم تُحبونَ
سع مكو ،لَغُوهقَدْ ب منَّهاَلَماً فوا(2) عماو ،وهقَدْ قَطَع منَّهاَف بِيلاوا سَلفْر(1) سسا كثَلُهمو مُثَلا منَّما، فَادِيدَهتَج
يثثح بطَالو ،دُوهعي لا موي لَه نم قَاءونَ بنْ يا سا عما! ولُغَهبي َّتا حهلَيا رِيجنْ ي(3) اةالْغَاي َلرِي اجالْـم
!يحدُوه(1) ف الدُّنُيا حتَّ يفَارِقَها



So do not hanker after worldly honour and its pride, and do not feel happy over its beauties and bounties
nor wail over its damages and misfortunes because its honour and pride will end while its beauty and
bounty will perish, and its damages and misfortunes will pass away. Every period in it has an end and
every living being in it is to die. Is not there for you a warning in the relics of the predecessors and an
eye opener and lesson in your fore-fathers, provided you understand?

فَلا تَنَافَسوا ف عزِ الدُّنْيا وفَخْرِها، ولا تَعجبوا بزِينَتها ونَعيمها، ولا تَجزعوا من ضرائها وبوسها، فَانَّ عزها وفَخْرها
الَ انْقطَاع، وزِينَتَها ونَعيمها الَ زَوال، وضراءها وبوسها الَ نَفَاد، وكل مدَّة فيها الَ انْتهاء، وكل ح فيها الَ فَنَاء.
!اولَيس لَم ف آثَارِ الاولين مزدجر، وف آبائم الْماضين تَبصرةٌ ومعتَبر، انْ كنْتُم تَعقلُونَ

Do you not see that your predecessors do not come back and the surviving followers do not remain? Do
you not observe that the people of the world pass mornings and evenings in different conditions? Thus,
(somewhere) the dead is wept for, someone is being condoled, someone is prostrate in distress,
someone is enquiring about the sick, someone is passing his last breath, someone is hankering after the
world while death is looking for him, someone is forgetful but he is not forgotten (by death), and on the
footsteps of the predecessors walk the survivors.

اولَم تَروا الَ الْماضين منْم لا يرجِعونَ، والَ الْخَلَفِ الباق لا يبقَونَ! أولَستُم تَرونَ اهل الدُّنْيا يمسونَ ويصبِحونَ
توالْما ولدُّنْيل بطَالو ،ودجي هبِنَفْس آخَرو ،ودعدٌ يائعو ،تَلبم رِيعصى، وزعي آخَرو ،بي ِتيفَم :َّال شَتوحا َلع
اقالْب ضما يم اضثَرِ الْما َلعو ;نْهغْفُول عبِم سليو لغَافو ،هطْلُبي!

Beware! At the time of committing evil deeds remember the destroyer of joys, the spoiler of pleasures,
and the killer of desires (namely death). Seek assistance of Allah for fulfilment of His obligatory rights,
and for (thanking Him) for His countless bounties and obligations.

َلع هينُوا التَعاسو ،ةالِ الْقَبِيحمعلال ةراوسنْدَ الْماتِ، عينمالا عقَاطاتِ، ووالشَّه صّنَغماللَّذَّاتِ، و ادِموا هرفَاذْك لاا
هانسحاو همعدَادِ نعا نم صحي ا لامو ،هّقاجِبِ حو اءدا.

Alternative Sources for Sermon 99

(1) Al-Saduq, Ma’ani, 184;

(2) al-Saduq, Man la yahduruh, I, 270;

(3) al-Tusi, al-'Amali, II, 50;

(4) al-Tabarsi, Mishkat, 107.



Sermon 100: Praise be to Allah Who spreads His
bounty...
About the Holy Prophet and his Descendants

(ومن خطبة له (عليه السلام

ف رسول اله وأهل بيته

Praise be to Allah Who spreads His bounty throughout the creation, and extends His hand of generosity
among them. We praise Him in all His affairs and seek His assistance for fulfilment of His rights. We
stand witness that there is no god except He and that Muhammad (p.b.u.h.a.h.p. ) is His slave and
Prophet. He sent him to manifest His commands and speak about His remembrance. Consequently, he
fulfilled it with trustworthiness, and he passed away while on the right path.

،هقُوقح ةايرِع َلع ينُهتَعنَسو ،ورِهما يعمج ف دُهمنَح ،دَهودِ يبِالْج يهمف طاسالْبو ،لَهفَض الْخَلْق رِ فالنَّاش هدُ لمالْح
،ونَشْهدُ انْ لااله غَيره، وانَّ محمداً عبدُه ورسولُه، ارسلَه بِامرِه صادِعاً، وبِذِكرِه نَاطقاً، فَادى اميناً، ومض رشيداً

He left among us the standard of right. Whoever goes further from it goes out of Faith, whoever lags
behind it is ruined. Whoever sticks to it would join (the right). Its guide is short of speech, slow of steps,
and quick when he rises. When you have bent your necks before him and pointed towards him with your
fingers his death would occur and would take him away.

They would live after him as long as Allah wills, till Allah brings out for you one who would collect you
together and fuse you after diffusion. Do not place expectations in one who does not 1 come forward
and do not lose hope in one who is veiled, because it is possible that one of the two feet of the veiled
one may slip while the other may remain sticking, till both return to position and stick.

اميالْق ءطب ،لامْال يثا ميلُهلد ،قا لَحهلَزِم نمو ،قا زَهنْهع تَخَلَّف نمو ،قرا مهتَقَدَّم نم ،قةَ الْحينَا رايف خَلَّفو
َّتح هال ا شَاءم دَهعب فَلَبِثْتُم ،بِه بفَذَه توالْم هاءج ،مابِعصبِا هلَيا تُمشَراو ،مرِقَاب لَه لَنْتُما نْتُمذَا افَا ،ذَا قَاما رِيعس
نْ تَزِلا سع دْبِرنَّ الْمدْبِر، فَام نوا مساتَي لاقْبِل، ورِ مغَي وا فعفَلا تَطْم ،مكنَشْر مضيو معمجي نم مَل هال عطْلي
.بِه احدَى قَائمتَيه، وتَثْبت الاخْرى، فَتَرجِعا حتَّ تَثْبتَا جميعاً

Beware! The example of the descendants (Ali) of Muhammad - peace and blessing of Allah be upon
him and his descendants - is like that of stars in the sky. When one star sets another one rises. So you



are in a position that Allah's blessings on you have been perfected and He has shown you what you
used to wish for.

لَتامَقَدْ ت مَّناَف ،منَج طَلَع مى نَجذَا خَوا :ماَءالس ومنُج ثَلمك ،(ه عليه وآله وسلمال صل) دمحآلِ م ثَلنَّ ما لاا
.من اله فيم الصنَائع، واتَاكم ما كنْتُم تَاملُونَ

Alternative Sources for Sermon 100

See ‘Abd al-Zahra', II, 198-199.

1. The implication is that if for the time being your expectations are not being fulfilled, you should not be disappointed. It is
possible matters may improve, the impediments in the way of improvement may be removed and matters may be settled as
you wish.

Sermon 101: Praise be to God, the First ...
About the vicissitudes of time

(ومن خطبة له (عليه السلام

وه من خطبته الت تشتمل عل ذكر الملاحم

Praise to Allah, Who is the First before every first and the Last after every last. His Firstness
necessitates that there is no (other) first before Him and His Lastness necessitates that there is no other
last after Him. I do stand witness that there is no god but Allah both openly as well as secretly, with heart
as well as with tongue.

الْحمدُ له الاولِ قَبل كل اوِل، والاخرِ بعدَ كل آخر، بِاوليته وجب انْ لا اول لَه، وبِآخرِيته وجب انْ لا آخر لَه، واشْهدُ
.انْ لا اله الا اله شَهادةً يوافق فيها السر الاعلانَ، والْقَلْب اللّسانَ

O people, do not commit the crime of opposing me, do not be seduced into disobeying me and do not
wink at each other with eyes when you hear me. By Allah, Who germinates the seed and blows the
wind, whatever I convey to you is from the Prophet. Neither the conveyor (of Allah's message, i.e. the
Prophet) lied nor the hearer misunderstood.



ّنم ونَهعما تَسنْدَ مارِ عصبا بِالاوامتَتَر لاو ،انيصع مَّنوِيتَهسي لاو ،قَاقش مَّنرِمجي لا ،ا النَّاسهيا.

هِلج لاغُ، وّلبالْم ذَبا كم ،(ه عليه وآلهال صل) ِالنَّب نع بِه مِىنَبنَّ الَّذِي اةَ، امالنَّس اربةَ، وبالْح الَّذِي فَلَقفَو
عامالس،

Well, it is as though I see a misguided man 1 who is shouting in Syria (ash-Sham) and has put his
banners in the outskirts of Kufah. When his mouth would be fully opened, his recalcitrance would
become intense and his steps on earth would become heavy (and tyrannical) then the disorder (so
created) would cut the people with its teeth and war would rage with (all) its waves, days would become
severe and night full of toil.

So when the crops grows and stands on stalks, its foam shoots forth and its lightning shines, the
banners of misguiding rebellion would fire up and shoot forth like darkening night and surging sea. This
and how many other storms would rend Kufah and gales would sweep over it, and shortly heads would
clash with heads, the standing crop would be harvested and the harvest would be smashed.

،تُهيمَش اشْتَدَّتو ،تُهرفَاغ تذَا فَغَروفَانَ. فاك احوض ف هاتايبِر صفَحو، بِالشَّام قيل قَدْ نَعّلض َلا نْظُرا ّناَل
نما، وهلُوحك اميالا ندَا مبا، واجِهومبِا برتِ الْحاجما، وابِهنْيا بِاهنَاءبتْنَةُ اتِ الْفضع ،تُهطْاضِ ورالا ف ثَقُلَتو
،لَةضعالْم تَنالْف اتاير دَتقع ،ارِقُهوب قَتربو ،قُهشَقَاش تدَرهو ،هنْعي َلع قَامو ،هعزَر نَعذَا يا. فَاهدُوحك الاللَّي
يل تَلْتَفقَل نعف !واصع نا مهليع رميف، وقَاص نوفَةَ مْال خْرِقي مكهذا، و .ملْتَطرِ الْمحالْبو ،مظْلالْم لَالْلَي لْنقْباو
ودصحالْـم طَمحيو ،مدُ الْقَائصحيونِ، وونُ بِالْقُرالْقُر.

Alternative Sources for Sermon 101

(1) Al-Tabari, Ta'rikh, VI, 48;

(2) Ibn al-'Athir, al-Nihayah, (b.j.r);

(3) al-Saduq, al-'Amali;

(4) al-'Amidi, Ghurar, 329;

(5) al-Karajiki, Ma’dan, 226;

(6) al-Bayhaqi, al-Mahasin, 41;

(7) al-Jahiz, al-Hayawan, II, 90.

1. Some people have taken this to refer to Mu`awiyah and others to `Abd al-Malik ibn Marwan.



Sermon 102: On that day Allah will collect...
On the Day of Judgement

(ومن خطبة له (عليه السلام

تجري هذا المجرى

وفيها ذكر يوم القيامة وأحوال الناس المقبلة

On that day Allah will collect on it the anteriors and the posteriors, to stand in obedience for exaction of
accounts and for award of recompense for deeds. Sweat would flow upto their mouths like reins while
the earth would be trembling under them. In the best condition among them would be he who has found
a resting place for both his feet and an open place for his breath.

قرالْع مهملْجياماً، قَدْ اوعاً، قالِ، خُضمعالا اءزجابِ وسقَاشِ الْحنل رِينخوالا ينلوالا يهف هال عمجي موكَ يذلو
.ورجفَت بِهِم الارض فَاحسنُهم حالا من وجدَ لقَدَميه موضعاً، ولنَفْسه متَّسعاً

A part of the same sermon about future troubles (fitan)

منها:ف حال مقبلة عل الناس

The troubles are like a dark night. Horses would not stand for (facing) them nor would their banners turn
back. They would approach in full reins and ready with saddles. Their leader would be driving them and
the rider would be exerting (them). The trouble-mongers are a people whose attacks are severe. Those
who would fight them for the sake of Allah would be a people who are low in the estimation of the proud,
unknown in the earth but well known on the sky. Woe to you O Basrah, when an army of Allah's infliction
would face upon you without (raising) dust of cries. Your inhabitants would then face bloody death and
dire hunger.

فتَن كقطَع الْلَّيل الْمظْلم لا تَقُوم لَها قَائمةٌ، ولا تُرد لَها رايةٌ، تَاتيم مزمومةً مرحولَةً يحفزها قَائدُها ويجهدُها راكبها،
ماءالس فولُونَ، وهجضِ مرالا ف ،ِرِينبَتنْدَ الْمذِلَّةٌ عا مقَو هال ف مدُهاهجي مهلَبس يلقَل ، مهلَبشَدِيدٌ ك ما قَولُهها
معروفُونَ. فَويل لَكِ يا بصرةُ عنْدَ ذلكَ، من جيشٍ من نقَم اله! لا رهج لَه، ولا حس ، وسيبتَلَ اهلُكِ بِالْموتِ الاحمرِ،
. والْجوع الاغْبرِ



Alternative Sources for Sermon 102

(1) Ibn Qutaybah, al-'Imamah, I, 153;

(2) al-Harrani, Tuhaf, 131;

(3) al-Kulayni, Furu’ al-Kafi, IV, 31;

(4) al-Mufid, al-Majalis, 95;

(5) al-Tusi, al-'Amali, I ,197.

Sermon 103: O people, look at the world ...
About abstemiousness and fear of Allah

(ومن خطبة له (عليه السلام

ف التزهيد ف الدنيا

O people! Look at the world like those who abstain from it, and turn away from it. By Allah, it would
shortly turn out its inhabitants and cause grief to the happy and the safe. That which turns and goes
away from it never returns and that which is likely to come about is not known or anticipated. Its joy is
mingled with grief. Herein men's firmness inclines towards weakness and languidness. The majority of
what pleases you here should not mislead you because that which would help you would be little.

عتَفْجو ،ناكالس الثَّاوِي تُزِيل يلا قَلمع هالا ونَّها؛ فَانْهع ينادِفا، الصيهف دِيناهالز ا نَظَرالدُّنْي لوا اانْظُر ،ا النَّاسهيا
الْمتْرف الامن، لا يرجِع ما تَولَّ منْها فَادبر، ولا يدْرى ما هو آتٍ منْها فَينْتَظَر. سرورها مشُوب بِالْحزنِ، وجلَدُالرِجالِ
فَيها الَ الضعفِ والْوهن فَلا يغُرنَّم كثْرةُ ما يعجِبم فيها لقلَّة ما يصحبم منْها

Allah may shower His mercy on him who ponders and takes lesson thereby, and when he takes lesson
he achieves enlightenment. Whatever is present in this world would shortly not exist, while whatever is to
exist in the next world is already in existence. Every countable thing would pass away. Every anticipation
should be taken to be coming up and every thing that is to come up should be taken as just near.

نم نائك وا هنَّ ماكو ،ني يل لَمقَل نا عالدٌّنْي نم نائك وا هنَّ ماَف ،رصبفَا رتَبواع ،رتَبفَاع رَتَف ارام هال محر



.الاخرة عما قَلَيل لَم يزل، وكل معدُود منْقَض، وكل متَوقَّع آت، وكل آت قَرِيب دان

A part of the same sermon on the attributes of a learned person

منها: ف صفة العالم

Learned is he who knows his worth. It is enough for a man to remain ignorant if he knows not his worth.
Certainly, the most hated man with Allah is he whom Allah has left for his own self. He goes astray from
the right path, and moves without a guide. If he is called to the plantation of this world he is active, but if
he is called to the plantation of the next world he is slow. As though what he is active for is obligatory
upon him whereas in whatever he is slow was not required of him.

،هنَفْس َلا هال لَهكدٌ وبلَع هال َلالِ اِجالر غَضبا ننَّ ماو ;هقَدْر رِفعي لاا لاهج رءبِالْم َفكو ،هقَدْر فرع نم مالالْع
لَه لما عنَّ ماك !لسك ةرخثِ الارح َلا أو ،لما عثِ الدُّنْيرح َلا عنْ ديل، الرِ دغَيب رائس ،بِيلدِ السقَص نع رائج
نْهقطٌ عاس يهف َنا ونَّ ماكو ،هلَيع اجِبو!

A part of the same sermon concerning future times

منها: ف آخر الزمان

There would be a time wherein only a sleeping (inactive) believer would be safe (such that) if he is
present he is not recognised but if he is absent he is not sought after. These are the lamps of guidance
and banners of night journeys. They do not spread calumnies nor divulge secrets, nor slander. They are
those for whom Allah opens the doors of His mercy and keeps off from them the hardships of His
chastisement.

ملاعادَى، والْه ابِيحصكَ مولَئفْتَقَدْ، اي لَم نْ غَاباو ،فرعي نْ شَهِدَ لَما ةمنُو نموم لك لاا يهو فنْجي انٌ لاكَ زَمذلو
هتقْمن اءرض منْهع فشيو ،هتمحر ابوبا ملَه هال فْتَحكَ يولَئذُرِ االْب ذَايِيعالْم لاو ايِيحسوا بِالْمسى لَيرالس

O people! A time will come to you when Islam would be capsized as a pot is capsized with all its
contents. O people, Allah has protected you from that He might be hard on you but He has not spared
you from being put on trial. Allah the Sublimest of all speakers has said:

Verily in this are signs and We do only try (the people). (Qur'an, 23:30)



ورجنْ يا نم ماذَكعقَدْ ا هنَّ الا ،ا النَّاسهيا .يها فبِم نَاءالا فَاا يمك ،ملاسالا يهف فَاانٌ يزَم ملَيع تايس ،ا النَّاسهيا
ينتَلبنَّا لَمنْ كاات ويكَ لاذل نَّ فل: (اقَائ نم لقَدْ قَالِ جو ،ميتَلبنْ يا نم مذْكعي لَمو ،ملَيع).

as-Sayyid ar-Radi says: As regards Amir al-mu'minin's words "kullu mu'minin nuwamah" (every
sleeping believer), he implies thereby one who is talked of little and causes no evil. And the word "al-
masayih" is the plural of "misyah". He is one who spreads trouble among people through evils and
calumnies. And the word "al-madhayi" is the plural of "midhya". He is one who on hearing of an evil
about some one spreads it and shouts about it. And "al-budhur" is the plural of "badhur". He is one who
excels in foolishness and speaks rubbish.

قال السيد الشريف: أما قوله (عليه السلام): «كل مؤمن نُومة» فإنما اراد به: الخامل الذكر القليل الشر. والمساييح:
جمع مسياح، وهو: الذي يسيح بين الناس بالفساد والنمائم. والمذاييع: جمع مذْياع، وهو: الذي إذا سمع لغيره
.بفاحشة أذاعها، ونوه بها. والبذُر: جمع بذُور وهو: الذي يثر سفهه ويلغو منطقه
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(4) Ibn Qutaybah, ‘Uyun, II, 352;

(5) al-Zamakhshari, Rabi’, I, 219;

(6) Ibn Talhah, Matalib, I, 202;

(7) al-Qadi al-Quda’i, Dustur, 48;

(8) al-Khuza’i, al-Fitan, see (9)

(9) Ibn Tawus, al-Malahim, 27;
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Sermon 104: God Almighty sent Muhammad ...
About the condition of the people before the proclamation of prophethood and the Prophet's performance
in spreading his message

(ومن خطبة له (عليه السلام

Certainly Allah Almighty sent Muhammad (S) as Prophet while no one among the Arabs read the Book
nor claimed prophethood or revelation. He had to fight those who disobeyed him in company with those
who followed him, leading them towards their salvation and hastening with them lest death overtook
them. When any weary person sighed or a distressed one stopped he stood at him till he got him his
aim, except the worst in whom there was not virtue at all. Eventually he showed them their goal and
carried them to their places (of deliverance). Consequently, their affairs moved on and their hand-mill
began to rotate (i.e. position gained strength), their spears got straightened.

لاةً وونُب دَّعي لاتَاباً، وك اقْربِ يرالْع ندٌ محا سلَيو ،(ه عليه وآلهال صل)ًدامحم ثعب انَهحبس هنَّ الدُ، فَاعا بأم
فقيو ،يرسالْح رسحي ،بِهِم نْ تَنْزِلةَ ااعالس بِهِم ادِربيو ،هِماتنْجم َلم اوقُهسي ،اهصع نم هأطَاع نبِم ياً، فَقَاتَلحو
،ماهحر تتَدَارفَاس ،ملَّتَهحم مهاوبو ماتَهنْجم ماهرا َّتح ،يهف رخَي اً لااله لاا ،تَهغَاي قَهلْحي َّتح هلَيع يمقفَي يرسْال
مقَنَاتُه تتَقَاماسو.

By Allah, I was among their rear-guard till they turned back on their sides and were flocked in their rope.
I never showed weakness or lack of courage, nor did I betray or become languid. By Allah, I shall split
the wrong till I extract right from its flanks.

لاو ،خُنْت لاو ،نْتبج لاو ،فْتعا ضا، مادِهيق ف قَتستَواسا، ويرِهذَافبِح لَّتتَو َّتا حهاقَتس نم نْتلَقَدْ ك ،هال مايو
هترخَاص نم قالْح خْرِجا َّتح لاطنَّ الْبقُربلا ،هال مايو ،نْتهو!

As-Sayyid ar-Radi says: I have quoted a selected part of this sermon before, but since I have found in
the narration that this part differs from the previous one, more or less, I deemed it necessary to quote it
again here.

قال السيد الشريف الرض: وقد تقدم مختار هذه الخطبة، إلا أنن وجدتها ف هذه الرواية عل خلاف ما سبق من
.زيادة ونقصان، فأوجبت الحال إثباتها ثانية



Alternative Sources for Sermon 104

(1) Al-Mufid, al-'Irshad, 154;

(2) al-Nasa'i, al-Khasa'is, 70.

Sermon 105: Then Allah sent Muhammad ...
In eulogy of the Holy Prophet

(ومن خطبة له (عليه السلام

ف بعض صفات الرسول الريم وتهديد بن أمية وعظة الناس

Then Allah sent Muhammad (S) as a witness, giver of good tidings and warner, the best in the universe
as a child and the most chaste as a grown up man, the purest of the purified in conduct, the most
generous of those who are approached for generosity.

رطْها ،لاها كهبنْجاو ،فْلاط ةرِيالْب رنَذِيراً، خَييراً، وشبشَهِيداً، و ،(ه عليه وآله وسلمال صل)ًدامحم هال ثعب َّتح
الْمطَهرِين شيمةً، واجود الْمستَمطَرِين دِيمةً

About the Ummayads

بنو أمية

This world did not appear sweet to you in its pleasures and you did not secure milk from its udders
except after having met it when its nose-rein was trailing and its leather girth was loose. For certain
people its unlawful items were like bent branches (laden with fruit) while its lawful items were far away,
not available.

By Allah, you would find it like a long shade upto a fixed time. So the earth is with you without let or
hindrance and your hands in it are extended while the hands of the leaders are held away from you.
Your swords are hanging over them while their swords are held away from you.



فَما احلَولَت الدُّنْيا لَم ف لَذَّتها، ولا تَمنْتُم من رضاع اخْلافها الا من بعدِ ما صادفْتُموها جائلا خطَامها قَلقاً
لاظ ،هالا، ووهفْتُمادصودٍ، وجوم ريداً غَيعا بلُهلاحودِ وخْضدْر الْـمالس نْزِلَةبِم امقْونْدَ اا عهامرح ارا ، قَدْ صينُهضو
هِملَيع مُوفيسفُوفَةٌ، وم مْنع ةدِي الْقَادياوطَةٌ، وسبا ميهف مدِيياةٌ ورشَاغ مَل ضردُودٍ، فَالاعم لجا َلدُوداً امم
.مسلَّطَةٌ، وسيوفُهم عنْم مقْبوضةٌ

Beware that for every blood (that is shed) there is an avenger and for every right there is a claimant. The
avenger for our blood is like the judge for his own claim, and it is Allah who is such that if one seeks
Him, then He does not disappoint him, and one who runs away from Him cannot escape Him. I swear by
Allah, O Banu Umayyah, shortly you will see it (i.e. your possession) in the hands of others and in the
house of your enemy. Know that the best looking eye is that whose sight catches virtue and know that
the best hearing ear is that which hears good advice and accepts it.

،طَلَب نم هجِزعي الَّذِي لا هال وهو ،هنَفْس قح ف ماكالْحنَا كائدِم ف رنَّ الثَّائاباً، وطَال قح لَلراً، وم ثَائد لنَّ لا لاا
رصنَّ أبا لاا !مِكدُوارِ عد فو مرِكدِي غَييا ا فرِفُنَّهيل لَتَعا قَلمةَ، عيما نا بي ،هبِال مقْسفَا .بره نم فُوتُهي لاو
قَبِلَهو يرالتَّذْك عا وم اعمسالا عمسنَّ اا لاا !فُهرِ طَرالْخَي ا نَفَذَ فارِ مصبالا!

Exhortation (About the functions of the Imams)

وعظ الناس

O people! Secure light from the flame of lamps of the preacher who follows what he preaches and draw
water from the spring which has been cleaned of dirt.

.ايها النَّاس، استَصبِحوا من شُعلَة مصباح واعظ متَّعظ، وامتَاحوا من صفْوِ عين قَدْ روِقَت من الْدَرِ

O creatures of Allah, do not rely on your ignorance, do not be obedient to your desires, because he who
stays at this place is like one who stays on the brink of a bank undermined by water carrying ruin on his
back from one portion to the other following his opinion which he changes (one after the other). He
wants to make adhere what cannot adhere and to bring together what cannot keep together. So fear
Allah and do not place your complaints before him who cannot redress your grievance, nor undo with his
opinion what has been made obligatory for you.

عباد اله، لا تَركنُوا الَ جهالَتم، ولا تَنْقَادوا لاهوائم، فَانَّ النَّازِل بِهذَا الْمنْزِلِ نَازِل بِشَفَا جرف هار، ينْقُل الردى
هفَال !بتَقَاري ا لام ِبقَريو ،قلْتَصي ا لام قلْصنْ يرِيدُ اي، يادَ رعب دِثُهحي يارع، لضوم َلع اضوم نم رِهظَه َلع
مَل مربا قَدْ ام يِهابِر نْقُضي لاو ،مكوشَج ْشي لا نم َلوا اْنْ تَشا هال.



Certainly, there is no obligation on the Imam except what has been devolved on him from Allah, namely
to convey warnings, to exert in good advice, to revive the sunnah, to enforce penalties on those liable to
them and to issue shares to the deserving. So hasten towards knowledge before its vegetation dries up
and before you turn yourselves away from seeking knowledge from those who have it. Desist others
from the unlawful and abstain from it yourself, because you have been commanded to abstain (yourself)
before abstaining (others).

انَّه لَيس علَ الامام الا ما حمل من امرِ ربِه: الابلاغُ فَ الْموعظَة، والاجتهاد ف النَّصيحة، والاحياء للسنَّة، واقَامةُ
الْحدُودِ علَ مستَحقّيها، واصدَار السهمانِ علَ اهلها. فَبادِروا الْعلْم من قَبل تَصوِيح نَبته، ومن قَبل انْ تُشْغَلُوا
دَ التَّنَاهعب بالنَّه تُمرما انَّمفَا ،نْها عوتَنَاهرِ وْنالم نا عوانْهو ،هلهنْدِ اع نم لْمتَثَارِ الْعسم نع منْفُساب!

Alternative Sources for Sermon 105

(1) Al-Mufid, al-'Irshad, 160;

(2) ‘Ali ibn Ibrahim al-Qummi, Tafsir, I, 384.

Sermon 106: Praise belong to Allah, who
established Islam...
About Islam

(ومن خطبة له (عليه السلام

وفيها يبين فضل الاسلام ويذكر الرسول الريم ثم يلوم أصحابه

Praise belong to Allah, who established Islam and made it easy for those who approach it and gave
strength to its columns against any one who tries to overpower it. So Allah made it (a source of) peace
for him who clings to it, safety for him who enters it, argument for him who speaks about it, witness for
him who fights with its help, light for him who seeks light from it, understanding for him who provides it,
sagacity for him who exerts, a sign (of guidance) for him who perceives, sight for him who resolves,
lesson for him who seeks advice, salvation for him who testifies, confidence for him who trusts, pleasure
for him who entrusts, and shield for him who endures.



الْحمدُ له الَّذِي شَرعَ الاسلام فَسهل شَرائعه لمن ورده، واعز اركانَه علَ من غَالَبه، فَجعلَه امناً لمن علقَه، وسلْماً
،رتَدَب ناً لَملُبو ،قَلع نمماً لفَهو ،بِه اءتَضاس نمنُوراً لو ،بِه مخَاص نمداً لشَاهو ،بِه لَّمَت نماناً لهربو ،خَلَهد نمل
وآيةً لمن تَوسم، وتَبصرةً لمن عزم، وعبرةً لمن اتَّعظَ، ونَجاةً لمن صدَّق، وثقَةً لمن تَوكل، وراحةً لمن فَوض، وجنَّةً
ربص نمل.

It is the brightest of all paths, the clearest of all passages. It has dignified minarets, bright highways,
burning laps, prestigious field of activity, and high objective. It has a collection of race horses. It is
approached eagerly. Its riders are honourable. Testimony (of Allah, Prophet etc.) is its way, good deeds
are its minarets, death is its extremity, this world is its race-course, the Day of Judgement is its horses
and Paradise is its point of approach.

،ةالْغَاي يعفمارِ رضالْم يمرك ،ابِيحصالْم ءضم ِادوالْج شْرِقنَارِ مالْم فشْرم جئلاالْو حاوض و نَاهجالْم لَجأب وفَه
جامع الْحلْبة متَنَافس السبقَة، شَرِيف الْفُرسانِ. التَّصدِيق منْهاجه، والصالحات منَاره، والْموت غَايتُه، والدُّنْيا
قَتُهبنَّةُ سالْجو ،تُهلْبةُ حاميالْقو ،همارضم

A part of the same sermon about the Holy Prophet

(منها: ف ذكر النب (صل اله عليه وآله

The Prophet lighted flames for the seeker and put bright signs for the impeded. So he is Thy trustworthy
trustee, Thy witness on the Day of Judgement, Thy deputy as a blessing and Thy messenger of truth as
mercy. My God, distribute to him a share from Thy Justice and award him multiples of good by Thy
bounty. My God, heighten his construction over the constructions of others, honour him when he comes
to Thee, dignify his position before Thee, give him honourable position, and award him glory and
distinction, and bring us out (on the Day of Judgement) among his party, neither ashamed, nor
repentant, nor deviators, nor pledge-breakers, nor strayers, nor misleaders nor seduced.

ولُكَ بِالْحقسرمةً، وعيثُكَ نعبو ،الدِّين موشَهِيدُكَ يونُ، وماينُكَ الْمما وابِس، فَهحلَماً لع نَاراقَابِس، وساً لى قَبروا َّتح
.رحمةً

اللَّهم اقْسم لَه مقْسماً من عدْلكَ، واجزِه مضعفَاتِ الْخَيرِ من فَضلكَ. اللَّهم اعل علَ بنَاء الْبانين بنَاءه، واكرِم لَدَيكَ
لاو ،يننَادِم لاا، وايخَز رغَي هترزُم نَا فشُراحيلَةَ، والْفَضو نَاءالس هطعايلَةَ، وسالْو هآتو ،نْزِلَهنْدَكَ مع ِفشَرو ،لَهنُز
ينفْتُونم لاو ،ينّالض لاو ،ينثنَاك لاو ،بِيننَاك.

As-Sayyid ar-Radi says: This sermon had already appeared earlier but we have repeated it here
because of the difference between the two versions.



.قال الشريف: وقد مض هذا اللام فيما تقدم، إلا أنّنا كررناه هاهنا لما ف الروايتين من الاختلاف

A part of the same sermon addressed to his followers

منها: ف خطاب أصحابه

By bounty of Allah over you, you have acquired a position where even your slave maids are honoured,
your neighbours are treated well. Even he over whom you enjoy no distinction or obligation honours you.
Even those people fear you who had no apprehension of attack from you or any authority over you. You
now see pledges to Allah being broken but do not feel enraged although you fret and frown on the
breaking of the traditions of your forefathers. Allah's matters have been coming to you, and going from
and again coming back to you; but you have made over your place to wrong-doers and thrown towards
them your responsibilities, and have placed Allah's affairs in their hands. They act in doubts and tread in
(fulfilment of) desires. By Allah, even if they disperse you under every star Allah would surely collect you
on the day that would be worst for them.

لاو ،لَيهع مَل لفَض لا نم ممّظعيو ،مُانا جِيربِه لتُوصو ،مكاوما ابِه مرُنْزِلَةً تم مَل هال ةامرك من لَغْتُمقَدْ بو
نْتُماونَ! وبتَغْض ةً فَلانْقُوضم هال ودهنَ عوقَدْ تَرةٌ، ورما هلَيع مَل لاةً، وطْوس مَل خَافي لا نم مابهيو ،نْدَهع مَدَلي
،منْزِلَتم نةَ مالظَّلَم نْتُمفَم ،جِعتَر ملَياو ،دُرتَص مْنعو ،تَرِد ملَيع هال ورما انَتكنَفُونَ! وتَا مائآب منَقْضِ ذِمل
مقُوكفَر لَو ،هال ماياتِ، ووالشَّه ونَ فيرسياتِ، وهلُونَ بِالشُّبمعي ،دِيهميا ف هال ورما تُملَمساو ،مَتزِما هِملَيا تُملْقَياو
مم لَهوي ِشَرل هال معمب، لَجكوك لك تتَح!

Alternative Sources for Sermon 106

(1) Al-Ghazali, Ihya';

(2) al-Harrani, Tuhaf, 126;

(3) al-Kulayni, Usul al-Kafi, II, 49;

(4) al-Qali, al-'Amali, 171;

(5) Abu Talib al-Makki, Qut, I, 382, 407;

(6) Abu Nu’aym, Hilyah, I, 74, 75;

(7) al-Saduq, al-Khisal, I, 108;

(8) al-Qadi al-Quda’i, Dustur, 121;



(9) al-Tusi, al-'Amali, * 23.

Sermon 107: I have seen….
Delivered During One Of The Days Of Siffin

(ومن خُطْبة له (عليه السلام

ف بعض أيام صفين

I have seen your flight and your dispersal from the lines. You were surrounded by rude and low people
and Bedouins of Syria (ash-Sham), although you are the chiefs of Arabs and summit of distinction, and
possess dignity as that of the high nose and big hump of the camel. The sigh of my bosom can subside
only when I eventually see you surrounding them as they surrounded you, and see you dislodging them
from their position as they dislodged you, killing them with arrows and striking them with spears so that
their forward rows might fall on the rear ones just like the thirsty camels who have been turned away
from their place of drink and removed from their water-points.

وقَدْ رايت جولَتَم، وانْحيازَكم عن صفُوفم، تَحوزُكم الْجفَاةُ الطَّغَام ، واعراب اهل الشَّام، وانْتُم لَهاميم الْعربِ،
ويآفيخُ الشَّرفِ، والانْف الْمقَدَّم، والسنَام الاعظَم، ولَقَدْ شَفَ وحاوِح صدْرِي انْ رايتُم بِاخَرة، تَحوزُونَهم كما
الْهِيم بِلالاك ماهخْرا مولاها بكتَر ،احِمراً بِالرشَجالِ، وصّاً بالنسح ;مزَالُوكا امك همفاقوم نع متُزِيلُونَهو ،مازُوكح
!الْمطْرودة، تُرم عن حياضها، وتُذَاد عن موارِدِها

Alternative Sources for Sermon 107

(1) Al-Tabari, Ta'rikh, VI, 14, events of 37 H.;

(2) al-Kulayni, Furu’ al-Kafi, V, 40;

(3) Nasr ibn Muzahim, Siffin, 256.



Sermon 108: Praise belongs to Allah, Who is
Manifest ...
It Is One Of The Sermons About The Vicissitudes Of Time

(ومن خطبة له (عليه السلام

وه من خطب الملاحم

Praise belongs to Allah, Who is Manifest before His creation through His creation, Who is apparent to
their hearts through His clear proof; Who created without meditating, since meditating does not befit
except one who has thinking organs while He has no thinking organ in Himself. His knowledge has split
forth the inside of unknown secrets and encompassed abstruse and hidden beliefs.

لاا يقتَل لا اتوِيانَتِ الرذْ كة، اوِيرِ رغَي نم الْخَلْق خَلَق ،هتجبِح قُلُوبِهِمرِ لالظَّاهو ،هبِخَلْق هخَلْقل ّلتَجالْم هدُ لمالْح
.بِذَوي الضمائرِ ولَيس بِذِي ضمير ف نَفْسه، خَرق علْمه باطن غَيبِ الستُراتِ، واحاطَ بِغُموضِ عقَائدِ السرِيراتِ

A part of the same sermon about the Holy Prophet

(منها: ف ذكر النب (صل اله عليه وآله

Allah chose him from the lineal tree of prophets, from the flame of light, from the forehead of greatness,
from the best part of the valley of al-Bat'ha', from the lamps for darkness, and from the sources of
wisdom.

ةمالْح نَابِيعيو ،ةالظُّلْم ابِيحصمو ،اءطْحالْب ةرسو ،اءلْيالْع ةابذُوو ، اءيالض اةْشمو ،اءنْبِيالا ةرشَج نم هاخْتَار.

A part of the same sermon

:منها

The Prophet was like a roaming physician who has set ready his ointments and heated his instruments.



He uses them wherever the need arises for curing blind hearts, deaf ears, and dumb tongues. He
followed with his medicines the spots of negligence and places of perplexity.

طَبِيب دوار بِطبِه، قَدْ احم مراهمه، وأمض مواسمه، يضع من ذلكَ حيث الْحاجةُ الَيه، من قُلُوب عم، وآذَان
ةريالْح ناطومو ،الْغَفْلَة عاضوم هائبِدَو ِعتَتَبم; منَة بلْساو ،مص;

Blaming Muslims

فتنة بن أمية

They (people) did not take light from the lights of his wisdom nor did they produce flame from the flint of
sparkling knowledge. So in this matter they are like grazing cattle and hard stones. Nevertheless, hidden
things have appeared for those who perceive, the face of right has become clear for the wanderer, the
approaching moment has raised the veil from its face and signs have appeared for those who search for
them.

ةيخُورِ الْقَاسالصو ،ةمائالس امنْعالاكَ كذل ف مفَه ;ةبالثَّاق لُوموا بِزِنَادِ الْعقْدَحي لَمو ،ةمالْح اءوضوا بِايىتَضسي لَم.

قَدِ انْجابتِ السرائر لاهل الْبصائرِ، ووضحت محجةُ الْحق لخَابِطها، واسفَرتِ الساعةُ عن وجهِها، وظَهرتِ الْعلامةُ
.لمتَوسمها

What is the matter with me! I see you just bodies without spirits and spirits without bodies, devotees
without good, traders without profits, wakeful but sleeping, present but unseen, seeing but blind, hearing
but deaf and speaking but dumb.

ما ل اراكم اشْباحاً بِلا ارواح، وارواحاً بِلا اشْباح، ونُساكاً بِلا صلاح، وتُجاراً بِلا ارباح، وايقَاظاً نُوماً، وشُهوداً غُيباً،
!ونَاظرةً عمياً، وسامعةً صماً، ونَاطقَةً بماً

I notice that misguidance has stood on its centre and spread (all round) through its off-shoots. It weighs
you with its weights and confuses you with its measures. Its leader is an out-cast from the community.
He persists on misguidance. So on that day none from among you would remain except as the sediment
in a cooking pot or the dust left after dusting a bundle. It would scrape you as leather is scraped, and
trample you as harvest is trampled, and pick out the believer as a bird picks out a big grain from the thin
grain.



مقَائ ،لَّةالْم نم ا خَارجدُها . قَائهاعبِب مُتَخْبِطا، وهاعبِص مُيلَا، تبِهبِشُع قَتتَفرا ، وقُطْبِه َلع تلة قَدْ قَاملاةُ ضاير
متَدُوسدِي، وكَ الارع مكرتَع ،مالْع ةنُفَاضةٌ كنُفَاض ودْرِ، االْق ثُفَالَةثُفَالَةٌ ك لاا مْنذ مئموي َقبي فَلا ;لَّةالض َلع
ِبالْح زِيله نيب نينَةَ مطةَ الْببرِ الْحالطَّي تَخْلاصاس منيب نم نموالْم صتَخْلتَسيدِ ، وصالْح سود.

Where are these ways taking you, gloom misleading you, and falsehoods deceiving you? Whence are
you brought and where are you driven? For every period there is a written document and everyone who
is absent has to return. So listen to your godly leader and keep your hearts present. If he speaks to you
be wakeful. The forerunner must speak truth to his people, should keep his wits together and maintain
presence of mind. He has clarified to you the matter as the stitch-hole is cleared, and scraped it as the
gum is scraped (from the twigs).

،تَابل كجا لون؟ فَلَفتٌو َّنانَ، وتَوتُو نيا نم؟ واذِبوْال متَخْدَعو ،باهالْغَي مِب يهتَتو ،بذَاهالْم مِب بتَذْه نيا
عمجلْيو ،لَههدٌ اائر دُقصلْيو ، مِب تَفنْ هظُوا اقتَيواس ،مقُلُوب وهرضحاو ،مِيانبر نوا معتَمفَاس ،ابية ابغَي للو
غَةمالص فقَر فَهقَرو ،زَةالْخَر فَلْق رمالا مَل فَلَقَدْ فَلَق ،نَهذِه رضحلْيو ،لَهشَم.

Nevertheless, now the wrong has set itself on its places and ignorance has ridden on its riding beasts.
Unruliness has increased while the call for virtue is suppressed. Time has pounced upon like a
devouring carnivore, and wrong is shouting like a camel after remaining silent. People have become
brothers over ill-doings, have forsaken religion, are united in speaking lie but bear mutual hatred in the
matter of truth.

عبالس اليص رالدَّه الصةُ، ويقَلَّتِ الدَّاعةُ، ويتِ الطَّاغظُمعو ،هباكرم لهالْج بكرو ،ذَهآخم لاطخَذَ الْبكَ انْدَ ذلفَع
الْعقُورِ، وهدَر فَنيق الْباطل بعدَ كظُوم، وتَواخَ النَّاس علَ الْفُجورِ، وتَهاجروا علَ الدِّين، وتَحابوا علَ الْذِبِ،
.وتَباغَضوا علَ الصدْقِ

When such is the case, the son would be a source of anger (instead of coolness of the eye to parents)
and rain the cause of heat, the wicked would abound and the virtuous would diminish. The people of this
time would be wolves, its rulers beasts, the middle class men gluttons and the poor (almost) dead. Truth
would go down, falsehood would overflow, affection would be claimed with tongues but people would be
quarrelsome at heart. Adultery would be the key to lineage while chastity would be rare and Islam would
be worn overturned like the skin.

فَاذَا كانَ ذلكَ كانَ الْولَدُ غَيظاً، والْمطَر قَيظاً، وتَفيض اللّىام فَيضاً، وتَغيض الْرام غَيضاً، وكانَ اهل ذلكَ الزمانِ
ذِىاباً، وسلاطَينُه سباعاً، واوساطُه اكالا، وفُقَراوه امواتاً، وغَار الصدْق، وفَاض الْذِب، واستُعملَتِ الْمودةُ بِاللّسانِ،
.وتَشَاجر النَّاس بِالْقُلُوبِ، وصار الْفُسوق نَسباً، والْعفَاف عجباً، ولُبِس الاسلام لُبس الْفَروِ مقْلُوباً



Alternative Sources for Sermon 108

(1) Al-'Amidi, Ghurar, 85, 209;

(2) al-Zamakhshari, Rabi’, I, bab tabaddul al-'ahwal.

Sermon 109: Everything submits to Him ….
About the Might of Allah

(ومن خطبة له (عليه السلام

ف بيان قدرة اله وانفراده بالعظمة وأمر البعث

Everything submits to Him and everything exists by Him. He is the satisfaction of every poor, dignity of
the low, energy for the weak and shelter for the oppressed. Whoever speaks, He hears his speaking,
and whoever keeps quiet, He knows his secret. On Him is the livelihood of everyone who lives, and to
Him returns whoever dies.

لَّمَت نوف، ملْهم لعُ كفْزميف، وعض لةُ كقُويل، وذَل لك زعير، وفَق لك نغ :بِه مء قَائَش لكو ،لَه عء خَاشَش لك
هنْقَلَبم هلَيفَا اتم نمو ،رِزْقُه هلَيفَع اشع نمو ،هرس ملع تس نمو ،نُطْقَه عمس.

(O Allah!) The eyes have not seen Thee so as to be aware of Thee, but Thou wert before the describers
of Thy creation. Thou didst not create the creation on account of loneliness, nor didst make them work
for gain. He whom Thou catchest cannot go farther than Thee, and he whom Thou holdest cannot
escape Thee. He who disobeys Thee does not decrease Thy authority, and he who obeys Thee does
not add to Thy Might. He who disagrees with Thy judgement cannot turn it, and he who turns away from
Thy command cannot do without Thee. Every secret before Thee is open and for Thee every absent is
present.

لاة، ونْفَعمل ملْتَهمتَعاس لاشَة، وحول الْخَلْق تَخُلُق كَ، لَمخَلْق نم ينفاصالْو لقَب نْتك لنْكَ، بع ونُ فَتُخْبِريكَ الْعتَر لَم
دريلاكَ، وطَاعا نكَ مْلم زِيدُ في لااكَ، وصع نلْطَانَكَ مس نْقُصي لاو ،خَذْتا نتُكَ مفْلي لاو ،تطلَب نبِقُكَ مسي
.امركَ من سخطَ قَضاءكَ، ولايستَغْن عنْكَ من تَولَّ عن امرِكَ. كل سرٍ عنْدَكَ علانيةٌ، وكل غَيب عنْدَكَ شَهادةٌ



Thou art everlasting; there is no end to Thee. Thou art the highest aim, there is no escape from Thee,
and Thou art the promised (point of return) from which there is no deliverance except towards Thee. In
Thy hand is the forelock of every creature and to Thee is the return of every living being. Glory be to
Thee! How great is Thy affair! Glory to Thee! How great is Thy creation that we see, but how small is
this greatness by the side of Thy Might! How awe-striking is Thy realm that we notice, but how humble
is this against what is hidden from us out of Thy authority! How extensive are Thy bounties in this world,
but how small are they against the bounties of the next world!

انْت الابدُ فَلا امدَ لَكَ، وانْت الْمنْتَه فَلا محيص عنْكَ، وانْت الْموعدُ فَلا منْج منْكَ إلا الَيكَ، بِيدِكَ نَاصيةُ كل دابة،
ة فيمظع لك غَرا أصمكَ! وخَلْق نى ما نَرم ظَمعا اانَكَ محبنَكَ! سشَا ظَمعا اانَكَ محبة. سمنَس لك يرصكَ ملَياو
جنْبِ قُدْرتكَ! وما اهول ما نَرى من ملَوتكَ! وما احقَر ذلكَ فيما غَاب عنَّا من سلْطَانكَ! وما اسبغَ نعمكَ ف الدُّنْيا،
ةرخالا معن ا فهغَرصا امو!

A part of the same sermon about the Angels

منها: ف الملائة الرام

Thou (O Allah) made angels reside in Thy skies and place them high above from Thy earth. They have
the most knowledge about Thee and Thy whole creation, the most fearing from Thee, and the nearest to
Thee. They never stayed in loins nor were retained in wombs. They were not created "from mean water
(semen)" (Qur'an 32:8; 77:20). They were not dispersed by “vicissitudes of time” (52:30).

They are on their places (distinct) from Thee and in their positions near Thee. Their desires are
concentrated in Thee. Their worship for Thee is much. Their neglect from Thy command is little. If they
witness what remains hidden about Thee they would regard their deeds as very little, they would criticise
themselves and would realise that they did not worship Thee according to Thy right for being worshipped
and did not obey Thee as Thou hast the right of being obeyed.

من ملائة اسنْتَهم سماواتكَ، ورفَعتَهم عن ارضكَ; هم اعلَم خَلْقكَ بِكَ، واخْوفُهم لَكَ، واقْربهم منْكَ; لَم يسنُوا
الاصلاب، ولَم يضمنُوا الارحام، ولَم يخْلَقُوا (من ماء مهين)، ولَم يتَشَعبهم (ريب الْمنُونِ) ;وانَّهم علَ مانهم منْكَ،
هِملَيع ا خَفم نْهنُوا كايع رِكَ، لَوما نع هِمغَفْلَت لَّةقلَكَ، و هِمتطَاع ةثْركيكَ، وف هِمائوها اعمجتاسنْدَكَ، وع هِمنْزِلَتمو
.منْكَ لَحقَّروا اعمالَهم، ولَزروا علَ انْفُسهِم، ولَعرفُوا انَّهم لَم يعبدُوكَ حق عبادتكَ، ولَم يطيعوكَ حق طَاعتكَ

About the bounties and guidance of Allah, and those who are



ungrateful

عصيان الخلق

Glorified art Thou, the Creator, the Worshipped, on account of Thy good trials of Thy creatures. Thou
created a house (the Paradise) and provided in it for feasting, drinks, foods, spouses, servants, places,
streams, plantations and fruits. Then Thou sent a messenger to invite towards it, but the people did not
respond to the caller, and did not feel persuaded to what Thou persuaded them nor showed eagerness
towards what Thou desired them to feel eager. They jumped on the carcass (of this world), earned
shame by eating it and became united on loving it.

سبحانَكَ خَالقاً ومعبوداً! بِحسن بلائكَ عنْدَ خَلْقكَ، خَلَقْت داراً، وجعلْت فيها مادبـَةً ، مشْرباً ومطْعماً، وازْواجاً
وخَدَماً، وقُصوراً، وانْهاراً، وزُروعاً، وثماراً. ثُم ارسلْت داعياً يدْعو الَيها، فَلا الدَّاع اجابوا، ولا فيما رغَّبت رغبوا،
،ولا الَ ما شَوقْت الَيه اشْتَاقُوا. اقْبلُوا علَ جِيفَة قَدْ افْتَضحوا بِاكلها، واصطَلَحوا علَ حبِها

When one loves a thing it blinds him and sickens his heart. Then he sees but with a diseased eye, hears
but with unhearing ears. Desires have cut asunder his wit, and the world has made his heart dead, while
his mind is all longing for it. Consequently, he is a slave of it and of everyone who has any share in it.
Wherever it turns, he turns towards it and wherever it proceeds, he proceeds towards it. He is not
desisted by any desister from Allah, nor takes admonition from any preacher. He sees those who have
been caught in neglect whence there is neither rescission nor reversion.

ومن عشق شَيئاً اعشَ بصره، وامرض قَلْبه، فَهو ينْظُر بِعين غَيرِ صحيحة، ويسمع باذُن غَيرِ سميعة، قَدْ خَرقَتِ
زَال ا زَالَتثُـميا، حنْهم ءَش هدَيي ف نملا، ودٌ لَهبع وفَه ،ها نَفْسهلَيع تهلوو ،ها قَلْباتَتِ الدُّنْيماو ،قْلَهع اتوالشَّه
ثيح ،ةرالْغ َلع خُوذِيناى الْمري وهظ، واعبِو نْهظُ متَّعيلااجِر، وبِز هال نم جِرنْزي ا; لاهلَيع لقْبا لَتقْبثُما ايحا، وهلَيا
،لا اقَالَةَ ولا رجعةَ

About Death

Whatever they were ignoring has befallen them, separation from this world, from which they took
themselves safe, has come to them and they have reached that in the next world which they had been
promised. Whatever has befallen them cannot be described. Pangs of death and grief for losing (this
world) have surrounded them. Consequently, their limbs become languid and their complexion changes.

كيف نَزل بِهم ما كانُوا يجهلُونَ، وجاءهم من فراقِ الدُّنْيا ما كانُوا يامنُونَ، وقَدِموا من الاخرة علَ ما كانُوا يوعدُونَ.
مانُهلْوا الَه ترتَغَيو ،مافُهطْرا الَه تتِ، فَفَتَرةُ الْفَورسحتِ ووةُ الْمرس هِملَيع تعتَماج :بِهم لا نَزوف مصوم رفَغَي.



Then death increases its struggle over them. In some one it stands in between him and his power of
speaking although he lies among his people, looking with eyes, hearing with his ears, with full wits and
intelligence. He then thinks over how he wasted his life and in what (activities) he passed his time. He
recalls the wealth he collected when he had blinded himself in seeking it, and acquired it from fair and
foul sources. Now the consequences of collecting it have overtaken him. He gets ready to leave it. It
would remain for those who are behind him.

They would enjoy it and benefit by it. It would be an easy acquisition for others but a burden on his back,
and the man cannot get rid of it. He would thereupon bite his hands with teeth out of shame for what
was disclosed to him about his affairs at the time of his death. He would dislike what he coveted during
the days of his life and would wish that the one who envied him on account of it and felt jealous over him
for it should have amassed it instead of himself.

ثُم ازْداد الْموت فيهِم ۇلُوجاً، فَحيل بين احدِهم وبين منْطقه، وانَّه لَبين اهله ينْظُر بِبصرِه، ويسمع بِاذُنه، علَ صحة
من عقْله، وبقَاء من لُبِه، يفَر فيم افْنَ عمره، وفيم اذْهب دهره! ويتَذَكر اموالا جمعها، اغْمض ف مطَالبِها، واخَذَها
من مصرحاتها ومشْتَبِهاتها، قَدْ لَزِمتْه تَبِعات جمعها، واشْرف علَ فراقها، تَبقَ لمن وراءه ينْعمونَ فيها، ويتَمتَّعونَ
بِها، فَيونُ الْمهنَا لغَيرِه، والْعبء علَ ظَهرِه. والْمرء قَدْ غَلقَت رهونُه بِها، فَهو يعض يدَه نَدَامةً علَ ما اصحر لَه عنْدَ
الْموتِ من امرِه، ويزهدُ فيما كانَ يرغَب فيه ايام عمرِه، ويتَمنَّ انَّ الَّذِي كانَ يغْبِطُه بِها ويحسدُه علَيها قَدْ حازَها
ونَهد!

Death would continue affecting his body till his ears too would behave like his tongue (and lose
functioning). So he would lie among his people, neither speaking with his tongue or hearing with his
ears. He would be rotating his glance over their faces, watching the movements of their tongues, but not
hearing their speaking.

Then death would increase its sway over him, and his sight would be taken by death as the ears had
been taken and the spirit would depart from his body. He would then become a carcass among his own
people. They would feel loneliness from him and get away from near him. He would not join a mourner
or respond to a caller. Then they would carry him to a small place in the ground and deliver him in it to
(face) his deeds. They abandoned visiting him.

ِددري :هعمبِس عمسي لاو ،هانسبِل قنْطي لا هلها نيب ارفَص ،هعمس انُهسخَالَطَ ل َّتح دِهسج غُ فالبي تولِ الْمزي فَلَم
هرصب فَقُبِض ،اطاً بِهيالْت توالْم ادازْد ثُم .هِمملاك عجر عمسي لاو ،هِمنَتلْساتِ اكرى حري ،هِموهوج بِالنَّظَرِ ف فَهطَر
لا .بِهقُر ندُوا ماعتَبو ،بِهانج نشُوا مح قَدْ أو ،هلها نيجِيفَةً ب ارفَص ،دِهسج نم وحتِ الرجخَرو ،هعمس ا قُبِضمك
هترزَو نوا عانْقَطَعو ،هلمع َلا يهف وهلَمسضِ، فَارالا ف ّخَطم َلا لُوهمح ياً. ثُماعد جِيبي لاياً، واكدُ بعسي.



About the Day of Judgement

القيامة

Till whatever is written as ordained approaches its end, the affairs complete their destined limits, the
posteriors join the anteriors and whatever Allah wills takes place in the shape of resurrection of His
creation. Then He would convulse the sky and split it. He would quake the earth and shake it. He would
root out the mountains and scatter them. They would crush each other out of awe of His Glory and fear
of His Dignity.

،هدِيدِ خَلْقتَج نم رِيدُها يم هرِ الما نم اءجو ،هلوبِا الْخَلْق رآخ قلْحاو ،هقَادِيرم رمالاو ،لَهجا تَابْلَغَ الذَا با َّتح
اماد السماء وفَطَرها ، وارج الارض وارجفَها، وقَلَع جِبالَها ونَسفَها، ودكَّ بعضها بعضاً من هيبة جلالَته ومخُوفِ
هتطْوس،

He would take out everyone who is in it. He would refresh them after they had been worn out and collect
them after they had been separated. Then He would set them apart for questioning about the hidden
deeds and secret acts. He would then divide them into two groups, rewarding one and punishing the
other. As regards the obedient people He would reward them with His nearness and would keep them
for ever in His house from where those who settle therein do not move out. Their position would not
undergo change, fear would not overtake them, ailments would not befall them, dangers would not affect
them and journey would not force them (from place to place).

واخْرج من فيها، فَجدَّدهم بعدَ اخْلاقهم، وجمعهم بعدَ تَفْرِيِقهِم، ثُم ميزهم لما يريدُه من مسالَتهِم عن خَفَايا الاعمالِ
ف مخَلَّدَهو ،ارِهبِجِو مهثَابفَا ةالطَّاع لها امفَا .ءلاهو نم انْتَقَمو ءلاهو َلع منْعا :نفَرِيقَي ملَهعجالِ، وفْعا الاايخَبو
لاو ،خْطَارالا ملَه رِضتَع لاو ،قَامسالا متَنَالُه لااعُ، وفْزالا مهتَنُوب لاو ،الالْح بِهِم رتَتَغَي لاو ،الالنُّز نظْعي لا ثيح ،ارِهد
فَارسالا مهصتُشْخ.

As for people of sins, He would settle them in the worst place, would bind their hands with the necks,
bind the forelocks with feet and would clothe them in shirts of tar and dresses cut out of flames. They
would be in punishment whose heat would be severe, door would be closed on the inmates - in fire
which is full of shouts and cries and rising flames and fearful voices. Its inmate does not move out of it,
its prisoner cannot be released by ransom and its shackles cannot be cut. There is no fixed age for this
house so that it might perish, or period for its life that might pass away.

واما اهل الْمعصية فَانْزلَهم شَر دار، وغَل الايدِي الَ الاعنَاقِ، وقَرنَ النَّواص بِالاقْدَام، والْبسهم سرابِيل الْقَطرانِ،
،عاطس بلَهو ،بلَجو لَبا كنَار لَه ف ،هلها َلع طْبِقاب قَدْ ابو ،هرذَاب قَدِ اشْتَدَّ حع انِ، فيرّاتِ النقَطَّعمو



قْضفَي ملْقَول لجا لاو ،َلدَّارِ فَتَفْندَّةَ لم ا. لاولُهبك متُفْص لاا، وهيرسى افَادي لاا، وهيمقم نظْعي لا ،لائه يفقَصو.

A part of the same sermon about the Holy Prophet

(منها: ف ذكر النب (صل اله عليه وآله

He treated this world disdainfully and regarded it low. He held it contemptible and hated it. He realised
that Allah kept it away from him with intention and spread it out for others by way of contempt.
Therefore, he remained away from it by his heart, banished its recollection from his mind and wished
that its attraction should remain hidden from his eye so that he should not acquire any clothing from it, or
hope for staying in it. He conveyed from Allah the pleas (against committing sins), counselled his people
as a warner (against Divine chastisement) and called (people) towards Paradise as a conveyor of good
tidings and made them fear the Fire cautioning against it.

ضرعقَاراً، فَاتاح رِهغَيا لطَهسباراً، وياخْت نْها عاهزَو تعال هنَّ الا ملعا، ونَهوها وهنَ بوهاا، وهغَّرصا والدُّنْي قَّرقَدْ ح
عن الدُّنْيا بِقَلْبِه، وامات ذِكرها عن نَفْسه، واحب انْ تَغيب زِينَتُها عن عينه، ليلا يتَّخذَ منْها رِياشاً، أو يرجوفيها
مقَاماً. بلَّغَ عن ربِه معذِراً، ونَصح لامته منْذِراً، ودعاَ الَ الْجنَّة مبشّراً، وخَوف من النَّارِ محذِّراً

About the Descendants of the Holy Prophet

(أهل البيت (عليه السلام

We are the tree of prophethood, staying place of (Divine) Message, descending place of angels, mines
of knowledge and the sources of wisdom. Our supporter and lover awaits mercy while our enemy and he
who hates us awaits wrath.

نَحن شَجرةُ النُّبوة، ومحطُّ الرِسالَة، ومخْتَلَف الْملائة، ومعادِنُ الْعلْم، وينَابِيع الْحم، نَاصرنا ومحبنَا ينْتَظر الرحمةَ،
.وعدُونا ومبغضنَا ينْتَظر السطْوةَ

Alternative Sources for Sermon 109

(1) Ibn ‘Abd Rabbih, al-’Iqd, IV, 76;

(2) al-Zamakhshari, Rabi’, bab al-mala'ikah;

(3) al-'Amidi, Ghurar.



Sermon 110: The best means by which seekers
of nearness to Allah…
About Islam

(ومن خطبة له (عليه السلام

ف أركان الدين

الاسلام

The best means by which seekers of nearness to Allah, the Glorified, the Exalted, seek nearness, is the
belief in Him and His Prophet, fighting in His cause, for it is the high pinnacle of Islam, and (to believe) in
the kalimatu'l-'ikhlas (the expression of Divine purification) for it is just nature and the establishment of
prayer for it is (the basis of) community, payment of zakat (Islamic tax) for it is a compulsory obligation,
fasting for the month of Ramadan for it is the shield against chastisement, the performance of hajj of the
House of Allah (i. e . Ka’bah) and its ‘umrah (other than annual visit) for these two acts banish poverty
and wash away sins, regard for kinship for it increases wealth and length of life, to giving alms secretly
for it covers shortcomings, giving alms openly for it protects against a bad death and extending benefits
(to people) for it saves from positions of disgrace.

انَّ افْضل ما تَوسل بِه الْمتَوسلُونَ الَ اله سبحانَه: الايمانُ بِه وبِرسوله، والْجِهاد ف سبِيله فَانَّه ذِروةُ الاسلام، وكلمةُ
الاخْلاصِ فَانَّها الْفطْرةُ، واقَام الْصلاة فَانَّها الْملَّةُ، وايتَاه الزكاة فَانَّها فَرِيضةٌ واجِبةٌ، وصوم شَهرِ رمضانَ فَانَّه جنَّةٌ
من الْعقَاب، وحج الْبيتِ واعتماره فَانَّهما ينْفيانِ الْفَقْر ويرحضانِ الذَّنْب، وصلَةُ الرحم فَانَّها مثْراةٌ ف الْمالِ ومنْساةٌ
ا تَقنَّهوفِ فَارعالْم عنَائصو ،وءيتَةَ السم ا تَدْفَعنَّهفَا ةينلادَقَةُ الْعصةَ، ويىالْخَط رّفُا تنَّهفَا ِردَقَةُ السصو ،لجالا ف
.مصارعَ الْهوانِ

About the Holy Qur'an and Sunnah

فضل القرآن

Go ahead with the remembrance of Allah for it is the best remembrance, and long for that which He has
promised to the pious, for His promise is the most true promise. Tread the course of the Prophet for it is



the most distinguished course. Follow the sunnah of the Prophet for it is the most right of all behaviours.
Learn the Qur'an for it is the fairest of discourses and understand it thoroughly for it is the best
blossoming of hearts. Seek cure with its light for it is the cure for hearts. Recite it beautifully for it is the
most beautiful narration. Certainly, a scholar who acts not according to his knowledge is like the off-
headed ignorant who does not find relief from his ignorance, but on the learned the plea of Allah is
greater and grief more incumbent, and he is more blameworthy before Allah.

نَّهفَا مِدْيِ نَبِياقْتَدُوا بِهدِ، وعالْو دَقصا دَهعنَّ وفَا ينتَّقدَ المعما ويوا فغَباررِ، والذِّك نسحا فَأنَّه هرِ الذِك وا فيضفا
افْضل الْهدْيِ، واستَنُّوا بِسنَّته فَانَّها أهدَى السنَن. وتَعلَّموا الْقرآن فَانَّه احسن الْحدِيثِ، وتَفَقَّهوا فيه فَانَّه ربِيع الْقُلُوبِ،
.واستَشْفُوا بِنُورِه فَانَّه شفَاء الصدُورِ، واحسنُوا تلاوتَه فَانَّه انْفَع الْقَصصِ

،ملْزا ةُ لَهرسالْحو ،ظَمعا هلَيةُ عجالْح لب ،هلهج نم يقتَفسي رِ الَّذِي لاائالْح لاهالْجك هلْمرِ عبِغَي لامالْع مالنَّ الْعاو
ملْوا هنْدَ الع وهو .

Alternative Sources for Sermon 110

(1) Al-Harrani, Tuhaf, 104;

(2) al-Saduq, Man la yahduruh, I, 131;

(3) al-Saduq, ‘Ilal, 114;

(4) al-Barqi, al-Mahasin, 233;

(5) al-Tusi, al-'Amali, I, 220.

Sermon 111: So now, certainly I frighten you….
Caution about this world

(ومن خطبة له (عليه السلام

ف ذم الدنيا

So now, certainly I frighten you from this world for it is sweet and green, surrounded by lusts, and liked



for its immediate enjoyments. It excites wonder with small things, is ornamented with (false) hopes and
decorated with deception. Its rejoicing does not last and its afflictions cannot be avoided. It is deceitful,
harmful, changing, perishable, exhaustible, liable to destruction, eating away and destructive. When it
reaches the extremity of desires of those who incline towards it and feel happy with it, the position is just
what Allah, the Glorified, says (in the Qur'an):

... like the water which send We down from heaven, and the herbage of the earth mingleth with it,
then it becometh dry stubble which the winds scatter; for Allah over all things hath power. (18:45)

لَّتتَحو ،يلبِالْقَل اقَترو ،اجِلَةبِالْع تببتَحاتِ، ووبِالشَّه فَّترِةٌ، حةٌ خَضلْوا حنَّها، فَاالدُّنْي مكذِّرحا ّندُ فَاعا بما
الَةٌ، لاالَةٌ غَوكدَةٌ، اائدَةٌ بلَةٌ، نَافلَةٌ زَائائةٌ، حاررةٌ ضارا، غَرتُهعفَج نمتُو لاا، وتُهربح تَدُوم ورِ، لابِالْغُر نَتيتَزالِ، ومبِالا
نم لْنَاهنْزاء امك) :وتعال انَهحبس هال ا قَالمونَ كَنْ تا ـ ابِه ا والرضيهف ةغْبالر لها ةينما َلا تذَا تَنَاهدُوـ اتَع
.(السماَء فَاخْتَلَطَ بِه نَبات الارضِ فَاصبح هشيماً تَذْروه الرِياح وكانَ اله علَ كل شَء مقْتَدِراً

No person gets rejoicing from this world but tears come to him after it, and no one gets its comforts in
the front but he has to face hardships in the rear. No one receives the light rain of ease in it but the
heavy rain of distress pours upon him. It is just worthy of this world that in the morning it supports a man
but in the evening it does not recognise him. If one side of it is sweet and pleasant the other side is bitter
and distressing.

تَطُلَّه لَمراً وا ظَههائرض نم تْهنَحم لاطْناًئف اا بهائرس من لْقي لَمةً وربا عدَهعب تْهقَبعا لاا ةربح ا فنْهم ورام ني لَم
فيها دِيمةُ رخَاء الا هتَنَت علَيه مزنَةُ بلاء! وحرِي اذَا اصبحت لَه منْتَصرةً انْ تُمس لَه متَنَرةً، وانْ جانب منْها
بوفَا بانا جنْهم رما ،َللَواحو ذَبذَواع.

No one secures enjoyment from its freshness but he has to face hardship from its calamities. No one
would pass the evening under the wing of safety but that his morning would be under the feathers of the
wing-tip of fear. It is deceitful, and all that is there in it is deception. It is perishable and all that is on it is
to perish. There is no good in its provisions except in piety. Whoever takes little from it collects much of
what would give him safety, while one who takes much from it takes much of what would ruin him. He
would shortly depart from his collection. How many people relied on it but it distressed them; (how many)
felt peaceful with it but it tumbled them down; how many were prestigious but it made them low and how
many were proud but it made them disgraceful.

لا ينَال امرو من غَضارتهارغَباً الا ارهقَتْه من نَوائبِها تَعباً! ولا يمس منْها ف جنَاح امن، الا اصبح علَ قَوادِم خَوفٍ!
!نُهموا يمم ثَرَتا اسنْهم قَلا نى. مالتَّقْو لاا اادِهزْوا نم ءَش ف رخَي ا، لاهلَيع نةٌ، فَانٍ ميا، فَانيها فم ورةٌ، غُرارغَر
،تْهعرا قَدْ صهلَيا ينَةناذِي طُمو ،تْهعا قَدْ فَجبِه قاثو نم مك .نْهع يلا قَلمع زَالو وبِقُها يمم ثَرَتا اسنْهم ثَرَتاس نمو
يلاذَل تْهدقَدْ ر ةذِي نَخْويراً، وقح لَتْهعقَدْ ج ةهبذِي او!



Its authority is changing. Its life is dirty. Its sweet water is bitter. Its sweetness is like myrrh. Its foods are
poisons. Its means are weak. The living in it is exposed to death; the healthy in it is exposed to disease.
Its realm is (liable to be) snatched away. The strong in it is (liable to be) defeated and the rich is (liable to
be) afflicted with misfortune. The neighbour in it is (liable to be) plundered.

سلْطَانُها دول وعيشُها رنق وعذْبها اجاج وحلْۇها صبِر وغذَاوها سمام واسبابها رِمام حيها بِعرضِ موتٍ،
وبرحا مهارجو ،وبْنا مهفُورومو ،غْلُوبا مهزِيزعو ،لُوبسا مهْلم !قْمضِ سرعا بهيححصو.

Are you not (residing) in the houses of those before you, who were of longer ages, better traces, had
bigger desires, were more in numbers and had greater armies. How they devoted themselves to the
world and how they showed preference to it! Then they left it without any provision that could convey
them through, or the back (of a beast for riding) to carry them.

يا الدُّنْيدُوا لبنُوداً! تَعج ثَفكادِيداً، ودَّ ععاو ،الادَ آمعباآثَاراً، و َقبااراً، ومعا لطْوا مَلانَ قَبك نم ناكسم ف تُملَسا
عرٍ قَاطظَه لاو غّلبرِ زَادٍ مغَيا بنْهفُوا عظَع يثَارٍ، ثُما يا اوهآثَردٍ، وبتَع.

Did you get the news that the world was ever generous enough to present ransom for them, or gave
them any support or afforded them good company? It rather inflicted them with troubles, made them
languid with calamities, molested them with catastrophes, threw them down on their noses, trampled
them under hoofs and helped the “vicissitudes of time” (52:30) against them.

You have observed its strangeness towards those who went near it, acquired it and appropriated it, till
they depart from it for good. Did it give them any provision other than starvation or make them stay in
other than narrow places, or give them light other than gloom, or give them in the end anything other
than repentance? Is this what you much ask for or remain satisfied with, or towards which you feel
greedy? How bad is this abode for him who did not suspect it (to be so) and did not entertain fear from
it?

منَتْههأوو ادِحالْفَوب مقَتْههرا لةً؟ ببحص ملَه نَتسحا و؟ اونَةعبِم مانَتْهعا وا ةدْينَفْساً بِف ملَه خَتا سنَّ الدُّنْيا مَلَغب لفَه
تُميافَقَدْ ر ،(ِنُونالْم بير) هِملَيع انَتعاو منَاسالْمب متْهىطوو ،رنَاخلْمل متْهفَّرعبِ، وائبِالنَّو متْهعضعضو ارِعبِالْقَو
نْكَ أوالض لاا ملَّتْهحا وا غَبالس لاا متْهدزَو لدِ. هباقِ الارا لَفنْهنُوا عظَع ينا، حهلَيخْلَدَ ااا وهآثَرا وانَ لَهد نما لهرَتَن
تِ الدَّارسونَ؟ فَبِىرِصا تَحهلَيع منُّونَ؟ ائا تَطْمهلَيا مونَ؟ ارثتُو فَهذِهةَ؟ االنَّدَام لاا متْهقَبعا وةَ؟ االظُّلْم لاا ملَه ترنَو
!لَمن لَم يتَّهِمها، ولَم ين فيها علَ وجل منْها

You should know as you do know, that you have to leave it and depart from it. While in it, take lesson
from those "who proclaimed 'who is more powerful than we'" (Qur'an 41:15) but they were carried to
their graves, though not as riders. They were then made to stay in the graves, but not as guests. Graves
were made for them from the surface of the ground. Their shrouds were made from earth. Old bones



were made their neighbour. They are neighbours who do not answer a caller nor ward off trouble, nor
pay heed to a mourner.

َللُوا امح :(ًةنَّا قُوشَدُّ ما نقَالُوا م) ا بِالَّذِينيهظُوا فاتَّعا، ونْهنُونَ عظَاعا ووهتَارِك مَّنونَ ـ بِالَمتَع نْتُماوا ـ ولَمفَاع
قُبورِهم فَلا يدْعونَ ركباناً وانْزِلُوا الاجدَاث فَلا يدْعونَ ضيفَاناً، وجعل لَهم من الصفيح اجنَانٌ ومن التُّرابِ اكفَانٌ،
،ومن الرفَاتِ جِيرانٌ . فَهم جِيرةٌ لا يجِيبونَ داعياً، ولا يمنَعونَ ضيماً، ولا يبالُونَ منْدَبةً

If they get rain they do not feel happy, and if they face famine they do not get disappointed. They are
together but each one apart. They are close together but do not see each other. They are near but do
not meet. They are enduring and have no hatred. They are ignorant and their malice has died away.
There is no fear of trouble from them and no hope of their warding off (troubles). They have exchanged
the back (surface) of the earth with its stomach (interior), vastness with narrowness, family with
loneliness, and light with darkness.

They have come to it (this world) as they had left it with bare feet and naked bodies. They departed from
it with their acts towards the continuing life and everlasting house as Allah has said:

. . . As We caused the first creation, so will We get it return. (It is) a promise binding Us, verily
We were doing it. (Qur'an, 21:104)

ونَ لاقَرِيبونَ، وراوتَزي تَدَانُونَ لام ،ادعبا مهةٌ وجِيرو ،ادآح مهو يعمقْنَطُوا، جي طُوا لَمنْ قُحاوا، وحفْري نْ جِيدُوا لَما
يتَقَاربونَ، حلَماء قَدْ ذَهبت اضغَانُهم، وجهلاء قَدْ ماتَت احقَادهم، لا يخْشَ فَجعهم، ولا يرج دفْعهم، استَبدَلُوا بِظَهرِ
الارضِ بطْناً، وبِالسعة ضيقاً، وبِالاهل غُربةً، وبِالنُّورِ ظُلْمةً، فَجاووها كما فَارقُوها، حفَاةً عراةً، قَدْ ظَعنُوا عنْها
بِاعمالهِم الَ الْحياة الْدَّائمة والدَّارِ الْباقية، كما قَال اله سبحانَه: (كما بدَانَا اول خَلْق نُعيدُه وعداً علَينَا انَّا كنَّا
ينلفَاع).
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Sermon 112: Do you feel it when the Angel of
Death enters….
About the Angel of Death and departure of spirit [and man’s incapacity to describe Allah]

(ومن خطبة له (عليه السلام

ذكر فيها ملك الموت وتوفية الانفس

]وعجز الخلق عن وصف اله[

Do you feel it when the Angel of Death enters a house, or do you see him when he takes out life of
anyone? How does he take out the life of an embryo in the womb of his mother? Does he reach it
through any part of her body or the spirit responded to his call with the permission of Allah? Or does he
stay with him in the mother's interior? How can he who is unable to describe a creature like this, describe
Allah?

هل تُحس بِه اذَا دخَل منْزِلا؟ ام هل تَراه اذَا تَوفَّ احداً؟ بل كيف يتَوفَّ الْجنين ف بطْن امه؟! ايلج علَيه من بعضِ
جوارِحها؟ ام الروح اجابتْه باذْنِ ربِها؟ ام هو ساكن معه ف احشَائها؟ كيف يصف الهه من يعجز عن صفَة مخْلُوق
!مثْله؟

Alternative Sources for Sermon 112

(1) Al-Wasiti, ‘Uyun al-hikam, see al-Majlisi, Bihar, vol.77, p. 430.

Sermon 113: I warn you of the world….
About this world and its people

(ومن خطبة له (عليه السلام



]ف ذم الدنيا[

I warn you of the world for it is the abode of the unsteady. It is not a house for foraging. It has decorated
itself with deception and deceives with its decoration. It is a house which is low before Allah. So He has
mixed its lawful with its unlawful, its good with its evil, its life with its death, and its sweetness with its
bitterness. Allah has not kept it clear for His lovers, nor has He been niggardly with it towards His foes.
Its good is sparing. Its evil is ready at hand. Its collection would dwindle away. Its authority would be
snatched away. Its habitation would face desolation. What is the good in a house which falls down like
fallen construction or in an age which expires as the provision exhausts, or in time which passes like
walking?

واحذّركم الدُّنْيا، فَانَّها منْزِل قُلْعة، ولَيست بِدَارِ نُجعة، قَدْ تَزينَت بغُرورِها، وغَرت بِزِينَتها، دارها هانَت علَ ربِها،
َلا عبِه نضي لَمو ،هائيلولا ها الهفصي ا، لَمِهرا بِمهلْوحا، وهوتا بِماتَهيحا، وِها بِشَرهرخَيا، وهامرا بِحلَهلافَخَلَطَ ح
،الْبِنَاء نَقْض ار تُنْقَضد را خَيفَم .بخْرا يهرامعو ،لَبسا يهْلمنْفَدُ، وا يهعمجيدٌ، وتا عهشَريدٌ، وا زَههرخَي ،هدَائعا
!وعمر يفْنَ فَنَاء الزادِ، ومدَّة تَنْقَطع انْقطَاعَ السيرِ

Include whatever Allah has made obligatory on you in your demands. Ask from Him fulfilment of what He
has asked you to do. Make your ears hear the call of death before you are called by death. Surely the
hearts of the abstemious weep in this world even though they may (apparently) laugh, and their grief
increases even though they may appear happy. Their hatred for themselves is much even though they
may be envied for the subsistence they are allowed.

Remembrance of death has disappeared from your hearts while false hopes are present in you. So this
world has mastered you more than the next world, and the immediate end (of this world) has removed
you away from the remote one (of the next life). You are brethren in the religion of Allah. Nothing but
corrupt natures and bad conscience have separated you. Consequently you do not bear burdens of each
other nor advise each other, nor spend on each other, nor love each other.

فاجعلُوا ما افْتَرض اله علَيم من طَلبتم، واسالُوه من اداء حقّه ما سالَم، واسمعوا دعوةَ الْموتِ آذَانَم قَبل انْ
يدْع بِم. انَّ الزاهدِين ف الدُّنْيا تَب قُلُوبهم وانْ ضحوا، ويشْتَدُّ حزنُهم وانْ فَرِحوا، ويثُر مقْتُهم انْفُسهم وانِ
نم مِلَكَ بما اتِ الدُّنْيارالِ، فَصمالا اذِبوك مْترضحالِ، وجالا رذِك مِقُلُوب نع زِقُوا. قَدْ غَابا راغْتُبِطُوا بِم
وءسو ،رائرالس ثخُب لاا مَنيب قا فَرم ،هال دِين َلانٌ عخْونْتُم اا انَّماو ،جِلَةالا نم مِب بذْهاجِلَةُ االْعو ،ةرخالا
.الضمائرِ، فَلا تَوازَرونَ، ولا تَنَاصحونَ، ولا تَباذَلُونَ، ولا تَوادونَ

What is your condition? You feel satisfied with what little you have secured from this world while much of
the next world of which you have been deprived does not grieve you. The little of this world which you
lose pains you so much so that it becomes apparent in your faces, and in the lack of your endurance



over whatever is taken away from you; as though this world is your permanent abode, and as though its
wealth would stay with you for good.

Nothing prevents anyone among you to disclose to his comrade the shortcomings he is afraid of, except
the fear that the comrade would also disclose to him similar defects. You have decided together on
leaving the next world and loving this world. Your religion has become just licking with the tongue. It is
like the work of one who has finished his job and secured satisfaction of his master.

ما بالُم تَفْرحونَ بِالْيسير من الدُّنْيا تُدْرِكونَه، ولا يحزنُم الْثير من الاخرة تُحرمونَه! ويقْلقُم الْيسير من الدُّنْيا
يفُوتُم، حتَّ يتَبين ذلكَ ف ۇجوهم، وقَلَّة صبرِكم عما زُوِي منْها عنْم! كانَّها دار مقَامم، وكانَّ متَاعها باق
علَيم. وما يمنَع احدَكم انْ يستَقْبِل اخَاه بِما يخَاف من عيبِه، الا مخَافَةُ انْ يستَقْبِلَه بِمثْله، قَدْ تَصافَيتُم علَ رفْضِ
ِدِهيس زَ رِضرحاو ،هلمع نغَ مقَدْ فَر نم يعنص ،هانسل َلقَةً علُع مدِكحا دِين ارصو ،اجِلالْع ِبحو جِلالا.

Alternative Sources for Sermon 113

(1) Al-Zamakhshari, Rabi’, at the beginning;

(2) al-'Amidi, Ghurar, 86, 189.

Sermon 114: Praise be to Him Who makes….
About abstemiousness, fear of Allah and importance of providing for the next life

(ومن خطبة له (عليه السلام

وفيها مواعظ للناس

Praise be to Him Who makes praise followed by bounty and bounty with gratefulness. We praise Him on
His bounties as on His trials. We seek His help against these hearts which are slow to obey what they
have been commended but quick towards what they have been desisted from. We seek His forgiveness
from that which His knowledge covers and His document preserves - knowledge which does not leave
anything and a document which does not omit anything. We believe in Him like the belief of one who has
seen the unknown and has attained the promised rewards - belief, the purity whereof keeps off from
belief in partners of Allah, and whose conviction removes doubt.



الْحمدُ له الْواصل الْحمدَ بِالنّعم والنّعم بِالشُّرِ، نَحمدُه علَ آلائه كما نَحمدُه علَ بلائه، ونَستَعينُه علَ هذِه النُّفُوسِ
الْبِطَاء عما امرت بِه، السراع الَ ما نُهِيت عنْه، ونَستَغْفره مما احاطَ بِه علْمه، واحصاه كتَابه: علْم غَير قَاصر،
ينُهقيكَ، ورّالش هصخْلاا َاناً نَفيمودِ، اعوالْم َلع قَفوو ،وبالْغُي نايع نانَ ميما بِه نمنُوغَادِر، وم رغَي تَابكو
،الشَّكَ

We stand witness that there is no god but Allah, the One, Who has no partner for Him, and that
Muhammad is His slave and His Prophet, Allah may bless him and his descendants. These two
testimonies heighten the utterance and raise the act. The scale wherein they would be placed would not
be light while the scale from which they are removed would not become heavy.

،لمانِ الْعفَعتَرو ،لدَانِ الْقَوعتُص نتَيادشَه ،ولُهسرو دُهبداً عمحنَّ ماو ،شَرِيكَ لَه لا دَهحو هال لاا لها نْ لادُ انَشْهو
نُهانِ مفَعانٌ تُريزم ثْقُلي لاو ،يهانِ فعانٌ تُوضيزم فخيلا.

Enjoining people to Piety

O creatures of Allah! I advise you to have fear of Allah which is the provision (for the next world) and
with it is (your) return. The provision would take you (to your destination) and the return would be
successful. The best one who is able to make people listen has called towards it and the best listener
has listened to it. So the caller has proclaimed and the listener has listened and preserved.

را خَياهعواع، ود عمسا اهلَيا اعد ،نْجِحاذٌ معمغٌ ولبم اذُ: زَادعا الْمبِهو ادالز ه الَّت هى التَقْوب ،هال ادبع ،ميوصا
.واع، فَاسمع داعيها، وفَازَ واعيها

O creations of Allah! Certainly fear of Allah has saved the lovers of Allah from unlawful items and gave
His dread to their hearts till their nights are passed in wakefulness and their noons in thirst. So they
achieve comfort through trouble and copious watering through thirst. They regarded death to be near
and therefore hastened towards (good) actions. They rejected their desires and so they kept death in
their sight.

تاظْماو ،مهياللَي ترسها َّتح ،خَافَتَهم مهقُلُوب تملْزاو ،هارِمحم هال اءيلأو تمح هى النَّ تَقْوا ،هال ادبع
لجظُوا الاحفَلا لموا الاذَّبكو ،لموا الْعرادفَب لجوا الابتَقْراسو ،ابِالظَّم ِيالربِ، وةَ بِالنَّصاحخَذُوا الرفَا ;مهاجِروه.

Then, this world is a place of destruction, tribulations, changes and lessons. As for destruction, the time
has its bow pressed (to readiness) and its dart does not go amiss, its wound does not heal; it afflicts the
living with death, the healthy with ailment and the safe with distress. It is an eater who is not satisfied
and a drinker whose thirst is never quenched. As for tribulation, a man collects what he does not eat and
builds wherein he does not live. Then he goes out to Allah without carrying the wealth or shifting the



building.

،هاحجِر ستُو لاو ،هامهس ءتُخْط لا ،هسقَو روتم رنَّ الدَّها الْفَنَاء نر: فَمبعر، ويغنَاء، وعفَنَاء، و ارا دنَّ الدُّنْيا ثُم
عمجي ءرنَّ الْما نَاءالْع نمو .نْقَعي لا شَارِبو ،عشْبي لا لطَبِ، آكبِالْع ِالنَّاجو ،قَمبِالس يححالصتِ، ووبِالْم الْح مري
نَقَل بِنَاء لاو ،لمح الام لا ،هال َلا جخْري ثُم ،نسي ا لام نبيو ،لكاي ا لام!

As for its changes, you see a pitiable man becoming enviable and an enviable man becoming pitiable.
This is because the wealth has gone and misfortune has come to him. As for its lessons, a man reaches
near (realisation of) his desires when (suddenly) the approach of his death cuts them; then neither the
desire is achieved nor the desirer spared. Glory to Allah, how deceitful are its pleasures, how thirst-
rousing its quenching and how sunny its shade. That which approaches (i.e. death) cannot be sent back,
he who goes away does not return. Glory to Allah, how near is the living to the dead because he will
meet him soon and how far is the dead from the living because he has gone away from him.

ومن غيرِها انَّكَ تَرى الْمرحوم مغْبوطاً، والْمغْبوطَ مرحوماً، لَيس ذلكَ الا نَعيماً زَل، وبوساً نَزل. ومن عبرِها انَّ
اظْماا! وهوررس زعا ام ،هانَ الحبكُ. فَستْري لموم لاكُ، ودْري لما فَلا ،هلجا ورضح هعقْتَطفَي هلما َلع شْرِفي ءرالم
ِتيدَ الْمعباو ،بِه هاقلَحِتِ ليالم نم الْح بقْرا ام ،هانَ الحبتَدُّ. فَسراض يم لاو ،دراء يج ا! لاهىفَي حضاا! وهرِي
نْهع هطَاعنْقلا الْح نم!

Certainly nothing is viler than evil except its punishment and nothing is better than good except its
reward. In this world everything that is heard is better than what is seen, while of everything of the next
world that is seen is better than what is heard. So you should satisfy yourself by hearing rather than
seeing and by the news of the unknown. You should know that what is little in this world but much in the
next is better than what is much in this world but little in the next. In how many cases little is profitable
while much causes loss.

نم ظَمعا هاعما سالدُّنْي نء مَش لكو ،هابثَو لارِ االْخَي نر مبِخَي ءَش سلَيو ،هقَابع لاا ِالشَّر نم ٍبِشَر ءَش سلَي نَّها
ربِ الْخَبالْغَي نماعُ، ومانِ السيالْع نم مففَلْي ،هاعمس نم ظَمعا انُهيع ةرخالا نء مَش لكو ،هانيع.

واعلَموا انَّ ما نَقَص من الدُّنْيا وزَاد ف الاخرة خَير مما نَقَص من الاخرة وزَاد ف الدُّنْيا: فَم من منْقُوص رابح
!ومزِيد خَاسر

Certainly that which you have been commanded to do is wider than what you have been refrained from,
and what has been made lawful for you is more than what has been prohibited. Then give up what is
less for what is much, and what is limited for what is vast. Allah has guaranteed your livelihood and has
commanded you to act. Therefore, the pursuit of that which has been guaranteed to you should not get



preference over that whose performance has been enjoined upon you.

اقا ضمو ،ثُرا كمل ا قَلوا مفَذَر ،ملَيع ِمرا حمم ثَركا مَل لحا امو ،نْهع الَّذِي نُهِيتُم نم عسوا بِه تُمرمإنَّ الَّذي ا
لُهمع ملَيوضِ عفْرالْم نم مِب َلوا هطَلَب مَونُ لمضالْم ونَني فَلا ،لمالْعب تُمرماِزْقِ، وبِالر مل لّفُقَدْ ت .عا اتَّسمل،

But by Allah, most certainly the position is that doubt has overtaken and certainty has been shattered
and it seems as if what has been guaranteed to you is obligatory on you and what was made obligatory
on you has been taken away from you. So, hasten towards (good) actions and dread the suddenness of
death, because the return of age cannot be hoped for, as the return of livelihood can be hoped for.
Whatever is missed from livelihood today may be hoped tomorrow with increase, but whatever is lost
from the age yesterday, its return cannot be expected today. Hope can be only for that which is to come,
while about that which is passed there is only disappointment. So

"fear Allah as He ought to be feared and do not die until you are (true) Muslim." (Qur'an , 3:102)

نَّ الَّذِي قَدْ فُرِضاكو ،ملَيع قَدْ فُرِض مَل نمنَّ الَّذِي ضاك َّتح ،ينقالْي لخدالشَّكُّ، و ضتَرلَقَدِ اع هوال نَّها عم
علَيم قَدْ ۇضع عنْم. فَبادِروا الْعمل، وخَافُوا بغْتَةَ الاجل، فَانَّه لا يرج من رجعة الْعمرِ ما يرج من رجعة الرِزْقِ،
ساالْيو ،ائالْج عم اءجالر .تُهعجر ۇمالْي جري رِ لَممالْع نسِ مما ا فَاتمو ،تُهادغَداً زِي ِجِزْقِ رالر نم موالْي ا فَاتم
( .مع الْماض، فـَ (اتَّقُوا اله حق تُقَاته ولا تَموتُن الا وانْتُم مسلمونَ

Alternative Sources for Sermon 114

(1) Al-Yamani, al-Taraz, II, 335;

(2) al-Harrani, Tuhaf, 156;

(3) al-Zamakhshari, Rabi’, I, II, at the beginning of each part;

(4) al-Qadi al-Quda’i, Dustur, 33;

(5) al-'Amidi, Ghurar;

(6) al-Tusi, al-'Amali, II, 107.

Sermon 115: O my God! Surely our mountains….
Seeking rain



(ومن خطبة له (عليه السلام

ف الاستسقاء

O my God! Surely our mountains have dried up and our earth has become dusty. Our cattle are thirsty
and are bewildered in their enclosures. They are moaning like the moaning of mothers for their (dead)
sons. They are tired of going to their meadows and longing for their watering places. O My God! Have
mercy on the groan of the groaning and yearn of the yearning. O My God! Have mercy on their
bewilderment and their passages and their groaning in their yards.

َلع َالَّالث جِيجع تجعا وهابِضرم ف تريتَحنَا، وابود تامهنَا، وضرا تراغْبالُنَا، وجِب تاحقَدِ انْص ماللَّه
اولادِها، وملَّتِ التَّردد ف مراتعها، والحنين الَ موارِدِها . اللَّهم فَارحم انين الانَّة وحنين الْحانَّة اللَّهم فَارحم حيرتَها
.ف مذَاهبِها، وانينَها ف موالجِها

O My God! We have come out to Thee when the years of drought have crowded over us like (a herd of)
thin camels, and rain clouds have abandoned us. Thou art the hope for the afflicted and succour for the
seeker. We call Thee when the people have lost hopes, cloud has been denied and cattle have died,
that do not seize us for our deeds and do not catch us for our sins, and spread Thy mercy over us
through raining clouds, rain-fed blossoming, amazing vegetation, and heavy down-pours with which all
that was dead regains life and all that was lost returns.

اللَّهم خَرجنَا الَيكَ حين اعتَرت علَينَا حدَابِير السنين، واخْلَفَتْنَا مخَايِل الْجودِ فَنْت الرجاء للْمبتَئسِ، والْبلاغَ
للْملْتَمسِ. نَدْعوكَ حين قَنَطَ الانَام، ومنع الْغَمام، وهلَكَ الْسوام الا تُواخذَنَا باعمالنَا، ولا تَاخُذَنَا بِذُنُوبِنَا، وانْشُر علَينَا
ا قَدْ فَاتم بِه دتَرو ،اتا قَدْ مم بِه ِيتُح ابِلااً وحس قوناتِ الْمالنَّبغْدِقِ والْم بِيعالرو قعنْبابِ الْمحتَكَ بِالسمحر

O My God! Give rain from Thee which should be life giving, satisfying, thorough, wide-scattered,
purified, blissful, plentiful and invigorating. Its vegetation should be exuberant, its branches full of fruits
and its leaves green. With it Thou reinvigorates the weak among Thy creatures and bringeth back to life
the dead among Thy cities.

O My God! Give rain from Thee with which our high lands get covered with green herbage, streams get
flowing, our sides grow green, our fruits thrive, our cattle prosper, our far-flung areas get watered and
our dry areas get its benefit, with Thy vast blessing and immeasurable grant on Thy distressed universe
and Thy untamed beasts.

And pour upon us rain which is drenching, continuous and heavy; wherein one cycle of rain clashes with
the other and one rain drop pushes another (into a continuous chain), its lightning should not be



deceptive, its cheek not rainless, its white clouds not scattered and rain not light, so that the famine-
stricken thrive with its abundant herbage and the drought stricken come to life with its bliss. Certainly,
Thou pourest down rain after the people lose hopes and spreadest Thy mercy, since Thou art the
Guardian, the praiseworthy.

شا، تُنْعقُهرراً وا، نَاضهعراًفَرا، ثَامتُهياً نَبةً زَاكرِيعةً ميىنةً، هكاربةً مِبةً، طَيامةً عةً، تَاموِيرةً ميِيحنْكَ ما مقْيس ماللَّه
بخْصينَا وادا وِهرِي بِهتَجنَا وادجا نبِه بشنْكَ تُعا مقْيس مدِكَ. اللَّهبِلا نم ِتيا الْمبِه ِيتُحادِكَ، وبع نم يفعا الضبِه
،ةعاسكَ الْواتكرب نينَا ماحوا ضبِه ينتَعتَسينَا وقَاصا اتَنْدَى بِهينَا، واشوا مبِه يشتَعنَا، وارما ثبِه تُقْبِلنَا ونَابا جبِه
وعطَاياكَ الْجزِيلَة، علَ برِيتكَ الْمرملَة ووحشكَ الْمهملَة. وانْزِل علَينَا سماء مخْضلَةً مدْراراً هاطلَةً، يدَافع الْودق منْها
بخْصي َّتا حهابشَفَّانٍ ذِه لاا، وهاببر عقَز لاا وهارِضع امهج لاا وقُهرخُلَّبٍ ب رغَي ،ا الْقَطْرنْهم الْقَطْر زفحيو ،قدالْو
لالْو نْتاتَكَ، ومحر تَنْشُرا قَنَطُوا، ودِ معب نم ثالْغَي نَّكَ تُنْزِلتُونَ فَانسا المهتكرا بِبيحيونَ، ودِبا الْمجهاعرملا
.الْحميدُ

As-Sayyid ar-Radi says: The wonderful expressions of this sermon:

Amir al-mu'minin's words "insahat jibaluna" means the mountains cracked on account of drought. It is
said "insaha'ththawbu" when it is torn. It is also said "insaha'n-nabtu" or "saha" or "sawwaha" when
vegetation withers and dries up.

نم تَشَقَّقَت جِبالُنا» اَى تانْصاح» :لامالس هلَيع هذه الخطبة من الغريب. قولُه قال السيد الشريف: تفسير ما ف
الْمحولِ، يقال: «انْصاح الثَّوب» اذا انْشَق. و يقال اَيضاً: «انْصاح النَّبت» و «صاح و صوح» اذا جف ويبِس. كلّه
بمعن.

His words "wa hamat dawabbuna" means became thirsty, as "huyam" means thirst.

His words "hadabiru's-sinin". This is plural of "hidbar". It means the camel whom treading has made thin.
So Amir al-mu'minin likened with such a camel the year in which drought had occurred. The Arab poet
Dhu ar-Rummah has said:

These thin camels remain in their places, facing hardships and move only when we take them to some
dry area.

النّاقَةُ الَّت ه دْبار» وح» عمج «نينالس دابيرح» :لُهقَو و .طْشالْع :يامالْهو ،شَتطع نا» اَىوابد تهام و» :لُهقَوو
فِ اَوالْخَس َلناخَةً *** عم لاما تَنْفَكُ ا دابيرح :ةمذُوالر قال .دْبفَشا فيها الْج نَةَ الَّتا السبِه هفَشَب ،رياَنْضاها الس
نَرم بِها بلَداً قَفْرا

His words "wa la qaza’in rababuha". Here "al-qaza" means small pieces of cloud scattered all round.

His words "wa la shaffanin dhihabuha". It stands for "wa la dhata shaffanin dhihabuha". "ash-shaffan"



means the cold wind and "adh-dhihab" means light rain. He omitted the world "dhata" from here because
of the listener's knowledge of it.

و قَولُه: «ولا قَزع ربابها» الْقَزعُ: الْقطَع الصغار الْمتَفَرِقَةُ من السحابِ. و قَولُه: «ولا شَفّان ذِهابها» فَانَّ تَقْديره ولا
بِه عامالس لْمعل «ذات» ذَفِنَةُ. فَحاللَّي طارمالا :الذِّهابةُ، والْبارِد يحالشَّفّانُ: الرها. وذاتِ شَفّان ذِهاب.

Alternative Sources for Sermon 115

(1) Al-Saduq, Man la yahduruh, I, 335;

(2) al-Tusi, Misbah, adab salat al-'istisqa', see Kashif al-Ghita', Madarik, 250;

(3) al-Zamakhshari, Rabi’, bab al-sahab wa al-matar;

(4) al-Kulayni, Usul al-Kafi, V, 53;

(5) Ibn ‘Abd Rabbih, al-’Iqd, IV, 338;

(6) al-Mufid, al-Jamal, 190, from (7)

(7) al-Waqidi, al-Jamal;

(8) al-Mufid, al-'Irshad, 139, 159;

(9) Ibn Miskawayh, Tajarib al-'umam, see Ta'sis al-Shi’ah, 415;

(10) al-Tusi, al-'Amali, I, 220.

Sermon 116: Allah sent him (the Prophet) as a
caller towards Truth...
About troubles which would arise and the Day of Judgement

(ومن خطبة له (عليه السلام

وفيها ينصح أصحاب



Allah sent him (the Prophet) as a caller towards Truth and a witness over the creatures. The Prophet
conveyed the messages of Allah tirelessly and without any negligence, and he fought His enemies in the
cause of Allah unflaggingly and without pleading excuses. He is the foremost of all who practise piety
and the power of perception of all those who achieve guidance.

ارسلَه داعياً الَ الْحق، وشَاهداً علَ الْخَلْق، فَبلَّغَ رسالاتِ ربِه غَير وان ولا مقَصر، وجاهدَ ف اله اعدَاءه غَير واهن
.ولا معذِّر، امام من اتَّقَ، وبصر من اهتَدَى

A part of the same sermon, complaining about his men

If you know what I know of the unknown that is kept wrapped up from you certainly you would have gone
out into the open weeping over your deeds and beating yourselves in grief and you would have
abandoned your properties without any guard for it or any substitute over it. Everyone would then have
cared for his own self without paying attention to anyone else. But you have forgotten what was recalled
to you and felt safe from what you had been warned. Consequently, your ideas went astray and your
affairs were dispersed.

،منْفُسا َلونَ عتَلْتَدِمو ،مالمعا َلونَ عدَاتِ، تَبعالص َلا تُمجذاً لَخَرا ،هبغَي مْنع ا طُوِيمم لَمعا اونَ ملَمتَع لَوو
يتُمنَس مَّنَلا; ورِهغَي َلا تلْتَفي لا ،هنَفْس مْنرِىء مام لك تملَها، وهلَيع فخَال لالها و ارِسح لا مَالوما تُمكلَتَرو
مكرما ملَيع تَشَتَّتو ،ميار مْنع فَتَاه ،تُمذِّرا حم نْتُمماو ،تُمرا ذُكم.

I do long that Allah may cause separation between me and you and give me those who have a better
right to be with me than you. By Allah, they are people of blissful ideas, enduring wisdom and true
speech. They keep aloof from revolt. They trod forward on the path (of Allah) and ran on the high road.
Consequently, they achieved the everlasting next life and easeful honours.

Beware! by Allah, a tall lad of swinging gait from Banu Thaqif would be placed over you. He would eat
away your vegetation and melt your fat. So, O Aba Wadhahah, is that all?

قَاوِيلم ،لْمالْح اجِيحريِ، ماالر يناميم هوال مقَو ،مْنم ِب قحا وه نبِم قَنلْحاو ،مَنيبو نيب قفَر هنَّ الا تدِدلَوو
.ةارِدالْب ةامرْالو ،ةمالْدَّائ قْبالْعوا برفَظَف ،ةجحالْـم َلفُوا عجواو ،الطَّرِيقَة َلا قُدُماً عوضم .ْغلْبتَارِيكُ لم ،قبِالْح
!اما واله، لَيسلَّطَن علَيم غُلام ثَقيف الذَّيال الْميال، ياكل خَضرتَم، ويذِيب شَحمتَم، ايه ابا وذَحةَ

as-Sayyid ar-Radi says: "al-Wadhahah" means "al-khunfusa' (dung-beetle)." In this sentence Amir al-
mu'minin has referred to al-Hajjaj ibn Yusuf ath-Thaqafi and he had an incident with "al-Khunfusa '",
which need not be related here.1



قال السيد الشريف: : الْوذَحةُ: الخُنْفُساء. وهذا القول يومء به إل الحجاج، وله مع الوذحة حديث ليس هذا موضع
.ذكره

Alternative Sources for Sermon 116

(1) Ibn ‘Abd Rabbih, al-’Iqd, VI, 249;

(2) al-Mas’udi, Muruj, III, 150;

(3) al-'Azhari, Tahdhib, VII, 101 (kh.d.r);

(4) Ibn Faqih, al-Buldan, 181;

(5) al-Harawi, al-Jam’, see Ibn al-'Athir, al-Nihayah, II, 41, V, 170;

(6) al-Muttaqi, Kanz, VI, 87;

(7) al-Daylami, al-'Irshad, I, 33.

1. The detail of this incident is that one day al-Hajjaj stood up for saying prayers when al-khunfusa' advanced towards him.
al-Hajjaj held out his hand to stop him but he bit him whereby his hand got swollen and eventually he died of it. Ibn Abi'l-
Hadid has written that "al-Wadhahah" means the dung that remains sticking to the tail of an animal, and this surname is
intended to disgrace him.

Sermon 117: You spent no wealth ...
Rebuking Misers

(ومن كلام له (عليه السلام

يوبخ البخلاء بالمال والنفس

You spend no wealth in the cause of Him Who gave it, nor do you risk your lives for the sake of Him
Who created them. You enjoy honour through Allah among His creatures, but you do not honour Allah
among His creatures. You should derive lessons from your occupying the places of those who were
before you and from the departure of your nearest brothers.

ف هونَ الرِمُت لاو ،ادِهبع َلع هونَ بِالمرَا، تلَّذِي خَلَقَها لبِه تُمخَاطَر نْفُسا لاا، وزَقَهلَّذِي را لذَلْتموهب الوما فَلا



مانخْوا لصا نع مطَاعانْقو ،مَلانَ قَبك نم نَازِلم مولوا بِنُزتَبِرفَاع !ادِهبع!

Alternative Sources for Sermon 117

See ‘Abd al-Zahra', II, 260.

Sermon 118: You are supporters of Truth and
brethren in faith….
In praise of his faithful companions

(ومن كلام له (عليه السلام

ف الصالحين من أصحابه

You are supporters of Truth and brethren in faith. You are the shield on the day of tribulation, and (my)
trustees among the rest of the people. With your support I strike the runner away and hope for the
obedience of him who advances forward. Therefore, extend to me support which is free from deceit and
pure from doubt because, by Allah, I am the most preferable of all for the people.

انْتم الانْصار علَ الْحق، والاخُوانُ ف الدِّين، والْجنَن يوم الْباسِ، والْبِطَانَةُ دونَ النَّاسِ، بِم اضرِب الْمدْبِر، وارجو
!طَاعةَ الْمقْبِل، فَاعينُون بِمنَاصحة خَلية من الْغشِ، سليمة من الريبِ; فَو اله انّ لاولَ النَّاسِ بِالنَّاسِ

Alternative Sources for Sermon 118

(1) Al-Tabari, Ta'rikh;

(2) Ibn Qutaybah, al-'Imamah, I, 121;

(3) al-Waqidi, in al-Jamal and;

(4) al-Mada'ini in his book, see Ibn Abi al-Hadid, Sharh, II, 259.



Sermon 119: What has happened to you?....

Amir al-mu'minin collected the people and exhorted them1 to jihad but they observed long silence. Then
he said: "What is the matter with you. Have you become dumb?" A group of them replied: "O' Amir al-
mu'minin if you go forth we shall be with you." Whereupon Amir al-mu'minin said:

(ومن كلام له (عليه السلام

(وقد جمع الناس وحضهم عل الجهاد، فستوا ملياً، فقال (عليه السلام

.ما بالُم امخْرسونَ انْتُم؟ فقال قوم منهم: يا أميرالمؤمنين، إن سرت سرنا معك

:(فقال (عليه السلام

What has happened to you? You may not be guided aright or shown the right path. Should in these
circumstances I go forth? In fact, at this time one of the brave and the valorous among you whom I
select should go out. It does not suit me to leave the army, the city, the public treasury, the land
revenue, the dispensation of justice among Muslims and looking after the demands of the claimants and
to follow one contingent after the other moving here and there like a featherless arrow moving in the
quiver.

نمم لجهذَا ر ثْلم خُ فخْرا ينَّم؟ اجخْرنْ اا ل غنْبهذَا ي ثْلم فد! الَقَص دِيتُمه لاشْد! ورل تُمدِّدس لا !مُالا بم
اءالْقَضضِ، ورةَ الاايجِبالِ، والْم تيبو ،رصالْمنْدَ، وعَ الْجدنْ اا ل غنْبي لاو ،مساذَوِي بو مانعشُج نم اهضرا
يرِ الْفَارِغفالْج ف دْحالْق تَقَلْقُل تَقَلْقَلى، اخْرا عتْبة ايبتك ف جخْرا ثُم ،بِينطَالقُوقِ الْمح ف النَّظَرو ،ينملسالْم نيب،

I am the axis of the mill. It rotates on me while I remain in my position. As soon as I leave it the centre of
its rotation would be disturbed and its lower stone would also be disturbed. By Allah, this is a very bad
advice. By Allah, if I had not been hoping for martyrdom by my meeting with the enemy - and my
meeting with him has been ordained, I would have secured my carrier and gone away from you and
would not have sought you so long as North and South differed.

ياالر هال رما. هذَا لَعفَالُهث بطَراضا، وهدَارم ارتَحاس قْتُهذَا فَارفَا ،اننَا بِماو َلع ا، تَدُورحالر نَا قُطْبا انَّماو
فَلا ،مْنع تشَخَص ثُم ِابرِك تبـ لَقَر هقَاول ل مقَدْ ح لَوـ و دُوالْع قَائنْدَ لةَ عادالشَّه ائجر لالَو هالو .وءالس



الشَمو نُوبج ا اخْتَلَفم مطْلُبا.

(You are) calumniators, fault-finders, deviators (from the truth) and guileful! There is no benefit in the
majority of your numbers because of lack of unity of your hearts. I have put you on the clear path
whereon no one will perish except who perishes by himself. He who sticks to it would achieve Paradise
and he who deviates goes to Hell.

الطَّرِيق َلع مُلْتملَقَدْ ح .مِقُلُوب تَماعاج لَّةق عم مدَدِكع ةثْرك ف غَنَاء لا انَّه !.اغينور ادينيح ابينيع انينطَع
!الْواضح الَّت لا يهلكُ علَيها الا هالكٌ، من استَقَام فَالَ الْجنَّة، ومن زَل فَالَ النَّارِ

Alternative Sources for Sermon 119

Ibn al-'Athir, al-Nihayah, I, 215 (th.f.l) .

1. When after the Battle of Siffin, Mu'awiyah's forces began to attack various places in Amir al-mu'minin's area, he asked
the Iraqis to check them but they declined on the plea that they would follow him if he himself came forward. Thereupon he
delivered this sermon, and clarified his limitations, that if he himself went out it was impossible to run the affairs of the state,
and that the enemy's attacks had already started on all sides. In these circumstances it was impolitic to keep the centre
unguarded. But what could be hoped from those who changed the victory at Siffin into defeat and opened the door for these
attacks.

Sermon 120: By Allah, I have knowledge of….
About the greatness of Ahlul Bayt and the importance of the laws of Islam

(ومن كلام له (عليه السلام

يذكر فضله ويعظ الناس

By Allah, I have knowledge of the conveyance of messages, fulfilment of promises and of entire
expressions. We the people of the house (of the Prophet - Ahlul Bayt) possess the doors of wisdom and
light of governance. Beware that the paths of religion are one and its highways are straight. He who
follows them achieves (the aim) and secures (the objective). And he who stood away from it went astray
and incurred repentance.

تَاله لَقَدْ علّمت تَبليغَ الرِسالاتِ، واتْمام الْعدَاتِ، وتَمام الْلمات. وعنْدَنَا ـ اهل الْبيتِ ـ ابواب الْحم وضياء الامرِ.



نَدِمو لا ضنْهع قَفو نمو ،مغَنو قا لَحخَذَ بِها ندَةٌ، مقَاص لَهبسدَةٌ، واحو الدِّين عائنَّ شَراو لاا.

Act for the day for which provisions are stored, and when the intentions would be tested. If a person's
own intelligence which is present with him does not help him, the wits (of others) which are remote from
him are more unhelpful and those which are away from him more useless. Dread the fire whose flame is
severe, whose hollow is deep, whose dress is iron and whose drink is bloody pus. Beware! The 1 good
name of a man retained by Allah, the Sublime, among the people is better than wealth inherited by those
who would not praise him.

اعملُوا ليوم تُذْخَر لَه الذَّخَائر، وتُبلَ فيه السرائر، ومن لا ينْفَعه حاضر لُبِه فَعازِبه عنْه اعجز، وغَائبه اعوزُ. واتَّقُوا
نَاراً حرها شَدِيدٌ، وقَعرها بعيدٌ، وحلْيتُها حدِيدٌ، وشَرابها صدِيدٌ. الا وانَّ اللّسانَ الصالح يجعلُه اله للْمرء ف النَّاسِ،
دُهمحي لا نم ورِثُهالِ يالْم نم لَه رخَي.

Alternative Sources for Sermon 120

(1) Kitab Sulaym ibn Qays. 142;

(2) al-'Amidi, Ghurar, 81, 82, 83.

1. If a person gives away something in his life time then the recipient feels obliged to him. But if wealth is extracted by force
then the extractor does not feel himself under his obligation, nor does he praise it. The same is the case of one who dies.
His successors think that whatever he had left behind was their right and they should have received it. In this there is no
obligation of his to be acknowledged. But if he had done some good act with this very wealth his name would have
remained behind him and people would have praised him also.
A Persian couplet says: Happy is he who is remembered well after himself, for nothing save the name remains after the
man is dead.

Sermon 121: This is the reward of one who
breaks a pledge….
After Laylatu’l Harir (in Siffin)

A man from among the companions of Amir al-mu'minin stood up and said, "O Amir al-mu'minin, you
first stopped us from Arbitration and thereafter gave order for it. We do not know which of these two was
more appropriate." Amir al-mu'minin struck one hand over the other and said:

(ومن كلام له (عليه السلام



بعد ليلة الهرير

وقد قام رجل من أصحابه فقال: نهيتنا عن الحومة ثم أمرتنا بها، فما ندري أي الامرين ارشد؟

:فصفق(عليه السلام) إحدى يديه عل الاخرى ثم قال

This is the reward of one who breaks a pledge. By Allah, when I gave you my orders (namely) to abide
by arbitration I had led you to an undesirable thing (namely war) in which Allah had ordained good. If you
had been steadfast I would have guided you, if you had been bent I would have straightened you and if
you had refused I would have rectified you. This was the surest way. But with whom and to whom? I
wanted my treatment from you but you proved to be my disease, like the extractor of thorn with the thorn
when he knows that the thorn bends towards itself.

My God, the physicians have despaired of this fatal ailment and water-drawers have become tired with
the rope of this well.

يهف هال لعجالَّذِي ي وهرالْم َلع مُلْتمح بِه مُترمبِما ا مُترما ينح ّنا لَو هالا ومقْدَةَ! اكَ الْعتَر نم اءزهذا ج
خَيراً، فَانِ استَقَمتُم هدَيتُم وانِ اعوججتُم قَومتُم وانْ ابيتُم تَدَاركتُم، لَانَتِ الْۇثْقَ، ولن بِمن والَ من؟ ارِيدُ انْ
!اداوِي بِم وانْتُم دائ، كنَاقشِ الشَّوكة بِالشَّوكة، وهو يعلَم انَّ ضلْعها معها

كشْطَانِ الرةُ بِاعلَّتِ النَّزكو ،ِالدَّوِي هذَا الدَّاء اءبطا لَّتقَدْ م ماللَّه!

Where 1 are those who were invited to Islam and they accepted it? They read the Qur'an and decided
according to it. They were exhorted to fight and they leapt (towards it) as she-camels leap towards their
young. They took their swords out of the sheaths and went out into the world in groups and rows. Some
of them perished and some survived. The good news of survival does not please them nor do they get
condoled about the dead. Their eyes have turned white with weeping. Their bellies are emaciated
because of fasting. Their lips are dry because of (constant) praying. Their colour is pale because of
wakefulness. Their faces bear the dust of God-fearing. These are my comrades who have departed. We
should be justified if we feel eager for them and bite our hands in their separation.

اين الْقَوم الَّذِين دعوا الَ الاسلام فَقَبِلُوه؟ وقَراوا الْقُرآنَ فَاحموه؟ وهيجوا ال الْجِهادِ فَولَّهوا اللّقَاح اولادها، وسلَبوا
.السيوف اغْمادها، واخَذُوا بِاطْرافِ الارضِ زَحفاً زَحفاً وصفّاً صفّاً؟! بعض هلَكَ، وبعص نَجا



نم فَاهّالش لذُب ،اميالص نطُونِ مالْب صخُم ،اءالْب نونِ ميالْع هرم ،َتوالْم ننَ عوزعي لاو ،اءيحونَ بِالاشَّربيلا
هِملَيا انْ نَظْملَنَا ا قونَ، فَحبالذَّاه انخْوكَ اولئا ،عيِنةُ الْخَاشرغَب هموهجو َلرِ، عهالس نانِ ملْوالا فْرص ،اءالدُّع
هماقرف َلع دِييالا ضنَعو!

Certainly, Satan has made his ways easy for you and wants to unfasten the knots of religion one by one
and to cause division among you in place of unity. Keep away from his evil ideas and enchantments and
accept good advice of one who offers it to you and preserve it in your minds.

انَّ الشَّيطَانَ يسنّ لَم طُرقَه، ويرِيدُ انْ يحل دِينَم عقْدَةً عقْدَةً، ويعطيم بالْجماعة الْفُرقَةَ، وبِالْفُرقَة الْفَتْنَةَ; فَاصدِفُوا
منْفُسا َلا علوهقاعو ،ملَيا ادَاهها نمةَ ميحلُوا النَّصاقْبو ،هنَفَثَاتو هغَاتنَز نع.

Alternative Sources for Sermon 121

(1) Ibn ‘Abd Rabbih, al-’Iqd, II, 165;

(2) Ibn Talhah, Matalib, I, 100;

(3) al-Mufid, al-'Irshad, 139;

(4) al-Mufid, al-'Ikhtisas, 153, quoted from Ibn Da'b's work;

(5) al-Tabarsi, al-'Ihtijaj, I, 273;

(6) al-Zamakhshari, Rabi’, I, 130;

(7) al-'Amidi, Ghurar;

(8) al-Tusi, al-'Amali, * 135.

1. Although all those who fought under the banner of Amir al-mu'minin were called Shi`ahs of `Ali, yet only those who had
tears in their eyes, paleness on their faces, the Qur'anic verses on their tongues, zeal of religion in their hearts,
steadfastness in their feet, determination and courage in their spirits, and patience and endurance in their minds could in
true sense he called Shi`ahs of `AIi. These were the people in whose separation Amir al-mu'minin's feelings were coming
out in the shape of sighs through the breath, while the flames of the fire of separation were consuming his heart and spirit.
These were the people who leapt towards death like mad men and did not feel happy if they survived. Rather, their heart's
slogan was as the Persian hemistich says: We are ashamed why we have remained alive.
He who has even a slight brilliance of these qualities can alone be called the follower of the Descendants of the Prophet or
the Shi`ah of `Ali, otherwise it would be a word which has lost its meaning and been bereft of its dignity through misuse.
Thus tradition has it that Amir al-mu'minin saw a group of men at his door and enquired from Qanbar who they were and he
answered they were his Shi`ahs. On hearing this Amir al-mu'minin had a frown on his forehead and said. "Why are they
called Shi`ahs? They have no sign of Shi`ahs." Thereupon Qanbar enquired what were the signs of Shi`ahs and Amir al-
mu'minin replied:
Their bellies are thin through hunger, their lips dry through thirst and their eyes bleared through weeping.



Sermon 122: Were all of you with us in Siffin?...

When the Kharijites persisted in their rejecting the Arbitration, Amir al-mu'minin went to their camp and
addressed them thus:

(ومن كلام له (عليه السلام

(قاله للخوارج، وقد خرج إل معسرهم وهم مقيمون عل إنار الحومة، فقال (عليه السلام

Were all of you 1 with us in Siffin? They replied that some of them were but some of them were not.

Amir al-mu'minin said: Then you divide yourselves into two groups. One of those who were in Siffin and
other of those who were not present there, so that I may address each as I see suitable. Then he
shouted to the people: Stop talking and keep quiet to listen to what I say. Turn your hearts to me.
Whomever we ask for evidence, he should give it according to his knowledge about it.

.اكلُّم شَهِدَ معنَا صفّين؟ فَقَالُوا: منَّا من شَهِدَ ومنَّا من لَم يشْهدْ

هملاِب مْنم ـلاك مّلكا َّتقَةً، حا فَردْهشْهي لَم نمقَةً، ورف ينّفشَهِدَ ص نم نفَلْي ،نقَتَيرتَازُوا ففَام :قَال.

هلْمبِع قُلةً فَلْيادشَه نَشَدْنَاه نفَم ،َلا مدَتفْئقْبِلُوا بِااو ،لقَوتُوا لنْصاو ،ملاْال نوا عسما :فَقَال ،ى النَّاسنَاد و
.فيها

Then he had a long conversation with them during which he said:

When they had raised the Qur'an by way of deceit, craft, artifice and cheat, did you not say "They are our
brothers and our comrades in accepting Islam. They want us to cease fighting, and ask for protection
through the Book of Allah, the Glorified. Our opinion is to agree with them and to end their troubles?"
Then I said to you, "In this affair the outer side is Faith but the inner side is enmity. Its beginning is pity
and the end is repentance. Consequently you should stick to your position, and remain steadfast on your
path. You should press your teeth (to put all your might) in jihad and should not pay heed to the shouts
of the shouter.2 If he is answered he would mislead, but if he is left (unanswered) he would be
disgraced."



نْ قَالا هلَتمج نم طَوِيل، ملاِ(عليه السلام) بمهلَّمك ثُم:

لوا ااحتَراستَقَالُونَا ونَا، استوعد لهاخْوانُنَا وةً ـ : اخَدِيعراً وميلَةً وغيلَةً وـ ح فاحصالْم هِمفْعنْدَ رتَقُولُوا ع لَما
كتَابِ اله سبحانَه، فَالراي الْقَبول منْهم والتَّنْفيس عنْهم؟

،مَوا طَرِيقَتالْزمو ،منشَا لوا عيمقةٌ، فَانَدَام هرآخةٌ، ومحر لُهواانٌ، ودْوع نُهاطبانٌ، ويما هرظَاه رمهذَا ا :مَل فَقُلْت
نْ تُرِكَ ذَلاو ،لضا جِيبنْ اا :قق نَعنَاع لتُوا اتَلْتَف لاو ،ماجِذِكادِ بِنَوالْجِه َلوا عضعو.

But when this thing (Arbitration) was done I found that you agreed to it. By Allah, if I had refused it, it
would not have been obligatory on me. Nor would Allah have laid its sin on me. And by Allah, now that I
have accepted it, I alone am the rightful person who should be followed, for certainly the Qur'an is with
me. I have never forsaken it since I adopted its company. We have been with the Prophet in battles
wherein those killed were fathers, sons, brothers and relations of one another. Nevertheless, every
trouble and hardship just increased us in our belief, in our treading on the right path, in submission to
(divine) command and in endurance of the pain of wounds.

هالوا، وهذَنْب هال لَنمح لاا وتُهفَرِيض َلع تبجا وا متُهيبا نلَئ هالا، ووهتُمطَيعا مُتياقَدْ رلَةُ، والْفَع هذِه انَتقَدْ كو
انْ جِىتُها انّ لَلْمحق الَّذِي يتَّبع، وانَّ الْتَاب لَمع، ما فَارقْتُه مذْ صحبتُه. فَلَقَدْ كنَّا مع رسولِ اله(صل اله عليه
وآله)، وانَّ الْقَتْل لَيدُور بين الاباء والابنَاء وِالاخوانِ والْقَراباتِ، فَما نَزداد علَ كل مصيبة وشدَّة الا ايماناً، ومضياً
احضِ الْجِرضم َلراً عبصرِ، وملايماً للتَسو ،قالْح َلع.

We now had to fight our brethren in Islam because of entry into Islam of misguidance, crookedness,
doubts and (wrong) interpretation. However, if we find any way by which Allah may collect us together in
our disorder and by which we may come near each other in whatever common remains between us, we
would accept it and would give up everything else.

ةهالشُّبو ،اجوِجالاعثَنَا، وا شَعبِه هال لُملَة يغيالز نم يهف خَلا دم َلع ملاسالا انَنَا فخْوا لنَا نُقَاتحبصا انَّمنَّا الو
.والتَّاوِيل، فَاذَا طَمعنَا ف خَص ونَتَدَانَ بِها الَ الْبقية فيما بينَنَا، رغبنَا فيها، وامسنَا عما سواها

Alternative Sources for Sermon 122

(1) Al-Tabarsi, al-'Ihtijaj, I, 274;

(2) IbnQutaybah, al-Ma’arif, II, 136.

1. Ibn Abi'l-Hadid writes that this sermon comprises three parts which do not fit together, because as-Sayyid ar-Radi
selected some parts of Amir al-mu'minin's sermons and did not record other parts as a result of which the continuity of



utterance was not maintained. Thus, one part ends at "if he is left unanswered he would be disgraced", the other at "and
endurance at the pain of wound" and the third runs till the end of the sermon.
2. This reference is to Mu`awiyah or `Amr ibn al-`As.

Sermon 123: Whoever among you feels
spiritedness of heart….
Amir al-mu'minin's address to his followers on the battlefield of Siffin (About supporting the weak and the
low-spirited during the fighting)

(ومن كلام له (عليه السلام

قاله لاصحابه ف ساعة الحرب بصفين

Whoever among you feels spiritedness of heart during the action and finds any of his comrades feeling
disheartened should ward off (the enemies) from him just as he would do from himself, because of the
superiority he enjoys over the other, for if Allah had willed He would have made the former also like him.
Certainly death is a quick seeker. Neither does the steadfast escape it nor can the runner-away defy it.
The best death is to be killed. By Allah in Whose hand (power) lies the life of the son of Abu Talib,
certainly a thousand strikings of the sword on me are easier to me than a death in bed which is not in
obedience to Allah.

لبِفَض يهخا نع ذُبفَلْي ،فَشَلا هانخْوا ند محا نى مارو ،قَاءّنْدَ اللش عااطَةَ جبر هنَفْس نم سحا مْنرِىء مام ياو
لاو ،يمقالْم فُوتُهيلا يثثح بطَال تونَّ الْما .ثْلَهم لَهعلَج هال شَاء فَلَو ،هنَفْس نع ذُبا يمك هلَيا عبِه لفُض الَّت هدَتنَج
َليتَة عم ننُ موهفِ اية بِالسبرض لْفلا ،دِهب بِيطَال ِبا ناب الَّذِي نَفْسو !تِ الْقَتْلوالْم مركنَّ اا .ارِبالْه هجِزعي
هال ةرِ طَاعغَي اشِ فرالْف!.

A part of the same sermon

It is as if I see you uttering voices like the rustling sound of lizards! You do not seek your own claims nor
do you defend against oppression. You have been let free on the path. He who rushes (into the battle)
achieves salvation, while he who lags behind, hesitating, gets destruction.

وكانّ انْظُر الَيم تَشُّونَ كشيش الضبابِ: لا تَاخُذُونَ حقّاً، ولا تَمنَعونَ ضيماً. قَدْ خُلّيتُم والطَّرِيق، فَالنَّجاةُ



ِمتَلَوةُ لَلْمَلالْهو ،مقْتَحلَلْم

Alternative Sources for Sermon 123

(1) Ibn ‘Abd Rabbih, al-’Iqd, IV, 338;

(2) al-Kulayni, Usul al-Kafi, V, 53;

(3) al-Mufid, al-Jamal, 190, from al-Waqidi's al-Jamal;

(4) al-Mufid, al-'Irshad, 139, 159;

(5) Ibn Miskawayh, Tajarib al-'umam, see Ta'sis al-Shi’ah, 415;

(6) al-Tusi, al-'Amali, I, 220.

Sermon 124: Put the armoured man forward….
Exhorting his followers to fight 1

(ومن كلام له (عليه السلام

ف حض أصحابه عل القتال

Put the armoured man forward and keep the unarmoured one behind. Grit your teeth because this will
make the swords skip off the skull, and dodge on the sides of the spears for it changes the direction of
their blades. Close the eyes because it strengthens the spirit and gives peace to the heart. Kill the
voices because this will keep off spiritlessness.

احِمافِ الرطْرا الْتَۇوا فو ،امالْه نوفِ عيلسل نْبا نَّهاسِ فَارضالا َلوا عضعو ،راسوا الْحرّخاوا الدَّارِعَ، وفَقَدِّم
لْفَشَلل دأطْر نَّهفَا اتوصيتُوا الامالْقُلُوبِ، ول نأسشِ واطُ لَلْجبرا نَّهفَا ارصبوا الاغُضو ،نَّةسلال روما نَّهفَا.

Do not let your banner bend down, nor leave it alone. Do not give it to anyone except the brave and the
defenders of honour among you because they alone endure the befalling of troubles; they surround the
banners and encircle them on both sides, their rear and their front. They do not separate from them lest
they give them over (to the enemy). They do not go ahead of them lest they leave them alone. Everyone



should deal with his adversary and also help his comrade by his own life, and should not leave the
adversary to his comrade lest both his own adversary and his comrade join against him.

ورايتَم فَلا تُميلُوها ولا تُخلُّوها، ولا تَجعلُوها الا بِايدِي شُجعانم، والمانعين الذِّمار منْم، فَانَّ الصابِرِين علَ نُزولِ
الْحقَائق هم الَّذِين يحفُّونَ بِراياتهم، ويتَنفُونَها: حفَافَيها، ووراءها، وامامها، لا يتَاخَّرونَ عنْها فَيسلموها، ولا يتَقَدَّمونَ
يهخنُ ارقو نُهرق هلَيع عتَمجفَي يهخا َلا نَهرق لي لَمو ،هبِنَفْس خَاها آسو ،نَهرق ورام ازجا. اوهفْرِدا فَيهلَيع.

By Allah, even if you run away from the sword of today you would not remain safe from the sword of the
next world. You are the foremost among the Arabs and great figures. Certainly in running away there is
the wrath of Allah, unceasing disgrace and lasting shame.

And certainly a runner-away does not lengthen his life, nor does any thing come to intervene between
him and his day (of death). Who is there to go towards Allah like the thirsty going to the water? Paradise
lies under the edges of spears. Today the reputations (about the valour of warriors) will be tested.

By Allah! I am more eager to meet them (in combat) than they are for (returning to) their houses. O My
God! If they reject truth disperse their group, divide their words (opinion) and destroy them on account of
their sins.

نَّ فا ،ظَمعالا نَامالسبِ، ورالْع يماملَه نْتُما ،ةرخفِ الايس نوا ملَمتَس لا ،اجِلَةفِ الْعيس نم تُمرفَر نلَئ هال مايو
حرائ نم .هموي نيبو نَهيوز بجحم لاو ،رِهمع زِيد فم رلَغَي نَّ الْفَاراو ،اقالْب ارالْعو ،زِماللا الذُّلو ،هجِدَةَ الوارِ مرالْف
َلا منْهم هِمقَائل َلا قشْونَا الا هالو !ارخْبالا َلتُب موالْي ! الوافِ الْعطْرا تنَّةُ تَح؟ الْجاءالْم رِدآنِ يالظَّمك هال َلا
ماهبِخَطَاي ملْهسباو ،متَهملك تّشَتو ،متَهاعمج ضفَافْض قوا الْحدنْ رفَا ماللَّه . مارِهدِي.

They will not budge from their stand till the continuous striking of spears causes piercings (of wounds)
through which wind may pass, and the hitting of swords cuts through the skull, cleaves bones and
breaks forearms and legs, till they are attacked by contingent after contingent and assaulted by
detachments which are followed by reserves for support, till their cities are continuously assailed by force
after force, and till the horses trample even the extreme ends of the lands, the tracks of their beast and
their meadows.

انَّهم لَن يزولُوا عن مواقفهم دونَ طَعن دِراك يخْرج منْه النَّسيم، وضرب يفْلق الْهام، ويطيح العظَام، وينْدِر السواعدَ
تْلُوهي يسالْخَم مدِهبِبِلا رجي َّتح بئلاا الْحبِ، تَقْفُوهتَائْوا بِالمجريو ،رنَاسا الْمهعرِ تَتْبنَاسا بِالمومري َّتحو ،قدْاَمالاو
هِمارِحسمو ارِبِهِمسنَانِ معبِاو ،هِمضرر ااحنَو ف ولالْخُي قتَدْع َّتحو ،يسالْخَم.

As-Sayyid ar-Radi says: "ad-da’q" means trampling, e.g., "taduqqu'l-khuyulu bihawafiriha ardahum"
(the horses trample the ground with their hoofs). "nawahini ardihim" means lands opposite each other, it
is said, "manazilu bani fulanin tatanaharu" meaning the 'houses of so-and-so are opposite each other.'



قال الشريف: الدّعق: الدّق، أي: تَدُق الخُيول بِحوافرِها أرضهم. نَواحر ارضهِم: متَقَابِلاتُها، يقَال: منَازِل بن فُلان
لتَتَقَاب :أي ،رتتَنَاح.

Alternative Sources for Sermon 124

(1) Nasr ibn Muzahim, Siffin, 235;

(2) al-Tabari, Ta'rikh, VI, 9, events of 37 H.;

(3) al-Kulayni, al-Kafi, V, 39;

(4) Ibn A’tham al-Kufi, al-Futuh, III, 73;

(5) Ibn Miskawayh, Tajarib, I, 583;

(6) Al-Tawhidi, al-Basa'ir, 185;

(7) al-Mufid, al-'Irshad, 154.

1. Amir al-mu'minin delivered this Sermon on the occasion of the battle of Siffin. This battle was fought in the year 37 A.H.
between Amir al-mu'minin and the Governor of Syria (ash-Sham), Mu`awiyah, for the so-called avenging for the killing of
Caliph `Uthman. But in reality it was nothing more than Mu`awiyah who had been the Autonomous Governor of Syria from
Caliph `Umar's days not wanting to lose that position by swearing allegiance to Amir al-mu'minin but wanting to keep his
authority intact by exploiting the killing of Caliph `Uthman, for later events proved that after securing the government he did
not take any practical step to avenge `Uthman's blood, and never spoke, not even through omission, about the killers of
`Uthman.
Although from the first day Amir al-mu'minin realised that war was inevitable, it was still necessary to exhaust all pleas.
Therefore when on Monday the 12th Rajeb, 36 A.H. he returned to Kufah after the battle of Jamal he sent Jarir ibn
`Abdallah al-Bajali with a letter to Mu`awiyah at Damascus wherein he wrote that the muhajirun and the ansar had sworn
allegiance to him and that he too should first swear him allegiance and thereafter place the case of `Uthman's killing before
him so that he could pass verdict thereon according to the Qur'an and Sunnah. But Mu`awiyah detained Jarir on several
pretexts and after consulting `Amr ibn al-`As staged a revolt on the excuse of `Uthman's killing, and with the help of
important persons of Syria convinced the ignorant people that the liability for `Uthman's life lay on `Ali (p.b.u.h) and that he,
with his conduct had encouraged the besiegers and had given them protection. Meanwhile he hung the blood-stained shirt
of `Uthman and the amputated fingers of his wife Na'ilah bint al-Farafisah on the pulpit in the Central Mosque of Damascus
around which seventy thousand Syrians cried and swore the pledge to avenge `Uthman's blood. When Mu`awiyah had
roused the feelings of the Syrians to such an extent that they were determined to lay down their lives and be killed, he
secured their allegiance on the cause of avenging `Uthman's blood and busied himself in equipping for the battle.
Thereafter, he showed all this to Jarir and then sent him back mortified.
When Amir al-mu'minin learnt of these matters through Jarir ibn `Abdallah al-Bajali he was forced to rise against
Mu`awiyah, and ordered Malik ibn Habib al-Yarbu`i to mobilise the forces in the valley of An-Nukhaylah. Consequently,
people from the suburbs of Kufah began arriving there in large numbers, till they exceeded eighty thousand. First of all,
Amir al-mu'minin sent a vanguard contingent, eight thousand strong, under Ziyad ibn an-Nadr al-Harithi and another of
four thousand strong under Shurayh ibn Hani al-Harithi towards Syria. After the departure of this vanguard contingent he
himself set out for Syria at the head of the remaining army on Wednesday the 5th of Shawwal. When he was out of the
boundary of Kufah he offered zuhr (noon) prayer and after staying at Dayr Abi Musa, Nahr (river) Nars, Qubbat Qubbin,



Babil, Dayr Ka`b, Karbala', Sabat, Bahurasini, al-Anbar and al-Jazirah arrived at ar-Riqqah. The people of this place were
in favour of `Uthman, and at this very place Simak ibn Makhtamah al-Asadi was putting up with his eight hundred men.
These people had left Kufah to join Mu`awiyah after deserting Amir al-mu'minin; when they had seen Amir al-mu'minin's
force they had dismantled the bridge over the River Euphrates so that Amir al-mu'minin's army should not cross over to the
other side of the River. But at the threatening of Malik ibn al-Harith al-Ashtar an-Nakha`i they were frightened, and after
consultations among themselves they put the bridge together again and Amir al-mu'minin passed over it with his army.
When he alighted on the other side of the River he saw that Ziyad and Shurayh were also putting up there along with their
men since both of them had adopted the land route. When, on reaching here, they found that Mu`awiyah was advancing
with his armies towards the Euphrates and thinking that they would not be able to face him, they stopped there waiting for
Amir al-mu'minin. When they had given the reason for their stopping there, Amir al-mu'minin accepted their plea and sent
them forward. When they reached Sur ar-Rum they found that Abu al-A`war as-Sulami was camping there with his army.
Both of them informed Amir al-mu'minin of this, whereupon he despatched Ma1ik ibn al-Harith al-Ashtar an-Nakha`i in
their wake as the Officer in Command and cautioned him not to initiate the fighting but to try to counsel them and apprise
them of the correct position as far as possible. In this way, on reaching there Malik al-Ashtar encamped a little distance
away. Fighting could have commenced any moment, but he did not interfere with the other side nor did he take any step by
which fighting could have been commenced. But Abu al-A`war suddenly attacked them at night, whereupon they took their
swords out of the sheaths and prepared to repulse them. Clashes between the two sides went on for sometime but in the
end, taking benefit of the darkness of night Abu al-A`war fled away. Since fighting had already commenced, soon after the
appearance of dawn an Iraqi commander, Hashim ibn `Utbah al-Mirqal az-Zuhri, took his position in the battlefield. From
the other side also a contingent came to face him, and the flames of fighting rose high. At last Malik al-Ashtar challenged
Abu al-A`war to fight him, but he did not dare to face him, and towards the evening Malik al-Ashtar went onwards with his
men. The next day Amir al-mu'minin reached there with his force and set off for Siffin with the vanguard contingent and
other forces. Mu`awiyah had already reached there and had set up his bases. He had also placed a guard on the
Euphrates and had occupied it. On reaching there Amir al-mu'minin sent him word to remove the guard from Euphrates,
but he refused, whereupon the Iraqis took out their swords and in a courageous attack captured the Euphrates. When this
stage was over Amir al-mu'minin sent Bashir ibn `Amr al-Ansari, Sa`id ibn Qays al-Hamdani and Shabath ibn Rib`i at-
Tamimi to Mu`awiyah to apprise him of the consequences of war and to make him agree to settlement and allegiance. But
his reply was that they could not by any means let `Uthman's blood remain neglected, and that now the sword alone would
arbitrate between them. Consequently in the month of Dhi'l-hijjah 36 A.H. both the parties decided on war and warriors
from each side came out into the field to face their adversary. Those who entered the battlefield from Amir al-mu'minin's
side were: Hujr ibn `Adi al-Kindi, Shabath ibn Rib`i at-Tamimi, Khalid ibn al-Mu`ammar, Ziyad ibn an-Nadr al-Harithi,
Ziyad ibn Khasafah at-Taymi, Sa`id ibn Qays al-Hamdani, Qays ibn Sa`d al-Ansari and Malik ibn al-Harith al-Ashtar an-
Nakha`i while from the Syrians there were, `Abd ar-Rahman ibn Khalid ibn Walid al-Makhzuni, Abu al-A`war as-Sulami,
Habib ibn Maslamah al-Fihri, `Abdallah ibn Dhi'l-Kala` al-Himyari, `Ubaydallah ibn `Umar ibn al-Khattab, Shurahbil ibn
Simt al-Kindi, and Hamzah ibn Malik al-Hamdani. When the month of Dhi'l-hijjah came to end the fighting had to be
stopped for Muharram, but from the first of Safar fighting was resumed and both parties arrayed themselves opposite each
other, equipped with swords, spears and other weapons. On Amir al-mu'minin's side Malik al-Ashtar was in command of
the horsemen and `Ammar ibn Yasir of the foot soldiers of Kufah while Sahl ibn Hunayf al-Ansari was in command of the
horsemen and Qays ibn Sa`d of the foot soldiers of Basrah. The banner of the army was given to Hashim ibn `Utbah. In the
army of the Syrians on the right hand contingent Ibn Dhi'l-Kala` was in command, while on the left hand contingent Habib
ibn Maslamah, on horsemen `Amr ibn al-`As and on foot soldiers ad-Dahhak ibn Qays al-Fihri were in command.
On the first day Malik ibn al-Ashtar entered the battle-field with his men, and from the other side Habib ibn Maslamah
came out with his men to face him and from both sides a fierce battle ensued. Throughout the day swords clashed with
swords and spears with spears.
Next day, Hashim ibn `Utbah came out with `Ali's army and from the other side Abu al-A`war with his footmen came to face
him. When the two armies approached near to each other, horsemen fell upon horsemen and footmen upon footmen and
continued attacking each other. and they endured with great patience and steadfastness.
On the third day, `Ammar ibn Yasir and Ziyad ibn an-Nadr came out with horsemen and foot soldiers and from the other



side `Amr ibn al-`As came forward with a big force. Ziyad attacked the horsemen of the opposite side and Malik al-Ashtar
attacked the foot soldiers so furiously that the enemy's men lost ground and, failing to offer resistance, returned to their
camps.
On the fourth day Muhammad ibn al-Hanafiyyah appeared on the battle-field with his men. From the other side
`Ubaydallah ibn `Umar came forward with the Syrian army and both the armies had a serious encounter.
On the fifth day `Abdallah ibn `Abbas came forward and from the other side al-Walid ibn `Uqba ibn Abi Mu`ayt came to face
him. `Abdallah ibn `Abbas carried the assaults with great steadfastness and courage and gave such a brave fight that the
enemy left the field in retreat.
On the sixth day Qays ibn Sa`d al-Ansari came forward with the army and to face him Ibn Dhi'l-Kala` came out with his
contingent, and such a severe fighting ensued that at every step bodies were seen falling and blood flowing like streams. At
last the darkness of the night separated the two armies.
On the seventh day Malik al-Ashtar came out and to face him, Habib ibn Maslamah came forward with his men, and
fighting raged till zuhr (noon).
On the eighth day Amir al-mu'minin himself came out with the army and made such an assault that the entire battlefield
quaked, and piercing through the ranks and warding off shots of arrows and spears he came and stood between both the
lines. Then he challenged Mu`awiyah, whereupon the latter, along with `Amr ibn al-`As, came a bit closer. Then Amir al-
mu'minin said to him: "Come out and face me. Let whoever kills the other be the ruler." Whereupon `Amr ibn al-`As said to
Mu`awiyah: "`Ali is right. Gather up a little courage and face him. Mu`awiyah replied: "l am not prepared to waste my life ar
your taunting." Saying this he went back. When Amir al-mu'minin saw him retreating he smiled and himself too returned.
The daring with which Amir al-mu'minin led the attacks in Siffin can only be called a miraculous feat. Thus, whenever he
came out challenging in the battlefield, the enemy lines were dispersed into utter disarray and confusion, and even
courageous combatants hesitated to appear against him. That is why on a few occasions he came onto the battlefield in
changed dress so that the enemy should not recognise him and someone should be prepared to engage with him
personally. Once `Arar ibn Ad'ham came from the other side to engage with al-`Abbas ibn Rabi`ah al-Harith ibn `Abd al-
Muttalib. They remained engaged but neither could defeat the other, until al-`Abbas chanced to see that a link of his
adversary's armour was loose. With a swift stroke he entangled the point of his sword in it, and then with a quick jerk he cut
through a few more links. Then with true aim he gave such a blow that his sword went straight into his bosom. Seeing this,
people raised the call of takbir. Mu`awiyah was startled at this noise and on coming to know that `Arar ibn Ad'ham had been
slain he was much disturbed and shouted if there was anyone to take revenge for `Arar ibn Ad'ham and kill al-`Abbas,
whereupon some tired swordsmen of the tribe of Lakhm came out challenging al-`Abbas. Al-`Abbas said he would come
after taking his Chief's permission. Saying al-`Abbas came to Amir al-mu'minin to seek permission. Amir al-mu'minin
detained him, put on al-`Abbas's dress. and riding on al-`Abbas's horse entered the battlefield. Taking him to be al-`Abbas,
the Lakhms said: "So you have got your Chief's permission." In reply Amir al-mu'minin recited the following verse:
Permission (to fight) is given unto those upon whom war is made for they have been oppressed, and verily, to help them,
Allah is Most Potent. (Qur'an, 22:39)
Now one man came out from the other side shouting like an elephant, ran amok and assaulted Amir al-mu'minin, but he
avoided the blow and then gave such a clean cut with his sword to the other's back that he was split into two. People
thought the blow had gone without avail, but when his horse jumped his two separate parts fell on the ground. After him
another man came out but he too was finished in the twinkling of an eye. Then Amir al-mu'minin challenged others but from
the strokes of his sword the enemy came to know that it was Amir al-mu'minin in the dress of al-`Abbas and so none dared
come to face him.
On the ninth day the right wing was under the command of `Abdullah ibn Budayl and the left wing under that of `Abdullah
ibn al-`Abbas. In the centre was Amir al-mu'minin himself. On the other side Habib ibn Maslamah commanded the Syrian
army. When both the lines had come face to face with each other, the valiant soldiers drew out their swords and pounced
upon one another like ferocious lions, and fighting raged on all sides. The banner of the right wing Amir al-mu'minin's army
was revolving in the hands of Banu Hamdan. Whenever anyone of them fell, martyred, someone else would pick up the
banner. First of all Kurayb ibn Shurayh raised the banner, on his fall Shurahbil ibn Shurayh took it up, then Marthad ibn
Shurayh, then Hubayrah ibn Shurayh then Yarim ibn Shurayh, then Sumayr ibn Shurayh and after the killing of all these six



brothers the banner was taken up by Sufyan, then `Abd, then Kurayb, the three sons of Zayd, who all fell martyred. After
that the banner was lifted by two brothers (sons) of Bashir namely `Umayr and al-Harith and when they too fell martyred,
Wahb ibn Kurayb took up the banner. On this day the enemy's greater attention was on the right wing and its assaults were
so fierce that the men lost ground and began to retreat from the battlefield. Only three hundred men remained with the
Officer in Command `Abdullah ibn Budayl. On seeing this Amir al-mu'minin asked Malik al-Ashtar to call them back and
challenge them as to where they were fleeing. "If the days of life are over they cannot avoid death by running away." Now
the defeat of the right wing could not be without effect on the left wing, so Amir al-mu'minin turned to the left wing and
advanced forward, forcing through the enemy lines, whereupon a slave of Banu Umayyah named Ahmar said to him, "Allah
may make me die if I fail to slay you today." On hearing this Amir al-mu'minin's slave Kaysan leapt over him but was killed
by him. When Amir al-mu'minin saw this he caught him by the skirt of his armour and, picking him up, threw him down so
forcefully that all his joints were smashed, whereupon Imam Hasan (p.b.u.h.) and Muhammad ibn al-Hanafiyyah came
forward and despatched him to Hell. Meanwhile, after having been called to Malik al-Ashtar and his having made them feel
ashamed, the retreaters came back and again assaulted so steadfastly that pushing back the enemy they reached the
place where `Abdullah ibn Budayl was surrounded by the enemy. When he saw his own men he picked up courage and
leapt towards Mu`awiyah's tent with drawn sword. Malik al-Ashtar tried to stop him but he couldn't, and, killing seven
Syrians, he reached the tent of Mu`awiyah. When Mu`awiyah noticed him close by he ordered him to be stoned, as a result
of which he was overpowered and the Syrians crowded over him and killed him. When Malik al-Ashtar saw this he
proceeded forward with the combatants of Banu Hamdan and Banu Madh'hij for an attack on Mu`awiyah, and began
dispersing the contingent on guard around him. When, out of the five circles of his guards only one remained to be
dispersed, Mu`awiyah put his foot in the stirrup of his horse in order to run away, but on someone's encouragement again
stopped. On another side of the battlefield a tumult was raging from one end to the other by the swords of `Ammar ibn Yasir
and Hashim ibn `Utbah. From whatever side `Ammar passed, the companions (of the Holy Prophet) flocked around him
and then made such a joint assault that destruction spread throughout the enemy lines. When Mu`awiyah saw them
advancing he threw his fresh forces towards them. But he continued displaying the excellence of his bravery under the
storm of swords and spears. At last Abu al-`Adiyah al-Juhani hit him with a spear from which he could not balance himself
and then Ibn Hawiy (Jawn as-Saksiki) came forward and slew him. `Ammar ibn Yasir's death caused tumult in Mu`awiyah's
ranks because about him they had heard the Holy Prophet (S) having said: " `Ammar will be killed at the hands of a
rebellious party." Thus before he fell as martyr Dhu'l-Kala` had said to `Amr ibn al-`As: "I see `Ammar on `Ali's side; are we
that rebellious party?" `Amr ibn al-`As had assured him that eventually `Ammar would join them, but when he killed fighting
on `Ali's side the rebellious party stood exposed and no scope was left for any other interpretation. Nevertheless Mu`awiyah
started telling the Syrians that: "We did not kill `Ammar, but `Ali did it because he brought him to the battlefield." When Amir
al-mu'minin heard this cunning sentence he remarked: "In that case the Holy Prophet (S) killed Hamzah as he had brought
him to the battlefield of Uhud." Hashim ibn `Utbah also fell in this conflict. He was killed by al-Harith ibn Mundhir at-
Tanukhi. After him the banner of the contingent was taken over by his son `Abdullah.
When such fearless warriors were gone Amir al-mu'minin said to the warriors from the tribes of Hamdan and Rabi`ah: "To
me you are like armour and spear. Get up and teach these rebels a lesson. " Consequently, twelve thousand combatants of
the tribes of Rabi`ah and Hamdan stood up, swords in hand. The banner was taken up by Hudayn ibn al-Mundhir. Entering
the lines of the enemy, they used their swords in such a way that heads began to drop, bodies fell in huge heaps and on
every side streams of blood flowed. And the assaults of these swordsmen knew no stopping till the day began to end with
all its devastation and the gloom of eve set in, ushering in that fearful night which is known in history as the night of al-
Harir, wherein the clashing of weapons, the hoofs of horses and the hue and cry of the Syrians created such notice that
even voices reaching the ears could not be heard. On Amir al-mu'minin's side, his wrong-crushing slogans raised waves of
courage and valour, and on the enemy's side they shook the hearts in their bosoms. The battle was at its zenith. The
quivers of the bowmen had become empty. The stalks of the spears had been broken. Hand to hand fighting went on with
swords only and dead bodies collected in heaps, till by morning the number of killed had exceeded thirty thousand.
On the tenth day Amir al-mu'minin's men showed the same morale. On the right wing Malik al-Ashtar held the command
and on the left wing `Abdullah ibn al-`Abbas.
Assaults went on like the assaults of new soldiers. Signs of defeat appeared on the Syrians, and they were about to leave



the battlefield and run away, when five hundred Qur'ans were raised on spears changing the entire face of the battle.
Moving swords stopped, the weapon of deceit was successful, and the way was clear for wrong to hold its sway.
In this battle forty-five thousand Syrians were killed while twenty-five thousand Iraqis fell as martyrs. (Kitab Siffin by Nasr
ibn Muzahim al-Minqari [d. 212 A.H.] and at-Tarikh at-Tabari, vol. 1, pp. 3256-3349).

Sermon 125: We did not name people as
arbitrators….
About the Kharijites and their opinion on Arbitration

(ومن كلام له (عليه السلام

:(ف معن الخوارج لما أنروا تحيم الرجال ويذم فيه أصحابه، قال (عليه السلام

We did not name people as arbitrators but we named the Qur'an the arbitrator. The Qur'an is a book,
covered, between two flaps, and it does not speak. It should therefore necessarily have an interpreter.
Men alone can be such interpreters. When these people invited us to name the Qur'an as the arbitrator
between us, we could not be the party turning away from the Book of Allah. since Allah has said:

. . . And then if ye quarrel about anything refer it to Allah and the Prophet . . (Qur'an, 4:59)

Reference to Allah means that we decide according to the Qur'an while reference to the Prophet means
that we follow his Sunnah. Now therefore, if arbitration were truly done through the Book of Allah
(Qur'an). we would be the most rightful of all people for the Caliphate; or if it were done by the Sunnah of
the Holy Prophet (S), we would be the most preferable of them.

دَّ لَهب لاان، وسبِل قنْطي لا ،نالدَّفَّتَي نيب تُورسخَطٌّ م وا هنَّمآنُ اآنَ. وهذَا الْقُرنَا الْقُرما حنَّماو ،الِجالر منُح نَّا لَما
من تَرجمان، وانَّما ينْطق عنْه الرِجال. ولَما دعانَا الْقَوم الَ انْ نُحم بينَنَا الْقُرآنَ لَم نَن الْفَرِيق الْمتَولّ عن كتَابِ
َلا هدرو ،تَابِهِب منْ نَحا هال َلا هدفَر ،(ولسالرو هال َلا وهدء فَرَش ف تُمنْ تَنَازَعفَا) :انَهحبس هال وقَال ،هال
مهلاوا نفَنَح هولسر نَّةبس منْ حاو ،النَّاسِ بِه قحا نفَنَح ،هتَابِ الك دْقِ فبِالص مذَا حفَا ;هنَّتخُذَ بسنْ نَاولِ اسالر
بِه.

Concerning your point why I allowed a time lag between myself and them with regard to the Arbitration, I
did so in order that the ignorant may find out (the truth) and one who already knows may hold with it
firmly. Possibly Allah may, as a result of this peace, improve the condition of these people, and they will



not be caught by the throats and will not, before indication of the right, fall into rebellion as before.
Certainly the best man before Allah is he who loves most to act according to right, even though it causes
him hardship and grief rather than according to wrong, even though it gives him benefit and increase.

واما قَولُم: لم جعلْت بينَكَ وبينَهم اجلا ف التَّحيم؟ فَانَّما فَعلْت ذلكَ ليتَبين الْجاهل، ويتَثَبت الْعالم، ولَعل اله انْ
يصلح ف هذِه الْهدْنَة امر هذِه الامة، ولا تُوخَدُ بِاكظَامها، فَتَعجل عن تَبين الْحق، وتَنْقَاد لاولِ الْغَ. انَّ افْضل النَّاسِ
هزَاددَةً وفَائ هلَيا رنْ جاو لاطالْب نـ م ثَهركو هنْ نَقَصاـ و هلَيا بحا قبِالْح لمانَ الْعك نم هنْدَ الع،

So, where are you being misled and from where have you been brought (to this state)? Be prepared to
march to the people who have deviated from the right and do not see it, have been entangled in wrong-
doing and are not corrected. They are away from the Book and turned from the (right) path. You are not
trustworthy to rely upon, nor are you holders of honour to be adhered to. You are very bad in kindling the
fire of fighting. Woe to you! I had to bear a lot of worries from you. Some day I call you (to jihad) and
some day I speak to you in confidence, you are neither true free men at the time of call, nor trustworthy
brothers at the time of speaking in confidence.

فَاين يتَاه بِم؟! ومن اين اتيتُم؟! استَعدُّوا للْمسيرِ الَ قَوم حيارى عن الْحق لا يبصرونَه، وموزَعين بِالْجورِ لا يعدِلُونَ
بِه، جفَاة عن الْتَابِ، نُب عن الطَّرِيق. ما انْتُم بوثيقَة يعلَق بِها، ولا زَوافر يعتَصم الَيها، لَبِىس حشَّاش نَارِ الْحربِ
انْتُم! افٍ لَم! لَقَدْ لَقيت منْم برحاً، يوماً انَادِيم ويوماً انَاجِيم، فَلا أحرار صدْق عنْدَ النّدَاء، ولا اخْوانُ ثقَة عنْدَ
اءالنَّج!

Alternative Sources for Sermon 125

(1) Al-Tabari, Ta'rikh, VI, 37, events of 37 H.;

(2) Sibt ibn al-Jawzi, Tadhkirah, 100;

(3) al-Mufid, al-'Irshad, 157;

(4) al-Tabarsi, al-'Ihtijaj, I, 275.

Sermon 126: Do you command me that I should
seek…..

When Amir al-mu'minin was spoken ill of for showing equality in the distribution (of shares from Bayt al-



mal or the Muslim Public Treasury) he said:

(ومن كلام له (عليه السلام

:لما عوتب عل تصييره الناس أسوة ف العطاء من غير تفضيل إل السابقات والشرف، قال

Do you command me that I should seek support by oppressing those over whom I have been placed?
By Allah, I won't do so as long as the world goes on, and as long as one star leads another in the sky.
Even if it were my property, I would have distributed it equally among them, then why not when the
property is that of Allah.

Beware; certainly that giving of wealth without any right for it is wastefulness and lavishness. It raises its
doer in this world, but lowers him in the next world. It honours him before people, but disgraces him with
Allah. If a man gives his property to those who have no right for it or do not deserve it, Allah deprives
him of their gratefulness, and their love too would be for others. Then if he falls on bad days and needs
their help, they would prove the worst comrades and ignoble friends.

ماً! لَونَج اءمالس ف منَج ما امو ميرس رما سم بِه طُورا لا هالو !هلَيع يتّۇل نيمرِ فوبِالْج رالنَّص طْلُبنْ اا ّونرمتَاا
وهو ،افرساو ذِيرتَب هّقرِ حغَي الِ فالْم طَاءعنَّ ااو لاا ! هال الم الا الْمنَّماو فيَف ،منَهيب تيولَس ل الانَ الْمك
يرفَع صاحبه ف الدُّنْيا ويضعه ف الاخرة، ويرِمه ف النَّاسِ ويهِينُه عنْدَ اله، ولَم يضع امرو مالَه ف غَيرِ حقّه وعنْدَ
ملاايل وخَل فَشَر هِمونَتعم لا تَاجماً فَاحوي لالنَّع بِه نْ زَلَّتفَا ،مهدو رِهغَيانَ لكو مهرُش هال همرح لاا هلهرِ اغَي
!خَدِين
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Sermon 127: If you refuse to stop claiming ...
About the Kharijites

(ومن كلام له (عليه السلام

للخوارج أيضاً

If you refuse to stop claiming that I have gone wrong and been misled, why do you consider that the
common men among the followers of the Prophet Muhammad (S) have gone astray like me, and accuse
them with my wrong, and hold them unbelievers on account of my sins. You are holding your swords on
your shoulders and using them right and wrong. You are confusing those who have committed sins with
those who have not. You know that the Prophet (S) stoned the protected (married) adulterer, then he
also said his burial prayer and allowed his successors to inherit from him. He killed the murderer and
allowed his successors to inherit from him.

He amputated (the hand of) the thief and whipped the unprotected (unmarried) adulterer, but thereafter
allowed their shares from the booty, and they married Muslim women. Thus the Prophet (S) took them to
task for their sins and also abided by Allah's commands about them, but did not disallow them their
rights created by Islam, nor did he remove their names from its followers.

،للابِض (ه عليه وآلهال صل)دمحم ةمةَ ااملونُ عّلتُض مفَل ،لَلْتضو تخْطَاا ّنوا امعنْ تَزا لاا تُميبفإنْ ا
ذْنَبا نطُونَ متَخْلو ،قْمالسو راءةالب عاضوا مونَهعتَض مقاتوع َلع مُوفيس !بِذُنُوِب مونَهرّفُتو ،بِخَطَئ مخُذُونَهتَاو
،لَهها ثَهرو ثُم هلَيع َّلص ثُم [نصحالْـم] انالز مجر (ه عليه وآلهال صل)هال ولسنَّ را تُمملقَدْ عو .بذْني لَم نبِم
وقَتَل الْقَاتل وورث ميراثَه اهلَه، وقَطَع السارِق وجلَدَ الزان غَير الْمحصن ثُم قَسم علَيهِما من الْفَء ونَحا
،ملاسالا نم مهمهس مهنَعمي لَمو ،يهمف هال قح قَاماو ،بِذُنُوبِهم (ه عليه وآلهال صل) هال ولسر مخَذَهاتِ; فَاملسالْم
هلها نيب نم مهاءمسا خْرِجي لَمو.

Certainly you are the most evil of all persons and are those whom Satan has put on his lines and thrown
out into his wayless land. With regard to me, two categories of people will be ruined, namely he who
loves me too much and the love takes him away from rightfulness, and he who hates me too much and
the hatred takes him away from rightfulness. The best man with regard to me is he who is on the middle
course. So be with him and be with the great majority (of Muslims) because Allah's hand (of protection)
is on keeping unity. You should beware of division because the one isolated from the group is (a prey) to
Satan just as the one isolated from the flock of sheep is (a prey) to the wolf.



بِه بذْهفْرِطٌ يم بحنْفَانِ: مص كُ فلهيسو ! هيهت بِه برضو ،هيامرطَانُ مالشَّي بِه مر نمالنَّاسِ، و اررش نْتُما ثُم
،وهمطُ فَالْزسوطُ الاالَّنم الاح النَّاسِ ف رخَيو ،قرِ الْحغَي َلا غْضالْب بِه بذْهفْرِطٌ يم ضغبمو ،قرِ الْحغَي َلا بالْح
ننَّ الشَّاذَّةَ ما امطَانِ، كلشَّيالنَّاسِ ل ننَّ الشَّاذَّ مقَةَ! فَاالْفُرو ماكياو ،ةاعمالْج عم هدَ النَّ يظَم فَاعالا ادووا السمالْزو
.الْغَنَم للذِّىبِ

Beware; whoever calls to this course, kill him, even though he may be under this headband of mine.
Certainly the two arbitrators were appointed to revive what the Qur'an revives and to destroy what the
Qur'an destroys. Revival means to unite on it (in a matter) and destruction means to divide on a matter.
If the Qur'an drives us to them we should follow them, and if it drives them to us they should follow up.

May you have no father! (Woe to you), I did not cause you any misfortune, nor have I deceived you in
any matter, nor created any confusion. Your own group had unanimously suggested in favour of these
two men and we bound them that they would not exceed the Qur'an but they deviated from it and
abandoned the right although both of them were conversant with it. This wrong-doing was the dictate of
their hearts and so they trod upon it, although we had stipulated that in arbitrating with justice and
sticking to rightfulness they would avoid the evil of their own views and the mischief of their own verdict
(but since this has happened the award is not acceptable to us).

الا من دعا الَ هذَا الشّعارِ فَاقْتُلُوه، ولَو كانَ تَحت عمامت هذِه، فَانَما حم الْحمانِ ليحيِيا ما احيا الْقُرآنُ، ويميتَا
ما امات الْقُرآنُ، واحياوه الاجتماعُ علَيه، واماتَتُه الافْتَراق عنْه، فَانْ جرنَا الْقُرآنُ الَيهِم اتَّبعنَاهم، وانْ جرهم الَينَا
.اتَّبعونَا

فَلَم آتِ ـ لاابا لَم ـ بجراً، ولا خَتَلْتُم عن امرِكم، ولا لبستُه علَيم، انَّما اجتَمع راي ملَئم علَ اخْتيارِ رجلَين، اخَذْنَا
قبقَدْ سو ،هليا عيضا فَمماهوه روانَ الْجكو ،هانرصبا يمهو قا الْحكتَرو ،نْها عآنَ، فَتَاها الْقُردَّيتَعي لاا اهِملَيع
.استثْنَاونَا علَيهِما ـ ف الْحومة بِالْعدْلِ، والصمدِ للْحق ـ سوء رايِهِما، وجور حمهِما
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(7) al-Karajiki, Ma’dan, 226.

Sermon 128: O Ahnaf!....
About important future events in Basrah

(ومن كلام له (عليه السلام

وهو مما كان يخبر به عن الملاحم بالبصرة

O Ahnaf! It is as though I see him advancing with an army which has neither dust nor noise, nor rustling
of reins, nor neighing of horses. They are trampling the ground with their feet as if they are the feet of
ostriches.

يا احنَف، كانّ بِه وقَدْ سار بِالْجيشِ الَّذِي لا يونُ لَه غُبار ولا لَجب، ولا قَعقَعةُ لُجم، ولا حمحمةُ خَيل، يثيرونَ
امالنَّع قْدَاما انَّهاك هِمقْدَامبِا ضرالا.

As-Sayyid ar-Radi says: Amir al-mu'minin pointed to the Chief of the Negroes, (Sahibu'z-Zanj).1

.يومء بذلك (عليه السلام) إل صاحب الزنْج

Then Amir al -mu'minin said:

Woe to you (the people of Basrah’s) inhabited streets and decorated houses which possess wings like
the wings of vultures and trunks like the trunks of elephants; they are the people from among whom if
one is killed he is not mourned and if one is lost he is not searched for. I turn this world over on its face,
value it only according to its (low) value, and look at it with an eye suitable to it.

يماطخَرورِ، والنُّس ةنَحجاةٌ كحنجا الَه الَّت فَةخْرزالْم مورِكدو ،ةرامالْع مسل ليقال (عليه السلام): و ثم
كخَراطيم الْفيلَة، من اولئكَ الَّذِين لا ينْدَب قَتيلُهم، ولا يفْقَدُ غَائبهم. انَا كاب الدُّنْيا لوجهِها، وقَادِرها بِقَدْرِها، ونَاظرها
.بِعينها



A part of the same sermon referring to the Turks (Mongols)

منه: ويوم به إل وصف الاتراك

I 2 can see a people whose faces are like shields covered with rough-scraped skins. They dress
themselves in silken and woollen clothes and hold dear excellent horses. Their killing and bloodshed
shall take place freely till the wounded shall walk over the dead and the number of runners-away shall
be less than those taken prisoner:

كانّ اراهم قَوماً كانَّ وجوههم الْـمجانُّ الْمطَرقَةُ، يلْبسونَ السرق والدِّيباج، ويعتَقبونَ الْخَيل الْعتَاق، ويونُ هنَاكَ
!استحرار قَتْل،حتَّ يمش الْـمجروح علَ الْمقْتُولِ، ويونَ الْمفْلت اقَل من الماسورِ

One of his companions said to him: O Amir al-mu'minin, you have been given knowledge of hidden
things. Whereupon Amir al-mu'minin laughed and said to the man who belonged to the tribe of Banu
Kalb:

فقال له بعض أصحابه: لقد اعطيت يا أميرالمؤمنين علم الغيب! فضحك (عليه السلام)، وقال للرجل ـ وكان كلبياً ـ
:

O brother of Kalb! This is not knowledge of hidden things (‘ilmu'l-ghayb), 3 these matters have been
acquired from him (namely in Prophet) who knew them. As regard knowledge of hidden things, that
means knowledge of the Day of Judgement, and the things covered by Allah in the verse:

“Verily, Allah is He with Whom is the knowledge of the Hour; He sends down the rain, and He
knows what is in the wombs. No soul knows what it will earn tomorrow, and no soul knows in
what land it will die..” (Qur'an, 31:34)

Therefore, Allah alone knows what is there in the wombs, whether male or female, ugly or handsome,
generous or miserly, mischievous or pious, and who will be the fuel for Hell and who will be in the
company of the Prophets in Paradise. This is the knowledge of the hidden things which is not known to
anyone save Allah. All else is that whose knowledge Allah passed on to His Prophet and he passed it on
to me, and prayed for me that my bosom may retain it and my ribs may hold it.

انَهحبس هال هدَّدا عمو ،ةاعالس لْمبِ عالْغَي لْما عنَّمالْم، وذِي ع نم لُّمتَع وا هنَّماب، وغَي لْمبِع وه سلْب، لَيخَا كا اي
بِقَوله: (انَّ اله عنْدَه علْم الساعة و ينَزِل الْغَيث، و يعلَم ما ف الارحام، و لاتَدْرى نَفْس ماذا تَسب غَداً، و ما تَدْرى
نَفْس بِاَىِ اَرض تَموت..).الاية. فَيعلَم سبحانَه ما ف الارحام من ذَكر او انْثَ، وقَبِيح او جميل، وسخ او بخيل،
،هال لادٌ احا هلَمعي بِ الَّذِي لاالْغَي لْمقاً; فَهذَا عافرم ِينلنَّبِيالْجِنَانِ ل ف وطَباً، االنَّارِ ح ونُ في نميد، وعس وا شَقو



حانوج هلَيع طَمتَضدْرِي، وص هيعنْ يبِا ا لعدو ،يهنلَّمفَع (ه عليه وآلهال صل) هنَبِي هال هلَّمع لْمكَ فَعى ذلوا سمو.

Alternative Sources for Sermon 128

(1) Al-Tabari, Ta'rikh, VI, 48;

(2) Ibn al-'Athir, al-Nihayah, (b.j.r);

(3) al-Saduq, al-'Amali;

(4) al-'Amidi, Ghurar, 329;

(5) al-Karajiki, Ma’dan, 226;

(6) al-Bayhaqi, al-Mahasin, 41;

(7) al-Jahiz, al-Hayawan, II, 90.

1. `Ali ibn Muhammad was born in the village of Warzanin in the suburbs of Ray and belonged to the Azariqah sect of the
Kharijites. He claimed to be a sayyid (descendant of the Holy Prophet) by showing himself the son of Muhammad ibn
Ahmad al-Mukhtafi ibn `Isa ibn Zayd ibn `Ali ibn al-Husayn ibn `Ali ibn Abi Talib, but the experts on lineality and
biographers have not accepted his claim to being a sayyid and have given his father's name as Muhammad ibn `Abd ar-
Rahim instead of Muhammad ibn Ahmad. The former was from the tribe of `Abd al-Qays and had been born of a Sindi
maid-slave. `Ali ibn Muhammad rose as an insurgent in 255 A.H. in the reign of al-Muhtadi Billah and associated with him
the people from the suburbs of Basrah on promise of money, wealth and freedom. He entered Basrah on the 17th
Shuwwal, 255 A.H. killing and looting, and in only two days he put to death thirty thousand individuals, men, women and
children, and displayed extreme oppression, bloodshed, savageness and ferocity. He dismantled houses, burnt mosques,
and after continuous killing and devastation for fourteen years, was killed in the month of Safar, 270 A.H. in the reign of
Muwaffaq Billah. Then people got rid of his devastating deeds.
Amir al-mu'minin's prophecy is one of those prophecies which throw light on his knowledge of the unknown. The details of
his army given by Amir al-mu'minin namely that there would be neither neighing of horses nor rustling of weapons therein is
a historical fact. The historian at-Tabari has written that when this man reached near al-Karkh (a sector of Baghdad) with
the intention of insurrection, the people of that place welcomed him, and a man presented him a horse for which no rein
could be found despite a search. At last he rode it using a rope for the rein. Similarly there were at that time only three
swords in his force - one with himself, one with `Ali ibn Aban al-Muhallabi, and one with Muhammad ibn Salm, but later
they collected some more weapons by marauding.
2. This prophecy of Amir al-mu'minin is about the attack of the Tartars (Mongols) who were inhabitants of the Mongolian
desert in the north west of Turkistan. These semi-savage tribes lived by marauding, killing and devastating. They used to
fight among themselves and attack neighbouring areas. Each tribe had a separate chief who was deemed responsible for
their protection. Chingiz Khan (Temujin) who was one of the ruling chiefs of these tribes and was very brave and
courageous had risen to organise all their divided tribes into one, and, despite their opposition he succeeded in
overpowering them through his might and sagacity. Collecting a large number under his banner he rose in 606 A.H. like a
torrent and went on dominating cities and ruining populations till he conquered the area upto North China.
When his authority was established he offered his terms of settlement to `Alau'd-Din Khwarazm Shah, ruler of the
neighbouring country of Turkistan, and through a deputation concluded an agreement with him that the Tartar traders would
be allowed to visit his country for trade and their life and property would not be subject to any harm. For some time they
traded freely without fear but on one occasion `Alau'd-Din accused them of spying, seized their goods and had them killed



by the Chief of Atrar. When Chingiz Khan learnt of the breach of the agreement and the killing of Tartar merchants his eyes
cast forth flames and he began trembling with rage.
He sent word to `Alau'd-Din to return the goods of the Tartar merchants and to hand over to him the ruler of Atrar. `Alau'd-
Din, who was mad with power and authority, did not pay any heed, and acting short-sightedly killed even the
plenipotentiary of Chingiz Khan. Now Chingiz Khan lost all patience and his eyes filled with blood. He rose with his sword in
hand, and the Tartar warriors leapt towards Bukhara on their speedy stallions. `Alau'd-Din came out with four hundred
thousand combatants to face him but could not resist the incessant assaults of the Tartars, and having been vanquished
only after a few attacks ran away to Nishabur across the river Jaxartes (Sihun). The Tartars smashed Bukhara and razed it
to the ground. They pulled down schools and mosques, burning to ashes the houses and killing men and women without
distinction. Next year they assaulted Samarqand and devastated it completely. After the flight of `Alau'd-Din, his son
Jalalu'd-Din Khwarazm Shah had assumed the reins of government The Tartars chased him also, and for ten years he fled
from one place to the other but did not fall in their hands. At last he crossed over the river out of the boundaries of his
realm. During this time the Tartars did their utmost to ruin populated lands and to annihilate humanity. No city escaped their
ruining and no populace could avoid their trampling. Wherever they went they upset the kingdom, overthrew governments,
and in a short time established their authority over the northern portion of Asia. When Chingiz Khan died in 622 A.H. his
own son Ogedei Khan succeeded him. He searched out Jalalu'd-Din in 628 A.H. and killed him. After him Mongka Khan,
the son of the other son of Chingiz Khan, occupied the throne. After Mongka Khan, Qubilai Khan succeeded to a part of the
country and the control of Asia fell to the share of his brother Hulagu Khan. On the division of the whole realm among the
grandsons of Chingiz Khan, Hulagu Khan was thinking of conquering Muslims areas when the Hanafite of Khurasan in
enmity with the Shafi`ite invited him to attack Khurasan. He therefore led an assault on Khurasan, and the Hanafite,
thinking themselves to be safe from the Tartars, opened the city gates for them. But the Tartars did not make any distinction
between Hanafite and Shafi`ite and killed whoever fell to their hands. After killing most of its population they took it in
occupation. These very differences between the Hanafite and the Shafi`ite opened for him the door of conquest upto Iraq.
Consequently, after conquering Khurasan his courage increased and in 656 A.H. he marched on Baghdad with two
hundred thousand Tartars. Al-Musta`sim Billah's army and the people of Baghdad jointly faced them, but it was not in their
power to stop this torrent of calamity. The result was that the Tartars entered Baghdad on the day of `Ashura' carrying with
them bloodshed and ruin. They remained busy in killing for forty days. Rivers of blood flowed in the streets and all the
alleys were filled with dead bodies. Hundred of thousands of people were put to the sword while al-Musta`sim Billah was
trampled to death under foot. Only those people who hid themselves in wells or underground places and hid from their sight
could survive. This was the devastation of Baghdad which shook the `Abbasid Kingdom to its foundation, so that its flag
could never fly thereafter.
Some historians have laid the blame of this ruin on Ibn al-`Alqami (Abu Talib, Muhammad ibn Ahmad al-Baghdadi), the
minister of al-Musta`sim Billah, by holding that, moved by the general masses of the Shi`ahs and the ruin of al-Karkh
sector (of Baghdad), he invited Hulagu Khan through the latter's minister, the great scholar Nasiru'd-Din Muhammad ibn
Muhammad at-Tusi, to march on Baghdad. Even if it be so, it is not possible to ignore the historical fact that before this the
`Abbasid Caliph an-Nasir Lidini'llah had initiated the move for the attack on the Muslim areas. When the Khwarazm Shahs
declined to acknowledge the authority of the Caliphate he had sent word to Chingiz Khan to march on Khwarazm, from
which the Tartars had understood that there was no unity and co-operation among the Muslims. Thereafter the Hanafite
had sent for Hulagu Khan to crush the Shafi`ite as a consequence of which the Tartars secured control over Khurasan, and
prepared the way to march towards Baghdad. In these circumstances to hold only Ibn al-`Alqami responsible for the
ruination of Baghdad and to ignore the move of an-Nasir Lidini'llah and the dispute between the Hanafite and the Shafi`ite
would be covering up the facts, when in fact the cause for the ruin of Baghdad was this very conquest of Khurasan, whose
real movers were the Hanafite inhabitants of the place. It was by this conquest that Hulagu Khan had the courage to march
on the centre of Islam; otherwise it cannot have been the result of a single individual's message that he assaulted an old
capital like Baghdad, the awe of whose power and grandeur was seated in the hearts of a large part of the world.
3. To know hidden things on a personal level is one thing, while to be gifted by Allah with knowledge of any matter and to
convey it to others is different. The knowledge of the future which the prophets and vicegerents possess is gained by them
through Allah's teaching and informing. Allah alone has knowledge of events which are to happen in the future. Of course,



He passes this knowledge on to whoever He wills. Thus He says:
(He alone is) the "Knower of the unseen, neither doth He reveal His secrets unto any (one else) save unto that one of the
Messengers whom He chooseth..." (Qur'an, 72:26-27)
In this way Amir al-mu'minin also received knowledge of the future through the instructions of the Prophet or inspiration
from Allah, for which these words of Amir al-mu'minin stand evidence. Of course, sometimes it is not proper or expedient to
disclose certain matters and they are allowed to remain under a veil. Then no one can be acquainted with them as Allah
says: Verily, Allah is He with Whom is the knowledge of the Hour and He sendeth down the rain, and knoweth He what is in
the wombs; and knoweth not any soul what he shall earn the morrow, and knoweth not any soul in what lands he shall die:
Verily Allah is All-knowing, All- aware. (Qur'an, 31:34)

Sermon 129: O servants of Allah!....
About measures and weights, the transience of this world and the condition of its people

(ومن خطبة له (عليه السلام

ف ذكر الماييل والموازين

O servants of Allah! You and whatever you desire from this world are like guests with fixed period of
stay, and like debtors called upon to pay. Life is getting short while (the records of) actions are being
preserved. Many strivers are wasting (their efforts) and many of those who exert are heading towards
harm. You are in a period when steps of virtue are moving backwards, steps of evil are moving forward
and Satan is increasing his eagerness to ruin people. This is the time that his equipment is strong, his
traps have been spread and his prey has become easy (to catch).

عباد اله، انَّم ـ وما تَاملُونَ من هذِه الدُّنْيا ـ اثْوِياء موجلُونَ، ومدِينُونَ مقْتَضونَ: اجل منْقُوص، وعمل محفُوظٌ،
فَرب دائب مضيع، ورب كادِح خَاسر. قَدْ اصبحتُم ف زَمن لا يزداد الْخَير فيه الا ادباراً، والشَّر الا اقْبالا، والشَّيطَانُ
تُهفَرِيس نَتماو ،يدَتُهم تمعو ،دَّتُهع تانٌ قَوِيوعاً، فَهذا اطَم لاكِ النَّاسِ الاه ف .

Cast your glance over people wherever you like, you will see either a poor man suffering from poverty, or
a rich man ignoring Allah despite His bounty over him, or a miser increasing his wealth by trampling on
Allah's obligations, or an unruly person closing his ears to all counsel. Where are your good people;
where are your virtuous people? Where are your high spirited men and generous men? Where are those
of you who avoid deceit in their business and remain pure in their behaviour? Have they not all departed
from this ignoble, transitory and troublesome world? Have you not been left among people who are just
like rubbish and so low that lips avoid mention of them and do not move even to condemn their low
position.



... "Verily we are Allah's and verily unto Him shall we return." (Qur'an, 2:156)

“Mischief has appeared..” (30:41) and there is no one to oppose and change it, nor anyone to
dissuade from it or desist from it.

اضرِب بِطَرفكَ حيث شىت من النَّاسِ، فَهل تُبصر الا فَقيراً يابِدُ فَقْراً، او غَنياً بدَّل نعمةَ اله كفْراً، او بخيلا اتَّخَذَ
مكاررحا نيا؟! ومكاولَحصو مكيارخ نيقْراً! او ظاعالْمو عمس نع هذُننَّ بِااِداً كرتَمم وفْراً، او هال قبِح خْلالْب
وسمحاوكم؟! واين الْمتَورِعونَ ف ماسبِهِم، والْمتَنَزِهونَ ف مذَاهبِهم؟! الَيس قَدْ ظَعنُوا جميعاً عن هذِه الدُّنْيا
الدَّنية، والْعاجِلَة المنَغّصة، وهل خُلّفْتُم الا ف حثَالَة لا تَلْتَق بِذَمهِم الشَّفَتَانِ، استصغَاراً لقَدْرِهم، وذَهاباً عن ذِكرِهم؟!
جِردزم زَاجر لاو ،ِرغَيم رْنم فَلا (ادالْفَس رظَه) ،(َوناجِعر هلَينَّا ااو هنَّا لا) فَـ.

Do you, with these qualities, hope to secure abode in the purified neighbourhood of Allah and to be
regarded His staunch lovers? Alas! Allah cannot be deceived about His paradise and His will cannot be
secured save by His obedience. May Allah curse those who advise good but they themselves avoid it,
and those who desist others from evil but they themselves act upon it.

تُنَال لاو ،هنَّتج نع هخْدَعُ الي لا !اتهي؟ هنْدَهع هائيلوا زعونُوا اَتو ،هارِ قُدْسد ف هوا الاوِرنْ تُجفَبِهذَا تُرِيدُونَ اا
بِه ينلامرِ الْعنالم نع ينالنَّاهو ،لَه ينوفِ التَّارِكرعبِالْم رِينمالا هال نلَع .هتبِطَاع لاا اتُهضرم!

Alternative Sources for Sermon 129

(1) Al-'Amidi, Ghurar, 320;

(2) al-Zamakhshari, Rabi’, bab tabaddul al-'ahwal.

Sermon 130: O Abu Dharr!...
Delivered when Abu Dharr 1 was exiled towards ar-Rabadhah

(ومن كلام له (عليه السلام

لاب ذر(رحمه اله) لما أخرج إل الربذة

O Abu Dharr! You showed anger in the name of Allah therefore have hope in Him for Whom you
became angry. The people were afraid of you in the matter of their (pleasure of this) world while you



feared them for your faith. Then leave to them that for which they are afraid of you and get away from
them taking away what you fear them about. How needy are they for what you dissuade them from and
how heedless are you towards what they are denying you.

You will shortly know who is the gainer tomorrow (on the Day of Judgement) and who is more enviable.
Even if these skies and earth were closed to some individual and he feared Allah, then Allah would open
them for him. Only rightfulness should attract you while wrongfulness should detract you. If you had
accepted their worldly attractions they would have loved you and if you had shared in it they would have
given you asylum.

دِيهِميا كْ فكَ، فَاتْردِين َلع مفْتَهخو ،ماهنْيد َلخَافُوكَ ع منَّ الْقَوا ،لَه تبغَض نم جفَار ،هل تبنَّكَ غَضا ،ٍا ذَربااي
ابحالر نم لَمتَعسوكَ! ونَعا ممغْنَاكَ عوا ،متَهنَعا مم َلا مهجوحا افَم ;هلَيع مفْتَها خبِم منهم براهو ،هلَيا خَافُوكَ عم
جاً! لاخْرا ممنْهم لَه هال لعلَج ،هال َاتَّق تْقاً، ثُمد ربع َلانَتَا عك ينضرالااتِ وماَونَّ السا لَوداً. وسح ثَركالاغَداً، و
.يونسنَّكَ الا الْحق، ولا يوحشَنَّكَ الا الْباطل، فَلَو قَبِلْت دنْياهم لاحبوكَ، ولَو قَرضت منْها لامنُوكَ

Alternative Sources for Sermon 130

(1) Al-Kulayni, Rawdah, 206;

(2) al-Jawhari, Kitab al-Saqifah, see Ibn Abi al-Hadid, Sharh, II, 375;

(3) al-Ya’qubi, Ta'rikh, II, 120.

1. Abu Dharr al-Ghifari's name was Jundab ibn Junadah. He was an inhabitant of ar-Rabadhah which was a small village
on the east side of Medina. When he heard about the proclamation of the Prophet, he came to Mecca and after making
enquiries saw the Prophet and accepted Islam whereupon the unbelievers of Quraysh gave him all sorts of troubles and
inflicted pain after pain, but he remained steadfast. Among the acceptors of Islam he is the third, fourth or fifth. Along with
this precedence in Islam his renunciation and piety was so high that the Prophet said: “Among my people Abu Dharr is the
like of `Isa (Jesus) son of Maryam (Mary) in renunciation and piety”.
In the reign of Caliph `Umar, Abu Dharr left for Syria and during `Uthman's reign also remained there. He spent his days in
counselling, preaching, acquainting people with the greatness of the members of the Prophet's family and guiding the
people to the rightful path. The traces of Shi`ism now found in Syria and Jabal `Amil (north of Lebanon) are the result of his
preaching and activity and the fruit of seeds sown by him.
The Governor of Syria, Mu`awiyah, did not like the conduct of Abu Dharr and was much disgusted with his open criticism
and mention of the money-making and other wrongful activities of `Uthman. But he could do nothing. At last he wrote to
`Uthman that if he remained there any longer he would rouse the people against the Caliph. There should therefore be
some remedy against this. On this, `Uthman wrote to him that Abu Dharr should be seated on an unsaddled camel and
dispatched to Medina. The order was obeyed and Abu Dharr was sent to Medina. On reaching Medina he resumed his
preaching of righteousness and truth. He would recall to the people the days of the Holy Prophet and refrain them from
displays of kingly pageantry, whereupon `Uthman was much perturbed and tried to restrict his speaking. One day he sent
for him and said: "I have come to know that you go about propagating that the Holy Prophet said that:
"When Banu Umayyah will become thirty in number they will regard the cities of Allah as their property, His creatures their
slaves and His religion the tool of their treachery."
Abu Dharr replied that he had heard the Prophet say so. `Uthman said that he was speaking a lie and enquired from those



beside him if any one had heard this tradition and all replied in the negative. Abu Dharr then said that enquiry should be
made from Amir al-mu'minin `Ali ibn Abi Talib (p.b.u.h.). He was sent for and asked about it. He said it was correct and Abu
Dharr was telling the truth. `Uthman enquired on what basis he gave evidence for the correctness of this tradition. Amir al-
mu'minin replied that he had heard the Holy Prophet say that:
“There is no speaker under the sky or over the earth more truthful than Abu Dharr”.
Now `Uthman could do nothing. If he still held him to be liar it would mean falsification of the Prophet. He therefore kept
quiet despite much perturbation, since he could not refute him. On the other side Abu Dharr began speaking against the
usurping of Muslims' property quite openly and whenever he saw `Uthman he would recite this verse:
And those who hoard up gold and silver and spend it not in Allah's way; announce thou unto them a painful chastisement.
On the Day (of Judgement) when it shall be heated in the fire of hell, then shall be branded with it their foreheads and their
sides and their backs; (saying unto them) "This is what ye hoarded up for yourselves, taste ye then what ye did hoard up. "
(Qur'an, 9:34-35)
`Uthman promised him money but could not entrap this free man in his golden net, then resorted to repression but could not
stop his truth-speaking tongue. At last he ordered him to leave and go to ar-Rabadhah and deputised Marwan, son of the
man (al-Hakam) exiled by the Prophet, to turn him out of Medina. At the same time he issued the inhuman order that no
one should speak to him nor see him off. But Amir al-mu'minin, Imam Hasan, Imam Husayn, `Aqil ibn Abi Talib, `Abdullah
ibn Ja`far and `Ammar ibn Yasir did not pay any heed to this order and accompanied him to see him off, and Amir al-
mu'minin uttered these sentences (i.e., the above sermon) on that occasion.
In ar-Rabadhah, Abu Dharr had to put up with a very hard life. It was here that his son Dharr and his wife died and the
sheep and goats that he was keeping for his livelihood also died. Of his children only one daughter remained, who equally
shared his starvation and troubles. When the means of subsistence were fully exhausted and day after day passed without
food she said to Abu Dharr: "Father, how long shall we go on like this. We should go somewhere in search of livelihood."
Abu Dharr took her with him and set off for the wilderness. He could not find even any foliage. At last he was tired and sat
down at a certain place. Then he collected some sand and, putting his head on it, lay down. Soon he began gasping, his
eyes rolled up and pangs of death gripped him.
When the daughter saw this condition she was perplexed and said, "Father, if you die in this vast wilderness, how shall I
manage for your burial quite alone." He replied, "Do not get upset. The Prophet told me that I shall die in helplessness and
some Iraqis would arrange for my burial. After my death you put a sheet over me and then sit by the roadway and when
some caravan passes that way tell them that the Prophet's companion Abu Dharr has died." Consequently, after his death
she went and sat by the roadside. After some time a caravan passed that way. It included Malik ibn al-Harith al-Ashtar an-
Nakha`i, Hujr ibn `Adi at-Ta'i, `Alqamah ibn Qays an- Nakha`i, Sa`sa`ah ibn Suhan al-`Abdi, al-Aswad ibn Yazid an-
Nakha`i etc. who were all fourteen persons in number. When they heard about the passing away of Abu Dharr they were
shocked at his helpless death. They stopped their riding beasts and postponed the onward journey for his burial. Ma1ik al-
Ashtar gave a sheet of cloth for his shroud. It was valued at four thousand Dirhams. After his funeral rites and burial they
departed. This happened in the month of Dhi'l-hijjah, 32 A.H.

Sermon 131: O (people of) differing minds and
divided hearts….
Grounds for accepting the Caliphate and the qualities of a ruler and governor

(ومن كلام له (عليه السلام



م ويصف الامام الحقن سبب طلبه الحوفيه يبي

O (people of) differing minds and divided hearts, whose bodies are present but wits are absent. I am
leading you (amicably) towards truthfulness, but you run away from it like goats and sheep running away
from the howling of a lion. How hard it is for me to uncover for you the secrets of justice, or to straighten
the curve of truthfulness.

ايتُها النُّفُوس الْمخْتَلفَة ، والْقُلُوب الْمتَشَتّتَةُ، الشَّاهدَةُ ابدَانُهم، والْغَائبةُ عنْهم عقُولُهم، اظْاركم علَ الْحق وانْتُم تَنْفرونَ
قالْح اجوِجاع يمقا ودْلِ، االْع اررس مِب طْلَعنْ اا اتهيدِ! هسالا ةعوعو نى مزعالْم نُفُور نْهع.

O my God! Thou knowest that what we did was not to seek power nor to acquire anything from the
vanities of the world. We rather wanted to restore the signs of Thy religion and to usher prosperity into
Thy cities so that the oppressed among Thy creatures might be safe and Thy forsaken commands might
be established. O My God! I am the first who leaned (towards Thee) and who heard and responded (to
the call of Islam). No one preceded me in prayer (salat) except the Prophet.

نَرِدل نلو ،طَامولِ الْحفُض نء مش اسالْتم لالْطَان، وس ةً فنَافَسنَّا مانَ مالَّذِي ك ني لَم نَّها لَمنَّكَ تَعا ماللَّه
.الْمعالم من دِينكَ، ونُظْهِر الاصلاح ف بِلادِكَ، فَيامن الْمظْلُومونَ من عبادِكَ، وتُقَام الْمعطَّلَةُ من حدُودِكَ

ةلابِالص (ه عليه وآلهال صل) هال ولسر لاا بِقْنسي لَم ،ابجاو عمسو ،نابا نم لوا ّنا ماللَّه.

You certainly know that he who is in charge of honour, life, booty, (enforcement of) legal commandments
and the leadership of the Muslims should not be a miser as his greed would aim at their wealth, nor be
ignorant as he would then mislead them with his ignorance, nor be of rude behaviour who would
estrange them with his rudeness, nor should he deal unjustly with wealth thus preferring one group over
another, nor should he accept a bribe while taking decisions, as he would forfeit (others) rights and hold
them up without finality, nor should he ignore sunnah as he would ruin the people.

ونَ فَفَت ،يلخالْب ينملسالْم ةامماو امحالاو مغَانالمو اءالدِّمو وجالْفُر َلونَ عنْ يا غنْبي لا نَّها تُمملوقَدْ ع
لام، وونَ قَوماً دذَ قَوتَّخلِ فَيلدُّول فائالج لاو ،هفَائبِج مهقْطَعفَي افالْج لاو ،هلهبِج ملَّهضفَي لاهالْج لاو ،تُهمنَه هِمالوما
.الْمرتَش ف الْحم فَيذْهب بِالْحقُوقِ ويقف بِها دونَ المقَاطع، ولا الْمعطّل للسنَّة فَيهلكَ الامةَ

Alternative Sources for Sermon 131

(1) Sibt, Tadhkirah, 120;



(2) al-Qadi al-Nu’man, Da’a'im, 531;

(3) Ibn al-'Athir, al-Nihayah, III,154 (z.'a.r), V, 270 (w.’a.a).

Sermon 132: We praise Him for whatever He
takes or gives….
Warning about death and counselling

(ومن خطبة له (عليه السلام

يعظ فيها ويزهد ف الدنيا

We praise Him for whatever He takes or gives or whatever He inflicts on us or tries us with. He is aware
of all that is hidden and He sees all that is concealed. He knows all that breasts contain or eyes hide.
We render evidence that there is no god except He and that Muhammad - peace be upon him and his
progeny - has been chosen by Him and deputised by Him - evidence tendered both secretly and
openly, by heart and by tongue.

،دُورالص نُا تبِم مالة، العرِيرس لل راضة، الْحيخَف لل ناطالْب ،َتَلابو َلبا ام َلعو ،َطعاخَذَ وا ام َلع دُهمنَح
.وما تَخُونُ الْعيونُ. ونَشْهدُ انْ لا اله غَيره، وانَّ محمداً نَجِيبه وبعيثُه، شَهادةً يوافق فيها السر الاعلانَ، والْقَلْب اللّسانَ

A part of the same sermon

منها: ف عظة الناس

By Allah, certainly it is reality not play, truth not falsehood. It is none else than death. Its caller is making
himself heard and its dragsman is making haste. The majority of the people should not deceive you. You
have seen those who lived before you, amassed wealth, feared poverty and felt safe from its (evil)
consequences, the longevity of desires and the (apparent) distance from death. How, then, death
overtook them, turned them out of their homelands and took them out of their places of safety. They
were borne on coffins, people were busy about them one after another, carrying them on their shoulders
and supporting them with their hands.



فَانَّه واله الْجِدُّ لا اللَّعب، والْحق لا الْذِب، وما هو الا الْموت اسمع داعيه، واعجل حادِيه، فَلا يغُرنَّكَ سواد النَّاسِ
فيل ـ كجا ادعبتاسل وما ـ طُول باقوالْع نماو ،لقْلاالا ذِرحو الالْم عمج نملَكَ مانَ قَبك نم تياكَ، فَقَدْ رنَفْس نم
َلع لامح ،الِجالر الِجالر بِه َاطتَعا ينَايادِ الْموعا َلع ولامحم ،هنمام نم خَذَهاو ،هطَنو نع هجزْعفَا توالْم بِه لنَز
لنَاماكاً بِالاسمابِ ونَاكالم.

Did you not witness those who engaged in long-reaching desires, built strong buildings, amassed much
wealth but their houses turned to graves and their collections turned into ruin. Their property devolved on
the successors and their spouses on those who came after them. They cannot (now) add to their good
acts nor invoke (Allah's) mercy in respect of evil acts. Therefore, whoever makes his heart habituated to
fear Allah achieves a forward position and his action is successful.

Prepare yourself for it and do all that you can for Paradise. Certainly this world has not been made a
place of permanent stay for you. But it has been created as a pathway in order that you may take from it
the provisions of your (good) actions for the permanent house (in Paradise). Be ready for departure from
here and keep close your riding animals for setting off.

تارصوراً، ووا بعما جموراً، وقُب موتُهيب تحبصيراً! اثونَ كعمجييداً، وشنُونَ مبييداً، وعلُونَ بماي الَّذِين تُمياا رما
اموالُهم للْوارِثين، وازْواجهم لقَوم آخَرِين، لا ف حسنَة يزِيدُونَ، ولا من سيِىة يستَعتبونَ! فَمن اشْعر التَّقْوى قَلْبه برزَ
مهلُه، وفَازَ عملُه. فَاهتَبِلُوا هبلَها، واعملُوا للْجنَّة عملَها، فَانَّ الدُّنْيا لَم تُخْلَق لَم دار مقَام، بل خُلقَت لَم مجازاً
.لتَزودوا منْها الاعمال الَ دارِ الْقَرارِ; فَونُوا منْها عل اوفَاز، وقَرِبوا الظُّهور للزِيالِ

Alternative Sources for Sermon 132

(1) Al-'Amidi, Ghurar, 282;

(2) Ibn al-'Athir, al-Nihayah, II, 210 (w.f.z), V, 239 (h.b.1).

Sermon 133: This world and the Hereafter have
submitted to Him….
On the Glory of Allah

(ومن خطبة له (عليه السلام



يعظّم اله سبحانه ويذكر القرآن والنب ويعظ الناس

This world and the Hereafter have submitted to Him their reins, and the skies and earths have flung their
keys towards Him. The thriving trees bow to Him in the morning and evening, and produce for Him
flaming fire from their branches, and at His command, turn their own feed into ripe fruits.

وانْقَادت لَه الدُّنْيا والاخرةُ بِازِمتها، وقَذَفَت الَيه السماَوات والارضونَ مقَاليدَها، وسجدَت لَه بِالْغُدُوِ والاصالِ
.الاشْجار النَّاضرةُ، وقَدَحت لَه من قُضبانها النّيرانَ الْمضيىةَ، وآتَت اكلَها بِلماته الّثمار الْيانعةُ

A part of the same sermon about the Holy Qur'an

منها: ف القرآن

The Book of Allah is among you. It speaks and its tongue does not falter. It is a house whose pillars do
not fall down, and a power whose supporters are never routed.

انُهوعا مزتُه لا زعو ،انُهكرا دَمتُه لا تيبو ،انُهسا ليعي لا نَاطق ،مرِكظْها نيب هال تَابكو.

A part of the same sermon about the Holy Prophet

منها: ف رسول اله

Allah deputised the Prophet after a gap from the previous prophets when there was much talk (among
the people). With him Allah exhausted the series of prophets and ended the revelation. He then fought
for Him those who were turning away from Him and were equating others with Him.

،نْهع دْبِرِينالْم هال دَ فاهفَج ،حالْو بِه خَتَمو ،لسالر بِه َّفَقَف ،نلْسالا نتَنَازُع مو ،لسالر نة مفَتْر ينح َلع لَهسرا
بِه ينادِلالْعو.

A part of the same sermon about this world

منها: ف الدنيا

Certainly this world is the end of the sight of the (mentally) blind who see nothing beyond it. The sight of



a looker (who looks with the eye of his mind) pierces through and realises that the (real) house is
beyond this world. The looker therefore wants to get out of it while the blind wants to get into it. The
looker collects provision from it (for the next world) while the blind collects provision for this very world.

يرصا، فَالبهاءرو نَّ الدَّارا لَمعيو ،هرصا بنْفُذُهي يرصالْبا شَيئاً، وهاءرا ومم رصبي لا ،معرِ الاصب نْتَها ما الدُّنْينَّماو
ِدوتَزا ملَه معالاو ،ِدوتَزا منْهم يرصالْبو ،صا شَاخهلَيا معالاو ،صا شَاخنْهم.

A part of the same sermon - A caution

منها: ف عظة الناس

You should know that a man gets satiated and wearied with everything except life, because he does not
find for himself any pleasure in death. It is in the position of life for a dead heart, sight for the blind eye,
hearing for the deaf ear, quenching for the thirsty and it contains complete sufficiency and safety.

واعلَموا انَّه لَيس من شَء الا وياد صاحبه يشْبع منْه ويملُّه، الا الْحياةَ فَانَّه لا يجِدُ لَه ف الْموتِ راحةً، وانَما ذلكَ
َنا الْغيهفآنِ، ولظَّمل رِيو ،ـاءمذُنِ الصلَلا عمسو ،اءيمالْع نيلْعل رصبِتِ، ويلْقَلْبِ الْماةٌ ليح ه الَّت ةمالْح نْزِلَةبِم
.كلُّه والسلامةُ

The Book of Allah is that through which you see, you speak and you hear. Its one part speaks for the
other part, and one part testifies to the other. It does not create differences about Allah nor does it
mislead its own follower from (the path of) Allah. You are joined together in hatred of each other and in
the growing of herbage on your filth (i.e., for covering inner dirt by good appearance outside). You are
sincere with one another in your love of desires and bear enmity against each other in earning wealth.
The evil spirit (Satan) has perplexed you and deceit has misled you. I seek the help of Allah for myself
and you.

ف فخْتَلي لاض، وعب لع هضعدُ بشْهيض، وعبِب هضعب قنْطيو ،ونَ بِهعمتَسو ،قُونَ بِهتَنْطو ،ونَ بِهرصتُب هال تَابك
لع تُمافَيتَصو ،مندِم َلع عالْمر تنَبو ،مَنيما بيف لالْغ َلع تُمطَلَحقَدِ اص .هال نع بِهاحبِص فخَالي لاو ،هال
نَفْس َلانُ عتَعسالْم هالو ،ورالْغُر مِب تَاهو ،الْخَبِيث مِب امتَهالِ. لَقَدِاسومبِ الاسك ف تُميادتَعو ،المالا ِبح
منْفُساو.

Alternative Sources for Sermon 133

(1) Al-'Amidi, Ghurar, 77;



(2) See Ibn Abi al-Hadid, Sharh, II, 386.

Sermon 134: Allah has taken upon Himself ….
Delivered when Caliph ‘Umar ibn al-Khattab consulted 1 Amir al-mu'minin about himself, taking part in
the march towards Rome (Byzantine Empire).

(ومن كلام له (عليه السلام

وقد شاوره عمر بن الخطاب ف الخروج إل غزوالروم

Allah has taken upon Himself for the followers of this religion the strengthening of boundaries and hiding
of the secret places. Allah helped them when they were few and could not protect themselves. He is
Living and will not die. If you will your self proceed towards the enemy and clash with them and fall into
some trouble, there will be no place of refuge for the Muslims other than their remote cities, nor any
place they would return to. Therefore, you should send there an experienced man and send with him
people of good performance who are well-intentioned. If Allah grants you victory, then this is what you
want. If it is otherwise, you would serve as a support for the people and a returning place for the
Muslims.

يلقَل مهو مهنَعمونَ، ورنْتَصي لا يلقَل مهو مهرالَّذِي نَصو ،ةروتْرِ الْعسو ،زَةوازِ الْحزعبِا ذا الدِّينه لهلا هال لكقَدْ تَوو
لا يمتَنعونَ، ح لا يموت. انَّكَ متَ تَسر الَ هذَا الْعدُوِ بِنَفْسكَ، فَتَلْقَهم بِشَخْصكَ فَتُنْب، لا تَن للْمسلمين كانفَةٌ
،ةيحالنَّصو ءلاالْب لها هعم زفاحباً، ورحم لاجر هِملَيا ثعفَاب ،هلَيونَ اجِعري جِعردَكَ معب سلَيو ،مدِهبِلا قْصونَ اد
ينملسلْمةً لثَابمءاً للنَّاسِ ورِد نْتى، كخْرالا نَنْ تاو ،با تُحفَذَاكَ م هال رظْهنْ افَا.

Alternative Sources for Sermon 134

(1) Ibn al- 'Athir, al-Nihayah, IV, 250;

(2) Abu ‘Ubayd, al-'Amwal, 252.

1. About Amir al-mu'minin, the strange position is adopted that on the one hand, it is said that he was ignorant of practical
politics and unacquainted with ways of administration from which it is intended that the revolts created by the Umayyad's
lust for power should be shown to be the outcome of Amir al-mu'minin's weak administration. On the other hand, much is
made of the various occasions when the then Caliphs consulted Amir al-mu'minin in important affairs of State in the matter
of wars with unbelievers. The aim in this is not to exhibit his correctness of thinking and judgement or deep sagacity but to



show that there was unity and concord between him and the Caliphs so that attention should not be paid to the fact that in
some matters they also differed and that mutual clashes had also occurred. History shows that Amir al-mu'minin did have
differences of principles with the Caliphs and did not approve every step of theirs. In the sermon of ash-Shiqshiqiyyah he
has expressed in loud words his difference of opinion and anger about each regime. Nevertheless, this difference does not
mean that correct guidance should be withheld in collective Islamic problems. Again, Amir al-mu'minin's character was so
high that no one could imagine that he would ever evade giving counsel which concerned the common weal, or would give
such counsel which would damage public interests. That is why, despite differences of principle, he was consulted. This
throws light on the greatness of his character and the correctness of his thinking and judgement. Similarly, it is a prominent
trait of the Holy Prophet's character that despite rejecting his claim to prophethood the unbelievers acknowledged him the
best trustee and could never doubt his trustworthiness. Rather, even during clashes of mutual opposition they entrusted to
him their property without fear and never suspected that their property would be misappropriated. Similarly, Amir al-
mu'minin was held to occupy so high a position of trust and confidence that friend and foe both trusted in the correctness of
his counsel. So, just as the Prophet's conduct shows his height of trustworthiness, and just as it cannot be inferred from it
that there was mutual accord between him and the unbelievers, because trust has its own place while the clash of Islam
and unbelief has another, in the same way, despite having differences with the Caliphs, Amir al-mu'minin was regarded as
the protector of national and community interests and as the guardian of Islam's wellbeing and prosperity. Thus when
national interests were involved he was consulted and he tendered his unbiased advice raising himself above personal
ends and keeping in view the Prophet's tradition to the effect that "He who is consulted is a trustee" never allowed any
dishonesty or duplicity to interfere. When on the occasion of the battle of Palestine, the Caliph `Umar consulted him about
his taking part in it himself, then, irrespective of whether or not his opinion would accord with `Umar's feelings, he kept in
view Islam's prestige and existence and counselled him to stay in his place and to send to the battlefront such a man who
should be experienced and wellversed in the art of fighting, because the going of an inexperienced man would have
damaged the established prestige of Islam and the awe in which the Muslims were held which had existed from the
Prophet's days would have vanished. In fact, in the Caliph `Umar's going there Amir al-mu'minin saw signs of defeat and
vanquishment. He therefore found Islam's interest to lie in detaining him and indicated his view in the words that:
"If you have to retreat from the battlefield, it would not be your personal defeat only, but the Muslims would lose heart by it
and leave the battle-field and disperse here and there, because with the officer in command leaving the field the army too
would lose ground. Furthermore, with the centre being without the Caliph there would be no hope of any further assistance
from behind which could sustain courage of the combatants."
This is that counsel which is put forth as a proof of mutual accord although this advice was tendered in view of Islam's
prestige and life which was dearer to Amir al-mu'minin than any other interest. No particular individual's life was dear to him
for which he might have advised against participation in the battle.

Sermon 135: O son of the accursed…..

There was some exchange of words between ‘Uthman ibn ‘Affan and Amir al-mu'minin when al-
Mughirah ibn al-Akhnas 1 said to ‘Uthman that he would deal with Amir al-mu'minin on his behalf
whereupon Amir al-mu'minin said to al-Mughirah:

(ومن كلام له (عليه السلام



وقد وقعت مشاجرة بينه وبين عثمان، فقال المغيرة بن الاخنس لعثمان: أنا أكفيه، فقال أميرالمؤمنين صلوات اله
:عليه للمغيرة

O son of the accursed and issueless, and of a tree which has neither root nor branch. Will you deal with
me? By Allah, Allah will not grant victory to him whom you support, nor will he be able to stand up whom
you raise. Get away from us. Allah may keep you away from your purpose. Then do whatever you like.
Allah may not have mercy on you if you have pity on me.

نم قَام لاو ،هرنَاص نْتا نم هال زعاام هالفَو ،ينفَت نْتعَ، افَر لاا ولَه لصا لا الَّت ةرالشَّجتَرِ، وبالا يناللَّع نابي
تقَيبنْ اكَ الَيع هال َقبا دَك، فَلاهلُغْ جاب اكَ، ثُمنَو هدَ العبنَّا اع جه، اخْرنْهِضم نْتا!

Alternative Sources for Sermon 135

(1) Ibn A’tham al-Kufi, al-Futuh, II, 165.

1. Al-Mughirah ibn al-Akhnas ath-Thaqafi was among the wellwishers of `Uthman ibn `Affan and the son of his paternal
aunt. His brother Abu'l Hakam ibn al-Akhnas was killed at the hands of Amir al-mu'minin in the battle of Uhud, because of
which he bore malice against Amir al-mu'minin. His father was one of those people who accepted Islam at the time of the
fall of Mecca but retained heresy and hypocrisy in heart. That is why Amir al-mu'minin called him accursed, and he called
him issueless because he who has a son like al-Mughirah deserves to be called issueless.

Sermon 136: Your allegiance to me was not
without thinking….
About the sincerity of his own intention and support of the oppressed (regarding the allegiance paid to
him)

(ومن كلام له (عليه السلام

ف أمر البيعة

Your allegiance to me was not without thinking,1 nor is my and your position the same. I seek you for
Allah's sake but you seek me for your own benefits. O people! Support me despite your hearts’ desires.
By Allah, I will take revenge for the oppressed from the oppressor and will put a string in the nose of the
oppressor and drag him to the spring of truthfulness even though he may grudge it.



ينُونعا ،ا النَّاسهيا .منْفُسلا تُرِيدُونَن نْتُماو هل مرِيدُكا ّنداً، ااحو مكرمارِي وما سلَيفَلْتَةً، و اييا مُتعيب نَت لَم
.عل انْفُسم، وايم اله لانْصفَن الْمظْلُوم، ولاقُودنَّ الظَّالم بِخزامته حتَّ اورِده منْهل الْحق وانْ كانَ كارِهاً

Alternative Sources for Sermon 136

(1) Al-Mufid, al-'Irshad, 142;

(2) Ibn al-'Athir, III, 467 (f.l.t).

1. Here Amir almu'minin points to the view of `Umar ibn al-Khattab which he had on the allegiance of Abu Bakr on the day
of Saqifah when he said: " . . . let me clarify this to you that the allegiance with Abu Bakr was a mistake and without thinking
(faltah) but Allah saved us from its evil. Therefore, whoever (intends to) acts like this you must kill him. . ." (as-Sahih, al-
Bukhari, vol. 8, p. 211; as-Sirah an-Nabawiyyah, Ibn Hisham, vol. 4, pp. 308309; at-Tarikh, at-Tabari, vol. l, p. l822; al-
Kamil, Ibn al-Athir, vol. 2, p. 327; at-Tarikh, Ibn Kathir, vol. 5, pp. 245246; al-Musnad, Ahmad ibn Hanbal, vol. l, p. 55; as-
Sirah al-Halabiyyah, vol. 3, pp. 388, 392; al-Ansab, al-Baladhuri, vol. 5, p. l5; at-Tamhid, al-Baqilani, p. l96; ash-Sharh,
Ibn Abi'l-Hadid, vol. 2, p. 23)

Sermon 137: By Allah, they did not find any
disagreeable thing in me…
About Talhah and az-Zubayr

(ومن كلام له (عليه السلام

ف معن طلحة والزبير

By Allah, they did not find any disagreeable thing in me, nor did they do justice between me and
themselves. Surely, they are now demanding a right which they have abandoned and blood which they
have themselves shed. If I partook in it with them then they too have a share in it, but if they committed it
without me the demand should be against them. The first step of their justice should be that they pass
verdict against themselves. I have my intelligence with me.

نْتنْ كفَا ،وهَفس مماً هدو ،وهكتَر مقّاً هونَ حطْلُبلَي منَّهافاً، وصن منَهيبو نيلُوا بعج لاراً، وْنم َلوا عرْنا ام هالو
،هِمنْفُسا َلع ملَلْح هِمدْلع لونَّ ااو ،ملَهبق لاةُ ابا الطَّلفَم وند لُوهانُوا ونْ كاو ،نْهم مهيبنَص منَّ لَهفَا يهف مهشَرِي
تيرصلَب عنَّ ماو،



I have never mixed matters nor have they appeared mixed to me. Certainly, this is the rebellious group
in which there is the near one (az-Zubayr), the scorpion's venom (‘A'ishah) and doubts which cast a veil
(on facts). But the matter is clear, and the wrong has been shaken from its foundation. Its tongue has
stopped uttering mischief. By Allah, I will prepare for them a cistern from which I alone will draw water.
They will not be able to drink from it nor would they be able to drink from any other place.

لاطالْب قَدْ زَاحو ،حاضلَو رمنَّ الااغْدِفَةُ، وةُ الْمهالشُّبةُ ومالْحو ماا الْحيهةُ، فياغةُ الْبىا لَلْفنَّهاو ،َلع ِسلُب لاو تسا لَبم
دَهعونَ ببعي لاو ،ٍبِرِي نْهونَ عدُرصي لا ،هحاتنَا مضاً اوح ملَه فْرِطَنلا هال مايو .شَغَبِه نع انُهسل انْقَطَعو ،ابِهصن نع
سح ف.

A part of the same sermon

منه: ف أمر البيعة

You advanced towards me shouting "allegiance, allegiance" like she-camels having delivered newly born
young ones leaping towards their young. I held back my hand but you pulled it towards you. I drew back
my hand but you dragged it. O My God! These two have ignored my rights and did injustice to me. They
both have broken allegiance to me, and roused people against me. Unfasten Thou what they have
fastened, and do not make strong what they have woven. Show them the evil in what they aimed at and
acted upon. Before fighting I asked them to be steadfast in allegiance and behaved with them with
consideration but they belittled the blessing and refused (to adopt the course of) safety.

فَاقْبلْتُم الَ اقْبال الْعوذِ الْمطَافيل علَ اولادِها، تَقُولُونَ: الْبيعةَ الْبيعةَ! قَبضت كفّ فَبسطْتُموها، ونَازَعتْم يدِي
فَجاذَبتُموها. اللَّهم إنَّهما قَطَعان وظَلَمان، ونَثَا بيعت، والَّبا النَّاس علَ; فَاحلُل ما عقَدَا، ولا تُحم لَهما ما ابرما،
وارِهما الْمساءةَ فيما املا وعملا، ولَقَدِ استَثَبتُهما قَبل الْقتَالِ، واستَانَيت بِهما امام الْوِقَاع، فَغَمطَا النّعمةَ، وردا
.الْعافيةَ

Alternative Sources for Sermon 137

(1) Ibn ‘Abd al-Birr, al-'Isti’ab, II, 211;

(2) Ibn al-'Athir, Usd al-ghabah, II, 61;

(3) al-Mufid in al-'Irshad, 146, 142, and al-Jamal, 143, from al-Waqidi;

(4) Ibn al-'Athir, al-Nihayah, III, 318 (‘a.w.dh);

(5) Ibn Qutaybah, al-'Imamah, I, 154;



(6) al-Thaqafi, al-Gharat, I, 310;

(7) al-Tabari, al-Mustarshid, 95;

(8) Ibn Tawus, Kashf, 173;

(9) Safwah, Jamharah;

(10) al-Tabari, Ta'rikh, * VI, 3143.

Sermon 138: He will direct desires towards….
Referring to events in the future

(ومن خطبة له (عليه السلام

يومء فيها إل ذكر الملاحم

He will direct desires towards (the path of) guidance while people will have turned guidance towards
desires, and he will turn their views to the direction of the Qur'an while the people will have turned the
Qur'an to their views.

.يعطف الْهوى علَ الْهدَى اذَا عطَفُوا الْهدَى علَ الْهوى، ويعطف الراي علَ الْقُرآنِ اذَا عطَفُوا الْقُرآنَ علَ الرايِ

A part of the same sermon

(Before this Enjoiner of Good 1, matters will deteriorate) till war will rage among you with full force,
showing forth its teeth, with udders full of sweet milk but with a sour tip. Beware, it will be tomorrow and
the morrow will come soon with things which you do not know. The Man in power, not from this crowd,
will take to task all those were formerly appointed for their ill deeds and the earth will pour forth its
eternal treasures and fling before him easily her keys. He will show you the just way of behaviour and
revive the Qur'an and sunnah which have become lifeless (among people).

.حتَّ تَقُوم الْحرب بِم علَ ساق، بادِياً نَواجِذُها، مملُوءةً اخْلافُها، حلْواً رضاعها، علْقَماً عاقبتُها



ضرالا لَه تُخْرِجا، وهالمعا اوِىءسم َلا عالَهما عرِهغَي نم الخُذُ الْوارِفُونَ ـ يتَع ا لاغَدٌ بِم تايسغَد ـ و فو لاا
نَّةتابِ و الْسْال ِتيم ِيحة و ييرالس دْلع فيك مرِيا، فَييدَهقَاللْماً مس هلَيا تُلْقا، وبِدِهيذَ كفَالا.

A part of the same sermon

As if I see (him), he (the Enjoiner of Evil), 2 is shouting in Syria (ash-Sham) and is extending his
banners to the outskirts of Kufah. He is bent towards it like the biting of the she-camel. He has covered
the ground with heads. His mouth is wide open and (the trampling of) his footsteps on the ground have
become heavy. His advance is broad and his attacks are severe.

ضرالا شفَروسِ، ورالض طْفا عهلَيع طَفوفَانَ، فَعك احوض ف هاتايبِر صفَحو ،بِالشَّام ققَدْ نَع بِه َّنكا
لَةوالص يمظع ،لَةويدَ الْجعب ،تُهطْاضِ ورالا ف ثَقُلَتو ،تُهرفَاغ توسِ، قَدْ فَغَروبِالر.

By Allah, he will disperse you throughout the earth till only a few of you remain, like kohl in the eye. You
will continue like this till the Arabs return to their senses. You should therefore stick to established ways,
clear signs and the early period which has the lasting virtues of the Prophethood. You should know that
Satan makes his ways easy so that you may follow him on his heels.

َلا وبتَو َّتكَ، حذلالُونَ كتَز فَلا ،نيالْع ف لحْالك ،قَلَيل لاا مْنم َقبي لا َّتضِ حرافِ الاطْرا ف مَّنِدشَريل هالو
الْعربِ عوازِب احلامها! فَالْزموا السنَن الْقَائمةَ، والاثَار الْبيِنَةَ، والْعهدَ الْقَرِيب الَّذِي علَيه باق النُّبوة. واعلَموا انَّ
هبقوا عتَتَّبِعل قَهطُر مَل ّنسا ينَّمطَانَ االشَّي.

Alternative Sources for Sermon 138

(1) Al- 'Amidi, Ghurar, 296.

1. This prophecy of Amir al-mu'minin is with regard to the appearance of the Twelfth Imam, Abu'l-Qasim Muhammad ibn
al-Hasan al-Mahdi (p.b.u.h.).
2. This refers to `Abd al-Malik ibn Marwan who came to power in Syria (ash-Sham) after his father Marwan ibn al-Hakam
and then after the killing of al-Mukhtar ibn Abi `Ubayd ath-Thaqafi in his encounter with Mus`ab ibn az-Zubayr he
proceeded towards Iraq. He clashed with Mus`ab's force at Maskin near Dayru'l-jathaliq in the outskirts of Kufah. After
defeating him he made a victorious entry into Kufah and took allegiance from its inhabitants. Then he sent al-Hajjaj ibn
Yusuf ath-Thaqafi to Mecca to fight with `Abdullah ibn az-Zubayr. Consequently this man besieged Mecca and stoned it,
and shed the blood of thousands of innocent persons like water. He killed Ibn az-Zubayr and hung his body on the gallows.
He perpetrated such atrocities on the people that one shudders at the thought of them.



Sermon 139: No one preceded me in inviting
people to truthfulness…
On the occasion of the Consultative Committee (after the death of ‘Umar ibn al-Khattab)

(ومن كلام له (عليه السلام

ف وقت الشورى

No one preceded me in inviting people to truthfulness, in giving consideration to kinship and practising
generosity. So, hear my word and preserve what I say. Maybe you will see soon after today that over
this matter swords will be drawn and pledges will be broken, so much so that some of you will become
leaders of the people of misguidance and followers of people of ignorance.

رما هذَا الاونْ تَرا سع ،قنْطوا معو ،لوا قَوعمم. فَاسرك دَةائعم، وحر لَةصو ،قح ةوعد َلا لدٌ قَبحرِعَ اسي لَن
لهةً لايعشو ،لَةلاالض لهةً لامئا مضعونَ بي َّتح ،ودهالْع يهتُخَانُ فو ،وفيالس يهف تُنْتَض مودِ هذَا الْيعب نم
الَةهالْج.

Alternative Sources for Sermon 139

(1) Al-Tabari, Ta'rikh, V, 39, events of 23 H.;

(2) al-'Azhari, Tahdhib, I, 241;

(3) al-Shaykh Warram, Tanbih;

(4) al-Harawi, al-Jam’;

(5) Ibn al-'Athir, al-Nihayah.

Sermon 140: Those who do not commit sins….
About backbiting and speaking ill of others 1



(ومن كلام له (عليه السلام

ف النه عن عيب الناس

Those who do not commit sins and have been gifted with safety (from sins) should take pity on sinners
and other disobedient people. Gratefulness should be mostly their indulgence and it should prevent them
from (finding faults with) others. What about the backbiter who blames his brother and finds fault with
him? Does he not remember that Allah has concealed the sins which he committed while they were
bigger than his brother's sins pointed out by him? How can he vilify him about his sins when he has
himself committed one like it? Even if he has not committed a similar sin he must have committed bigger
ones. By Allah, even if he did not commit big sins but committed only small sins, his exposing the sins of
people is itself a big sin.

وه رُّنَ الشويو ،ةيصعالْمالذُّنُوبِ و لهوا امحرنْ يا ةملاالس ف هملَيا نُوعصالْمو ةمصالْع لهلا غنْبا ينَّماو
نم هلَيع هتْرِ الس عضوم را ذَكما !اهلْوبِب هريعو خَاها اببِ الَّذِي عائبِالْع فيَف ،منْهع ملَه اجِزالْحو هِملَيع بالْغَال
كَ الذَّنْبذل بكر ني نْ لَم؟! فَاثْلَهم بكبِذَنْب قَدْ ر هذُمي فيكو !بِه هابالذَّنْبِ الَّذِي ع نم ظَمعا وا هم[ ـم] ذُنُوبِه
بعينه فَقَدْ عص اله فيما سواه، مما هو اعظَم منْه، وايم اله لَئن لَم ين عصاه ف الْبِيرِ، وعصاه ف الصغيرِ،
ربكبِ النَّاسِ ايع َلع أتُهرلج!

O creature of Allah, do not be quick in exposition anyone's sin for he may be forgiven for it, and do not
feel yourself safe even for a small sin because you may be punished for it. Therefore, every one of you
who comes to know the faults of others should not expose them in view of what he knows about his own
faults, and he should remain busy in thanks that he has been saved from what others have been
indulging in.

;هلَيع ذَّبعلَّكَ مة، فَلَعيصعم يرغكَ صنَفْس َلع نمتَا لاو ،لَه غْفُورم لَّهفَلَع ،د بِذَنْبِهحبِ ايع ف لجتَع لا ،هدَ البا عي
هرغَي بِه تُلا ابمم هافَاتعم َلع لَه لاشَاغ رُّالش نلْيو ،هبِ نَفْسيع نم لَمعا يمل رِهغَي بيع مْنم ملع نم فُففَلْي.

Alternative Sources for Sermon 140

(1) Al-'Amidi, Ghurar, 135, 359.

1. The habit of fault finding and backbiting has become so common that even the feeling of its evilness has disappeared.
And at present neither the high avoid it nor the low; neither the high position of the pulpit prevents it nor the sacredness of
the mosque. Whenever a few companions sit together their topic of conversation and engaging interest is just to discuss
the faults of their opponents with added colourisation, and to listen to them attentively. Although the fault finder is himself
involved in the faults which he picks up in others, yet he does not like that his own faults should be exposed. In such a
case, he should have consideration for similar feelings in others and should avoid searching for their faults and hurting their



feelings. He should act after the proverb: "Do not do unto others what you do not want others to do unto you."
Backbiting is defined as the exposure of the fault of a brother-in-faith with the intent to vilify him in such a way as to irritate
him, whether it be by speaking, acting, implication or suggestion. Some people take backbiting to cover only that which is
false or contrary to fact. According to them to relate what was seen or heard, exactly as it was, is not backbiting, and they
say that they are not backbiting but only relating exactly what they saw or heard. But in fact backbiting is the name of this
very relating of the facts, because if it is not factually correct it would be false accusation and wrong blame. It is related
about the Prophet that he said:
"Do you know what backbiting is?" People said, "Allah and His Prophet know better." Then he said, "Backbiting means that
you say about your brother a thing which pains him." Someone said, "But what if I say what is actually true about him?" The
Prophet replied, "It is backbiting only when it is factually true, otherwise you would be accusing him falsely."
There are many causes for indulging in backbiting, and because of this a man commits it sometimes knowingly and
sometimes unknowingly. Abu Hamid al-Ghazali has recounted these causes in detail in his book Ihya' `ulumu'd-din. A few
of the important ones are:
1) To make fun of anyone or to make him appear abased.
2) To make people laugh and to display one's own jolliness and high spiritedness.
3) Expressing one's feelings under the influence of rage and anger.
4) To establish one's feelings under the influence of rage and anger.
5) To disprove one's connection or involvement in a matter; namely that a particular evil was not committed by oneself but
by someone else.
6) To associate oneself with some group when in their company in order to avoid strangeness with them.
7) To belittle a person from whom it is feared that he will expose some fault of one's.
8) To defeat a competitor in the same calling.
9) To seek position in the audience of someone in power.
10) To express sorrow by saying it is sad that so-and-so has fallen in such and such a sin.
11) To express astonishment, for example, to say it is wonderful that so and so has done this.
12) To name the committer of an act when expressing anger over it.
However, in some cases fault finding or criticising does not fall under backbiting.
1) If the oppressed complains of the oppressor in order to seek redress, it is not backbiting. Allah says about it:
Loveth not Allah open utterance of evil in speech except by one who hath been wronged.. (Qur'an, 4:148)
2) To relate anyone's fault while giving advice is no backbiting because dishonesty and duplicity is not permissible in
counselling.
3) If in connection with seeking the requirements of a religious commandment the naming of a particular individual cannot
be avoided, then to state the fault of such person to the extent necessary would not be backbiting.
4) To relate the misappropriation or dishonesty committed by someone with a view to saving a Muslim brother from harm
would not be backbiting.
5) To relate the fault of someone before one who can prevent him from committing it is not backbiting.
6) Criticism and expression of opinion about a relater of traditions is not backbiting.
7) If a person is well acquainted with someone's shortcoming, then to relate such a fault in order to define his personality,
for example, describing a deaf, dumb, lame or handless person as thus, is not backbiting.
8) To describe any fault of a patient before a physician for purposes of treatment is not backbiting.
9) If someone claims wrong lineage then to expose his correct lineage is not backbiting.
10) If the life, property or honour of someone can be protected only by informing him of some fault, it would not be
backbiting.
11) If two persons discuss a fault of another which is already known to both it would not be backbiting, although to avoid
discussing it is better, since it is possible one of the two might have forgotten it.
12) To expose the evils of one who openly commits evils is not back-biting as the tradition runs:
"There is no backbiting in the case of he who has torn away the veil of shamefulness."



Sermon 141: O people! If a person knows his
broche….

Against reliance on hearsay

(ومن كلام له (عليه السلام

ف النه عن سماع الغيبة وف الفرق بين الحق والباطل

O people! If a person knows his brother to be steadfast in faith and of correct ways he should not lend
ear to what people may say about him. Sometimes the bowman shoots arrows but the arrow goes
astray; similarly talk can be off the point. Its wrong perishes, while Allah is the Hearer and the Witness.
There is nothing between truth and falsehood except four fingers.

،امالر مرقَدْ ي نَّها امالِ، اِجالر قَاوِيلا يهف نعمسي طَرِيق، فَلا دَادسيقَةَ دِين وثو يهخا نم فرع نم ،ا النَّاسهيا
عبرا لاا لاطالْبو قالْح نيب سلَي نَّها امشَهِيدٌ. او يعمس هالو ،وربكَ يذل لاطبو ،ملاْيكُ الحيو ،امهالس ءتُخْطو
ابِعصا.

Amir al-mu'minin was asked the meaning of this whereupon he joined his fingers together and put them
between his ear and eye and said: It is falsehood when you say, "I have heard so," while it is truth when
you say, "I have seen."

،تعمس نْ تَقُولا لاطقال: الْب قوله هذا، فجمع أصابعه ووضعها بين أذنه وعينه ثم فسئل(عليه السلام) عن معن
تيار نْ تَقُولا قالْحو!

Alternative Sources for Sermon 141

(1) Al-Quda’i, Dustur, 139;

(2) Ibn Hudhayl, ‘Ayn, 215;

(3) al-Saduq, al-Khisal, 110;

(4) Ibn ‘Abd Rabbih, al-’Iqd, VI, 268.



Sermon 142: He who shows generosity….
Against misplaced generosity

(ومن كلام له (عليه السلام

المعروف ف غير أهله

He who shows generosity to those who have no claim to it or who are not fit for it would not earn
anything except the praise of the ignoble and appreciation of bad persons, although as long s he
continues giving, the ignorant will say how generous his hand is, even though in the affairs of Allah he is
a miser.

ولَيس لواضع الْمعروفِ ف غَيرِ حقّه، وعنْدَ غَيرِ اهله، من الْحظّ فيما ات الا محمدَةُ اللّىام، وثَنَاء الاشْرارِ، ومقَالَةُ
يلخب هذَاتِ ال نع وهو !دَهي دوجا ام ،هِملَيماً عنْعم اما دالِ، مهالْج!

Deserving recepients of generosity

مواضع المعروف

Therefore, to whosoever Allah gives wealth he should use it in extending good behaviour to his kinsmen,
in entertaining, in releasing prisoners and the afflicted; in giving to the poor and to debtors, and he
should endure (the troubles arising out of) the fulfilment of rights (of others) and hardships in expectation
of reward. Certainly, the achievement of these qualities is the height of greatness in this world and
achievement of the distinctions of the next world; if Allah so wills.

،الْغَارِمو يرالْفَق نْهم طعلْيو ،انالْعو يرسالا فُكَّ بِهلْيافَةَ، ويالض نْهم نسحلْيةَ، وابالْقَر بِه لصفَلْي الام هال آتَاه نفَم
لائكُ فَضردا، والدُّنْي ارِمم فالِ شَرصالْخ زاً بِهذِهنَّ فَوابِ; فَاالثَّو غَاءتبِ، ابائالنَّوقُوقِ والْح َلع هنَفْس بِرصلْيو
هال نْ شَاءا ،ةرخالا.

Alternative Sources for Sermon 142

(1) Nasr, Siffin, 235;

(2) al-Tabari, Ta'rikh, VI, 9;



(3) al-Kulayni, al-Kafi, V,39;

(4) Ibn A’tham, al-Futuh, III, 73.

Sermon 143: Beware; the earth which bears you
….

Praying for rain

(ومن خطبة له (عليه السلام

ف الاستسقاء

]وفيه تنبيه العباد إل وجوب استغاثة رحمة اله إذا حبس عنهم رحمة المطر[

Beware; the earth which bears you and the sky which overshadows you are obedient to their Sustainer
(Allah). They have not been bestowing their blessings on you for any feeling of pity on you or inclination
towards you, nor for any good which they expect from you, but they were commanded to bestow benefits
on you and they are obeying, and were asked to maintain your good and so they are maintaining it.

،مَعاً لجا تَوهِمتكربِب مَانِ لودتَا تَجحبصا امو ،مِبرتَانِ ليعطم ،مُّلتُظ الَّت ماءالسم، وُلمتَح الَّت ضرنَّ الااو لاا
.ولا زُلْفَةً الَيم، ولا لخَير تَرجوانه منْم، ولن امرتَا بِمنَافعم فَاطَاعتَا، واقيمتَا علَ حدُودِ مصالحم فَقَامتَا

Certainly, Allah tries his creatures in respect of their evil deeds by decreasing fruits, holding back
blessings and closing the treasures of good, so that he who wishes to repent may repent, he who wishes
to turn away (from evils) may turn away, he who wishes to recall (forgotten good) may recall, and he
who wishes to abstain (from evil) may abstain. Allah, the Glorified, has made the seeking of (His)
forgiveness a means for the pouring down of livelihood and mercy on the people as Allah has said:

... Seek ye the forgiveness of your Lord! Verily, He is the Most-forgiving, He will send (down)
upon you the cloud raining in torrents, and help you with wealth and sons (children) . . . (Qur'an,
17:10-12)



Allah may shower mercy on him who took up repentance, gave up sins and hastened (in performing
good acts before) his death.

،بتَائ تُوبياتِ، لرالْخَي نائقِ خَزغْلاااتِ، وكرسِ الْببحاتِ، وربِنَقْصِ الَّثم ةِىيالِ السمعنْدَ الاع هادبع تَلبي هنَّ الا
،الْخَلْق ةمحرِزْقِ وورِ الردُرباً لبس غْفَارتالاس انَهحبس هال لعقَدْ جو .جِردزم جِردزيو ،رتَذَكم رتَذَكيو ،عقْلم عقْليو
نَّاتٍ وج مَل لعجي و يننب والٍ وبِأم مكدِدمي اراً* ودْرم ملَيع ماءالس لسرانَ غَفَّاراً * يك نَّها مبوا ررتَغْفاس( :فَقَال
تَهينم رادبو ،تَهيىخَط تَقَالاسو ،تَهبتَو لتَقْباس ارام هال محأنْهاراً( ، فَر مَل لعجي!

O My God! We have come out to Thee from under the curtains and coverings (of houses) when the
beasts and children are crying, seeking Thy Mercy, hoping for the generosity of Thy bounty an fearing
Thy chastisement and retribution. O My God! Give us to drink from Thy rain and do not disappoint us,
nor kill us by years (of drought) nor punish us “..for what the foolish among us have committed”
(7:155), O the Most Merciful of all!

لفَض اجِينركَ، وتمحر ف بِيناغالْوِلْدَانِ، رو مائهالْب جِيجدَ ععبنَانِ، وكالاتَارِ وستِ الاتَح نكَ ملَينَا اجنَّا خَرا ماللَّه
نعمتكَ، وخَائفين من عذَابِكَ ونقْمتكَ. اللَّهم فَاسقنَا غَيثَكَ، ولا تَجعلْنَا من الْقَانطين، ولا تُهلنَا بِالسنين، ولا تُواخذْنَا
ينماحالر محرا انَّا (يم اءفَهالس لا فَعبِم(.

O My God! We have come out to Thee to complain to Thee who is (already) not hidden from Thee,
when the severe troubles have forced us, drought-stricken famines have driven us, distressing wants
have made us helpless and troublesome mischiefs have incessantly befallen us. O My God! We
beseech Thee not to send us back disappointed nor to return us with down-cast eyes, nor to address us
(harshly) for our sins, nor deal with us according to our deeds.

اللَّهم انَّا خَرجنَا الَيكَ نَشْو الَيكَ ما لا يخْفَ علَيكَ، حين الْجاتْنَا الْمضايِق الْوعرةُ، واجاءتْنَا الْمقَاحطُ الْـمجدِبةُ،
،يناجِمنَا وبتَقْل لاو ،بِيننَا خَائدتَر لالُكَ اانَّا نَسا مةُ. اللَّهبعتَصسالْم تَننَا الْفلَيع تمحتَلاةُ، ورستَعالْم بطَالتْنَا الْميعاو
.ولا تُخَاطبنَا بِذُنُوبِنَا، ولا تُقَايِسنَا بِاعمالنَا

O My God! Do pour on us Thy mercy, Thy blessing, Thy sustenance and Thy pity, and make us enjoy a
drink which benefits us, quenches our thirst, produces green herbage by which all that has died down
grows again and all that had withered is revived. It should bring about the benefit of freshness and
plentifulness of ripe fruits. With it plains may be watered, rivers may begin flowing, plants may pick up
foliage and prices may come down. Surely, Thou art powerful over whatever Thou willest.

اللَّهم انْشُر علَينَا غَيثَكَ وبركتَكَ، ورِزْقَكَ ورحمتَكَ، واسقنَا سقْيا نَافعةً مروِيةً معشبةً، تُنْبِت بِها ما قَدْ فَات، وتُحيِ بِها
،ارعسالا صختُرو ،ارشْجالا رِقتَوتَسطْنَانَ، والْب يلتُسانَ، ويعا الْقوِي بِهتُر ،َتَنجةَ الْـميرثا، كيةَ الْحعنَاف ،اتا قَدْ مم
قَدِير ا تَشَاءم لنَّكَ عا.



Alternative Sources for Sermon 143

(1) Al-Daylami, A’lam, see al-Nuri, Mustadrak al-Wasa'il, I, 439;

(2) Ibn al-'Athir, al-Nihayah, I, 137 (b.t.n).

Sermon 144: Allah deputed prophets ….
About Deputation of Prophets

(ومن خطبة له (عليه السلام

مبعث الرسل

Allah deputed prophets and distinguished them with His revelation. He made them as pleas for Him
among His creation, so that there should not remain any excuse for people. He invited people to the
right path through a truthful tongue. You should know that Allah fully knows creation. Not that He was
not aware of what they concealed from among their hidden secrets and inner feelings, but in order to try
them as to “..which of them performs the best deeds” (18:7), so that there is reward in respect of
good acts and chastisement in respect of evil acts.

،هِملَيذَارِ اعكِ الابِتَر مةُ لَهجالْح تَجِب لاىل ،هخَلْق َلع ةً لَهجح ملَهعجو ،يِهحو نم بِه مها خَصبِم لَهسر هال ثعب
فَدَعاهم بِلسانِ الصدْقِ الَ سبِيل الْحق. الا انَّ اله قَدْ كشَف الْخَلْق كشْفَةً، لا انَّه جهِل ما اخْفَوه من مصونَ
اءوب قَابالْعو ،اءزج ابونَ الثَّوفَي ،(لامع نسحا مهيا) مهلُوبيل نلو ،رِهمماَئنُونِ ضمو مارِهرسا

The excellence of Ahlul Bayt (the Household of the Holy
Prophet)

(فضل أهل البيت (عليهم السلام

Where are those who falsely and unjustly claimed that they are deeply versed in knowledge, as against
us, although Allah raised us in position and kept them down, bestowed upon us knowledge but deprived
them, and entered us (in the fortress of knowledge) but kept them out. With us guidance is to be sought



and blindness (of misguidance) is to be changed into brightness. Surely the Imams (divine leaders) will
be from the Quraysh. They have been planted in this line through Hashim. It would not suit others nor
would others be suitable as heads of affairs.

،مهمرحطَانَا وعاو ،مهعضوو هنَا الفَعنْ رنَا، الَيغْياً عبذِباً وونَنَا، كد لْمالْع خُونَ فاسالر منَّهوا امزَع الَّذِين نيا
م، لااشه نم طْنهذَا الْب وا فيش غُرِسقُر نةَ ممئنَّ الاا .مالْع َلتَجسبِنَا يدَى، والْه َطتَعسبِنَا ي .مهجخْراخَلَنَا وداو
رِهمغَي نةُ مالْۇلا لُحتَص لاو ،ماهوس َلع لُحتَص.

A part of the same sermon concerning the misguided ones

منها: ف أهل الضلال

They have adopted this world and abandoned the next world; left clean water and drunk stinking water. I
can almost see their wicked one 1 who committed unlawful acts, associated himself with them,
befriended them and accorded with them till his hair grew grey and his nature acquired their tinge. He
proceeded onward emitting foam like a torrential stream not caring whom he drowned, or, like fire in
straw, without realising what he burnt.

ءسبو ،فَهلفَا رنالْم بحقَدْ صو هِمقفَاس َلا نْظُرا ّناوا آجِناً، كشَرِبياً، وافوا صكتَرو ،وا آجِلاخَّراو ،اجِلاوا عآثَر
النَّارِ ف قْعوك وا ،قا غَرم البي ارِ لاالتَّيبِداً كزم لقْبا ثُم ،قُهئخَلا بِه بِغَتصو ،فَارِقُهم هلَيع تشَاب َّتح ،افَقَهوو بِه
قرا حم لفحي لا شيمالْه!

Where are the minds which seek light from the lamps of guidance, and the eyes which look at minarets
of piety? Where are the hearts dedicated to Allah, and devoted to the obedience of Allah? They are all
crowding towards worldly vanities and quarrelling over unlawful issues. The ensigns of Paradise and Hell
have been raised for them but they have turned their faces away from Paradise and proceeded to Hell
by dint of their performances. Allah called them but they showed dislike and ran away. When Satan
called them they responded and proceeded (towards him).

،هل تبۇه الَّت الْقُلُوب نيى؟! انَارِ التَّقْوم َلةُ احماللا ارصبالادَى، والْه ابِيحصةُ بِمبِحتَصسالْم قُولالْع نيا
نفُوا عرالنَّارِ، فَصو نَّةالْج لَمع ملَه عفرو ،امرالْح َلوا عتَشَاحو ،طَامالْح َلوا عمح؟! ازْدهال ةطَاع َلع دَتوقعو
!الْجنَّة ۇجوههم، واقْبلُوا الَ النَّارِ بِاعمالهِم، دعاهم ربهم فَنَفَروا وولَّوا، ودعاهم الشَّيطَانُ فَاستَجابوا واقْبلُوا

Alternative Sources for Sermon 144

(1) Al-'Amidi, Ghurar, see ‘Abd al-Zahra', II, 322.



1. Here the reference is to `Abd al-Malik ibn Marwan who committed extreme atrocities through his officer al-Hajjaj ibn
Yusuf ath-Thaqafi.

Sermon 145: O people, you are, in this world….
About this world

(ومن خطبة له (عليه السلام

فناء الدنيا

O people, you are, in this world, the target for the arrows of death. With every drinking there is choking
and with every eating there is suffocation. You do not get any benefit in it except by foregoing another
(benefit) and no one among you advances in age by a day except by the taking away of a day from his
life. Nothing more is added to his eating unless it reduces what was there before. No mark appears for
him unless a mark disappears. Nothing new comes into being unless the new becomes old. No new
crop comes up unless a crop has been reaped. Those roots are gone whose off-shoots we are. How
can an off-shoot live after the departure of its root?

ايها النَّاس، انَّما انْتُم ف هذِه الدُّنْيا غَرض تَنْتَضل فيه الْمنَايا، مع كل جرعة شَرق، وف كل اكلَة غَصص! لا تَنَالُونَ
لاا هلكا ةٌ فادزِي لَه دَّدتُج لاو ،هلجا نم آخَر دْمبِه لاا رِهمع نماً موي مْنم رمعم رمعي لاى، وخْراقِ اربِف لاةً امعا ننْهم
بنَفَادِ ما قَبلَها من رِزْقه، ولا يحيا لَه اثَر الا مات لَه اثَر، ولا يتَجدَّد لَه جدِيدٌ الا بعدَ انْ يخْلَق لَه جدِيدٌ، ولا تَقُوم لَه نَابِتَةٌ
هلصابِ ادَ ذَهعع بفَر قَاءا با، فَمهوعفُر ننَح ولصا تضقَدْ مةٌ، وودصحم نْهقُطُ متَسو لاا!

A part of the same sermon censuring innovation (bid’ah)

منها: ف ذم البدعة

No innovation is introduced unless one sunnah is forsaken. Keep away from innovations and stick to the
broad road. Surely the old tested ways are the best and the innovated ones are bad.

.وما احدِثَت بِدْعةٌ الا تُرِكَ بِها سنَّةٌ، فَاتَّقُوا الْبِدَعَ، والْزموا الْمهيع، انَّ عوازِم الامورِ افْضلُها، وانَّ محدِثَاتها شرارها



Alternative Sources for Sermon 145

(1) Al-Harrani, Tuhaf, 73;

(2) al-Mufid, al-'Irshad, 139 as well as al-'Amali;

(3) al-Tusi, al-'Amali, I, 220;

(4) al-Qali, al-'Amali, II, 67.

Sermon 146: In this matter, victory or defeat….
Spoken when ‘Umar ibn al-Khattab consulted Amir al-mu'minin about taking part in the battle of Persia.
1

(ومن كلام له (عليه السلام

وقد استشاره عمر بن الخطاب ف الشخوص لقتال الفرس بنفسه

In this matter, victory or defeat is not dependent on the smallness or greatness of forces. It is Allah's
religion which He has raised above all faiths, and His army which He has mobilised and extended, till it
has reached the point where it stands now, and has arrived its present positions. We hold a promise
from Allah, and He will fulfil His promise and support His army.

انَّ هذَا الامر لَم ين نَصره ولا خذْلانُه بِثْرة ولا بِقلَّة، وهو دِين اله الَّذِي اظْهره، وجنْدُه الَّذِي اعدَّه وامدَّه، حتَّ بلَغَ
نْدَهج رنَاصو ،دَهعو نْجِزم هالو ،هال نود معوم َلع ننَحو ،طَلَع ثيح طَلَعلَغَ، وا بم.

The position of the head of government is that of the thread for beads, as it connects them and keeps
them together. If the thread is broken, they will disperse and be lost, and will never come together again.
The Arabs today, even though small in number are big because of Islam and strong because of unity.
You should remain like the axis for them, and rotate the mill (of government) with (the help of) the Arabs,
and be their root. Avoid battle, because if you leave this place the Arabs will attack you from all sides
and directions till the unguarded places left behind by you will become more important than those before
you.



يرِهذَافبِح عتَمجي لَم ثُم ،بذَهو قتَفَر ظَامّالن نِ انْقَطَعفَا :همضيو هعمجزِ يالْخَر نم ظَامّانُ النرِ ممبِالا ِمانُ الْقَيمو
ابداً. والْعرب الْيوم وانْ كانُوا قَليلا، فَهم كثيرونَ بالاسلام، عزِيزونَ بالاجتماع! فَن قُطْباً، واستَدِرِ الرحا بِالْعربِ،
َّتا، حقْطَارِهاا وهافطْرا نم بركَ الْعلَيع تضِ انْتَقَضرالا هذِه نم تنْ شَخَصنَّكَ ابِ، فَارالْح ونَكَ نَارد هِملصاو
.يونَ ما تَدَعُ وراءكَ من الْعوراتِ اهم الَيكَ مما بين يدَيكَ

If the Persians see you tomorrow they will say, "He is the root (chief) of Arabia. If we do away with him
we will be in peace." In this way this will heighten their eagerness against you and their keenness to aim
at you. You say that they have set out to fight against the Muslims. Well, Allah detests their setting out
more than you do, and He is more capable of preventing what He detests. As regards your idea about
their (large) number, in the past we did not fight on the strength of large numbers but we fought on the
basis of Allah's support and assistance.

انَّ الاعاجِم انْ ينْظُروا الَيكَ غَداً يقُولُوا: هذا اصل الْعربِ، فَاذَا اقْتَطَعتُموه استَرحتُم، فَيونُ ذلكَ اشَدَّ للَبِهِم علَيكَ،
وهنْكَ، وم ميرِهسمل هركا وه انَهحبس هنَّ الفَا ،ينملستَالِ المق َلا ميرِ الْقَوسم نم ترا ذَكا مميكَ. فَاف هِمعطَمو
اقْدَر علَ تَغْيِيرِ ما يره . واما ما ذَكرت من عدَدِهم، فَانَّا لَم نَن نُقَاتل فيما مض بِالْثْرة، وانَّما كنَّا نُقَاتل بِالنَّصرِ
ونَةعالْمو!

Alternative Sources for Sermon 146

(1) Al-Dinawari, al-'Akhbar, 134;

(2) Ibn A’tham, al-Futuh, II, 37;

(3) al-Tabari, Ta'rikh, IV, 237 events of 27 H.;

(4) al-Mufid, al-'Irshad, 120;

(5) Ibn Miskawayh, Tajarib, I, 419.

1. When some people advised Caliph `Umar to partake in the battle of al-Qadisiyyah or Nahawand, he finding it against his
personal inclination, thought it necessary to consult Amir al-mu'minin, so that if he advised against it he would plead before
others that he had stayed back on Amir al-mu'minin's advice, but also if he advised partaking in the battle some other
excuse would be found. However, unlike others, Amir al-mu'minin advised him to stay back. The other people had advised
him to join in fighting, because the Holy Prophet did not send only others to fight but took part in it himself as well, keeping
his close relations also with him. What Amir al-mu'minin had in view was that `Umar's presence in the battle could not be
beneficial to Islam, but rather his staying back would save the Muslims from dispersion.
Amir al-mu'minin's view that "the position of the head of government is that of the axis around which the system of the
government rotates" is a point of principle and does not concern any particular personality. Whether the ruler is a Muslim or
an unbeliever, just or despotic, virtuous or vicious, for the administration of the state his presence is a necessity, as Amir
al-mu'minin has explained elsewhere at greater length:
The fact is that there is no escape for men from a ruler good or bad. Faithful persons perform (good) acts in his rule while
the unfaithful enjoys (worldly) benefits in it. During the rule, Allah will carry everything to its end. Through the ruler tax is



collected, the enemy is fought, roads are protected and the right of the weak is taken from the strong till the virtuous enjoy
peace and are allowed protection from (the oppression of) the wicked. (Sermon 40)
The words which Amir al-mu'minin uttered in his advice are not indicative of any quality of Caliph `Umar except his being
the ruler. There is no doubt that he held worldly authority, irrespective of the question of whether it was secured in the right
way or wrong way. And where there is authority there is centring of people's affairs. That is why Amir al-mu'minin said that
if `Umar would go out the Arabs would follow him in large numbers towards the battlefield, because when the ruler is on the
march the people will not like to stay behind. The result of their going would be that city after city would become vacant,
while the enemy will infer from their reaching the battlefield that the Islamic cities are lying vacant, and that if these people
were repulsed no assistance would reach the Muslims from the centre. Again, if the ruler were killed the army would
disperse automatically, because the ruler is as its foundation. When the foundation is shaken the walls cannot remain
standing. The word "aslu'l-`Arab" (the root chief) of Arabia has not been used by Amir al-mu'minin as his own but he has
taken it from the Persians. Obviously in his capacity as the head of the State, Caliph `Umar was, in their view, the chief of
Arabia. Besides, the reference is to the country, not to Islam or Muslims, so that there is no suggestion of any importance
for him from the Islamic point of view.
When Amir al-mu'minin pointed out to Caliph `Umar that on his reaching there the Persians would aim at him, and that if he
fell into their hands they would not spare him without killing, although such words would have touched the brave to the
quick and would have heightened their spirits, `Umar liked the advice to stay back and thought it better to keep himself
away from the flames of battle. If this advice had not been in accord with his personal inclination he would not have
received it so heartily and would have tried to argue that the administration of the country could be maintained by leaving a
deputy. Again when other people had already advised him to go out, what was the need for consulting Amir al-mu'minin
except to get an excuse to stay back.

Sermon 147: Allah sent Muhammad (S) with the
Truth…
The purpose of the deputation of the Holy Prophet and the condition of the time when people would go
against the Qur'an

(ومن خطبة له (عليه السلام

الغاية من البعثة

Allah sent Muhammad (S) with the Truth so that he may take out His people from the worship of idols
towards His worship and from obeying Satan towards obeying Him and sent him with the Qur'an which
He explained and made strong, in order that the people may know their sustainer (Allah) since they were
ignorant of Him, may acknowledge Him since they were denying Him, and accept Him since they were
refusing (to believe in) Him.

Because He, the Glorified, revealed Himself to them through His Book without their having seen Him, by



means of what He showed them out of His might and made them fear His sway. How He destroyed
those whom He wished to destroy through His chastisement and ruined those whom He wished to ruin
through His retribution!

نَهيآن قَدْ ببِقُر ،هتطَاع َلطَانِ االشَّي ةطَاع نمو ،هتادبع َلثَانِ اوالا ةادبع نم هادبع خْرِجيل قداً بِالْحمحم هال ثعفَب
تَابِهك ف ملَه انَهحبس َّلفَتَج .وهرْنذْ ادَ اعب ثْبِتُوهيلو ،دُوهحذْ جدَ اعب وا بِهرقيلو ،هِلُوهذْ جا مهبر ادبالْع لَمعيل ،همحاو
ندَ متَصاحتِ، وثُلابِالْم قحم نم قحم فيكو ،هتطْوس نم مفَهخَوو ،هتقُدْر نم ماهرا ابِم ،هواونُوا رنْ يرِ اغَي نم
!احتَصدَ بِالنَّقماتِ

On the future

الزمان المقبل

Certainly, a time will come upon you after me when nothing will be more concealed than rightfulness,
nothing more apparent than wrongfulness and nothing more current than untruth against Allah and His
Prophet. For the people of this period nothing will be more valueless than the Qur'an being recited as it
ought to be recited, nor anything more valuable than the Qur'an being misplaced from its position. And in
the towns nothing will be more hated than virtue, nor anything more acceptable than vice.

َلذِبِ عْال نم ثَركا لاو ،لاطالْب نم رظْها لاو ،قالْح نم َخْفا ءَش يهف سانٌ لَيدِي زَمعب نم ملَيع تايس نَّهاو
نع ِفرذَا حا نْهم نْفَقا لاو ،هتولات قح ذَا تُلتَابِ اْال نم روبةٌ الْعانِ سمكَ الزذل لهنْدَ اع سلَيو ،هولسرو هال
!مواضعه، ولا ف الْبِلادِ شَء أنْر من الْمعروفِ، ولا اعرف من المنرِ

The holders of the book will throw it away and its memorisers would forget it. In these days the Qur'an
and its people will be exiled and expelled. They will be companions keeping together on one path, but no
one will offer them asylum. Consequently at this time the Qur'an and its people will be among the people
but not among them, will be with them but not with them, because misguidance cannot accord with
guidance even though they may be together.

The people will have united on division and will therefore have cut away from the community, as though
they were the leaders of the Qur'an and not the Qur'an their leader. Nothing of it will be left with them
except its name, and they will know nothing save its writing and its words. Before that, they will inflict
hardships on the virtuous, naming the latter's truthful views about Allah false allegations, and enforcing
for virtues the punishment of the vice.

فَقَدْ نَبذَ الْتَاب حملَتُه، وتَنَاساه حفَظَتُه; فَالْتَاب يومئذ واهلُه منْفيانِ طَرِيدانِ، وصاحبانِ مصطَحبانِ ف طَرِيق
لَةَ لالانَّ الضلا !مهعا مسلَيو مهعمو ،يهِما فسلَيالنَّاسِ و انِ فمكَ الزذل ف لُههاو تَابْو; فَالوا موِيهِموي د لااحو



تَابْال سلَيتَابِ وْةُ المئا منَّهاك ،ةاعمالْج نقُوا عافْتَرو ،قَةالْفُر َلع مالْقَو عتَما، فَاجعتَمنِ اجادَى، والْه قافتُو
امامهم، فَلَم يبق عنْدَهم منْه الا اسمه، ولا يعرِفُونَ الا خَطَّه وزَبره، ومن قَبل ما مثَّلُوا بِالصالحين كل مثْلَة، وسموا
.صدْقَهم علَ اله فريةً، وجعلُوا ف الْحسنَة العقُوبةَ السيِىةَ

Those before you passed away because of the lengthening of their desires and the forgetting of their
death, till that promised event befell them about which excuses are turned down, repentance is denied
and punishment and retribution is inflicted.

نْهع فَعتُرةُ، وذِرعالْم نْهع دالَّذِي تُر ودعوالْم بِهِم لنَز َّتح ،هِمالبِ آجتَغَيو هِمالبِطُولِ آم مَلانَ قَبك نلَكَ ما هنَّماو
.التَّوبةُ، وتَحل معه الْقَارِعةُ والنّقْمةُ

Exhortation (and describing the Ahlul Bayt)

عظة الناس

O people, he who seeks counsel from Allah secures guidance and he who adopts His word as guide is
led

“..towards what is most upright..” (17:9),

because Allah's lover feels secure and His opponent feels afraid. It does not behoove one who knows
His greatness to assume greatness, but the greatness of those who know His greatness is that they
should abase themselves before Him, and the safety for those who know what His power is, lies in
submitting to Him. Do not be scared away from the truth like the scaring of the healthy from the scabbed
person, or the sound person from the sick.

،فخَائ هدُوعو ،نآم هال ارنَّ جفَا ;(مقْوا ه َلَّتل) دِيه يلالد لَهاتَّخَذَ قَو نمو ،قّۇف هال حتَنْصاس نم نَّها ،ا النَّاسهيا
ةَ الَّذِينملاسو ،وا لَهعاضتَونْ يا تُهظَما عونَ ملَمعي ةَ الَّذِيننَّ رِفْعفَا ،ظَّمتَعنْ يا هةَ الظَمع فرع نمل غنْبي لا نَّهاو
قَمذِي الس نارِي مالْببِ، ورجالا نم يححالص فَارن قالْح نوا مرتَنْف فَلا ،وا لَهملتَسسنْ يا تُها قُدْرونَ ملَمعي.

You should know that you will never know guidance unless you know who has abandoned it, you will
never abide by the pledges of the Qur'an unless you know who has broken them, and will never cling to
it unless you know who has forsaken it. Seek these things from those who own them because they are
the life-spring of knowledge and death of ignorance. They are the people whose commands will disclose
to you their (extent of) knowledge, their silence will disclose their (capacity of) speaking and their outer
appearance will disclose their inner self. They do not go against religion, and do not differ from one other
about it, while it is among them a truthful witness and a silent speaker.



لَنو ،هرِفُوا الَّذِي نَقَضتَع َّتتَابِ حْيثَاقِ الخُذُوا بِمتَا لَنو ،هكرِفُوا الَّذِي تَرتَع َّتشْدَ حرِفُوا الرتَع لَن مَّنوا الَماعو
مكخْبِري الَّذِين مه ،لهالْج تومو ،لْمالْع شيع منَّهفَا ،هلهنْدِ اع نكَ موا ذلسفَالْـتَم ;ذَهرِفُوا الَّذَي نَبتَع َّتح وا بِهستَم
حمهم عن علْمهِم، وصمتُهم عن منْطقهِم، وظَاهرهم عن باطنهِم، لا يخَالفُونَ الدِّين ولا يخْتَلفُونَ فيه، فَهو بينَهم شَاهدٌ
قنَاط تامصو ،ادِقص.

Alternative Sources for Sermon 147

(1) Al-Kulayni, Rawdah, 386;

(2) al-Harrani, Tuhaf, 163.

Sermon 148: Both of these two….
About Talhah and az-Zubayr and the people of Basrah

(ومن خطبة له (عليه السلام

ف ذكر أهل البصرة

Both of these two (Talhah and az-Zubayr) wishes the Caliphate for himself, and is drawing towards
himself as against the other fellow. They do not employ any connection for getting access to Allah nor
proceed towards Him through any means. Both of them bear malice against the other. Shortly his veil
over it will be uncovered. By Allah, if they achieve what they aim at, one of them will kill the other, and
one will finish the other. The rebellious party has stood up. Where are the seekers of virtue, for the paths
have already been determined and they have been given the news? For every misguidance there is a
cause and for every break of pledge there is a misrepresentation. By Allah, I shall not be like him who
listens to the voice of mourning, hears the man who brings news of death and also visits the mourner,
yet does not take lesson.

كل واحد منْهما يرجو الامر لَه، ويعطفُه علَيه دونَ صاحبِه، لا يمتَّانِ الَ اله بِحبل، ولا يمدَّانِ الَيه بسبب. كل واحد
منْهما حامل ضبٍ لصاحبِه، وعما قَليل يشَف قنَاعه بِه! واله لَئن اصابوا الَّذِي يرِيدُونَ لَينْتَزِعن هذَا نَفْس هذَا،
ولَياتين هذَا علَ هذَا، قَدْ قَامتِ الْفىةُ الْباغيةُ، فَاين الْـمحتَسبونَ؟! قَدْ سنَّت لَهم السنَن، وقُدِّم لَهم الْخَبر، ولل ضلَّة
تَبِرعي لا ثُم ،اكالْب رضحيو ،النَّاع عمسي ،اللَّدْم عتَمسمونُ ككا لا هالهِةٌ. وث شُبنَاك لللَّةٌ، وع!



Alternative Sources for Sermon 148

(1) Abu Mikhnaf, al-Jamal, see Ibn Abi al-Hadid, Sharh, I, 78;

(2) al-Mufid, al-'Irshad, 142.

Sermon 149: O people! Every one shall meet…
Before his martyrdom (last will)

(ومن كلامه (عليه السلام

قبل موته

O people! Every one shall meet what he wishes to avoid by running away.1 Death is the place to which
life is driving. To run away from it means to catch it. How many days did I spend in searching for the
secret of this matter, but Allah did not allow save its concealment. Alas! It is a treasured knowledge. As
for my last will, it is that concerning Allah, do not believe in a partner for Him, and concerning
Muhammad (S), do not disregard his Sunnah. Keep these two pillars and burn these two lamps. Till you
are not divided, no evil will come to you.2

Every one of you has to bear his own burden. It has been kept light for the ignorant. Allah is Merciful.
Faith is straight. The leader (Prophet) is the holder of knowledge. Yesterday I was with you; today I have
become the object of a lesson for you, and tomorrow I shall leave you. May Allah forgive me and you!

اميالا تدطْرا مك .افَاتُهوم نْهم برالْهالنَّفْسِ، و اقسم لجالاو ،ارِهرف ف نْهم رفا يق بِمرِىء لاام لك ،ا النَّاسهيا
ابحثُها عن منُونِ هذَا الامرِ، فَاب اله الا اخْفَاءه، هيهات! علْم مخْزونٌ! اما وصيت: فَاله لا تُشْرِكوا بِه شَيئاً،
لك لموا، حدتَشْر الَمم ذَم مكخَلاو ،نياحبصالْم ندُوا هذَيقواو ،نيودمن الْعوا هذَييمقا ،نَّتَهوا سِعيتُض داً فَلامحمو
،مَةٌ لربع مونَا الْياو ،مباحسِ صمنَا بِالاا .يملع امماو ،قَوِيم دِينو ،يمحر بر ،لَةهالْج نع فّخُفو ،هودهجرِىء مام
مَلو ل هال غَفَر !مُفَارِقغَداً مو!

If the foot remains firm in this slippery place, well and good! But if the foot slips, this is because we are
under the shade of branches, the passing of the winds and the canopy of the clouds whose layers are
dispersed in the sky, and whose traces disappeared 3 in the earth. I was your neighbour.

My body kept you company for some days and shortly you will find just an empty body of mine which



would be stationary after (all its) movement and silent after speech so that my calmness, the closing of
my eyes, and the stillness of my limbs may provide you counsel, because it is more of a counsel for
those who take a lesson (from it) than eloquent speech and a ready word. I am departing from you like
one who is eager to meet (someone). Tomorrow you will look at my days, then my inner side will be
disclosed to you and you will understand me after the vacation of my place and its occupation by
someone else.

انْ تَثْبتِ الْوطْاةُ ف هذِه الْمزلَّة فَذَاكَ، وانْ تَدْحضِ الْقَدَم فَانَّا كنَّا ف افْياء اغْصان، ومهابِ رِياح، وتَحت ظل غَمام،
ءثَّةً خَلاج ّنونَ مقَبتُعساماً، ويا دَنب مكراواراً جج نْتا كنَّماا. وخَطُّهضِ مالار فَا فعا، وتَلَفَّقُهم ِوالْج ف لحماض
نم تَبِرِينعظُ لَلْمعوا نَّهفَا ،افطْرونُ اسو ،اقطْرا خُفُوتِي، ودُوه مْظعيدَ نُطْق لعتَةً بامصاك، وردَ حعنَةً باكس
الْمنْطق الْبليغ والْقَولِ الْمسموع. وداعيم وداعُ امرِىء مرصد للتَّلاق! غَداً تَرونَ ايام، ويشَف لَم عن سرائرِي،
قَامرِي مغَي اميقو انم ِدَ خُلُوعب رِفُونَنتَعو.

Alternative Sources for Sermon 149

(1) Al-Kulayni, Usul al-Kafi, I, 229;

(2) al-Mas’udi, Muruj, II, 436;

(3) al-Mas’udi, Ithbat, 103;

(4) Ibn ‘Asakir, Ta'rikh, XII, 211.

1. This means that during all the time spent in the attempts that a man makes to avoid death and in the means he adopts
for it, it is only the span of life that is shortened. As the time passes the objective of death approaches near, so much so
that in one's attempt to seek life one meets death.
2. "wa khalakum dhammun" (No evil will come to you). This sentence is used as a proverb. It was first employed by Qasir,
slave of Jadhimah ibn Malik al-Abrash.
3. The intention is that when all these things die, how can those who inhabit them remain safe? Certainly they too, like
every thing else, have to pass away some day or other. Then why should there be any wonder at my life coming to an end?

Sermon 150: They took to the right and the
left….
About future events and some activities of the hypocrites

(ومن خطبة له (عليه السلام



يوم فيها إل الملاحم و يصف فئة من أهل الضلال

They took to the right and the left piercing through to the ways of evil and leaving the paths of guidance.
Do not make haste for a matter which is to happen and is awaited, and do not wish for delay in what the
morrow is to bring for you. For, how many people make haste for a matter, but when they get it they
begin to wish they had not got it. How near is today to the dawning of tomorrow. O my people, this is the
time for the occurrence of every promised event and the approach of things which you do not know.

Whoever from among us will be during these days will move through them with a burning lamp and will
tread on the footsteps of the virtuous, in order to unfasten knots, to free slaves, to divide the united and
to unite the divided. He will be in concealment from people. The stalker will not find his footprints even
though he pursues with his eye. Then a group of people will be sharpened like the sharpening of swords
by the blacksmith. Their sight will be brightened by revelation, the (delicacies of) commentary will be put
in their ears and they will be given drinks of wisdom, morning and evening.

واخَذُوا يميناً وشمالا ظَعنَاً ف مسالكَ الْغَ، وتَركاً لمذَاهبِ الرشْدِ، فَلا تَستَعجِلُوا ما هو كائن مرصدٌ، ولا تَستَبطىوا
ما يجِء بِه الْغَدُ، فَم من مستَعجِل بِما انْ ادركه ود انَّه لَم يدْرِكه، وما اقْرب الْيوم من تَباشيرِ غَد! ياقَوم، هذَا ابانُ
ۇرودِ كل موعود، ودنُوٍ من طَلْعة ما لا تَعرِفُونَ، الا وانَّ من ادركها منَّا يسرِي فيها بِسراج منير، ويحذُوفيها علَ مثَالِ
هثَرا فالْقَائ رصبي النَّاسِ لا نة عتْرس دْعاً، فص بشْعيباً، ودَعَ شَعصيرِقّاً، و قتعيقاً، وا رِبيهف لحيل ،ينحالالص
،همعامسم يرِ فبِالتَّفْس مريو ،مهارصبا بِالتَّنْزِيل َلتُج لالنَّص نذَ الْقَيشَح ما قَويهذَنَّ فشْحلَي ثُم .هنَظَر عتَاب لَوو
وحبدَ الصعب ةمالْح ساقُونَ كغْبيو.

A part of the same sermon: concerning misguidance

منها: ف الضلال

Their period became long in order that they might complete (their position of) disgrace and deserve
vicissitudes, till the end of the period was reached, and a group of people turned towards mischief and
picked up their arms for fighting. The virtuous did not show any obligation to Allah but calmly endured,
and did not feel elated for having engaged themselves in truthfulness. Eventually the period of trial came
to an end according to what was ordained. Then they propagated their good views among others and
sought nearness to Allah according to the command of their leader.

نشَالُوا عاو ،تَنالْف َلا مقَو احتَراسو ،لجالا لَقذَا اخْلَوا َّتح ;ريوا الْغجِبتَوسيو ،يزلُوا الْخمَتسيل دُ بِهِممالا طَالو
لَقَاح حربِهِم، لَم يمنُّوا علَ اله بِالصبرِ، ولَم يستَعظموا بذْل انْفُسهِم ف الْحق; حتَّ اذَا وافَق وارِد الْقَضاء انْقطَاعَ
هِمظاعرِ وماب ِهِمبرانُوا لدو ،همافيسا َلع مهرائصلُوا بمح ،ءلاالْب دَّةم;



When Allah took the Prophet (to himself) a group of men went back on their tracks. The ways (of
misguidance) ruined them and they placed trust in deceitful intriguers, showed consideration to other
than kinsmen, abandoned the kin whom they had been ordered to love, and shifted the building from its
strong foundation and built it in other than its (proper) place. They are the source of every shortcoming
and the door of gropers in the dark. They were moving to and fro in amazement and lay intoxicated in
the manner of the people of the Pharaohs. They were either bent on this world and taking support on it,
or away from the faith and removed from it.

،جئلاالْو َللُوا عَّاتو ،لبالس مغَالَتْهو ،قَابعالا َلع مقَو عجر ،(ه عليه وآلهال صل) ولَهسر هال ضذَا قَبا َّتح
.هعضورِ مغَي ف هنَوفَب ،هاسسا ِصر نع نَقَلُوا الْبِنَاءو ،هتدووا بِمرمالَّذِي ا ببوا السرجهو ،محالر رلُوا غَيصوو
معادِنُ كل خَطيىة، وابواب كل ضارِب ف غَمرة، قَدْ ماروا ف الْحيرة، وذَهلُوا ف السرة، علَ سنَّة من آلِ فرعونَ:
.من منْقَطع الَ الدُّنْيا راكن، او مفَارِق للدِّين مبايِن

Alternative Sources for Sermon 150

(1) Al-Tabari, al-Mustarshid, 74.

Sermon 151: I praise Allah and seek His help …..
The condition of the people during disorder, and advice against oppression and unlawful earning

(ومن خطبة له (عليه السلام

يحذر من الفتن

The Two Testimonies

الشهادتان

I praise Allah and seek His help from (what led to the) punishment of Satan and his deceitful acts, and (l
seek His) protection from Satan's traps and waylayings. I stand witness that there is no god but Allah
and I stand witness that Muhammad is His slave and His Prophet (peace be upon him and his progeny)
and his chosen and his selected one. Muhammad's (S) distinction cannot be paralleled nor can his loss
be made good.



Populated places were brightened through him when previously there was dark misguidance,
overpowering ignorance and rude habits, and people regarded unlawful as lawful, humiliated the man of
wisdom, passed lives when there were no prophets and died as unbelievers.

دُهبداً عمحنَّ مدُ اشْهاو .هلخَاتمو هلائبح نم امصتالاعو ،اجِرِهزمطَانِ ورِ الشَّيدَاحم َلع ينُهتَعساو هدُ المحاو
،ةبالْغَال الَةهالْجو ،ةمظْلالْم لَةلادَ الضعب دالْبِلا بِه تاءضا ،فَقْدُه ربجي لاو ،لُهازَى فَضوي لا ،تُهفْوصو هنَجِيبو ،ولُهسرو
ةفْرك َلوتُونَ عمية، وفَتْر َلنَ عويحي ،يمتَذِلُّونَ الْحسيو ،رِيمتَحلُّونَ الْحسي النَّاسو ،ةيافالْج ةفْوالْجو!

Warning against Religious Strife

التحذير من الفتن

You, O people of Arabia, will be victims of calamities which have come near. You should avoid the
intoxication of wealth, fear the disasters of chastisement, keep steadfast in the darkness and
crookedness of mischief when its hidden nature discloses itself, its secrets become manifest and its axis
and the pivot of its rotation gain strength. It begins in imperceptible stages but develops into great
hideousness. Its youth is like the youth of an adolescent and its marks are like the marks of beating by
stone.

قَتَام تُوا فتَثَبو ،ةقْمّالن قائوا بِوذَراحو ،ةمعّاتِ النرفَاتَّقُوا س ،تبا قَدِ اقْتَريلاب اضغْربِ ارالْع شَرعم مَّنا ثُم
الْعشْوة، واعوِجاج الْفتْنَة عنْدَ طُلُوع جنينها، وظُهورِ كمينها، وانْتصابِ قُطْبِها، ومدَارِ رحاها. تَبدَا ف مدَارِج خَفية،
ملاآثَارِ السا كهآثَارو ،مابِ الْغُلابشا كهاببة، شيلة جفَظَاع َلا ولتَوو

Oppressors inherit it by (mutual) agreement. The first of them serves as a leader for the latter one and
the latter one follows the first one. They vie with each other in (the matter of) this lowly world, and leap
over this stinking carcass. Shortly the follower will denounce his connection with the leader, and the
leader with the follower. They will disunite on account of mutual hatred and curse one another when they
meet. Then after this there will appear another arouser of mischief who will destroy ruined things. The
heart will become wavering after being normal, men will be misled after safety, desires will multiply and
become diversified and views will become confused.

يتَوارثُها الظَّلَمةُ بالْعهودِ! اولُهم قَائدٌ لاخرِهم، وآخرهم مقْتَد باولهِم، يتَنَافَسونَ ف دنْيا دنية، ويتَالَبونَ عل جِيفَة
قَاءّنْدَ اللنُونَ ععتَلايو ،اءلُونَ بِالْبِغْضايتَزقُودِ، فَيالْم ندُ مالْقَائو ،وعتْبالْم نم التَّابِع ارتَبيل يقَل نعة، ورِيحم.

ثُم يات بعدَ ذلكَ طَالع الْفتْنَة الرجوفِ، والْقَاصمة الزحوفِ، فَتَزِيغُ قُلُوب بعدَ استقَامة، وتَضل رِجال بعدَ سلامة،
.وتَخْتَلف الاهواء عنْدَ هجومها، وتَلْتَبِس الاراء عنْدَ نُجومها



Whoever proceeds towards this mischief will be ruined and whoever strives for it will be annihilated.
They will be biting each other during it as the wild asses bite each other in the herd. The coils of the rope
will be disturbed and the face of affairs will be blinded. During it sagacity will be on the ebb, and the
oppressors will (get the opportunity to) speak. This mischief will smash the Bedouins with its hammers
and crush them with its chest.

In its dust the single marchers will be lost, and in its way the horsemen will be destroyed. It will approach
with the bitterness of destiny and will give pure blood (instead of milk). It will breach the minarets of faith
and shatter the ties of firm belief. The wise will run away from it while the wicked will foster it. It will
thunder and flash (like lightning). It will create a severe disaster. In it kinship will be forsaken and Islam
will be abandoned. He who declaims it will also be affected by it, and he who flees from it will (be forced
to) stay in it.

،لبالْح قُودعم بطَرقَدِ اض !انَةالْع رِ فمالْح مادَا تيهونَ فمادَتي ،تْهطَما حيهف عس نمو ،تْهما قَصلَه فشْرا نم
ف يعضا! يهلْلِب مهضتَرا، وهلحسدْوِ بِمالْب لها تَدُقةُ، وا الظَّلَميهف قتَنْطةُ، وما الْحيهف يضرِ، تَغَمالا هجو معو
غُبارِها الْۇحدَانُ، ويهلكُ ف طَرِيقها الركبانُ، تَرِد بِمرِ الْقَضاء، وتَحلُب عبِيطَ الدِّماء، وتَثْلم منَار الدِّين، وتَنْقُض عقْدَ
الْيقين، يهرب منْها الاكياس، ويدَبِرها الارجاس، مرعاد مبراق، كاشفَةٌ عن ساق! تُقْطَع فيها الارحام، ويفَارق علَيها
يمقا منُهظَاعو ،يمقا سهرِيب !ملاسالا!

A part of the same sermon

Among them some will be unavenged martyrs and some will be stricken with fear and seek protection.
They will be deceived by pledges and fraudulent belief. You should not become landmarks of mischiefs
and signs of innovations but should adhere to that on which the rope of the community has been wound
and on which the pillars of obedience have been founded. Proceed towards Allah as oppressed and do
not proceed to Him as oppressors. Avoid the paths of Satan and the places of revolt. Do not put in your
bellies unlawful morsels because you are facing Him Who has made disobedience unlawful for you, and
made the path of obedience easy for you.

،الْبِدَع ملاعاو ،تَنالْف ابنْصونُوا اَت انِ; فَلايمورِ الابِغُرانِ ويمقْدِ الالُونَ بِعخْتتَجِير، يسف مخَائطْلُول، ويل مقَت نيب
هلَيوا عتَقْدَم لاو ،ينظْلُومم هال َلوا عاقْدَمو ،ةانُ الطَّاعكرا هلَيع تينبو ،ةاعمالْج لبح هلَيدَ عقا عوا ممالْزو
ظَالمين، واتَّقُوا مدَارِج الشَّيطَانِ ومهابِطَ الْعدْوانِ، ولا تُدْخلُوا بطُونَم لُعق الْحرام، فَانَّم بِعين من حرم علَيم
ةالطَّاع لبس مَل لهسةَ، ويصعالْم.

Alternative Sources for Sermon 151

(1) Al-Sayyid al-Yamani, al-Taraz, I, 334.



Sermon 152: Praise be to Allah who is….
About the greatness and the attributes of Allah 1 and the qualities of the Imams

(ومن خطبة له (عليه السلام

ف صفات اله جل جلاله، وصفات أئمة الدين

Praise be to Allah who is proof of His existence through His creation, of His being eternal through the
newness of His creation, and through their mutual similarities of the fact that nothing is similar to Him.
Senses cannot touch Him and curtains cannot veil Him, because of the difference between the Maker
and the made, the Limiter and the limited and the Sustainer and the sustained.

،رشَاعالْم همتَلتَس لا .لَه هشَب نْ لاا َلع هِماهببِاشْتته، ويزَلا َلع هدَثِ خَلْقحبِمو ،هبِخَلْق ودِهۇج َلع ِالدَّال هدُ لمالْح
.ولا تَحجبه السواتر، لافْتراق الصانع والْمصنُوع، والْحادِ والْـمحدُودِ، والربِ والْمربوبِ

He is One but not by the first in counting, is Creator but not through activity or labour, is Hearer but not
by means of any physical organ, is Looker but not by a stretching of eyelids, is Witness but not by
nearness, is Distinct but not by measurement of distance, is Manifest but not by seeing and is Hidden
but not by subtlety (of body). He is Distinct from things because He overpowers them and exercises
might over them, while things are distinct from Him because of their subjugation to Him and their turning
towards Him.

الاحدُ لا بِتَاوِيل عدَد، والْخَالق لا بِمعنَ حركة ونَصب، والسميع لا بِاداة، والْبصير لا بِتَفْرِيق آلَة، والشَّاهدُ لابِمماسه،
والْبائن لابِتَراخ مسافَة، والظّاهر لابِرؤية، والْباطن لا بِلَطَافَة. بانَ من الاشْياء بالْقَهرِ لَها، والْقُدْرة علَيها، وبانَتِ
هلَيا وعجالرو ،لَه وعالْخُضب نْهم اءشْيالا.

He who describes Him limits Him. He who limits Him numbers Him. He who numbers Him rejects His
eternity. He who said "how" sought a description for Him. He who said "where" bounded him. He is the
Knower even though there be nothing to be known. He is the Sustainer even though there be nothing to
be sustained. He is the Powerful even though there be nothing to be overpowered.

،نيا :قَال نمو ،فَهصتَوفَقَدِ اس ،فيك :قَال نمو ،زَلَها طَلبفَقَدْ ا دَّهع نمو ،دَّهفَقَدْ ع دَّهح نمو ،دَّهفَقَدْ ح فَهصو نم
قْدُورم ذْ لاا قَادِرو ،وببرم ذْ لاا برو ،لُومعم ذْ لاا مالع .هزيفَقَدْ ح.



A part of the same sermon about the Divine leaders (Imams)

منها: ف أئمة الدين

The riser has risen, the sparkler has sparkled, the appearer has appeared and the curved has been
straightened. Allah has replaced one people with another and one day with another. We awaited these
changes as the famine-stricken await the rain. Certainly the Imams are the vicegerents of Allah over His
creatures and they make the creatures know Allah. No one will enter Paradise except he who knows
them and knows Him, and no one will enter Hell except he who denies them and denies Him.

ظَارانْت رينَا الْغانْتَظَرماً، وووم يبِيماً، وم قَوبِقَو هال دَلتَباسو ،لائم تَدَلاعو ،حئلا حلاو ،عم لا علَمو ،عطَال فَقَدْ طَلَع
لاو ،فُوهرعو مفَهرع نم لانَّةَ االْج دْخُلي لا ،ادِهبع َلع هفَاورعو ،هخَلْق َلع هال امةُ قُومئا الانَّماو .طَردِبِ الْمجالْـم
وهرْناو مهرْنا من لاا النَّار دْخُلي.

Allah the Glorified, has distinguished you with Islam and has chosen you for it. This is because it is the
name of safety and the collection of honour. Allah the Glorified, chose its way and disclosed its pleas
through open knowledge and secret maxims. Its (Qur'an) wonders are not exhausted and its delicacies
do not end. It contains blossoming bounties and lamps of darkness. (The doors of) virtues cannot be
opened save with its keys, nor can gloom be dispelled save with its lamps. Allah has protected its
inaccessible points (from enemies) and allowed grazing (to its followers) in its pastures. It contains cover
(from the ailment of misguidance) for the seeker of cure and full support for the seeker of support.

نيبو ،هجنْهم َالتَع هال َطَفة، اصامراعُ كجِمة، وملاس ماس نَّهكَ لاذلو ،لَه متَخْلَصاسو ،ملاسالاب مخَص هنَّ الا
تُفْتَح لا ،الظُّلَم ابِيحصمو ،معّالن ابِيعرم يهف ،هبائجع تَنْقَض لاو ،هبائغَر َتَفْن م، لاح ناطبلْم، ورِ عظَاه نم ،هججح
،تَشْفسالْم فَاءش يهف ،اهعرم عراو ،اهمح محقَدْ ا ،هابِحصبِم لاا اتالظُّلُم شَفُت لاو ،هحفَاتبِم لاا اترالْخَي
تَفةُ الْمفَايكو.

Alternative Sources for Sermon 152

(1) Al-Kulayni, Usul al-Kafi, I, 139;

(2) al-'Amidi, Ghurar, 232, 235.

1. The first part of this sermon consists of important issues concerning the science of knowledge about Allah, wherein Amir
al-mu'minin has thrown light on the matter that Allah is from ever and His attributes are the same as He Himself. When we
cast a glance at creation, we see that for every movement there is a mover, from which every man of ordinary wisdom is
compelled to conclude that no effect can appear without a cause, so much so, that even an infant a few days old, when his
body is touched, feels in the depth of his consciousness that someone has touched him. He indicates it by opening his eyes



or turning and looking. How then can the creation of the world and the system of all creation be arranged without a Creator
or Organiser?
Once it is necessary to believe in a Creator, then He should exist by Himself, because everything which has a beginning
must have a centre of existence from which it should terminate. If that too needed a creator, there would be the question of
whether this creator is also the creation of some other creator or exists by itself. Thus unless a Self-created Creator is
believed in, who should be the cause of all causes, the mind will remain groping in the unending labyrinth of cause and
effect, and never attain the idea of the last extremity of the series of creation. It would fall into the fallacy of circular arguing
and would not reach any end.
If the creator were taken to have created himself, then there would be (one of the two positions, namely) either he should
be non-existent or existent. If he were not existent, then it would not be possible for something non-existent to create any
existent being. If he were existent before creating himself, there would be no sense in coming into being again. Therefore it
is necessary to believe that the Creator should be a Being not dependent on any other creator for His own existence, and
everything else should be dependent on Him. This dependence of the entire creation is a proof that the existence of the
Source of all creation is from ever and eternal. And since all beings other than He are subject to change, are dependent on
position and place and are similar to one another in qualities and properties, and since similarity leads to plurality whereas
unity has no like save itself, therefore nothing can be like Him.
Even things called one cannot be reckoned after His Unity because He is One and Singular in every respect. He is free and
pure from all those attributes which are found in body or matter because He is neither body, nor colour, nor shape, nor does
He lie in any direction, nor is He bounded within some place or locality. Therefore, man cannot see or understand Him
through his senses or feelings, because senses can know only those things which accord with the limitations of time, place
and matter. To believe that He can be seen is to believe that He has body, but since He is not a body, and He does not
exist through a body, and He does not lie in any direction or place, there is no question of His being seen. But His being
unseen is not like that of subtle material bodies, due to whose delicacy the eye pierces through them and eyes remain
unable to see them; as for example the wind in the vast firmament. But He is unseen by His very existence. Nevertheless,
nothing is unseen for Him. He sees as well as hears, but is not dependent on instruments of seeing or hearing, because if
He were in need of organs of the body for hearing and seeing He would be in need of external things for His perfection and
would not be a perfect Being, whereas He should be perfect in all respects and no attribute of perfection should be apart
from His Self.
To believe in attributes separately from His Self would mean that there would be a self and a few attributes and the
compound of the self and the attributes would be Allah. But a thing which is compounded is dependent on its parts and
these parts must exist before their composition into the whole. When the parts exist from before, how can the whole be
from ever and eternal because its existence is later than that of its parts. But Allah had the attributes of knowledge, power
and sustaining even when nothing was existent, because none of His attributes were created in Him from outside, but His
attributes are His Self and His Self is His attributes. Consequently, His knowledge does not depend on the object of
knowledge existing first and then His knowledge, because His Self is prior to things coming into existence. Nor is it
necessary for His power that there should first exist the object to be over-powered and then alone He would be called
Powerful, because Powerful is that who has power equally for doing or abandoning and as such the existence of the object
to be over-powered is not necessary.
Similarly Sustainer means master. Just as He is the Master of the non-existent after its coming into existence, in the same
way He has power to bring it into existence from non-existence, namely if He so wills He may bestow existence upon it.

Sermon 153: He has been allowed time by



Allah….
About negligent persons and the characteristics of beasts, carnivores and women

(ومن خطبه له (عليه السلام

صفة الضال

He has been allowed time by Allah. He is falling into error along with negligent persons and goes early in
the morning with sinners, without any road to lead or any Imam to guide.

.وهو ف مهلَة من اله يهوِي مع الْغَافلين، ويغْدُومع الْمذْنبِين، بلا سبِيل قَاصد، ولا امام قَائد

A part of the same sermon (qualities of the heedless)

منها: ف صفات الغافلين

At last when Allah will make clear to them the reward for their sins, and take them out from the veils of
their neglectfulness they will proceed to what they were running away from, and run away from what
they were proceeding to. They will not benefit from the wants they will satisfy or the desires they would
fulfil.

فَلَم ،قْبِلاوا مرتَدْباسدْبِراً، ولُوا ماستَقْب ،هِمبِيبِ غَفْلَتلاج نم مهجتَخْراسو ،هِمتيصعم اءزج نع ملَه شَفذَا كا َّتح
مطَرِهو نا موا قَضبِم لاو ،هِمتبطَل وا منكردا اموا بعنْتَفي.

I warn you and myself from this position. A man should derive benefit from his own self. Certainly,
prudent is he who hears and ponders over it, who sees and observes and who benefits from instructive
material and then treads on clear paths wherein he avoids falling into hollows and straying into pitfalls,
and does not assist those who misguide him by turning away from truthfulness, changing his words, or
fearing truth.

انّ احذِّركم، ونَفْس، هذِه الْمنْزِلَةَ، فَلْينْتَفع امرو بِنَفْسه، فَانَّما الْبصير من سمع فَتَفَر، ونَظَر فَابصر، وانْتَفَع بِالْعبرِ،
ثُم سلَكَ جدَداً واضحاً يتَجنَّب فيه الصرعةَ ف الْمهاوِي، والضلال ف الْمغَاوِي، ولا يعين علَ نَفْسه الْغُواةَ بِتَعسف
.ف حق، او تَحرِيف ف نُطْق، او تَخَوف من صدْق



Exhorting the people

عظة الناس

O my listener! Be cured from your intoxication, wake up from your slumber, decrease your hasty activity
and ponder over what has come to you through the Holy Prophet, the Ummi 1 which is inevitable and
inescapable. You should turn away from him who opposes him and leave him and leave whatever he
has adopted for himself. Put off your vanity, drop your haughtiness and recall your grave because your
way passes over it. You will be dealt with as you deal with others, you will reap what you sow, and what
you send today will meet you tomorrow. So provide for your future and send (some good acts) for your
day (of reckoning). Fear, fear, O listener! Act, act, O careless one! “None can inform you like the One
who is aware” (35:14).

ِانِ النَّبسل َلكَ عاءما جيف رالْف منْعاكَ، ولَتجع نم راخْتَصكَ، وغَفْلَت نظْ مقتَياسكَ، وترس نم عاما السهيا قففَا
ضا رمو هعدو ،رِهغَي َلكَ اذل خَالَف نم فخَالو ،نْهع يصحم لاو نْهدَّ مب ا لامم (ه عليه وآلهال صل) مالا
تا قَدَّممدُ، وصعُ تَحرا تَزمكتُدَانُ، و ا تَدِينمككَ، ورمم هلَينَّ عكَ، فَارقَب راذككَ، وربطُطْ كاحكَ، وفَخْر عضو ،هنَفْسل
الْيوم تَقْدَم علَيه غَداً، فَامهد لقَدَمكَ، وقَدِّم ليومكَ. فَالْحذَر الْحذَر ايها الْمستَمع! والْجِدَّ الْجِدَّ ايها الْغَافل! (ولا ينَبِىكَ
.(مثْل خَبِير

One of the firm decisions of Allah in the Wise Reminder (Qur'an) upon which He bestows reward or
gives punishment, and through which He likes or dislikes is that it will not benefit a man, even though he
exerts himself and acts sincerely if he leaves this world to meet Allah with one of these acts without
repenting, namely that he believed in a partner with Allah during his obligatory worship, or appeased his
own anger by killing an individual, or spoke about acts committed by others, or sought fulfilment of his
needs from people by introducing an innovation in his religion, or met people with a double face, or
moved among them with a double tongue. Understand this because an illustration is a guide for its like.

انَّ من عزائم اله ف الذِّكرِ الْحيم، الَّت علَيها يثيب ويعاقب، ولَها يرض ويسخَطُ، انَّه لا ينْفَع عبداً ـ وانْ اجهدَ
نَفْسه، واخْلَص فعلَه ـ انْ يخْرج من الدُّنْيا، لاقياً ربه بِخَصلَة من هذِه الْخصال لَم يتُب منْها: انْ يشْرِكَ بِاله فيما
افْتَرض علَيه من عبادته، او يشْف غَيظَه بِهلاكِ نَفْسه، او يقر بِامر فَعلَه غَيره، او يستَنْجِح حاجةً الَ النَّاسِ بِاظْهارِ
هِهبش َلع يللد ثْلنَّ الْمكَ فَاذل لقاع .نانَيسبِل يهِمف شمي وا ،نيهجبِو النَّاس َلْقي وا ،هدِين ة فبِدْع.

Beasts are concerned with their bellies. Carnivores are concerned with assaulting others. Women are
concerned with the adornments of this ignoble life and the creation of mischief herein 2 (On the other
hand) believers are humble, believers are admonishers and believers are afraid (of Allah).



انَّ الْبهائم همها بطُونُها، وانَّ السباعَ همها الْعدْوانُ علَ غَيرِها، وانَّ النّساء همهن زِينَةُ الْحياة الدُّنْيا والْفَساد فيها; انَّ
.الْمومنين مستَينُونَ، انَّ الْمومنين مشْفقُونَ، انَّ الْمومنين خَائفُونَ

Alternative Sources for Sermon 153

(1) Al-Harrani, Tuhaf, 108;

(2) al-Kulayni, al-Kafi, V, 82;

(3) Warram, al-Majmu’ah, 77.

1. The word "ummi" has been used in the Holy Qur'an with reference to the Holy Prophet in chapter 7:157-158. For better
understanding of the word refer to the books of commentary on the Holy Qur'an.
2. The intention is to say that the cause of all mischief and evil is the passion to satisfy bodily needs and the passion to
subdue. If a human being is subjugated by the passion to satisfy bodily needs and considers filling the stomach as his aim
there will be no difference between him and a beast, because a beast too has no aim except to fill its belly. But if he is
over-powered by the passion to subdue others and takes to killing and devastation there will be no difference between him
and a carnivorous beast, because the latter's aim is also tearing and devouring. If both the passions are at work in him then
he is like a woman, because in a woman both these passions act side by side and because of this she is extremely eager
of adornment and is active in fanning mischief and disturbance. However, a true believer will never agree to adopt these
habits as his mode of behaviour, rather he keeps his passions suppressed so that he neither allows pride and vanity to
approach near him nor does he fan mischief or disturbance for fear of Allah.
Ibn Abi'l-Hadid has written that Amir al-mu'minin delivered this sermon at the time of marching towards Basrah, and since
the trouble of Basrah was the result of a woman's instigation, Amir al-mu'minin has, after mentioning beasts and carnivore,
held a woman also to possess such qualities. Thus the battle of Basrah was the result of these qualities, whereby
thousands of persons were involved in death and destruction.

Sermon 154: He who has an intelligent mind
looks to his goal..
About the Ahlul Bayt (of the Holy Prophet) and their opponents

(ومن خطبة له (عليه السلام

(يذكر فيها فضائل أهل البيت (عليهم السلام

He who has an intelligent mind looks to his goal. He knows his low road as well as his high road. The
caller has called. The shepherd has tended (his flocks). So respond to the caller and follow the



shepherd.

اعوا الراتَّبِعو ،لدَّاعوا لتَجِيبفَاس ،عاع ررا، وعاع دد .دَهنَجو هرغَو رِفعيو ،دَهما رصبي قَلْبِ اللَّبِيبِ بِه رنَاظو.

They (the opponents) have entered the oceans of disturbance and have taken to innovations instead of
the Sunnah (the Prophet's holy deeds, utterances and his unspoken approvals), while the believers have
sunk down, and the misguided and the liars are speaking. We are the near ones, companions, treasure
holders and doors (to the Sunnah). Houses are not entered save through their doors. Whoever enters
them from other than the door is called a thief.

ارعّالش نونَ. نَحذِّبالُّونَ الْمالض نَطَقنُونَ، وموز الْمراو ،نَنونَ السد خَذُوا بِالْبِدَعاو ،تَنالْف اروا بِحقَدْ خَاض
.والاصحاب، والْخَزنَةُ والابواب، ولا تُوتَ الْبيوت الا من ابوابِها، فَمن اتَاها من غَيرِ ابوابِها سم سارِقاً

A part of the same sermon

The delicacies of the Qur'an are about them (Ahlul Bayt, the descendants of the Prophet) and they are
the treasurers of Allah. When they speak they speak the truth, but when they keep quiet no one can
speak unless they speak. The forerunner should report correctly to his people, should retain his wits and
should be one of the children (a man) of the next world, because he has come from there and would
return to it.

رضحلْيو ،لَههدٌ اائر دُقصقُوا. فَلْيبسي تُوا لَممنْ صادَقُوا، ونْ نَطَقُوا صا ،منحنُوزُ الرك مهآنِ، والْقُر مائرك يهِمف
بنْقَلا يهلَياو ،ا قَدِمنْهم نَّهفَا ،ةرخالا نَاءبا نم نلْيو ،قْلَهع.

The beginning of the action of one who sees with heart and acts with eyes it is to assess whether the
action will go against him or for him. If it is for him he indulges in it, but if it is against him he keeps away
from it. For, he who acts without knowledge is like one who treads without a path. Then his deviation
from the path keeps him at a distance from his aim. And he who acts according to knowledge is like he
who treads the clear path. Therefore, he who can see should see whether he should proceed or return.

هليانَ عنْ كاو ،يهف ضم انَ لَهنْ ك؟! فَالَه ما هلَيع لُهمعا :لَمعنْ يا هلمع تَدَابونُ مرِ، يصبِالْب لامبِالْقَلْبِ، الْع رالنّاظو
،هتاجح نداً معب لاا حاضالْو الطَّرِيق نع دُهعب زِيدُهي رِ طَرِيق، فَلاغي َلرِ عائالسلْم كرِ عغَيب لامنَّ الْعفَا .نْدَهع قَفو
!والْعامل بالْعلْم كالسائرِ علَ الطَّرِيق الْواضح، فَلْينْظُر نَاظر: اسائر هو ام راجِع؟

You should also know that the outside (of every thing) has a similar inside. Of whatever the outside is
good, its inside too is good, and whatever the outside is bad, its inside too is bad. The truthful Prophet
(peace and blessing of Allah be upon him and his progeny) has said that: "Allah may love a man but



hate his action, and may love the action but hate the man." You should also know that every action is
like vegetation, and vegetation cannot do without water while waters are different. So where the water is
good the plant is good and its fruits are sweet, whereas where the water is bad the plant will also be bad
and its fruits will be bitter.

ولسالر قَدْ قَالو ،نُهاطب ثخَب هرظَاه ثا خَبمو ،نُهاطب طَاب هرظَاه ا طَابفَم ،هثَالم لناً عاطر بظَاه لنِّ لا لَماعو
الصادِق (صل اله عليه وآله): «انَّ اله يحب الْعبدَ ويبغض عملَه، ويحب الْعمل ويبغض بدَنَه». فَاعلَم انَّ كل عمل
هقْيس ثا خَبمو ،تُهرثَم لَتحو هسغَر طَاب هقْيس ا طَابفَةٌ، فَمخْتَلم اهيالْمو ،اءالْم نع بِه َنغ ات لانَب لكو ،اتنَب
تُهرثَم ترماو هسغَر ثخَب.

Alternative Sources for Sermon 154

(1) Al-'Amidi, Ghurar, 252, 324, 331;

(2) al-Yamani, al-Taraz, I, 217.

Sermon 155: Praise be to Allah who is such that
it is not possible to describe…
About the wonderful creation of the bat

(ومن خطبة له (عليه السلام

يذكر فيها بديع خلقة الخفاش

In Praise of Allah

حمد اله وتنزيهه

Praise be to Allah who is such that it is not possible to describe the reality of knowledge about Him,
since His greatness has restrained the intellects, and therefore they cannot find the way to approach the
extremity of His realm. He is Allah, the True, the Manifester of Truth. He is more True and more Manifest
than eyes can see. Intellects cannot comprehend Him by fixing limits for Him since in that case to Him



would be attributed shape. Imagination cannot catch Him by fixing quantities for Him for in that case to
Him would be attributed body. He created creatures without any example, and without the advice of a
counsel, or the assistance of a helper. His creation was completed by His command, and bowed to His
obedience. It responded (to Him) and did not defy (Him). It obeyed and did not resist.

هوتَلم ةغَاي لُوغب َلاغاً استَجِدْ م فَلَم ،قُولالْع تُهظَمع تعدرو ،هرِفَتعم نْهك نع افصوتِ الارسالَّذِي انْح هدُ لمألْح!

امهوالا هلَيع تَقَع لَمهاً، وشَبونَ مدِيد فَيبِتَح قُولالْع لُغْهتَب ونُ، لَميى الْعا تَرمم نيباو قحا ،بِينالْم قالْح هال وه
نذْعاو ،رِهمبِا خَلْقُه ين، فَتَمعم ونَةعم لاير، وشم ةشُورم لايل، وثرِ تَمغَي َلع الْخَلْق خَلَق . ثَّلامونَ مبِتَقْدِير فَي
.لطَاعته، فَاجاب ولَم يدَافع، وانْقَاد ولَم ينَازِعْ

The Creation of the Bat

خلقة الخفاش

An example of His delicate production, wonderful creation and deep sagacity which He has shown us is
found in these bats which keep hidden in the daylight although daylight reveals everything else, and are
mobile in the night although the night shuts up every other living being; and how their eyes get dazzled
and cannot make use of the light of the sun so as to be guided in their movements and so as to reach
their known places through the direction provided by the sun.

ومن لَطَائفِ صنْعته، وعجائبِ خلْقَته، ما ارانَا من غَوامضِ الْحمة ف هذِه الْخَفَافيشِ الَّت يقْبِضها الضياء الْباسطُ
لل شَء، ويبسطُها الظَّلام الْقَابِض لل ح، وكيف عشيت اعينُها عن انْ تَستَمدَّ من الشَّمسِ الْمضيىة نقُوراً
.تَهتَدِي بِه ف مذَاهبِها، وتَتَّصل بِعلانية برهانِ الشَّمسِ الَ معارِفها

Allah has prevented them from moving in the brightness of the sun and confined them to their places of
hiding instead of going out at the time of its shining. Consequently they keep their eyelids down in the
day and treat night as a lamp and go with its help in search of their livelihood. The darkness of night
does not obstruct their sight nor does the gloom of darkness prevent them from movement. As soon as
the sun removes its veil and the light of morning appears, and the rays of its light enter upon the lizards
in their holes, the bats pull down their eyelids on their eyes and live on what they had collected in the
darkness of the night.

وردعها بِتَلالُؤِ ضيائها عن الْمض ف سبحاتِ اشْراقها، واكنَّها ف مامنها عن الذَّهابِ ف بلَج اىتلاقها، فَهِ مسدَلَةُ
،هتظُلْم دَافسا اهارصبا دري ا; فَلاهزَاقرماسِ االْـت ف بِه تَدِلاجاً تَسرس للَةُ اللَّياعجا، وهدَاقح َلارِ عالنَّهفُونِ بالْج
ولا تَمتَنع من الْمض فيه لغَسق دجنَّته فَاذَا الْقَتِ الشَّمس قنَاعها، وبدَت اوضاح نَهارِها، ودخَل من اشْراقِ نُورِها



.علَ الضبابِ ف وِجارِها، اطْبقَتِ الاجفَانَ علَ مآقيها وتَبلَّغَت بِما اكتَسبتْه من الْمعاشِ ف ظُلَم لَياليها

Glorified is He who has made the night as day for them to seek livelihood and made the day for rest and
stay. He has given them wings of flesh with which, at the time of need they rise upwards for flying. They
look like the ends of ears without feathers or bones. Of course, you can see the veins quite distinctly.
They have two wings which are neither too thin so that they get turned in flying, nor too thick so that they
prove heavy. When they fly, their young ones hold on to them and seek refuge with them, getting down
when they get down and rising up when they rise. The young does not leave them till its limbs become
strong, its wings can support it for rising up, and it begins to recognise its places of living and its interest.
Glorified is He who creates everything without any previous sample by someone else.

فَسبحانَ من جعل اللَّيل لَها نَهاراً ومعاشاً، وجعل النَّهار لَها سناً وقَراراً! وجعل لَها اجنحةً من لَحمها تَعرج بِها عنْدَ
الْحاجة الَ الطَّيرانِ، كانَّها شَظَايا الاذَانِ، غَير ذَواتِ رِيش ولا قَصب، الا انَّكَ تَرى مواضع الْعروقِ بيِنَةً اعلاماً، لَها
،تتَفَعذَا ارا عتَفريو ،تقَعذَا وا قَعا، يهلَيا ِجا لابِه قصا لالَدُهوو يرتَط .ثْقُلاغْلُظَا فَيي لَمنْشَقَّا، ورِقَّا فَيا يانِ لَمنَاحج
لل ارِىءانَ الْبحبفَس .هنَفْس حالصمو ،هشيع بذَاهم رِفعيو ،هنَاحوضِ جلنُّهل لَهمحيو ،انُهكرتَشْتَدَّ ا َّتا حفَارِقُهيلا
رِهغَي نم ثَال خَلارِ مغَي َلء، عَش .

Alternative Sources for Sermon 155

(1) Al-Yamani, al-Taraz, I, 334.

Sermon 156: Whoever can at this time keep
himself….
About the malice borne by ‘A'ishah; and warning the people of Basrah about what was to occur

(ومن كلام له (عليه السلام

خاطب به أهل البصرة عل جهة اقتصاص الملاحم

Whoever can at this time keep himself clinging to Allah should do so. If you follow me I shall certainly
carry you, if Allah so wills, on the path of Paradise, even though it may be full of severe hardship and of
bitter taste.



،نَّةالْج بِيلس َلع هال نْ شَاءا مُلامح ّنفَا ونتُمطَعنْ افَا ،لفْعفَلْي ،هال َلع هنَفْس لتَقعنْ يكَ انْدَ ذلتَطَاعَ عاس نفَم
.وانْ كانَ ذَا مشَقَّة شَدِيدَة ومذَاقَة مرِيرة

As regards a certain woman,1 she is in the grip of womanly views, and malice is boiling in her bosom
like the furnace of the blacksmith. If she were called upon to deal with others as she is dealing with me
she would not have done it. (As for me), even hereafter she will be allowed her original respect, while
the reckoning (of her misdeeds) is an obligation on Allah.

لَم ،َلا تَتا ارِي مغَي نم تَنَالل تيعد لَوو ،نالْقَي لجرما كدْرِهص ف غَلا غْنضو ،اءسّالْن ياا رهكردنَةُ، فَاا فُلاماو
هال َلع ابسالْحو ،َولا الاتُهمردُ حعا بلَهو ،لتَفْع.

A part of the same sermon: describing faith

منه: ف وصف الايمان

This path is the lightest course and the brightest lamp. Guidance towards virtuous actions is sought
through faith while guidance towards faith is achieved through virtuous actions. Knowledge is made to
prosper through faith, and death is feared because of knowledge. This world comes to an end with
death, while the next world is secured (by virtuous actions) in this world. With the Day of Resurrection,
Paradise is brought near and “hell will be brought into view for the perverse” (26:91) For people
there is no escape from resurrection. They are heading for this last end in its appointed course.

سبِيل ابلَج الْمنْهاج، انْور السراج، فَبِالايمانِ يستَدَل علَ الصالحاتِ، وبالصالحاتِ يستَدَل علَ الايمانِ، وبِالايمانِ
يعمر الْعلْم، وبِالْعلْم يرهب الْموت، وبِالْموتِ تُخْتَم الدُّنْيا، وبِالدُّنْيا تُحرزُ الاخرةُ، و بالقَيامة تُزلَف الْجنَّةُ و (تُبرزُ
.الْجحيم للْغاوِين) وانَّ الْخَلْق لا مقْصر لَهم عن الْقيامة، مرقلين ف مضمارِها الَ الْغَاية الْقُصوى

A part of the same sermon

منه: ف حال أهل القبور ف القيامة

They have got up from the resting places in their graves and have set off for the final objectives. Every
house has its own people. They are not changed nor shifted from there.

Commanding for good and refraining from evil are two characteristics of Allah, the Glorified. They can
neither bring death near nor lessen sustenance.



.قَدْ شَخَصوا من مستَقَرِ الاجدَاثِ، وصاروا ال مصائرِ الْغَاياتِ، لل دار اهلُها، لا يستَبدِلُونَ بِها ولا ينْقَلُونَ عنْها

نانِ منْقُصي لال، وجا نانِ مِبقَري ا لامنَّهاو ،انَهحبس هال خُلُق نرِ، لَخُلُقَانَ منالم نع النَّهوفِ، ورعبِالْم رمنَّ الااو
.رِزْق

You should adhere to the Book of Allah because it is the strong rope, a clear light, a benefiting cure, a
quenching for thirst, protection for the adherent and deliverance for the attached. It does not curve so as
to need straightening and does not deflect so as to be corrected. Frequency of its repetition and its
falling on ears does not make it old. Whoever speaks according to it, speaks truth and whoever acts by it
is forward (in action).

وعلَيم بِتَابِ اله، فَانَّه الْحبل الْمتين، والنُّور الْمبِين، والشّفَاء النَّافع، والرِي النَّاقع، والْعصمةُ للْمتَمسكِ، والنَّجاةُ
بِه لمع نمو ،دَقص بِه قَال نم ،عمالس ۇلُوجو ،ِدةُ الرثْرك قُهتُخْل لاو ،تَبتَعسزِيغُ فَيي لاو ،قَامفَي جوعي لا ،قّلتَعلَلْم
قبس.

A man stood up and said: O Amir al-mu'minin, tell us about this disturbance and whether you enquired
about it from the Holy Prophet.

وقام إليه (عليه السلام) رجل فقال: أخبرنا عن الفتنة، وهل سألت عنها رسول اله (صل اله عليه وآله)؟

Thereupon Amir al-mu'minin said:

When Allah, the Glorified sent down the verse:

Alif lam mim. What! Do people imagine that they will be let off on (their) saying: "We believe!" and they
will not be tried? (Qur'an, 29:1-2)

I came to know that the disturbance would not befall us so long as the Prophet (peace and blessing of
Allah be upon him and his progeny) is among us.

فقال (عليه السلام) : لَما انْزل اله سبحانَه، قَولَه : (الم * أحسب النَّاس انْ يتْركوا انْ يقُولُوا آمنَّا وهم لا يفْتَنُونَ)
.علمت انَّ الْفتْنَةَ لا تَنْزِل بِنَا ورسول اله (صل اله عليه وآله) بين اظْهرِنَا

So I said, "O Prophet of Allah, what is this disturbance of which Allah, the Sublime, has informed you?"
He replied, "O ‘Ali, my people will create trouble after me." I said, "O Prophet of Allah, on the day of
Uhud, when people had fallen martyrs and I was not among them, and that was distressing for me, did
you not say to me, 'cheer up, as martyrdom is for you hereafter?'" The Prophet replied, "Yes it is so, but



what about your enduring at present?" I said, "O Prophet of Allah, this is not an occasion for endurance,
but rather an occasion for cheering up and gratefulness."

ولسا ري :دِي. فَقُلْتعب نفْتَنُونَ ميس تمنَّ اا ،لا عي :ا؟ فَقَالبِه هكَ الرخْبا تْنَةُ الَّتالْف ا هذِهم ،هال ولسا ري :فَقُلْت
،َلكَ عذل ةُ، فَشَقادالشَّه ّنع تيزحو ،ينملسالْم نتُشْهِدَ ماس نتُشْهِدَ ماس ثيد ححا موي ل قَدْ قُلْت سلَيوا ،هال
،هال ولسا ري :ذَنْ»؟. فَقُلْتكَ اربص فيَكَ، فذلَكَ لنَّ ذلا» :ل كَ»؟. فَقَالائرو نةَ مادنَّ الشَّهفَا ،رشبا» :ل فَقُلْت
.لَيس هذَا من مواطن الصبرِ، ولن من مواطن البشرى والشُّرِ

Then he said: "O ‘Ali, people will fall into mischief through their wealth, will show obligation to Allah on
account of their faith, will expect His mercy, will feel safe from His anger and regard His unlawful matters
as lawful by raising false doubts and by their misguiding desires. They will then hold lawful (the use of)
wine by calling it barley water, a bribe by calling it a gift, and taking of usurious interest by calling it sale."
I said, "O Prophet of Allah, how should I deal with them at the time, whether to hold them to have gone
back in heresy or just in revolt." He said, "In revolt."

،تَهطْونُونَ سمايو ،تَهمحنَ رنَّوتَميو ،ِهِمبر َلهِم عنُّونَ بِدِينميو ،همالومفْتَنُونَ بِايس منَّ الْقَوا ،لا عي» :قَالو
.«عيا بِالْبِبالرو ،ةدِيبِالْه تحالسبِالنَّبِيذِ، و رلُّونَ الْخَمتَحسفَي ،ةياهالس اءوهالاو ،ةاذِبْاتِ الهبِالشُّب هامرلُّونَ حتَحسيو
.«قُلْت: يا رسول اله، فَبِايِ الْمنَازِلِ انْزِلُهم عنْدَ ذلكَ؟ ابِمنْزِلَة رِدة، ام بِمنْزِلَة فتْنَة؟ فَقَال: «بِمنْزِلَة فتْنَة

Alternative Sources for Sermon 156

(1) Al-Tusi, Talkhis al-Shafi, I, 326;

(2) al-Hilli, Mukhtasar Basa'ir al-darajat, 195;

(3) al-Tabarsi, al-'Ihtijaj, I, 326;

(4) al-Muttaqi, Kanz, VIII, 215;

(5) al-Majlisi, Bihar, bab al-fitan wa al-mihan, 448.

1. There is no denying the fact that `A'ishah's behaviour towards Amir al-mu'minin was throughout inimical, and very often
her heart's turbidity expressed itself on her face, and her hatred and dislike became quite apparent, so much so that if in
connection with some affair Amir al-mu'minin's name came up a frown appeared on her forehead and she did not relish
pronouncing it with her tongue. For example, when `Ubaydullah ibn `Abdillah ibn `Utbah mentioned to `Abdullah ibn `Abbas
the narration by `A'ishah namely that "in his death-illness the Prophet, taking support on al-Fadl ibn `Abbas and another
person, came to her (`A'ishah's) house," `Abdullah ibn `Abbas said: "Do you know who this 'other man' was?" He said, "No."
Then he said, ' "`Ali ibn Abi Talib, but she is averse to name him in a good context." (Ahmad ibn Hanbal, al-Musnad, vol. 6,
pp. 34, 228; Ibn Sa`d, at-Tabaqat al-Kabir, vol. 2, part 2, p. 29; at-Tabari, at-Tarikh, vol. 1, pp. 1800-1801; al-Baladhuri,
Ansab al-ashraf, vol. 1, pp. 544-545; al-Bayhaqi, as-Sunan al-kubra, vol. 3, p. 396).
One cause for this hatred and malice was the presence of Hadrat Fatimah (p.b.u.h.) whose wholesome dignity and esteem
pricked her heart like a thorn. Her jealousy towards the other wives (of the Prophet) did not allow her to let the Prophet love



the daughter of his other wife to such a degree that he should stand on her approach, seat her in his own place, declare her
most honourable of all the women of the world and bear such love towards her children as to call them his own sons. All
these things pained her much and naturally her feelings on such an occasion were that if she had borne children they would
have been the Prophet's sons and they would have been the pivot of the Prophet's affection instead of Imam Hasan and
Imam Husayn. But she was not gifted with any issue and she gratified her own desire to be a mother by adopting the
surname Umm `Abdillah (mother of the slave of Allah) after her sister's son. In short all these things created the passion of
hatred in her heart, as a result of which she off and on complained to the Prophet against Hadrat Fatimah but could not
succeed in diverting the Prophet's attention from her.
News about this mortification and estrangement also reached the ears of Abu Bakr. That would only perturb him as he too
could do nothing, except that his verbal sympathies were with his daughter. At last the Prophet left this world and the reins
of Government fell into his hands. Now was the opportunity for him to avenge as best as he could and to perpetrate
whatever violence he had in mind. Consequently the first step he took was that, in order to deprive Hadrat Fatimah of
inheritance, he denied the principle of inheritance in the case of the prophets and held that neither do the prophets inherit
nor are they inherited from, but the property left by them escheats to the state. Fatimah was so much affected that she gave
up speaking to him and passed away from this world with these very feelings. `A'ishah did not even take the trouble to
express any sorrow at her tragic death. Thus Ibn Abi'l-Hadid has written:
When Fatimah expired, all the wives of the Prophet came to Bani Hashim in condolence except `A'ishah. She did not come
and showed herself sick and words from her reached `Ali which displayed her joy. (Sharh Nahjul Balaghah, vol. 9, p. 198).
As long as she bore so much malice against Hadrat Fatimah, how could Fatimah's spouse be spared similar enmity and
malice. Particularly when such events also occurred which worked like a fan and roused her feeling of hatred, such as the
incident of "Ifk" when Amir al-mu'minin said to the Prophet: "She is no better than the buckles of your shoe, leave her and
divorce her away." On hearing this `A'ishah must have felt miserable in her bed, and must have developed the severest
feeling of hatred against him. There were also moments when distinction was conferred on Amir al-mu'minin in preference
to Abu Bakr. For instance, in connection with the dispatch of the Qur'anic verses on Bara'ah (innocence), the Prophet
removed Abu Bakr from the job, recalled him and assigned it to Amir al-mu'minin saying that he had been commanded by
Allah to take it himself or send it through a member of his family. Similarly the Prophet closed all the doors opening into the
mosque including that of Abu Bakr but allowed the door of Amir al-mu'minin's house to continue to open thereinto.
`A'ishah could not relish Amir al-mu'minin's distinction over her father, and whenever there was any occasion for such
distinction she did her best to undo it. When in his last days the Prophet ordered the contingent under Usamah ibn Zayd to
march, and ordered Abu Bakr and `Umar also to go under his command, they received a message from the wives of the
Prophet that his condition was serious and therefore the contingent should come back instead of proceeding further. This
was because their far-reaching sight had realised that the only purpose in getting Medina vacated by the muhajirun and the
ansar could be that after the death of the Prophet no one should stand in Amir al-mu'minin's way and that he should get the
caliphate without any trouble. On receipt of this message the contingent under Usamah came back. When the Prophet
learnt this he again ordered Usamah to march with the contingent and even said, "Allah may curse him who keeps away
from the contingent," whereupon they again set off, but they were again called back till the Prophet's illness assumed
serious proportions, but Usamah's contingent did not go out as it did not want to. After this Abu Bakr was sent word through
Bilal that he should deputise the Prophet in leading the prayers in order to pave the way for his Caliphateship. Accordingly,
keeping this in view he was first shown as the Prophet's caliph (deputy) in prayers and eventually was accepted as his
caliph for all purposes. Thereafter matters were so contrived that Amir al-mu'minin could not get the Caliphate. However,
after the reign of the third caliph circumstances took such a turn that people were obliged to swear allegiance at Amir al-
mu'minin's hand. On this occasion `A'ishah was present in Mecca. When she learnt about Amir al-mu'minin's caliphate her
eyes began emitting flames, and rage and anger perturbed her mind, and her hatred for Amir al-mu'minin assumed such
seriousness that she rose against him on the excuse of avenging blood of the same man (`Uthman) whom she had herself
proclaimed fit to be killed, and openly declared war as a result of which so much bloodshed occurred that the whole land of
Basrah was smeared with the blood of those killed, and the door of disunity was opened for good. (Sharh, Ibn Abi'l-Hadid,
vol. 9, pp. 190-200).



Sermon 157: Praise be to Allah who made praise
the Key…
Urging people towards Piety (taqwa)

(ومن خطبة له (عليه السلام

يحث الناس عل التقوى

Praise be to Allah who made praise the Key for His remembrance, a means for increase of His bounty
and a guide for His Attributes and Dignity.

هتظَمعو هئآلا َلع يلالدو ،هلفَض نزِيدِ ملْمباً لبسو ،رِهذِكفْتَاحاً لدَ ممالْح لعالَّذِي ج هدُ لمالْح.

O creatures of Allah! Time will deal with the survivors just as it dealt with those gone by. The time that
has passed will not return and whatever there is in it will not stay for ever. Its later deeds are the same
as the former ones. Its troubles try to excel one another. Its banners follow each other. It is as though
you are attached to the last day which is driving you as rapidly as are driven the she camels which are
dry for seven months. He who busies himself with things other than improvement of his own self
becomes perplexed in darkness and entangled in ruination. His evil spirits immerse him deep in vices
and make his bad actions appear handsome. Paradise is the end of those who are forward (in good
acts) and Hell is the end of those who commit excesses.

هالفَع رآخ .يها فداً ممرس َقبي لاو ،نْهم َّلا قَدْ وم ودعي لا ،يناضبِالْم يِهرجك يناقرِي بِالْبجي رنَّ الدَّها ،هال ادبع
هرِ نَفْسبِغَي هنَفْس شَغَل نفَم ،هلاجِرِ بِشَوالزدْوح مدُوكتَح ةاعالسب مَّناَف .هملاعةٌ ارتَظَاهم ،هورمابِقَةٌ اتَسم ،هلواك
تَحير ف الظُّلُماتِ، وارتَبكَ ف الْهلَاتِ، ومدَّت بِه شَياطينُه ف طُغْيانه، وزَينَت لَه سيِء اعماله، فَالْجنَّةُ غَايةُ
ينِطفَرةُ الْمغَاي النَّارو ،ينابِقالس.

Know, O creatures of Allah, that piety is a strong house of protection while impiety is a weak house
which does not protect its people, and does not give security to him who takes refuge therein. Know that
the sting of sins is cut by piety and the final aim is achieved by conviction of belief.

لاا .هلَيا الَج نرِزُمحي لاو ،لَهها نَعمي يل، لان ذَلصح ارد ورالْفُجزِيز، ون عصح ارى دنَّ التَّقْوا ،هال ادبوا علَماع
.وبِالتَّقْوى تُقْطَع حمةُ الْخَطَايا، وبِالْيقين تُدْركُ الْغَايةُ الْقُصوى



O creatures of Allah! (Fear) Allah, (fear) Allah, in the matter of your own selves, which are the most
beloved and dear to you, because Allah has clarified to you the way of truthfulness and lighted its paths.
So (you may choose) either ever-present misfortune or eternal happiness. You should therefore provide
in these mortal days for the eternal days. You have been informed of the provision, ordered to march
and told to make haste in setting off. You are like staying riders who do not know when they would be
ordered to march on. Beware, what will he, who has been created for the next world, do with this world?
What will a person do with wealth which he would shortly be deprived of while only its ill effects and
reckoning would be left behind for him?

عباد اله، اله اله ف اعزِ الانْفُسِ علَيم، واحبِها الَيم; فَانَّ اله قَدْ اوضح سبِيل الْحق وانَار طُرقَه، فَشقْوةٌ لازِمةٌ،
او سعادةٌ دائمةٌ! فَتَزودوا ف ايام الْفَنَاء لايام الْبقَاء. قَدْ دللْتُم علَ الزادِ، وامرتُم بالظَّعن، وحثثْتُم علَ الْمسيرِ، فَانَّما
انْتُم كركب ۇقُوف، لا يدْرونَ متَ يومرونَ بالسيرِ، الا فَما يصنَع بِالدُّنْيا من خُلق للاخرة! وما يصنَع بِالْمالِ من عما
هابسحو تُهتَبِع هلَيع َقتَبو ،هلَبسيل يقَل!

O creatures of Allah! The good which Allah has promised should not be abandoned and the evil from
which He has refrained should not be coveted. O creatures of Allah! Fear the day when actions will be
reckoned; there will be much quaking and even children will get old.

صماً تُفْحووا يذَراح ،هال ادبع .غَبرم ِالشَّر نم نْهع ما نَهيف لاكٌ، وتْررِ مالْخَي نم هدَ العا ومل سلَي نَّها ،هال ادبع
طْفَالالا يهف يبتَشو ،الِلْزالز يهف ثُريو ،المعالا يهف.

Know, O creatures of Allah, that your own self is a guard over you; limbs are watchmen and truthful
vigil-keepers who preserve (the record of) your actions and the numbers of your breaths. The gloom of
the dark night cannot conceal you from them, nor can closed doors hide you from them. Surely tomorrow
is close to today.

دَدعو ،مَالمعفَظُونَ احدْق يفَّاظَ صحو ،مارِحوج نوناً ميعو ،منْفُسا نداً مصر ملَينَّ عا ،هال ادبوا، علَماع
قَرِيب موالْي ننَّ غَداً ماذُورِتَاج، و ابب منْهم مُّني لااج، ول دةُ لَيظُلْم منْهم مكتُرتَس لا ،منْفَاسا.

Today will depart with all that it has and tomorrow will come in its wake. It is as though every one of you
has reached that place on earth where he would be alone, namely the location of his grave. So, what to
say of the lonely house, the solitary place of staying and the solitary exile. It is as though the cry (of the
Horn) has reached you, the Hour has overtaken you and you have come out (of your graves) for the
passing of judgement. (The curtains of) falsehood have been removed from you and your excuses have
become weak. The truth about you has been proved. All your matters have proceeded to their
consequences. Therefore. you should (now) take counsel from examples, learn lessons from
vicissitudes and take advantage of the warners.



،هتفْرخَطَّ حمو ،هدَتحو نْزِلضِ مرالا نلَغَ مقَدْ ب مْنرِىء مام لنَّ كاَف ،قاً بِهح الْغَدُ لا ءِجيو ،يها فبِم موالْي بذْهي
للَفَص زْتُمربو ،مْتيةَ قَدْ غَشاعالسو ،مْتَتةَ قَدْ احينَّ الصاكة! وبدِ غُرفْرمشَة، وحنْزِلِ ومدَة، وحتِ ويب نم الَهفَي
ورمالا مِب تدَرصو ،ققَائالْح مِب قَّتتَحاسو ،لَلالْع مْنع لَّتحماضو ،يلاطبالا مْنع تقَدْ زَاح ،اءالْقَض
.مصادِرها، فَاتَّعظُوا بِالْعبرِ، واعتَبِروا بالْغيرِ، وانْتَفعوا بِالنُّذُرِ

Alternative Sources for Sermon 157

(1) Ibn al-'Athir, al-Nihayah, II, 510 (sh.w.l);

(2) al-'Amidi, Ghurar, 97;

(3) al-Wasiti, ‘Uyun al-hikam, see Bihar, vol. XVII, 113.

Sermon 158: Allah deputed the Prophet (S) at a
time….

About the Holy Prophet and the Holy Qur'an

(ومن خطبة له (عليه السلام

ينبه فيها عل فضل الرسول الاعظم، وفضل القرآن، ثم حال دولة بن أمية

Allah deputed the Prophet (S) at a time when there had been no prophets for some time. People had
been in slumber for a long time and the twist of the rope had loosened. The Prophet came with (a Book
containing) testification to what (books) were already there and also with a light to be followed. It is the
Qur'an. If you ask it to speak it won't do so; but I will tell you about it. Know that it contains knowledge of
what is to come about, stories of the past, cure for your ills and regulation for whatever faces you.

،هدَيي نيالَّذِي ب دِيقبِتَص مهاءفَج ،مربالْم نقَاض مانْتو ،ممالا نة معجطُولِ هو ،لسالر نة مفَتْر ينح َلع لَهسرا
نع دِيثالْحو ،تاا يم لْمع يهنَّ فا لاا :نْهع مكخْبِرا نَلو ،قنْطي لَنو ،قُوهتَنْطآنُ فَاسكَ الْقُرذل .قْتَدَى بِهالنُّورِ الْمو
مَنيا بم نَظْمو ،مائد اءودو ،اضالْم.



A part of the same sermon about the autocracy of the Umayyads

منها: ف دولة بن أمية

At that time there will remain no house or tent but oppressors would inflict it with grief and inject sickness
in it. On that day no one in the sky will listen to their excuse and no one on the earth will come to their
help. You selected for the governance (caliphate) one who is not fit for it, and you raised him to a
position which was not meant for him. Shortly Allah will take revenge from every one who has
oppressed, food for food and drink for drink, namely (they will be given) colocynth for eating, myrrh and
aloes for drinking, and fear for an inner and the sword for an outer covering.

،اذِرع ماءالس ف ملَه َقبي ذ لائموةً، فَيقْمن يهوا فلَجواةً، وحةُ تَرالظَّلَم خَلَهداو لار ابو لادَر وم تيب َقبي كَ لانْدَ ذلفَع
ولا ف الارضِ نَاصر. اصفَيتُم بِالامرِ غَير اهله، واوردتُموه غَير مورِدِه، وسينْتَقم اله ممن ظَلَم، ماكلا بِماكل،
ومشْرباً بِمشْرب، من مطَاعم الْعلْقَم، ومشَارِبِ الصبِرِوالْمقرِ، ولباسِ شعارِ الْخَوفِ، ودِثَارِ السيفِ

They are nothing but carrier-beasts laden with sins and camels laden with evil deeds. I swear and again
swear that the Umayyads will have to spit out the caliphate as phlegm is spat and thereafter they will
never taste it nor relish its flavour so long as day and night rotate.

وانَّما هم مطَايا الْخَطيىاتِ وزَوامل الاثَام. فَاقْسم، ثُم اقْسم، لَتَنَخَّمنَّها اميةُ من بعدِي كما تُلْفَظُ النُّخَامةُ، ثُم لا تَذُوقُها
ولا تَطْعم بِطَعمها ابداً ما كر الْجدِيدَانِ

Alternative Sources for Sermon 158

(1) Ibn al-'Athir, al-Nihayah, (‘a.dh.r, m.q.r and n.kh.m) I, 46, III, 198, IV, 347, V, 34;

(2) al-Kulayni, Rawdah, 62;

(3) al-Mufid, al-'Irshad, 173.

Sermon 159: I lived as a good neighbour to



you…
Good behaviour with his subjects and ignoring their faults

(ومن خطبة له (عليه السلام

يبين فيها حسن معاملته لرعيته

I lived as a good neighbour to you and tried my best to look after you, and I freed you from the snare of
humbleness and the fetters of oppression through my gratefulness for the little good (from your side) and
closed my eyes to your many misdeeds which my eyes had observed and my body had witnessed.

،يلالْقَل ِلْبِرل ّنراً مُش ،ميالض لَقحو ،ِالذُّل قبر نم مُتَقْتعاو ،مائرو ندِي مهبِج طْتحاو ،مكارجِو نْتسحلَقَدْ او
.واطْراقاً عما ادركه الْبصر، وشَهِدَه الْبدَنُ، من الْمنْرِ الْثيرِ

Alternative Sources for Sermon 159

No sources mentioned.

Sermon 160: Allah's verdict is judicious….

Praise of Allah

(ومن خطبة له (عليه السلام

Allah's verdict is judicious and full of wisdom. His pleasure implies protection and mercy. He decides with
knowledge and forgives with forbearance.

.امره قَضاء وحمةٌ، ورِضاه امانٌ ورحمةٌ، يقْض بِعلْم، ويعفُو بحلْم

O My God! Praise be to Thee for what Thou takest and givest and for that from which Thou curest or



with which Thou afflictest; praise which is the most acceptable to Thee, the most liked by Thee and the
most dignified before Thee; praise which fills all Thy creation and reaches where Thou desirest; praise
which is not veiled from Thee and does not end, and whose continuity does not cease.

اللَّهم لَكَ الْحمدُ علَ ما تَاخُذُ وتُعط، وعلَ ما تُعاف وتَبتَل. حمداً يونُ ارض الْحمدِ لَكَ، واحب الْحمدِ الَيكَ،
عنْقَطي داً لامونَكَ. حد رقْصي لانْكَ، وع بجحي داً لامح .تدرا الُغُ مبيو ،ا خَلَقْتم لامداً يمنْدَكَ. حدِ عمالْح لفْضاو
هدَدم َفْني لاو ،هدَدع.

Greatness of Allah

We do not know the reality of Thy greatness except that we know that Thou art ‘Ever-living and Self-
subsisting by Whom all things subsist. Drowsiness or sleep does not overtake Thee’ (ref. 2:255), vision
does not reach Thee and sight does not grasp Thee. Thou seest the eyes and countest the ages. Thou
holdest (people as slaves) “..by foreheads and feet” (55:41).

We see Thy creation and wonder over it because of Thy might, and describe it as (a result of) Thy great
authority; whereas what is hidden from us, of which our sight has fallen short, which our intelligence has
not attained, and between which and ourselves curtains of the unknown have been cast, is far greater.

،رصكَ بدْرِكي لَمو ،كَ نَظَرلَيا نْتَهي لَم ،منَو لانَةٌ وخُذُكَ ستَا لا ،ومقَي نَّكَ: حا لَمنَّا نَعا لاكَ اتظَمع نْهك لَمنَا نَعفَلَس
نم لَه بجنَعكَ، وخَلْق نى ما الَّذِي نَرمو ،(قْدَامالاو بِالنَّواص) خَذْتاو ،المعالا تيصحاو ،ارصبالا تكردا
راتوس الَتحو ،ونَهقُولُنَا دع تانْتَهو ،نْهنَا عارصبا ترقَصو ،نْهنَّا مع با تَغَيمكَ، ولْطَانس يمظع نم فُهنَصكَ، وتقُدْر
ظَمعا نَهيبنَنَا ويوبِ بالْغُي.

He who frees his heart (from all other engagements) and exerts his thinking in order to know how Thou
established Thy throne, how Thou created Thy creatures, how Thou suspended the air in Thy skies and
how Thou spread Thy earth on the waves of water, his eyes would return tired, his intelligence defeated,
his ears eager and his thinking awander.

فَمن فَرغَ قَلْبه، واعمل فره، ليعلَم كيف اقَمت عرشَكَ، وكيف ذَرات خَلْقَكَ، وكيف علَّقْت ف الْهواء سمـاواتكَ،
.وكيف مدَدت عل مورِ الْماء ارضكَ، رجع طَرفُه حسيراً، وعقْلُه مبهوراً، وسمعه والَهِاً، وفره حائراً

A part of the same sermon about hope and fear in Allah.

منها: كيف يون الرجاء



He claims according to his own thinking that he hopes from Allah. By Allah, the Great, he speaks a lie.
The position is that his hope (in Allah) does not appear through his action although the hope of every
one who hopes is known through his action. Every hope is so, except the hope in Allah, the Sublime, if it
is impure; and every fear is established except the fear for Allah if it is unreal.

،هلمع ف هاوجر رِفا عجر نم لَ؟ فلَهمع ف هاوجر نيتَبي لا الُها بم !يمظالْعو ذَبك ،هو الجري نَّها همعبِز دَّعي
لُولعم نَّهفَا هال فخَو لاا ،قَّقحف مخَو لكو ،دْخُولم نَّهـ فَا هال اءجر اء ـ إلاجر لكو.

He hopes big things from Allah and small things from men but he gives to man (such consideration as)
he does not give to Allah. What is the matter with Allah, glorified be His praise? He is accorded less
(consideration) than what is given to His creatures. Do you ever fear to be false in your hope in Allah?
Or do you not regard Him the centre of your hope?

Similarly, if a man fears man he gives him (such consideration) out of his fear which he does not give to
Allah. Thus, he has made his fear for men ready currency while his fear from the Creator is mere
deferment or promise. This is the case of every one in whose eye this world appears big (and important)
and in whose heart its position is great. He prefers it over Allah, so he inclines towards it, and becomes
its devotee.

يرجو اله ف الْبِيرِ، ويرجو الْعباد ف الصغيرِ، فَيعط العبدَ ما لا يعط الرب! فَما بال اله جل ثَنَاوه يقَصر بِه عما
يصنَع بِه بِعبادِه؟ اتَخَاف انْ تَونَ ف رجائكَ لَه كاذِباً؟ او تَونَ لا تَراه للرجاء موضعاً؟ وكذلكَ انْ هو خَاف عبداً
من عبِيدِه، اعطَاه من خَوفه ما لا يعط ربه، فَجعل خَوفَه من الْعبادِ نَقْداً، وخَوفَه من خَالقه ضماراً ووعداً، وكذلكَ
.من عظُمتِ الدُّنْيا ف عينه، وكبر موقعها من قَلْبِه، آثَرها علَ اله، فَانْقَطَع الَيها، وصار عبداً لَها

The example of the Holy Prophet

(رسول اله (صل اله عليه وآله وسلم

Certainly, in the Prophet of Allah (peace and blessing of Allah be upon him and his progeny) was
sufficient example for you and a proof concerning the vices of the world, its defects, the multitude of its
disgraces and its evils, because its sides had been constrained for him, while its flanks had been spread
for others; he was deprived of its milk and turned away from its adornments.

ولَقَدْ كانَ ف رسولِ اله(صل اله عليه وآله) كاف لَكَ ف الاسوة، ودليل لَكَ علَ ذَم الدُّنْيا وعيبِها، وكثْرة مخَازِيها
.ومساوِيها، اذْ قُبِضت عنْه اطْرافُها، وۇطّىت لغَيرِه اكنَافُها، وفُطم من رضاعها، وزُوِي عن زَخَارِفها



The example of Musa (Moses)

(موس (عليه السلام

If you want, I will, as a second example, relate to you concerning Musa, the Interlocutor of Allah
(p.b.u.h.) when he said:

O' Allah! I need whatever good Thou mayest grant me (Qur'an, 28:24).

By Allah, he asked Him only for bread to eat because he was used to eating the herbs of the earth, and
the greenness of the herbs could be seen from the delicate skin of his belly due to his thinness and
paucity of his flesh.

وانْ شىت ثَنَّيت بِموس كليم اله (صل اله عليه وآله) إذْ يقُول: (ربِ انّ لما انْزلْت الَ من خَير فَقير)، واله، ما
هالزهل ،هطْنفَاقِ بيفِ صشَف نى متُر قْلةُ الْبرخُض انَتلَقَدْ كضِ، ورقْلَةَ الاب لكاانَ يك نَّهلا ،لُهكازاً يخُب لاا لَهاس
همتَشَذُّبِ لَحو

The example of Dawud (David)

(داوود (عليه السلام

If you desire I can give you a third example of Dawud (p.b.u.h.). He is the holder of the Psalms and the
reciter among the people of Paradise. He used to prepare baskets of date palm leaves with his own
hands and would say to his companions: "Which of you will help me by purchasing it?" He used to eat
barley bread (bought) out of its price.

قُوليو ،دِهالْخُوصِ بِي ففَائس لمعانَ يفَلَقَدْ ك ،نَّةالْج لها يرِ، وقَارِىءامزبِ الْماحص بِدَاوود ثَلَّثْت تىنْ شاو
.لجلَسائه: ايم يفين بيعها! وياكل قُرص الشَّعيرِ من ثَمنها

The example of ‘Isa (Jesus)

(عيس (عليه السلام

If you desire I will tell you about ‘Isa (p.b.u.h.) son of Maryam (Mary). He used a stone for his pillow, put
on coarse clothes and ate rough food. His condiment was hunger. His lamp at night was the moon. His



shade during the winter was just the expanse of earth eastward and westward. His fruits and flowers
were only what grows from the earth for the cattle. He had no wife to allure him, nor any son to give
grief, nor wealth to deviate (his attention), nor greed to disgrace him. His two feet were his conveyance
and his two hands his servant.

وانْ شىت قُلْت ف عيس بن مريم(عليه السلام)، فَلَقَدْ كانَ يتَوسدُ الْحجر، ويلْبس الْخَشن، و ياْكل الجشب، وكانَ
ضرالا ا تُنْبِتم انُهحيرو تُههفَاكا، وهغَارِبمضِ ورالا شَارِقم تَاءّالش ف لُهلاظو ،رالْقَم لاللَّيب هاجرسوعَ، والْج هامدا
دَاهي هخَادِمو ،هلارِج تُهابد ،ذِلُّهي عطَم لاو ،تُهلْفي الم لاو ،نُهزحلَدٌ يو لاو ،نُهةٌ تَفْتجزَو لَه نَت لَمو ،مائهلْبل!

Following the example of the Holy Prophet

(الرسول الاعظم (صل اله عليه وآله

You should follow your Prophet, the pure, the chaste, may Allah bless him and his descendants. In him
is the example for the follower, and the consolation for the seeker of consolation. The most beloved
person before Allah is he who follows His Prophet and who treads in his footsteps. He took the least
(share) from this world and did not take a full glance at it. Of all the people of the world he was the least
satiated and the most empty of stomach.

The world was offered to him but he refused to accept it. When he knew that Allah, the Glorified, hated a
thing, he too hated it; that Allah held a thing low, he too held it low; that Allah held a thing small, he too
held it small. If we love what Allah and His Prophet hate and hold great what Allah and His Prophet hold
small, that would be enough isolation from Allah and transgression of His commands.

هال َلادِ ابالْع بحاى ـ وزتَع نمل اءزعو ،ستَا نمةً لوسا يهنَّ ففَا (ه عليه وآلهال صل)ِرطْهبِ الاطْيِكَ الابِنَبِي سفَتَا
الْمتَاس بِنَبِيِه، والْمقْتَص لاثَرِه ـ قَضم الدُّنْيا قَضما، ولَم يعرها طَرفاً، اهضم اهل الدُّنْيا كشْحاً، واخْمصهم من الدُّنْيا
غَّرصو ،هقَّرئاً فَحشَي قَّرحو ،هغَضبئاً فَاشَي غَضبا انَهحبس هنَّ الا ملعا، ولَهقْبنْ يا با فَاالدُّنْي هلَيع ترِضطْناً، عب
شَيئاً فَصغَّره. ولَو لَم ين فينَا الا حبنَا ما ابغَض اله، وتَعظيمنَا ما صغَّر اله، لَفَ بِه شقَاقاً له، ومحادةً عن امرِ
هال.

The Prophet used to (sit and) eat on the ground, and sit like a slave. He repaired his shoe with his own
hands, and patched his clothes with his own hands. He would ride an unsaddled ass and would seat
someone behind him. If there was a curtain on his door with pictures on it he would say to one of his
wives. "O such-and-such, take it away out of my sight because if I look at it I recall the world and its
allurements."

Thus, he removed his heart from this world and destroyed its remembrance from his mind. He loved that



its allurements should remain hidden from his eye so that he should not secure good dress from it,
should not regard it a place of stay and should not hope to live in it. Consequently, he removed it from
his mind, let it go away from his heart and kept it hidden from his eyes, just as a person who hates a
thing hates to look at it or to hear about it.

،هبثَو دِهبِي قَعريو ،لَهنَع دِهيب فخْصيدِ، وبةَ الْعجِلْس سلجيضِ، ورالا َلع لكاي (ه عليه وآلهال صل) َانلَقَدْ كو
ويركب الْحمار الْعارِي، ويردِف خَلْفَه، ويونُ الستْر علَ بابِ بيته فَتَونُ فيه التَّصاوِير فَيقُول: "يا فُلانَةُ ـ لاحدَى
،هنَفْس نا مهرذِك اتماو ،ا بِقَلْبِهالدُّنْي نع ضرعا". فَازَخَارِفَها والدُّنْي ترذَك هلَيا تذَا نَظَرا ّنفَا ،ّنع ِبِيهـ غَي اجِهزْوا
نا مهجخْرقَاماً، فَاا ميهو فجري لااراً، وا قَردَهتَقعي لااشاً، وا رِينْهذَ متَّخي لايل ،هنيع نا عزِينَتُه يبنْ تَغا بحاو
نْدَهع رذْكنْ ياو ،هلَيا نْظُرنْ يا غَضبئاً اشَي غَضبا نكَ مذلكرِ. وصالْب نا عهبغَيالْقَلْبِ، و نا عهشْخَصاالنَّفْسِ، و.

Certainly there was in the Prophet of Allah all that would apprise you of the evils of this world and its
defects, namely that he remained hungry along with his chief companions, and despite his tremendous
station and nearness (to Allah), the allurements of the world remained remote from him. Now, one
should see with one's intelligence whether Allah honoured Muhammad (the peace and blessings of Allah
be upon him and his descendants) as a result of this or disgraced him. If he says that Allah disgraced
him, he certainly lies and perpetrates a great untruth. If he says Allah honoured him, he should know
that Allah dishonoured the others when He extended the (benefits of the) world for him but held them
away from him who was the nearest to Him of all men.

،هتخَاص عا ميهاعَ فذْ جا: اوبِهيعا والدُّنْي اوِىءسم َلدُلُّكَ عا يم (ه عليه وآلهال صل) هولِ السر انَ فلَقَدْ كو
:نْ قَالفَا !انَهها مكَ اداً(عليه السلام) بِذلمحم هال مركا :هقْلبِع رنَاظ نْظُرفَلْي .هزُلْفَت يمظع عا مزَخَارِفُه نْهع تزُوِيو
نا عاهزَوو ،ا لَهطَ الدُّنْيسب ثيح هرانَ غَيهقَدْ ا هنَّ الا لَمعفَلْي ،همركا :نْ قَالاـ و يمظالْع هالـ و ذَبفَقَدْ ك ،انَهها
نْهبِ النَّاسِ مقْرا.

Therefore, one should follow His Prophet, tread in his footsteps and enter through his entrance.
Otherwise he will not be safe from ruin. Certainly, Allah made Muhammad (the peace and blessing of
Allah be upon him and his descendants) a sign for the Day of Judgement. a conveyor of tidings for
Paradise and a warner of retribution.

He left this world hungry but entered upon the next world safe. He did not lay one stone upon another (to
make a house) till he departed and responded to the call of Allah. How great is Allah's blessing in that
He blessed us with the Prophet as a predecessor whom we follow and a leader behind whom we tread.

فَتَأس متَاسٍ بِنَبِيِه، واقْتَص اثَره، وولَج مولجه، والا فَلا يامن الْهلَةَ، فَانَّ اله عزوجل جعل محمداً (صل اله عليه
وآله) علَماً للساعة، ومبشّراً بِالْجنَّة، ومنْذِراً بِالعقُوبة. خَرج من الدُّنْيا خَميصاً، وورد الاخرةَ سليماً، لَم يضع حجراً
داً نَطاقَائو ،هلَفاً نَتَّبِعس نَا بِهلَيع منْعا يننْدَنَا حع هنَّةَ الم ظَمعا افَم ،ِهبر اعد ابجاو ،هبِيلسل ضم َّتر، حجح َلع
هبقع .



The example of himself

By Allah, I have been putting patches in my shirts so much that now I feel shy of the patcher. Someone
asked me whether I would not put it off, but I said, "Get away from me." Only in the morning do people
(realise the advantage of and) speak highly of the night journey.

واله لَقَدْ رقَّعت مدْرعت هذِه حتَّ استَحييت من راقعها، ولَقَدْ قَال ل قَائل: الا تَنْبِذُها؟ فَقُلْت: اغْرب عنّ، فَعنْدَ
.الصباح يحمدُ الْقَوم السرى

Alternative Sources for Sermon 160

(1) Al-Zamakhshari, Rabi', bab al-ya's wa al-qana’ah

Sermon 161: Allah deputed the Prophet with a
sparkling light….

Deputation of the Holy Prophet

(ومن خطبة له (عليه السلام

ف صفة النب وأهل بيته وأتباع دينه

وفيها يعظ بالتقوى

Allah deputed the Prophet with a sparkling light, a clear argument, an open path and a guiding book. His
tribe is the best tribe and his lineal tree the best lineal tree whose branches are in good proportion and
fruits hanging (in plenty). His birth-place was Mecca, and the place of his immigration Taybah (Medina),
from where his name rose high and his voice spread far and wide.

ابتَعثَه بِالنُّورِ الْمضء، والْبرهانِ الْجل، والْمنْهاج الْبادِي، والْتَابِ الْهادِي. اسرتُه خَير اسرة، وشَجرتُه خَير شَجرة،
تُهوا صنْهتَدَّ مامو ،هرا ذِكلا بِهةَ، عببِطَي تُهرجهةَ، وبِم دُهلودِّلَةٌ. متَها مهارمثتَدِلَةٌ، وعا مانُهغصا.



Allah sent him with a sufficing plea, a convincing discourse and a rectifying announcement. Through him
Allah disclosed the ways that had been forsaken, and destroyed the innovations that had been
introduced. Through him He explained the detailed commands. Now,

“..whoever adopts a religion other than Islam” (3:85),

his misery is definite, his stick (of support) will be cracked, his fate will be serious, his end will be long
grief and distressing punishment. I trust in Allah, the trust of bending towards Him, and I seek His
guidance for the way that leads to His Paradise and takes to the place of His pleasure.

بِه نيبدْخُولَةَ، والْبِدَعَ الْم بِه عقَمولَةَ، وهجالْـم عالشَّرائ بِه رظْهة . ايتَلافة موعدية، وظَة شَافعومة، ويافة كجبِح لَهسرا
َإل هآبم نيو ،تُهوبك ظُمتَعو ،تُهورع متَنْفَصو ،تُهقْوش قَّقتَتَح (ًدِينا لامالاس رغَي تَغبي نم)ولَةَ. فَـفْصالْم امحالا
الْحزنِ الطَّوِيل والْعذَابِ الْوبيل. واتَوكل علَ اله تَوكل الانَابة إلَيه، واستَرشدُه السبِيل المودِيةَ إل جنَّته، الْقَاصدَةَ
هتغْبر لحم إل.

Drawing lessons from this world (and counseling piety)

النصح بالتّقوى

I advise you, O creatures of Allah, to exercise fear of Allah and to obey Him because it is salvation
tomorrow and deliverance for ever. He warned (you of chastisement) and did so thoroughly. He
persuaded (you towards virtues) and did so fully. He described this world, its cutting away from you, its
decay and its shifting. Therefore, keep aloof from its attractions, because very little of it will accompany
you. This house is the closest to the displeasure of Allah and the remotest from the pleasure of Allah.

مَل فصوغَ، وبسفَا غَّبرلَغَ، وفَأب بهداً. رباةُ انْجالْماةُ غَداً، وا النَّجفَإنَّه ،هتطَاعو هى البِتَقْو ،هالادبع ميوصا
،هال خَطس نار مد بقْرا، انْهم مبحصا يم لَّةقا ليهف مجِبعا يموا عرِضعا. فَاقَا لَهانْتا والَهزَوا، وهطَاعانْقا والدُّنْي
هانِ الورِض نا مدُهعباو!

So close your eyes, O creatures of Allah, from its worries and engagements, because you are sure
about its separation and its changing conditions. Fear it like a sincere fearer and one who struggles
hard, and take a lesson from what you have seen about the falling places of those before you, namely
that their joints were made to vanish, their eyes and ears were destroyed, their honour and prestige
disappeared and their pleasure and wealth came to an end. The nearness of their children changed into
remoteness.

The company of their spouses changed into separation with them. They do not boast over each other,
nor do they beget children nor meet each other nor live as neighbours. Therefore, fear O creatures of



Allah, like the fear of one who has control over himself, who can check his passions and perceive with
his wisdom. Surely, the matter is quite clear, the sign is manifest, the course is level and the way is
straight.

يقالشَّف ذَرا حذَرۇها. فَاحهتالافِ حرتَصا وهاقرف نم بِه قَنْتُميا قَدْ اما، لشْغَا لَهاا وهومـ غُم هالادبـ ع مْنوا عفَغُض
مهاعمأس زَالَتو ،مالُهصوا لَتايقَدْ تَز :مَلونِ قَبالْقُر ارعصم نم تُمياا قَدْ روا بِمتَبِراعو ،ادِحْجِدِّ الالْـمو ،حالنَّاص
وابصارهم، وذَهب شَرفُهم وعزهم، وانْقَطَع سرورهم ونَعيمهم; فَبدِّلُوا بِقُربِ الاولادِ فَقْدَها، وبِصحبة الازْواج مفَارقتَها.
،هنَفْسبِ لالْغَال ذَرح ،هالادبذَرۇا، عونَ. فَاحراوتَجي لاونَ، وراوتَزي لالُونَ، وتَنَاسي لاونَ، ورتَنَاصي لاونَ، وتَفَاخَري لا
. الْمانع لشَهوته، النَّاظرِ بِعقْله; فَإنَّ الامر واضح، والْعلَم قَائم، والطَّرِيق جدَد، والسبِيل قَصدٌ

Alternative Sources for Sermon 161

(1) Al-Majlisi, Bihar, XVIII, 222.

Sermon 162: O brother of Banu Asad….

One of Amir al-mu'minin's companions (from Banu Asad) asked him: "How was it that your tribe
(Quraysh) deprived you of this position (Caliphate) although you deserved it most." Then in reply he
said:

(ومن كلام له (عليه السلام

لبعض أصحابه وقد سأله: كيف دفعم قومم عن هذا المقام وأنتم أحق به؟ فقال

O brother of Banu Asad! Your girth is loose and you have put it on the wrong way. Nevertheless you
enjoy in-law kinship and also the right to ask, and since you have asked, listen. As regards the
dominance over us in this station (of caliphate) although we were the loftiest in lineage and the strongest
in relationship with the Messenger of Allah, it was an act of appropriation by some who became greedy
for it, while others relinquished it through their generosity. The Arbiter is Allah and to Him is the return on
the Day of Judgement.

"Now leave this story of devastation about which there is hue and cry all round. –
And let me know the story of what happened to the riding camels" 1



تلَمتَعقَدِ اسو ،لَةاسالْم قحرِ، وهةُ الصامدُ ذِمعلَكَ بدَد، ورِ سغَي ف لستُر ،ينضالْو قد، إنَّكَ لَقَلسا نخَا با اي
فَاعلَم: أما الاستبداد علَينَا بِهذَا الْمقام ونَحن الاعلَونَ نَسباً، والاشَدُّونَ بِالرسولِ نَوطاً، فَإنَّها كانَت اثَرةً شَحت علَيها
.نُفُوس قَوم، وسخَت عنْها نُفوس آخَرِين، والْحم اله، والْمعود إلَيه الْقيامةُ

لاحوالر دِيثا حدِيثاً مح نلو * هاترجح ف يحباً صنْكَ نَهعْ عدو

Come and look at the son of Abu Sufyan (Mu’awiyah). Time has made me laugh after making me weep.
No wonder, by Allah; what is this affair which surpasses all wonder and which has increased
wrongfulness. These people have tried to put out the flame of Allah's light from His lamp and to close His
fountain from its source. They mixed epidemic-producing water between me and themselves. If the
trying hardships were removed from among us, I would take them on the course of truthfulness,
otherwise:

"... So let not thy self go (in vain) in grief for them; verily Allah knoweth all that they do." (Qur'an,
35:8)

رثيو ،بجتَفْرِغُ الْعسخَطْباً ي ا لَهفَي ،هالووغَر لاو ،هائدَ إبعب رالدَّه نحضانَ، فَلَقَدْ افْيس ِبا ناب ف الْخَطْب لُمهو
عتَفبِيئاً، فَإنْ تَرباً ورش منَهيبو نيوا بدَحجو ،هوعنْبي نم ارِهدَّ فَوسو ،هباحصم نم هنَورِ ال طْفَاءا مالْقَو لاوح ،دوالا
هرات إنَّ السح هِملَيكَ عنَفْس بى، (فَلا تَذْهخْرالا نَإنْ تو ،هضحم َلع قالْح نم ملْهمحى، الْوالْب نحم منْهعنَّا وع
.(عليم بِما يصنَعونَ

Alternative Sources for Sermon 162

(1) Al-Saduq, al-'Amali, 368;

(2) al-Saduq, ‘Ilal, bab 119;

(3) al-Mufid, al-'Irshad, 172;

(4) al-Tabari, al-Mustarshid, 64.

1. This is a couplet of the famous Arab poet Imriu'l-Qays al-Kindi. The incident behind this couplet is that when the father
of Imriu'l-Qays namely Hujr ibn al-Harith was killed, he roamed about the various Arab tribes to avenge his father's life with
their help. In this connection he stayed with a man of Jadilah (tribe) but finding himself unsafe left that place, and stayed
with Khalid ibn Sadus an-Nabhani. In the meantime a man of Jadilah named Ba`ith ibn Huways drove away some of his
camels. Imriu'l-Qays complained of this matter to his host and he asked him to send with him his she-camels then he
would get back his camels.
Consequently, Khalid went to those people and asked them to return the camels of his guest which they had robbed. They
said that he was neither a guest nor under his protection. Thereupon Khalid swore that he was really his guest and showed
them his she-camels that he had with him. They then agreed to return the camels. But actually instead of returning the
camels they drove away the she-camels as well. One version is that they did return the camels to Khalid but instead of



handing them over to Imriu'l-Qays he kept them for himself. When Imriu'l-Qays came to know this he composed a few
couplets out of which this is one. It means 'now you leave the story of these camels which were robbed but now let me
know about the she-camels snatched from my hands.'
Amir al-mu'minin's intention in quoting this verse as an illustration is that "Now that Mu`awiyah is at war, we should talk
about it and should leave the discussion about the devastation engendered by those who had usurped my rights. That time
has gone away. Now is the time for grappling with the mischiefs of the hour. So discuss the event of the moment and do
not start untimely strain." Amir al-mu'minin said this because the man had put the question to him at the time of the battle of
Siffin, when the battle was raging and bloodshed was in full swing.

Sermon 163: Praise be to Allah, Creator of
people…

Attributes of Allah

(ومن خطبة له (عليه السلام

الخالق جل وعلا

Praise be to Allah, Creator of people; He has spread the earth. He makes streams to flow and
vegetation to grow on high lands. His primality has no beginning, nor has His eternity any end. He is the
First and from ever. He is the everlasting without limit. Foreheads bow before Him and lips declare His
Oneness. He determined the limits of things at the time of His creating them, keeping Himself away from
any likeness.

،اءضانْق هتيزَللا لاو ،دَاءتاب هتيلولا سادِ، لَيجّبِ النخْصمادِ، والْوِه يلسمادِ، وهالْم حاطسادِ، وبالْع قه خَالدُ لمالْح
،هو الاول لَم يزل، والْباق بِلا اجل، خَرت لَه الْجِباه، ووحدَتْه الشّفَاه، حدَّ الاشْياء عنْدَ خَلْقه لَها إبانَةً لَه من شَبهِها

Imagination cannot surmise Him within the limits of movements limbs or senses. It cannot be said about
Him: "whence"; and no time limit can be attributed to Him by saying "till". He is apparent, but it cannot be
said "from what". He is hidden, but it cannot be said "in what". He is not a body which can die, nor is He
veiled so as to be enclosed therein. He is not near to things by way of touch, nor is He remote from them
by way of separation.

رالظَّاه ،«َّتدٌ «بِحما لَه برضي لا؟ و«َتم»:لَه قَالي اتِ، لاودالاو ارِحوبِالْج لااتِ، وكرالحدُودِ وبِالْح هاموالا هتُقَدِّر لا



لا يقال: «مم»؟ والْباطن لا يقَال: «فيم»؟، لا شَبح فَيتَقَص، ولا محجوب فَيحوى، لَم يقْرب من الاشْياء بِالْتصاق،
،ولَم يبعدْ عنْها بِافْتراق

The gazing of people's eyes is not hidden from Him, nor the repetition of words, nor the glimpse of
hillocks, nor the tread of a footstep in the dark night or in the deep gloom, where the shining moon casts
its light and the effulgent sun comes in its wake, through its setting and appearing again and again with
the rotation of time and periods, by the approach of the advancing night or the passing away of the
running day.

ولا يخْفَ علَيه من عبادِه شُخُوص لَحظَة، ولا كرورلَفْظَة، ولا ازْدِلاف ربوة، ولا انْبِساطُ خُطْوة ف لَيل داج، ولا غَسق
ساج، يتَفَيا علَيه الْقَمر الْمنير، وتَعقُبه الشَّمس ذَات النُّورِ ف الْرورِ والافُولِ، وتَقْليبِ الازْمنَة والدُّهورِ، من اقْبالِ لَيل
،مقْبِل، وادبارِ نَهار مدْبِر

He precedes every extremity and limit, and every counting and numbering. He is far above what those
whose regard is limited attribute to Him, such as the qualities of measure, having extremities, living in
house and dwelling in abodes, because limits are meant for creation and are attributable only to other
than Allah.

ثُّلتَاقْطَارِ، واتِ الاايهنقْدَارِ وفَاتِ الاص نونَ مدِّدالْمح لُهنْحا يمع َالدَة، تَععاء وصحا لكدَّة، ومة وغَاي لك لقَب
وبنْسم رهغَي َلاو ،وبرضم هخَلْقدُّ لفَالْح ;ناكمالا نتَمو ،ناكسالْم.

Allah, the Originator from naught

ابتداع المخلوقين

He did not create things from eternal matter nor after ever-existing examples, but He created whatever
He created and then He fixed limits thereto, and He shaped whatever He shaped and gave the best
shape thereto. Nothing can disobey Him, but the obedience of something is of no benefit to Him. His
knowledge about those who died in the past is the same as His knowledge about the remaining
survivors, and His knowledge about whatever there is in the high skies is like His knowledge of whatever
there is in the low earth.

،تَهورص نسحفَا روا صم روصو ،دَّهح قَامفَا ا خَلَقم خَلَق لة، بدِيبا لائوا نم لاة، ويزَلول اصا نم اءشْيالا خْلُقي لَم
ا فبِم هلْمعو ،يناقالْب اءيحبِالا هلْمعك يناضاتِ الْمومبِالا هلْمفَاعٌ، عء انْتَش ةبِطَاع لَه لانَاعٌ، وتام نْهء مَشل سلَي
َفْلالس ينضرالا ا فبِم هلْمعك َلاتِ الْعالسماو.



A part of the same sermon about man's creation, and pointing
towards the requirements of life.

O creature who has been equitably created and who has been nurtured and looked after in the darkness
of wombs with multiple curtains. You were originated from the essence of clay (Qur'an, 23:12) and
placed in a still place for a known length (Qur'an, 77:21-22) and an ordained time. You used to move
in the womb of your mother as an embryo, neither responding to a call nor hearing any voice.

ايها الْـمخْلُوق السوِي، والْمنْشَا الْمرع، ف ظُلُماتِ الارحام، ومضاعفَاتِ الاستَارِ، بدِىت )من سلالَة من طين(،
دَاءن عمتَس لاو ،اءعد يرتُح يناً لانكَ جما طْنب ف وروم، تَمقْسل مجالُوم) وعقَدَر م َلين * اار مقَر ف( تعۇضو،

Then you were taken out from your place of stay to a place you had not seen, and you were not
acquainted with the means of acquiring its benefits. Who guided you to eke out your sustenance from
the udder of your mother? And, when you were in need, who apprised you of the location of what you
required or aimed at? Alas! Certainly he who is unable to understand the qualities of a being with shape
and limbs is the more unable to understand the qualities of the Creator and the more remote from
appreciating Him through the limitations of creatures!

ثُم اخْرِجت من مقَرِكَ الَ دار لَم تَشْهدْها، ولَم تَعرِف سبل منَافعها; فَمن هدَاكَ لاجترارِ الْغذَاء من ثَدْيِ امكَ؟ وعرفَكَ
هقفَاتِ خَالص نع واتِ فَهودالاو ةىيفَاتِ ذِي الْهص نع جِزعي ننَّ ما ،اتهيكَ؟! هتادراطَلَبِكَ و عاضوم ةاجنْدَ الْحع
!اعجز، ومن تَنَاۇله بِحدُودِ الْمخْلُوقين ابعدُ

Alternative Sources for Sermon 163

(1) Abu Nu’aym, Hilyah, I, 72;

(2) al-Wasiti, ‘Uyun al-hikam, see al-Majlisi, Bihar, vol.77, p.306;

(3) al-Zamakhshari, Rabi’, I, bab al-mala'ikah.

Sermon 164: The people are behind me…

When people went to Amir al-mu'minin in a deputation and complained to him through what they had to
say against ‘Uthman, and requested him to speak to him on their behalf and to admonish him for their
sake, he went to see him and said: 1



(ومن كلام له (عليه السلام

لما اجتمع الناس اليه وشوا ما نقموه عل عثمان وسألوه مخاطبته واستعتابه لهم، فدخل(عليه السلام) عل عثمان
:فقال

The people are behind me and they have made me an ambassador between you and themselves; but
by Allah, I do not know what to say to you. I know nothing (in this matter) which you do not know, nor
can I lead you to any matter of which you are not aware. You certainly know what we know, we have not
come to know anything before you which we could tell you; nor did we learn anything in secret which we
should convey to you. You have seen as we have seen and you have heard as we have heard. You sat
in the company of the Prophet of Allah as we did. (Abu Bakr) Ibn Abi Quhafah and (‘Umar) ibn al-
Khattab were no more responsible for acting righteously than you, since you are nearer than both of
them to the Prophet of Allah through kinship, and you also hold relationship to him by marriage which
they do not hold.

انَّ النَّاس ورائ، وقَدِ استَسفَرون بينَكَ وبينَهم، وواله ما ادرِي ما اقُول لَكَ! ما اعرِف شَيئاً تَجهلُه، ولا ادلُّكَ علَ امر
لا تَعرِفُه، انَّكَ لَتَعلَم ما نَعلَم، ما سبقْنَاكَ الَ شَء فَنُخْبِركَ عنْه، ولا خَلَونَا بِشَء فَنُبلّغَه، وقَدْ رايت كما راينَا،
وسمعت كما سمعنَا، وصحبت رسول اله(صل اله عليه وآله) كما صحبنَا. وما ابن ابِ قُحافَةَ ولا ابن الْخَطَّابِ
بِاولَ بِعمل الْحق منْكَ، وانْت اقْرب الَ رسولِ اله(صل اله عليه وآله) وشيجةَ رحم منْهما، وقَدْ نلْت من صهرِه ما
نَالاي لَم.

Then (fear) Allah, in your own self; for, by Allah, you are not being shown anything as if you are blind or
being apprised of anything as if you are ignorant. The ways are clear while the banners of faith are fixed.
You should know that among the creatures of Allah, the most distinguished person before Allah is the
just Imam who has been guided (by Allah) and guides others. So, he stands by the recognised ways of
the Prophet's behaviour and destroys unrecognised innovations.

The (Prophet's) ways are clear and they have signs, while innovations are also clear and they too have
signs. Certainly, the worst man before Allah is the oppressive Imam who has gone astray and through
whom others go astray. He destroys the the accepted sunnah and revives abandoned innovations. I
heard the Messenger of Allah saying: "On the Day of Judgement the oppressive Imam will be brought
without anyone to support him or anyone to advance excuses on his behalf, and then he will be thrown
into Hell where he will rotate as the hand-mill rotates, then (eventually) he will be confined to its hollow."

الدِّين ملاعنَّ ااةٌ، وحاضلَو قنَّ الْطُّرال، وهج نم لّمتُع لاو ،مع نم رصا تُبـ م هالنَّكَ ـ وكَ! فَانَفْس ف هال هفَال
لَقَائمةٌ. فَاعلَم انَّ افْضل عبادِاله عنْدَ اله امام عادِل، هدِي وهدَي، فَاقَام سنَّةً معلُومةً، وامات بِدْعةً مجهولَةً، وانَّ
السنَن لَنَيِرةٌ، لَها اعلام، وانَّ الْبِدَعَ لَظَاهرةٌ، لَها اعلام، وانَّ شَر النَّاسِ عنْدَاله امام جائر ضل وضل بِه، فَامات سنَّةً



ماخُوذَةً، واحيا بِدْعةً متْروكةً. وان سمعت رسول اله(صل اله عليه وآله) يقُول: "يوتَ يوم الْقيامة بِالامام الْجائرِ
".ولَيس معه نَصير ولا عاذِر، فَيلْقَ ف نَارِ جهنَّم، فَيدُور فيها كما تَدُور الرح، ثُم يرتَبِطُ ف قَعرِها

I swear to you by Allah that you should not be that Imam of the people who will be killed because it has
been said that, "An Imam of this people will be killed after which killing and fighting will be made open for
them till the Day of Judgement, and he will confuse their matters and spread troubles over them. As a
result, they will not discern truth from wrong. They will oscillate like waves and would be utterly misled."
You should not behave as the carrying beast for Marwan so that he may drag you wherever he likes,
despite (your) seniority of age and length of life.

تَالالْقو ا الْقَتْلهلَيع فْتَحي امما ةمالا هذِه ف قْتَلي :قَالانَ يك نَّهفَا ،قْتُولالْم ةمالا هذِه اممونَ اَأنْ ت هنْشُدُكَ الا ناو
ال يوم الْقُيامة، ويلْبِس امورها علَيها، ويبث الْفتَن فيها، فَلا يبصرونَ الْحق من الْباطل، يموجونَ فيها موجاً،
.ويمرجونَ فيها مرجاً. فَلا تَونَن لمروانَ سيِقَةً يسوقُكَ حيث شَاء بعدَ جلال السن وتَقَض الْعمرِ

Then ‘Uthman said to Amir al-mu'minin: "Speak to the people to give me time until I redress their
grievances." Amir al-mu'minin then said: "So far as Medina is concerned here is no question of time. As
for remoter areas you can have the time needed for your order to reach there."

فَلا دِينَةانَ بِالْما كفَقال(عليه السلام): م ،هِممظَالن مم هِملَيا جخْرا َّتح ،ِلُونجونْ يا ف النَّاس مّلانُ: كثْـمع لَه فَقَال
هلَيرِكَ اما ولۇص لُهجفَا ا غَابمو ،يهف لجا.

Alternative Sources for Sermon 164

(1) Al-Baladhuri, Ansab, V, 60;

(2) al-Tabari, Ta'rikh, V, 96, events of 34 H.;

(3) Ibn ‘Abd Rabbih, al-’Iqd, IV, 308, II, 273;

(4) al-Mufid, al-Jamal, 100;

(5) Ibn Miskawayh, Tajarib al-'umam (1909), I, 478.

1. During the Caliphate of `Uthman when the Muslims were weary of the oppression of the Government and its officials
collected in Medina to complain to the senior companions of the Prophet, they came to Amir al-mu'minin in a peaceful
manner and requested him to see `Uthman and advise him not to trample on the Muslims' rights and to put an end to the
troubles which were proving the cause of the people's ruin, whereupon Amir al-mu'minin went to him and uttered these
words.
In order to make the bitterness of the admonition palatable Amir al-mu'minin adopted that way of speech in the beginning
which would create a sense of responsibility in the addressee and direct him towards his obligations. Thus, by mentioning
his companionship of the Prophet, his personal position, and his kinship to the Prophet as against the two previous Caliphs,



his intention was to make him realise his duties; in any case, this was obviously not an occasion for eulogising him, so that
its later portion can be disregarded and the whole speech be regarded as an eulogy of his attainments, because from its
very beginning it is evident that whatever `Uthman did, he did it wilfully, that nothing was done without his knowledge or his
being informed, and that he could not be held unaccountable for it because of his being unaware of it. If the adoption of a
line of action which made the whole Islamic world raise hue and cry in spite of his having being a companion of the
Prophet, having heard his instructions, having seen his behaviour and having been acquainted with the commandments of
Islam can be regarded as a distinction, then this taunt may also be regarded as praise. If that is not a distinction then this
too cannot be called and eulogy. In fact, the words about which it is argued that they are in praise are enough to prove the
seriousness of his crime, because a crime in ignorance and unawareness is not so serious as the weight given to the
seriousness of the commission of a crime despite knowledge and awareness. Consequently a person who is unaware of
the rise and fall of a road and stumbles in the dark night is excusable but a person who is aware of the rise and fall of the
road and stumbled in broad day light is liable to be blamed. If on this occasion he is told that he has eyes and is also aware
of the rise and fall of the way, it would not mean that his vastness of knowledge or the brightness of his eye-sight is being
praised, but the intention would be that he did not notice the pitfalls despite his eyes, and did not walk properly, and that
therefore for him, having or not having eyes is the same, and knowing or not knowing is equal.
In this connection great stress in laid on his being a son-in-law, namely that the Prophet married his two daughters
Ruqayyah and Umm Kulthum to him one after the other. Before taking this to be a distinction, the real nature of `Uthman's
son-in-lawship should be seen. History shows that in this matter `Uthman did not enjoy the distinction of being the first, but
before him Ruqayyah and Umm Kulthum had been married to two sons of Abu Lahab namely `Utbah and `Utaybah, but
despite their being sons-in-law, they have not been included among people of position of pre-prophethood period. How
then can this be regarded as a source of position without any personal merit, when there is no authority about the
importance of this relationship, nor was any importance attached to this matter in such a way that there might have been
some competition between `Uthman and some other important personality in this regard and that his selection for it might
have given him prominence, or that these two girls might have been shown to possess an important position in history,
tradition or biography as a result of which this relationship could be given special importance and regarded as a distinction
for him? If the marriage of these two daughters with `Utbah and `Utaybah in the pre-prophethood period is held as lawful
on the ground that marriage with unbelievers had not till then been made unlawful, then in `Uthman's case also the
condition for lawfulness was his acceptance of Islam, there is no doubt that he had pronounced the kalimah ash-
shahadatayn (there is no god but Allah and Muhammad is His Messenger) and had accepted Islam outwardly. As such this
marriage can be held a proof of his outward Islam, but no other honour can be proved through it. Again, it is also not
agreed that these two were the real daughters of the Messenger of Allah, because there is one group which denies them to
be his real daughters, and regards them as being the daughters of Khadijah's sister Halah, or the daughters of her own
previous husband. Thus, Abu'l-Qasim al-Kufi (d. 352 A.H.) writes:
"When the Messenger of Allah married Khadijah, then some time thereafter Halah died leaving two daughters, one named
Zaynab and the other named Ruqayyah and both of them were brought up by the Prophet and Khadijah and they
maintained them, and it was the custom before Islam that a child was assigned to whoever brought him up." (al-lstighathah,
p. 69)
Ibn Hisham has written about the issues of Hadrat Khadijah as follows:
"Before marriage with the Prophet she was married to Abi Halah ibn Malik. She delivered for him Hind ibn Abi Halah and
Zaynab bint Abi Halah. Before marriage with Abi Halah she was married to `Utayyiq ibn `Abid ibn `Abdillah ibn `Amr ibn
Makhzum and she delivered for him `Abdullah and a daughter." (as-Sirah an-nabawiyyah, vol. 4, p. 293)
This shows that of Hadrat Khadijah had two daughters before being married to the Prophet and according to all appearance
they would be called his daughters and those to whom they were married would be called his sons-in-law, but the position
of this relationship would be the same as if those girls were his daughters. Therefore, before putting it forth as a matter for
pride the real status of the daughters should be noted and a glance should be cast at `Uthman's conduct. In this
connection, al-Bukhari and other narrators (of traditions) and historians record this tradition as follows:
Anas ibn Malik relates that: "We were present on the occasion of the burial of the Prophet's daughter Umm Kulthum, while
the Prophet was sitting beside her grave. I saw his eyes shedding tears. Then he said, 'Is there any one among you who



has not committed a sin last night?' Abu Talhah (Zayd ibn Sahl al-Ansari) said, 'I', then the Prophet said, 'Then you get into
the grave,' consequently he got down into the grave."
The commentators said about 'committed sin' that the Holy Prophet meant to say 'one who had not had sexual intercourse.'
On this occasion the Holy Prophet unveiled the private life of `Uthman and prevented him from getting down into the grave,
although it was a prominent merit of the Prophet's character that he did not disgrace or belittle any one by making public his
private life, and despite of knowledge of others' shortcomings, ignored them; but in this case the filth was such that it was
deemed necessary to disgrace him before the whole crowd.
Since `Uthman did not show any regard for the demise of his wife (Umm Kulthum) nor was he moved or felt sorry (for this
event), and paid no heed to the cutting off his relationship with the Holy Prophet (for being his son-in-law), he (`Uthman)
had sexual intercourse on the same night, therefore the Holy Prophet deprived him of this right and honour. (al-Bukhari,
as-Sahih, vol. 2, pp. 100-101, 114; Ahmad ibn Hanbal, al-Musnad, vol. 3, pp. 126, 228, 229, 270; al-Hakim, al-Mustadrak,
vol. 4, p. 47; al-Bayhaqi, as-Sunan al-kubra, vol. 4, p. 53; Ibn Sa`d, at-Tabaqat al-kabir, vol. 8, p. 26; as-Suhayli, ar-
Rawd al-unuf, vol. 2, p. 107; Ibn Hajar, al-Isabah, vol. 4, p. 489; Fath al-bari, vol. 3, p. 122; al-`Ayni, `Umdah al-qari, vol.
4,p. 85; Ibn al-Athir, an-Nihayah, vol. 3, p. 276; Ibn Manzur, Lisan al-`Arab, vol. 9, pp. 280-281; az-Zabidi, Taj al-`arus,
vol. 6, p. 220).

Sermon 165: Allah has provided wonderful
creations…
Describing the wonderful creation of the peacock

ومن خطبة له

يذكر فيها عجيب خلقه الطاووس

About the wonderful creation of birds

خلقة الطيور

Allah has provided wonderful creations including the living, the lifeless, the stationary, and the moving.
He has established such clear proofs for His delicate creative power and great might that minds bend
down to Him in acknowledgement thereof and in submission to Him, and arguments about His Oneness
strike our ears. He has created birds of various shapes which live in the burrows of the earth, in the
openings of high passes and on the peaks of mountains.

،هتنْعيفِ صلَط َلِنَاتِ عيدِ الْباهشَو نم قَاماات، وكرذِي حن واكسات، وومان وويح نجِيباً مخَلْقاً ع مهتَدَعاب



نم اا ذَرمو ،هتيدَانحو َلع لُهئلانَا داعـمسا ف قَتنَعو ،ةً لَهمّلسمو ،تَرِفَةً بِهعم قُولالْع لَه تا انْقَادم ،هتقُدْر يمظعو
مخْتَلفِ صورِ الاطْيارِ الَّت اسنَها اخَادِيدَ الارضِ، وخُروق فجاجِها، ورواس أعلامها

They have different kinds of wings, and various characteristics. They are controlled by the rein of
(Allah's) authority. They flutter with their wings in the expanse of the vast firmament and the open
atmosphere. He brought them into existence from non-existence in strange external shapes, and
composed them with joints and bones covered with flesh. He prevented some of them from flying easily
in the sky because of their heavy bodies and allowed them to use their wings only close to the ground.
He has set them in different colours by His delicate might and exquisite creative power.

حنفَسالم ِوخَارِقِ الْجم ا فهتحنجفْرِفَة بِارميرِ، وخالتَّس امزِم فَة فرصايِنَة، متَبات مىيهفَة، وخْتَلة محنجاتِ اذَو نم
والْفَضاء المنفَرِج. كونَها بعدَ اذْ لَم تَن ف عجائبِ صور ظَاهرة، وركبها ف حقَاقِ مفَاصل محتَجِبة، ومنَع بعضها
يققدو ،هتيفِ قُدْربِلَط ابِيغصالا ا فهفلااخْت َلا عقَهنَسيفاً، وفد دِفي لَهعجخُفُوفاً، و اءوالْه ف ومسنْ يا هخَلْق الَةببِع
هتنْعص;

Among them are those which are tinted with one hue and there is no other hue except the one in which
they have been dyed. There are others which are tinted with one colour, and they have a neck ring of a
different colour than that with which they are tinted.

فَمنْها مغْموس ف قَالَبِ لَون لا يشُوبه غَير لَونِ ما غُمس فيه، ومنْها مغْموس ف لَونِ صبغ قَدْ طُوِق بِخلافِ ما صبِغَ
بِه.

About the Peacock

الطاووس

The most amazing among them in its creation is the peacock, which Allah has created in the most
symmetrical dimensions, and arranged its hues in the best arrangement with wings whose ends are
inter-leaved together and whose tail is long. When it moves to its female it spreads out its folded tail and
raises it up so as to cast a shade over its head, as if it were the sail of a boat being pulled by the sailor.
It feels proud of its colours and swaggers with its movements. It copulates like the cocks. It leaps (on the
female) for fecundation like lustful energetic men at the time of fighting.

،هبقَص جشْرنَاح ايد، بِجتَنْض نسحا ف انَهلْودَ انَضدِيل، وتَع محا ف هقَامالَّذِي ا ،ا خَلْقاً الطَّاۇوسبِهجعا نمو
هينُوت هنَجع ارِيد لْعق نَّهاك هسار َلع لاطم ا بِهمسو ،ِهطَي نم هنَشَر َنْثالا َإل جرإذَا د .هبحسم طَالذَنَب او.



يخْتَال بِالْوانه، ويميس بِزيفَانه، يفْض كإفْضاء الدِّية، ويور بِملاقحه ار الْفُحولِ الْمغْتَلمة للضرابِ

I am telling you all this from observation, unlike he who narrates on the basis of weak authority, as for
example, the belief of some people that it fecundates the female by a tear which flows from its eyes and
when it stops on the edges of the eyelids the female swallows it and lays its eggs thereby and not
through fecundation by a male other than by means of this flowing tear. Even if they say this, it would be
no amazing than (what they say about) the mutual feeding of the crows (for fecundation).

You would imagine its feathers to be sticks made of silvers and the wonderful circles and sun-shaped
feathers growing thereon to be of pure gold and pieces of green emerald. If you likened them to anything
growing on land, you would say that it is a bouquet of flowers collected during every spring. If you
likened them to cloths, they would be like printed apparels or amazing variegated cloths of Yemen. If you
likened them to ornaments then they would be like gems of different colour with studded silver.

احيلُكَ من ذلكَ علَ معاينَة، لا كمن يحيل عل ضعيف إسنَاده، ولَو كانَ كزعم من يزعم انَّه يلْقح بِدَمعة تَسفَحها
مدَامعه، فَتَقف ف ضفَّتَ جفُونه، وانَّ انْثَاه تَطْعم ذلكَ، ثُم تَبِيض لا من لقَاح فَحل سوى الدَّمع الْمنبجِسِ، لَما كانَ
هوسشُمو هاتارجِيبِ دع نا مهلَيع نْبِتا امة، وضف نم دَارِىم هبقَص ابِ!. تَخَالالْغُر ةمطَاعم نم بجعاكَ بذل
تَهياهإنْ ضبِيع، ور لك ةرزَه نم نج نج :قُلْت ضرتَتِ الانْبا ابِم تَههدِ. فَإنْ شَبجربلَذَ الزفانِ، وقْيالْع صخَال
قَتّان، قَدْ نُطلْووص ذَاتِ افُصك وفَه لبِالْح لْتَهإنْ شَاكو ،نبِ الَيمصع قونمك وا لَلالْح شومك وبِالْملابِسِ فَه
لَّلالْم نيبِاللُّج .

The peacock walks with vanity and pride, and throws open its tail and wings and laughs admiring the
handsomeness of its dress and the hues of its necklace of gems. But when it casts its glance at its legs
it cries loudly with a voice which indicates its call for help and displays its true grief, because its legs are
thin like the legs of Indo-Persian cross-bred cocks.

At the end of its shin there is a thin thorn and on the crown of its head there is a bunch of green
variegated feathers. Its neck begins in the shape of a goblet and its stretch up to its belly is like the hair-
dye of Yemen in colour or like silk cloth put on a polished mirror which looks as if it has been covered
with a black veil, except that on account of its excessive lustre and extreme brightness it appears that a
lush green colour has been mixed with it.

Along the openings of its ears there is a line of shining bright daisy colour like the thin end of a pen.
Whiteness shines on the black background. There is hardly a hue from which it has not taken a bit and
improved it further by regular polish, lustre, silken brightness and brilliance. It is therefore like scattered
blossoms which have not been seasoned by the rains of spring or the sun of the summer.

مفَإذَا ر ;هوِشَاح ابِيغصاو ،هالبرالِ سمجاً لاحض هققَهفَي ،هنَاحجو هذَنَب فَّحتَصيخْتَالِ، والْـم رِحالْم ْشم شمي
مائقَوك شمح همائنَّ قَولا ،هعجادِقِ تَودُ بِصشْهيو ،هغَاثَتتاس نع بِيني ادت يوبِص وِلاعزَقَا م همائقَو َلا رِهصبِب



الدِّية الْخلاسية. وقَدْ نَجمت من ظُنْبوبِ ساقه صيصيةٌ خَفيةٌ، ولَه ف موضع الْعرفِ قُنْزعةٌ خَضراء موشَّاةٌ،
ومخْرج عنُقه كالابرِيق، ومغَرزُها إلَ حيث بطْنُه كصبغ الْوسمة الْـيـمانية، او كحرِيرة ملْبسة مرآةً ذَات صقَال،
هعمس فَتْق عمو ،ةٌ بِهتَزِجمةَ مرةَ النَّاضرنَّ الْخُضا ،هرِيقب دَّةشو ،هائم ةثْرل لخَيي أنَّه إلا ;محسر اجعبِم عّتَلَفم نَّهاكو
نْهخَذَ مقَدْ او غٌ إلابص قَلو .قتَلاكَ ينَالا هادِ موس ف هاضيبِب وفَه ،قَقي ضيبانِ، اوقْحنِ الالَو ف الْقَلَم ِتَدَقسمخَطٌّ ك
لابِيع، ور طَارما اِهبتُر لَم ،ثُوثَةبيرِ الْمزَاهالاك وفَه ،هنَقورو اجِهيصِ دِيبصبو ،هرِيقبو هقَالص ةثْرِب هلاعط، وسبِق
شُموس قَيظ

It also sheds its plumage and puts off its dress. They all fall away and grow again. They fall way from the
feather stems like the falling of leaves from twigs, and then they begin to join together and grow till they
return to the state that existed before their falling away. The new hues do not change from the previous
ones, nor does any colour occur in other than its own place. If you carefully look at one hair from the
hairs of its feather stems it would look like red rose, then emerald green and then golden yellow.

انِ، ثُمغْصاقِ الاروا تَاتانْح بِهقَص نم تنْحاعاً، فَيبت تنْبيى، وقُطُ تَتْرسفَي ،هاسبل نى مرعيو ،هرِيش نم رسنْحقَدْ يو
هانرِ مغَي نٌ فلَو قَعي لاو ،هانلْوا فالس فخَالي لا ،هقُوطس لقَب هتىيهك ودعي َّتياً حنَام قحتَلاي!

وإذَا تَصفَّحت شَعرةً من شَعراتِ قَصبِه ارتْكَ حمرةً وردِيةً، وتَارةً خُضرةً زَبرجدِيةً، واحياناً صفْرةً عسجدِيةً

How can sharpness of intellect describe such a creation, or faculty of mind, or the utterances of
describers manage to tell of it. Even its smallest parts have made it impossible for the imagination to
pick them out or for tongues to describe them. Glorified is Allah who has disabled intellects from
describing the creation which He placed openly before the eyes and which they see bounded, shaped,
arranged and coloured. He also disabled tongues from briefly describing its qualities and also from
expanding in its praise.

هائزجا قَلا؟! وينفاصالْو القْوا فَهصو متَنْظتَس وقُولِ، االْع حائقَر لُغُهتَب وا ،طَنالْف قائمهذَا ع فَةص َإل لتَص فيَف
تْهكردونِ، فَايلْعل هلافِ خَلْق جصو نع قُولالْع رهانَ الَّذِي بحبفَس !فَهنْ تَصنَةَ الْسالاو ،هنْ تُدْرِكا اموهالا زجعقَدْ ا
هتنَع ةدِيتَا نا عدَ بِهقَعو ،هفَتيصِ صتَلْخ نع نَلْسالا زجعاناً، ولَولَّفاً مومناً، وودُوداً محم!

The magnificence of the Creator in great and small creation

صغار المخلوقات

Glorified is Allah who has assigned feet to small ants and gnats and also to those above them, the
serpents and the elephants. He has made it obligatory upon Himself that no skeleton in which He
infuses the spirit would move, but that death is its promised place and destruction its final end.



حشَب طَرِبضي لاا هنَفْس َلى عاوو !فْيِلَةالايتَانِ والْح خَلْق نا ممقَها فَوم َإل ةجمالْهو ةالذَّر مائقَو جمدا نانَ محبفَس
تَهغَاي الْفَنَاءو ،دَهعوم اممالْح لعجو لاا ،وحالر يهف لَجوا امم.

A part of the same sermon describing Paradise

منها: ف صفة الجنة

If you cast your mind's eye at what is described to you about Paradise, your heart would begin to hate
the delicacies of this world that have been displayed here, namely its desires and its pleasures, and the
beauties of its scenes, and you would be lost in the rustling of the trees whose roots lie hidden in the
mounds of musk on the banks of the rivers in Paradise and in the attraction of the bunches of fresh
pearls in the twigs and branches of those trees, and in the appearance of different fruits from under the
cover of their leaves. These fruits can be picked without difficulty as they come down at the desire of
their pickers. Pure honey and fermented wine will be handed round to those who settle down in the
courtyards of its palaces.

فَلَو رميت بِبصرِ قَلْبِكَ نَحو ما يوصف لَكَ منْها لَعزفَت نَفْسكَ عن بدَائع ما اخْرِج الَ الدُّنْيا من شَهواتها ولَذَّاتها،
فا، وارِهنْها لاحوس َلكِ عسانِ الْمثْبك ا فوقُهرع تِبار غُيشْجفَاقِ اطاص رِ فبِالْف لَتلَذَها، ورِهنَاظزَخَارِفِ مو
تَعليق كبائسِ اللُّولُؤِ الرطْبِ ف عساليجِها وافْنَانها، وطُلُوع تلْكَ الّثمارِ مخْتَلفَةً ف غُلُفِ اكمامها، تُجنَ من غَيرِ
قَةورورِ الْمالْخُمو ،فَّقَةصالِ الْمسعا بِالاورِهقُص ةيفْنا ا فهالنُز َلع طَافيا، ويهتَنجم ةنْيم َلع تلُّف فَتاَت.

They are a people whom honour has always followed till they were made to settle in the house of eternal
abode, and they obtained rest from the movement of journeying. O listener! If you busy yourself in
advancing towards these wonderful scenes which will rush towards you, then your heart will certainly die
due to eagerness for them, and you will be prepared to seek the company of those in the graves straight
away from my audience here and hasten towards them. Allah may, by His mercy, include us and you too
among those who strive with their hearts for the abodes of the virtuous.

قَوم لَم تَزلِ الْرامةُ تَتَمادى بهِم حتَّ حلُّوا دار الْقَرارِ، وامنُوا نُقْلَةَ الاسفَارِ. فَلَو شَغَلْت قَلْبكَ ايها الْمستَمع بِالْۇصولِ
لها ةراوجم َلهذَا ا سلجم نم لْتملَتَحا، وهلَيقاً اكَ شَونَفْس قَتهلَز ،قَةونرِ الْمنَاظلْكَ الْمت نلَيكَ مع مجها يم َإل
هتمحارِ بِرربنَازِلِ الام لا بِقَلْبِه عسي نمم ماكياو هلَنَا العا. جبِه الاجعتورِ اسالْقُب.

Note explaining some of the wonderful and obscure portions of



this sermon

تفسير بعض ما ف هذه الخطبة من الغريب

As-Sayyid ar-Radi says: In Amir al-mu'minin's words "ya'urru bimalaqihihi", "al-arr" implies "copulation",
e.g. when it is said "arra'r-rajulu al-mar'ata ya'urruha", it means "He copulated with the woman."

In his words "ka'annahu qal’u dariyyin ‘anajahu nutiyyuhu", "al-qal’" means the sail of a boat. "dari"
means belonging to Darin which is a small town on the coast from where scents are bought. And
"‘anajahu" means "turned it". It is said "‘anajtun'n-naqata - like nasartu - a’najuha ‘anjan". "When you turn
the she-camel." And "an-nuti" means sailor. His words "daffatay jufunihi" means edges of the eyelids,
since "ad-daffatan" means the two edges. His words "wa filadhu'z-zabarjadi": "al-filadh" is the plural of
"al-fildhah" it means piece. His words "ka ba'isi'l-lu'lu'i'r-ratibi". "al-kibasah" means bunch of dates. "al-
’asalij" means twigs. Its singular is "‘usluj".

قال السيد الشريف: قَولُه (عليه السلام): «ويور بِملاقحه» الار: كنَايةٌ عن النّاح، يقَال: أر المرأةَ يورها، إذَا نَحها.
َللْدَةٌ عب هو ،ارِيند إل وبنْسم :ارِيدو ،ينَةفاعُ السرش :الْقلْع «هنُوتي هنَجع ارِيد قلْع أنّه(عليه السلام): «كلُهقَوو
:لُهقَوو .حلاالْم :النّوتا. وطَفْتُهنْجاً إذَا عا عهنُجعالنّاقَةَ ا تنَجع :قَالعطفه. ي يا :هنَجعو .ا الطّيبنْهم لَبجرِ يحالْب
«ضفّتَ جفُونه» اراد جانب جفُونه. والضفّتَانِ: الجانبانِ. وقَولُه: «وفلَذَ الزبرجدِ» الْفلَذُ: جمع فلْذَة، وه القطْعةُ.
لُوجسا عدُهاحونُ، والْغُص :يجالسالْعو .ذْقة: الْعاسبْطْبِ» اللُؤِ الرسِ اللّوائبك» :لُهقَوو.

Alternative Sources for Sermon 165

(1) Al-Zamakhshari, Rabi’, I;

(2) Ibn al-'Athir, al-Nihayah, I, 27, II, 140 (d.w.r), III, 238 (‘a.s.l.j).

Sermon 166: The young among you….

Advice for observing courtesy and kindness and keeping in and
out of the same

(ومن خطبة له (عليه السلام



الحث عل التآلف

The young among you should follow the elders while the elders should be kind to the young. Do not be
like those rude people of the pre-lslamic (al-jahiliyyah) period who did not exert themselves in religion
nor use their intellects in the matter of Allah. They 1 are like the breaking of eggs in the nest of a
dangerous bird, because their breaking looks bad, but keeping them intact would mean the production of
dangerous young ones.

هال نع لاونَ، وتَفَقَّهي الدِّين ف لا :ةيلاهالْج فَاةجونُوا كَت لاو ،مغيرِكبِص مكبِيرك فرالْيو ،مبِيرِكِب مكيرغص ستَايل
.يعقلُونَ، كقَيضِ بيض ف اداح يونُ كسرها وِزْراً، ويخْرِج حضانُها شَراً

A part of the same sermon about the autocracy and oppression
of the Umayyads and their fate

منها: ف بن أمية

They will divide after their unity and scatter away from their centre. Some of them will stick to the
branches, and bending down as the branches bend, until Allah, the Sublime, will collect them together
for the day that will be worst for the Umayyads just as the scattered bits of clouds collect together in the
autumn. Allah will create affection among them. Then He will make them into a strong mass like the
mass of clouds. Then he will open doors for them to flow out from their starting place like the flood of the
two gardens (of Saba') from which neither high rocks remained safe nor small hillocks, and its flow could
be repulsed neither by strong mountains nor by high lands. Allah will scatter them in the low lands of
valleys and then He will make them flow like streams throughout the earth, and through them He will
arrange the taking of rights of one people by another people and make one people to stay in the houses
of another people. By Allah, all their position and esteem will dissolve as fat dissolves on the fire.

ِشَرل مهعمجيس َالتَع هنَّ الا َلع ،هعم الم النَما مين اذٌ بِغُصآخ منْهفَم ،هِملصا نتَشَتَّتُوا عو ،هِملْفَتدَ اعقُوا بافْتَر
يوم لبن اميةَ، كما تَجتَمع قَزعُ الْخَرِيفِ يولّف اله بينَهم، ثُم يجعلُهم ركاماً كركام السحابِ، ثُم يفْتَح لَهم ابواباً،
لاد، وطَو صر نَنَهس دري لَمةٌ، ومكا هلَيع تتَثْب لَمةٌ وقَار هلَيع لَمتَس لَم ثيح ،ننَّتَيالْج ليسك متَثَارِهسم نيلُونَ مسي
نميم، وقَو قُوقم حقَو نم خُذُ بِهِماضِ، يرالا ف نَابِيعي مهُلسي ثُم ،هتدِيوطُونِ اب ف هال مهذِعذعض، يرا دَابح
.لقَوم ف دِيارِ قَوم. وايم اله، لَيذُوبن ما ف ايدِيهم بعدَ الْعلُوِ والتَّـمين، كما تَذُوب الالْيةُ علَ النَّارِ



The cause of tyranny

الناس آخر الزمان

O people! If you had not evaded support of the truth and had not felt weakness from crushing wrong
then he who was not your match would not have aimed at you and he who overpowered you would not
have overpowered you. But you roamed about the deserts (of disobedience) like Banu Isra'il (Children of
Israel). I swear by my life that after me your tribulations will increase several times, because you will
have abandoned the truth behind your backs, severed your connection with your near ones and
established relations with remote ones.

Know that if you had followed him who was calling you (to guidance) he would have made you tread the
ways of the Prophet, then you would have been spared the difficulties of misguidance, and you would
have thrown away the crushing burden from your necks.

نم قْوي لَمو ،مَثْلم سلَي نم ميف عطْمي لَم ،لاطالْب ينهتَو نتَهِنُوا ع لَمو ،قرِ الْحنَص نتَتَخَاذَلُوا ع لَم لَو ،ا النَّاسهيا
اءرو قالْح ا خَلَّفْتُمافاً، بِمعضدِي اعب نم يهّالت مَل فَنعضرِي، لَيملَعو .يلائرإس نب تَاهم تُمهت مَّنل ،ملَيع قَوِي
يتُمفكولِ، وسالر اجنْهم مِلَكَ بس ،مَل الدَّاع تُمعنِ اتَّبا مَّنوا الَماعدَ. وعبالا لْتُمصوو ،ندالا تُمقَطَعو ،مورِكظُه
.موونَةَ الاعتسافِ، ونَبذْتُم الثّقْل الْفَادِح عن الاعنَاقِ

Alternative Sources for Sermon 166

(1) Kitab Sulaym ibn Qays, 89;

(2) al-Kulayni, Rawdah, 62;

(3) al-Mufid, al-'Irshad, 373;

(4) Ibn al-'Athir, al-Nihayah, I, 46.

1. The implication is that the outer Islam of these people required that they should not be molested, but the consequence of
sparing them in this way was that they would create mischief and rebellion.

Sermon 167: Allah, the Glorified, has sent down



a guiding Book….
At the beginning of his Caliphate. About Fulfilment of rights and obligations, and advice to fear Allah in
all matters.

(ومن خطبة له (عليه السلام

ف أول خلافته

Allah, the Glorified, has sent down a guiding Book wherein He has explained virtue and vice. You should
adopt the course of virtue whereby you will have guidance, and keep aloof from the direction of vice so
that you remain on the right way. (Mind) the obligations, (mind) the obligations! Fulfil them for Allah and
they will take you to Paradise. Surely, Allah has made unlawful the things which are not unknown and
made lawful the things which are without defect.

He has declared paying regard to Muslims as the highest of all regards. He has placed the rights of
Muslims in the same grade (of importance) as devotion (to Himself and His Oneness). Therefore, a
Muslim is one from whose tongue and hand every (other) Muslim is safe, save in the matter of truth. It is
not, therefore, lawful to molest a Muslim except when it is obligatory.

.إنَّ اله سبحانَه انْزل كتَاباً هادِياً بين فيه الْخَير والْشَّر; فَخُذُوا نَهج الْخَيرِ تَهتَدُوا، واصدِفُوا عن سمتِ الشَّرِ تَقْصدُوا

الْفَرائض الْفَرائض! ادوها إلَ اله تُودِكم الَ الْجنَّة. إنَّ اله تَعالَ حرم حراماً غَير مجهول، واحل حلالا غَير مدْخُول
ملس نم ملسا، فَالْمدِهاقعم ف ينملسالْم قُوقيدِ حالتَّوحصِ وخْلاشَدَّ بِالاا، وهّلك مرالْح َلع ملسةَ الْممرح لفَضو ،
جِبا يمب لاا ملسذَى الْما لحي لاو ،قبِالْح لاا دِهيو هانسل نونَ مملسالْم.

Hasten towards the most common matter which is peculiar to every one; and that is death. Certainly,
people (who have already gone) are ahead of you while the hour (Day of Judgement) is driving you from
behind. Remain light, in order that you may overtake them. Your backs are being awaited for the sake of
the fronts. Fear Allah in the matter of His creatures and His cities because you will be questioned even
about lands and beasts. Obey Allah and do not disobey Him. When you see virtue adopt it, and when
you see vice avoid it.

بادِروا امر الْعامة وخَاصةَ احدِكم وهو الْموت، فَإنَّ النَّاس امامم، وانَّ الساعةَ تَحدُوكم من خَلْفم، تَخَفَّفُوا تَلْحقُوا،
لاو هوا اليعطا ،مائهالْبو الْبِقَاع نع َّتولُونَ حوسم مَّفَإن ،دِهبِلاو ادِهبع ف هاتَّقُوا ال .مكرآخ ملوبِا نْتَظَرا يفَإنَّم



تَعصوه، واذَا رايتُم الْخَير فَخُذُوا بِه، وإذَا رايتُم الشَّر فَاعرِضوا عنْه

Alternative Sources for Sermon 167

(1) Al-Tabari, Ta'rikh, V, 157, events of 35 H.;

(2) al-Radi, al-Khasa'is, 87.

Sermon 168: O my brothers! I am not ignorant of
what you know….

After swearing of allegiance to Amir al-mu'minin, some people from among the companions of the
Prophet said to him, "You should punish the people who assaulted ‘Uthman," whereupon he said:

(ومن كلام له (عليه السلام

بعد ما بويع بالخلافة

:وقد قال له قوم من الصحابة: لو عاقبت قوماً ممن أجلب عل عثمان؟ فقال

O my brothers! I am not ignorant of what you know, but how do I have the power for it while those who
assaulted him are in the height of their power. They have superiority over us, not we over them. They
are now in the position that even your slaves have risen with them and Bedouin Arabs too have joined
them. They are now among you and are harming you as they like. Do you see any way to be able to do
what you aim at?

!مهلنَم لاونَنَا ولمي ،هِمتكدِّ شَوح َلونَ علبجالْـم مالْقَوة وبِقُو ل فيك نلونَ، ولَما تَعم لهجا تلَس ّإن !تَاها إخْوي
وهاهم هولاء قَدْ ثَارت معهم عبدَانم، والْتَفَّت إلَيهِم اعرابم، وهم خلالَم يسومونَم ما شَاووا; وهل تَرونَ موضعاً
!لقُدْرة علَ شَء، تُرِيدُونَه؟

This demand is certainly that of the pre-Islamic (al-jahiliyyah) period and these people have support
behind them. When the matter is taken up, people will have different views about it. One group will think



as you do, but another will not think as you think, and there will be still another group who will be neither
this way nor that way. Be patient till people quieten down and hearts settle in their places so that rights
can be achieved for people easily.

Rest assured from me, and see what is given to you by me. Do not do anything which shatters your
power, weakens your strength and engenders feebleness and disgrace. I shall control this affair as far as
possible, but if I find it necessary the last treatment will, of course, be branding with a hot iron (through
fighting).

إنَّ هذَا الامر امر جاهلية، وانَّ لهولاء الْقَوم مادةً. إنَّ النَّاس من هذَا الامرِ ـ إذَا حرِكَ ـ علَ امور: فرقَةٌ تَرى ما تَرونَ،
وفرقْةٌ تَرى ما لا تَرونَ، وفرقَةٌ لا تَرى لا هذَا ولا هذَا، فَاصبِروا حتَّ يهدَا النَّاس، وتَقَع الْقُلُوب مواقعها، وتُوخَذَ
تُورِثنَّةً، وطُ مقتُسةً، وقُو عضعلَةً تُضلُوا فَعتَفْع لارِي، وما بِه ميتااذَا يوا مانْظُرو ،ّنوا عدَاةً; فَاهحمسم قُوقالْح
ْال الدَّواء ردّاً فَآخجِدْ با إذَا لَمكَ، وستَما اسم رمكُ الاسماسذِلَّةً. وناً وهو

Alternative Sources for Sermon 168

(1) Al-Tabari, Ta'rikh, V, 158, events of 35 H.;

(2) Ibn Miskawayh, Tajarib, I, 510.

Sermon 169: There is no doubt that Allah sent
down the Prophet (S) as a guide…

When the people of Jamal set off for Basrah Amir al-mu'minin said:

(ومن خطبة له (عليه السلام

عند مسير أصحاب الجمل إل البصرة

الامور الجامعة للمسلمين

There is no doubt that Allah sent down the Prophet (S) as a guide with an eloquent Book and a standing
command. No one will be ruined by it except one who ruins himself. Certainly, only doubtful innovations



cause ruin except those from which Allah may protect. In Allah's authority lies the safety of your affairs.
Therefore, render Him such obedience as is neither blameworthy nor insincere. By Allah, you must do
so, otherwise Allah will take away from you the power of Islam, and will never thereafter return it to you
till it reverts to others.

ناتِ ههشَباتِ الْمتَدَعبإنَّ الْمكٌ، واله إلا نْهكُ علهي ر قَائم، لاماق وتَاب نَاطِادِياً به ولاسر ثعب َتَعال هإنَّ ال
.الْمهلات إلا ما حفظَ اله منْها، وإنَّ ف سلْطَانِ اله عصمةً لامرِكم، فَاعطُوه طَاعتَم غَير ملَومة ولا مستَره بِها

مرِكغَي َإل رمرِزَ الااي َّتداً حبا مإلَي نْقُلُهي لا ثُم ،ملاسلْطَانَ الاس مْنع هال نْقُلَنلَي وا لُنلَتَفْع هالو.

Certainly, these people are in agreement in disliking my authority. I will carry on till I perceive disunity
among you; because if, in spite of the unsoundness of their view, they succeed, the whole organisation
of the Muslims will be shattered. They are hankering after this world out of jealousy against him on
whom Allah has bestowed it. So they intend reverting the matters on their backs (pre-Islamic period),
while on us it is obligatory, for your sake, to abide by the Book of Allah (Qur'an), the Sublime, and the
conduct of the Prophet of Allah, to stand by His rights and the revival of his sunnah.

إنَّ هولاء قَدْ تَمالاوا علَ سخْطَة إمارت، وساصبِر ما لَم اخَف علَ جماعتم; فَإنَّهم إنْ تَمموا علَ فَيالَة هذَا الراي
.انْقَطَع نظَام الْمسلمين، وإنَّما طَلَبوا هذِه الدُّنْيا حسداً لمن افَاءها اله علَيه، فَارادوا رد الامورِ علَ ادبارِها

هنَّتسل شالْنَّعو ،هّقبِح اميالْقو ،هولسر ةيرسو هتَابِ الِب لمنَا الْعلَيع مَلو.

Alternative Sources for Sermon 169

(1) Al-Tabari, Ta'rikh, VI, 163

Sermon 170: If those at your back send you……
About the obligation of following the truth after it has been established

When Amir al-mu'minin approached Basrah an Arab met him and spoke to him, as he had been sent to
him by a group of people of Basrah to enquire from him on their behalf position vis-à-vis the people of
Jamal. Amir al-mu'minin explained to him his position with respect to them, from which he was
convinced that Amir al-mu'minin was in the right. Then Amir al-mu'minin asked him to swear allegiance,



but he replied "I am just a message carrier of a people and shall not do anything until I get back to them."
Upon this Amir al-mu'minin said to him:

(ومن كلام له (عليه السلام

ف وجوب اتباع الحق عند قيام الحجة

كلّم به بعض العرب، وقد أرسله قوم من أهل البصرة لما قرب (عليه السلام) منها ليعلم لهم منه حقيقة حاله مع
الحق ن له (عليه السلام) من أمره معهم ما علم به أنّه علأصحاب الجمل لتزول الشبهة من نفوسهم، فبي.

:(ثم قال له: بايع. فقال: إن رسول قوم، ولا أحدِث حدثاً حت أرجع إليهم. فقال (عليه السلام

If those at your back send you as a forerunner to search out a rain-fed area for them, and you return to
them and apprise them of greenery and water but they disagree with you and go towards dry and barren
land, what would you do then? He said: I would leave them and go towards greenery and water. Amir
al-mu'minin then said: So then extend your hand.

This man related that: By Allah, by such a clear argument I could not refrain from swearing allegiance to
Amir al-mu'minin.

This man was know as Kulayb al-Jarmi.

ارايت لَو انَّ الَّذِين وراءكَ بعثُوكَ رائداً تَبتَغ لَهم مساقطَ الْغَيثِ، فَرجعت إلَيهِم واخْبرتَهم عن الْلا والْماء، فَخَالَفُوا
إل الْمعاطشِ والْـمجادِبِ، ما كنْت صانعاً؟

.قال: كنْت تَارِكهم ومخَالفَهم إل الْلاء والْماء. فَقَال لَه ـ علَيه السلام ـ : فَامدُد إذاً يدَكَ

ملاالْس هلَيع تُهعايفَب ،َلع ةجالْح امينْدَ قع عتَنمنْ اا تتَطَعااسم هالفَو :لجالر فَقَال.

مرب الجلَيِب فرعي جلالرو.



Alternative Sources for Sermon 170

(1) Al-Waqidi, al-Jamal, in al-Mufid, al-Jamal, 156;

(2) al-Tabari, Ta'rikh, V, 192, events of 36 H.;

(3) al-Zamakhshari, Rabi’, bab al-jawabat al-muskitah wa rashaqat al-kalam.

Sermon 171: O My God! Sustainer of the high
sky…..

When Amir al-mu'minin decided to fight the enemy face to face at Siffin he said:

(ومن كلام له (عليه السلام

لما عزم عل لقاء القوم بصفين

Supplication

الدعاء

O My God! Sustainer of the high sky and the suspended firmament which Thou hast made a shelter for
the night and the day, an orbit for the sun and the moon and a path for the rotating stars, and for
populating it Thou hast created a group of Thy angels who do not get weary of worshipping Thee. O
Sustainer of this earth which Thou hast made an abode for people and a place for the movement of
insects and beasts and countless other creatures seen and unseen.

O Sustainer of strong mountains which Thou hast made as pegs for the earth and (a means of) support
for people. If Thou givest us victory over our enemy, save us from excesses and keep us on the straight
path of truth. But if Thou givest them victory over us, then grant us martyrdom and save us from
mischief.

اللَّهم رب السقْفِ الْمرفُوع، والْجوِ المفُوفِ، الَّذِي جعلْتَه مغيضاً للَّيل والنَّهارِ، ومجرى للشَّمسِ والْقَمرِ، ومخْتَلَفاً



للنُّجوم السيارة، وجعلْت سانَه سبطاً من ملائتكَ، لا يسامونَ من عبادتكَ. ورب هذِه الارضِ الَّت جعلْتَها قَراراً
للانَام، ومدْرجاً للْهوام والانْعام، وما لا يحص مما يرى وما لا يرى. ورب الجِبالِ الرواس الَّت جعلْتَها للارضِ
اوتَاداً، وللْخَلْق اعتماداً. انْ اظْهرتَنَا علَ عدُوِنَا فَجنّبنَا الْبغْ وسدِّدنَا للْحق، وانْ اظْهرتَهم علَينَا فَارزُقْنَا الشهادةَ
تْنَةالْف ننَا ممصاعو.ِ

Calling men to battle

الدعوة للقتال

Where are those who protect honour, and those self-respecting persons who defend respectable
persons in the time of hardship? Shame is behind you while Paradise is in front of you.

ماممنَّةُ االْجو ،مكاءرو ار؟! العفَاظالح لها نم ققَائولِ الْحنْدَ نُزع رالْغَائارِ، ولذِّمل عانالْم نيا!

Alternative Sources for Sermon 171

(1) Nasr ibn Muzahim, Siffin, 232;

(2) al-Tabari, Ta'rikh, VI, 8, events of 37 H.;

(3) Ibn Tawus, in Muhaj from al-Husayn ibn Sa’id al-'Ahwazi, Kitab al-du’a' wa al-dhikr.

Sermon 172: Praise be to Allah from whose view
one sky….
About the Consultative Committee and the Battle of Jamal

(ومن خطبة له (عليه السلام

Praise be to Allah from whose view one sky does not conceal another sky nor one earth another earth.

.الْحمدُ له الَّذِي لا تُوارِي عنْه سماء سماء، ولا ارض ارضاً



A part of the same sermon about the Consultative Committee
after the death of ‘Umar ibn al-Khattab

منها: ف يوم الشورى

Someone 1 said to me, "O' son of Abi Talib, you are eager for the caliphate." Then I told him:

"Rather, you are, by Allah, more greedy, although more remote, while I am more suited as well as
nearer. I have demanded it as my right, while you are intervening between me and it, and you are
turning my face from it." When I knocked at his ears with arguments among the crowd of those present
he was startled as if he was stunned not knowing what reply to give me about it.

رِيصرِ لَحمهذَا الا َلب عطَال ِأب ننَّكَ يابا :لقَائ قَالو.

فَقُلْت: بل انْتُم واله أحرص وابعدُ، وانَا اخَص واقْرب، وانَّما طَلَبت حقّاً ل وانْتُم تَحولُونَ بين وبينَه، وتَضرِبونَ
بِه نجِيبا يدْرِي مي لا هِتب نَّهاك به رِيناضالْح الْملاء ف ةجبِالْح تُهعا قَرفَلَم ،ونَهد ِهجو!

Seeking aid against the Quraysh

الاستنصار عل قريش

O My God! I seek Thy succour against the Quraysh and those who are assisting them, because they are
denying me (the rights of) kinship, have lowered my high position, and are united in opposing me in the
matter (of the caliphate) which is my right, and then they said, "Know that the rightful thing is that you
have it and also that you may leave it." 2

تنَازَعم َلوا ععمجاو ،نْزِلَتم يمظوا عغَّرصو ،محوا رقَطَع منَّهفَا !مانَهعا نمش ويقُر لدِيكَ عتَعسا َّإن ماللَّه
هكنْ تَتْرا قالْح فو ،خُذَهنْ تَاا قالْح إنَّ ف لاقَالُوا: ا ثُم .ل وراً هما.

A part of the same sermon describing the people of Jamal

منها: ف ذكر أصحاب الجمل



They (Talhah, az-Zubayr and their supporters) came out dragging the wife of the Messenger of Allah
(the peace and blessing of Allah be upon him and his descendants) just as a maidslave is dragged for
sale. They took her to Basrah where those two (Talhah and az-Zubayr) put their own women in their
houses but exposed the wife of the Messenger of Allah to themselves and to others in the army in which
there was not a single individual who had not offered me his obedience and sworn to me allegiance
quite obediently, without any compulsion.

،ةرصالْب َلا ابِه ِهِينجتَوا، مهائرنْدَ شةُ عمالا را تُجمك (ه عليه وآلهال صل)هولِ السةَ رمرونَ حرجوا يجفَخَر
لجر منْها مش ميج ا، فمرِهغَيلا وملَه (ه عليه وآلهال صل)هولِ السبِيس رزَا حرباا، وهِموتيب ا فمه اءسا نسبفَح
،الا وقَدْ اعطَان الطَّاعةَ، وسمح ل بِالْبيعة، طَائعاً غَير مره

Here in Basrah they approached my governor and treasurers of the public treasury and its other
inhabitants. They killed some of them in captivity and others by treachery. By Allah, even if they had
wilfully killed only one individual from among the Muslims without any fault, it would have been lawful for
me to kill the whole of this army because they were present in it but did not disagree with it nor
prevented it by tongue or hand, not to say that they killed from among the Muslims a number equal to
that with which they had marched on them.

.فَقَدِموا علَ عامل بِها وخُزانِ بيتِ مالِ الْمسلمين وغَيرِهم من اهلها، فَقَتَلُوا طَائفَةً صبراً، وطَائفَةً غَدْراً

فَواله لَو لَم يصيبوا من الْمسلمين الا رجلا واحداً معتَمدِين لقَتْله، بِلا جرم جره، لَحل ل قَتْل ذلكَ الْجيشِ كلّه، اذْ
حضروه فَلَم ينْروا، ولَم يدْفَعوا عنْه بِلسان ولا يد. دعْ ما انَّهم قَدْ قَتَلُوا من الْمسلمين مثْل الْعدَّة الَّت دخَلُوا بِها
هِملَيع!

Alternative Sources for Sermon 172

(1) Al-Tabari, Ta'rikh, VI, 48;

(2) al-Bayhaqi, al-Mahasin, 41;

(3) al-Saduq, al-'Amali;

(4) Ibn al-'Athir, al-Nihayah, (bab al-ba');

(5) al-Karajiki, Ma’dan, 226;

(6) al-'Amidi, Ghurar, 329;

(7) al-Thaqafi, al-Gharat, see Ibn Abi al-Hadid, I, 295;



(8) al-Mufid, al-Jamal,* 45, 76.

1. On the occasion of the Consultative Committee Sa`d ibn Abi Waqqas repeated to Amir al-mu'minin what Caliph `Umar
had said in his last hours namely that "O' `Ali, you are very greedy for the position of caliphate," and `Ali replied that, "He
who demands his own right cannot be called greedy; rather greedy is he who prevents the securing of the right and tries to
grab it despite being unfit for it."
There is no doubt that Amir al-mu'minin considered the Caliphate to be his right, and demanded his right. The demand for a
right does not dispel a right so that it may be put forth as an excuse for not assigning him the caliphate, and the demand
may be held as a mark of greed. Even if it was greed, who was not involved in this greed? Was not the pull between the
muhajirun and the ansar the mutual struggle between the members of the Consultative Committee and the mischief
mongering of Talhah and az-Zubayr the product of this very greed. If Amir al-mu'minin had been greedy for this position,
he would have stood for it, closing his eyes to the consequences and results, when `Abbas (uncle of the Prophet) and Abu
Sufyan pressed him for (accepting) allegiance, and when, after the third Caliph people thronged to him for (swearing)
allegiance, he should have accepted their offer without paying any attention to the deteriorated conditions. But at no time
did Amir al-mu'minin take any step which could prove that he wanted the Caliphate for the sake of caliphate, but rather his
demand for the caliphate was only with the object that its features should not be altered and the religion should not become
the victim of others' desires, not that he should enjoy the pleasures of life which could be attributed to greed.
2. Explaining the meaning, Ibn Abi'l-Hadid writes that Amir al-mu'minin's intention was to say:
They (the Quraysh and those who are assisting them) were not only content to keep me away from my right over the
caliphate which they have usurped (from me), but rather claimed that it was their right whether to give it to me or prevent
me from the same; and that I have no right to argue with them.
Furthermore, the intention (of Amir al-mu'minin) is that:
If they had not said that it is right to keep away from the caliphate, it would have been easy to endure it because this would
have, at least, showed their admitting my right although they were not prepared to concede it. (Sharh Nahjul Balaghah, vol.
9, p. 306)

Sermon 173: The Prophet (S) is the trustee of
Allah's revelation….

On eligibility for the Caliphate

(ومن خطبة له (عليه السلام

(ف رسول اله (صل اله عليه وآله وسلم

ومن هو جدير بأن يون للخلافة وف هوان الدنيا



The Prophet (S) is the trustee of Allah's revelation, the Last of His Prophets. the giver of tidings of His
mercy and the warner for His chastisement.

هتقْمن نَذِيرو ،هتمحر يرشبو ،هلسر خَاتَمو ،يِهحو ينما.

O people! The most rightful of all persons for this matter (namely the caliphate) is he who is most
competent among them to maintain it, and he who knows best Allah's commands about it. If any mischief
is created by a mischief-monger, he will be called upon to repent. If he refuses, he will be fought.

By my life, 1 if the question of Imamah was not to be decided unless all the people were present, then
there would be no such case. But those who agreed about it imposed the decision on those who were
absent, so much so that he who was present could not dissent and the one who was absent could not
choose (any one else). Know that I shall fight two persons - one who claims what is not his and the
other who ignores what is obligatory upon him.

بنْ افَا ،بتتُعاس بشَاغ نْ شَغَبفَا ،يهف هرِ المبِا مهلَمعاو ،هلَيع ماهقْورِ امالنَّاسِ بِهذَا الا قحإنَّ ا ،ا النَّاسهيا
لقُوت.

َلونَ عمحا يلُهها نلو ،بِيلذلك س َلا اةُ النَّاسِ، [ فـ ]ماما عهرضحي َّتدُ حقتَنْع ةُ لااممانَتِ الاك نرِي، لَئملَعو
آخَرو ،لَه سا لَيم عاد لاجر :نلَيجر لقَاتا َّناو لاا .خْتَارنْ يبِ الغَائل لاو ،جِعرنْ يدِ الشَّاهل سلَي ا، ثُمنْهع غَاب نم
هلَيالَّذِي ع نَعم.

The need for sagacity in fighting against Muslims

O creatures of Allah! I advise you to have fear of Allah because it is the best advice to be mutually given
by persons, and the best of all things before Allah. The door of war has been opened between you and
the other Muslims. And this banner will be borne only by him who is a man of sight, of endurance and of
knowledge of the position of rightfulness. Therefore, you should go ahead with what you are ordered and
desist from what you are refrained. Do not make haste in any matter till you have clarified it. For in the
case of every matter which you dislike we have a right to change it.

ابب حقَدْ فُتو ،هنْدَ الورِ عمبِ الااقوع رخَيو ،بِه ادبالْع اصا تَوم رفَإنَّهـ [ا] خَي ،هى التَقْوب هعياد ال ميوصا
الْحربِ بينَم وبين اهل الْقبلَة، ولا يحمل هذَا الْعلَم الا اهل الْبصرِ والصبرِ والْعلْم بِمواضع الْحق، فَامضوا لما
تُومرونَ بِه، وقفُوا عنْدَ ما تُنْهونَ عنْه، ولا تَعجلُوا ف امر حتَّ تَتَبينُوا، فَانَّ لَنَا مع كل امر تُنْرونَه غيراً



The behaviour of this world with its adherents

هوان الدنيا

Know that this world which you have started to covet and in which you are interested, and which
sometimes enrages you and sometimes pleases you is not your (permanent) abode, nor the place of
your stay for which you might have been created, nor one to which you have been invited. Know that it
will not last for you nor will you live along with it. If anything out of this world deceives you (into
attraction), its evils warn you too.

You should give up (the objects of) its deceits in favour of (the objects of) its warning and (the objects of)
its attractions in favour of (the objects of) its terrors. And while here in it, advance towards that house to
which you have been called, and turn away your hearts from the world. None of you should cry like a
maid slave over anything which she has been deprived of. Seek the perfection of Allah's bounty over you
by endurance in obedience to Allah and in guarding what He has asked you to guard, namely His Book.

منْزِلم لاو ،مبِدَارِك تسلَي ،ميضتُرو مبتُغْض تحبصاا، ويهونَ فغَبتَرا ونَهنَّوتَتَم تُمحبصا ا الَّتالدُّنْي نَّ هذِهاو لاا
مْتذَّرا فَقَدْ حنْهم مْتنْ غَراو ها، وهلَينَ عقَوتَب لاو مَة لياقبِب تسا لَينَّهاو لاا ،هلَيا يتُمعالَّذِي د لاو لَه قْتُمالَّذِي خُل
مِرِفُوا بِقُلُوبانْصا، وهلَيا يتُمدع الدَّارِ الَّت َلا ايهابِقُوا فسا، وهتَخْوِيفا لهاعطْماا، وذِيرِهتَحا لهوروا غُرا، فَدَعهشَر
هال ةطَاع َلرِ عببِالص ملَيع هةَ المعوا نمتَتاسا، ونْهم نْهع ا زُوِىم َلع ةمالا ينخَن مدُكحا نَّنخي لاا، ونْهع
تَابِهك نم مَفَظتَحا اسم َلع افَظَةحالْـمو.

Know that the loss of anything of this world will not harm you, if you have guarded the principles of your
religion. Know also that after the loss of your religion nothing of this world for which you have cared will
benefit you. May Allah carry our hearts and your hearts towards the right and may He grant us and you
endurance.

ءَش مدِين يِيعدَ تَضعب منْفَعي لا نَّهاو لاا ،مةَ دِينمقَائ مفْظدَ حعب ماكنْيد نء مَش يِيعتَض مكرضي لا نَّهاو لاا
ربالص ماكيانَا وملْهاو ،قالْح َلا مِقُلُوببِقُلُوبِنَا و هخَذَ الا ،ماكنْيرِ دما نم هلَيع افَظْتُمح!

Alternative Sources for Sermon 173

(1) Al-Harrani, Tuhaf, 130;

(2) Abu Ja’far al-'Iskafi, Naqd al-’Uthmaniyyah, see Ibn Abi al-Hadid, II, 171-173.

1. When the people collected in the Saqifah of Banu Sa`idah in connection with the election, even those who were not
present there were made to follow the decision taken there, and the principle was adopted that those present at the election



had no right to reconsider the matter or to break the allegiance and those not present could do nothing but acquiesce in the
agreed decision. But when the people of Medina swore allegiance at the hands of Amir al-mu'minin, the Governor of Syria
(Mu`awiyah) refused to follow suit on the ground that since he was not present on the occasion he was not bound to abide
by it, whereupon Amir al-mu'minin gave a reply in this sermon on the basis of these accepted and agreed principles and
conditions which had been established among these people and had become incontrovertible namely that: "When the
people of Medina and the ansar and the muhajirun have sworn allegiance on my hand, Mu`awiyah had no right to keep
aloof from it on the ground that he was not present on the occasions nor were Talhah and az-Zubayr entitled to break the
pledge after swearing allegiance."
On this occasion, Amir al-mu'minin did not argue on the strength of any saying of the Prophet which would serve as his
final say about the caliphate, because the grounds for refusal in his case was in respect of the modus operandi of the
principle of election. Therefore, in keeping with the requirements of the situation a reply based on the agreed principles of
the adversary could alone quieten him. Even if he had argued on the strength of the Prophet's command it would have
been subjected to various interpretations and the matter would have been prolonged instead of being settled. Again Amir
al-mu'minin had seen that soon after the death of the Prophet all his sayings and commands had been set aside.
Therefore, how after the lapse of a long time, could one be expected to accept it when habit had been established to follow
one's free will against the Prophet's sayings.

Sermon 174: As for me, I would never be
frightened of fighting….
About Talhah ibn ‘Ubaydillah. Delivered when he received the news that Talhah and az-Zubayr had
already left for Basrah to fight against him.

(ومن كلام له (عليه السلام

[ف معن طلحة بن عبيداله [ وقد قاله حين بلغه خروج طلحة والزبير إل البصرة لقتاله

As for me, I would never be frightened of fighting or be made to fear striking because I am satisfied with
Allah's promise of support to me. By Allah, Talhah has hastened with drawn sword to avenge ‘Uthman's
blood for fear lest the demand for ‘Uthman's blood be made against himself, because the people's idea
in this matter is about him, and, in fact, he was the most anxious among them for his killing. Therefore,
he has tried to create misunderstanding by collecting forces in order to confuse the matter and to create
doubt.

قَدْ كنْت وما اهدَّد بالْحربِ، ولا ارهب بِالضربِ، وانَا علَ ما قَدْ وعدَن ربِ من النَّصرِ. واله ما استَعجل متَجرِداً
للطَّلَبِ بِدَم عثْمانَ الا خَوفاً من انْ يطَالَب بِدَمه، لانَّه مظنَّتُه، ولَم ين ف الْقَوم احرص علَيه منْه، فَاراد انْ يغَالطَ
.بِما اجلَب فيه ليلْتَبِس الامر ويقَع الشَّكُّ



By Allah, he did not act in either of three ways about ‘Uthman. If the son of ‘Affan (‘Uthman) was in the
wrong, as Talhah believed, it is necessary for him to support those who killed 1 him or to keep away
from his supporters. If ‘Uthman was the victim of oppression. then Talhah should have been among
those who were keeping (the assaulters) away from him or were advancing pleas on his behalf. If he
was in doubt about these two alternatives, then it was incumbent upon him to leave him (‘Uthman) and
retire aside and leave the men with him (to deal with him as they wished). But he adopted none of these
three ways, and came out with a thing in which there is no good, and his excuses are not acceptable.

وواله ما صنَع ف امرِ عثْمانَ واحدَةً من ثَلاث: لَئن كانَ ابن عفَّانَ ظَالماً ـ كما كانَ يزعم ـ لَقَدْ كانَ ينْبغ لَه انْ
،يهف ذِّرِينعالْمو نْهع هِينننَهالم نونَ منْ يا لَه غنْبانَ يظْلُوماً لَقَدْ كانَ مك نلَئو ،رِيهنَابِذَ نَاصنْ ياو يهلقَات ازِروي
ندَةً ماحو لا فَعفَم ،هعم دَعَ النَّاسيباً واندَ جكريو تَزِلَهعنْ يا لَه غنْبانَ يلَقَدْ ك ،نلَتَيالْخَص نشَكّ م انَ فك نلَئو
هاذِيرعم لَمتَس لَمو ،هابب فرعي ر لَممبِا اءجثِ، والثَّلا.

Alternative Sources for Sermon 174

(1) Al-Tusi, al-'Amali, I, 172;

(2) al-Khwarazmi, al-Manaqib, 117;

(3) Ibn al-'Athir, al-Nihayah, I, 171, 282, II, 167, V, 66, 240;

(4) al-Thaqafi, al-Gharat;

(5) al-Tabari, al-Mustarshid, 95;

(6) Ibn Tawus, Kashf, 173;

(7) Ibn Qutaybah, al-'Imamah, I, 154.

1. It means that if Talhah considered `Uthman an oppressor, then after his assassination, instead of getting ready to avenge
his blood, he should have supported his killers and justified their action. It is not the intention that in the case of `Uthman
being in the wrong Talhah should have supported the attackers because he was already supporting and encouraging them.

Sermon 175: O people who are (negligent of
Allah but) not neglected (by Allah)…
Warning to neglectful people, and about the vastness of his own knowledge



(ومن خطبة له (عليه السلام

ف الموعظة وبيان قرباه من رسول اله

O people who are (negligent of Allah but) not neglected (by Allah), and those who miss (doing good
acts) but are to be caught. How is it that I see you becoming removed from Allah and becoming
interested in others? You are like the camel whom the grazer drives to a disease-stricken pasture and a
disastrous watering place. They are like beasts who are fed in order to be slaughtered, but they do not
know what is intended for them. When they are treated well they think that day to be their whole life, and
eating their full to be their aim.

مَّناك !بِيناغر رِهغَي َلاو ،بِينذَاه هال نع ماكرا الم ،منْهخُوذُ ماونَ الْمالتَّارِكو ،منْهغْفُولِ عالْم رلُونَ غَيا الغَافهيا
نَعم اراح بِها سائم إلَ مرع وب، ومشْرب دوِي، وإنَّما ه كالْمعلُوفَة للْمدَى لا تَعرِف ماذَا يراد بِها! إذَا احسن إلَيها
تَحسب يومها دهرها، وشبعها امرها

By Allah, if I wish, I can tell every one of you from where he has come, where he has to go and all his
affairs, but I fear lest you abandon the Messenger of Allah - peace and blessing of Allah be upon him
and his progeny - in my favour. I shall certainly convey these things to the selected ones who will
remain safe from that fear. By Allah, Who deputed the Prophet with Right and distinguished him over
creation. I do not speak save the truth. He (the Prophet) informed me of all this and also about the death
of every one who dies, the salvation of every one who is granted salvation, and the consequences of this
matter (the caliphate). He left nothing (that could) pass into my head without putting it in my ear and
telling me about it. 1

واله لَو شىت انْ اخْبِر كل رجل منْم بِمخْرجِه ومولجِه وجميع شَانه لَفَعلْت، ولن اخَاف انْ تَفُروا ف بِرسولِ
َلع طَفَاهاصو ،قبِالح ثَهعالَّذِي بو .نْهكَ مذل نموي نمم ةالْخَاص َإل يهفْضم ّناو لاا .(ه عليه وآلهال صل) هال
َقبا امرِ، ومآلِ هذَا الامو، ونْجي نم نْجمكُ، ولهي نكِ ملهبِمو ،هّلكَ كبِذل َلهِدَ اقَدْ عادِقاً، وص إلا قنْطا ام ،الْخَلْق
َلا بِه فْضاو َذُنا ف غَهفْرا ألا سار َلع رمئاً يشَي.

O people! By Allah, I do not impel you to any obedience unless I practise it before you and do not
restrain you from any disobedience unless I desist from it before you.

.ايها النَّاس، انّ، واله، ما احثُّم علَ طَاعة الا واسبِقُم الَيها، ولا انْها كم عن معصية الا واتَنَاه قَبلَم عنْها



Alternative Sources for Sermon 175

(1) Al-'Amidi, Ghurar, 191;

(2) See ‘Abd al-Zahra', II, 422.

1. Those who drink from the springs of revelation and divine inspiration see things hidden behind the curtains of the
unknown and the events which will occur in the future in the same way as objects can be seen with the eyes, and this does
not conflict with the saying of Allah that:
Say: "None (either) in the heavens or in the earth knoweth the unseen save Allah..." (Qur'an, 27:65)
because this verse contains the negation of personal knowledge of the unknown, but not the negation of knowledge which
is required by the prophets and holy persons through divine inspiration, by virtue of which they make prophesies about the
future and unveil many events and happenings. Several verses of the Qur'an support this view such as:
When the Prophet confided unto one of his wives a matter, but when she divulged it (unto others) and Allah apprised him
thereof, he made known a part of it and avoided a part; so when he informed her of it, said she: "Who informed thee of
this?" He said: "Informed me, the All-knowing, the All-aware." (Qur'an, 66:3)
These are of the tidings of the unseen which We reveal unto thee (O' Our Prophet Muhammad )...(Qur'an, 11:49)
Therefore, it is incorrect to argue in support of the view that if it is said that the prophets and holy persons possess
knowledge of the unknown it would imply duality in the divine attributes. It would have implied duality if it were said that
someone other than Allah has personal knowledge of the unknown. When it is not so and the knowledge possessed by the
Prophets and Imams is that given by Allah it has no connection with duality. If duality should mean what is alleged, what
would be the position of `Isa's (Jesus's) assertion related in the Qur'an namely:
. . . Out of clay will I make for you like the figure of a bird, and I will breathe into it, and it shall become a flying bird by
Allah's permission; and I shall heal the blind and the leper and will rise the dead to life by Allah 's permission; and I will
declare to you what ye eat and what ye store up in your houses. . . (Qur'an, 3 :49)
If it is believed that `Isa (Jesus) could create and bestow life with Allah's permission does it mean that he was Allah's
partner in the attributes of creation and revival? If this is not so then how can it be held that if Allah gives someone the
knowledge of the unknown it implies that he has been taken to be His partner in His attributes, and how can one extol one's
belief in the oneness of Allah by holding that the knowledge of the unknown implies duality.
No one can deny the fact that some people either see in dreams certain things which have yet to occur in the future, or that
things can be read through interpretation of the dream, while during a dream neither do the senses function nor do the
powers of understanding and comprehension co-operate. Therefore, if some events become known to some people in
wakefulness why should there be amazement over it and what are the grounds for rejecting it, when it stands to reason that
things possible in dreams are also possible in wakefulness. Thus, Ibn Maytham al-Bahrani has written that it is possible to
achieve all this, because in a dream the spirit becomes free from looking after the body and is removed from bodily
connections; as a result of this it perceives such hidden realities which could not be seen because of the obstruction of the
body. In the same way those perfect beings who pay no heed to bodily matters, and turn with all the attention of spirit and
heart towards the centre of knowledge can see those realities and secrets which the ordinary eyes are unable to discern.
Therefore, keeping in view the spiritual greatness of Ahlul Bayt (members of the Prophet's family) it should not appear
strange that they were aware of events which were going to occur in future. Ibn Khaldun has written:
"When thaumaturgic feats are performed by others what do you think about those who were distinguished in knowledge and
honesty and were a mirror of the Prophet's traits, while the consideration Allah had for their noble root (namely the Prophet)
is a proof of the high performances of his chaste off-shoots (Ahlul Bayt). Consequently many events about knowledge of
the unknown are related about Ahlul Bayt which are not related about others.." (al-Muqaddamah, p. 23).
In this way there is no cause for wonder over Amir al-mu'minin's claim since he was brought up by the Prophet and was a
pupil of Allah's school. Of course, those whose knowledge does not extend beyond the limits of physical objectivity and
whose means of learning are confined to the bodily senses refuse to believe in the knowledge about the paths of divine
cognisance and reality. If this kind of claim were unique and were heard only from over Amir al-mu'minin then minds could



have wavered and temperaments could have hesitated in accepting it, but if the Qur'an records even such a claim of `Isa
(Jesus) that - "I can tell you what you eat or drink or store in your houses," then why should there be hesitation over Amir
al-mu'minin's claim, when it is agreed that Amir al-mu'minin had succeeded to all the attainments and distinctions of the
Prophet and it cannot be contended that the Prophet did not know what `Isa (Jesus) knew. Thus, if the successor of the
Prophet advances such a claim, why should it be rejected, particularly as this vastness of knowledge of Amir al-mu'minin is
the best evidence and proof for the Prophet's knowledge and perfection and a living miracle of his truthfulness.
In this connection, it is amazing that even having knowledge of events Amir al-mu'minin did not, through any of his words or
deeds, indicate that he knew them. Thus, commenting of the extraordinary importance of this claim, as-Sayyid Ibn Tawus
writes: "An amazing aspect of this claim is that despite the fact that Amir al-mu'minin was aware of conditions and events,
yet he observed such conduct by way of his words and deeds that one who saw him could not believe that he knew the
secrets and unknown acts of others, because the wise agree that if a person knows what event is likely to take place or
what step his comrade is going to take, or if the hidden secrets of people are known to him, then the effects of such
knowledge would appear through his movements and the expressions of his face. But the man who, in spite of knowing
everything, behaves in a way as though he is unaware and knows nothing, then his personality is a miracle and a
combination of contradictions."
At this stage, the question arises as to why Amir al-mu'minin did not act upon the dictates of his secret knowledge. The
reply to this is that the commands of the shari`ah are based on apparent conditions. Otherwise secret knowledge is a kind
of miracle and power which Allah grants to His prophets and Imams. Although the prophets and Imams possess this power
always, they cannot make use of it at any time unless and until by the permission of Allah and on the proper occasion. For
example, the verse quoted above about `Isa (Jesus) which tells that he had the power to give life, to heal the blind and
declare what one ate and stored in his house, etc., he (Jesus) did not used to practise this power on every thing or every
corpse or everyone who met him. He used to practise this power only by the permission of Allah and on the proper
occasion.
If prophets and other divines acted on the basis of their secret knowledge it would have meant serious dislocation and
disturbance in the affairs of the people. For example, if a prophet or divine, on the basis of his secret knowledge, punishes
a condemnable man by killing him, there would be great commotion and agitation among those who see it on the ground
that he killed an innocent man. That is why Allah has not permitted the basing of conclusions on secret knowledge save in
a few special cases, and has enjoined the following of observable factors. Thus, despite his being aware of the hypocrisy of
some of the hypocrites, the Prophet extended to them the treatment that should be extended to a Muslim.
Now, there can be no scope for the objection that if Amir al-mu'minin knew secret matters then why did he not act
according to them because it has been shown that he was not obliged to act according to the requirements of his secret
knowledge. Of course, where conditions so required he did disclose some matters for the purposes of preaching,
admonishing, giving good tidings (of reward) or warning (against punishment), so that future events could be fore-closed.
For example, Imam Ja`far as-Sadiq (p.b.u.h.) informed Yahya ibn Zayd that if he went out he would be killed. Ibn Khaldun
writes in this connection: "It has been authentically related from Imam Ja`far as-Sadiq that he used to apprise some of his
relations of the events to befall them. For example, he warned his cousin Yahya ibn Zayd of being killed but he disobeyed
him and went out and was killed in Juzajan." (al-Muqaddamah, p. 233).
Nevertheless, where there was apprehension that minds would get worried it was not at all disclosed. That is why in this
sermon Amir al-mu'minin avoided more details, in view of the fear that people would begin to regard him higher than the
Prophet. Despite all this people did go astray about `Isa (Jesus), and in the same way about Amir al-mu'minin also they
began to say all sorts of things and were misled into resorting to exaggeration.



Sermon 176: Seek benefit from the sayings of
Allah….
Admonishing the people, expounding the excellences of the Qu’ran and forbidding innovation

(ومن خطبة له (عليه السلام

وفيها يعظ ويبين فضل القرآن وينه عن البدعة

Admonishing the people

]عظة الناس[

(O creatures!) Seek benefit from the sayings of Allah, be admonished of Allah and accept the advice of
Allah because Allah has left no excuse for you by providing clear guidance, has put before you the plea
and clarified for you what acts He likes and what acts He hates, so that you may follow the one and
avoid the other. The Prophet of Allah used to say. "Paradise is surrounded by unpleasant things while
Hell is surrounded by desires."

ملَياتَّخَذَ عو ،ةيلبِالْج مإلَي ذَرعقَدْ ا َالتَع هفَإنَّ ال ،هةَ اليحلُوا نَصاقْبو ،هال ظاعوظُوا بِماتَّعو ،هانِ اليوا بِبعانْتَف
الْحجةَ، وبين لَم محابه من الاعمالِ، ومارِهه منْها، لتَتَّبِعوا هذِه، وتَجتَنبوا هذِه، فَإنَّ رسول اله (صل اله عليه
.«وآله) كانَ يقُول: «إنَّ الْجنَّةَ حفَّت بِالْمارِه، وإنَّ النَّار حفَّت بِالشَّهواتِ

You should know that every obedience to Allah is unpleasant in appearance while every disobedience to
Allah has the appearance of enjoyment. Allah may have mercy on the person who kept aloof from his
desire and uprooted the appetite of his heart, because this heart has far-reaching aims and it goes on
pursuing disobedience through desires.

لاجر هال محة. فَروشَه ف تاي إلا ءَش هال ةيصعم نا ممه، ورك ف تاي إلا ءَش هال ةطَاع نا مم وا أنَّهلَماعو
وىه ة فيصعم َلتَنْزِعُ ا التَز ا لاإنَّهنْزِعاً، وء مَدُ شعبا النَّفْس فَإنَّ هذِه ،هى نَفْسوه عقَمو ،هتوشَه نعَ عنَز.

You should know, O creatures of Allah, that a believer should be distrustful of his heart every morning
and evening. He should always blame it (for shortcomings) and ask it to add to (its good acts). You



should behave like those who have gone before you and the precedents in front of you. They left this
world like a traveller and covered it as distance is covered.

واعلَموا ـ عباد اله ـ انَّ الْمومن لا يصبِح ولا يمس إلا ونَفْسه ظَنُونٌ عنْدَه، فَلا يزال زَارِياً علَيها ومستَزِيداً لَها،
.فَونُوا كالسابِقين قَبلَم، والْماضين امامم، قَوضوا من الدُّنْيا تَقْوِيض الراحل، وطَووها طَ الْمنَازلِ

The greatness of the Holy Qur'an

فضل القرآن

And know that this Qur'an is an adviser who never deceives, a leader who never misleads and a narrator
who never speaks a lie. No one will sit beside this Qur'an but that when he rises he will achieve one
addition or one diminution - addition in his guidance or elimination in his (spiritual) blindness. You should
also know that no one will need anything after (guidance from) the Qur'an and no one will be free from
want before (guidance from) the Qur'an.

Therefore, seek cure from it for your ailments and seek its assistance in your distresses. It contains a
cure for the biggest diseases, namely unbelief, hypocrisy, revolt and misguidance. Pray to Allah through
it and turn to Allah with its love. Do not ask the people through it. There is nothing like it through which
the people should turn to Allah, the Sublime.

واعلَموا انَّ هذَا الْقُرآنَ هو النَّاصح الَّذِي لا يغُش، والْهادِي الَّذِي لا يضل، والْمحدِّث الَّذِي لا يذِب، وما جالَس هذَا
مع نان منُقْص وا ،دىه ة فادان: زِينُقْص وة اادبِزِي نْهع قَام لادٌ احآنَ االْقُر.

ينُوا بِهتَعاسو ،مائودا نم تَشْفُوهفَاس ;نغ نآنِ مالْقُر لد قَبلاح لافَاقَة، و نآنِ مدَ الْقُرعد بحا َلع سلَي نَّهوا الَماعو
،ِهببِح هلَيوا اهجتَوو ،بِه هلُوا الافَاس ،للاالضو َالْغو ،فَاقّالنو فْرْال وهو ،رِ الدَّاءبكا نم فَاءش يهفَإنَّ ف ،مائولا َلع
هثْلبِم هال َإل ادبالْع هجا تَوم إنَّه ،خَلْقَه لُوا بِهاتَس لاو.

Know that it is an interceder and its intercession will be accepted. It is a speaker who is testified. For
whoever the Qur'an intercedes on the Day of Judgement, its intercession for him would be accepted. He
about whom the Qur'an speaks ill on the Day of Judgement shall testify to it. On the Day of Judgement
an announcer will announce, "Beware. every sower of a crop is in distress except the sowers of the
Qur'an."

Therefore, you should be among the sowers of the Qur'an and its followers. Make it your guide towards
Allah. Seek its advice for yourselves, do not trust your views against it. and regard your desires in the
matter of the Qur'an as deceitful.



موآنُ يالْقُر بِه لحم نمو ،يهف عّشُف ةاميالْق موآنُ يالْقُر لَه شَفَع نم نَّهاو ،دَّقصم لقَائو ،شَفَّعم عشَاف نَّهوا الَماعو
الْقيامة صدِّق علَيه، فَإنَّه ينَادِي منَاد يوم الْقيامة: الا إنَّ كل حارِث مبتَل ف حرثه وعاقبة عمله، غَير حرثَة الْقُرآنِ;
يهشُّوا فتَغاسو ،مكاءآر هلَيوا عاتَّهِمو ،منْفُسا لع وهحتَنْصاسو ،مِِبر لع تَدِلُّوهاسو ،هاعتْباو هثَترح نونُوا مَف
مكاءوها.

About the believers and their good deeds; and the hypocrites
and their bad deeds

الحث عل العمل

Action! action! Then (look at) the end; the end, and (remain) steadfast; steadfast. Thereafter (exercise)
endurance, endurance, and piety, piety. You have an objective. Proceed towards your objective. You
have a sign. Take guidance from your sign. Islam has an objective. Proceed towards its objective.
Proceed towards Allah's by fulfilling His rights which He has enjoined upon you. He has clearly stated
His demands for you. I am a witness for you and shall plead excuses on your behalf on the Day of
Judgement.

وا إلةً فَانْتَهايهن مَعَ! إنَّ لرعَ الْورالْوو ،ربالص ربالص ةَ، ثُمقَامتةَ الاستَقَامالاسةَ، وايهّةَ النايهّالن ثُم ،لمالْع لمالْع
ملَيع ضا افْتَربِم هال َوا إلجاخْرو ،هتغَاي وا إلةً فانْتَهغَاي ملاسلاإنَّ لو ،ملَمتَدُوا بِعلَماً فَاهع مَإنَّ لو ،متايهن
مْنع ةاميالْق موي جِيجحو ،مَدٌ لنَا شَاها .هفظَائو نم مل نيبو ،هّقح نم.

Beware! What had been ordained has occurred and that which had been destined has come into play. I
am speaking to you with the promise and pleas of Allah. Allah the Sublime, has said:

Verily, those who say: “Our Lord is Allah” and persevere aright, the angels descend upon them
(saying): "Fear ye not, nor be grieved, and receive the glad tidings of the Garden which ye were
promised." (Qur'an, 41:30)

You have said. "Our Lord is Allah." Then keep steadfast to His Book, to the way of His command and to
the virtuous course of His worship. Thereafter do not go out of it, do not introduce innovations in it, and
do not turn away from it, because those who go away from this course will be cut off from (the mercy of)
Allah on the Day of Judgement.

نَّ الَّذِينا: (َالتَع هال قَال ،هتجحو هال دَةبِع مّلَتم ّإنو ،درقَدْ تَو اضالْم اءالْقَضو ،قَعقَدْ و ابِقالس إنَّ الْقَدَرو لاا
قَالُوا ربنَا اله ثُم استَقَاموا تَتَنَزل علَيهِم الْملائةُ انْ لا تَخَافُوا ولا تَحزنُوا وابشروا بِالْجنَّة الَّت كنْتُم تُوعدُونَ(، وقَدْ
قُلْتُم) : ربنَا اله(، فَاستَقيموا علَ كتَابِه، وعلَ منْهاج امرِه، وعلَ الطَّرِيقَة الصالحة من عبادته، ثُم لا تَمرقُوا منْها،
ةاميالْق موي هنْدَ الع بِهم نْقَطَعوقِ مرالْم لها; فَإنَّ انْهفُوا عتُخَال لاا، ويهوا فتَدِعتَب لاو.



Counselling people

نصائح للناس

Beware from destroying your manners and changing them, maintaining one tongue. A man should
control his tongue because the tongue is obstinate with its master. By Allah, I do not find that fear of
Allah benefits a man who practises it unless he controls his tongue. Certainly the tongue of a believer is
at the back of his heart while the heart of a hypocrite is at the back of his tongue; because, when a
believer intends to say anything, he thinks it over in his mind. If it is good he discloses it, but if it is bad
he lets it remain concealed. While a hypocrite speaks whatever comes to his tongue, without knowing
what is in his favour and what goes against him.

وحمانَ جسّفَإنَّ هذَا الل ،انَهسل لجخْتَزِنَ الرلْيداً، واحانَ وسّلُوا اللعاجا، ورِيفَهتَصقِ وخْلاالا زِيعتَهو ماكإي ثُم
قنَافالْم إنَّ قَلْبو ،قَلْبِه اءرو نم نموانَ الْمسإنَّ لو ،انَهسخْتَزِنَ لي َّتح هى تَنْفَعتَقْو تَّقداً يبى عرا ام هالو ،بِهاحبِص
من وراء لسانه: لانَّ الْمومن إذَا اراد انْ يتَلَّم بلام تَدَبره ف نَفْسه، فَإنْ كانَ خَيراً ابدَاه، وإنْ كانَ شَراً واراه، وإنَّ
هلَياذَا عمو ،اذَا لَهدْرِي مي لا هانسل َلع َتا ابِم لَّمَتي قنَافالْم،

The Prophet of Allah - peace and blessing of Allah be upon him and his descendants - said: "The belief
of a person cannot be firm unless his heart is firm, and his heart cannot be firm unless his tongue is
firm." So whoever of you can manage to meet Allah, the Sublime, in such a position that his hands are
unsmeared with the blood of Muslims and their property and his tongue is safe from exposing them, he
should do so.

يمتَقسي َّتح هقَلْب يمتَقسي لاو ،هقَلْب يمتَقسي َّتد حبانُ عإيم يمتَقسي لا» :(ه عليه وآلهال صل)هال ولسر لَقَدْ قَالو
نانِ مسّالل يملس ،هِمالوماو ينملسالْم اءدِم نم ةاحالر نَق وهو حانَهبس هال َلْقنْ يا مْنتَطَاعَ ماس نفَم ;«انُهسل
لفْعفَلْي ،هِماضرعا.

Following the sunnah and refraining from innovation

تحريم البدع

Know, O creatures of Allah, that a believer should regard lawful this year what he regarded lawful in the
previous year, and should consider unlawful this year what he considered unlawful in the previous year.
Certainly people's innovation cannot make lawful for you what has been declared unlawful; rather, lawful
is that which Allah has made lawful and unlawful is that which Allah has made unlawful. You have
already tested the matters and tried them; you have been preached by those before you. Illustrations



have been drawn for you and you have been called to clear fact. Only a deaf man can remain deaf to all
this, and only a blind man can remain blind to all this.

دَثحا انَّ ماو ،لواماً اع مرا حم امالْع ِمرحيو ،لواماً اع لتَحا اسم امالْع لتَحسي نؤمنَّ الْما هال ادبوا علَماعو
ورمالا تُمبرفَقَدْ ج ،هال مرا حم امرالْحو ،هال لحا ام للاالْح نلو ،ملَيع ِمرا حمئاً مشَي مَل لحي لا النَّاس
كَ إلاذل نع مصي فَلا ;حاضرِ الْومالا َإل يتُمعدم، وَل ثَالمتِ الارِبضو ،مَلانَ قَبك نبِم ظْتُمۇعا، ووهتُمسرضو
معا إلا نْهع معي لاو ،مصا.

He whom Allah does not allow benefit from trials and experience cannot benefit from preaching. He will
be faced with losses from in front, so that he will approve what is bad and disapprove what is good.
People are of two categories - the follower of the shari’ah (religious laws), and the follower of the
innovations to whom Allah has not given any testimony by way of sunnah or the light of any plea.

رْنيو ،رْنا ام رِفعي َّته، حامما نم يرالْتَّقْص تَاهاو ،ظَةالْع نء مَبِش عنْتَفي ارِبِ لَمالتَّجو ءلابِالْب هال هنْفَعي لَم نمو
.ما عرف. وإنَّما النَّاس رجلانِ: متَّبِع شرعةً، ومبتَدِعٌ بِدْعةً، لَيس معه من اله سبحانَه برهانُ سنَّة، ولا ضياء حجة

Guidance from the Holy Qur'an

القرآن

Allah the Glorified, has not counselled anyone on the lines of this Qur'an, for it is the strong rope of Allah
and His trustworthy means. It contains the blossoming of the heart and springs of knowledge. For the
heart there is no other gloss than the Qur'an although those who remembered it have passed away while
those who forgot or pretended to have forgotten it have remained. If you see any good give your support
to it, but if you see evil evade it, because the Messenger of Allah used to say: "O son of Adam, do good
and evade evil; by doing so you will be treading correctly."

،لْمالْع نَابِيعيالْقَلْبِ، و بِيعر يهفو ،ينمالا هببسو ،ينتالْم هال لبح نَّهآنِ، فَاهذَا الْقُر ثْلداً بِمحظْ اعي لَم انَهحبس هنَّ الاو
وما للْقَلْبِ جلاء غَيره، مع انَّه قَدْ ذَهب الْمتَذَكرونَ، وبق النَّاسونَ اوِ الْمتَنَاسونَ. فَاذَا رايتُم خَيراً فَاعينُوا علَيه، واذَا
رايتُم شَراً فَاذْهبوا عنْه، فَإنَّ رسول اله (صل اله عليه وآله) كانَ يقُول: «يابن آدم، اعمل الْخَير ودع الشَّر، فَاذَا
«انْت جواد قَاصدٌ

Categories of oppression

أنواع الظلم



Know that injustice is of three kinds - one, the injustice that will not be forgiven, another, that will not be
left unquestioned, and another that will be forgiven without being questioned. The injustice that will not
be forgiven is duality of Allah. Allah has said:

Verily Allah forgiveth not that (anything) be associated with Him ... (Qur'an, 4:48,116).

The injustice that will be forgiven is the injustice a man does to himself by committing small sins; and the
injustice that will not be left unquestioned is the injustice of men against other men. The retribution in
such a case is severe. It is not wounding with knives, nor striking with whips, but it is so severe that all
these things are small against it. You should therefore avoid change in the matter of Allah's religion for
your unity in respect of a right which you dislike is better than your scattering away in respect of a wrong
that you like. Certainly, Allah the Glorified has not given any person, whether among the dead or among
those who survive, any good from separation.

طْلَبي لا غْفُورم كُ، وظُلْمتْري لا ظُلْمو ،غْفَري لا ثَةٌ: فَظُلْمثَلا إنَّ الظُّلْمو لاا:

فَاما الظُّلْم الَّذِي لا يغْفَر فَالشّركُ بِاله، قَال اله تَعالَ: (إنَّ اله لا يغْفر انْ يشْركَ بِه) واما الظُّلْم الَّذِي يغْفَر فَظُلْم الْعبدِ
.نَفْسه عنْدَ بعضِ الْهنَاتِ. واما الظُّلْم الَّذِي لا يتْركُ فَظُلْم الْعبادِ بعضهِم بعضاً

نَ فالتَّلَوو ماكيفَا .هعكَ مذل غَرتَصسا يم نَّهلو ،اطيباً بِالسرض لادَى وحاً بِالْمرج وه سنَاكَ شَدِيدٌ، لَيه اصصالْق
دِين اله، فَانَّ جماعةً فيما تَرهونَ من الْحق، خَير من فُرقَة فيما تُحبونَ من الْباطل، وانَّ اله سبحانَه لَم يعط احداً
قب نمم لاو ،ضم نمراً مقَة خَيبِفُر.

O people, blessed is the man whose own shortcomings keep him away from (looking into) the
shortcomings of others, and also blessed is the man who is confined to his house, eats his meal, buries
himself in obeying his Allah. and weeps over his sins, so that he is engaged in himself and people are in
safety from him.

بو ،ِهبر ةبِطَاع اشْتَغَلو ،قُوتَه لكاو ،تَهيب لَزِم نمل طُوبوبِ النَّاسِ، ويع نع هبيع شَغَلَه نمل طُوب ا النَّاسها أيي
!علَ خَطيىته، فَانَ من نَفْسه ف شُغُل، والنَّاس منْه ف راحة

Alternative Sources for Sermon 176

(1) Al-Zamakhshari, Rabi’, I, 219;

(2) al-Kulayni, Usul al-Kafi, II, 443;



(3) al-Barqi, al-Mahasin, 6;

(4) al-Saduq, al-'Amali, 153;

(5) al-’Ayyashi, Tafsir, II, 262;

(6) al-Harrani, Tuhaf, 71.

Sermon 177: Your party had decided to select
two persons…
About the two arbiters (after the battle of Siffin)

(ومن كلام له (عليه السلام

ف معن الحمين

Your party had decided to select two persons, and so we took their pledge that they would act according
to the Qur'an and would not commit excess, that their tongues should be with it and that their hearts
should follow it. But they deviated from it, abandoned what was right although they had it before their
eyes. Wrong-doing was their desire, and going astray was their behaviour. Although we had settled with
them to decide with justice, to act according to the light and without the interference of their evil views
and wrong judgement. Now that they have abandoned the course of right and have come out with just
the opposite of what was settled, we have strong ground (to reject their verdict).

فاجمع راي ملَئم علَ انِ اخْتَاروا رجلَين، فَاخَذْنَا علَيهِما انْ يجعجِعا عنْدَ الْقُرآنِ، ولا يجاوِزَاه، وتَونَ الْسنَتُهما
قبقَدْ سا، ومهباد اجوِجعالاا، وماهوه روانَ الْجكو ،هانرصبا يمهو قا الْحكتَرو ،نْها عفَتَاه ،هعا تَبمهقُلُوبو هعم
استثْنَاونَا علَيهِما ف الْحم بِالْعدْلِ والْعمل بِالْحق سوء رايِهِما وجور حمهِما، والثّقَةُ ف ايدِينَا لانْفُسنَا، حين خَالفَا
موسِ الْحعم نم فرعي ا لاا بِمتَياو ،قالْح بِيلس.

Alternative Sources for Sermon 177

(1) Al-Tabari, Ta'rikh, V, 48 (chronicle of the year 37) from Abu Mikhnaf.



Sermon 178: One condition does not prevent
Him….
Praise of Allah, transience of this world, and causes of the decline of Allah's blessings. (Delivered at the
beginning of his caliphate after the killing of ‘Uthman)

(ومن خطبة له (عليه السلام

ف الشهادة والتقوى

[وقيل: إنّه خطبها بعد مقتل عثمان ف أول خلافته]

One condition does not prevent Him from (getting into) another condition, time does not change Him,
place does not locate him and the tongue does not describe Him. The number of drops of water, of stars
in the sky, or of currents of winds in the air are not unknown to Him, nor the movements of ants on
rocks, or the resting place of grubs in the dark night. He knows the places where leaves fall, and the
secret movements of the pupils of the eyes.

،ماءالس ومنُج لاو ،اءقَطْرِ الْم دَدع نْهع بزعي لاانٌ، وسل فُهصي لاانٌ، وم وِيهحي لاانٌ، وزَم هِرغَيي لانٌ، وشَا شْغَلُهي لا
ولاسواف الرِيح ف الْهواء، ولا دبِيب الـنَّمل علَ الصفَا، ولا مقيل الذَّرِ ف اللَّيلَة الظَّلْماء. يعلَم مساقطَ الاوراقِ،
.وخَف طَرفِ الاحدَاقِ

I stand witness that there is no god but Allah, Who has no parallel, Who is not doubted, Whose religion
is not denied and Whose creativeness is not questioned. My witnessing is like that of a man whose
intention is free, whose conscience is clear, whose belief is pure and whose loads (of good actions) are
heavy. I also stand witness that Muhammad - the peace and blessings of Allah be upon him and his
progeny - is His slave and His Messenger, chosen from His creations, selected for detailing His realities,
picked for His selected honours and chosen for His esteemed messages. Through him the signs of
guidance have been lighted and the gloom of blindness (misguidance) has been dispelled.

،تُهين دَقَتص نةَ مادشَه ،وِينُهَود تحجم لاو ،فُور دِينُهم لاو ،يهوك فْشم لاو ،دُول بِهعم رغَي هال لاا إله نْ لادُ اشْهاو
تَامعالْمو ،هقئخَلا نم تَبجالْـم ،ولُهسرو دُهبداً عمحنَّ مدُ اشْهاو .ازِينُهوم ثَقُلَتو ،ينُهقي خَلَصو ،دِخْلَتُه فَتصو
بِه لُوجالْـمدَى، واطُ الْهشْرا ةُ بِهحضوالْمو ،هتالارِس مائرل َطَفصالْمو ،هاتامرك لقَائبِع خْتَصالْـمو ،هققَائح حشَرل
مالْع بِيبرغ.



O people, surely this world deceives him who longs for it and who is attracted towards it. It does not
behave niggardly with him who aspires for it and overpowers him who overpowers it. By Allah, no people
are deprived of the lively pleasures of life after enjoying them, except as a result of sins committed by
them, because certainly Allah is not unjust to His creatures. Even then, when calamities descend upon
people and pleasures depart from them, they turn towards Allah with true intention and the feeling in
their hearts that He will return them everything that has fled from them and cure all their ills.

ايها النَّاس، إنَّ الدُّنْيا تَغُر الْمومل لَها والْـمخلدَ الَيها، ولا تَنْفَس بِمن نَافَس فيها، وتَغْلب من غَلَب علَيها. وايم اله، ما
نَّ النَّاسا لَوو (ِبِيدلْعم لبِظَلا سلَي هال) َّنا، لاوهحتَربِذُنُوب اج لاا منْهع الش فَزيع نة ممعن ِغَض قَطُّ ف مانَ قَوك
حين تَنْزِل بِهِم النّقَم، وتَزول عنْهم النّعم، فَزِعوا الَ ربِهِم بِصدْق من نياتهم، وولَه من قُلُوبِهم، لَرد علَيهِم كل شَارِد،
،واصلَح لَهم كل فَاسد

I fear about you lest you fall into ignorance (that prevailed before the appearance of the Prophet). In the
past there were certain matters in which you were deflected, and in my view you were not worthy of
admiration; but if your previous position could be returned to you then you would become virtuous. I can
only strive; but if I were to speak I would (only) say may Allah forgive your past actions.

،ودِينمحم رندِي غَيا عيهف نْتُملَةً، كيا ميهف لْتمم ،تضم ورما انَتقَدْ كة، وفَتْر ونُوا فَنْ تا ملَيع َخْشلا ّإنو
لَفا سمع هفَا الع :لَقُلْت قُولنْ اا شاءا لَودُ، وهالْج إلا َلا عمو ،دَاءعلَس مَّإن مكرما ملَيع در نلَئو!

Alternative Sources for Sermon 178

(1) Al-Wasiti, ‘Uyun al-hikam, see al-Majlisi, Bihar, vol. 77, 307;

(2) al-Saduq, al-Khisal, II, 163;

(3) al-Zamakhshari, Rabi’, I, 162;

(4) Ibn al-'Athir, al-Nihayah, III, 282 (‘a.q.l.).

Sermon 179: Eyes cannot see Him…

Dhi’lib al-Yamani asked Amir al-mu'minin whether he had seen Allah, when he replied, "Do I worship
one whom I have not seen?" Then he enquired, "How have you seen Him?" Then Amir al-mu'minin
replied:



(ومن كلام له (عليه السلام

وقد سأله ذِعلب اليمان فقال: هل رأيت ربك يا أميرالمؤمنين؟

فقال(عليه السلام): افاعبدُ ما لا ارى ؟

قال: قال: وكيف تراه؟

Eyes cannot see Him face to face, but hearts perceive Him through the realities of belief. He is near to
things but not (physically) contiguous. He is far from them but not (physically) separate. He is a speaker,
but not with reflection. He intends, but not with preparation. He moulds, but not with (the assistance of)
limbs. He is subtle but cannot be attributed with being concealed. He is great but cannot be attributed
with haughtiness. He sees but cannot be attributed with the sense (of sight). He is Merciful but cannot be
attributed with weakness of heart. Faces feel low before His greatness and hearts tremble out of fear of
Him.

را غَينْهيدٌ معس، بملام رغَي اءشْيالا نم انِ، قَرِيبيمالا ققَائبِح الْقُلُوب هتُدْرِك نلانِ، ويالْع دَةشَاهونُ بِميالْع هتُدْرِك لا
لا يرصب ،فَاءبِالْج فوصي لا بِيرك ،بِالْخَفَاء فوصي لا يفة، لَطارِحبِج لا عانة، صمه رِيدٌ بِلاة، موِير بِلا مّلَتايِن، مبم
هخَافَتم نم الْقُلُوب تَجِبو ،هتظَمعل وهنُو الْۇجتَع ،ِقَّةبِالر فوصي لا يمحر ،ةاسبِالْح فوصي.
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Sermon 180: I praise Allah for whatever matter
He ordine…
Condemning his disobedient men

(ومن كلام له (عليه السلام

ف ذم العاصين من أصحابه

I praise Allah for whatever matter He ordained and whatever action He destines and for my trial with you,
O group of people who do not obey when I order and do not respond when I call you. If you are at ease
you engage in (conceited) conversation, but if you are faced with battle you show weakness.

If people agree on one Imam you taunt them. If you are faced with an arduous matter you turn away
from it. May others have no father (woe to your enemy!) what are you waiting for in the matter of your
assistance and for fighting for your rights? For you there is either death or disgrace. By Allah, if my day
(of death) comes. and it is sure to come, it will cause separation between me and you while I am sick of
your company and feel alone although I am with you.

لَم توعإذَا دو ،عتُط لَم ترمإذَا ا قَةُ الَّترا الْفتُهيم اِب ئلاتاب َلعل، وعف نم قَدَّرر، وما نم ا قَضم َلع هدُ المحا
تُمصَشَاقَّة نم َإل تُمجِبإنْ او ،نْتُمام طَعإم َلع النَّاس عتَمإنِ اجو ،تُمخُر تُمورِبإنْ حو ،تُمخُض هِلْتُممإنْ ا ،تُجِب.

لا ابا لغَيرِكم! ما تَنْتَظرونَ بِنَصرِكم والْجِهادِ علَ حقّم؟ الْموت اوِ الذُّل لَم؟ فَواله لَئن جاء يوم ـ ولَياتينّ ـ
.لَيفَرِقَن بين وبينَم وانا لصحبتم قَال، وبِم غَير كثير

May Allah deal with you! Is there no religion which may unite you or sense of shamefulness that may
sharpen you? Is it not strange that Mu’awiyah calls out to some rude low people and they follow him
without any support or grant, but when I call you, although you are the successors of Islam and the
(worthy) survivors of the people, with support and distributed grants you scatter away from me and
oppose me?

Truly, there is nothing between me to you which I like and you also like it, or with which I am angry and
you may also unite against it. What I love most is death. I have taught you the Qur'an, clarified to you
arguments, apprised you of what you were ignorant and made you swallow what you were spitting out.
Even a blind man would have been able to see, and he who was sleeping would have been awakened.



How ignorant of Allah is their leader Mu’awiyah and their instructor Ibn an-Nabighah! 1

له انْتُم! أما دِين يجمعم! ولا محميةٌ تَشْحذُكم ! اولَيس عجباً انَّ معاوِيةَ يدْعو الْجفَاةَ الطَّغَام فَيتَّبِعونَه علَ غَيرِ
ّنقُونَ عفَتَفَر ،طَاءالْع نفَة موطَائا ونَةعالْم َةُ النَّاسِ ـ إليقبو ،ملاسةُ الاتَرِي نْتُماـ و موكعدنَا ااطَاء، وع لاونَة وعم
َلق انَا لاا ام بحإنَّ او ،هلَيونَ ععتَمخْطٌ فَتَجس لاو ،نَهوضفَتَر رِي رِضما نم ملَيا جخْري لا نَّه؟ اَلفُونَ عتَخْتَلو
الْموت! قَدْ دارستُم الْتَاب، وفَاتَحتُم الْحجاج، وعرفْتُم ما انْرتُم، وسوغْتُم ما مججتُم، لَو كانَ الاعم يلْحظُ،
النَّابِغَة ناب مهِبدومةُ! واوِيعم مدُهقَائ هبِال لهالْج نم مبِقَو قْرِباظُ! وقتَيسي موِ النَّائا!

Alternative Sources for Sermon 180

(1) Al-Thaqafi, al-Gharat, I, 291;

(2) al-Tabari, Ta'rikh, VI, 60, events of 38 H.;

(3) Ibn al-'Athir, al-Nihayah, I, 188 (t.r.k).

1. "an-Nabighah" is the surname of Layla bint Harmalah al-`Anaziyyah, mother of `Amr ibn al-`As. The reason for
attributing him to his mother is her common reputation in the matter. When Arwa bint al-Harith ibn `Abd al-Muttalib went to
Mu`awiyah, during the conversation, when `Amr ibn al-`As intervened, she said to him: "O' son of an-Nabighah, you too
dare speak, although your mother was known publicly and was a singer of Mecca. That is why five persons claimed you (as
a son), and when she was asked she admitted that five people had visited her and that you should be regarded as the son
of him you resembled most. You must have resembled al-`As ibn Wa'il and therefore you came to be known as his son."
These five persons were (1) al-`As ibn Wa'il, (2) Abu Lahab, (3) Umayyah ibn Khalaf, (4) Hisham ibn al-Mughirah, and (5)
Abu Sufyan ibn Harb. (Ibn `Abd Rabbih, al-`lqd al-farid, vol. 2, p. 120; Ibn Tayfur, Balaghat an-nisa', p. 27; Ibn Hijjah,
Thamarat al-awraq, vol. 1, p. 132; Safwat, Jamharat khutab al-`Arab, vol. 2, p.363; Ibn Abi'l-Hadid, vol. 6, pp. 283-285,
291; al-Halabi, as-Sirah vol. 1, p. 46).

Sermon 181: May Allah's mercy remain away
from them…..

Amir al-mu'minin sent one of his men to bring him news about a group of the army of Kufah who had
decided to join the Kharijites but were afraid of him. 1 When the man came back Amir al-mu'minin said
to him: "Are they satisfied and staying or feeling weak and going astray?" The man replied, "They have
gone away, O' Amir al-mu'minin." Then Amir al-mu'minin said:

(ومن كلام له (عليه السلام



وقد ارسل رجلا من أصحابه، يعلَم له علم [أحوال] قوم من جند الوفة، هموا باللحاق بالخوارج، وكانوا عل خوف
:منه (عليه السلام)، فلما عاد إليه الرجل قال له

أأمنُوا فَقَطَنُوا، أم جبنوا فَظَعنُوا؟

.فقال (عليه السلام فقال الرجل: بل ظَعنُوا يا اميرالمؤمنين . :(

May Allah's mercy remain away from them

“..just as Thamud was distanced (from His mercy)” (11:95).

Know that when the spears are hurled towards them and the swords are struck at their heads they will
repent of their doings. Surely today Satan has scattered them and tomorrow he will disclaim any
connection with them, and will leave them. Their departing from guidance, returning to misguidance and
blindness, turning away from truth and falling into wrong is enough (for their chastisement).

،منْهانَ ما كم َلوا علَقَدْ نَدِم ،هماتامه َلع وفيتِ السبصو هِملَينَّةُ استِ الاشْرِعا ا لَوما !(ودثَم دَتعا بمك) مداً لَهعب
ف هِماستاردَى، والْه نم وجِهمبِخُر مهبسفَح ،منْهع خلمو ،منْهم ِىءرتَبغَداً م وهو ،متَقَلَّهقَدِ اس موطَانَ الْيإنَّ الشَّي
يهالت ف هماحجِمو ،قالْح نع مدِّهصو ،مالْعل ولاالض.

Alternative Sources for Sermon 181

(1) Al-Thaqafi, al-Gharat, see Ibn Abi al-Hadid, I, 265;

(2) al-Tabari, Ta'rikh,VI, 65, events of 38 H.

1. A man of the tribe Banu Najiyah named al-Khirrit ibn Rashid an-Naji was on Amir al-mu'minin's side in the battle of
Siffin, but after Arbitration he became rebellious, and, coming to Amir al-mu'minin with thirty persons, said: "By Allah, I Will
no more obey your command, nor offer prayers behind you, and shall leave you tomorrow." Whereupon Amir al-mu'minin
said: "You should first take into account the grounds underlying this Arbitration and discuss it with me. If you are satisfied,
you do as you will." He said he would come the next day to discuss the matter. Amir al-mu'minin then cautioned him, "Look,
on going from here do not get mislead by others and do not adopt any other course. If you have the will to understand, I will
get you out of this wrong path and put you on the course of guidance." After this conversation he went away, but his
countenance indicated he was bent on revolt, and would not see reason by any means. And so it happened. He stuck to his
point and on reaching his place he said to his tribesmen, "When we are determined to abandon Amir al-mu'minin there is
no use going to him. We should do what we have decided to do." On this occasion `Abdullah ibn Qu`ayn al Azdi also went
to them to enquire, but when he came to know the position he asked Mudrik ibn ar-Rayyan an-Naji to speak to him and to
apprise him of the ruinous consequence of this rebellion, whereupon Mudrik assured him that this man would not be
allowed to take any step. Consequently, `Abdullah came back satisfied and related the whole matter before Amir al-
mu'minin on returning the next day. Amir al-mu'minin said, "Let us see what happens when he comes. " But when the



appointed hour passed and he did not turn up Amir al-mu'minin asked `Abdullah to go and see what the matter was and
what was the cause for the delay. On reaching there `Abdullah found that all of them had left. When he returned to Amir al-
mu'minin he spoke as in this sermon.
The fate that befell al-Khirrit ibn Rashid an-Naji has been stated under Sermon 44.

Sermon 182: Praise be to Allah to Whom is the
return of all creation…

It has been related by Nawf al-Bikali that Amir al-mu'minin ‘Ali (p.b.u.h.) delivered this sermon at Kufah
standing on a stone which Ja’dah ibn Hubayrah al-Makhzumi had placed for him. Amir al-mu'minin had
a woollen apparel on his body, the belt of his sword was made of leaves, and the sandals on his feet too
were of palm leaves. His forehead had a hardened spot like that a camel (on its knee, due to many and
long prostrations).

(ومن خطبة له (عليه السلام

روي عن نوف البال قال: خطبنا بهذه الخطبة أميرالمؤمنين عل (عليه السلام) بالوفة وهو قائم عل حجارة،
نصبها له جعدَة بن هبيرة المخزوم،وعليه مدْرعةٌ من صوف وحمائل سيفه ليف، وف رجليه نعلان من ليف، وكأنّ
:جبينه ثَفنَةُ بعير، فقال

About Allah's attributes, His creatures and His being above
physical limitations

حمد اله واستعانته

Praise be to Allah to Whom is the return of all creation and the end of all matters. We render Him praise
for the greatness of His generosity, the clarity of His proofs, the increase of His bounty and His favours -
praise which may fulfil His right, repay His thanks, take (us) near His reward and be productive of
increase in His kindness. We seek His help like one who is hopeful of His bounty, desirous of His
benefit, and confident of His warding off (calamities), who acknowledges His gifts and is obedient to Him
in word and deed. We believe in Him like him who reposes hope in Him with conviction, inclines to Him
as a believer, humbles himself before Him obediently, believes in His oneness exclusively, regards Him
great, acknowledging His dignity, and seeks refuge with Him with inclination and exertion.



،هنَانتامو هلفَض امنَوو ،هانهرِرِ بنَيو ،هانسحا يمظع َلع دُهمرِ، نَحمالا باقوعو ،الْخَلْق رائصم هه الَّذِي إلَيدُ لمالْح
.حمداً يونُ لحقّه قَضاء، ولشُرِه اداء، وإلَ ثَوابِه مقَرِباً، ولحسن مزِيدِه موجِباً

.ونَستَعين بِه استعانَةَ راج لفَضله، مومل لنَفْعه، واثق بِدَفْعه، معتَرِف لَه بِالطَّولِ، مذْعن لَه بِالْعمل والْقَولِ

ذَ بِهلاِداً، وجمم هظَّمعداً، وحوم لَه خْلَصاناً، وذْعم لَه خَنَعناً، وموم هلَيا نَاباناً، ووقم اهجر نانَ ميمبِه ا نمنُوو
.راغباً مجتَهِداً

Allah the Glorified has not been born so that someone could be (His) partner in glory. Nor has He
begotten anyone so as to be inherited from after dying. Time and period have not preceded Him.
Increase and decrease do not occur to Him. But He has manifested Himself to our understanding
through our having observed His strong control and firm decree.

Among the proofs of His creation is the creation of the skies which are fastened without pillars and stand
without support. He called them and they responded obediently and humbly without being lazy or
loathsome. If they had not acknowledged His Godhead and obeyed Him He would not have made them
the place for His throne, the abode of His angels and the destination to which ascend ‘the pure
utterances and the righteous deeds’ (ref. 35:10) of the creatures.

لَم يولَدْ سبحانَه فَيونَ ف الْعزِ مشَاركاً، ولَم يلدْ فَيونَ موروثاً هالاً، ولَم يتَقَدَّمه وقْت ولا زَمانٌ، ولَم يتَعاوره زِيادةٌ
مربالْم اءالْقَضو ،تْقَناتِ التَّدْبِيرِ الْمملاع نانَا مرا اقُولِ بِملْعل رظَه لانٌ، بنُقْص لاو.

رنَات، غَيذْعات معطَائ نبجفَا ناهعنَد، دس ات بِلامد، قَائمع طَّدَات بِلاواتِ مماوالس خَلْق هدِ خَلْقاهشَو نفَم
متَلَىات ولا مبطىات، ولَو لا إقْرارهن لَه بِالربوبِية واذْعانُهن بِالطَّواعية، لَما جعلَهن موضعاً لعرشه، ولا مسناً
هخَلْق نم حالالص لمالْعِبِ والطَّي ملْلداً لعصم لاو ،هتلائمل.

He has made the stars in the skies by way of signs by which travellers wandering the various routes of
the earth may be guided. The gloom of the dark curtains of the night does not prevent the flame of their
light, nor do the veils of blackish nights have the power to turn back the light of the moon when it
spreads in the skies. Glory be to Allah from Whom neither the blackness of dark dusk or of gloomy night
(falling) in the low parts of the earth or on high dim mountains is hidden, nor the thundering of clouds on
the horizons of the skies, nor the sparking of lightning in the clouds, nor the falling of leaves blown away
from their falling places by the winds of hurricanes or by downpour from the sky. He knows where the
drops fall and where they stay, where the grubs leave their trails or where they drag themselves, what
livelihood would suffice the mosquitoes and what a female bears in its womb.



،مظْلالْم لفِ اللَّيجس اممهلا ادنُورِه ءوض نَعمي قْطَارِ، لَمالا اججفِ فخْتَلم انُ فريا الْحبِه تَدِلسماً يلاعا اهومنُج لعج
.ولا استَطَاعت جلابِيب سوادِ الْحنَادِسِ انْ تَرد ما شَاعَ ف السماواتِ من تَلالُؤِ نُورِ الْقَمرِ

فْعالس فَاعي ف لااتِ، وىطتَطَاالْم ينضرالا بِقَاع اج، فل سلَي لااج، وق دغَس ادوس هلَيع َخْفي لا نانَ محبفَس
نا عقَة تُزِيلُهرو نقُطُ ما تَسمو ،امالْغَم وقرب نْهع شَتا تَلامو ،ماءالس فُقا دُ فعالر بِه للْجتَجا يماتِ، واوِرتَجالْم
فا يما، وهرجمو ةالذَّر بحسما، وهقَرمو ةقَطَ الْقَطْرسم لَمعيو ! ماءالس انْهِطَالو اءنْوالا فاصوا عهقَطسم
.الْبعوضةَ من قُوتها، وما تَحمل من انْثَ ف بطْنها

Praise be to Allah Who exists from before the coming into existence of the seat, the throne, the sky, the
earth, the jinn or human being. He cannot be perceived by imagination nor measured by understanding.
He who begs from Him does not divert Him (from others), nor does giving away cause Him diminution.
He does not see by means of an eye, nor can He be confined to a place. He cannot be said to have
companions. He does not create with (the help of) limbs. He cannot be perceived by senses. He cannot
be compared with people.

والْحمدُ له الْائن قَبل انْ يونَ كرس او عرش، او سماء او ارض، او جانٌّ او إنْس، لا يدْركُ بِوهم، ولا يقَدَّر بِفَهم،
ولا يشْغَلُه سائل، ولا ينْقُصه نَائل، ولا ينْظُر بِعين، ولا يحدُّ بِاين، ولا يوصف بِالازْواج، ولا يخْلَق بِعلاج، ولا يدْركُ
،بِالْحواسِ، ولا يقَاس بِالنَّاسِ

It is He who spoke to Musa clearly and showed him His great signs without the use of bodily parts, the
organ of speech or the uvula. O you who exert yourself in describing Allah, if you are serious then (first
try to) describe Gabriel, Michael or the host of angels who are close (to Allah) in the receptacles of
sublimity; but their heads are bent downwards and their wits are perplexed as to how to assign limits (of
definition) to the Highest Creator. This is because those things can only be perceived through qualities
which have shape and parts and which succumb to death after reaching the end of their times. There is
no god but He. He has lighted every darkness with His effulgence and has darkened every light with the
darkness (of death).

الَّذِي كلَّم موس تَليماً، واراه من آياته عظيماً، بِلا جوارِح ولا ادوات، ولا نُطْق ولا لَهوات. بل انْ كنْت صادِقاً ايها
الْمتَلّف لوصفِ ربِكَ، فَصف جبرئيل وميائيل وجنُود الْملائة الْمقَربِين، ف حجراتِ الْقُدُسِ مرجحنّين، متَولّهةً
دِّهدَ حملَغَ اذَا با نْقَضي نماتِ، ودوالااتِ وىيفَاتِ ذَۇوالْهكُ بِالصدرا يإنَّمو .قينالْخَال نسحدُّوا احنْ يا مقُولُهع
.بِالْفَنَاء، فَلا إله إلا هو، اضاء بِنُورِه كل ظَلام، واظْلَم بِظُلْمته كل نُور

An account of past peoples and about learning from them

الوصية بالتقوى



I advise you, creatures of Allah, to practise fear of Allah Who gave you good clothing and bestowed an
abundance of sustenance on you. If there was anyone who could secure a ladder to everlasting life or a
way to avoid death it was Sulayman ibn Dawud (p. b. u. h. ) who was given control over the domain of
the jinn and men along with prophethood and great position (before Allah), but when he finished what
was his due in food (of this world) and exhausted his (fixed) time the bow of destruction shot him with
arrow of death. His houses became vacant and his habitations became empty. Another group of people
inherited them. Certainly, the by-gone centuries have a lesson for you.

ولَّماً، اس قَاءالْب َجِدُ إلداً يحنَّ اا فَلَو ;اشعالْم ملَيغَ عبساو ،اشِيالر مسلْبالَّذِي ا هى البِتَقْو هال ادبع ميوصا
يمظعو هوالنُّب عنْسِ، مالاو لْكُ الْجِنم لَه رّخ(عليه السلام)، الَّذِي ساۇدد نمانُ بلَيكَ سانَ ذلَل ،بِيلاتِ سوالْم دَفْعل
ناكسالْمةً، ويخَال نْهم ارتِ الدِّيحبصاتِ، ووالِ المببِن الْفَنَاء سق تْهمر ،دَّتَهم لمَتاسو ،تَهمطُع َفتَوا اسفَلَم ،لْفَةالز
!معطَّلَةً، ورِثَها قَوم آخَرونَ، وانَّ لَم ف الْقُرونِ السالفَة لَعبرةً

Where are the Amalekites1 and the sons of Amalekites? Where are the Pharaohs?2 Where are the
people of the cities of ar-Rass3 who killed the prophets, destroyed the traditions of the divine
messengers and revived the traditions of the despots? Where are those who advanced with armies,
defeated thousands, mobilised forces and populated cities?

اين الْعمالقَةُ وابنَاء آلْعمالقَة! اين الْفَراعنَةُ وابنَاء الْفَراعنَة! اين اصحاب مدَائن الرسِ الَّذِين قَتَلُوا النَّبِيِين، واطْفَاوا
سنَن الْمرسلين، واحيوا سنَن الْجبارِين! اين الَّذِين ساروا بِالْجيوشِ، وهزموا الالُوف، وعسروا الْعساكر، ومدَّنُوا
!الْمدَائن؟

A part of the same sermon about the Imam al-Mahdi

:منها

He will be wearing the armour of wisdom, which he will have secured with all its conditions, such as full
attention towards it, its (complete) knowledge and exclusive devotion to it. For him it is like a thing which
he had lost and which he was then seeking, or a need which he was trying to fulfil. If Islam is in trouble
he will feel forlorn like a traveller and like a (tired) camel beating the end of its tail and with its neck
flattened on the ground. He is the last of Allah's proofs and one of the vicegerents of His prophets.

الَّتُهض هنْدَ نَفْسع ِا، فَهلَه غالتَّفَرا، وبه ةرِفعالْما، ولَيهالِ عقْبالا نا، مبِهدا يعما بِجخَذَهاا، ونَّتَهج ةملْحل قَدْ لَبِس
،هانبِجِر ضرالا قلْصاو يبِ ذَنَبِهسبِع برضو ،ملاسالا بذَا اغْتَرا غْتَرِبۇ ما، فَهنْهع لاسي الَّت تُهاجحا، وهطْلُبي الَّت
هائنْبِيفِ ائخَلا نيفَةٌ مخَل ،هتجا حقَايب نةٌ ميقب.



On the method of his ruling, and grief over the martyrdom of his
companions

Then Amir al-mu'minin continued:

:(ثم قال (عليه السلام

O people! I have divulged to you advice which the prophets used to preach before their peoples, and I
have conveyed to you what the vicegerents (of the prophets) conveyed to those coming after them. I
tried to train you with my whip but you could not be straightened. I drove you with admonition but you did
not acquire proper behaviour. May Allah deal with you! Do you expect an Imam other than me to take
you on the (right) path, and show you the correct way?

،مدَهعب نم َلا اءيوصتِ الادا ام ملَيا تيداو ،مهمما اءنْبِيا الاظَ بِهعو ظَ الَّتاعوالْم مَل ثَثْتقَدْ ب ّنا ،ا النَّاسهيا
،الطَّرِيق مِب طَارِي ياماً غَيمونَ اقَّعتَتَوا !نْتُمه اقُوا. لستَوتَس اجِرِ فَلَموبالز مُتدَوحوا، ويمتَقتَس فَلَم طوبِس مُتبداو
ويرشدُكم السبِيل؟

Beware, the things in this world which were forward have become things of the past, and those of which
were behind are going ahead. The virtuous people of Allah have made up their minds to leave and they
have purchased, with a little perishable (pleasure) of this world, a lot of such (reward) in the next world
that will remain. What loss did our brothers whose blood was shed in Siffin suffer by not being alive
today? Only that they are not suffering choking on swallowings and not drinking turbid water. By Allah,
surely they have met Allah and He has bestowed upon them their rewards and He has lodged them in
safe houses after their (having suffered) fear.

نم يلاوا قَلاعبو ،ارخْيالا هالادبع الحالتَّر عزْمادْبِراً، وانَ ما كا منْهم لقْباو ،قْبِلاانَ ما كا مالدُّنْي نم ربدقَدْ ا نَّها لاا
الدُّنْيا لا يبقَ، بِثير من الاخرة لايفْنَ. ما ضر اخْوانَنَا الَّذِين سفت دِماوهم ـ وهم بِصفّين ـ الا يونُوا الْيوم احياء؟
همفدَ خَوعب نمالا ارد ملَّهحاو ،مهورجا مفَّاهفَو هـ لَقُوا ال هالقَدْ ـ و !نْقونَ الربشْريو ،صيغُونَ الْغُصسي.

Where are my brethren who took the (right) path and trod in rightness. Where is ‘Ammar? 4 Where is Ibn
at-Tayyihan? 5 Where is Dhu'sh-Shahadatayn?6 And where are others like them7 from among their
comrades who had pledged themselves to death and whose (severed) heads were taken to the wicked
enemy.

نيا؟ ونتَيادذُوالشَّه نياانِ؟ وِهالتَّي ناب نيا؟ وارمع ني؟ اقالْح َلا عوضمو ،وا الطَّريقبكر الَّذِين انخْوا نيا
نُظَراوهم من اخْوانهِم الَّذِين تَعاقَدُوا علَ الْمنية، وابرِد بِرؤوسهِم الَ الْفَجرة؟



Then Amir al-mu'minin wiped his hand over his auspicious, honoured beard and wept for a long
time, then he continued:

:قال: ثم ضرب (عليه السلام) بيده إل لحيته، فأطال الباء، ثم قال

Oh my brothers who recited the Qur'an and strengthened it, thought over their obligation and fulfilled it,
revived the sunnah and destroyed innovation! When they were called to jihad they responded and
trusted in their leader then followed him.

اوه علَ اخْوان الَّذِين تَلَۇا الْقُرآنَ فَاحموه، وتَدَبروا الْفَرض فَاقَاموه، احيۇا السنَّةَ، وأماتُوا الْبِدْعةَ، دعوا للْجِهادِ
.فَاجابوا، ووثقُوا بِالْقَائدِ فَاتَّبعوا

Then Amir al-mu'minin shouted at the top of his voice:

:ثم نادى بأعل صوته

Al-jihad, al-jihad (fighting, fighting), O creatures of Allah! By Allah, I am mobilising the army today. He
who desires to proceed towards Allah should come forward.

جخْرفَلْي هال َلا احوالر ادرا نهذَا، فَم موي ف رسعم ّناو لاا !هال ادبع ادالْجِه ادالْجِه.

Nawf said: Then Amir al-mu'minin put Husayn (p.b.u.h.) over (a force of) ten thousand, Qays ibn Sa’d
(mercy of Allah be upon him) over ten thousand, Abu Ayyub al-Ansari over ten thousand, and others
over different numbers, intending to return to Siffin, but Friday did not appear again and the accursed Ibn
Muljam (may Allah curse him) killed him. Consequently, the armies came back and were left like sheep
who had lost their shepherd while wolves were snatching them away from all sides.

أيوب الانصاري ف عشرة آلاف، ولاب عشرة آلاف، ولقيس بن سعد ف وعقد للحسين(عليه السلام) ف :فقال نو
عشرة آلاف، ولغيرهم عل أعداد أخر، وهو يريد الرجعة إل صفين، فما دارت الجمعة حت ضربه الملعون ابن
!ملجم لعنه اله، فتراجعت العساكر، فنّا كأغنام فقدت راعيها، تختطفها الذئاب من كل مان
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1. History shows that very often the ruin and destruction of peoples has been due to their oppression and open wickedness
and profligacy. Consequently, communities which had extended their sway over all the corners of the populated world and
had flown their flags in the East and West of the globe disappeared from the surface of the earth like a wrong word, on
disclosure of their vicious actions and evil doings.
Amalekites: ancient nomadic tribe, or collection of tribes, described in the Old Testament as relentless enemies of Israel,
even though they were closely related to Ephraim, one of the twelve tribes of Israel. Their name derives from Amalek, who
is celebrated in Arabian tradition but cannot be identified. The district over which they ranged was south of Judah and
probably extended into northern Arabia. The Amalekites harassed the Hebrews during their exodus out of Egypt and
attacked them at Rephidim (near Mt. Sinai), where they were defeated by Joshua. They also filled out the ranks of the
nomadic raiders defeated by Gideon and were condemned to annihilation by Samuel. The Amelekites, whose final defeat
occurred in the time of Hezekiah, were the object of a perpetual curse. (The New Encyclopaedia Britannica [Micropaedia],
vol. 1, p. 288, ed. 1973-1974; also see [for further reference] The Encyclopaedia Americana, [International Edition] vol. 1,
p. 651, ed. 1975).
2. Pharaoh: Hebrew form of the Egyptian per-'o ("the great house"), signifying the royal palace, an epithet applied in the
New Kingdom and after, as a title of respect, to the Egyptian king himself. In the 22nd dynasty the title was added to the
king's personal name. In official documents the full titulary of the Egyptian king contained five names. The first and oldest
identified him as the incarnation of the falcon god, Horus; it was often written inside a square called serekh, depicting the
facade of the archaic palace. The second name, "two ladies", placed him under the protection of Nekhbet and Buto, the
vulture and uraeus (snake) goddesses of Upper and Lower Egypt; the third, "golden Horus", signified perhaps originally
"Horus victorious over his enemies." The last two names, written within a ring or cartouche, are generally referred to as the
praenomen and nomen, and were the ones most commonly used; the praenomen and nomen, and were the ones most
commonly used; the praenomen, preceded by the hieroglyph meaning "King of Upper and Lower Egypt," usually contained
a reference to the king's Unique relationship with the sun god, Re, while the fifth, or nomen, was preceded by the hieroglyph
for "Son of Re," or by that for "Lord of the two lands." The last name was given him at birth, the rest at his coronation. (The
New Encyclopaedia Britannica [Micropaedia], vol. Vll, p. 927, ed. 1973-1974; also see [for further reference] The
Encyclopaedia Americana, [International Edition], vol. 21, p. 707, ed. 1975).
Among the Pharaohs was the Pharaoh of the days of Prophet Musa. His pride, egotism, insolence and haughtiness were
such that by making the claim "I am your sublime God" he deemed himself to be holding sway over all other powers of the
world, and was under the misunderstanding that no power could wrest the realm and government from his hands. The
Qur'an has narrated his claim of "I and no one else" in the following words:
And proclaimed Pharaoh unto his people, "O' my people! is not the kingdom of Egypt mine? And these rivers flow below
me; What! behold ye not? (43:51)
But when his empire came near the end it was destroyed in a few moments. Neither his position and servants could come
in the way of its destruction nor could the vastness of his realm prevent it. Rather, the waves of the very streams which he
was extremely proud to possess, wrapped him in and dispatched his spirit to Hell throwing the body on the bank to serve as
a lesson for the whole of creation.
3. The people of the cities of ar-Rass: In the same way the people of ar-Rass were killed and destroyed for disregarding
the preaching and call of a prophet, and for revolt and disobedience. About them the Qur'an says:
And the (tribes of) `Ad and Thamud and the inhabitants of ar-Rass, and generations between them, in great number. And
unto each of them We did give examples and every one (of them) We did destroy with utter extermination. (25:38,39)
Belied (also) those before them the people of Noah and the dwellers of ar-Rass and Thamud; And `Ad and Pharaoh, and
the brethren of Lot; And the dwellers of the Wood and the people of Tubba`; all belied the apostles, so was proved true My
promise (of the doom) (50:12-14)
4. `Ammar ibn Yasir ibn `Amir al-`Ansi al-Madhhiji al Makhzumi (a confederate of Banu Makhzum) was one of the earliest
converts to Islam, and the first Muslim to build a mosque in his own house in which he used to worship Allah (at-Tabaqat,
vol. 3, Part 1, p. 178; Usd al-ghabah, vol. 4, p. 46; Ibn Kathir, at-Tarikh, vol. 7, p. 311).
`Ammar accepted Islam along with his father Yasir and his mother Sumayyah. They suffered great tortures by the Quraysh,
due to their conversion to Islam, to such an extent that `Ammar lost his parents; and they were the first martyrs man and



woman in Islam.
`Ammar was among those who immigrated to Abyssinia, and the earliest immigrants (muhajirun) to Medina. He was
present in the battle of Badr and all other battles as well as places of assembly by the Muslims during the lifetime of the
Holy Prophet; and he showed his might and favour in all Islamic struggles in the best way.
Many traditions are narrated from the Holy Prophet about `Ammar regarding his virtues, outstanding traits and his glorious
deeds, such as the tradition which `A'ishah and other have narrated that the Holy Prophet himself had said that `Ammar
was filled with faith from the crown of his head to the soles of his feet. (Ibn Majah, as-Sunan, vol. 1, p. 65; Abu Nu`aym,
Hilyah al-Awliya', vol. 1, p. 139; al-Haytami, Majma` az-zawa'id, vol. 9, p. 295; al-Isti`ab, vol. 3, p. 1137; al-Isabah, vol. 2,
p. 512)
In another tradition the Holy Prophet said about `Ammar:
`Ammar is with the truth and the truth is with `Ammar. He turns wherever the truth turns. `Ammar is as near to me as an
eye is near to the nose. Alas! a rebellious group will kill him. (at-Tabaqat, vol. 3, part 1, p. 187; al-Mustadrak, vol. 3, p. 392;
Ibn Hisham, as-Sirah, vol. 2, p. 143; Ibn Kathir, at-Tarikh, vol. 7, pp. 268-270)
Also in the decisive and widely known tradition which al-Bukhari (in Sahih, vol. 8, pp. 185-186), at-Tirmidhi (in al-Jami` as-
Sahih, vol. 5, p. 669); Ahmad ibn Hanbal (in al-Musnad, vol. 2, pp. 161,164,206; vol. 3, pp.5, 22, 28, 91; vol. 4, pp.197, 199,
vol. 5 pp.215, 306, 307; vol. 6, pp.289, 300, 311, 315), and all the narrators of Islamic traditions and historians transmitted
through twenty-five Companions that the Holy Prophet said about `Ammar:
Alas! a rebellious group which swerves from the truth will murder `Ammar. `Ammar will be calling them towards Paradise
and they will be calling him towards Hell. His killer and those who strip him of arms and clothing will be in Hell.
Ibn Hajar al-`Asqalani (in Tahdhib at-tahdhib, vol. 7, p. 409; al-lsabah, vol. 2, p.512) and as-Suyuti (in al-Khasa'is al-
kubra, vol. 2, p. 140) say: "The narration of this (above mentioned) tradition is mutawatir (i.e. narrated successively by so
many people that no doubt can be entertained about its authenticity)."
Ibn `Abd al-Barr (in al-Isti`ab, vol. 3, p. 1140) says:
The narration followed uninterrupted succession from the Holy Prophet, that he said: "A rebellious group will murder
`Ammar," and this is a prophecy of the Prophet's secret knowledge and the sign of his prophethood. This tradition is among
the most authentic and the most rightly ascribed traditions.

After the death of the Holy Prophet, `Ammar was one of the closest adherents and best supporters of Amir al-mu'minin
during the reign of the first three Caliphs. During the caliphate of `Uthman when the Muslim protested (to `Uthman) against
his policy on the distribution of the Public Treasury (Baytu'l-mal) `Uthman said in a public assembly that, 'the money which
as in the treasury was sacred and belonged to Allah, and that he (as being the successor of the Prophet) had the right to
dispose of them as he thought fit. 'He (`Uthman) threatened and cursed all who presumed to censure or murmur at what he
said. Upon this, `Ammar ibn Yasir boldly declared his disapprobation and began to charge him with his inveterate
propensity to ignore the interests of the general public; accused him with reviving the heathenish customs abolished by the
Prophet. Whereupon `Uthman commanded him to be beaten and immediately some of the Umayyads, the kindred of the
Caliph fell upon the venerable `Ammar, and the Caliph himself kicking him with his shoes (on his feet) on `Ammar's
testicles, and afflicted him with hernia. `Ammar became unconscious for three days, and he was taken care of by Umm al-
mu'minin Umm Salamah in her own house. (al-Baladhuri, Ansab al-ashraf, vol. 5, pp. 48,54,88; Ibn Abi'l-Hadid, vol. 3, pp.
47-52; al-lmamah wa's-siyasah, vol. 1, pp. 35-36; al-`Iqd al-farid, vol. 4, p. 307; at-Tabaqat, vol. 3, Part 1, p. 185; Tarikh
al-khamis, vol. 2, p. 271)
When Amir al-mu'minin became Caliph, `Ammar was one of his most sincere supporters. He participated fully in all social,
political and military activities during this period, especially in the first battle (the battle of Jamal) and the second one (the
battle of Siffin).
However, `Ammar was martyred on 9th Safar 37 A.H. in the battle of Siffin when a he was over ninety years of age. On the
day `Ammar ibn Yasir achieved martyrdom, he turned his face to the sky and said:
O My God! Surely Thou art aware that if I know that Thy wish is that I should plunge myself into this River (the Euphrates)
and be drowned, I will do it. O My God! Surely Thou knowest that if I knew that Thou would be pleased if I put my scimitar
on my chest (to hit my heart) and pressed it so hard that it came out of my back, I would do it. O My God! I do not think
there is anything more pleasant to Thee than fighting against this sinful group, and if I knew that any action were more



pleasant to Thee I would do it.
Abu `Abd ar-Rahman as-Sulami narrates:
"We were present with Amir al-mu'minin at Siffin where I saw `Ammar ibn Yasir was not turning his face towards any side,
nor valleys (wadis [of the land] ) of Siffin but the companions of the Holy Prophet were following him as if he was a sign for
them. Then I heard `Ammar say to Hashim ibn 'Utbah (al-Mirqal): 'O Hashim! Rush into enemy's ranks, paradise is under
the sword!
Today I meet my beloved one, Muhammad and his party'.
"Then he said: 'By Allah, if they put us to flight (and pursue us) to the date-palms of Hajar (a town in Bahrain, Persian Gulf
[i.e., if they pursue us along all the Arabian desert] nevertheless) we know surely that we are right and they are wrong.'
"Then he (Ammar) continued (addressing the enemies):
We struck you to (believe in) its (Holy Qur'an) revelation; And today we strike you to (believe in) its interpretation; Such
strike as to remove heads from their resting places; And to make the friend forget his sincere friend; Until the truth returns
to its (right) path.'"
The narrator says: "I did not see the Holy Prophet's companions killed at any time as many as they were killed on this day."
Then `Ammar spurred his horse, entered the battlefield and began fighting. He persistently chased the enemy, made attack
after attack, and raised challenging slogans till at last a group of mean-spirited Syrians surrounded him on all sides, and a
man named Abu al-Ghadiyah al-Juhari (al-Fazari) inflicted such a wound upon him that he could not bear it, and returned
to his camp. He asked for water. A tumbler of milk was brought to him. When `Ammar looked at the tumbler he said: "The
Messenger of Allah had said the right thing." People asked him what he meant by these words. He said "The Messenger of
Allah informed me that the last sustenance for me in this world would be milk." Then he took that tumbler of milk in his
hands, drank the milk and surrendered his life to Allah, the Almighty. When Amir al-mu'minin came to know of his death, he
came to `Ammar's side, put his (`Ammar's) head on his own lap, and recited the following elegy to mourn his death:
Surely any Muslim who is not distressed at the murder of the son of Yasir, and is not be afflicted by this grievous misfortune
does not have true faith.
May Allah show His mercy to `Ammar the day he embraced Islam, may Allah show His mercy to `Ammar the day he was
killed, and may Allah show His mercy to `Ammar the day he is raised to life.
Certainly, I found `Ammar (on such level) that three companions of the Holy Prophet could not be named unless he was the
fourth, and four of them could not be mentioned unless he was the fifth.
There was none among the Holy Prophet's companions who doubted that not only was Paradise once or twice compulsorily
bestowed upon `Ammar, but that he gained his claim to it (a number of times). May Paradise give enjoyment to `Ammar.
Certainly, it was said (by the Holy Prophet) "Surely, `Ammar is with the truth and the truth is with `Ammar. He turns
wherever the truth turns. His killer will be in hell."
Then Amir al-mu'minin stepped forward and offered funeral prayers for him, and then with his own hands, he buried him
with his clothes.
`Ammar's death caused a good deal of commotion in the ranks of Mu`awiyah too, because there were a large number of
prominent people fighting from his side under the impression created in their minds that he was fighting Amir al-mu'minin
for a right cause. These people were aware of the saying of the Holy Prophet that `Ammar would be killed by a group who
would be on the wrong side. When they observed that `Ammar had been killed by Mu`awiyah's army, they became
convinced that they were on the wrong side and that Amir al-mu'minin was definitely on the right. This agitation thus
caused among the leaders as well as the rank and file of Mu`awiyah's army, was quelled by him with the argument that it
was Amir al-mu'minin who brought `Ammar to the battlefield and therefore it was he who was responsible for his death.
When Mu`awiyah's argument was mentioned before Amir al-mu'minin he said it was as though the Prophet was responsible
for killing Hamzah as he brought him to the battle of Uhud. (at-Tabari, at-Tarikh, vol. 1, pp. 3316-3322; vol. 3, pp.
2314-2319; Ibn Sa`d, at-Tabaqat, vol. 3, Part 1, pp. 176-189; Ibn al-Athir, al-Kamil, vol. 3, pp. 308-312; Ibn Kathir, at-
Tarikh, vol. 7, pp, 267-272; al-Minqari, Siffin, pp. 320-345; Ibn `Abd al-Barr, al-Isti'ab, vol . 3, pp. 1135- 1140; vol. 4, p.
1725; Ibn al-Athir, Usd al-ghabah, vol. 4, pp. 43-47; vol. 5, p. 267; Ibn Abi'l-Hadid, Sharh Nahjul Balaghah, vol. 5, pp.
252-258; vol. 8, pp. 10-28; vol. 10, pp. 102-107, al-Hakim, al-Mustadrak, vol. 3, pp. 384-394; Ibn `Abd Rabbih, al-`Iqd al-
farid, vol. 4, pp. 340-343; al-Mas`udi, Muruj adh-dhahab, vol. 2, pp. 381-382, al-Haytami, Majma` az-zawa'id, vol. 7, pp.



238-244; vol. 9, pp. 291-298; al-Baladhuri, Ansab al-ashraf (Biography of Amir al-mu'minin), pp. 310-319.

5. Abu'l-Haytham (Malik) ibn at-Tayyihan al-Ansari was one of the twelve chiefs (naqib [of Ansar]) who attended the fair
and met at al-`Aqabah -- in the first `Aqabah and among those who attended in the second `Aqabah -- where he gave the
Holy Prophet the 'pledge of Islam'. He was present in the battle of Badr and all other battles as well as places of assembly
by the Muslims during the lifetime of the Holy Prophet. He was also among the sincere supporters of Amir al-mu'minin and
he attended the battle of Jamal as well as Siffin where he was martyred. (al-Isti`ab, vol. 4, p. 1773; Siffin, p. 365; Usd al-
ghabah, vol. 4, p. 274; vol. 5, p. 318; al-Isabah, vol. 3, p. 341; vol. 4, pp. 312-313; Ibn Abi'l-Hadid, vol. 10, pp. 107-108;
Ansab al-ashraf, p. 319).
6. Khuzaymah ibn Thabit al-Ansari. He is known as Dhu'sh-Shahadatayn because the Holy Prophet considered his
evidence equivalent to the evidence of two witnesses He was present in the battle of Badr, and other battles as well as in
the places of assembly of the Muslims during the lifetime of the Holy Prophet. He is counted among the earliest of those
who showed their adherence to Amir al-mu'minin and he was also present in the battle of Jamal and Siffin. `Abd ar-
Rahman ibn Abi Layla narrated that he saw a man in the battle of Siffin fighting the enemy valiantly and when he protested
against his action, the man said:
I am Khuzaymah ibn Thabit al-Ansari, I have heard the Holy Prophet saying "Fight, fight, by the side of `Ali." (al-Khatib al-
Baghdadi, Muwaddih awham al-jam` wa't-tafriq, vol. 1, p. 277).
Khuzaymah was martyred in the battle of Siffin soon after the martyrdom of `Ammar ibn Yasir.
Sayf ibn `Umar al-Usayydi (the well known liar) has fabricated another Khuzaymah, and claimed that the one who was
martyred in the battle of Siffin was this one and not the one with the surname of 'Dhu'sh-Shahadatayn'. at-Tabari has
quoted this fabricated story from Sayf either intentionally or otherwise, and through him this story has affected some other
historians who quoted from at-Tabari or relied on him. (For further reference, see al-`Askari, Khamsun wa miah sahabi
mukhtalaq [one hundred and fifty fabricated companions], vol. 2, pp. 175-189).
After having denied this story Ibn Abi'l-Hadid adds (in Sharh Nahjul Balaghah, vol. 10, pp. 109-110) that:
Furthermore, what is the need for those who want to defend Amir al-mu'minin to make a boast of abundance with
Khuzaymah, Abu'l-Haytham, `Ammar and others. If people treat this man (Amir al-mu'minin) with justice and look at him
with healthy eyes they will certainly realise that should he be alone (on one side) and the people all together (on the other
side) fighting him, he will be in the truth and all the rest will be in the wrong. (at-Tabaqat, vol. 3, Part 1, pp. 185,188; al-
Mustadrak, vol. 3, pp. 385, 397; Usd al-ghabah, vol. 2, p. 114; vol. 4, p. 47; al-lsti`ab, vol. 2, p. 448; at-Tabari, vol. 3,
pp.2316, 2319, 2401; al-Kamil, vol. 3, p. 325; Siffin, pp. 363, 398; Ansab al-ashraf, pp. 313-314).
7. Among the people who were present in the battle of Jamal on the side of Amir al-muminin there were one hundred and
thirty Badries (those who participated in the battle of Badr with the Holy Prophet) and seven hundred of those who were
present in the 'pledge of ar-Ridwan' (Bay`atu'r-Ridwan) which took place under a tree. (adh-Dhahabi, Tarikh al-lslam, vol.
2, p. 171; Khalifah ibn Khayyat, at-Tarikh vol. 1, p. 164). Those who were killed in the battle of Jamal from the side of Amir
al-muminin numbered some five hundred (some said that the number of martyrs were more than that). But on the side of
the people of Jamal twenty thousand were killed. (al-`lqd al-farid, vol. 4, p. 326).
Among those who were present in the battle of Siffin on the side of Amir al-mu'minin, there were eighty Badries and eight
hundred of those who gave the Holy Prophet the 'pledge of ar-Ridwan.' (al-Mustadrak, vol. 3, p. 104 al-Isti`a'b, vol. 3, p.
1138; al-Isabah, vol. 2, p. 389; at-Tarikh, al-Ya`qubi, vol. 2, p. 188).
On the side of Mu`awiyah forty-five thousand were killed, and on the side of Amir al-muminin twenty-five thousand. Among
these martyrs (of Amir al-mu'minin) there were twenty-five or twenty-six Badries and sixty-three or three hundred and
three of the people of the 'pledge of ar-Ridwan'. (Siffin, p. 558; al-Isti`ab, vol. 2, p. 389, Ansab al-ashraf, p. 322; Ibn Abi'l-
Hadid, vol. 10, p. 104; Abu'l-Fida' vol. 1, p. 175, Ibn al-Wardi, at-Tarikh, vol. 1, p. 240; Ibn Kathir, vol. 7, p. 275; Tarikh al-
khamis, vol. 2, p. 277)
Besides the distinguished and eminent companions of Amir al-mu'minin like `Ammar, Dhu'sh-Shahadatayn and Ibn al-
Tayyihan, those who lay martyred in Siffin were:--
Hashim ibn `Utbah ibn Abi Waqqas al-Mirqal was killed on the same day when `Ammar was martyred. He was the bearer
of the standard of Amir al-mu'minin's army on that day.
Abdullah ibn Budayl ibn al-Warqa' al-Khuza`i was sometimes the right wing Commander of Amir al-muminin's army and



sometimes the infantry Commander.

Sermon 183: Praise be to Allah Who is
recognised without being seen…
Praise of Allah for His bounties (His Might, the excellences of the Qur’an and counseling piety)

(ومن خطبة له (عليه السلام

ف قدرة اله وف فضل القرآن وف الوصية بالتقوى

Praise be to Allah Who is recognised without being seen and Who creates without trouble. He created
the creation with His Might, and receives the devotion of rulers by virtue of His dignity. He exercises
superiority over great men through His generosity. It is He who made His creation to populate the world
and sent towards the jinn and human beings His messengers to unveil it for them, to warn them of its
harm, to present to them its examples, to show them its defects and to place before them a whole
collection of matters containing lessons about the changings of health and sickness in this world, its
lawful things and unlawful things and all that Allah has ordained for the obedient and the disobedient,
namely, Paradise and Hell and honour and disgrace. I extend my praise to His Being as He desires His
creation to praise Him. He has fixed “..for everything a measure” (65:3), for every measure a time limit,
and “..for every time limit a document” (13:38).

ادسو ،هتزبِع اببردَ الابتَعاسو ،هتبِقُدْر قئالْخَلا ة، خَلَقبنْصرِ مغَي نم قالْخَالة، ويورِ رغَي نوفِ مرعه الْمدُ لمالْح
موهذِّرحيلا، وهطَائغ نع مفُوا لَهشيل ،لَهسنْسِ رالاو الْجِن َلا ثعبو ،ا خَلْقَهالدُّنْي نسالَّذِي ا وهو ،ودِهبِج اءظَمالْع
من ضرائها، وليضرِبوا لَهم امثَالَها، وليبصروهم عيوبها، وليهجموا علَيهِم بِمعتَبر من تَصرفِ مصاحها واسقَامها،
.وحلالها وحرامها، وما اعدَّ سبحانَه للْمطيعين منْهم والْعصاة من جنَّة ونَار، وكرامة وهوان

.احمدُه الَ نَفْسه كما استَحمدَ الَ خَلْقه، وجعل لل شَء قَدْراً، ولل قَدْر أجلا، ولل اجل كتَاباً

A part of the same Sermon about the greatness and importance



of the Holy Qur'an

منها: ف ذكر القرآن

The Qur'an orders as well as refrains, remains silent and also speaks. It is the proof of Allah before His
creation. He has taken from them a pledge (to act) upon it. He has perfected its effulgence, and
completed through it His religion. He let the Prophet leave this world when he had conveyed to the
people all His commands of guidance through the Qur'an.

You should therefore regard Allah great as he has held Himself great, because He has not concealed
anything of His religion from you, nor has He left out anything which He likes or which He dislikes, but
He made for it a clear emblem (of guidance) and a definite sign which either refrains from it or calls
towards it. His pleasure is the same for all time to come.

بِه مرأكو ،هنُور تَما ،مهنْفُسا هلَيع نتَهارو ،يثاقَهم هِملَيخَذَ عا ،هخَلْق َلع هةُ الجح ،قنَاط تامصو ،زَاجِر رفَالْقُرآنُ آم
نم ظَّما عم انَهحبس نهوا ممّظفَع .دَى بِهالْه امحا نم الْخَلْق َلغَ اقَدْ فَرو (ه عليه وآلهال صل) هنَبِي ضقَبو ،دِينَه
رجةً، تَزمحةً مآيادِياً، ولَماً بع لَه لعجو لاا هرِهك وا هيضكْ شَيئاً رتْري لَمو ،هدِين نشَيئاً م مْنخْفِ عي لَم نَّهفَا ،هنَفْس
.عنْه، او تَدْعو الَيه، فَرِضاه فيما بق واحدٌ، وسخَطُه فيما بق واحدٌ

You should know that He will not be pleased with you for anything for which He was displeased with
those before you, and He will not be displeased with you for anything for which He was pleased with
those before you. You are treading on a clear path, and are speaking the same as the people before you
had spoken. Allah is enough for your needs in this world. He has persuaded you to remain thankful, and
has made it obligatory on you to mention Him with your tongues.

،مَلانَ قَبك نمم هيضء رَبِش ملَيخَطَ عسي لَنم، وَلانَ قَبك نم َلع طَهخء سَبِش مْنع ضري لَن نَّهوا الَماعو
َلع مَّثحو ،ماكنْيونَةَ دوم مفَاكقَدْ ك ،ملقَب نم الِجالر قَول قَدْ قَالَه عجونَ بِرلَّمَتَتِن، ويثَر با ونَ فيرا تَسنَّماو
رالذِّك منَتلْسا نم ضافْتَررِ، وُّالش.

Warning against punishment on the Day of Judgement

الوصية بالتقوى

He has advised you to exercise fear and has made it the highest point of His pleasure and all that He
requires from His creatures. You should therefore fear Allah, who is such that you are as though just in
front of Him, and your forelocks are in His grip, and your change of position is in His control. If you



conceal a matter, He will know of it. If you disclose a matter, He will record it. For this He has appointed
honoured guards (angels) who do not omit any rightful matter nor include anything incorrect.

You should know that “..whoever fears Allah, He will make for him a way out” (65:3) of troubles and
(grant him) a light (to help him) out of darkness. He will ever keep him in whatever condition he wishes,
and will make him stay in a position of honour near Himself, in the house which He has made for
Himself. The shade of this house is His throne, its light is His effulgence, its visitors are His angels and
its companions are His prophets.

متَقَلُّبو ،دِهبِي مياصنَوو ،هنيبِع نْتُمالَّذِي ا هفَاتَّقُوا ال .هخَلْق نم تَهاجحو ،اهرِض نْتَها ملَهعجى، وبِالتَّقْو ماكصواو
.لااطثْبِتُونَ بي لاقّاً، وطُونَ حقسي اماً، لارفَظَةً ككَ حبِذل لكقَدْ و ،هتَبك لَنْتُمعن ااو ،هملع تُمررسن اا ،هتضقَب ف
نْزِلم نْزِلْهيو ،هنَفْس تما اشْتَهيف دْهّخَليو ،الظُّلَم ننُوراً مو ،تَنالْف نم (ًجاخْرم لَه لعجي هال تَّقي نم) نَّهوا الَماعو
لُهسا رهفَقَاورو ،تُهئلاا مهارزُوو ،تَهجها بهنُورو ،شُهرا علُّهظ ،هنَفْسا لهطَنَعار اصد ف ،نْدَهع ةامرْال.

Therefore, hasten towards the place of return and go ahead of (your) deaths (by collecting provision for
the next world). Shortly, the expectations of the people will be cut short and death will overtake them
while the door of repentance will be closed for them. You are still in a place to which those who were
before you have been wishing to return. In this world, which is not your house, you are just a traveller in
motion.

You have been given the call to leave from here, and you have been ordered to collect provision while
you are here. You should know that this thin skin cannot tolerate the Fire (of Hell). So, have pity on
yourselves because you have already tried it in the tribulations of the world.

فَبادِروا الْمعاد، وسابِقُوا الاجال، فَانَّ النَّاس يوشكُ انْ ينْقَطع بِهِم الامل، ويرهقَهم الاجل، ويسدَّ عنْهم باب التَّوبة، فَقَدْ
وذِنْتُمقَد او ،مكبِدَرا تسار لَيد نفَر مس َلبِيل، عنُو سب نْتُماو ،مَلانَ قَبك نةَ معجالر هلَيا لاا سم ثْلم ف تُمحبصا
منها بِالارتحالِ، وامرتُم فيها بِالزادِ. واعلَموا انَّه لَيس لهذَا الْجِلْدِ الرقيق صبر علَ النَّارِ، فَارحموا نُفُوسم، فَانّم قَدْ
.جربتُموها ف مصائبِ الدُّنْيا

Have you ever seen the crying of a person who has been pricked with a thorn or who bleeds due to
stumbling or whom hot sand has burnt? How would he feel when he is between two frying pans of Hell
with stones all round with Satan as his companion? Do you know that when Malik (the guard-in-charge
of Hell) is angry with the fire, its parts begin to clash with each other (in rage), and, when he scolds it, it
leaps between the doors of Hell crying on account of his scolding.

افَرايتُم جزعَ احدِكم من الشَّوكة تُصيبه، والْعثْرة تُدْميه، والرمضاء تُحرِقُه؟ فَيف اذَا كانَ بين طَابقَين من نَار،
ضجِيع حجر، وقَرِين شَيطَان؟! اعلمتُم انَّ مالاً اذَا غَضب علَ النَّارِ حطَم بعضها بعضاً لغَضبِه، واذَا زَجرها
!تَوثَّبت بين ابوابِها جزعاً من زَجرته؟



O you who are advanced in years, whom old age has made hoary, how will you feel when rings of fire
will touch the bones of your neck, and handcuffs hold so hard that they eat away the flesh of the
forearms? (Fear) Allah! Allah! O crowd of men, while you are in good health before sickness (grips you)
and you are in ease before straitness (overtakes you).

You should try for the release of your necks before their mortgage is foreclosed, keep your eyes awake
at night, make your bellies lean, use your feet, spend your money, take your bodies and spend them
over yourselves, and do not be niggardly about them, because Allah the Glorified, has said:

... if you help (in the way) of Allah, He will (also) help you, and will set firm your feet. (Qur'an,
47:7)

and He, the Sublime. has said:

Who is he who would loan unto Allah a goodly loan so that He may double it for him, and for him
shall be a noble recompense. (Qur'an, 57:11)

َّتح عاموتِ الجبنَشنَاقِ، وعالا ظَامالنَّارِ بِع اقطْوا تمذَا الْتَحا نْتا فيك ،الْقَتَير هزالَّذِي قَدْ لَه ،بِيرْال فَنا الْيهيا
،يقالض لقَب ةحالْفُس فو ،قْمالس لقَب ةحالص ونَ فمالس نْتُماادِ! وبالْع شَرعم هال هدِ؟ فَالاعوالس وملُح لَتكا
فَاسعوا ف فَاكِ رِقَابِم من قَبل انْ تُغْلَق رهائنُها، اسهِروا عيونَم، واضمروا بطُونَم، واستَعملُوا اقْدَامم، وانْفقُوا
هوا الرنْ تَنْصا) :انَهحبس هال ا، فَقَدْ قَالنْها عخَلُوا بِهتَب لاو ،منْفُسا َلا عوا بِهودتَج مادِكسجا نخُذُوا مو ،مَالوما
رِيمك رجا لَهو لَه فَهاعضناً فَيسضاً حقَر هال قْرِضذَا الَّذِي ي نم) :َالتَع قَالو ،(مقْدَاما ِتثَبيو مكرنْصي)،

He does not seek your support because of any weakness, nor does He demand a loan from you
because of shortage. He seeks your help, although He possesses all ..the armies of the skies and the
earth (48:7) and He is the All-mighty, the All-wise (14:4). He seeks a loan from you, although He
owns ..the treasuries of the skies and the earth (63:7) and ..He is the All-sufficient, the All-
laudable (22:64). (Rather) He intends to try you as to which of you is best in conduct (11:7).

You should therefore be quick in performance of (good) acts so that you may be with His neighbours in
His abode; He made His Prophet's companions of these neighbours and made the angels to visit them.
He has honoured their ears so that the sound of Hell fire may never reach them, and He has afforded
protection to their bodies from weariness and fatigue.

. . . that is the grace of Allah, He bestoweth it upon whomsoever He willeth; and Allah is the Lord
of Mighty Grace. (Qur'an, 57:21)

،(يمالْح زِيزالْع وه)و (ِضرالااتِ وماوالس نُودج) لَهو مكرتَنْصاس ،قُل نم متَقْرِضسي لَمو ،ٍذُل نم مكرتَنْصسي فَلَم
.(لامع نسحا ميا مكلُوبي) ْنا ادرا انَّماو ،(ُيدمالْح الْغَن وه)و (ِضرالااتِ وماوالس نائخَز) لَهو مضتَقْراسو
عمنْ تَسم اهاعمسا مكراو ،تَهئلام مهزَاراو ،لَهسر بِهِم افَقر ،ارِهد ف هانِ الجِير عونُوا مَت مالمعوا بِاادِرفَب



يمظالْع لذُوالْفَض هالو شَاءي نم يهؤتي هال لكَ فُضباً، (ذلنَصلُغُوباً و َنْ تَلْقا مهادسجانَ اصداً، وبنَار ا يسسح)

I say what you are hearing. I seek Allah's help for myself and yourselves. He is enough for us and He is
..an excellent trustee (3:173).

يلكالْو معننَا (وبسح وهو ،منْفُساو نَفْس لانُ عتَعسالْم هالونَ، وعما تَسم قُولا)!

Alternative Sources for Sermon 183

(1) Al-Zamakhshari, Rabi’, I, 53;

(2) Ibn al-'Athir, al-Nihayah, V, 299;

(3) al-Bahrani, Tafsir al-burhan, I, 9, from a source other than Nahj.

Sermon 184: Keep silent! May Allah disgrace
you…

One of the Kharijites al-Burj ibn Mushir at-Ta'i raised the slogan, "Command behoves only Allah" in such
a way that Amir al-mu'minin heard it. On hearing it he said:

(ومن كلام له (عليه السلام

قاله للبرج بن مسهر الطائ، وقد قال له بحيث يسمعه: لا حم إلا له، وكان من الخوارج

Keep silent! May Allah disgrace you, make you ugly, O you with broken tooth. Certainly, by Allah, when
truth became manifest even then your personality was weak and your voice was low. But when wrong
began to shout loudly you again sprouted up like the horns of a kid.

لاطالْب رذَا نَعا َّتتُكَ، حواً صيكَ، خَفشَخْص يلائض يهف نْتَف الْحق رلَقَدْ ظَه هالفَو ،مثْرا اي هكَ الحقَب تاس
. نَجمت نُجوم قَر نِ الْماعزِ



Alternative Sources for Sermon 184

(1) Al-’Askari, Kitab al-sina’atayn, 258.

Sermon 185: Praise be to Allah. He is such that
senses cannot perceive Him…
Praise of Allah and His wonderful creatures

(ومن خطبة له (عليه السلام

يحمداله فيها ويثن عل رسوله ويصف خلقاً من الحيوان

Praise be to Allah. He is such that senses cannot perceive Him, place cannot contain Him, eyes cannot
see Him and veils cannot cover Him. He proves His eternity by the coming into existence of His creation,
and (also) by originating His creation (He proves) His existence, and by their (mutual) similarity He
proves that there is nothing similar to Him. He is true in His promise. He is too high to be unjust to His
creatures. He stands by equity among His creation and practices justice over them in His commands. He
provides evidence through the creation of things of His being from ever, through their marks of
incapability of His power, and through their powerlessness against death of His eternity.

الْحمدُ له الَّذِي لا تُدْرِكه الشَّواهدُ، ولا تَحوِيه الْمشَاهدُ، ولا تَراه النَّواظر، ولا تَحجبه السواتر، الدَّالِ علَ قدَمه بِحدُوثِ
خَلْقه، وبِحدُوثِ خَلْقه علَ وجودِه، وبِاشْتباههِم علَ انْ لا شَبه لَه، الَّذِي صدَق ف ميعادِه، وارتَفَع عن ظُلْم عبادِه،
َلزِ عجالْع نم ا بِههمسا وبِمو ،هتيزَلا َلع اءشْيدُوثِ الاتَشْهِدٌ بِحسم ،همح ف هِملَيع دَلعو ،هخَلْق ف سطبِالْق قَامو
هامود َلع الْفَنَاء نم هلَيا اهطَرا اضبِمو ،هتقُدْر،

He is One, but not by counting. He is everlasting without any limit. He is existent without any support.
Minds admit of Him without (any activity of the) senses. Things which can be seen stand witness to Him
without confronting Him. Imagination cannot encompass Him. He manifests Himself to the imagination
with his help for the imagination, and refuses to be imagined by the imagination. He has made
imagination the arbiter (in this matter). He is not great in the sense that volume is vast and so His body
is also great. Nor is He mighty in the sense that His limits should extend to the utmost and so His frame
be extensive. But He is great in position and mighty in authority.



طْ بِهتُح ة، لَمراضحبِم لا ائرالْم دُ لَهتَشْهة، ورشَاعبِم انُ لاذْهالا د، تَتَلَقَّاهمعب لا مقَائد، ومبِا لا مائددَد، وبِع دٌ لااحو
لايماً، وستَج تْهربَف اتايهّالن بِه تَدَّتر امببِذِي ك سا، لَيهماكا حهلَياا، ونهم تَنَعا امبِها، وا بِهلَه َّلتَج لب ،امهَوالا
.بِذِي عظَم تَنَاهت بِه الْغَايات فَعظَّمتْه تَجسيداً بل كبر شَاناً، وعظُم سلْطَاناً

About the Holy Prophet

الرسول الاعظم

I stand witness that Muhammad is His slave, His chosen Prophet and His responsible trustee -- may
Allah bless him and his descendants. Allah sent him with undeniable proofs, a clear success and open
paths. So he conveyed the message declaring the truth with it. He led the people on the (correct)
highway, established signs of guidance and minarets of light, and made Islam's ropes strong and its
knots firm.

،ورِ الْفَلَجظُهو ،ججوبِ الْحبِۇج لَهسرا (ه عليه وآله وسلمال صل) ضالر ينُهماو ،فالص دُهبداً عمحنَّ مدُ اشْهاو
،اءيالض نَارمو دَاءتهالا ملاعا قَاماا، وهلَيع دالا ةجحالْـم َلع لمحا، وادِعاً بِهالَةَ صِسلَّغُ الرفَب ،جنْهالْم احيضاو
.وجعل امراس الاسلام متينَةً، وعرا الايمانِ وثيقَةً

A part of the same sermon about the creation of animal species

منها: ف صفة عجيب خلق أصناف من الحيوان

Had they pondered over the greatness of His power and the vastness of His bounty they would have
returned to the right path and feared the punishment of the Fire; but hearts are sick and eyes are
diseased. Do they not see the small things He has created, how He strengthened their system and
opened for them hearing and sight and made for them bones and skins? Look at the ant with its small
body and delicate form.

It can hardly be seen in the corner of the eye, nor by the perception of the imagination - how it moves on
the earth and leaps at its livelihood. It carries the grain to its hole and deposits it in its place of stay. It
collects during the summer for its winter, and during strength for the period of its weakness. Its livelihood
is guaranteed, and it is fed according to fitness. Allah, the Kind, does not forget it and (Allah the Giver)
does not deprive it, even though it may be in dry stone or fixed rocks.

ولَو فَروا ف عظيم الْقُدْرة، وجسيم النّعمة، لَرجعوا الَ الطَّرِيق، وخَافُوا عذَاب الْحرِيق، ولن الْقُلُوب عليلَةٌ،
،رصالْبو عمالس لَه فَلَقو ،هيبكتَر تْقَناو ،خَلْقَه محا فيك ،هال ا خَلَقيرِ مغص َلونَ اتَنْظُر دْخُولَةٌ! ألام ارصبالاو



وسوى لَه الْعظْم والْبشَر!. انْظُروا الَ الَّنملَة ف صغَرِ جثَّتها، ولَطَافَة هيىتها، لا تَاد تُنَال بِلَحظ الْبصرِ، ولا بِمستَدْركِ
الْفرِ، كيف دبت علَ ارضها، وصبت علَ رِزْقها، تَنْقُل الْحبةَ الَ جحرِها، وتُعدُّها ف مستَقَرِها. تَجمع ف حرِها
لبردِها، وف ۇرودِها لصدَرِها، مفُول بِرِزْقها، مرزُوقَةٌ بِوِفْقها، لا يغْفلُها الْمنَّانُ، ولا يحرِمها الدَّيانُ، ولَو ف الصفَا
!الْيابِسِ، والْحجرِ الْجامسِ

If you have thought about its digestive tracts in its high and low parts, the carapace of its belly, and its
eyes and its ears in its head you would be amazed at its creation and you would feel difficulty in
describing it. Exalted is He who made it stand on its legs and erected it on its pillars (of limbs). No other
originator took part with Him in its origination and no one having power assisted Him in its creation.

If you tread on the paths of your imagination and reach its extremity it will not lead you anywhere except
that the Originator of the ant is the same as He who is the Originator of the date-palm, because
everything has (the same) delicacy and detail, and every living being has little difference. In His creation,
the big, the delicate, the heavy, the light, the strong, the weak are all equal. 1

ولَو فَرت ف مجارِي اكلها، وف علْوها وسفْلها، وما ف الجوفِ من شَراسيفِ بطْنها، وما ف الرأسِ من عينها
ا! لَمهمائعد َلا عنَاهبا، وهمائقَو َلا عهقَامالَّذِي ا َالباً! فَتَعا تَعهفصو نم يتلَقباً، وجا عهخَلْق نم تيا، لَقَضهذُناو
لالَةُ الَّتْكَ الدَّلاا دم ،هاتلُغَ غَايتَبرِكَ لبِ فذَاهم ف تبرض لَوو .ا قَادِرهخَلْق َلع نْهعي لَمو ،را فَاطهتطْرف ف هكشْري
،يفاللَّطو يللا الْجمو ،ح لفِ كلاضِ اخْتغَامء، وَش لك يلتَفْص يقدَقل ،النَّخْلَة رفَاط وه لَةالَّنم رنَّ فَاطا َلع
اءوس لاا هخَلْق ف ،يفعالضو الْقَوِيو ،يفوالخَف يلالثَّقو.

The Creation of the Universe

خلقة السماء والون

So is (the creation of) the sky, the air, the winds and the water. Therefore, you look at the sun and
moon, the plants and trees, water and stone, the alternation of this night and day, the flowing out of
these seas, the large number of mountains and the height of their peaks, the diversity of languages and
the variety of tongues. Then woe be to him who disbelieves in the Ordainer and denies the Ruler. They
claim that they are like grass for which there is no cultivator nor any maker for their diverse shapes.
They have not relied on any argument for what they assert, nor on any research for what they have
heard. Can there be any construction without a Constructor, or any offence without an offender.

وكذلكَ السماء والْهواء، والرِياح والْماء. فَانْظُر الَ الشَّمسِ والْقَمرِ، والنَّباتِ والشَّجرِ، والْماء والْحجرِ، واخْتلافِ هذَا
اللَّيل والنَّهارِ، وتَفَجرِ هذِه الْبِحارِ، وكثْرة هذِه الْجِبالِ، وطُولِ هذِه الْقلالِ، وتَفَرقِ هذِه اللُّغَاتِ، والالْسن الْـمخْتَلفَاتِ.
فَالويل لمن جحدَ الْمقَدِّر، وانْر الْمدَبِر! زَعموا انَّهم كالنَّباتِ ما لَهم زَارعٌ، ولا لاخْتلافِ صورِهم صانع، ولَم يلْجاوا
!الَ حجة فيما ادعوا، ولا تَحقيق لما اوعوا، وهل يونُ بِنَاء من غَيرِ بان، او جِنَايةٌ من غَيرِ جان؟



The wonderful creation of the locust

خلقة الجرادة

If you wish you can reflect on the locust (as well). Allah gave it two red eyes, lighted for them two moon-
like pupils, made for it small ears, opened for it a suitable mouth and gave it keen sense, gave it two
teeth to cut with and two sickle-like feet to grip with. The farmers are afraid of it in the matter of their
crops since they cannot drive it away even though they may join together. The locust attacks the fields
and satisfies its desires (of hunger) from them although its body is not equal to a thin finger.

،الْخَف عما السلَه لعجو ،نياورقَم ندَقَتَيا حلَه جرساو ،نياو رمح ننَييا علَه ذْ خَلَقا ،ةادرالْج ف قُلْت تىنْ شاو
،همعزَر اعُ فرا الزهبهري ،ا تَقْبِضبِهِم نلَينْجمو ،ا تَقْرِضبِهِم نينَابو ،الْقَوِي سا الْحلَه لعجو ،وِيالس ا الْفَملَه فَتَحو
ولا يستَطيعونَ ذَبها، ولَو اجلَبوا بِجمعهِم، حتَّ تَرِد الْحرث ف نَزواتها، وتَقْض منْه شَهواتها، وخَلْقُها كلُّه لا يوِنُ
.اصبعاً مستَدِقَّةً

About the Glory of Allah

Glorified is Allah before Whom bows in prostration “..whoever there is in the heavens and the earth,
willingly or unwillingly.” (13:15), and submits to Him by placing his cheeks and face (in the dust), casts
himself down before Him (in obedience) in health and weakness, and hands over to Him full control in
fear and apprehension.

The birds are bound by His commands. He knows the number of their feathers and their breaths. He has
made their feet to stand on water and on land. He has ordained their livelihoods. He knows their
species: this is the crow, this is the eagle, this is the pigeon and this is the ostrich. He called out every
bird with its name (while creating it) and provided it with its livelihood. He created “..heavy clouds”
(13:12) and produced from them heavy rain and spread it on various lands. He drenched the earth after
its dryness and grew vegetation from it after its barrenness.

هإلَي ةبِالْطَّاع لْقيهاً، وجوخَدّاً و لَه رّفعيو ،(ًهاركعاً وضِ طَورالااتِ وماوالس ف نم) دُ لَهجسالَّذِي ي هكَ الارفَتَب
سلْماً وضعفاً، ويعط الْقياد رهبةً وخَوفاً! فَالطَّير مسخَّرةٌ لامرِه، احص عدَد الرِيشِ منْها والنَّفَس، وارس قَوائمها
علَ النَّدَى والْيبسِ، قَدَّر اقْواتَها، واحص اجنَاسها، فَهذَا غُراب وهذَا عقَاب، وهذَا حمام وهذَا نَعام، دعا كل طَائر
باسمه، وكفَل لَه بِرِزْقه. وانْشَا )السحاب الثّقَال(، فَاهطَل دِيمها، وعدَّد قسمها، فَبل الارض بعدَ جفُوفها، واخْرج نَبتَها
.بعدَ جدُوبِها



Alternative Sources for Sermon 185

(1) Abu Talib Yahya ibn al-Husayn ibn Harun al-Husayni, al-'Amali, 192;

(2) al-Zamakhshari, Rabi’, bab dawabb al-barr wa al-bahr;

(3) al-Tabarsi, al-'Ihtijaj, I, 305.

1. The meaning is that if the smallest thing in creation is examined it will be found to contain all that which is found in the
biggest creatures, and each will exhibit the same reflection of natures, workmanship and performance, and the ratio of each
to Allah's might and power will be the same, whether it be as small as an ant or as big as a date palm. Is it not that making
a small thing is easy for Him while the making of a big thing is difficult for Him, because the diversity of colour, volume and
quantity is just based on the dictates of His sagacity and expediency, but as regards creation itself there is no difference
among them. Therefore, this uniformity of creation is a proof of the oneness and unity of the Creator.

Sermon 186: He who assigns to Him (different)
conditions does not believe in His Oneness….
About the Oneness of Allah. This sermon contains principles of knowledge which no other sermon
contains

(ومن خطبة له (عليه السلام

ف التوحيد

وتجمع هذه الخطبة من أصول العلوم ما لا تجمعه خطبة

He who assigns to Him (different) conditions does not believe in His Oneness, nor does he who likens
Him grasp His reality. He who illustrates Him does not signify Him. He who points at Him and imagines
Him does not mean Him. Everything that is known through itself has been created, and everything that
exists by virtue of other things is the effect (of a cause). He works but not with the help of instruments.
He fixes measures but not with the activity of thinking. He is rich but not by acquisition.

لك .همهتَوو هلَيا شَارا نم دَهمص لاو ،ههشَب نم َنع اهيا لاو ،ثَّلَهم نم ابصا يقَتَهقح لاو ،فَهيك نم دَهحا وم
.معروف بِنَفْسه مصنُوعٌ، وكل قَائم ف سواه معلُول. فَاعل لا بِاضطرابِ آلَة، مقَدِّر لا بِجولِ فرة، غَن لا بِاستفَادة



Times do not keep company with Him, and implements do not help Him. His Being precedes times. His
Existence precedes non-existence and His eternity precedes beginning. By His creating the senses it is
known that He has no senses. By the contraries in various matters it is known that He has no contrary,
and by the similarity between things it is known that there is nothing similar to Him. He has made light
the contrary of darkness, brightness that of gloom, dryness that of moisture and heat that of cold.

رِفع رشَاعالْم يرِهبِتَشْع .زَلُها دَاءتالابو ،هودۇج دَمالْعو ،نُهوك قَاتوالا قبس ،اتودالا دُهفتَر لاو ،قَاتوالا هبحتَص لا
النُّور ادض .لَه قَرِين نْ لاا رِفع اءشْيالا نيب هنَتقَاربِمو ،دَّ لَهض نْ لاا رِفورِ عمالا نيب هتادضبِمو ،لَه رشْعم نْ لاا
.بِالظُّلْمة، والْۇضوح بِالْبهمة، والْجمود بِالْبلَل، والْحرور بِالصردِ

He produces affection among inimical things. He fuses together diverse things, brings near remote
things and separates things which are joined together. He is not confined by limits, nor counted by
numbers. Material parts can surround things of their own kind, and organs can point out things similar to
themselves.

The word 1 "mundhu" (i.e. since) disproves their eternity, the word "qad" (that denotes nearness of time
of occurrence), disproves their being from ever and the word "lawla" (if it were not) keep them remote
from perfection. Through them the Creator manifests Himself to the intelligence, and through them He is
guarded from the sight of the eyes.

بسحي لادّ، وبِح لشْمي ا. لاهاتيتَدَانم نيب ِقفَرا، مهداتاعتَبم نيب ِبقَرا، مهايِنَاتتَبم نيقَارِنٌ با، مهاتادِيتَعم نيب فّلوم
بِعدٍّ، وانَّما تَحدُّ الادوات انْفُسها، وتُشير الالات الَ نَظَائرِها، منَعتْها «منْذُ» الْقدْمةَ، وحمتْها «قَدُ» الازَليةَ، وجنَّبتْها
.«لَولا» التَّملَةَ. بِها تَجلَّ صانعها للْعقُولِ، وبِها امتَنَع عن نَظَرِ الْعيونِ

Stillness and motion do not occur in Him, and how can that thing occur in Him which He has Himself
made to occur, and how can a thing revert to Him which He first created, and how can a thing appear in
Him which He first brought to appearance. If it had not been so, His Self would have become subject to
diversity, His Being would have become divisible (into parts), and His reality would have been prevented
from being deemed Eternal.

If there was a front to Him there would have been a rear also for Him. He would need completing only if
shortage befell Him. In that case signs of the created would appear in Him, and He would become a sign
(leading to other objects) instead of signs leading to Him. Through the might of His abstention (from
affectedness) He is far above being affected by things which affect others.

لا يجرِي علَيه السونُ والْحركةُ، وكيف يجرِي علَيه ما هو اجراه، ويعود فيه ما هو ابدَاه، ويحدُث فيه ما هو احدَثَةُ ؟!
هذْ لَزِما الـتَّمام سلْـتَملاو ،امما ذْ ۇجِدَ لَها اءرو انَ لَهَلو ،نَاهعزَلِ مالا نم تَنَعملاو ،هنْهك ازلَتَجو ،ذَاتُه تَتذاً لَتَفَاوا
رّثونْ يا نم نَاعتملْطَانِ الابِس جخَرو ،هلَيع دْلُولاانَ منْ كدَ اعب يلالد لولَتَحو ،يهف نُوعصةُ الْمآي تذاً لَقَاماانُ. والنُّقْص



رِهغَي ف رّؤثا يم يهف.

He is that which does not change or vanish. The process of setting does not behove Him. He has not
begotten any one lest He be regarded as having been born. He has not been begotten otherwise He
would be contained within limits. He is too High to have sons. He is too purified to contact women.
Imagination cannot reach Him so as to assign Him quantity. Understanding cannot think of Him so as to
give him shape. Senses do not perceive Him so as to feel Him. Hands cannot touch Him so as to rub
against Him. He does not change into any condition. He does not pass from one state to another. Nights
and days do not turn Him old. Light and darkness do not alter Him.

،نَاءبخَاذِ الاّات نع لدُوداً، جحم يرصولَدْ فَيي لَملُوداً، ووونَ مدْ فَيلي لَم فُولالا هلَيوزُ عجي لاو ،ولزي لاو ولحي الَّذِي لا
هستَلْم لاو ،هسفَتُح اسوالْح هتُدْرِك لاو ،هِروفَتُص طَنالْف همهتَتَو لاو ،هفَتُقَدِّر امهوالا تَنَالُه لا .اءسّالن ةسملام نع رطَهو
مالظَّلاو اءيالض هِرغَيي لاو ،اميالاو الاللَّي يهلتُب لاالِ، ووحالا ف دَّلتَبي لاال، وبِح رتَغَيي لاو .هسدِي فَتَميالا،

He cannot be described through (the possession of) parts, or through limbs and organs, or by a an
accidental quality or alteration or portions. It cannot be said that He has a limit or extremity, or end or
termination; nor do things control Him so as to raise Him or lower Him, nor does anything carry Him so
as to bend Him or keep Him erect. He is not inside things or outside them. He conveys news, but not
with the tongue or voice. He listens, but not with the holes of the ears or the organs of hearing. He says,
but does not utter words.

He remembers, but does not memorise. He determines, but not by exercising His mind. He loves and
approves without any sentimentality (of heart). He hates and feels angry without any painstaking. When
He intends to create something He says ‘"..Be" and it is’ (2:117), but not through a voice that strikes
(the ears) is that call heard. His speech is an act of His creation. His like never existed before this. If it
had been eternal it would have been a second god.

:قَالي لااضِ. وعبالاو ةرِيبِالْغَي لااضِ، ورعالا نض مربِع لاو ،اءضعالاو ارِحوبِالج لاو ،اءزجالا نء مَبِش فوصي لاو
سلَي .دِّلَهعي وا يلَهمفَي ،لُهمحئاً ينَّ شَيا وا ،هوِيتُه وا لَّهفَتُق وِيهتَح اءشْينَّ الاا لاةٌ، وغَاي لاطَاعٌ وانق لاةٌ، وايهن لادٌّ وح لَه
لافَظُ وحظُ، َيلْفي لاو قُولات، يودابِخُرۇق و لا عمسيات، ولَهوان وسبِل لا خْبِرا بِخَارِج. ينْهع لاج، والبِو اءشْيالا ف َ
نك) :نَهوك ادرا امل قُولشَقَّة. يرِ مغَي نم بغْضيو ضغبيرِ رِقَّة، وغَي نم ضريو بحي .رمضي لارِيدُ ويفَّظُ، وتَح
ناً، َلَوائكَ كذل لقَب نم ني لَم ،ثَّلَهمو هنْشَاا نْهم لعف انَهحبس هملاا كنَّماو ،عمسدَاء يبِن لاعُ، وقْرت يوبِص ونُ)، لافَي
.كانَ قَدِيماً لَانَ الهاً ثَانياً

It cannot be said that He came into being after He had not been in existence because in that case the
attributes of the created things would be assigned to Him and there would remain no difference between
them and Him, and He would have no distinction over them. Thus, the Creator and the created would
become equal and the initiator and the initiated would be on the same level. He created (the whole of)



creation without any example made by someone else, and He did not secure the assistance of any one
out of His creation for creating it.

،لا فَضهلَيع لَه لاو ،لفَص نَهيبا ونَهيونُ بي لاو ،دَثَاتحالْـم فَاتالص هلَيع رِيفَتَج ،ني نْ لَمدَ اعانَ بك :قَالي لا
َلع نتَعسي لَمو ،رِهغَي نم ثَال خَلارِ مغَي َلع قئالْخَلا خَلَق .دِيعالْبتَدَعُ وبالم افَاَتينُوعُ، وصوالْم عانالص تَوِيسفَي
هخَلْق ند محا بِاهخَلْق.

He created the earth and suspended it without being busy, retained it without support, made it stand
without legs, raised it without pillars, protected it against bendings and curvings and defended it against
crumbling and splitting (into parts). He fixed mountains on it like stumps, solidified its rocks, caused its
streams to flow and opened wide its valleys. Whatever He made did not suffer from any frailty, and
whatever He strengthened did not show any weakness.

وانْشَا الارض فَامسها من غَيرِ اشْتغَال، وارساها علَ غَيرِ قَرار، واقَامها بِغَيرِ قَوائم، ورفَعها بِغَيرِ دعائم، وحصنَها
من الاود والاعوِجاج، ومنَعها من التَّهافُتِ والانْفراج، ارس اوتَادها، وضرب اسدَادها، واستَفَاض عيونَها، وخَدَّ
اها قَوم فعض لاو ،نَاها بم هِني ا، فَلَمتَهدِيوا.

He manifests Himself over the earth with His authority and greatness. He is aware of its inside through
his knowledge and understanding. He has power over every thing in the earth by virtue of His sublimity
and dignity. Nothing from the earth that he may ask for defies Him, nor does it oppose Him so as to
overpower Him. No swift-footed creature can run away from Him so as to surpass Him. He is not needy
towards any possessing person so that he should feed Him. All things bow to Him and are humble
before His greatness. They cannot flee away from His authority to someone else in order to escape His
benefit or His harm. There is no parallel for Him who may match Him and no one like Him so as to equal
Him.

لا .هتزعو هللاا بِجنهء مَش لك َلع الالْعو ،هرِفَتعمو هلْما بِعلَه ناطالْب وهو ،هتظَمعو هلْطَانا بِسهلَيع رالظّاه وه
.زُقَهرال فَيذِي م َلا تَاجحي لاو ،بِقَهسا فَينْهم رِيعالس فُوتُهي لاو ،هبغْلفَي هلَيع عتَنمي لاو ،ها طَلَبنْهم ءَش هجِزعي
لاو ،ِهرضو هنَفْع نم عتَنفَتَم رِهغَي َلا هلْطَانس نم برالْه يعتَطتَس لا ،هتظَمعينَةً لَتسم ذَلَّتو ،لَه اءشْيتِ الاعخَض
هاوِيسفَي لَه يرنَظ لاو ،هىاففَي لَه فوك.

He will destroy the earth after its existence, till all that exists on it will become non-existent. But the
extinction of the world after its creation is no more marvelous than its first formation and invention. How
could it be otherwise? Even if all the animals of the earth, whether birds or beasts, stabled cattle or
pasturing ones, of different origins and species, dull people and sagacious men -- all jointly try to create
(even) a mosquito they are not able to bring it into being and do not understand what is the way to its
creation. Their wits are bewildered and wandering. Their powers fall short and fail, and return dazzled



and weary, knowing that they are defeated and admitting their inability to produce it, also realising that
they are too weak (even) to destroy it!

هو الْمفْن لَها بعدَ ۇجودِها، حتَّ يصير موجودها كمفْقُودِها. ولَيس فَنَاء الدُّنْيا بعدَ ابتدَاعها بِاعجب من إنْشَائها
واخْتراعها، وكيف ولَو اجتَمع جميع حيوانها من طَيرِها وبهائمها، وما كانَ من مراحها وسائمها، واصنَافِ
بِيلالس فيك فَترع لاا، وهدَاثحا َلع تا قَدَرة، موضعدَاثِ بحا َلا، عهاسيكاا وهمما دَةّلتَبما، وهنَاسجاا وهنَاخسا
الَ ايجادِها، ولَتَحيرت عقُولُها ف علْم ذلكَ وتاهت، وعجِزت قُواها وتَنَاهت، ورجعت خَاسىةً حسيرةً ، عارِفَةً بِانَّها
!مقْهورةٌ، مقرةً بِالْعجزِ عن انْشَائها، مذْعنَةً بِالضعفِ عن إفْنَائها

Surely, after the extinction of the world, Allah the Glorified will remain alone with nothing else beside
Him. He will be, after its extinction, as He was before its production: without time or place or moment or
period. At this moment, period and time will not exist, and years and hours will disappear. There will be
nothing except Allah, the One, the All-powerful. To Him is the return of all matters. Its initial creation was
not in its power; and the prevention of its extinction was (also) not in its power. If it had the power to
prevent it, it would have existed for ever.

لاقْت وو ا، بِلاهدَ فَنَائعونُ بكَ يذلا، كهدَائتاب لانَ قَبا كمك ،هعم ءَش لا دَهحا والدُّنْي دَ فَنَاءعب ودعي ،انَهحبس نَّهاو
اردُ الْقَهاحالْو لاا ءَش فَلا ،اتاعالسنُونَ وزَالَتِ السو ،قَاتوالاو الجكَ الانْدَ ذلع تدِمان، عزَم لاين وح لاان، وم
َلع تقَدَر لَوا، وهانَ فَنَاوا كنْهنَاع مترِ امبِغَيا، وهخَلْق دَاءتانَ ابا كنْهة مقُدْر ورِ، بِلامالا يعمج يرصم هلَيالَّذِي ا
.الامتنَاع لَدَام بقَاوها

When He made anything of the world, the making of it did not cause Him any difficulty, and the creation
of anything which He created and formed did not fatigue Him. He did not create it to heighten His
authority nor for fear of loss or harm, nor to seek its help against an overwhelming foe, nor to guard
against any avenging opponent with its help, nor for the extension of His domain by its help, nor for
boasting (over largeness of His possession) against a partner, nor because He felt lonely and desired to
seek its company.

نف مخَول لالْطَان، وتَشْدِيدِ سا لِنْهوي لَمو ،خَلَقَهو هارا بم ا خَلْقنْهم هدوي لَمو ،هنَعذْ صا انْهء مَش نْعص هداءَتي لَم
لاو ،هْلم ا فادِ بِهزْدِيلال لاثَاوِر، ودٍّ مض نا مازِ بِهرتحلال لار، واثدٍّ من َلا عبِه انَةعتسلال لاان، ونُقْصال وزَو
.لماثَرة شَرِيك ف شركه، ولا لوحشَة كانَت منْه، فَاراد انْ يستَانس الَيها

Then after its creation He will destroy it, but not because any worry has overcome Him in its upkeep and
administration, or for any pleasure that will accrue to Him, or for the cumbrousness of anything over Him.
The length of its life does not weary Him so as to induce Him to its quick destruction.

But Allah, the Glorified, has maintained it with His kindness, kept it intact with His command and
perfected it with His power. Then after its destruction, He will resuscitate it, but not for any need of His



own towards it, nor to seek the assistance of any of its things against it, nor to change over from the
condition of loneliness to that of company, nor from the condition of ignorance and blindness to that of
knowledge and search, nor from paucity and need towards needlessness and plenty, nor from disgrace
and lowliness towards honour and prestige.

.هلَيا عنْهء مَش قَلثل لاو ،هلَيلَة ااصة واحرل لاا، وتَدْبِيرِها وهرِيفتَص ف هلَيع خَلم داسل ا، لاهوِينَدَ تعا بيهفْني وه ثُم
لا يملُّه طُول بقَائها فَيدْعوه الَ سرعة افْنَائها، لنَّه سبحانَه دبرها بِلُطْفه، وأمسها بِامرِه، واتْقَنَها بِقُدْرته. ثُم يعيدُها
بعدَ الْفَنَاء من غَيرِ حاجة منْه الَيها، ولا استعانَة بشَء منْها علَيها، ولا لانصراف من حال وحشَة إلَ حالِ استىنَاس،
ٍزع َلة اعضو ٍذُل نم لاة، وثْركو نغ َلة ااجحفَقْر و نم لااس، والْتملْم وع[ ِالح] َلا معل وهالِ جح نم لاو
.وقُدْرة

Alternative Sources for Sermon 186

(1) Al-Kulayni, al-Kafi, I, 138;

(2) al-Saduq, al-Tawhid, 96, 320, 324;

(3) al-Saduq, al-'Amali, 205;

(4) al-Mufid, al-'Irshad, 131;

(5) al-Mufid, al-'Ikhtisas, 236;

(6) Sibt ibn al-Jawzi, Tadhkirah, 157;

(7) al-Tabarsi, al-'Ihtijaj, I, 299;

(8) al-Murtada, al-'Amali, I, 103.

1. The meaning is that the sense for which the words "mundhu”, "qad" and "lawla" have been formed is opposed to the
attributes of "Ever", "Eternal" and "Perfect". Therefore, their application to anything would prove that they have come into
existence from non-existence and are imperfect. For example, "mundhu" is used to denote time as is "qad wujida mundu
kadha" (this thing is found since so-and-so). Here a time limit has been stated, and anything for which a limit of time can
be described cannot exist from ever or for ever. The word "qad" shows (indicating the present perfect tense) the immediate
past. This sense also can apply to a thing which is limited in time. The word "lawla" is used to denote the negation of
something in another thing, as "ma ahsanahu wa akmalahu lawla annahu kadha" (how handsome and perfect it would be if
it were so-and-so). Therefore, the thing for which this word is used would be in need of others in handsomeness and
perfection, and would remain deficient by itself.



Sermon 187: May my father and my mother be
sacrificed for those….
Regarding the vicissitudes of time (The mischiefs that are to occur and the absence of lawful ways of
livelihood)

(ومن خطبة له (عليه السلام

تختص بذكر الملاحم

May my father and my mother be sacrificed for those few whose names are well-known in the sky and
not known on the earth. Beware, you should expect what is to befall you such as adversity in your
affairs, severance of relations and the rising up of inferior people. This will happen when the blow of a
sword will be easier for a believer than to secure one Dirham lawfully.

This will happen 1 when the reward of the beggar is more than that of the giver. This will be when you
are intoxicated, not by drinking, but with wealth and plenty, you are swearing without compulsion and are
speaking lies without compulsion. This will be when troubles hurt you as the saddle hurts the hump of
the camel. How long will these tribulations be and how distant the hope (for deliverance from them)?

،مورِكمارِ ابدا نونُ ما يوا مقَّعفَتَو لاولَةٌ. اهجضِ مرالا فوفَةٌ ورعم ماءالس ف مهاومسدَّة اع نم مه ،ماو ِببِا لاا
وانْقطَاع ۇصلم، واستعمالِ صغَارِكم: ذاكَ حيث تَونُ ضربةُ السيفِ علَ الْمومن اهونَ من الدِّرهم من حلّه! ذَاكَ
حيث يونُ المعطَ اعظَم اجراً من الْمعط! ذَاكَ حيث تَسرونَ من غَيرِ شَراب، بل من النّعمة والنَّعيم، وتَحلفُونَ
من غَيرِ اضطرار، وتَذِبونَ من غيرِ احراج. ذَاكَ اذَا عضم الْبلاء كما يعض الْقَتَب غَارِب الْبعيرِ. ما اطْول هذَا
اءجدَ هذا الرعباو ،نَاءالْع!

O people, throw away the reins of the horses who carry on their backs the weight of your hands (i.e.
sins), do not cut away from your chief (Imam) otherwise you will blame yourself for your own doings. Do
not jump in the fire which is in flames in front of you; keep away from its courses and leave the middle
way for it. Because, by my life, the believer will die in its flames, and others will remain safe in it.

،مالعف بوا غفَتَذُم ملْطَانس َلوا عدَّعتَص لاو ،مدِيأي نم ثْقَالا الاهورظُه لمتَح ةَ الَّتزِمالا لْقُوا هذِها ،ا النَّاسهيا
ولا تَقْتَحموا ما استَقْبلْتُم من فَورِ نَارِ الْفتْنَة، واميطُوا عن سنَنها، وخَلُّو قَصدَ السبِيل لَها، فَقدْ لَعمرِي يهلكُ ف لَهبِها
ملسالْم را غَييهف لَمسيو ،نموالْم.



I am among you like a lamp in the darkness. Whoever enters by it will be lit from it. So listen, O men,
preserve it and remain attentive with the ears of your hearts so that you may understand.

مِروا آذَانَ قُلُوبضحاوا، وعو ا النَّاسهيوا اعما. فَاسهلَجو نم بِه ءتَضسي ،ةالظُّلْم ف اجرالس ثَلم مَنيب ثَلا منَّما
.تَفْهموا

Alternative Sources for Sermon 187

(1) Al-Mada'ini, Siffin, see ‘Abd al-Zahra', II, 478;

(2) al-Zamakhshari, Rabi’, bab al-mal wa al-kasb.

1. In that period the reward of the beggar who takes will be higher than that of the giver because the ways of earning
livelihood of the rich will be unlawful, and whatever he will donate of it, its purpose will be showing himself, hypocrisy and
seeking fame, for which he will not be entitled to any reward, while the poor who take it by force of their poverty and
helplessness, and to spend it in the right manner, will deserve more reward and recompense.
The commentator, Ibn Abi'l-Hadid has written another meaning of it also, namely if the beggar does not take the wealth
from the rich and it remains with him he will spend it on unlawful matters and enjoyments, and since his taking it from him
prevents him from using it in unlawful manner; therefore, for this prevention of evil, the beggar will deserve more reward
and recompense. (Sharh Nahjul Balaghah, vol. 13, p. 97)

Sermon 188: I advise you, O people, to fear Allah
and to praise Him….
Allah's favours – counseling the people

(ومن خطبة له (عليه السلام

ف الوصية بأمور

التقوى

I advise you, O people, to fear Allah and to praise Him profusely for His favours to you and His reward
for you and His obligations on you. See how He chose you for favours and dealt with you with mercy.
You sinned openly; He kept you covered. You behaved in a way to incur His punishment, but He gave



you more time.

اوصيم، ايها النَّاس، بِتَقْوى اله، وكثْرة حمدِه علَ آلائه الَيم، ونَعمائه علَيم، وبلائه لَدَيم. فَم خَصم بِنعمة،
مَلهمفَا خْذِهلا تُمضرتَعو ،مكتَرفَس لَه تُمروعة! امحبِر مكتَدَارو!

Condition of persons facing death

الموت

I also advise you to remember death and to lessen your heedlessness towards it. Why should you be
heedless of Him Who is not heedless of you? Why expect from him (i.e., the angel of death) who will not
give you time? The dead whom you have been watching suffice as preachers. They were carried to their
graves, not riding themselves, and were placed in them but not of their own accord.

It seems as if they never lived in this world and as if the next world had always been their abode. They
have made lonely the place where they were living, and are now living where they used to feel lonely.
They remained busy about what they had to leave, and did not care for where they were to go. Now they
cannot remove themselves from evil, nor add to their virtues They were attached to the world and it
deceived them. They trusted it and it overturned them.

َفَ؟! فمُهِلمي سلَي نيمف معطَمو ،مُلغْفي سا لَيمع مُغَفْلَت فيكو ،نْهع لِ الْغَفْلَةقْلااتِ، وورِ الْمبِذِك ميوصاو
واعظاً بِموتَ عاينْتُموهم، حملُوا إلَ قُبورِهم غَير راكبِين، وانْزِلُوا فيها غَير نَازِلين، كانَّهم لَم يونُوا للدُّنْيا عماراً،
وكانَّ الاخرةَ لَم تَزل لَهم داراً، اوحشۇا ما كانُوا يوطنُونَ، واوطَنُوا ما كانُوا يوحشُونَ، واشْتَغَلُوا بِما فَارقُوا،
،متْها فَغروا بِالدُّنْيسناداً، اونَ ازْدِييعتَطسن يسح ف لاو ،قَالاونَ انْتيعتَطسقَبِيح ي نع انْتَقَلُوا، لا هلَيا اوا ماعضاو
متْهعرا فَصقُوا بِهثوو.

Transience of this world

May Allah have pity on you. You should therefore hasten towards (the preparation of) houses which you
have been commanded to populate, and towards which you have been called and invited. Seek the
completion of Allah’s favours on you by exercising endurance in His obedience and abstention from His
disobedience, because tomorrow is close to today. How fast are the hours of the day, how fast are the
days in the month, how fast are the months in the years and how fast the years in a life.

هال معوا نمتَتاسا. وهلَيا يتُمعدا، ويهف تُمبّغر الَّتا، ووهرمنْ تَعا تُمرما الَّت منَازِلم َلـ ا هال ممحابِقُوا ـ رفَس
علَيم بِالصبرِ علَ طَاعته، والْـمجانَبة لمعصيته، فَانَّ غَداً من الْيوم قَرِيب. ما اسرعَ الساعاتِ ف الْيوم، واسرعَ
!الايام ف الشَّهرِ، واسرعَ الشُّهور ف السنَة، واسرعَ السنين ف الْعمرِ



Alternative Sources for Sermon 188

(1) Abu Mansur al-Tha’alibi, al-'I’jaz wa al-'Ijaz, 31.

Sermon 189: One belief is that which is firm and
steadfast in hearts….
Steadfast and transient belief and the obligation of migration (hijrah)

(ومن خطبته (عليه السلام

ف الايمان ووجوب الهجرة

One belief is that which is firm and steadfast in hearts, and one is that which remains temporarily in the
heart and the breast up to a certain time. If you were to acquit (yourself) before any person, you should
wait till death approaches him, for that is the time limit for being acquitted.

فَمن الايمانِ ما يونُ ثَابِتاً مستَقراً ف الْقُلُوبِ، ومنْه ما يونُ عوارِى بين الْقُلُوبِ والصدورِ، الَ اجل معلُوم، فَاذَا
ةاءرحدُّ الْب قَعكَ ينْدَ ذَلفَع ،توالْم هرضحي ّتح فُوهد فَقحا نةٌ ماءرب مَل انَتك.

The obligation of migration

وجوب الهجرة

And migration stands as its original position. Allah has no need towards him who secretly accepts belief
or him who openly does so. Migration will not apply to any one unless he recognises the proof (of Allah)
on the earth. Whoever recognises him and acknowledges him would be a muhajir (migrant). Istid’af
(i.e.the state of being deemed weak and therefore free from the obligation of migration) does not apply
to him to whom the proof (of Allah) reaches and who hears it and his heart preserves it. 1

ماس قَعي ا، لاهنلعمو ةمالا ِرتَسسم نةٌ ماجضِ حرالا لها ف ه تعالانَ لا كلِ، موا الادِّهح َلةٌ عمةُ قَائرالْهِجو
نم َلافِ ععضتالاس ماس قَعي لاو ،اجِرهم وا فَهبِه قَراا وفَهرع نضِ، فَمرالا ف ةجالْح رِفَةعبِم د إلاحا َلع ةرالْهِج



ها قَلْباهعوو ذُنُها اتْهعمةُ فَسجالْح لَغَتْهب.

Arduousness of belief

صعوبة الايمان

Certainly, our case is difficult and complicated. No one can bear it except a believer whose heart Allah
has tried with belief. Our traditions will not be preserved except by trustworthy hearts and (men of) solid
understanding.

انَّ امرنا صعب مستَصعب، لا يحتَملُه الا عبدٌ مومن امتَحن اله قَلْبه للايمانِ، ولا يع حدِيثَنَا الا صدُور امينَةٌ،
.واحلام رزِينَةٌ

The knowledge of the successor (wasi), his challenge "Ask me
before you miss me" and prophecy about the Umayyads

علم الوص

O people! Ask me before you lose me, because certainly I am acquainted with the passages of the sky
more than the passages of the earth,2 and before that mischief springs upon its feet which would
trample even the nosestring and destroy the wits of the people.

ف تْنَةٌ تَطَاا فهلبِرِج نْ تَشْغَرا لضِ، قَبرقِ الابِطُر ّنم لَمعا ماءقِ السنَا بِطُرفَلا ،دُوننْ تَفْقا لقَب لُونس ،ا النَّاسهيا
.خطَامها وتَذْهب بِاحلام قَومها

Alternative Sources for Sermon 189

(1) Al-Tha’alibi, al-'I’jaz, 32;

(2) al-Saffar, Basa'ir, 31; on p. 202 from (3)

(3) Mas’adah ibn Sadaqah, Khutab Amir al-Mu'minin (A);

(4) al-Saduq, ‘Uyun, I, 164;

(5) al-Saduq, al-Khisal, II, 164;



(6) al-'Amidi, Ghurar, 80, narrated by (7)

(7) al-Hakim, al-Mustadrak, II, 466;

(8) Ibn ‘Abd al-Birr, Jami’, I, 114;

(9) Ibn Hajar, al-'Isabah, II, 509;

(10) al-Tabari, al-Riyad, 198;

(11) al-Suyuti, Ta'rikh al-khulafa', 124;

(12) Dahlan, al-Futuhat, II, 337;

(13) al-Qunduzi, Yanabi’ al-mawaddah, 224.

1. This is the interpretation of the word "muhajir" and "mustad`af" as mentioned in the Holy Qur'an:
Verily those whom the angels take away (at death) while they are unjust to their (own) selves (in sin), they (the angels) shall
ask (the sinning souls): "In what state were ye?" They shall reply, "Weakened (mustad`af - and oppressed) were we in the
land;" They (angels) will say "Was not the land of Allah vast (enough) for you to immigrate therein?" So these (are those)
whose refuge shall be Hell; and what a bad resort it is. Except the (really) weakened ones from among the men and the
women and the children, who have not in their power the means (to escape from the unbelievers) and nor do they find the
(right) way. So these, may be, Allah will pardon them; and Allah is the Clement, the Oft-forgiving. (4:97-99)
The meaning of Amir al-mu'minin here is that hijrah (migration) was not only obligatory during the lifetime of the Holy
Prophet, but it is a permanent obligation. This migration is even now obligatory for attaining the proof of Allah and the true
religion. Therefore, if one has attained the proof of Allah and believed in it, even if he is in midst of the unbelievers of his
locality, he is not duty bound to migrate.
The "mustad`af" (weakened) is one who is living among the unbelievers and is far from being informed of the proofs of
Allah, and at the same time he is unable to migrate in order to attain the proofs of Allah.
2. Some people have explained this saying of Amir al-mu'minin to mean that by the passages of the earth he means
matters of the world and by passages of the sky matters of religious law and that Amir al-mu'minin intends to say that he
knows the matters of religious law and commandments more than the worldly matters. Thus, Ibn Maytham al-Bahrani
writes (in Sharh Nahjul Balaghah, vol. 4, pp. 200-201):
It is related from al-`Allamah al-Wabari, that he said that Amir al-mu'minin's intention is to say that the scope of his
religious knowledge is larger than his knowledge about matters of the world.
But taking the context into account, this explanation cannot be held to be correct because this sentence (which is the
subject of explanation) has been used as the cause of the sentence "Ask me before you miss me", and after it, is the
prophesy about revolt. In between these two the occurrence of the sentence that "I know religious matters more than
worldly matters", makes the whole utterance quite uncounted, because Amir al-mu'minin's challenge to ask whatever one
likes is not confined to matters of religious law only so this sentence could be held as its cause. Then, after that, the
prophesy of the rising up of the revolt has nothing to do with matters of religious law, so that it could be put forth as a proof
of more knowledge of religious matters. To ignore the clear import of the words and to interpret them in a way which does
not suit the occasion, does not exhibit a correct spirit, when from the context also the same meaning accrues which the
words openly convey. Thus, it is to give a warning about the Umayyad's mischief that Amir al-mu'minin uttered the words:
"'Ask me whatever you like'; because I know the paths and courses of divine destiny more than the passages of the earth.
So, even if you ask me about matters which are recorded in the 'preserved tablet' and concern divine destiny I can tell you,
and a serious mischief is to rise against me in those matters in which you should have doubt, because my eyes are more
acquainted with those ethereal lines which concern the occurrence of events and mischiefs than, with what I know about



live appearing on the earth. The occurrence of this mischief is as certain as an object seen with eyes. You should therefore
ask me its details and the way to keep safe from it, so that you may be able to manage your defence when the times
comes." This meaning is supported by the successive sayings of Amir al-mu'minin which he uttered in connection with the
unknown, and to which the future testified. Thus, Ibn Abi'l Hadid comments on this claim of Amir al-mu'minin as follows:
Amir al-mu'minin's claim is also supported by his sayings about future events which he uttered not once or a hundred times
but continuously and successively, from which there remains no doubt that whatever he spoke was on the basis of
knowledge and certainly and not in the way of chance. (Sharh Nahjul Balaghah, vol. 13, p. 106)
In connection with this saying of Amir al-mu'minin it has already been shown and explained (in Sermon 92, Foot-note No.
2) that no one else dared advance such a claim, and those who made such a claim had to face only disgrace and humility.
About the prophecies made by Amir al-mu'minin see Ibn Abi'l-Hadid, Sharh Nahjul Balaghah, vol. 7, pp. 47-51; al-Qadi
Nuru'l-Lah al-Mar`ashi, Ihqaq al-haqq (New ed.), vol. 8, pp. 87-182.

Sermon 190: I praise Him out of gratefulness for
His reward….
Importance of fear of Allah, desolateless of the grave, and about the death of the lover of Ahlul Bayt
being like that of a martyr

(ومن خطبة له (عليه السلام

يحمد اله ويثن عل نبيه ويعظ بالتقوى

Praise of Allah

حمد اله

I praise Him out of gratefulness for His reward, and I seek His assistance in fulfilling His rights. He has a
strong army. His dignity is grand.

.احمدُه شُراً لانْعامه، واستَعينُه علَ وظَائفِ حقُوقه، عزِيز الْجنْدِ، عظيم الْـمجدِ

The Prophet’s Character

النب الثناء عل



I stand witness that Muhammad - peace and blessing of Allah be upon him and his progeny - is His
slave and His Prophet. He called (people) to His obedience and overpowered His enemies by fighting for
the sake of His religion. People's joining together to falsify him and their attempt to extinguish His light
did not prevent him from it.

،ذِيبِهَت ماعٌ علتكَ اجذل نع يهثْني لا ،هدِين ناداً عجِه هدَاءعا رقَاهو ،هتطَاع َلا اعد ،ولُهسرو دُهبداً عمحدُ أنَّ مشهاو
نُورِه طْفَاءلا اسالْتمو.

Counselling piety

العظة بالتقوى

You should therefore exercise fear of Allah because it has a rope whose twist is strong and its pinnacle
is lofty and invulnerable. Hasten toward death in its pangs (by doing good acts) and be prepared for it
before its approach, because the ultimate end is the Day of Judgement. This is enough preaching for
one who understands and enough of a lesson for one who does not know.

What idea do you have, before reaching that end, of the narrowness of grave, the hardship of loneliness,
fear of the passage towards the next world, the pangs of fear, the shifting of ribs here and there (due to
narrowing of the grave), the deafness of ears, the darkness of the grave, fear of the promised
punishment, the closing of the receptacle of the grave and the laying of stones?

لقَب دُوا لَههامو ،هاترغَمو تووا الْمادِربو ،تُهويعاً ذِرنم لاقعمو ،تُهوريقاً عثو لابا حنَّ لَهفَا ،هى الوا بِتَقْومتَصفَاع
حلُوله، واعدُّوا لَه قَبل نُزوله، فَانَّ الْغَايةَ الْقيامةُ، وكفَ بِذلكَ واعظاً لمن عقَل، ومعتَبراً لمن جهِل! وقَبل بلُوغ الْغَايةَ
ما تَعلَمونَ من ضيق الارماسِ، وشدَّة الابلاسِ، وهولِ الْمطَّلَع، وروعاتِ الْفَزع، واخْتلافِ الاضلاع، واستاكِ
يحفالص مدرو ،رِيحالض دِ، وغَمعالْو يفَةخدِ، واللَّح ةظُلْمو ،اعمسالا.

Therefore, (fear) Allah, (fear) Allah, O creatures of Allah, because the world is behaving with you in the
usual way and you and the Day of Judgement are in the same rope (close to each other). As though it
has come with its signs, has approached with its pleas and has made you stand in its way; and as
though it has come forward with all its quakings and has settled down with its chest on the ground while
the world has parted from its people and has turned them out of its lap. It was like a day that has passed
or a month that has gone by. Its new things have become old and the fat ones have become thin.

زِفَتاا، وهاطشْربِا تاءا قَد جنَّهاكن، وقَر ةُ فاعالسو نْتُمانَن، وس َلع مةٌ بياضا منَّ الْدُّنْيفَا !هال ادبع هال هفَال
بِافْراطها، ووقَفَت بِم علَ سراطها، وكأنَّها قَدْ اشْرفَت بِزلازِلها، وانَاخَت بِلاكلها، وانْصرمتِ الدُّنْيا بِاهلها،
واخْرجتْهم من حضنها، فَانَت كيوم مض وشَهر انْقَض، وصار جدِيدُها رثّاً، وسمينُها غَثّاً



They are in a narrow place, in very complicated affairs and in a fire whose pain is sharp, cries are loud,
flames are rising, sound is trembling, burning is severe, abatement is remote; its fuel is burning, its
threats are fearful, its hollows are hidden, its sides are dark, its vessels are aflame, and everything about
it is abominable.

ف موقف ضنْكِ الْمقَام، وامور مشْتَبِهة عظَام، ونَار شَدِيد كلَبها، عال لَجبها، ساطع لَهبها، متَغَيِظ زَفيرها، متَاجِج
.سعيرها، بعيد خُمودها، ذَاك ۇقُودها، مخُوف وعيدُها، عم قَرارها، مظْلمة اقْطَارها، حامية قُدُورها، فَظيعة امورها

Those who are wary of their Lord will be led to paradise in throngs. . . (Qur'an. 39:73)

They are safe from chastisement, away from punishment, and kept aloof from fire. Their abode will be
peaceful and they will be pleased with their longing and their place of stay. These are the people whose
acts in this world were chaste, their eyes were tearful, their nights in this world were like days because of
fearing and seeking forgiveness, and their days were like nights because of feeling of loneliness and
separation. Therefore, Allah made Paradise the place of their (eventual) return and a reward in
recompense.... They were most eligible and suitable for it;... (Qur'an, 48:26) in the eternal domain
and everlasting favours.

(،الدّار بِهِم نَّتااطْمالنَّارِ، و نوا عزِحزُحو ،تَابالْع انْقَطَعو ،ذَابالْع نمراً)، قَدْ ازُم نَّةالْج َلا مهبا راتَّقَو الَّذِين يقسو
ورضوا المثْوى والْقَرار، الَّذِين كانَت اعمالُهم ف الدُّنْيا زَاكيةً، واعينُهم باكيةً، وكانَ لَيلُهم ف دنْياهم نَهاراً، تَخَشُّعاً
واستغفَاراً، وكانَ نَهارهم لَيلا، تَوحشّاً وانَقطَاعاً، فَجعل اله لَهم الْجنَّةَ مآباً، والْجزاء ثَواباً، (وكانُوا احق بِها واهلَها)
.ف ملْك دائم، ونَعيم قَائم

Therefore, O creatures of Allah, pay regard to all that by being regardful of which one will succeed and
by ignoring which one will incur loss, and hasten towards your death by means of your (good) acts,
because you are bound by what you have done in the past and you have to your credit only what (good
acts) you have sent forward. (Behave in such a way) as though the feared event (death) has come upon
you, so that you cannot return (to do good acts) nor can you be cleared of evil acts. May Allah prompt us
and you for His obedience and obedience of His Prophet, and forgive us and you by His great mercy.

فَارعوا عباد اله ما بِرِعايته يفُوزُ فَائزكم، وبِإضاعته يخْسر مبطلُم، وبادِروا آجالَم باعمالم، فَانَّم مرتَهنُونَ بِما
.اسلَفْتُم، ومدِينُونَ بِما قدَّمتُم، وكانْ قَدْ نَزل بِم الْـمخُوف، فَلا رجعةً تَنَالُونَ، ولا عثْرةً تُقَالُونَ

هتمحر لبِفَض مْنعنَّا وفَا عوع ،هولسر ةطَاعو هتبِطَاع ماكياو هلَنَا المتَعاس.

Remain firm in your places, keep patient in trials, do not move your hands and swords after the liking of
your tongues, and do not make haste in matters in which Allah has not asked for haste because any one



of you who dies in his bed while he had knowledge of the rights of Allah and the rights of His Prophet
and members of the Prophet's house, will die as martyr. His reward is incumbent on Allah. He is also
eligible to the recompense of the good acts he has intended to do, since his intention takes the place of
drawing his sword. Certainly, for every thing there is a time and a limit.

ِلْهجعي ا لَمجِلُوا بِمتَعتَس لاو ،منَتلْسى اوه [ف[ موفيسو مدِييوا باِكتُحر لاو ،لاءالْب َلبِرۇا عاصو ،ضروا الامالْز
هلَيع هال اتلَوص هتيب لهاو هولسر قحو لجوزع ِهبر قح رِفَةعم َلع وهو هاشرف َلع مْنم اتم نم نّهفَا ،مَل هال
هتلاصا قَامةُ ميّتِ النقَامو ،هلمع حالص نى ما نَوم ابثَو بجتَوواس ،هال َلع هرجا قَعوشَهِيداً، و اتم هِملَيعو
لاجادَّةً وء مَش لنَّ لفا ،هفيسل.

Alternative Sources for Sermon 190

(1) Ibn Nubatah (d. 374/984) narrated this khutbah, see Ibn Abi al-Hadid, Sharh, III, 220;

(2) al-'Amidi, Ghurar, 20, 108.

Sermon 191: Praise be to Allah Whose praise is
wide-spread….
Praise of Allah

ومن خطبة له(عليه السلام

يحمداله ويثن عل نبيه ويوص بالزهد والتقوى

Praise be to Allah Whose praise is wide-spread, Whose army is over-powering and Whose dignity is
grand. I praise Him for His successive favours and His great gifts. His forbearance is high so that He
forgives and is just in whatever He decides. He knows what is going on and what has already passed.

He crafted all creation by His knowledge and produced it by His intelligence without limitation, without
learning, without following the example of any intelligent producer, without committing any mistake and
without the availability of any group (for help); I stand witness that Muhammad - the peace and blessing
of Allah be upon him and his descendants - is His slave and His messenger whom He deputed (at a
time) when people were collecting in the abyss and moving in bewilderment. The reins of destruction



were dragging them, and the locks of misguidance and deviation lay fixed on their hearts.

هلْمح ظُمالَّذِي ع ،ظَامالْع هئآلاو ،امالتُّو همعن َلع دُهمأح .دُّهج التَعالْمو ،نْدُهبِ جالْغَالو ،دُهمح ه الْفَاشدُ لمالْح
لادَاء واقْت بِلا ،همبِح هِمئنْشمو ،هلْمبِع قئالْخَلا تَدِعبم ،ضا ممو ضما يم ملعو ،ا قَضم لك ف دَلعفَا، وفَع
ثَهتَعاب ،ولُهسرو دُهبداً عمحنَّ مدُ اشْهاو لام ةرضح لاخَطَأ، و ةصابا لايم، وع حانثَالِ صمذَاء لتاح لايم، ولتَع
نيالر قْفَالا هِمدَتفْئا َلع تَغْلَقَتاسو ،نيةُ الْحزِما متْهة، قَدْ قَادريح ونُ فوجمية، ورغَم ونَ فرِبضي النَّاسو.

Advice about fear of Allah and an account of this world and its
people

الوصية بالزهد والتقوى

I advise you, O creatures of Allah, that you should have fear of Allah because it is a right of Allah over
you and it creates your right over Allah, and that you should seek Allah's help in it, and its help in
(meeting) Allah. Certainly, for today fear of Allah is a protection and a shield, and for tomorrow (the Day
of Judgement) it is the road to Paradise. Its way is clear and he who treads it is the gainer.

Whoever holds it, guards it. It has presented itself to the people who have already passed and to those
coming from behind, because they will need it tomorrow (on the Day of Judgement) when Allah will
revive His creation again, take back what He has given and take account of what He has bestowed. How
few will be those who accept it and practise it as it ought to be practised. They will be very few in
number, and they are the people who correspond to the description given by Allah, the Glorified, when
He says:

... And very few of My creatures are grateful! (Qur'an. 34:13)

اوصيم عباد اله بِتَقْوى اله، فَانَّها حق اله علَيم، والْموجِبةُ علَ اله حقَّم، وانْ تَستَعينُوا علَيها بِاله، وتَستَعينُوا
،ابحا رهالسو ،حاضا وهَلسم ،نَّةالْج َلا غَد الطَّرِيق فنَّةُ، والْجزُ ورالْح موالْي ى فنَّ الْتَّقْوفَا ،هال َلا عبِه
ومستَودعها حافظٌ، لَم تَبرح عارِضةً نَفْسها علَ الاُمم الْماضين والْغَابِرين لحاجتهِم الَيها غَداً، اذَا اعاد اله ما ابدَى،
هال فَةص لها مهدَداً، وقَلُّونَ عكَ الاولئا! اهلمح قا حلَهمحا، وقَبِلَه نم قَلا ادَى. فَمسا امع لاسو ،َطعا اخَذَ ماو
ورَّالش ادِيبع نم يلقَلو) :قُولذْ يا انَهحبس)

Therefore, hasten with your ears towards it and intensify your efforts for it. Make it a substitute for all
your past (short-comings) to take their place as a successor, and make it your supporter against every
opponent. Turn your sleep into wakefulness by its help, and pass your days with it. Make it the
equipment of your hearts, wash your sins with it, treat your ailments with it and hasten towards your
death with it. Take a lesson from him who neglects it, so that others who follow it should not take a



lesson from you (i.e., from your neglecting it). Beware, therefore; you should take care of it and should
take care of yourselves through it.

فَاهطعوا بِاسماعم الَيها، وأكظّوا بِجِدِّكم علَيها، واعتَاضوها من كل سلَف خَلَفاً، ومن كل مخَالف موافقاً. ايقظُوا
،امما الْحوا بِهادِربو ،قَامسا الااۇوا بِهدو ،ما ذُنُوبوا بِهضحارو ،ما قُلُوبوهرشْعاو ،مموا يوا بِهواقْطَع ،مما نَوبِه
،واعتَبِروا بِمن اضاعها، ولا يعتَبِرنَّ بِم من اطَاعها. الا وصونُوها وتَصونُوا بِها

Keep away from this world and proceed towards the next world infatuatedly. Do not regard humble he
whom fear of Allah has given a high position, and do not accord a high position to him whom this world
has given a high position. Do not keep your eyes on the shining clouds of the world, do not listen to him
who speaks of it, do not respond to him who calls towards it, do not seek light from its glare, and do not
die in its precious things, because its brightness is deceitful, its words are false, its wealth is liable to be
looted, and its precious thing are to be taken away.

وكونُو عن الدُّنْيا نُزاهاً، والَ الاخرة ۇلاهاً ولا تَضعوا من رفَعتْه التَّقْوى، ولا تَرفَعوا من رفَعتْه الدُّنْيا، ولا تَشيموا
بارِقَها، ولا تَسمعوا نَاطقَها، ولا تُجِيبوا نَاعقَها، ولا تَستَضيىوا بِاشْراقها، ولا تُفْتَنُوا بِاعلاقها، فَانَّ برقها خَالب، ونُطْقَها
.كاذِب، واموالَها محروبةٌ، واعلاقَها مسلُوبةٌ

Beware, this world attracts and then turns away. It is stubborn, refusing to go ahead. It speaks lies and
misappropriates. It disowns and is ungrateful. It is malicious and abandons (its lovers). It attracts but
causes trouble. Its condition is changing, its step shaking, its honour disgrace, its seriousness jest, and
its height lowliness. It is a place of plunder and pillage, and ruin and destruction. Its people are ready
with their feet to drive, to overtake and to depart. Its routes are bewildering, its exits are baffling, and its
schemes end in disappointment. Consequently, strongholds betray them, houses throw them out and
cunning fails them.

.وديالْم وديالْحو ،دُودالص نُودالْعو ،نُودْال ودحالْجون، ونَةُ الْخَاائالْمونُ، ورةُ الْححامالْجنُونُ، وةُ الْعدِّيتَصالْم هو لاا
َلا علُههطَب، اعب ونَهلَب، وسب ورح ارد ،فْلا سلْۇهعو ،لزا هجِدُّهو ،ا ذُلهزعو ،الا زِلْزتُهطْاوو ،قَالا انْتالُهح
ملَفَظَتْهو ،لاقعالْم متْهلَمسا، فَاهبطَالم تخَابا، وهارِبهم تزجعاا، وهبذَاهم ترياق. قَدْ تَحرفاق ولَحاق، ويساق وس
اوِلحالْـم متْهيعاو ،نَازِلالْم

Some of them are like hocked camel, some like butchered meat, some like severed limbs, some like spilt
blood, some are biting their hands (in pain) some are rubbing their palms (in remorse), some are holding
their cheeks on their hands (in anxiety), some are cursing their own views and some are retreating from
their determination. But the time for action has gone away and the hour of calamity has approached,
while (there was no longer) the time to escape (Qur'an, 38:3). Alas! Alas! What has been lost is lost!
What has gone is gone! The world has passed in its usual manner.



So wept not on them the heavens and the earth nor were they respited. (Qur'an, 44:29)

فَمن نَاج معقُور، ولَحم مجزور، وشلْو مذْبوح، ودم مسفُوح، وعاض علَ يدَيه، وصافق لفَّيه، ومرتَفق بِخَدَّيه، وزَار
علَ رايِه، وراجِع عن عزمه، وقَدْ ادبرتِ الْحيلَةُ، واقْبلَتِ الْغيلَةُ، (ولات حين منَاص) هيهات هيهات! قَدْ فَات ما
نْظَرِينانُوا ما كمو ضرالاو اءمالس هِملَيع تا با (فَمهالالِ بحا لتِ الدُّنْيضوم ،با ذَهم بذَهو ،فَات).

Alternative Sources for Sermon 191

(1) Al-'Amidi, Ghurar, 87, 180, 245;

(2) Ibn Abi al-Hadid, Sharh, see ‘Abd al-Zahra', III, 28.

Sermon 192: Praise be to Allah who wears the
apparel of Honour and Dignity…
Known as "al-Khutbah al-Qasi’ah" (Sermon of Disparagement).
It comprises disparagement of Satan [Iblis] for his vanity and his refusing to prostrate before Adam
[pbuh], and his being the first to display bigotry and to act through vanity; it comprises a warning to
people treading in Satan's path

(ومن خطبة له (عليه السلام

ومن الناس من يسم هذه الخطبة القاصعة

وه تتضمن ذم إبليس، عل استباره، وتركه السجود لادم (عليه السلام)، وأنه أول من أظهر العصبية وتبع
.الحمية، وتحذير الناس من سلوك طريقته

Praise be to Allah who wears the apparel of Honour and Dignity and has chosen them for Himself
instead of for His creation. He has made them inaccessible and unlawful for others. He has selected
them for His own great self, and has hurled a curse on him who contests with Him concerning them.

الْحمدُ له الَّذِي لَبِس الْعز والْبرِياء، واخْتَارهما لنَفْسه دونَ خَلْقه، وجعلَهما حم وحرماً علَ غَيرِه، واصطَفَاهما
ادِهبع نا ميهِمف هنَازَع نم َلنَةَ عاللَّع لعجو .هللاجل،



Allah's trial and the vanity of Iblis

رأس العصيان

Then He put His angels on trial concerning these attributes in order to distinguish those who are modest
from those who are vain. Therefore, Allah, who is aware of whatever is hidden in the hearts and
whatever lies behind the unseen said:

. . . "Verily I am about to create man from clay," And when I have completed and have breathed
into him of My spirit, then fall ye prostrating in obeisance unto him. And did fall prostrating in
obeisance the angels all together, Save lblis;... (Qur'an. 38:71-74)

ثُم اخْتَبر بِذلكَ ملائتَه الْمقَربِين، ليميز المتَواضعيِن منْهم من الْمستَبِرِين، فَقَال سبحانَه وهو الْعالم بِمضمراتِ
* اجِدِينس وا لَهفَقَع وحر نم يهف نَفَخْتو تُهيوذَا سين * فَاط نشَراً مب قخَال ّنوبِ: (ااتِ الْغُيوبجحمالقُلُوبِ، و
يسلبا لاونَ * اعمجا ملُّهةُ كئلادَ الْمجفَس )

His vanity stood in his way. Consequently, he felt proud over Adam by virtue of his creation and boasted
over him on account of his origin. Thus, this enemy of Allah is the leader of those who boast, and the
fore-runner of the vain. It is he who laid the foundation of factionalism, quarreled with Allah about the
robe of greatness, put on the dress of haughtiness and took off the covering of humility. Do you not see
how Allah made him low on account of his vanity and humiliated him for his feigning to be high? He
discarded him in this world and provided for him burning fire in the next world.

،بِرِينَتسالْم لَفسو ،بِينصتَعالْم امما هال دُوفَع .هلصلا هلَيع بصتَعو ،هخَلْقب مآد َلع ةُ، فَافْتَخَريمالْح تْهضتَراع
هغَّرص فينَ كوتَر لاا .نَاعَ التَّذَلُّلق خَلَعزِ، وزالتَّع اسبعَ لرادو ،ةرِيبالْج اءرِد هنازَعَ الو ،ةبِيصالْع اسسا عضالَّذِي و
!اله بِتَبرِه، ووضعه بِتَرفُّعه، فَجعلَه ف الدُّنْيا مدْحوراً، واعدَّ لَه ف الاخرة سعيراً؟

Allah’s trial of His creatures

ابتلاء اله لخلقه

If Allah had wanted to create Adam from a light whose glare would have dazzled the eyes, whose
handsomeness would have amazed the wits and whose fragrance would have caught the breath, He
could have done so; and if He had done so, people would have bowed to him in humility and the trial of
the angels through him would have become easier. But Allah, the Glorified, tries His creatures by means
of those things whose real nature they do not know in order to distinguish (good and bad) for them



through the trial, and to remove vanity from them and keep them and keep them aloof from pride and
self-admiration.

نْفَاسخُذُ الاايب يطو ،هاوور قُولالْع رهبيو ،هاويض ارصبالا خْطَفنُور ي نم مآد خْلُقنْ يا انَهحبس هال ادرا لَوو
خَلْقَه تَلبي انَهحبس هال نلو .ةلائالم َلع يهى فلْولَخَفَّتِ الْبةً، وعخَاض نَاقعالا لَه لَظَلَّت لفَع لَوو ،للَفَع ،فُهرع
.بِبعضِ ما يجهلُونَ اصلَه، تَميِيزاً بِالاخْتبارِ لَهم، ونَفْياً للاستبارِ عنْهم، وابعاداً للْخُيلاء منْهم

You should take a lesson from what Allah did with Satan; namely He nullified his great acts and
extensive efforts on account of the vanity of one moment, although Satan had worshipped Allah for six
thousand years - whether by the reckoning of this world or of the next world is not known. Who now can
remain safe from Allah after Satan by committing a similar disobedience? None at all.

Allah, the Glorified, cannot let a human being enter Paradise if he does the same thing for which Allah
turned out from it an angel. His command for the inhabitants in the sky and of the earth is the same.
There is no friendship between Allah and any individual out of His creation so as to give him license for
an undesirable thing which He has held unlawful for all the worlds.

نَة، لافِ ستَّةَ آلاس هدَ البانَ قَدْ عكهِيدَ، والْج دَههجو ،الطَّوِيل لَهمطَ عبحذْ اا ،يسلببِا هال لعف نانَ ما كتَبِروا بِمفَاع
،لا؟ كهتيصعم ثْلبِم هال َلع لَمسي يسلبدَ اعب ندَة. فَماحة واعرِ سبك نع ،ةرخالا نس نم ما االدُّنْي نس نى أمدْري
ما كانَ اله سبحانَه ليدْخل الْجنَّةَ بشَراً بِامر اخْرج بِه منْها ملَاً، انَّ حمه ف اهل السماء واهل الارضِ لَواحدٌ، وما
الَمينالْع َلع همرح مح ةاحبا ةٌ فادوه هخَلْق ند محا نيبو هال نيب.

Warning against Satan

التحذير من الشيطان

Therefore, you should fear lest the enemy of Allah (Satan) infects you with his disease, or ‘leads you
astray through his call, or marches on you with his horsemen and footmen’, (ref. 17:64) because, by my
life, he has put the menacing arrow in the bow for you, has stretched the bow strongly, and has aimed at
you from a nearby position, and:

He (Satan) said:

"My Lord! Because Thou hast left me to stray, certainly will I adorn unto them the path of error,
and certainly will I cause them all to go astray." (Qur'an, 15:39)

مَل قرِي لَقَدْ فَومفَلَع .هجِلرو هلبِخَي [ملَيع بلجنْ ياو ،هدَائبِن] مكزتَفسنْ ياو ،هبِدَائ مدِيعنْ يا هال دُووا عذَرفَاح
سهم الْوعيدِ، واغْرق لَم بِالنَّزع الشَّدِيدِ، ورماكم من مان قَرِيب، و (قَال ربِ بِما اغْويتَن لازَيِنَن لَهم ف الارضِ



ينعمجا منَّهغْوِيلاو)

Although he (Satan) had said so only by guessing about the unknown future and by wrong conjecturing,
yet the sons of vanity, the brothers of haughtiness and the horsemen of pride and intolerance proved
him to be true, so much so that when disobedient persons from among you bowed before him, and his
greed about you gained strength; and what was a hidden secret turned into a clear fact, he spread his
full control over you and marched with his forces towards you.

َّتح .ةيلاهالْجرِ وبْانُ السفُرو ،ةبِيصانُ الْعخْواو ،ةيمالْح نَاءبا بِه دَّقَهيب، صصرِ مغَي ماً بِظَنجريد، وعب بقَذْفاً بِغَي
،لرِ الْجمالا َلا الْخَف ِرالس نم التِ الْحمفَنَج ،ميف نْهةُ مياعتِ الطَّممتَحاسو ،مْنةُ محامالْج لَه تذَا انْقَادا
مك ونَح نُودِهبِج لَفدو ،ملَيع لْطَانُهس لتَفْحاس،

Then they pushed you into the hollows of disgrace, threw you into the whirlpools of slaughter, and
trampled you, wounding you by striking your eyes with spears, cutting your throats, tearing your nostrils,
breaking your limbs and taking you in ropes of control towards the fire already prepared. In this way he
became more harmful to your religion and a greater kindler of flames (of mischief) about your worldly
matters than the enemies against whom you showed open opposition and against whom you marched
your forces.

،ملُوقح اً فزحم، وونيع ناً فطَع ،ةاحثْخَانَ الْجِرا موكطَاواو ،طَاتِ الْقَتْلرلُّوكم وحاو ،ِاتِ الذُّللَجو موكمقْحفَا
ودقّاً لمناخرِكم، وقَصداً لمقَاتلم، وسوقاً بِخَزائم الْقَهرِ الَ النَّارِ المعدَّة لَم، فَاصبح اعظَم ف دِينم جرحاً،
.واورىف دنْيا كم قَدْحاً، من الَّذِين اصبحتُم لَهم منَاصبِين، وعلَيهِم متَالّبِين

You should therefore spend all your force against him, and all your efforts against him, because, by
Allah, he boasted over your (i.e., Adam's) origin, questioned your position and spoke lightly of your
lineage. He advanced on you with his army, and brought his footmen towards your path. They are
chasing you from every place, and they are hitting you at every finger joint. You are not able to defend
by any means, nor can you repulse them by any determination. You are in the thick of disgrace, the ring
of straitness, the field of death and the way of distress.

هلبِخَي لَبجاو ،مِبنَس ف فَعدو ،مِبسح ف قَعوو ،ملصا َلع لَقَدْ فَخَر هال رمفَلَع ،مدَّكج لَهو ،مدَّكح هلَيلُوا ععفَاج
علَيم، وقَصدَ بِرجِله سبِيلَم، يقْتَنصونَم بِل مان، ويضرِبونَ منْم كل بنَان، لا تَمتَنعونَ بِحيلَة، ولا تَدْفَعونَ
.بِعزِيمة، ف حومة ذُل، وحلْقَة ضيق، وعرصة موت، وجولَة بلاء

You should therefore put out the fires of haughtiness and the flames of intolerance that are hidden in
your hearts. This vanity can exist in a Muslim only by the machinations of Satan, his haughtiness,
mischief and whisperings. Make up your mind to have humility over your heads, to trample self-pride



under your feet and to cast off vanity from your necks. Adopt humility as the weapon between you and
your enemy, Satan and his forces. He certainly has, from every people, fighters, helpers, footmen and
horsemen. Do not be like him who feigned superiority over the son of his own mother without any
distinction given to him by Allah except the feeling of envy which his feeling of greatness created in him
and the fire of anger that vanity kindled in his heart. Satan blew into his nose his own vanity, after which
Allah gave him remorse and made him responsible for the sins of all killers up to the Day of Judgement.

فَاطْفىوا ما كمن ف قُلُوبِم من نيرانِ الْعصبِية، واحقَادِ الْجاهلية، وإنَّما تلْكَ الْحميةُ تَونُ ف الْمسلم من خَطَراتِ
الشَّيطَانِ ونَخَواته، ونَزغَاته ونَفَثَاته. واعتَمدُوا وضع التَّذَلُّل علَ رووسم، والْقَاء التَّعززِ تَحت اقْدَامم، وخَلْع التَّبرِ
جِلاراناً، ووعنُوداً واة جما لك نم نَّ لَهفَا ،نُودِهجو يسلبا مِكدُوع نيبو مَنيةً بلَحسم عاضذُوا التَّواتَّخو .منَاقعا نم
ةدَاوع نم هةُ بِنَفْسظَمقَتِ الْعلْحا اى موس يهف هال لَهعل جا فَضرِ مغَي نم هما ناب َلِرِ عبَتونُوا كالْمَت لااناً، وسفُرو
الْحسدِ، وقَدَحتِ الْحميةُ ف قَلْبِه من نَارِ الْغَضبِ، ونَفَخَ الشَّيطَانُ ف انْفه من رِيح الْبرِ الَّذِي اعقَبه اله بِه النَّدَامةَ،
ةاميالْق موي َلا ينلالْقَات آثَام هملْزاو.

Caution against vanity and boasting about ignorance

التحذير من البر

Beware! You strove hard in revolting and created mischief on the earth in open opposition to Allah and in
challenging the believers over fighting. (You should fear) Allah! Allah! in feeling proud of your vanity and
boasting over ignorance, because this is the root of enmity and the design of Satan wherewith he has
been deceiving past people and bygone ages, with the result that they fell into the gloom of his
ignorance and the hollows of his misguidance, submitting to his driving and accepting his leadership. In
this matter the hearts of all the people were similar, and centuries passed by, one after the other, in just
the same way, and there was vanity with which chests were tightened.

ف هال هفَال .ةباربِالُمح يننمولْمزَةً لاربمو ،ةبنَاصه بِالمةً لحارصضِ، مرالا ف دْتُمفْساو ،ْغالْب ف نْتُمعمقدْ او لاا
كبرِ الْحمية، وفَخْرِ الْجاهلية! فَانَّه ملاقح الشَّنَآنِ ومنَافخُ الشَّيطانِ، اللات خَدَعَ بِها الامم الْماضيةَ، والْقُرونَ الْخَاليةَ،
،يهف تِ الْقُلُوبهراً تَشَابما ،ادِهيق لُساً فس ،هاقيس نع ذُلُلا ،هلَتلااوِي ضمهو ،هالَتهنَادِسِ جح نَقُوا فعا ّتح
بِه دُورقَتِ الصايراً تَضبكو ،هلَيتِ الْقُرونُ ععتَتَابو.

Caution against obeying haughty leaders and elders

التحذير من طاعة البراء

Beware! Beware of obeying your leaders and elders who felt proud of their achievements and boasted



about their lineage. They hurled the (liability for) things on Allah and quarrelled with Allah in what He did
with them, contesting His decree and disputing His favours. Certainly, they are the main foundation of
obstinacy, the chief pillars of mischief and the swords of pre-Islamic boasting over forefathers.
Therefore, fear Allah, do not become antagonistic to His favours on you, nor jealous of His bounty over
you 1 and do not obey the claimants (of Islam) whose dirty water you drink along with your clean one,
whose ailments you mix with your healthiness and whose wrongs you allow to enter into your rightful
matters.

َلجِينَةَ علْقَۇا الْهاو ،بِهِمنَس قوا فَوفَّعتَرو ،بِهِمسح نوا عربَت الَّذِين !مائربكو ماتادس ةطَاع نم ذَرالْح ذَرفَالْح ألا
ربِهِم، وجاحدُوا اله ما صنَع بِهم، مابرةً لقَضائه، ومغَالَبةً لالائه، فَانَّهم قَواعدُ اساسِ الْعصبِية، ودعائم اركانِ
الْفتْنَة، وسيوف إعتزاء الْجاهلية فَاتَّقُوا اله ولا تَونُوا لنعمه عليم اضدَاداً، ولا لفَضله عنْدَكم حساداً، ولا تُطيعوا
ملَهاطب مّقح ف خَلْتُمداو ،مهضرم متحبِص خَلَطْتُمو ،مهدَرك مفْوِكبِص تُمشَرِب الَّذِين اءيعدالا،

They are the foundation of vice and the linings of disobedience. Satan has made them carriers of
misguidance and the soldiers with whom he attacks men. They are interpreters through whom he speaks
in order to steal away your wits, enter into your eyes and blow into your ears. In this way he makes you
the victim of his arrows, the treading ground of his footsteps and source of strength for his hands.

قنْطةً ياجِمتَرالنَّاسِ، و َلع ولصي نْداً بِهمجل، ولاا ضطَايم يسلبا مقُوقِ، اتَّخَذَهالْع سلاحاوقِ، والْفُس اسسا مهو
علَ الْسنَتهِم، استراقاً لعقُولم، ودخُولا ف عيونم، ونَفْثاً ف اسـماعم، فَجعلَم مرم نَبله، وموطء قَدَمه، وماخَذَ
دِهي.

Taking lessons from the past peoples

العبرة بالماضين

Take instruction from how Allah's wrath, violence, chastisement and punishment fell upon the arrogant
nations before you. Take admonition from the resting places of their cheeks and their bodies, and seek
Allah's protection from the dangers of pride, as you seek His protection from calamities. Certainly, if Allah
were to allow anyone to indulge in pride He would have allowed it to his selected prophets and
vicegerents.

But Allah, the Sublime, disliked vanity for them and liked humbleness for them. Therefore, they laid their
cheeks on the ground, smeared their faces with dust, bent themselves down for the believers and
remained humble people. Allah tried them with hunger, afflicted them with difficulty, tested them with
fear, and upset them with troubles. Therefore, do not regard wealth and progeny the criterion for Allah's
pleasure and displeasure, as you are not aware of the chances of mischief and trials during richness and



power as Allah, the Glorified, the Sublime, has said:

What! Think they that what We aid them with of wealth and children, We are hastening unto them
the good things? Nay! They (only) perceive not. (Qur'an, 23:55-56)

Certainly, Allah the Glorified, tries His creatures who are vain about themselves through His beloved
persons who are humble in their eyes.

فَاعتَبِروا بما اصاب الامم المستَبِرِين من قَبلم من باسِ اله وصولاته، ووقَائعه ومثُلاته، واتَّعظُوا بِمثَاوِي
ف هال خَّصر رِ، فَلَوارِقِ الدَّهطَو نم يذُونَهتَعا تَسمرِ، كبْال حاقلَو نم هيذوا بِالتَعاسو ،نُوبِهِمج ارعصمو ،مخُدُودِه
،عاضالتَّو ملَه ضرو ،رابَّالت هِملَيا هرك انَهحبس نَّهلو ،[هيائولاو] هائنبِيا ةخَاصل يهف خَّصلَر ادِهبع ند محرِ لابْال
،ينفعتَضسماً مانُوا قَوكو ،يننؤملْمل متَهحنجوا اخَفَضو ،مهوهابِ ۇجالتُّر وا ففَّرعو ،مهضِ خُدُودرقُوا بِالالْصفَا
ِضوا الرتَبِرتَع فَلا ،ارِهبِالْم مهخَضمخَاوِفِ، وبِالْـم منَهتَحامو ،دَةهجبِالْـم مهتَلاابو ،ةصخْمبالْـم هال مهرقَدِ اخْتَب
والسخْطَ بِالمالِ والْولَدِ جهلا بِمواقع لْفتْنَة، والاخْتبارِ ف مواضع الْغنَ والافْتقارِ، فَقَدْ قَال سبحانَه: (ايحسبونَ انَّ ما
ف بِرِينَتسالْم هادبع خْتَبِري انَهحبس هنَّ الونَ)، فَارشْعي لا لاتِ برالْخَي ف مارِعُ لَهنُس * يننبال وم نم بِه مدُّهنُم
هِمنيعا ف ينفعتَضسالْم هائيلوبِا همنْفُسا.

The humility of the Prophets (peace be on them)

(تواضع الانبياء (عليهم السلام

When Musa son of ‘Imran went to Pharaoh along with his brother Harun (Aaron) wearing (coarse) shirts
of wool and holding sticks in their hands, they guaranteed him retention of his country and continuity of
his honour if he submitted; but he said: "Do you not wonder at these two men guaranteeing me the
continuity of my honour and the retention of my country although you see their poverty and lowliness.
Otherwise, why do they not have gold bangles on their wrists?" He said so feeling proud of his gold and
collected possessions, and considering wool and its cloth as nothing.

ولَقَدْ دخَل موس بن عمرانَ ومعه اخُوه هارونُ(عليهما السلام) علَ فرعونَ، وعلَيهِما مدَارِعُ الصوفِ، وبِايدِيهِما
قَاءبو ،ِزالْع امود شْرِطَانِ لي نهذَي نونَ مجبتَع لاا :فَقَال ،ِهزع وامدو ،هْلم قَاءـ ب لَمسنْ اـ ا طَا لَهفَشَر ،صالْع
الْملْكِ، وهما بِما تَرونَ من حالِ الْفَقْرِ والذُّلِ، فَهلا الْق علَيهِما اساوِرةٌ من ذَهب؟ اعظَاماً للذَّهبِ وجمعه، واحتقَاراً
هسلُبوفِ ولصل!

When Allah, the Glorified, deputed His prophets, if He had wished to open for them treasures and mines
of gold and (surround them with) planted gardens and to collect around them birds of the skies and
beasts of the earth, He could have done so. If He had done so then there would have been no trial, nor
recompense and no tidings (about the affairs of the next world).



Those who accepted (His message) could not be given the recompense falling due after trial and the
believers could not deserve the reward for good acts, and all these words 2 would not have retained their
meanings. But Allah, the Glorified, makes His Prophets firm in their determination and gives them
weakness of appearance as seen from the eyes, along with contentment that fills the hearts and eyes
resulting from care-freeness, and with want that pains the eyes and ears.

شُرحنْ ياالْجِنَانِ، و غَارِسمانِ، وقْيادِنَ الْععمانِ، وبنُوزَ الْذِّهك ملَه فْتَحنْ يا مثَهعب ثيح هائنْبِيبا انَهحبس هال ادرا لَوو
بجا ولَمو ،اءنْبلَّتِ الاحماضو ،اءزالْج طَلبو ،ءلاقَطَ الْبلَس لفَع لَوو ،للَفَع ينضرالا وشۇحو ماءالس رطَي مهعم
لعج انَهحبس هال نلا، وهيانعم اءمستِ الالَزِم لاو ،يننسحالْـم ابنُونَ ثَوؤمالْم قتَحاس لاو ،ينتَلبالْم ورجا ينلْقَابِلل
رسلَه اول قُوة ف عزائمهِم، وضعفَةً فيما تَرى الاعين من حالاتهِم، مع قَنَاعة تَملا الْقُلُوب والْعيونَ غن، وخَصاصة
ذىاعَ امسالاو ارصبالا لاتَم.

If the prophets possessed authority that could not be assaulted, or honour that could not be damaged or
domain towards which the necks of people would turn and the saddles of mounts could be set, it would
have been very easy for people to seek lessons and quite difficult to feel vanity.

They would have then accepted belief out of fear felt by them or inclination attracting them, and the
intention of them all would have been the same, although their actions would have been different.
Therefore, Allah, the Glorified decided that people should follow His prophets, acknowledge His books,
remain humble before His face, obey His command and accept His obedience with sincerity in which
there should not be an iota of anything else; and as the trial and tribulation would be stiffer the reward
and recompense too should be larger.

ولَو كانَتِ الانْبِياء اهل قُوة لا تُرام، وعزة لا تُضام، وملْك تُمدُّ نُحوه اعنَاق الرِجالِ، وتُشَدُّ الَيه عقَدُ الرِحالِ، لَانَ ذلكَ
اهونَ علَ الْخَلْق ف الاعتبارِ، وابعدَ لَهم من الاستَبارِ، ولامنُوا عن رهبة قَاهرة لَهم، او رغْبة مائلَة بِهِم، فَانَتِ
النّيات مشْتَركةً، والْحسنَات مقْتَسمةً. ولن اله سبحانَه اراد انْ يونَ الاتّباعُ لرسله، والْتَّصدِيق بِتُبِه، والْخُشُوعُ
لوجهِه، والاستانَةُ لامرِه، والاستسلام لطَاعته، اموراً لَه خَاصةً، لا تَشُوبها من غَيرِها شَائبةٌ، وكلَّما كانَتِ الْبلْوى
لزجا اءزالْجةُ وثُوبانَتِ الْمك ظَمعا اربخْتالاو.

The Holy Ka’bah

العبة المقدسة

Do you not see that Allah, the Glorified, has tried all the people among those who came before,
beginning with Adam, upto the last ones in this world with stones which yield neither benefit nor harm,
which neither see nor hear. He made those stones into His sacred house which He made a standby for
the people. He placed it in the most rugged stony part of the earth and on a highland with least soil



thereon, among the most narrow valleys between rough mountains, soft sandy plains, springs of scanty
water and scattered habitants, where neither camels nor horses nor cows and sheep can prosper.

لاو رتَض ار لاجحاب ،الَمهذا الْع نم رِينالاخ َلا ،هلَيع هال َّلص ملَدُنْ آد نم ينلوالا راخْتَب ،انَهحبس هنَّ النَ اوتَر ألا
قَلاراً، وجضِ حرالا رِ بِقَاععوبِا هعضو اماً. ثُميلنَّاسِ قل لَهعالَّذِي ج امرالْح تَهيا بلَهجفَع ،عمتَس لاو رصتُب لاو ،تَنْفَع
نَتَائق الدُّنْيا مدَراً، واضيق بطُونِ الاودِية قُطْراً، بين جِبال خَشنَة، ورِمال دمثَة، وعيون وشلَة، وقُرى منْقَطعة، لا يزكو
لْفظ لاو رافح لاو ا خُفبِه

Then He commanded Adam and his sons to turn their attention towards it. In this way it became the
centre of their journey in seeking pastures and the rendezvous for meeting of their carrier-beasts, so
that human spirits hasten towards it from distant waterless deserts, deep and low lying valleys and
scattered islands in the seas. They shake their shoulders in humbleness, recite the slogan of having
reached His audience, march with swift feet, and have dishevelled hair and dusted faces. They throw
their pieces of cloth on their backs, they have marred the beauty of their faces by leaving the hair uncut
as a matter of great test, severe tribulation, open trial, and extreme refining. Allah has made it a means
to His mercy and an approach to His Paradise.

ارمث هلَيوِي اتَه ،هِمالرِح َلْقمةً لغَايو ،فَارِهمسا عنْتَجمةً لثَابم ارفَص ،هونَح مطَافَهعثْنُوا انْ يا لَدَهوو مآد رما ثُم
الافْئدَة من مفَاوِزِ قفَار سحيقَة، ومهاوِي فجاج عميقَة، وجزائرِ بِحار منْقَطعة، حتَّ يهزوا منَاكبهم ذُلُلا يهلّلُونَ له
ناسحورِ مالشُّع فَاءعوا بِاهشَوو ،مورِهظُه اءرو ابِيلرذُوا السقَدْ نَب ،راً لَهثاً غُبشُع هِمقْدَاما َللُونَ عمريو ،لَهوح
َللَةً اۇصو ،هتمحرباً لبس َالتَع هال لَهعيغاً، جليصاً بحتَمبِيناً، واراً مباخْتحاناً شَدِيداً، وتاميماً، وظع ءلاتاب ،هِمخَلْق
هنَّتج.

If Allah, the Glorified, had placed His sacred House and His great signs among plantations, streams, soft
and level plains, plenty of trees, an abundance of fruits, a thick population, close habitats, golden wheat,
lush gardens, green land, watered plains, thriving orchards and crowded streets, the amount of
recompense would have decreased because of the lightness of the trial. If the foundation on which the
House is borne and the stones with which it has been raised had been of green emerald and red rubies,
and there had been brightness and effulgence, then this would have lessened the action of doubts in the
breasts, would have dismissed the effect of Satan's activity from the hearts, and would have stopped the
surging of misgivings in people. But Allah tries His creatures by means of different troubles, wants them
to render worship through hardships and involves them in distresses, all in order to extract out vanity
from their hearts, to settle down humbleness in their spirits and to make all this an open door for His
favours and an easy means for His forgiveness (for their sins).

انارِ، دشْجالا مار، جقَرل وهسار، ونْهانَّات وج نيب ،ظَامالْع هرشَاعمو ،امرالْح تَهيب عضنْ يا انَهحبس ادرا لَوو
الّثمارِ، ملْتَف الْبنَ، متَّصل الْقُرى، بين برة سمراء، وروضة خَضراء، وارياف محدِقَة، وعراص مغْدِقَة، وزُروع
نَاضرة، وطُرق عامرة، لَانَ قَدْ صغُر قَدْر الْجزاء علَ حسبِ ضعفِ الْبلاء. ولَو كانَ الاساس الْـمحمول علَيها،



والاحجار الْمرفُوعُ بِها، بين زُمردة خَضراء، وياقُوتَة حمراء، ونُور وضياء، لَخَفَّف ذلكَ مضارعةَ الشَّكِّ ف الصدُورِ،
ولَوضع مجاهدَةَ إبليس عن الْقُلُوبِ، ولَنَفَ معتَلَج الريبِ من الْنَّاسِ. ولن اله سبحانَه يخْتَبِر عباده بِانْواع الشَّدَائدِ،
،همنُفُوس ف لتَّذَلُّلاناً لساو ،قُلُوبِهِم نرِ مبَّلتاجاً لخْرا ،ارِهوبِ الْمربِض يهِمتَلبيدِ، واهجانِ الْـملْوبِا مدُهبتَعيو
فْوِهعل اباً ذُلُلابساو ،هلفَض َلاباً فُتُحاً اوبكَ اذل لعجيلو.

Caution against rebellion and oppressiveness

عود إل التحذير

(Fear) Allah! Allah! from the immediate consequence of rebellion (to accrue in this world), and the
eventual consequence of weighty oppressiveness (to accrue in the next world), and from the evil result
of vanity, because it is the great trap of Satan and his big deceit which enters the hearts of the people
like a fatal poison. It never goes waste, nor misses anyone - neither the learned because of his
knowledge, nor the destitute 3 in his rags.

فَاله اله ف عاجِل الْبغْ، وآجِل وخَامة الظُّلْم، وسوء عاقبة الْبرِ، فَإنَّها مصيدَةُ ابليس الْعظْم، وميدَته الْبرى،
ف لاقم لاو ،هلْمعماً لالع داً، لاحتُشْوِي ا لاداً، وبدِي اُا تفَم ،لَةالْقَات وممةَ السراوسالِ مِجالر قُلُوب اوِرتُس الَّت
رِهمط.

The Benefits of Religious duties

ئل الفرائض فضا

This is the thing against which Allah has protected His creatures who are believers by means of prayers,
and alms-giving, and suffering the hardship of fasting in the days in which it has been made obligatory,
in order to give their limbs peacefulness, to cast fear in their eyes, to make their spirits humble, to give
their hearts humility and to remove haughtiness from them.

All this is achieved through the covering of their delicate cheeks with dust in humility, prostrating their
main limbs on the ground in humbleness, and retracting of their bellies so as to reach to their backs due
to fasting by way of lowliness (before Allah), besides giving all sorts of products of the earth to the needy
and the destitute by way of alms. Look what there is in these acts by way of curbing the appearance of
pride and suppressing the traces of vanity.

وعن ذلكَ ما حرس اله عباده الْمومنين بِالصلَواتِ والزكواتِ، ومجاهدَة الصيام ف الايام الْمفْروضاتِ، تسيناً
لاطْرافهِم، وتَخْشيعاً لابصارِهم، وتَذْليلا لنُفُوسهِم، وتَخْفيضاً لقُلُوبِهِم، واذْهاباً للْخُيلاء عنْهم، لما ف ذلكَ من تَعفيرِ



اميالص نتونِ مطُونِ بِالموقِ الْبلُحاغُراً، وضِ تَصربِالا ارِحوالْج مائراقِ كصالْتعاً، واضابِ تَوبالتُّر وهتَاقِ الْۇجع
تَذَلُّلا، مع ما ف الزكاة من صرفِ ثَمراتِ الارضِ وغَيرِ ذَلكَ الَ اهل الْمسنَة والْفَقْرِ. انْظُروا الَ ما ف هذِه الافْعالِ
!من قَمع نَواجِم الْفَخْرِ، وقَدْع طَوالع الْبرِ

Undue prejudice and vanity

العصبية

I cast my glance and noticed that no one in the world, except you, feels vanity for anything without a
cause which may appeal to the ignorant, or a reason which may cling to the minds of the foolish,
because you feel vanity for something for which no reason is discernible, nor any ground. As for Satan,
he felt proud over Adam because of his origin and taunted at him about his creation, since he said "I am
of fire while you are of clay."

ولَقَدْ نَظَرت فَما وجدْت احداً من الْعالَمين يتَعصب لشَء من الاشْياء الا عن علَّة تَحتَمل تَموِيه الْجهلاء، او حجة
،هلصلا مآد َلع بصفَتَع يسلبا املَّةٌ. اع لاو ببس لَه فرعا ير ممونَ لابصتَتَع مَّنفَا ،مكرغَي اءفَهقُولِ السيطُ بِعتَل
ينط نْتاو نَا نَارِيا :فَقَال ،هلْقَتخ ف هلَيع نطَعو.

In the same way the rich among the prosperous communities have been feeling vanity because of their
riches, as (Allah) said: And said they: "We are more (than you) in wealth and in children, and we shall
not be chastised." (Qur'an, 34:35)

ذَّبِينعبِم نا نَحمداً ولاواو الاوما ثَركا نفَـ (قَالُوا نَح ،معّالن عاقوثَارِ موا لابصفَتَع ،ممالا فَةتْرم نم اءيغْنا الاماو)

Enthusiasm for attractive manners, respectable position, and
taking lessons from the past

In case you cannot avoid vanity, your vanity should be for good qualities, praiseworthy acts, and
admirable matters with which the dignified and noble chiefs of the Arab families distinguished
themselves, as attractive manners, high thinking, respectable position and good performances. You too
should show vanity in praiseworthy habits like the protection of the neighbour, the fulfilment of
agreements, obedience to the virtuous, opposition to the haughty, extending generosity to others,
abstention from rebellion, keeping aloof from blood-shed, doing justice to people, suppressing anger
and avoiding trouble on the earth. You should also fear what calamities befell peoples before you on
account of their evil deeds and detestable actions. Remember, during good or bad circumstances, what
happened to them, and be cautious that you do not become like them.



فَإنْ كانَ لا بدَّ من الْعصبِية، فَلْين تَعصبهم لمارِم الْخصالِ، ومحامدِ الافْعالِ، ومحاسن الامورِ، الَّت تَفَاضلَت فيها
،يلَةلخْطَارِ الْجالاو ،ةيمظالْع ملاحالاو ،ةيبغقِ الرخْلابِالا ،لائيبِ الْقَباسعيبِ وروتَاتِ الْعيب نم دَاءالنُّجو دَاءجالْـم
والاثَارِ الَمحمودة. فَتَعصبوا لخلالِ الْحمدِ من الْحفْظ للْجِوارِ، والْوفَاء بِالذِّمام، والطَّاعة للْبِرِ، والْمعصية للْبرِ،
والاخْذِ بِالْفَضل، والْفِ عن الْبغْ، والاعظَام للْقَتْل، والانْصافِ للْخَلْق، والْظْم للْغَيظ، واجتنَابِ الْفَسادِ ف الارضِ.
،مالَهوحا ِالشَّررِ والْخَي وا فرالِ، فَتَذَكمعالا يمذَمالِ، وفْعالا وءتِ بِسثُلاالْم نم مَلقَب ممبِالا لا نَزوا مذَرواح
مثَالَهمونُوا اَنْ توا اذَراحو.

After you have thought over both the conditions of these people, attach yourself to everything with which
their position became honourable, on account of which enemies remained away from them through
which safety spread over them, by reason of which riches bowed before them and as a result of which
distinction connected itself with their rope. These things were abstention from division, sticking to unity,
calling each other to it and advising each other about it. You avoid everything which broke their
backbone and weakened their power, such as malice in the heart, hatred in the chest, turning away
(from each other's help) and withholding the hand from one another's assistance.

يهةُ فيافدَّتِ الْعمو ،منْهع لَه دَاءعتِ الازَاحو ،مالَهح ةُ بِهزتِ الْعر لَزِمما لوا كمفَالْز ،هِمالَيتَفَاۇتِ ح ف تُمرَذَا تَففَا
ِاضالتَّحو ،لْفَةلال وماللُّزو ،قَةلْفُرنَابِ لتجالا نم: ملَهبح هلَيةُ عامرْلَتِ الصوو ،مهعم ةُ لَهمعّتِ النانْقَادو ،هِملَيع
علَيها، والتَّواص بِها. واجتَنبوا كل امر كسر فقْرتَهم، واوهن منَّتَهم: من تَضاغُن الْقُلُوبِ، وتَشَاحن الصدُورِ، وتَدَابرِ
.النُّفُوسِ، وتَخَاذُلِ الايدِي

Think about the condition of people from among the believers who passed before you. What distresses
and trials they were in! Were they not the most over-burdened among all the people and in the most
straitened circumstances in the whole world? The Pharaohs took them as slaves. They inflicted on them
the worst punishments and bitter sufferings. They continuously remained in this state of ruinous disgrace
and severe subjugation. They found no method for escape and no way for protection. Till when Allah,
the Glorified, noticed that they were enduring troubles in His love and bearing distresses out of fear for
Him, He provided escape from the distress of trials. So, He changed their disgrace into honour and fear
into safety. Consequently, they became ruling kings and conspicuous leaders and Allah's favours over
them reached limits to which their own wishes had not reached.

قئالْخَلا ثْقَلونُوا اي لَم؟ اءلاالْبيصِ والِ التـَّمحح انُوا فك فيك ،مَلقَب يننؤمالْم نم يناضالْم الوحوا ارتَدَبو
موهعرجذَابِ، والْع وءم سوهامبِيداً فَسنَةُ عالْفَراع م؟! اتَّخَذَتْهالاا حالدُّنْي لها قيضاو ،ءلاادِ ببدَ الْعهجاو ،اءبعا
الْمرار، فَلَم تَبرح الْحال بِهِم ف ذُلِ الْهلَة وقَهرِ الْغَلَبة، لا يجِدُونَ حيلَةً ف امتنَاع، ولا سبِيلا الَ دِفَاع، حتَّ اذَا راى
مدَلَهبجاً، فَافَر ءلاالْب ايِقضم نم ملَه لعج ،هفخَو نم وهرلْمل مالتالاحو ،هتبحم ذَى فالا َلع منْهرِ مبجِدَّ الص هال
ا لَمم ملَه هال نةُ مامرْلَغَتِ البماً، ولاعةً امئاماً، والُوكاً حوا مارفِ، فَصانَ الْخَوم نمالاو ،ِانَ الذُّلم زالْع
بِهِم هلَيا المبِ الاتَذْه.

Look, how they were when their groups were united, their views were unanimous, their hearts were



moderate, their hands used to help one another, their swords were intended for assisting one another,
their eyes were sharp and their aims were the same. Did they not become masters of the corners of the
earth and rulers over the neck of all the worlds? Thereafter, also see what happened to them towards
the end when division overtook them, unity became fractured, and differences arose between their words
and their hearts. They divided into various groups and were scattered fighting among themselves. Then
Allah took away from them the apparel of His honour and deprived them of the prosperity produced by
His favours. Only their stories have remained among you for the guidance of those who may learn the
lesson from them.

وفيالسادِفَةً، وتَردِي ميالاتَدِلَةً، وعم الْقُلُوبفَةً، وتَلوم اءوهالاةً، وعتَمجم ءلامانَتِ الاك ثيانُوا حك فيوا كفَانْظُر
متَنَاصرةً، والْبصائر نَافذَةً، والْعزائم واحدَةً، الَم يونُوا ارباباً ف اقْطَارِ الارضين، وملُوكاً علَ رِقَابِ الْعالَمين؟

فَانْظُروا الَ ما صاروا الَيه ف آخرِ امورِهم، حين وقَعتِ الْفُرقَةُ، وتَشَتَّتَتِ الالْفَةُ، واخْتَلَفَتِ الْلمةُ والافْئدَةُ، وتَشَعبوا
ميف مارِهخْبا صقَص ّقبو ،هتمعةَ نارغَض مهلَبسو ،هتامرك اسبل منْهع هال قَدْ خَلَع ،ارِبِينتَحقُوا متَفَرو ،ينفخْتَلم
تَبِرِينعلْمراً لبع.

Learning lessons from the past nations

الاعتبار بالامم

You should take a lesson from the fate of the progeny of Ismael, the children of Isaac and the children of
Israel. How similar are their affairs and how akin are their examples. In connection with the details of
their division and disunity, think of the days when Kisras of Persia and the Caesars of Rome had
become their masters. 4 They turned them out from the pastures of their lands, the rivers of Iraq and the
fertility of the world, towards thorny forests, the passages of (hot) winds and hardships in livelihood. In
this way they turned them into just herders of camels. Their houses were the worst in the world and their
places of stay were the most drought-stricken. There was not one voice towards which they could turn
for protection, nor any shade of affection on whose strength they could repose trust.

اهباشْت بقْراالِ، ووحالا دَالتشَدَّ اعا ا(عليهم السلام)، فَميلائرسا نبو اقحسا نبو يلاعمسلَدِ االِ ووا بِحتَبِرفَاع
الامثَالِ! تَاملُوا امرهم ف حالِ تَشَتُّتهِم، وتَفَرقهِم، لَيال كانَتِ الاكاسرةُ والْقَياصرةُ ارباباً لَهم، يحتَازُونَهم عن رِيفِ
يناكسالَةً مع موهكاشِ، فَتَرعدِ الْمَنو ،ِيحالر ا فهمو ،يحّنَابِتِ الشم َلا، االدُّنْي ةرخُضاقِ، وررِ الْعحبفَاقِ، والا
اخْوانَ دبر ووبر، اذَل الامم داراً، واجدَبهم قَراراً، لا ياۇونَ الَ جنَاح دعوة يعتَصمونَ بِها، ولا الَ ظل الْفَة يعتَمدُونَ
،علَ عزِها

Their condition was full of distress. Their hands were scattered. Their majority was divided. They were in



great anguish and under layers of ignorance. They buried their daughters alive, worshipped idols,
disregarded kinship and practised robbery.

فَالاحوال مضطَرِبةٌ، والايدِي مخْتَلفَةٌ، والْثْرةُ متَفَرِقَةٌ، ف بلاء ازْل، واطْباقِ جهل! من بنَات موءودة، واصنَام
.معبودة، وارحام مقْطُوعة، وغَارات مشْنُونَة

The blessing of the Messenger of Allah, peace be on him

(النعمة برسول اله (صل اله عليه وآله وسلم

Now, look at the various favours of Allah upon them, that He deputed towards them a prophet who got
them to pledge their obedience to him and made them unite at his call. (Look) how (Allah's) bounty
spread the wings of its favours over them and flowed for them streams of its blessing, and the whole
community became wrapped in blissful prosperity. Consequently, they were submerged under its bounty
and enjoyed its lush life. Their affairs were settled under the protection of a powerful ruler, and
circumstances offered them overpowering honour, and all things became easy for them under the
auspices of a strong country. They became rulers over the world and kings in the (various) parts of the
earth. They became masters of those who were formerly their masters, and began issuing commands
over those who used to command them. They were so strong that neither did their spears need testing
nor did their weapons have any flaw.

،ملْفَتَها هتوعد َلع عمجو ،متَهطَاع هلَّتقَدَ بِمفَع ،ولاسر هِملَيا ثعب ينح هِملَيع انَهحبس هال معن عاقوم َلوا افَانْظُر
كيف نَشَرتِ النّعمةُ علَيهِم جنَاح كرامتها، واسالَت لَهم جدَاوِل نَعيمها، والْتَفَّتِ الْملَّةُ بِهِم ف عوائدِ بركتها، فَاصبحوا
ف نعمتها غَرِقين، وف خُضرة عيشها فَهِين، قَدْ تَربعتِ الامور بِهِم، ف ظل سلْطَان قَاهر، وآوتْهم الْحال الَ كنَفِ
،ينضرافِ الاطْرا لُوكٌ فمو ،ينالَمالْع َلع امح ملْك ثَابِت، فَهى مذُر ف هِملَيع ورمطَّفَتِ الاتَعب، وغَال زع
يملونَ الامور علَ من كانَ يملها علَيهِم، ويمضونَ الاَحام فيمن كانَ يمضيها فيهِم! لا تُغْمز لَهم قَنَاةٌ، ولا تُقْرعُ
!لَهم صفَاةٌ

Condemning the disobedient ones

لوم العصاة

Beware! You have shaken your hands loose from the rope of obedience, and broken the divine fort
around you by (resorting to) pre-Islamic rules. Certainly, it is a great blessing of Allah, the Glorified, on
this Ummah, that He has engendered among them unity through the cord of affection in whose shade
they walk and take shelter. This is a blessing whose value no one in the whole world realises, because it



is more valuable than any price and higher than any wealth.

هنَّ الفَا ،ةيلاهالْج امحاب ،ملَيع وبرضالْم هال نصح تُمثَلَمو ،ةالطاع لبح نم مدِييا تُمقَد نَفَض مَّإنو لاا
سبحانَه قَدْ امتَن علَ جماعة هذِه الامة فيما عقَدَ بينَهم من حبل هذِه الالْفَة الَّت ينْتَقلُونَ ف ظلّها، وياۇونَ إَلَ كنَفها،
.بِنعمة لا يعرِف احدٌ من الْـمخْلُوقين لَها قيمةً، لانَّها ارجح من كل ثَمن، واجل من كل خَطَر

You should know that you have again reverted to the position of the Bedouin Arabs after migration (to
Islam), and have become different parties after having been once united. You do not possess anything
of Islam except its name, and know nothing of belief save its show. You say, "The Fire yes, but no
shameful position," as if you would throw down Islam on its face in order to defame its honour and break
its pledge (for brotherhood) which Allah gave you as a sacred trust on His earth and (a source of) peace
among the people. Be sure that if you incline towards anything other than Islam, the unbelievers will fight
you. Then there will be neither Gabriel nor Michael, neither muhajirun nor ansar to help you, but only the
clashing of swords, till Allah settles the matter for you.

نرِفُونَ متَع لاو ،همبِاس لاا ملاسالا نلَّقُونَ ما تَتَعاباً، مزأح ةالاودَ الْمعباباً، ورعا ةردَ الْهِجعب تُمرص مَّنوا الَماعو
الايمانِ الا رسمه، تَقُولُونَ: النَّار ولا الْعار! كانَّم تُرِيدُونَ انْ تُفىوا الاسلام علَ وجهِه، انْتهاكاً لحرِيمه، ونَقْضاً
لا فْرِ، ثُمْال لها مبارح رِهغَي َلا تُمانْ لَجا مَّنوا .هخَلْق نيناً بموا ،هضرا ماً فرح مَل هال هعضالَّذِي و هيثَاقمل
مَنيب هال محي َّتفِ حيةَ بِالسعقَارالْم لاا مَونرنْصي ارنْصا لاونَ واجِرهم لاو يلائيم لاو يلائربج.

Certainly, there are examples before you of Allah's wrath, punishment, days of tribulations and
happenings. Therefore, do not disregard His promises, ignoring His punishment, making light His wrath
and not expecting His violence, because Allah, the Glorified, did not curse the past ages except because
they had left off asking others to do good acts and refraining them from bad acts. In fact Allah cursed the
foolish for committing sins and the wise because they gave up refraining others from evils. Beware! You
have broken the bonds of Islam, transgressed its limits, and destroyed its commands.

،هطْشاۇناً بِبتَهو ،خْذِهاب لاهج يدَهعوا وىطتَبتَس فَلا ،هعقَائوو هامياو ،هارِعقَوو َالتَع هسِ الاب نم ثَالمالا منْدَكنَّ عاو
وياساً من باسه، فَانَّ اله سبحانَه لَم يلْعن الْقَرنَ الْماض بين ايدِيم الا لتَركهِم الامر بِالْمعروفِ والنَّه عن المنرِ،
تُّمماو ،هدُودح طَّلْتُمعو ،ملاسدَ الاقَي تُمقَدْ قَطَعو لاا !كِ الْتَّنَاهتَرل اءلَمالْحو ،اصعوبِ الْمكرل اءفَهالس نفَلَع
هامحا.

Amir al-mu'minin's high position and wonderful deeds in Islam

Beware! Surely Allah has commanded me to fight those who revolt, or who break the pledge, or create
trouble on the earth. As regards pledge-breakers, I have fought them, as regards deviators from truth, I
have waged holy war against them, and as regards those who have gone out of the faith, I have put



them in (serious) disgrace 5. As for Satan of the pit, 6 he too has been dealt with by me through the loud
cry with which the scream of his heart and shaking of his chest was also heard. Only a small portion of
the rebels has remained. If Allah allows me one more chance over them I will annihilate them except a
few remnants that may remain scattered in the suburb of the cities.

الا وقَدْ امرن اله بِقتَالِ اهل الْبغْ والْنَّثِ والْفَسادِ ف الارضِ، فَاما النَّاكثُونَ فَقَدْ قَاتَلْت، واما الْقَاسطُونَ فَقَدْ
،دْرِهةُ صجرو ةُ قَلْبِهبجا ولَه تعمقَة سعبِص يتُهففَقَدْ ك ةهدطَانُ الرا شَيماو ،خْتوارِقَةُ فَقَدْ دا الْمماو ،دْتاهج
!وبقيت بقيةٌ من اهل الْبغْ، ولَئن اذِنَ اله ف الْرة علَيهِم لادِيلَن منْهم الا ما يتَشَذَّر ف اطْرافِ الارضِ تَشَذُّراً

His Courage and Merits, may peace be upon him

(شجاعته وفضله (عليه السلام

Even in my boyhood I had lowered the chest of (the famous men) of Arabia, and broken the horn points
(i.e., defeated the chiefs) of the tribes of Rabi’ah and Mudar. Certainly, you know my position of close
kinship and special relationship with the Prophet of Allah - peace and blessing of Allah be upon him and
his descendants. When I was only a child he took charge of me. He used to press me to his chest and
lay me beside him in his bed, bring his body close to mine and make me smell his fragrance. He used to
chew something and then feed me with it. He found no lie in my speaking, nor weakness in any act.

انَا وضعت [ف الصغَر] بلاكل الْعربِ، وكسرت نَواجِم قُرونِ ربِيعةَ ومضر. وقَدْ علمتُم موضع من رسولِ
،دْرِهص َلا نمضنَا وليدٌ ياو رِهجح ف نعضو :ةيصالْخَص نْزِلَةالْمو ،ةالْقَرِيب ةاببِالْقَر (ه عليه وآلهال صل)هال
لال، وقَو ةً فذْبك دَ لجا ومو ،يهنملْقي ثُم ءَّغُ الشضمانَ يكو ،فَهرع نمشيو ،دَهسج نسميو ،هاشرف ف نُفُنيو
.خَطْلَةً ف فعل

From the time of his weaning, Allah had put a mighty angel with him to take him along the path of high
character and good behaviour through day and night, while I used to follow him like a young camel
following in the footprints of its mother. Every day he would show me in the form of a banner some of his
high traits and commanded me to follow it. Every year he used to go in seclusion to the hill of Hira',
where I saw him but no one else saw him. In those days Islam did not exist in any house except that of
the Prophet of Allah - peace and blessing of Allah be upon him and his descendants - and Khadijah,
while I was the third after these two. I used to see and watch the effulgence of divine revelation and
message, and breathed the scent of Prophethood.

طَرِيق لُكُ بِهسي هتئلام نلَك مم ظَمعيماً اانَ فَطك [ْنا] ْلَدُن نم (ه عليه وآلهال صل)بِه َالتَع هنَ اللَقَدْ قَرو
نلَماً مم عوي لك ف ل فَعري ،هما ثَرا يلاعَ الْفَصبّات هتَّبِعا نْتلَقَدْ كو ،هارنَهو لَهلَي ،الَمقِ الْعخْلاا ناسحمو ،ارِمالْم



أخْلاقه، ويامرن بِالاقْتدَاء بِه. ولَقَدْ كانَ يجاوِر ف كل سنَة بِحراء، فَاراه ولا يراه غَيرِي، ولَم يجمع بيت واحدٌ يومئذ
ةوالنُّب رِيح شُماو ،الَةِسالرو حالْو ى نُوررا، امثُهنَا ثَالاةَ وخَدِيجو (ه عليه وآلهال صل)هولِ السر رغَي ملاسالا ف.

When the revelation descended on the Prophet of Allah - peace and blessing of Allah be upon him and
his descendants - I heard the moan of Satan. I said, "O Prophet of Allah, what is this moan?" and he
replied, "This is Satan who has lost all hope of being worshipped. O Ali, you see all that I see and you
hear all that I hear, except that you are not a Prophet, but you are a vicegerent and you are surely on
(the path of) virtue."

ولَقَدْ سمعت رنَّةَ الشَّيطَانِ حين نَزل الْوح علَيه(صل اله عليه وآله) فَقُلْت: يا رسول اله ما هذِه الرنَّةُ؟ فَقَال: «هذَا
.«الشَّيطَانُ قَدْ ايِس من عبادته، انَّكَ تَسمع ما اسمع، وتَرى ما ارى، الا انَّكَ لَست بِنَبِ، ولنَّكَ وزِير، وانَّكَ لَعلَ خَير

I was with him when a party of the Quraysh came to him and said to him, "O Muhammad, you have
made a big claim which none of your fore-fathers or those of your family have made. We ask you one
thing; if you give us an answer to it and show it to us, we will believe that you are a prophet and a
messenger, but if you cannot do it, we will know that you are a sorcerer and a liar."

هدَّعي يماً لَمظع تيعنَّكُ قَدِ اددُ، امحا مي :ش، فَقَالُوا لَهقُري نم لاالم تاها الَم (ه عليه وآلهال صل)هعم نْتلَقَدْ كو
آباوكَ ولا أحدٌ من بيتكَ، ونَحن نَسالُكَ امراً انْ اجبتَنَا الَيه واريتَنَاه، علمنَا انَّكَ نبِ ورسول، وانْ لَم تَفْعل علمنَا انَّكَ
ذَّابك راحس.

The Messenger of Allah said: "What do you ask for?" They said: "Ask this tree to move for us, even with
its roots, and stop before you." The Prophet said, "Verily, Allah has power over everything. If Allah does
it for you, will you then believe and stand witness to the truth?" They said "Yes". Then he said, "I shall
show you whatever you want, but I know that you won't bend towards virtue, and there are among you
those who will be thrown into the pit, and those who will form parties (against me)." Then the Holy
Prophet said: "O tree, if you do believe in Allah and the Day of Judgement, and know that I am the
Prophet of Allah, come up with your roots and stand before me with the permission of Allah." By Him
who deputed the Prophet with truth, the tree did remove itself with its root and came with a great
humming sound and a flapping like the flapping of the wings of birds, till it stopped before the Messenger
of Allah and cast its higher branches over the Prophet, while some of its branches came down onto my
shoulders, and I was on the right side of the Holy Prophet.

فَقَال لهم (صل اله عليه وآله): «وما تَسالُونَ؟». قَالُوا: تَدْعو لَنَا هذِه الشَّجرةَ حتَّ تَنْقَلع بِعروقها وتَقف بين يدَيكَ.
فَقَال (صل اله عليه وآله): «انَّ اله علَ كل شَء قَدِير، فانْ فَعل اله ذلكَ لَم، اتُومنُونَ وتَشْهدُونَ بِالْحق؟». قَالُوا:
ِبزحي نميبِ، والْقَل ف حطْري نم مينَّ فار، وخَي َلونَ ايىتَف لا مَّنا لَمعلا ّنونَ، واا تَطْلُبم مرِياس ّنفَا» :قَال .منَع
ابزحالا».



فتَق َّتكِ حوقربع عفَانْقَل ،هال ولسر ّنا ينلَمتَعرِ، وخالا مواليو هبِال ينننْتِ تُؤمنْ كةُ ارا الشَّجتُهيا اي» :قَال ثُم
ةحنجفِ اقَصك فقَصشَدِيدٌ، و وِيا دلَهو تاءجا، وهوقربِع تنْقَلَعاً لانَبِي قبِالْح ثَهعالَّذِي بفَو .«هذْنِ البِا دَيي نيب
صل)هولِ السر َلع َلعا الاهنبِغُص لْقَتافْرِفَةً، ورم (ه عليه وآلهال صل)هولِ السر دَيي نيب قَفَتو َّترِ، حالطَّي
.(اله عليه وآله)، وبِبعضِ اغْصانها علَ منْبِ، وكنْت عن يمينه(عليه السلام

When the people saw this they said by way of pride and vanity. "Now you order half of it to come to you
and the other half of it remain (in its place)." The Holy Prophet ordered the tree to do the same. Then
half of the tree advanced towards him in an amazing manner and with greater humming. It was about to
touch the Prophet of Allah. Then they said, disbelieving and revolting, "Ask this half to get back to its
other half and be as it was." The Prophet ordered it and it returned. Then I said, "There is no god but
Allah! O Prophet of Allah, I am the first to believe in you and to acknowledge that the tree did what it did
just now with the command of Allah, the Sublime, in testimony to your Prophethood and to heighten your
word”. Upon this all the people shouted, "Rather a sorcerer, a liar; it is wonderful sorcery, he is very
adept in it. Only a man like this (pointing to me) can stand testimony to you in your affairs."

هلَيا لقْبكَ، فَاا بِذلهرما. فَافُهصن َقبيا وفُهصكَ نتاا فَلْيهراراً ـ : فَمبتاساً ولُوكَ قَالُوا ـ عذل َلا مالْقَو ا نَظَرفَلَم
نصفُها كاعجبِ اقْبال واشَدِّه دوِياً، فَادت تَلْتَف بِرسولِ اله (صل اله عليه وآله). فَقَالُوا ـ كفْراً وعتُواً ـ : فَمر هذَا
لواو ،هال ولسا رن بِكَ يموم لوا ّنا ،هال لاا لها نَا: لاا فَقُلْت .عجفَر هرمانَ. فَاا كمك هفصن َلا جِعرفَلْي فصّالن
،ذَّابك راحس لب :ملُّهك مالْقَو كَ. فَقَالتملل لالاجكَ، واتونُبدِيقاً لتَص هرِ المبِا لَتا فَعم لَتةَ فَعرنَّ الشَّجا نآم نم
نُونَنعهذَا (ي ثْلم لارِكَ اما دِّقُكَ فصي لهو ،يهف يفرِ خَفحالس جِيبع).

Certainly, I belong to the group of people who care not for the reproach of anybody in matters
concerning Allah. Their countenance is the countenance of the truthful and their speech is the speech of
the virtuous. They are wakeful during the nights (in devotion to Allah), and over beacons (of guidance) in
the day. They hold fast to the rope of the Qur'an. revive the traditions of Allah and of His Prophet. They
do not boast nor indulge in self conceit, nor misappropriate, nor create mischief. Their hearts are in
Paradise while their bodies are busy in (good) acts.

نَارمو ،لاللَّي ارمارِ، عربالا ملاك مهملاكو ،يندِّيقما الصيس مماهيم، سئةُ لاملَو هال ف متَأخُذُه م لاقَو نلَم ّناو
النَّهارِ، متَمسونَ بِحبل الْقُرآنِ، يحيونَ سنَن اله وسنَن رسوله، لا يستَبِرونَ ولايعلُونَ، ولايغُلُّونَ ولا يفْسدُونَ،
لمالْع ف مهادسجاالْجِنَانِ، و ف مهقُلُوب!

Alternative Sources for Sermon 192

(1) Ibn Tawus, Kitab al-yaqin, 196;

(2) al-Kulayni, Furu’ al-Kafi, IV, 168;



(3) al-Saduq, al-Faqih, I, 152;

(4) al-Zamakhshari, Rabi’, I, 113;

(5) al-Mawardi, A’lam, 97;

(6) See al-Tehrani, al-Dhari’ah, VII, 204.

1. The intention is that "you should not create conditions by which you may be deprived of Allah's favours, like the jealous
who aims at harming him of whom he is jealous."
2. The intention is to say that if belief is accepted under force of awe and fear and worship is offered under the influence of
power and authority then neither will it be belief in the true sense nor worship in real spirit. This is because belief is the
name of inner testimony and heart-felt conviction. The conviction produced by force and compulsion can be only verbal but
not heart-felt. Similarly, worship is the name of open acknowledgement of one's position of servitude. Worship which is
devoid of the feeling of servitude or the sense of devotion and which is performed only in view of authority or fear cannot be
real worship. Therefore, such belief and such worship would not present their correct connotation.
3. The reason for specifying the learned and the poor is that the learned has the light of learning to lead him, which the
destitution of the poor may deny to him. In spite of this, both the learned and the poor fall into his deceit.
Then how can the ignorant save himself from his clutches, and how can the rich who has all the means to get into wrong
ways, defend himself against him.
Nay! Verily man is wont to rebel! As he deemeth himself needless!
4. If a glance is cast at the rise and fall and events and happenings of the past people this fact will shine like daylight that
the rise and fall of communities is not the result of luck or change, but that, to a great extent, it is affected by their acts and
deeds. And of whatever type those deeds are, their results and consequences are in accord with them. Consequently, the
stories and events of past people openly reflect that the result of oppression and evil deeds has always been ruin and
destruction, while the consequence of virtuous action and peaceful living was always good luck and success. Since time
and people make no difference, if the same conditions appear again and the same actions are repeated the same results
must accrue which had appeared in the earlier set of circumstances, because the accrual of the results of good or bad
actions is sure and certain like the properties and effects of everything. It this were not so it would not be possible to kindle
hope in the minds of the oppressed and the afflicted by presenting to them past events and their effects, nor could the
oppressors and tyrants be warned of the ill-effects of their deeds, on the ground that it was not necessary that the same
would accrue now as had accrued earlier. But it is the universality of causality which makes past events the object of a
lesson for posterity. Consequently, it was for this purpose that Amir al-mu'minin provoked thinking and consideration and
mentioned the various events of Banu Isma`il, Banu Ishaq and Banu Isra'il and their affliction at the hands of the kings of
Persia and Rome.
The progeny of Ismael, the elder son of Ibrahim (Abraham), is called Banu Isma`il while the progeny of his younger son
Issac is called Banu Ishaq which later continued to divide into various off-shoots and acquired different names. Their
original abode was at Canaan in Palestine, where Ibrahim had settled after the immigration from the plains of the Euphrates
and the Tigris. His son Isma`il had settled in the Hijaz, where Ibrahim had left him and his mother Hajar (Hagar). Isma`il
married as-Sayyidah bint Mudad a woman of the tribe of Jurhum which also inhabited this very area. His progeny sprang
from her and spread throughout the world. The other son of Ibrahim namely Ishaq remained in Canaan. His son was
Ya`qub (Jacob/lsrael) who married Liya the daughter of his mother's brother and after her death married his other daughter.
Both of them bore him progeny which is known as Banu Isra'il. One of his sons was Yusuf (Joseph), who reached the
neighbouring country, Egypt, through an accident, and, after suffering slavery and imprisonment, eventually became the
ruler and occupier of the throne.
After this change, he sent for all his relations and kith and kin and in this way Egypt became the abode of Banu Isra'il. For
some time they lived there in peace and safety, and led a life of respect and esteem, but by and by the locals began to view
them with disdain and hatred and made them the target of all sorts of tyrannies, so much so that they used to kill their



children and retained their women as slave-maids, as a result of which their determination and courage was trampled and
their spirit of freedom was completely subdued. At last, conditions changed and the period of their troubles came to an end,
after four hundred years of the shackles of slavery; when Allah sent Musa to deliver them from the oppression of the
Pharaoh. Musa set off with them to leave Egypt, but in order to destroy the Pharaoh, Allah turned them towards the Nile
where there was all flood in front, and on the rear the huge forces of the Pharaoh. This bewildered them much, but Allah
commanded Musa to enter the river without fear. Thus, when he went forward, there appeared in the river not only one but
several courses to pass through and Musa crossed to the other side of the river along with Banu Isra'il. Pharaoh was
closely following. When he saw them passing he too advanced with his arm but when they reached the middle of the
stream the still water began moving and, engulfing Pharaoh and his army in its waves, finished them. About them the
Qur'an says:
And (remember ye) when We delivered you from Pharaoh's people who afflicted you with grievous torment, slaying your
sons and by letting your women alive, and in that was a great trial from your Lord. (2:49)
However, when, after leaving the boundaries of Egypt, they entered their motherland Palestine, they established their own
state and began to live in freedom, and Allah changed their lowliness and disgrace into the greatness and sublimity of rule
and power. In this connection, Allah says:
And made We inheritors the people who were deemed weak (to inherit) the eastern parts of the earth and the western parts
of it, which we had blessed therein (with fertility) and the good word of thy Lord was fulfilled in the children of Israel for what
they did endure; and destroyed We, what Pharaoh and his people had wrought, and what shade they did make. (Qur'an,
7:137)
On occupying the throne of rule and regaining prosperity and peacefulness, Banu Isra'il forgot all the ignominies and
disgraces of the period of slavery, and instead of being thankful to Allah for the favours granted by Him they took to
rebellion and revolt. Consequently, they shamelessly indulged in vices and misconduct and partook in mischiefs and evil
deeds to the maximum, made lawful things unlawful and unlawful things lawful by false excuses and disobeyed the
prophets who tried to preach and correct them under the command of Allah, and even killed them. The natural
consequence of their vicious activities was that they were caught in punishment for their deeds. Consequently,
Nebuchadnezzar, who was ruling in Babylon (Iraq) in 600 B.C., rose to march against Syria and Palestine and killed
seventy thousand Banu Isra'il with his blood-thirsty swords, devastated their towns, drove away the survivors with him like
sheep and goats and threw them in the abyss of ignominy by turning them into slaves.
Although after this ruination there seemed no way for them to regain position and power, yet nature gave them still another
chance to recover. When Nebuchadnezzar died and power came in the hands of Belshazzar he started all sorts of
oppression on the people. Being disgusted with this, they sent word to the ruler of Persia that they were tired of enduring
the oppression of their ruler and that he should rescue them from him, and free them from the oppression of Belshazzar.
Cyrus the Great, who was a just and upright ruler, rose up in response to this request and, with the co-operation of the
local population, overturned the government, as a consequence of which the yoke of slavery on Banu Isra'il's necks was
also removed, and they were allowed to return to Palestine.
Thus, after seventy years of subjugation they again set foot in their homeland and took over the reins of government. If they
had taken their lesson from the past events they would not have committed the same evils as a consequence of which they
had to suffer slavery; but the mental constitution of this community was such that whenever they achieved prosperity and
freedom from care they lost themselves in the intoxication of riches and in the enjoyment of pleasure, mocked the laws of
religion, derided the prophets and even killing them did not mean anything serious to them. Thus, when their ruler Herod at
the request of his sweetheart, beheaded the Prophet Yahya (John) and presented his head to her, none of them raised any
voice against this brutality or was affected by it in any manner. This was the state of their unruliness and fierceness when
`Isa made his appearance. He stopped them from evil deeds and exhorted them to adopt good habits, but they opposed
him too and gave him troubles of various sorts, so much so that they tried to end his life. However, Allah foiled all their
devices and made `Isa safe against their approach.
When their disobedience reached this stage and their capacity to accept guidance was completely wiped out, fate decided
to ruin them and made full arrangements for their annihilation and destruction. The ruler of Roma (Byzantia) Vespasianus
sent his son Titus to attack Syria, he laid siege round Jerusalem, demolished the houses and broke down the walls of the



Synagogue as a result of which thousand of Banu Isra'il left their houses and became scattered abroad, while thousands
died of hunger; and those who remained were put to sword. Most of them settled in Hijaz, but because of their rejecting
Prophet Muhammad (S) their unity was so disturbed that they could never again converge on any one centre of honour and
could never regain a life of prestige and dignity in place of disgrace and ignominy.
In the same way the ruler of Persia made serious attacks on Arabia and subjugated the inhabitants of those places. Thus,
Shapur ibn Hurmuz, at the age of sixteen, took with him four thousand combatants and attacked Arabs who resided within
the boundaries of Persia and then advanced towards Bahrayn, Qatif and Hajar and ruined Banu Tamim, Banu Bakr ibn
Wa'il and Banu `Abd al-Qays and cut through the shoulders of seventy thousand Arabs, after which his nickname became
"Dhu'l-Aktaf" (the shoulderer). He forced the Arabs that they should live in tents built of hair, should grow long hair on their
heads, should not wear white clothes and should ride unsaddled horses. Then he settled twelve thousand people of Isfahan
and other cities of Persia in the area between Iraq and Syria.
In this way he drove the inhabitants of those places from fertile lands to waterless forests which had neither any of the
conveniences of life nor means of livelihood, and for long these people remained the victims of other's oppression due to
their own disunity and division. At last, Allah deputed the Prophet and raised them out of disgrace to the highest pinnacle of
progress and sublimity.
5. Amir al-mu'minin, Abu Ayyub al-Ansari, Jabir ibn `Abdullah al-Ansari, `Abdullah ibn Mas`ud, `Ammar ibn Yasir, Abu
Sa`id al-Khudri and `Abdullah ibn `Abbas narrated that the Holy Prophet commanded `Ali ibn Abi Talib to fight those who
are pledge-breakers (nakithin), deviators from truth (qasitin) and those who have left the faith (mariqin). (al-Mustadrak, vol.
3, p. 139; al-Isti`ab, vol. 3, p. 1117; Usd al-ghabah, vol. 3, pp. 32-33; ad-Durr al-manthur, vol. 6, p. 18; al-Khasa'is al-
kubra, vol. 2, p. 138; Majma` az-zawa'id, vol. 5, p. 186; vol. 6, p. 235; vol. 7, p. 238; Kanz al-`ummal, vol. 6, pp. 72, 82, 88,
155, 215, 319, 391, 392; Tarikh Baghdad, vol. 8, p. 340; vol. 13, pp. 186-187; al-Tarikh, Ibn `Asakir, vol. 5, p. 41; at-Tarikh,
Ibn Kathir, vol. 7 pp. 304-306; ar-Riyad an-nadarah, vol. 2, p. 240; Sharh al-mawahib al-ladunniyyah, vol. 3, pp. 316-317;
Muwaddah al-awham, vol. 1, p. 386).
Ibn Abi'l-Hadid says: "It has been proved (by right ascription) from the Holy Prophet that he said to `Ali (p.b.u.h.): You will
fight after me those who are pledge-breakers, deviators from truth and those who have gone out of the faith.
"The pledge-breakers were the people of Jamal, because they broke their allegiance with him. The deviators from truth
were the people of Syria (ash-Sham) at Siffin. Those who have gone out of the faith were the Kharijites at an-Nahrawan.
Regarding these three groups, Allah says (about the first one):
Verily, those who swear their fealty unto thee do but swear fealty unto Allah; the hand of Allah is above their hands; so
whosoever violateth his oath, doth violate it only to the hurt of his (own) self;... (Qur'an, 48:10)
(About the second group) Allah says:
And as for the deviators, they shall be for the hell, a fuel. (Qur'an, 72:15)"
Concerning the third group, Ibn Abi'l-Hadid has referred to the following tradition (hadith) that al-Bukhari (in as-Sahih, vol.
4, pp. 166-167, 243), Muslim (in as-Sahih, vol. 3, pp. 109-117), at-Tirmidhi (in al-Jami` as-Sahih, vol. 4, p. 481), Ibn
Majah (in as-Sunan, vol. I, pp. 59-62), an-Nasa'i (in as-Sunan, vol. 3, pp. 65-66), Malik ibn Anas (in al-Muwatta', pp.
204-205), ad-Dar'qutni (in as-Sunan, vol. 3, pp.131-132), ad-Darimi (in as-Suman, vol. 2, p. 133), Abu Dawud (in as-
Sunan, vol. 4, pp. 241-246), al-Hakim (in al-Mustadrak, vol. 2, pp. 145-154; vol. 4, p. 531), Ahmad ibn Hanbal (in al-
Musnad, vol. 1, pp. 88, 140, 147; vol. 3, pp. 56, 65) and al-Bayhaqi (in as-Sunan al-kubra', vol. 8, pp. 170-171) have
narrated through a group of the companions of the Holy Prophet that he said about Dhu'l-Khuwaysirah (the surname for
Dhu'th-Thudayyah Hurqus ibn Zuhayr at-Tamimi, the chief of the Kharijites):
From this very person's posterity there will arise people who will recite the Qur'an, but it will not go beyond their throat, they
will kill their followers of Islam and will spare the idol-worshippers. They will glance through the teaching of Islam as
hurriedly as the arrow passes through its prey. If I were to ever find them I would kill them like `Ad.
Then Ibn Abi'l-Hadid continues:
This is the sign for his (Holy Prophet's) prophethood and his prophecy of the secret knowledge. (Sharh Nahjul Balaghah,
vol. 13, p.183)
6. By "Satan of the pit" the reference is to Dhu'th-Thudayyah (whose full name already mentioned in footnote no. 5) who
was killed in Nahrawan by the stroke of lightning from the sky, and there was no need to kill him by sword. The Holy



Prophet had foretold his death. Therefore, after the annihilation of the Kharijites at Nahrawan, Amir al-mu'minin came out in
search, but could not find his body anywhere. In the meantime, ar-Rayyan ibn Sabirah saw forty to fifty bodies in a pit on
the bank of the canal. When they were taken out the body of Dhu'th-Thudayyah was also found among them. He was
called Dhu'th-Thudayyah because of a mass of flesh on his shoulder. When Amir al-mu'minin saw his body he said, "Allah
is Great, neither I spoke lie nor was I told wrong." (Ibn Abi'l-Hadid, vol. 13, pp. 183-184; at-Tabari, vol 1, pp. 3383-3384;
Ibn al-Athir vol. 3, p. 348)

Sermon 193: Now then, Allah the Glorified, the
Sublime, created…

It is related that a companion of Amir al-mu'minin called Hammam1 who was a man devoted to worship
said to him, "O' Amir al-mu'minin, describe to me the pious man in such a way as though I see them."
Amir al-mu'minin avoided the reply and said, "O Hammam, fear Allah and perform good acts because
'Verily, Allah is with those who guard (themselves against evil), and those who do good (to
others)'" (Qur'an, 16:128). Hammam was not satisfied with this and pushed him to speak. Thereupon,
Amir al-mu'minin praised Allah and extolled Him and sought His blessings on the Holy Prophet and then
spoke:

(ومن خطبة له (عليه السلام

يصف فيها المتقين

:روي أنّ صاحباً لاميرالمؤمنين(عليه السلام) يقال له همام كان رجلا عابداً، فقال له

.يا أميرالمؤمنين، صف ل المتقين كأن أنظر إليهم

) إنَّ اله مع الَّذِين اتَّقَوا والَّذِين هم محسنُونَ) فتثاقل عن جوابه، ثم قال(عليه السلام): يا همام، اتق اله وأحسن فَـ

فلم يقنع همام بِذَلكَ القول حتّ عزم عليه

:(قال: فحمد اله وأثن عليه، وصلّ عل النب (صل اله عليه وآله)، ثم قال (عليه السلام



Now then, Allah the Glorified, the Sublime, created (the things of) creation. He created them without any
need for their obedience or being safe from their sinning, because the sin of anyone who sins does not
harm Him nor does the obedience of anyone who obeys Him benefit Him. He has distributed among
them their livelihood, and has assigned them their positions in the world.

هرتَض نَّةُ لالا ،هِمتيصعم نناً مآم هِمتطَاع ناً عيغَن مخَلَقَه ينح الْخَلْق ـ خَلَق َالتَعو انَهحبـ س هنَّ الدُ، فَاعا بما
مهعاضوا مالدُّنْي نم مهعضوو ،مايِشَهعم منَهيب مفَقَس ،هطَاعا نةُ مطَاع هتَنْفَع لاو ،اهصع نةُ ميصعم.

Thus, the God-fearing, in it are the people of distinction. Their speech is to the point, their dress is
moderate and their gait is humble. They keep their eyes closed to what Allah has made unlawful for
them, and they put their ears to that knowledge which is beneficial to them. They remain in the time of
trials as though they remain in comfort. If there had not been fixed periods (of life) ordained for each,
their spirits would not have remained in their bodies even for the twinkling of an eye because of (their)
eagerness for the reward and fear of chastisement. The greatness of the Creator is seated in their heart,
and, so, everything else appears small in their eyes. Thus to them Paradise is as though they see it and
are enjoying its favours. To them, Hell is also as if they see it and are suffering punishment in it.

فَالْمتَّقُونَ فيها هم اهل الْفَضائل: منْطقُهم الصواب، وملْبسهم الاقْتصاد، ومشْيهم التَّواضع. غَضوا ابصارهم عما
لا لَو .خَاءالر ف لَتنَز الَّتك ءلاالْب ف منْهم مهنْفُسا لَتنَز .ملَه عالنَّاف لْمالْع َلع مهاعمسقَفُوا اوو ،هِملَيع هال مرح
ظُمقَابِ. عالْع نفاً مخَوابِ، والثَّو َلقاً ان، شَويفَةَ عطَر مادِهسجا ف مهاحورا رتَقتَس لَم هِملَيع هال تَبالَّذِي ك لجالا
الْخَالق ف أنْفُسهِم فَصغُر ما دونَه ف اعينهِم، فَهم والْجنَّةُ كمن قَدْ رآها، فَهم فيها منَعمونَ، وهم والنَّار كمن قَدْ رآها،
.فَهم فيها معذَّبونَ

Their hearts are grieved, others are protected from their evils, their bodies are thin, their needs are
scanty, and their souls are chaste. They endured (hardship) for a short while, and in consequence they
secured comfort for a long time. It is a beneficial transaction that Allah made easy for them. The world
aimed at them, but they did not aim at it. It captured them, but they freed themselves from it by a
ransom.

قُلُوبهم محزونَةٌ، وشُرورهم مامونَةٌ، واجسادهم نَحيفَةٌ، وحاجاتُهم خَفيفَةٌ، وانْفُسهم عفيفَةٌ. صبروا اياماً قَصيرةً
.اعقَبتْهم راحةً طَوِيلَةً، تجارةٌ مربِحةٌ، يسرها لَهم ربهم. ارادتْهم الْدُّنْيا ولَم يرِيدُوها، واسرتْهم فَفَدَوا انْفُسهم منْها

During a night they are upstanding on their feet reading portions of the Qur'an and reciting it in a well-
measured way, creating through it grief for themselves and seeking by it the cure for their ailments. If
they come across a verse creating eagerness (for Paradise) they pursue it avidly, and their spirits turn
towards it eagerly, and they feel as if it is in front of them. And when they come across a verse which
contains fear (of Hell) they bend the ears of their hearts towards it, and feel as though the sound of Hell



and its cries are reaching their ears.

They bend themselves from their backs, prostrate themselves on their foreheads, their palms, their
knees and their toes, and beseech Allah, the Sublime, for their deliverance. During the day they are
enduring, learned, virtuous and God-fearing. Fear (of Allah) has made them thin like arrows. If any one
looks at them he believes they are sick, although they are not sick, and he says that they have gone
mad. In fact, great concern (i.e., fear) has made them mad.

اما اللَّيل فَصافُّونَ اقْدَامهم، تَالين لاجزاء الْقُرآنِ يرتّلُونَها تَرتيلا، يحزِنُونَ بِه انْفُسهم، ويستَثيرونَ بِه دواء دائهِم، فَاذَا
مروا بِآية فيها تَشْوِيق ركنُوا الَيها طَمعاً، وتَطَلَّعت نُفُوسهم الَيها شَوقاً، وظَنُّوا أنَّها نُصب اعينهِم، واذَا مروا بِآية فيها
،هِماطسوا َلانُونَ عح مفَه ،هِمولِ آذَانصا ا فشَهِيقَهو نَّمهج يرنَّ زَفظَنُّوا او ،قُلُوبِهِم عامسا مهلَيا اغَوصا تَخْوِيف
اكِ رِقَابِهِمَف ف هال َلونَ اطْلُبي ،هِمقْدَامافِ اطْراو ،هِمّفكاو هِماهبجفْتَرِشُونَ لم.

واما النَّهار فَحلَماء علَماء، ابرار اتْقياء، قَدْ براهم الْخَوف بري الْقدَاح، ينْظُر الَيهم الْنَّاظر فَيحسبهم مرض، وما
يمظع رما ملَقَدْ خَالَطَهطُوا! وقَدْ خُول :قُوليض، ورم نم مبِالْقَو!

They are not satisfied with their meagre good acts, and do not regard their major acts as great. They
always blame themselves and are afraid of their deeds. When anyone of them is spoken of highly, he
says: "I know myself better than others, and my Lord knows me better than I know. O Allah, do not deal
with me according to what they say, and make me better than they think of me and forgive me (those
shortcomings) which they do not know."

لا يرضونَ من اعمالهِم الْقَليل، ولا يستَثرونَ الْثير، فَهم لانْفُسهِم متَّهِمونَ، ومن اعمالهِم مشْفقُونَ. اذَا زُك احدٌ
منْهم خَاف مما يقَال لَه، فَيقُول: انَا اعلَم بِنَفْس من غَيرِي، وربِ اعلَم منّ بِنَفْس! اللَّهم لا تُواخذْن بِما يقُولُونَ،
.واجعلْن افْضل مما يظُنُّونَ، واغْفر ل ما لا يعلَمونَ

Among the signs of anyone of them is that you will see that he has strength in religion, determination
along with leniency, faith with conviction, eagerness for knowledge, and knowledge with forbearance,
moderation in riches, devotion in worship, gracefulness in starvation, endurance in hardship, desire for
the lawful, pleasure in guidance and hatred from greed. He performs virtuous deeds but still feels afraid.
In the evening he is anxious to offer thanks (to Allah). In the morning his anxiety is to remember (Allah).

He passes the night in fear and rises in the morning in joy - fear lest night is passed in forgetfulness,
and joy over the favour and mercy received by him. If his self refuses to endure a thing which it does not
like he does not grant its request towards what it likes. The coolness of his eye lies in what is to last for
ever, while from the things (of this world) that will not last he keeps aloof. He transfuses knowledge with
forbearance, and speech with action.



فَمن علامة احدِهم انَّكَ تَرى لَه قُوةً ف دِين، وحزماً ف لين، وايماناً ف يقين، وحرصاً ف علْم، وعلْماً ف حلْم،
وقَصداً ف غن، وخُشُوعاً ف عبادة، وتَجملا ف فَاقَة، وصبراً ف شدَّة، وطَلَباً ف حلال، ونَشاطاً ف هدى، وتَحرجاً
بِحصيذِراً، وح بِيتي ،رالذِّك همهو بِحصيو ،رُّالش همهو سمل، يجو َلع وهةَ وحالالص المعالا لمعع. يطَم نع
لَم هرَما تيف هنَفْس هلَيع تبعتَصنِ اسا .ةمحالرو لالْفَض نم ابصا افَرِحاً بِمو ،الْغَفْلَة نم ذِّرا حذِراً لَمفَرِحاً، ح
لمبِالْع لالْقَوو ،لْمبِالْع لْمالْح جزمي ،َقبي ما لايف تُهادزَهو ،ولزي ما لايف هنيةُ عقُر .بما تُحيا فلَهوا سهطعي.

You will see his hopes simple, his shortcomings few, his heart fearing, his spirit contented, his meal
small and simple, his religion safe, his desires dead and his anger suppressed. Good alone is expected
from him. Evil from him is not to be feared. Even if he is found among those who forget (Allah) he is
counted among those who remember (Him), but if he is among the rememberers he is not counted
among the forgetful. He forgives him who is unjust to him, and he gives to him who deprives him. He
behaves well with him who behaves ill with him.

تَراه قَرِيباً املُه، قَليلا زَلل ه خَاشعاً قَلْبه، قَانعةً نَفْسه، منْزوراً اكلُه، سهلا امره، حرِيزاً دِينُه، ميِتَةً شَهوتُه، مظُوماً
تَبي لَم رِينالذَّاك انَ فنْ كاو ،رِينالذَّاك ف بتك ينلالْغَاف انَ فنْ كونٌ. امام نْهم الشَّرو ،ولمام نْهم رالْخَي .ظُهغُي
هقَطَع نم لصيو ،همرح نم طعيو ،هظَلَم نمفُو ععي .ينلالْغَاف نم.

Indecent speech is far from him, his utterance is lenient, his evils are non-existent his virtues are ever
present, his good is ahead and mischief has turned its face (from him). He is dignified during calamities,
patient in distresses, and thankful during ease. He does not commit excess over him whom he hates,
and does not commit sin for the sake of him whom he loves. He admits truth before evidence is brought
against him. He does not misappropriate what is placed in his custody, and does not forget what he is
required to remember. He does not call others bad names, he does not cause harm to his neighbour, he
does not feel happy at others misfortunes, he does not enter into wrong and does not go out of right.

ارِهالْم فو ،قُورزِلِ ولاالز ف .هدْبِراً شَرم ،هرخَي قْبِلام ،وفُهرعراً ماضح ،هرْنباً مغَائ ،لُهِناً قَولَي ،يداً فُحشُهعب
لا .هلَيدَ عشْهنْ يا لقَب قبِالْح تَرِفعي .بحي نيمف ثَماي لاو ،ضغبي نم َلع يفحي لا .ورَش خَاءالر فو ،وربص
ف دْخُلي لابِ، وائصبالْم تشْمي لابالْجارِ، و ارضي لالْقَابِ، وبِالا نَابِزي لاو ،را ذُكم نْسي لاظَ، وفتُحا اسم ِعيضي
قالْح نم جخْري ولا ،لاطالْب.

If he is silent his silence does not grieve him, if he laughs he does not raise his voice, and if he is
wronged he endures till Allah takes revenge on his behalf. His own self is in distress because of him,
while the people are in ease from him. He puts himself in hardship for the sake of his next life, and
makes people feel safe from himself. His keeping away from those who distance themselves from him is
by way of asceticism and purification, and his nearness to those who draw near to him is by way of
leniency and mercifulness. His keeping away is not by way of vanity or feeling of greatness, nor his
nearness by way of deceit and cheating.



هنَفْس .لَه منْتَقالَّذِي ي وه هونَ الي ّتح ربص هلَيع غنْ باو ،تُهوص لعي كَ لَمحنْ ضاو ،تُهمص هغُمي لَم تمنْ صا
منْه ف عنَاء، والنَّاس منْه ف راحة. اتْعب نفسه لاخرته، واراح النَّاس من نَفْسه. بعدُه عمن تَباعدَ عنْه زُهدٌ ونَزاهةٌ،
.ودنُوه ممن دنَا منَه لين ورحمةٌ، لَيس تَباعدُه بِبر وعظَمة، ولا دنُوه بِمر وخَدِيعة

It is related that Hammam passed into a deep swoon and then expired. Then Amir al-mu'minin said:
Verily, by Allah I had this fear about him. Then he added: Effective advice produces such effects on
receptive minds. Someone 2 said to him: O Amir al-mu'minin, how is it you do not receive such an
effect? Amir al-mu'minin replied: Woe to you! For death there is a fixed hour which cannot be exceeded,
and a cause which does not change. Now look, never repeat such talk which Satan had put on your
tongue.

قال: فصعق همام رحمه اله صعقةً كانت نفسه فيها. فقال أميرالمؤمنين (عليه السلام): اما واله لَقَدْ كنْت اخَافُها
!علَيه. ثُم قَال: هذَا تَصنَع الْمواعظُ البالغَةُ بِاهلها

،زُهاوتَجي باً لابسو ،دُوهعي قْتاً لال وجا لنَّ لكَ، احيفقال له قائل: فما بالك يا أميرالمؤمنين ؟ فقال(عليه السلام): و
!فَمهلا، لا تعدْ لمثْلها، فَانَّما نَفَث الشَّيطَانُ علَ لسانكَ

Alternative Sources for Sermon 193

(1) Kitab Sulaym ibn Qays, 211;

(2) al-Saduq, al-'Amali, 340;

(3) Ibn Qutaybah, ‘Uyun, II, 352;

(4) al-Harrani, Tuhaf, 159;

(5) Sibt ibn al-Jawzi, Tadhkirah, 148;

(6) Ibn Talhah, Matalib, I, 151;

(7) al-Karajiki, Kanz, 31;

(8) al-Mas’udi, Muruj, II, 420. ‘Abd al-Zahra' mentions 8 commentaries on this famous khutbah al-
Qasi’ah.

1. According to Ibn Abi'l-Hadid this is Hammam ibn Shurayh but al-`Allamah al-Majlisi says that apparently this is
Hammam ibn `Ubadah.
2. This man was `Abdullah ibn al-Kawwa' who was in the fore-front of the Kharijite movement and was a great opponent of
Amir al-mu'minin.



Sermon 194: We praise Allah for the succour He
has given us…
In description of hypocrites

(ومن خطبة له (عليه السلام

يصف فيها المنافقين

We praise Allah for the succour He has given us in carrying out His obedience and in preventing us from
disobedience, and we ask Him to complete His favours (to us) and to make us hold on to His rope. We
stand witness that Muhammad is His slave and His Messenger. He entered every hardship in search of
Allah's pleasure and endured for its sake every grief. His near relations changed themselves for him and
those who were remote from him (in relationship) united against him.

The Arabs let loose the reins (of their horses to quicken their march) against him, and struck the bellies
of their carriers to (rouse them) in fighting against him, so much so that enemies came to his threshold
from the remotest places and most distant areas.

نَحمدُه علَ ما وفَّق لَه من الطَّاعة، وذَاد عنْه من الْمعصية، ونَسالُه لمنَّته تَماماً، وبِحبله اعتصاماً. ونَشْهدُ انَّ محمداً
عبدُه ورسولُه، خَاض الَ رِضوانِ اله كل غَمرة، وتَجرعَ فيه كل غُصة، وقَدْ تَلَونَ لَه الادنَونَ، وتَالَّب علَيه الاقْصونَ،
وخَلَعت الَيه الْعرب اعنَّتَها، وضربت الَ محاربته بطُونَ رواحلها، حتَّ انْزلَت بِساحته عدَاوتَها، من أبعدِ الدَّارِ،
.واسحق الْمزارِ

I advise you, O creatures of Allah, to fear Allah and I warn you of the hypocrites, because they are
themselves misguided and misguide others, and they have slipped and make others slip too. They
change into many colours, and adopt various ways. They support you with all sorts of supports, and lay
in waiting for you at every lookout.

Their hearts are diseased while their faces are clean. They walk stealthily and tread like the approach of
sickness (over the body). Their words speak of cure, but their acts are like incurable diseases. They are
jealous of ease, intensify distress, and destroy hopes. Their victims are found lying down on every path,
while they have means to approach every heart and they have (false) tears for every grief.

اوصيم عباد اله، بِتَقْوى اله، واحذِّركم اهل النّفَاقِ، فَانَّهم: الضالُّونَ الْمضلُّونَ، والزالُّونَ الْمزِلُّونَ. يتَلَونُونَ الْواناً،
،شُونَ الْخَفَاءمةٌ. يينَق مهفَاحصةٌ، ووِيد مهاد. قُلوبصرم لِب مَدُونصرياد، ومع لِب مَدُونمعنَاناً، َيفْتَنُّونَ افْتيو



.اءجطُوا الرقْنمو ،ءلادُوا الْبكومو ،خَاءدَةُ الرسح .اءيالْع الدَّاء ملُهعفو ،فَاءش ملُهقَوو ،اءود مفُهصو .اءرونَ الضدِبيو
.لَهم بِل طَرِيق صرِيع، وإل كل قَلْب شَفيع، ولل شَجو دموعٌ

They eulogise each other and expect reward from each other. When they ask something they insist on it,
if they reprove (any one) they disgrace (him), and if they pass verdict they commit excess. They have
adopted for every truth a wrong way, for every erect thing a bender, for every living being a killer, for
every (closed) door a key and for every night a lamp. They covet, but with despair, in order to maintain
with it their markets, and to popularise their handsome merchandise. When they speak they create
doubts. When they describe they exaggerate. First they offer easy paths but (afterwards) they make
them narrow. In short, they are the party of Satan and the stings of fire.

..they are Satan's Party; Beware! Verily, the party of Satan are the losers. (Qur'an, 58:19)

قح لدُّوا لعفُوا. قَدْ ارسوا امنْ حاشَفُوا، وذَلُوا كنْ عافُوا، ولُوا ألْحانْ ساء. ازونَ الْجاقَبتَريو ،ونَ الثَّنَاءضتَقَاري
باطلا، ولل قَائم مائلا، ولل ح قَاتلا، ولل باب مفْتَاحاً، ولل لَيل مصباحاً. يتَوصلُونَ الَ الطَّمع بِالْياسِ
يقضوا الْملَعضاو ،وا الطَّرِيقاونَ. قَدْ هيِهومفُونَ فَيصيونَ، وِهشَبقُولُونَ فَيي .مقَهلاعا وا بِهعّنَفيو ،ماقَهوسا وا بِهقيميل.

(فَهم لُمةُ الشَّيطَانِ، وحمةُ النّيرانِ (اولئكَ حزب الشَّيطَانِ الا انَّ حزب الشَّيطَانِ هم الْخَاسرونَ

Alternative Sources for Sermon 194

(1) Al-Yamani, al-Taraz, II, 308;

(2) al-'Amidi, Ghurar, 54, 269.

Sermon 195: Praise be to Allah who has
displayed such effects…
Allah's praise, advice about fear of Allah and details about the Day of Judgement

(ومن خطبة له (عليه السلام

يحمد اله ويثن عل نبيه ويعظ



حمد اله و الشهادتان

Praise be to Allah who has displayed such effects of His authority and the glory of His sublimity through
the wonders of His might that they dazzle the pupils of the eyes and prevent the minds from appreciating
the reality of His attributes. I stand witness that there is no god but Allah by virtue of belief, certainty,
sincerity and conviction.

I also stand witness that Muhammad is His slave and His Prophet whom He deputed when the signs of
guidance were obliterated and the ways of religion were desolate. So, he threw open the truth, gave
advice to the people, guided them towards righteousness and ordered them to be moderate. May Allah
bless him and his descendants.

الْحمدُ له الَّذِي اظْهر من آثَارِ سلْطَانه، وجلالِ كبرِيائه، ما حير مقَل الْعقُولِ من عجائبِ قُدرته، وردعَ خَطَراتِ
.هماهم النُّفُوسِ عن عرفَانِ كنْه صفَته. . واشْهدُ انْ لا اله الا اله، شَهادةَ ايمان وايقَان، واخْلاص واذْعان

،لْخَلْقل حنَصو ،قدَعَ بِالْحةٌ، فَصسطَام الدِّين جنَاهمةٌ، وارِسدَى دالْه ملاعاو لَهسرا ،ولُهسرو دُهبداً عمحنَّ مدُ اشْهاو
.(وهدَى الَ الرشْدِ، وامر بِالْقَصدِ،( صل اله عليه وآله وسلم

Know, O creatures of Allah, that He has not created you for nought and has not left you free. He knows
the extent of His favours over you and the quantity of His bounty towards you. Therefore, ask Him for
success and for the attainment of aims. Beg before Him and seek His generosity. No curtain hides you
from Him, nor is any door closed before you against Him. He is at every place, in every moment and
every instance. He is with every man and jinn. Giving does not create any breach in Him. Gifting does
not cause Him diminution. A beggar cannot exhaust Him and paying (to others) cannot take Him to the
end.

وهحتَفْتفَاس ،ملَيا انَهسحا صحاو ،ملَيع همعلَغَ نبم ملع ،لامه مْلسري لَمثاً، وبع مْخْلُقي لَم نَّها ،هال ادبوا علَماعو
لك فان، وم لِلَب نْهاو ،ابب ونَهد مْنع قغْلا لاو ،ابجح نْهع ما قَطَعفَم ،وهحنتَماسو هلَيوا ااطْلُبو وهتَنْجِحاسو
لنَائ يهتَقْصسي لاو ،لائس دُهتَنْفسي لاو ،اءبالْح هنْقُصي لاو ،طَاءالْع همثْلي انّ، لاجنْس وا لك عمان، وواين وح،

One person cannot turn His attention from another, one voice does not detract Him from another voice,
and one grant of favour does not prevent Him from refusing another favour. Anger does not prevent Him
from mercy, mercy does not prevent Him from punishing; His concealment does not hide His
manifestness and His manifestness does not prevent Him from concealment. He is near and at the same
time distant. He is high and at the same time low. He is manifest and also concealed. He is concealed
yet well-known. He lends but is not lent anything. He has not created (the things of) creation after
devising, nor did He take their assistance on account of fatigue.



ولا يلْوِيه شَخْص عن شَخْص، ولا يلْهِيه صوت عن صوت، ولا تَججزه هبه عن سلْب، ولا يشْغَلُه غَضب عن رحمة،
ولا تُولّهه رحمةٌ عن عقَاب، ولا يجِنُّه الْبطُونُ عن الظُّهورِ، ولا يقْطَعه الظُّهور عن الْبطُونِ، قَرب فَناى، وعلا فَدَنَا،
وظَهر فَبطَن، وبطَن فَعلَن، ودانَ ولَم يدَنْ، لَم يذْراَ الْخَلْق بِاحتيال، ولا استَعانَ بِهِم للال

I advise you, O creatures of Allah, to have fear of Allah, for it is the rein and the mainstay (of religion).
Hold fast to its salient points, keep hold of its realities. It will take you to abodes of easiness, places of
comfort, fortresses of safety and houses of honour on the Day (of Judgement) when eyes will be wide
open, (Qur’an, 14:42), when there will be darkness all round, when small groups of camels pregnant for
ten months will be allowed free grazing, and when the Horn will be blown, then every living being will die,
every voice will become dumb the high mountains and hard rocks will crumble (to pieces) so that their
hard stones will turn into moving sand and their bases will become level. (On that day) there will be no
interceder to intercede and no relation to ward off (trouble), and no excuse will be of avail.

اوصيم عباد اله، بِتَقْوى اله، فَانَّها الزِمام والْقوام، فَتَمسوا بِوثَائقها، واعتَصموا بِحقَائقها، تَول بِم الَ اكنَانِ
يهف طَّلتُعو ،قْطَارالا لَه متُظْلو ،(ارصبالا يهف م تَشْخَصوي( ف ِزنَازِلِ الْعمزِ، ورالْح لاقعمو ،ةعطَانِ السواو ،ةالدَع
يرصخُ، فَياسوالر مالصخُ، وامالشَّو الشُّم تَذِلة، وجلَه لك متَبة، وجهم لك قهورِ، فَتَزالص نْفَخُ فيشَارِ، والْع ومرص
ةٌ تَدْفَعذِرعم لاو ،نْفَعي يممح لاو ،شَفَعي يعشَف لَقاً، فَلاما قَاعاً سدُههعمقاً، وقْراباً ررا سلْدُهص.

Alternative Sources for Sermon 195

(1) Al-Majlisi, Bihar, vol. 74, 314.

Sermon 196: Allah deputed the Prophet when no
sign of guidance esisted…
The condition of the world at the time of the proclamation of prophethood, the transience of this world
and the state of its inhabitants.

(ومن خطبة له (عليه السلام

(بعثة النب (صل اله عليه وآله وسلم

Allah deputed the Prophet when no sign of guidance existed, no beacon was giving light and no passage



was clear.

حاضو جنْهم لاو ،عاطس نَارم لاو ،مقَائ لَمع لا ينح ثَهعب.

العظة بالزهد

I advise you, O creatures of Allah, to have fear of Allah, and I warn you of this world which is a house
from which departure is inevitable and a place of discomfort. He who lives in it has to depart, and he who
stays here has to leave it. It is drifting with its people like a boat whom severe winds dash (here and
there) in the deep sea. Some of them get drowned and die, while some of them escape on the surface
of the waves, where winds push them with their currents and carry them towards their dangers. So,
whatever is drowned cannot be restored, and whatever escapes is on the way to destruction.

،نائا بنُهقَاطو ،نا ظَاعنُهاكيص، سلَّةُ تَنْغحمشُخُوص، و ارا دنَّها، فاالدُّنْي مكذِّرحاو ،هى البِتَقْو ،هال ادبع ميوصا
،اجومتُونِ الام لع ِالنَّاج منْهمو بِقالْو الْغَرِق منْهارِ، فَمالْبِح جلُج ف فاصوا الْعفُهتَقْص ينَةفدَانَ السيا مهلهيدُ بِاتَم
!تَحفزه الرِياح بِاذْيالها، وتَحملُه عل اهوالها، فَما غَرِق منْها فَلَيس بِمستَدْرك، وما نَجا منْها فَال مهلَك

O creatures of Allah, you should know now that you have to perform (good) acts, because (at present)
your tongues are free, your bodies are healthy, your limbs have movement, the area of your coming and
going is vast and the course of your running is wide; before the loss of opportunity or the approach of
death. Take death's approach as an accomplished fact and do not think it will come (hereafter).

لقَب ،رِيضع الجالْـمو ،يحفَس نقَلَبالْملَدْنَةٌ، و اءضعالاةٌ، ويححبدَانُ صالاطْلَقَةٌ، وم نلْسالاوا، ولَمنَ فَاعالا ،هال ادبع
هوا قُدُومرتَنْتَظ لاو ،ولَهنُز ملَيقّقُوا عتِ، فَحولُولِ الْمحتِ، واقِ الْفَوهرا

Alternative Sources for Sermon 196

(1) Al-'Amidi, Ghurar, 87.

Sermon 197: Those companions of



Muhammad….
Amir al-mu'minin's attachment to the Holy Prophet. The performance of his funeral rites.

(ومن خطبة له (عليه السلام

ينبه فيها عل فضيلته لقبول قوله وأمره ونهيه

Those companions of Muhammad - the peace and blessing of Allah be upon him and his descendants -
who were the custodians (of divine messages) know that I never disobeyed Allah or His Messenger 1 -
the peace and blessing of Allah be upon him and his descendants - at all, and by virtue of the courage 2
with which Allah honoured me I supported him with my life on occasions when even the brave turned
away and feet remained behind (instead of proceeding forward).

ولَقَدْ علم الْمستَحفَظُونَ من اصحابِ محمد(صل اله عليه وآله) انّ لَم ارد علَ اله ولا علَ رسوله ساعةً قَطُّ،
.ولَقَدْ واسيتُه بِنَفْس ف الْمواطن الَّت تَنْص فيها الابطَال وتَتَاخَّر الاقْدَام، نَجدَةً اكرمن اله بِها

When the Prophet - the peace and blessing of Allah be upon him and his descendants - died his head
was on my chest, and his (last) breath blew over my palms and I passed it over my face. I performed his
(funeral) ablution, may Allah bless him and his descendants, and the angels helped me. The house and
the courtyard were full of them. One party of them was descending and the other was ascending.

My ears continually caught their humming voice, as they invoked Allah's blessing on him, till we buried
him in his grave. Thus, who can have greater rights with him than I during his life or after his death?
Therefore depend on your intelligence and make your intentions pure in fighting your enemy, because I
swear by Him who is such that there is no god but He, that I am on the path of truth and that they (the
enemy) are on the misleading path of wrong. You hear what I say; and I seek Allah's forgiveness for
myself and for you.

َلا عتُهررمفَا ،ّفك ف هنَفْس الَتلَقَدْ سدْرِي. وص َللَع هسانَّ راو (ه عليه وآلهال صل) هال ولسر لَقَدْ قُبِضو
وجهِ. ولَقَدْ ۇلّيت غُسلَه (صل اله عليه وآله) والْملائةُ اعوان، فَضجتِ الدَّار والافْنيةُ، ملا يهبِطُ، وملا يعرج، وما
َلِتاً؟ فَانْفُذُوا عيماً ويح ّنم بِه قحذَا ا نفَم .هرِيحض ف نَاهيارو َّتح هلَيلُّونَ عصي ،منْهةٌ منَميه عمس قَتفَار
.لاطالْب لَّةزم َللَع منَّهاو ،قالْح ةادج َللَع ّنا وه لاا لها الَّذِي لافَو ،مِكدُوادِ عجِه ف مُاتين دُقلْتَصو ،مرِكائصب
مَلو ل هال رتَغْفساونَ، وعما تَسم قُولا!



Alternative Sources for Sermon 197

(1) Al-'Amidi, Ghurar, 243;

(2) al-Mufid, al-'Amali, see al-Majlisi, Bihar, vol. 17, 105.

1. Ibn Abi'l-Hadid has written (in Sharh Nahjul Balaghah, vol. 10, pp. 180-183) that Amir al-mu'minin's saying that he never
disobeyed the commands of the Prophet is a sort of taunt to those who felt no hesitation in rejecting the Prophet's
commands and sometimes even checked him. For example, when, at the time of the peace of al-Hudaybiyah, the Prophet
was agreeable to negotiate peace with the unbelievers among the Quraysh, one of the companions became so enraged
that he expressed doubts about the prophethood of the Prophet whereupon Abu Bakr had to say: Woe be to you! Keep
clinging to him. He is certainly Allah's Messenger and He will not ruin him.
The introduction to the oath, 'inna', and the word of emphasis 'lam' which are used here to create conviction about the
prophethood shows that the addressee had gone farther than mere doubt, because these words of emphasis are employed
only when the stage of denial has been reached. However, if belief required absence of doubt, the presence of doubt must
imply defect in the belief, as Allah says: The believers are only those who believe in Allah and His Messenger, they doubt
not thereafter,... (Qur'an, 49:15)
Similarly, when the Prophet intended to say the funeral prayers of Ubayy ibn Salul the same companion said to him, "How
do you intend to seek forgiveness for this Chief of hypocrites?" And he even drew away the Prophet by catching the skirt (of
his shirt). Then the Prophet had to say, "No act of mine is beside the command of Allah". In the same way the Prophet's
command to accompany the force of Usamah ibn Zayd was ignored. The greatest of all these insolences was displayed in
connection with the Prophet's intention to write down his advice as to when such a blame was laid against the Prophet
which proves an absence of belief in the commands of the shari`ah, and creates a doubt about each command as to
whether it is based on divine revelation or (Allah may forbid) just the result of mental disorder.
2. Who can deny that the ever-successful lion of Allah, `Ali ibn Abi Talib (p.b.u.h.) shielded the Prophet on every critical
occasion and performed the duty of protecting him by dint of the courage and valour gifted to him by Allah. The first
occasion of risking his life was when the unbelievers from the Quraysh decided finally to kill the Prophet and `Ali slept on
his bed surrounded by enemies and under the direct peril of swords, whereby the enemies were not able to succeed in their
aims. Then, in those battles where the enemies used to attack the Prophet together and where the feet of even the reputed
heroes could not stand firm, Amir al-mu'minin remained steadfast with the banner (of Islam) in his hand. `Abd al-Barr and
al-Hakim writes about it:
Ibn `Abbas says that `Ali had four qualities which no one else possessed. Firstly, he was the first among Arabs and non-
Arabs to have said prayers with the Messenger of Allah. Secondly, he always had the banner of Islam in his hand in every
battle. Thirdly, when people ran away from the Prophet, `Ali remained with him; and fourthly it was he who gave the
Prophet his funeral ablution and laid him in his grave. (al-Isti`ab, vol. 3, p. 1090; al-Mustadrak `ala as-sahihayn vol. 3, p.
111)
A study of the holy wars of Islam fought in the Prophet's days leaves no doubt that, except for the battle of Tabuk in which
Amir al-mu'minin did not partake, all other battles bear testimony to his fine performance and all the successes are due to
his valour. Thus, in the battle of Badr seventy unbelievers were killed, half of whom were killed by `Ali's sword. In the battle
of Uhud, when victory changed into defeat as a result of the Muslims engaging themselves in the collection of booty, and
they fled away under the sudden attack of the enemy, Amir al-mu'minin remained steadfast, taking jihad to be a religious
obligation, and displayed such conspicuous performance in support and defence of the Prophet that the Prophet too
acknowledged it and also the Angel. Again, in the battle of the Trench (al-Khandaq), the Prophet was accompanied by
three thousand combatants, but none dared face `Amr ibn `Abdawadd. At last, Amir al-mu'minin killed him and saved the
Muslims from ignominy. In the battle of Hunayn, the Muslims were proud of their number because they were ten thousand
while the unbelievers were only four thousand, but here too they leapt onto the booty, as a consequence of which the
unbelievers gained the opportunity, and pounced upon them. Bewildered with this sudden attack the Muslims fled away as
the Holy Qur'an says:



Most certainly did Allah help you in many (battle) fields, and on the day of Hunayn, when made you vain your great number,
but they availed you nothing, and was straitened the earth against you with all its extensiveness, then ye turned back in
retreat. (9:25)
On this occasion also, Amir al-mu'minin was steady like a rock, and eventually, with Allah's support, victory was achieved.

Sermon 198: Allah knows the cries of the beasts
in the forest….
Allah's attribute of Omniscience

(ومن خطبة له (عليه السلام

ينبه عل إحاطة علم اله بالجزئيات، ثم يحث عل التقوى، ويبين فضل الاسلام والقرآن

Allah knows the cries of the beasts in the forest, the sins of the people in seclusion, the movements of
the fishes in the deep seas and the rising of the water by tempestuous winds. I stand witness that
Muhammad is the choice of Allah, the conveyor of His revelation and the messenger of His mercy.

طُمتَلااتِ، ورارِ الْغَامالْبِح ينَانِ فّالن فلااخْتاتِ، والْخَلَو ادِ فبالْع عاصماتِ، والْفَلَو وشِ فالْۇح جِيجع لَمعي
هتمحر ولسرو ،يِهحو يرفسو ،هال داً نَجِيبمحنَّ مدُ اشْهافَاتِ. واصالْع احِيبِالر اءالْم.

Advantages of fear of Allah

الوصية بالتقوى

Now then, I advise you to fear Allah, Who created you for the first time; towards Him is your return, with
Him lies the success of your aims, at Him terminate (all) your desires, towards Him runs your path of
right and He is the aim of your fears (for seeking protection). Certainly, fear of Allah is the medicine for
the sickness of your hearts, sight for the blindness of your spirits, the cure for the ailments of your
bodies, the rectifier of the evils of your breasts, the purifier of the pollution of your minds, the light of the
darkness of your eyes, the consolation for the fear of your heart and the brightness for the gloom of your
ignorance.



،متغْبر نْتَهم هلَياو ،متبطَل احنَج بِهو ،مكادعونُ مي هلَياو ،مَخَلْق تَدَاالَّذِي اب هى البِتَقْو ميوصا َّندُ، فَاعا بما
ونَحوه قَصدُ سبِيلم، والَيه مرام مفْزعم، فَانَّ تَقْوى اله دواء داء قُلُوبِم، وبصر عم افئدَتم، وشفَاء مرضِ
اجسادِكم، وصلاح فَسادِ صدُورِكم، وطُهور دنَسِ انْفُسم، وجِلاء عشَا ابصارِكم، وامن فَزع جاشم، وضياء سوادِ
متظُلْم.

Therefore, make obedience to Allah the way of your life and not only your outside covering, make it your
inner habit instead of only outer routine, subtle enough to enter through your ribs (up to the heart), the
guide for all your affairs, the watering place for your getting down (on the Day of Judgement), the
interceder for the achievement of your aims, asylum for the day of your fear, the lamp of the interior of
your graves, company for your long loneliness, and deliverance from the troubles of your abodes.
Certainly, obedience to Allah is a protection against encircling calamities. expected dangers and the
flames of burning fires.

لانْهمو ،مورِكما قيراً فَوماو ،معلاضا نييفاً بلَطو ،مارِكعونَ شد يلاخدو ،مونَ دِثَارِكاراً دعش هةَ اللُوا طَاععفَاج
لحين وردِكم، وشَفيعاً لدَركِ طَلبتم، وجنَّةً ليوم فَزعم، ومصابِيح لبطُونِ قُبورِكم، وسناً لطُولِ وحشَتم، ونَفَساً
.لربِ مواطنم، فَانَّ طَاعةَ اله حرزٌ من متَالف متَنفَة، ومخَاوِف متَوقَّعة، واوارِ نيران موقَدَة

Therefore, whoever entertains fear of Allah, troubles remain away from him after having been near,
affairs become sweet after their bitterness, waves (of troubles) recede from him after having crowded
over him, difficulties become easy for him after occurring, generosity rains fast over him after there had
been famine, mercy bends over him after it had been loath, the favours (of Allah) spring forth on him
after they had been dried, and blessing descends over him in showers after being scanty. So, fear Allah
Who benefits you with His good advice, preaches to you through His Messenger, and obliges you with
His favours. Devote yourselves to His worship, and acquit yourselves of the obligation of obeying Him.

فَمن اخَذَ بِالتَّقْوى عزبت عنْه الشَّدَائدُ بعدَ دنُوِها، واحلَولَت لَه الامور بعدَ مرارتها، وانْفَرجت عنْه الامواج بعدَ
تَراكمها، واسهلَت لَه الصعاب بعدَ انْصابِها، وهطَلَت علَيه الْرامةُ بعدَ قُحوطها، وتَحدَّبت علَيه الرحمةُ بعدَ نُفُورِها،
وتَفَجرت علَيه النّعم بعدَ نُضوبِها، ووبلَت علَيه الْبركةُ بعدَ ارذَاذِها. فَاتَّقُوا اله الَّذِي نَفَعم بموعظَته، ووعظَم بِرِ
هتطَاع قح نم هلَيوا اجاخْرو ،هتادبعل منْفُسِدُوا ابفَع ،هتمعبِن ملَيع تَنامو ،هالَتس.

About Islam

فضل الاسلام

This Islam is the religion which Allah has chosen for Himself, developed it before His eyes, preferred it
as the best among His creations, established its pillars on His love. He has disgraced other religions by



giving honour to it. He has humiliated all communities before its sublimity; He has humbled its enemies
with His kindness and made its opponents lonely by according it His support. He has smashed the pillars
of misguidance with its columns. He has quenched the thirst of the thirsty from its cisterns, and filled the
cisterns through those who draw its water.

َلع همائعد قَاماو ،هةَ خَلْقريخ فَاهصاو ،هنيع لع هطَنَعاصو ،نَفْسهل طَفَاهالَّذِي اص هال دِين ملاسنَّ هذَا الاا ثُم
لَةلاانَ الضكرا دَمهو ،رِهبِنَص ِيهادحم خَذَلو ،هتامرِب هدَاءعانَ اهاو ،هفْعبِر لَلالْم عضوه، وزانَ بِعيدالا ذَلا ،هتبحم
هحاتوبِم اضيالْح قتْااو ،هاضيح نم شطع نم َقسو ،هنكبِر.

He made Islam such that its constituent parts cannot break, its links cannot separate, its construction
cannot fall, its columns cannot decay, its plant cannot be uprooted, its time does not end, its laws do not
expire, its twigs cannot be cut, its parts do not become narrow, its ease does not change into difficulty,
its clarity is not affected by gloom, its straightness does not acquire curvature, its wood has no
crookedness, its vast paths have no narrowness, its lamp knows no putting off and its sweetness has no
bitterness.

ثُم جعلَه لا انْفصام لعروته، ولا فَكَّ لحلْقَته، ولا انْهِدَام لاساسه، ولا زَوال لدَعائمه، ولا انْقلاعَ لشَجرته، ولا انْقطَاعَ
جوع لاو ،هحضول ادوس و َلا ،هولَتهسوثَةَ لۇع و َلا ،هقطُرنْكَ لض لاو ،هوعفُرذَّ لج لاو ،هعائشَرل فَاءع لاو ،هدَّتمل
هتولاحةَ لاررم لاو ،هابِيحصمل فَاءانْط لاو ،هفَجل ثعو لاو ،ودِهع ف لصع لاو ،ابِهصنْتلا.

It consists of columns whose bases Allah has fixed in truthfulness and whose foundation He has
strengthened, and of sources whose streams are ever full of water and of lamps, whose flames are full
of light, and of beacons with whose help travellers get guidance, and of signs through which a way is
found to its highways and of watering places which provide water to those who come to them. Allah has
placed in Islam the height of His pleasure, the pinnacle of His pillars and the prominence of His
obedience. Before Allah, therefore, its columns are strong, its construction is lofty, its proofs are bright,
its fires are aflame, its authority is strong, its beacons are high and its destruction is difficult. You should
therefore honour it, follow it, fulfil its obligations and accord the position due to it.

فَهو دعائم اساخَ ف الْحق اسنَاخَها، وثَبت لَها آساسها، وينَابِيع غَزرت عيونُها، ومصابِيح شَبت نيرانُها، ومنَار اقْتَدَى
نَامسو ،همائعةَ دوذِرو ،هانورِض نْتَهم يهف ها. الهادا ۇربِه وِير لنَاهما، وهاججا فدَ بِهقُص معلااا، وهفَّارا سبِه
طَاعته، فَهو عنْدَ اله وثيق الاركانِ، رفيع الْبنْيانِ، منير الْبرهانِ، مضء النّيرانِ، عزِير السلْطَانِ، مشْرِف الْمنَار،
هعاضوم وهعضو ،قَّهح هلَيوا اداو ،وهاتَّبِعو ِفُوهثَارِ. فَشَروِذُ الْمعم.

About the Holy Prophet



(الرسول الاعظم (صل اله عليه وآله

Then, Allah, the Glorified, deputed Muhammad - the peace and blessing of Allah be upon him and his
descendants - with truth at a time when the destruction of the world was near and the next life was at
hand, when its brightness was turning into gloom after shining, it had become troublesome for its
inhabitants, its surface had become rough, and its decay had approached near. This was during the
exhaustion of its life at the approach of signs (of its decay), the ruin of its inhabitants, the breaking of its
links, the dispersal of its affairs, the decay of its signs, the divulging of its secret matters and the
shortening of its length. Allah made him responsible for conveying His message and (a means of)
honour for his people, a period of bloom for the men of his days, a source of dignity for the supporters
and an honour for his helpers.

ثُم انَّ اله سبحانَه بعث محمداً(صل اله عليه وآله) بالْحق حين دنَا من الدُّنْيا الانْقطَاعُ، واقْبل من الاخرة الاطّلاعُ،
واظْلَمت بهجتُها بعدَ اشْراق، وقَامت بِاهلها علَ ساق، وخَشُن منْها مهاد، وازِف منْها قياد، ف انْقطَاع من مدَّتها،
نشُّف مَتا، وهملاعا نفَاء معا، وبِهبس نشَار مانْتا، وهلْقَتح نام مصانْفا، وهلها نم مرتَصا، وهاطشْرا ناب مراقْتو
عوراتها، وقصر من طُولها. جلَعه اله تعال بلاغاً لرِسالَته، وكرامةً لامته، وربِيعاً لاهل زَمانه، ورِفْعةً لاعوانه، وشَرفاً
ارِهنْصلا.

About the Holy Qur'an

القرآن الريم

Then, Allah sent to him the Book as a light whose flames cannot be extinguished, a lamp whose gleam
does not die, a sea whose depth cannot be sounded, a way whose direction does not mislead, a ray
whose light does not darken, a separator (of good from evil) whose arguments do not weaken, a clarifier
whose foundations cannot be dismantled, a cure which leaves no apprehension for disease, an honour
whose supporters are not defeated, and a truth whose helpers are not abandoned.

Therefore, it is the mine of belief and its centre, the source of knowledge and its oceans, the plantation
of justice and its pools, the foundation stone of Islam and its construction, the valleys of truth and its
plains, an ocean which those who draw water cannot empty, springs which those who draw water cannot
dry up, a watering place which those who come to take water cannot exhaust, a staging place in moving
towards which travellers do not get lost, signs which no wayfarer fails to see and a highland which those
who approach it cannot surpass it.

،هجنَه لضي اجاً لانْهمو ،هركُ قَعدْري راً لاحبو ،قُّدُهو تَوخْبي اجاً لارسو ،هابِيحصم تُطْفَا نُوراً لا تَابْال هلَيع لنْزا ثُم
مزتُه اً لازعو ،هقَامسا َتُخْش لا فَاءشو ،انُهكرا دَمتُه اناً لايبتو ،انُههردُ بخْمي قَاناً لافُرو ،هووض مظْلي اعاً لاشُعو



ثَافاو ،انُهغُدْردْلِ والْع اضرِيو ،هورحبو لْمالْع نَابِيعيو ،تُهوحبحبانِ ويمدِنُ الاعم وفَه .انُهوعا تُخْذَل قّاً لاحو ،هارنْصا
الاسلام وبنْيانُه، واودِيةُ الْحق وغيطَانُه. وبحر لا ينْزِفُه الْمستَنْزِفُونَ، وعيونٌ لا ينضبها الْماتحونَ، ومنَاهل لا يغيضها
.الْوارِدونَ، ومنَازِل لا يضل نَهجها الْمسافرونَ، واعلام لا يعم عنْها السائرونَ، وآكام لا يجوزُ عنْها الْقَاصدُونَ

Allah has made it a quencher of the thirst of the learned, a bloom for the hearts of religious jurists, a
highway for the ways of the righteous, a cure after which there is no ailment, an effulgence with which
there is no darkness, a rope whose grip is strong, a stronghold whose top is invulnerable, an honour for
him who loves it, a peace for him who enters it, a guidance for him who follows it, an excuse for him who
adopts it, an argument for him who argues with it, a witness for him who quarrels with it, a success for
him who argues with it, a carrier of burden for him who seeks the way, a shield for him who arms himself
(against misguidance), a knowledge for him who listens carefully, worthy story for him who relates it and
a final verdict of him who passes judgements.

هعم سنُوراً لَيو ،اءد دَهعب سلَي اءودو ،اءلَحقِ الصطُرل اجحمو ،اءقُلُوبِ الْفُقَهبِيعاً لرو ،اءلَمطَشِ الْععاً لرِي هال لَهعج
نمذْراً لعو ،بِه تَماى نمل دىهو ،خَلَهد نملْماً لسو ،هلاتَو نماً لزعو ،تُهويعاً ذِرنم لاقعمو ،تُهوريقاً عثو لابحةٌ، وظُلْم
،لَهمعا نمةً ليطمو ،لَهمح نمل لاامحو ،بِه اجح نمفَلْجاً لو ،بِه مخَاص نمداً لشَاهو ،بِه لَّمَت نماناً لهربو ،لَهانْتَح
قَض نمماً لحى، وور نمدِيثاً لحو ،عو نملْماً لعو ،متَلااس نمنَّةً لجو ،مستَو نمةً لآيو.

Alternative Sources for Sermon 198

(1) Al-Harrani, Tuhaf, 126;

(2) al-Kulayni, Usul al-Kafi, II, 49;

(3) al-Qali, al-'Amali, 171;

(4) Abu Talib al-Makki, Qut, I, 382;

(5) Abu Nu’aym, Hilyah, I, 74, 75;

(6) al-Saduq, al-Khisal, I, 108.

Sermon 199: Pledge yourself with prayer and
remain steady on it…
Containing advice given by Amir al-mu'minin to his companions



(ومن كلام له (عليه السلام

كان يوص به أصحابه

About Prayer

Pledge yourself with prayer and remain steady on it; offer prayer as much as possible and seek
nearness (of Allah) through it, because it is, (imposed) upon the believers as (a) timed ordinance
(Qur'an 4:103). Have you not heard the reply of the people of Hell when they were asked:

What hath brought you into the hell? They shall say: We were not of those who offered the
regular prayers (to Allah)! (Qur'an, 74:42-43).

Certainly, prayer drops out sins like the dropping of leaves (of trees), and removes them as ropes are
removed from the necks of cattle. The Messenger of Allah - the peace and blessing of Allah he upon
him and his descendants - likened it to a hot bath situated at the door of a person who bathes in it five
times a day. Will then any dirt remain on him?

لاا .(ًقُوتاوتَاباً مك يننموالْم َلع انَتك) انَّها، فَاوا بِهبتَقَرا، ونْهوا مرثَتاسا، وهلَيظُوا عافحو ،ةلاالص رمدُوا ااهتَع
الذُّنُوب تا لَتَحنَّهاو .(ينّلصالْم ننَكُ م قَالُوا لَم * قَرس ف مَلا سم) :لُوائس ينالنَّارِ ح لهابِ اوج َلونَ اعمتَس
وفَه ،لجابِ الرب َلونُ عَة تمبِالْح (ه عليه وآلهال صل) هال ولسا رههشَبق، وِبالر قطْلاا اقُهتُطْلقِ، ورالْو تح
يغْتَسل منْها ف الْيوم واللَّيلَة خَمس مرات، فَما عس انْ يبقَ علَيه من الدَّرنِ؟

Its obligation is recognised by those believers whom neither the adornment of property nor the coolness
of the eyes produced by children can turn away from it. Allah, the Glorified, says:

Men whom neither merchandise nor any sale diverteth from the remembrance of Allah and
constancy in prayer and paying the poor-rate; ... (Qur'an. 24:37)

Even after receiving assurance of Paradise, the Messenger of Allah - peace and blessing of Allah be
upon him and his descendants - used to exert himself for prayers because of Allah, the Glorified's
command.

And enjoin prayer on thy followers, and adhere thou steadily unto it, ... (Qur'an, 20:132).

Then the Holy Prophet used to enjoin his followers to prayer and exert himself for it.

هال قُولال، يم لالَد وو نن ميةُ عقُر لاتَاع، وا زِينَةُ معنْه متَشْغَلُه لا الَّذِين يننموالْم نم الا رِجقَّهح فرقَدْ عو
سبحانَه: (رِجال لا تُلْهِيهِم تجارةٌ ولا بيع عن ذِكرِ اله واقَام الصلاة وايتَاء الزكاة) وكانَ رسول اله (صل اله عليه



وآله) نَصباً بِالصلاة بعدَ التَّبشيرِ لَه بِالْجنَّة، لقَولِ اله سبحانَه: (وامر اهلَكَ بِالصلاة واصطَبِر علَيها)، فَانَ يامر بِها
ها نَفْسهلَيع بِرصيو لَهها.

About the Islamic Tax (zakat)

الزكاة

Then, Islamic tax has been laid down along with prayer as a sacrifice (to be offered) by the people of
Islam. Whoever pays it by way of purifying his spirit, it serves as a purifier for him and a protection and
shield against fire (of Hell). No one therefore (who pays it) should feel attached to it afterwards, nor
should feel grieved over it. Whoever pays it without the intention of purifying his heart expects through it
more than its due. He is certainly ignorant of the sunnah, he is allowed no reward for it, his action goes
to waste and his repentance is excessive.

ثُم انَّ الزكاةَ جعلَت مع الصلاة قُرباناً لاهل الاسلام، فَمن اعطَاها طَيِب النَّفْسِ بِها، فانَّها تُجعل لَه كفَّارةً، ومن النَّارِ
وا ها مو بِهجرا، يِبِ النَّفْسِ بِهطَي را غَيطَاهعا ننَّ مفا ،فـَها لَههلَينَّ عرثي لاو ،هدٌ نَفْسحا انَّهتْبِعي ةً، فَلاوِقَايازاً وجح
النَّدَم طَوِيل ،لمالْع الرِ، ضجونُ الاغْبم ،نَّةبِالس لاهج وا، فَهنْهم لفْضا.

Fulfilment of Trust

الامانة

Then, as regards fulfilment of trust, whoever does not pay attention to it will be disappointed. It was
placed before the strong skies, vast earths and high mountains but none of them was found to be
stronger. vaster, or higher than it. If anything could be unapproachable because of height, vastness,
power or strength they would have been unapproachable, but they felt afraid of the evil consequences
(of failure in fulfilling a trust) and noticed what a weaker being did not realise it, and this was man.

. . . Verily he was (proved) unjust, ignorant. (Qur'an, 33:72)

ثُم اداء الامانَة، فَقَدْ خَاب من لَيس من اهلها، انَّها عرِضت علَ السماواتِ الْمبنية، والارضين الْمدْحوة، والْجِبالِ
وة اقُو وض ارع وبِطُول ا ءَش تَنَعلَوِ اما، ونْهم ظَمعا لاو َلعا لاو ،ضرعا لاو لطْوا فَلا ،ةوبنْصذَاتِ الطُّولِ الْم
ولاهانَ ظَلُوماً جك نَّهانُ، (انْسالا وهو ،ننْهم فعضا وه نم هِلا جم قَلْنعو ،ةقُوبالْع نم شْفَقْنا نلو ،نتَنَعملا ٍزع)

ه تعالعلم ال



Surely, Allah, the Glorified, the Sublime, nothing is hidden from Him of whatever people do in their nights
or days. He knows all the details, and His knowledge covers them. Your limbs are a witness, the organs
of your body constitute an army (against yourself), your inner self serves Him as eyes (to watch your
sins), and your loneliness is open to Him.

مكاوضعلْماً، اع اطَ بِهحاراً، وخُب بِه لَطُف ،مارِهنَهو هِمللَي قْتَرِفُونَ فم ادبا الْعم هلَيع َخْفي لا انَهحبس هنَّ الا
انُهيع مُاتخَلَوو ،ونُهيع مكرمائضو ،هنُودج مارِحوجو ،هودشُه.

Alternative Sources for Sermon 199

(1) Al-Kulayni, al-Kafi, V, kitab al-jihad, 36.

Sermon 200: By Allah, Mu’awiyah is not more
cunning than I am….
Treason and treachery of Mu’awiyah and the fate of those guilty of treason

(ومن كلام له (عليه السلام

ف معاوية

By Allah, 1 Mu’awiyah is not more cunning than I am, but he deceives and commits evil deeds. Had it
not been for the reprehensibility of deceit, I would have been the most cunning of all men. But (the fact is
that) every deceit is a sin and every sin is disobedience (of Allah), and every deceitful person will have a
banner by which he will be recognised on the Day of Judgement. By Allah, I cannot be made forgetful by
strategy, nor can I be overpowered by hardships.

واله ما معاوِيةُ بِاده منّ، ولنَّه يغْدِر ويفْجر، ولَولا كراهيةُ الْغَدْرِ لَنْت من اده النَّاسِ، ولَن كل غَدْرة فَجرةٌ،
بالشَّدِيدَة زتَغْمسا لاو ،يدَةبالْم تَغْفَلسا ام هالو .ةاميالْق موي بِه فرعي اءوغَادِر ل للةٌ، وفْرة كرفَج لكو.



Alternative Sources for Sermon 200

(1) Al-Kulayni, Usul al-Kafi, II, 336, 338.

1. People who are ignorant of religion and ethics free from the shackles of religious law and unaware of the conception of
punishment and reward find no paucity of excuses and means for the achievement of their objects. They can find ways of
success at every stage; but when the dictates of humanity, or Islam, or the limitations imposed by ethics and religious law
act as impediments, the chances of devising and finding means become narrow, and the possibility of action becomes
restricted. Mu`awiyah's influence and control was the result of these devices and ways in following which he knew no
impediment nor any obstacle of what is lawful or unlawful, nor did fear of the Day of Judgement prevent him from acting
fearlessly. As al-`Allamah ar-Raghib al-Isfahani while taking account of his characters writes:

"His aim always was to achieve his object whether lawful or unlawful. He did not care for religion nor did he ever think of
divine chastisement. Thus, in order to maintain his power he resorted to mis-statements and concoctions, practised all
sorts of deceits and contrivances. When he saw that success was not possible without entangling Amir al-mu'minin in war
he roused Talhah and az-Zubayr against him. When success could not be achieved by this means he instigated the
Syrians and brought about the civil war of Siffin. And when his rebellious position had become known by the killing of
`Ammar, he at once duped the people by saying that `Ali was responsible for killing him as he had brought him into the
battlefield; and on another occasion he interpreted the words 'rebellious party' occurring in the saying of the Prophet to
mean 'avenging party' intending to prove that `Ammar would be killed by the group that would seek revenge of `Uthman's
blood, although the next portion of this saying namely 'he will call them towards Paradise while they will call him to Hell,'
does not leave any scope for interpretation. When there was no hope of victory even by these cunning means, he contrived
to raise the Qur'an on spears, although in his view neither the Qur'an nor its commandments carried any weight. If he had
really aimed at a decision by the Qur'an, he should have put this demand before the commencement of the battle, and
when it became known to him that the decision had been secured by `Amr ibn al-`As by deceiving Abu Musa al-Ash`ari,
and that it did not have even a remote connection with the Qur'an, he should not have accepted it and should have
punished `Amr ibn al-`As for this cunning, or at least should have warned and rebuked him. But on the contrary, his
performance was much appreciated and in reward he was made the Governor of Egypt."

In contrast to this Amir al-mu'minin's conduct was a high specimen of religious law and ethics. He kept in view the
requirements of truth and righteousness even in adverse circumstances and did not allow his chaste life to be tarnished by
the views of deceit and contrivance. If he wished he could face cunning by cunning, and Mu`awiyah's shameful activities
could have been answered by similar activities. For example, when he put a guard on the Euphrates and stopped the
supply of its water (to Amir al-mu'minin's men), then the supply of water could have been cut from them also on the
grounds that since they had occupied the Euphrates it was lawful to retaliate, and in this way they could be overpowered by
weakening their fighting power. But Amir al-mu'minin could never tarnish his hands with such an inhuman act which was
not permitted by any law or code of ethics, although common people regard such acts against the enemy as lawful and call
this duplicity of character for achievement of success, a stroke of policy and administrative ability. But Amir al-mu'minin
could never think of strengthening his power by fraud or duplicity of behaviour on any occasion. Thus when people advised
him to retain the officers of the days of `Uthman in their position and to befriend Talhah and az-Zubayr by assigning them
governorship of Kufah and Basrah, and make use of Mu`awiyah's ability in administration by giving him the government of
Syria, Amir al-mu'minin rejected the advice and preferred the commandments of religious law over worldly expediency, and
openly declared about Mu`awiyah as follows:
If I allow Mu`awiyah to retain what he already has I would be one "who taketh those who lead (people) astray, as helpers"
(Qur'an, 18:51). Those who look at apparent successes do not care to find out by what means the success has been
achieved. They support anyone whom they see succeeding by means of cunning ways and deceitful means and begin to
regard him an administrator, intelligent, a politician, intellectually brilliant and so on, while he who does not deploy cunning
and fraudulent methods owing to his adherence to Islamic commandments and divine instructions and prefers failure to



success secured through wrong methods is regarded as ignorant of politics and weak in foresight. They do not feel it
necessary to think what difficulties and impediments exist in the way of a person who adheres to principles and laws which
prevent him from proceeding forward even after approaching near success."

Sermon 201: O people! Do not be desolate at the
small number….
One should not be afraid of the scarcity of those who tread on the right path (a counsel to tread the clear
path of guidance)

(ومن كلام له (عليه السلام

يعظ بسلوك الطريق الواضح

O people! Do not be desolate at the small number of those who follow the right path, because people
throng only round the table (of this world) where the duration of satiety is short and its hunger is
prolonged.

ايها النَّاس، لا تَستَوحشُوا ف طَرِيق الْهدَى لقلَّة اهله، فَانَّ النَّاس قَدِ اجتَمعوا علَ مائدَة شبعها قَصير، وجوعها
طَوِيل.

O people, certainly, what gathers people together (in categories) is (their) agreement (to good or bad)
and (their) disagreement, for only one individual killed the camel of Thamud 1 but Allah held all of them
in punishment because all of them consented to it. Thus, Allah, the Glorified. has said:

Then they hamstrung her, and turned (themselves) regretful. (Qur'an, 26:157).

Then their land declined by sinking (into the earth) as the spike of a plough pierces unploughed weak
land. O people, he who treads the clear path (of guidance) reaches the spring of water, and whoever
abandons it strays into waterless desert.

وهما عذَابِ لَمبالْع َالتَع هال مهمدٌ فَعاحو لجر ودنَاقَةَ ثَم قَرا عنَّماخْطُ، والسو ِضالر النَّاس عمجا ينَّما ،ا النَّاسهيا
اةمحالْـم ةالسارخُو فَةبِالْخَس مهضرا تنْ خَارا لاانَ اا كفَم ،(ينوا نَادِمحبصا فَاوهقَرفَع) :انَهحبس فَقَال ،ِضبالر
يهالت ف قَعو خَالَف نمو ،اءالْم درو حاضالْو لَكَ الطّرِيقس نم ،ا النَّاسهيا .ةارضِ الْخَورالا ف!



Alternative Sources for Sermon 201

(1) Al-Barqi, al-Mahasin, 208;

(2) al-Nu’mani, al-Ghaybah, 9;

(3) al-Mufid, al-'Irshad, 300;

(4) al-Tabari, al-Mustarshid, 76;

(5) al-Bahrani, al-Burhan, IV, 260;

(6) al-Majlisi, Bihar, II, 266.

1. Thamud, in ancient Arabia, a tribe or group of tribes, seems to have been prominent from about the 4th Century B.C. to
the first half of the 7th Century A.D. Their place of stay and homeland was at a place lying on the way between the Hijaz
and Syria called the Valley of al-Qura and bore this name because it consisted of several townships. Allah deputed for their
guidance and directions the Prophet Salih who preached to them as Allah relates in his story:
And unto (the people of) Thamud (We did send) their brother Salih, he said: "O' my people! Worship ye Allah (alone). Ye
have no god other than Him; indeed came unto you a clear proof from your Lord; this is the She-camel of Allah (which)
unto you is a sign, so leave it (free) to pasture in Allah's earth and touch her not with any harm, or ye shall be seized with a
painful chastisement. And remember when He made you successors after the (people) `Ad and settled you in the earth, ye
build mansions on its plain and hew the mountains into dwellings. So remember ye the bounties of Allah, and see ye not
evil in the earth, making mischief." Said the chiefs of those who were puffed up with pride among his people to those who
were reckoned weak, to those who believed from among them; "Know ye that Salih is sent by his Lord?" Said they: "Verily,
in what he hath been sent with, we are believers." Said those who were puffed up with pride; "Verily we, in that which ye
believe are disbelievers." They hamstrung the She-camel and rebelled against the command of their Lord, and they said:
"O' Salih! bring us what thou didst, threaten us with, if thou art of the apostles." Then seized them (unawares) the
earthquake, so became they in their dwellings, motionless (dead). Then he turned away from them and said: "O' my people!
Indeed I did deliver unto you the message of my Lord, and did admonish you, but ye love not the admonishers." (Qur'an,
7:73-79).
(The people of) Thamud belied the warners, and said they: "What! a single man, from among us! and we to follow him?
Verily then we shall be astray and in distress. It is that (the duty of) reminding hath been bestowed on him (alone), of all the
(people) among us? Nay! he is a great liar, an insolent one!" "Soon they shall know on the morrow, (as to) who is the liar,
the insolent one! (O' Our Apostle Salih!) verily We are going to send the She-camel as a trial for them; so watch them and
be patient. And (thou O' Salih!) make them aware (beforehand) that the water is (to be) divided between them; and every
drinking share shall be witnessed (on it)." But they called their companions, then he pursued (her) and hamstrung (her).
How (great) was My chastisement and My warning? Verily sent We upon them a single (violent) blast, and they were (all)
like the dry stubble used by a fencer in a fence. (Qur'an, 54:23-31).

Sermon 202: O Prophet of Allah, peace be upon



you…
What Amir al-mu'minin said on the occasion of the burial of Sayyidatu'n-nisa' (Supreme lady) Fatimah
(p.b.u.h.) while addressing the Holy Prophet at his grave.

)ومن كلام له (عليه السلام

روي عنه أنّه قاله عند دفن سيدة النساء فاطمة صلّ اله عليها، كالمناج به رسول اله (صل اله عليه وآله) عند
قبره

O Prophet of Allah, peace be upon you from me and from your daughter who has come to you and who
has hastened to meet you. O Prophet of Allah, my patience about your chosen (daughter) has been
exhausted, and my power of endurance has weakened, except that I have ground for consolation in
having endured the great hardship and heart-rending event of your separation. I laid you down in your
grave when your last breath had passed (when your head was) between my neck and chest.

... Verily we are Allah's and verily unto Him shall we return. (Qur'an 2:156)

السلام علَيكَ يا رسول اله عنّ، وعن ابنَتكَ النَّازِلَة ف جِوارِكَ، والسرِيعة اللَّحاقِ بِكَ! قَل يا رسول اله، عن صفيتكَ
دْتُكَ فسفَلَقَدْ و ،زتَع عضوكَ، متيبصم فَادِحكَ، وقَتفُر يمظبِع سالتَّا ف نَّ لا لالُّدِي، اا تَجنْهع قررِي، وبص
.(ملْحودة قَبرِكَ، وفَاضت بين نَحرِي وصدْرِي نَفْسكَ. (إنَّا له وانَّا الَيه راجِعونَ

Now. the trust has been returned and what had been given has been taken back. As to my grief, it
knows no bounds, and as to my nights. They will remain sleepless till Allah chooses for me the house in
which you are now residing.

نْتا كَ الَّتارد ل هال خْتَارنْ يا َلدٌ، اهسفَم لا لَيمادٌ، ومرفَس نزا حمينَةُ! اهذَتِ الرخاةُ، ودِيعتِ الْوجِعتُرفَلَقَدِ اس
يمقا مبِه.

Certainly, your daughter would apprise you of the joining together of your 1 ummah (people) for
oppressing her. You ask her in detail and get all the news about the position. This has happened when a
long time had not elapsed and your remembrance had not disappeared. My salam (salutation) be on you
both, the salutation of one bidding farewell, neither in aversion nor in dislike, for if I go away it is not
because I am weary (of you), and if I stay it is not due to lack of belief in what Allah has promised the
endurers.



وستُنَبِىكَ ابنَتُكَ بِتَضافُرِ امتكَ علَ هضمها، فَاحفها السوال، واستَخْبِرها الْحال، هذَا ولَم يطُل الْعهدُ، ولَم يخْل منْكَ
رالذِّك.

هدَ العا وبِم ظَن وءس نع فَلا مقنْ االَة، ولام نع فَلا رِفنْصئم، فَإنْ اس لاقَال و ِع، لادوم ملاا سملَيع ملاالْسو
ابِرِينالص.

Alternative Sources for Sermon 202

(1) Al-Kulayni, Usul al-Kafi, I, 458;

(2) al-Tabari, Dala'il, 47;

(3) al-Mufid, al-Majalis, 165;

(4) al-Tusi, al-'Amali, I, 108;

(5) al-'Irbili, Kashf, II, 147;

(6) Sibt, Tadhkirah, 318.

1. The treatment meted out to the daughter of the Prophet after his death was extremely painful and sad. Although
Sayyidatu'n-nisa' Fatimah (p.b.u.h.) did not live in this world more than a few months after the death of the Prophet yet
even this short period has a long tale of grief and woe (about her). In this connection, the first scene that strikes the eyes is
that arrangements for the funeral rites of the Prophet had not yet been made when the contest for power started in the
Saqifah of Banu Sa`idah. Naturally, their leaving the body of the Prophet (without burial) must have injured Sayyidatu'n-
nisa' Fatimah's grief-stricken heart when she saw that those who had claimed love and attachment (with the Prophet)
during his life became so engrossed in their machinations for power that instead of consoling his only daughter they did not
even know when the Prophet was given a funeral ablution and when he was buried, and the way they condoled her was
that they crowded at her house with material to set fire to it and tried to secure allegiance by force with all the display of
oppression, compulsion and violence. All these excesses were with a view to so obliterate the prestigious position of this
house that it might not regain its lost prestige on any occasion. With this aim in view, in order to crush her economic
position, her claim for (the estate of) Fadak was turned down by dubbing it as false, the effect of which was that
Sayyidatu'n-nisa' Fatimah (p.b.u.h.) made the dying will that none of them should attend her funeral.

Sermon 203: O people, certainly this world is a
passage….
Transience of this world and importance of collecting provisions for the next life



(ومن كلام له (عليه السلام

ف التزهيد من الدنيا والترغيب ف الاخرة

O people, certainly this world is a passage while the next world is a place of permanent abode. So, take
from the passage (all that you can) for the permanent abode. Do not tear away your curtain before Him
Who is aware of your secrets. Take away from this world your hearts before your bodies go out of it,
because herein you have been put on trial, and you have been created for the other world.

When a man dies people ask what (property) he has left while the angels ask what (good actions) he
has sent forward. May Allah bless you; send forward something, it will be a loan for you, and do not
leave everything behind, for that would be a burden on you.

لَمعي ننْدَ مع مكتَارسوا اتتَه لاو ،مِكقَرمل مِكرمم نار، فَخُذُوا مقَر ارةُ درخالااز، وجم ا دارا الدُّنْينَّما ،ا النَّاسهيا
قْتُما خُلرِهيغول ،تُما اخْتُبِريهفَف ،مُدَانبا انْهم جنْ تَخْرا لقَب نم ما قُلُوبالدُّنْي نوا مخْرِجام، وكاررسا.

لاضاً، وقَر مَل ناً يضعوا بفَقَدِّم !مكاوه آب؟ لا قَدَّمةُ: مئلاقَالَتِ الْمكَ؟ وا تَرم :النَّاس لَكَ قَالذَا ها ءرنَّ الْما
ملَيونَ عفَي لافُوا كّتُخَل.

Alternative Sources for Sermon 203

(1) Al-Saduq, al-'Amali, 132;

(2) al-Saduq, ‘Uyun akhbar al-Rida, I, 298;

(3) al-Mufid, al-'Irshad, 139;

(4) al-Tabarsi, Mishkat, 243;

(5) Ibn Qutaybah, ‘Uyun, II, 253;

(6) al-Mubarrad, al-Kamil;

(7) Ibn ‘Abd Rabbih, al-’Iqd, II, 200;

(8) Warram, Majmu’ah, 66;

(9) al-Qali, al-'Amali, I, 258;

(10) al-Bayhaqi, al-Mahasin, II, 31; see ‘Arshi.



Sermon 204: May Allah have mercy on you!....
What Amir al-mu'minin said generally to his companions warning them about the dangers of the Day of
Judgement

(ومن كلام له (عليه السلام

كان كثيراً ما ينادي به أصحابه

May Allah have mercy on you! Provide yourselves for the journey because the call for departure has
been announced. Regard your stay in the world as very short, and return (to Allah) with the best
provision that is with you, because surely, in front of you lies a valley, difficult to climb, and places of stay
full of fear and dangers.

You have to reach there and stay in them. And know that the eyes of death are approaching towards
you. It is as though you are (already) in its talons and it has struck itself against you. Difficult affairs and
distressing dangers have crushed you into it. You should therefore cut away all the attachments of this
world and assist yourselves with the provision of Allah's fear.

تَجهزوا رحمم اله! فَقَدْ نُودِي فيم بِالرحيل، واقلُّوا الْعرجةَ علَ الدُّنْيا، وانْقَلبوا بِصالح ما بِحضرتم من الزادِ،
ةينظَ الْمحلانَّ موا الَماعا. ونْدَهالْۇقُوفِ عا، وهلَيودِ عالْۇر ندَّ مبولَةً، لاهخُوفَةً مم نَازِلموداً، ووةً كقَبع ماممفإنَّ ا
نَحوكم دانيةٌ، وكانَّم بِمخَالبِها وقَدْ نَشبت فيم، وقَدْ دهمتْم فيها مفْظعات الامورِ، ومعضلات الْـمحذُورِ. فَقَطّعوا
.علائق الدُّنْيا، واستَظْهِروا بِزادِ التَّقْوى

As-Sayyid ar-Radi says: A part of this saying has been quoted before through another narration.

.وقد مض شء من هذا اللام فيما تقدم، بخلاف هذه الرواية

Alternative Sources for Sermon 204

(1) Al-Saduq, al-'Amali, majlis 75;

(2) al-Mufid, al-Majalis, 116;

(3) al-Mufid, al-'Irshad, 110;

(4) al-Tabarsi, Mishkat, 275.



Sermon 205: Both of you frown over a small
matter….

After swearing allegiance to Amir al-mu'minin, Talhah and az-Zubayr complained to him that he had not
consulted them or sought their assistance in the affairs (of state).

Amir al-mu'minin replied:

(ومن كلام له (عليه السلام

كلّم به طلحة والزبير بعد بيعته بالخلافة

وقد عتبا من ترك مشورتهما، والاستعانة ف الامور بهما

Both of you frown over a small matter and leave aside big ones. Can you tell me of anything wherein
you have a right of which I have deprived you or a share which was due to you and which I have held
away from you, or any Muslim who has laid any claim before me and I have been unable to decide it or
been ignorant of it, or committed a mistake about it?

لَقَدْ نَقَمتُما يسيراً، وارجاتُما كثيراً، الا تُخْبِران، اي شَء لَما فيه حق دفَعتُما عنْه؟ واي قَسم استَاثَرت علَيما بِه؟
!ام اي حق رفَعه الَ احدٌ من الْمسلمين ضعفْت عنْه، ام جهِلْتُه، ام اخْطَات بابه ؟

By Allah, I had no liking for the caliphate nor any interest in government, but you yourselves invited me
to it and prepared me for it. When the caliphate came to me, I kept the Book of Allah in my view and all
that Allah had put therein for us, and all that according to which He has commanded us to take
decisions; and I followed it, and also acted on whatever the Prophet - may Allah bless him and his
descendants - had laid down as his sunnah. In this matter I did not need your advice or the advice of
anyone else, nor has there been any order of which I was ignorant so that I ought to have consulted you
or my Muslim brethren. If it were so I would not have turned away from you or from others.

تفْضا اا، فَلَمهلَيع ونلْتُممحا، وهلَيا ونتُموعد مَّنلةٌ(3)، وبرا ةيالْوِلا ف لاةٌ، وغْبر فَةلاالْخ ف ل انَتا كم هالو
،تُهفَاقْتَدَي (ه عليه وآلهال صل) ِالنَّب نتَسا اسمو ،تُهعفَاتَّب بِه منَا بِالْحرمالَنَا، و عضا ومو هتَابِ الك َلا تنَظَر َلا
فَلَم احتَج ف ذلكَ الَ رايِما، ولا رايِ غَيرِكما، ولا وقَع حم جهِلْتُه، فَاستَشيركما واخْوان من الْمسلمين; ولَو كانَ
.ذلكَ لَم ارغَب عنْما، ولا عن غَيرِكما



As regards your reference to the question of equality (in distribution of shares from the Muslim common
fund), this is a matter in which I have not taken a decision by my own opinion, nor have I done it by my
caprice. But I found, and you too (must have) found, that whatever the Prophet - may Allah bless him
and his descendants - brought had been finalised.

Therefore, I felt no need to turn towards you about a share which had been determined by Allah and in
which His verdict has been passed. By Allah, in this matter, therefore, you two or anyone else can have
no favour from me. May Allah keep our hearts and your hearts in righteousness, and may He grant us
and you endurance.

واما ما ذَكرتُما من امرِ الاسوة، فَانَّ ذلكَ امر لَم احم انَا فيه بِرايِ، ولا وليتُه هوى منّ، بل وجدْت انَا وانْتُما ما
يهف ضماو ،همقَس نم هغَ الما قَدْ فَريا فملَيا تَجحا فَلَم ،نْهقَدْ فُرِغَ م (ه عليه وآلهال صل)هال ولسر بِه اءج
ماكيانَا وملْهاو ،قالْح َلا مِقُلُوببِقُلُوبِنَا و هخَذَ الا .تْبهذَا ع ا فمرِكغَيل لانْدِي وع ،هالا، ومَل سفَلَي ،همح
ربالص.

Then Amir al-mu'minin added: May Allah have mercy on the person who, when he sees the truth,
supports it, when he sees the wrong, rejects it, and who helps the truth against him who is on the wrong.

:ثم قال عليه السلام

بِهاحص َلع قناً بِالْحوانَ عكو ،هدراً فَروى جار وا ،هلَيانَ ععقّاً فَاى حار لاجر هال محر.

Alternative Sources for Sermon 205

(1) Abu Ja’far al-'Iskafi, Naqd al-’Uthmaniyyah; see Ibn Abi al-Hadid, Sharh, II, 173.

Sermon 206: I dislike you starting to abuse
them….

During the battle of Siffin Amir al-mu'minin heard some of his men abusing the Syrians, then he said:

(ومن كلام له (عليه السلام



وقد سمع قوماً من اصحابه يسبون أهل الشام

أيام حربهم بصفين

I dislike you starting to abuse them, but if you describe their deeds and recount their situations that
would be a better mode of speaking and a more convincing way of arguing. Instead of abusing them you
should say, "O Allah! Save our blood and their blood, produce reconciliation between us and them, and
lead them out of their misguidance so that he who is ignorant of the truth may know it, and he who
inclines towards rebellion and revolt may turn away from it."

انّ اكره لَم انْ تَونُوا سبابِين، ولنَّم لَو وصفْتُم اعمالَهم، وذَكرتُم حالَهم، كانَ اصوب ف الْقَولِ، وابلَغَ ف الْعذْرِ،
رِفعي َّتح ،هِملَتلاض نم مدِهاهو ،هِمنيبنَا ونيب ذَات حلصاو ،مهاءدِمنَا واءدِم نقاح ماللَّه :ماهيا مِبانَ سم قُلْتُمو
بِه لَهِج نانِ مدْوالْعو َالْغ نع وِيعريو ،هِلَهج نم قالْح.

Alternative Sources for Sermon 206

(1) Al-Dinawari, al-'Akhbar, 155;

(2) Nasr, Siffin, 103;

(3) Sibt ibn al-Jawzi, Tadhkirah, 154.

Sermon 207: Hold back this young man on my
behalf….

In the battle of Siffin Amir al-mu'minin saw Imam al-Hasan proceeding rapidly to fight, then he said:

(وقال (عليه السلام

ف بعض أيام صفين وقد رأى الحسن (عليه السلام) يتسرع إل الحرب

Hold back this young man on my behalf, lest he causes my ruin, because I am loath to send these two



(meaning al-Hasan and al-Husayn) towards death, lest the descending line of the Prophet - may Allah
bless him and his descendants - is cut away by their death.

عنْقَطي لاىتِ، لوالْم َل(عليهما السلام) ع نيسالْحو نسالح نعـ ي نبِهذَي نْفَسا نَّنفَا ،دَّنهي لا مهذَا الْغُلا ّوا عنلام
.(بِهِما نَسل رسولِ اله (صل اله عليه وآله

As-Sayyid ar-Radi says: Amir al-mu'minin's words "amliku ‘anni hadha'l- ghulam" (i.e. "Hold back this
young man on my behalf") represents the highest and the most eloquent form of expression.

.قوله (عليه السلام): «املوا عن هذا الغلام» من أعل اللام وأفصحه

Alternative Sources for Sermon 207

(1) Al-Tabari, Ta'rikh, VI, 34, events of 37 H.; V, 196, events of 36 H.

Sermon 208: O people, matters between me and
you….

When Amir al-mu'minin's companions expressed displeasure about his attitude concerning Arbitration, 1
he said:

(ومن كلام له (عليه السلام

قاله لما اضطرب عليه أصحابه ف أمر الحومة

O people, matters between me and you went as I wished till war exhausted you. By Allah, it has
overtaken some of you and left others, and has completely weakened your enemy. Till yesterday I was
giving orders but today I am being given orders, and till yesterday I was dissuading people (from wrong
acts) but today I am being dissuaded. You have now shown liking to live in this world, and it is not for me
to bring you to what you dislike.

هو ،تكتَرو مْنم خَذَتا هالقَدْ، وو ،برالْح مْتنَه َّتح ،بحا ام َلع معري مما لزي لَم نَّها ،ا النَّاسهيا



تُمببحقَدْ ااً! ونْهِيم موالْي تحبصياً، فَاسِ نَاهما نْتكوراً! ومام موالْي تحبصيراً، فَامسِ اما نْتكُ. لَقَدْ كنْها مِكدُوعل
!الْبقَاء، ولَيس ل انْ احملَم علَ ما تَرهونَ

Alternative Sources for Sermon 208

(1) Nasr, Siffin, 484;

(2) Ibn Qutaybah, al-'Imamah, I, 118;

(3) al-Mas’udi, Muruj, II, 400.

1. When the surviving forces of the Syrians lost ground and were ready to run away from the field Mu`awiyah changed the
whole phase of the battle by using the Qur'an as his instrument of strategy, and succeeded in creating such a division
among the Iraqis that, despite Amir al-mu'minin's efforts at counselling, they were not prepared to take any forward step,
but insisted on stopping the war, whereupon Amir al-mu'minin too had to agree to arbitration. Among these people some
had actually been duped and believed that they were being asked to abide by the Qur'an but there were others who had
become weary of the long period of war and had lost courage. Then people got a good opportunity to stop the war, and so
they cried hoarse for its postponement. There were others who had accompanied Amir al-mu'minin because of his temporal
authority but did not support him by heart, nor did they aim at victory for him. There were some people who had
expectations with Mu`awiyah, and had started attaching hopes to him for this, while there were some who were, from the
very beginning, in league with him. In these circumstances and with this type of the army it was really due to Amir al-
mu'minin's political ability and competence of military control and administration that he carried the war up to this stage, and
if Mu`awiyah had not adopted this trick there could have been no doubt in Amir al-mu'minin's victory because the military
power of the Syrian forces had been exhausted and defeat was hovering over its head. In this connection, Ibn Abi'l-Hadid
writes:
Malik al-Ashtar had reached Mu`awiyah and grabbed him by the neck. The entire might of the Syrians had been smashed.
Only so much movement was discernible in them as remains in the tail of a lizard which is killed, but the tail continues
hopping right and left. (Sharh Nahjul Balaghah, vol. 11, pp.30-31)

Sermon 209: What will you do with this vast
house in this world…

Amir al-mu'minin went to enquire about the health of his companion al-’Ala' ibn Ziyad al-Harithi and
when he noticed the vastness of his house he said:

(ومن كلام له (عليه السلام

:بالبصرة، وقد دخل عل العلاء بن زياد الحارث ـ وهو من أصحابه ـ يعوده، فلما رأى سعة داره قال



What will you do with this vast house in this world, although you need this house more in the next world.
If you want to take it to the next world you could entertain in it guests and be regardful of kinship and
discharge all (your) obligations according to their accrual. In this way you will be able to take it to the
next world.

ما كنْت تَصنَع بِسعة هذِه الدارِ ف الدُّنْيا، انْت الَيها ف الاخرة كنْت احوج؟ وبلَ انْ شىت بلَغْت بِها الاخرةَ، تَقْرِي
.فيها الضيف، وتَصل فيها الرحم، وتُطْلع منْها الْحقُوق مطَالعها، فَإذَا انْت قَدْ بلَغْت بِها الاخرةَ

Then al-’Ala' said to him: O' Amir al-mu'minin, I want to complain to you about my brother ‘Asim ibn
Ziyad.

Amir al-mu'minin enquired: What is the matter with him?

al-’Ala' said: He has put on a woollen coat and cut himself away from the world.

Amir al-mu'minin said: Present him to me.

فقال له العلاء: يا أميرالمؤمنين، أشو إليك أخ عاصم بن زياد. قال: وما له؟ قال: لبس العباءة وتخلّ من الدنيا.
.قال: عل به

When he came Amir al-mu'minin said: O enemy of yourself. Certainly, the evil (Satan) has misguided
you. Do you feel no pity for your wife and your children? Do you believe that if you use those things
which Allah has made lawful for you, He will dislike you? You are too unimportant for Allah to do so.

He said: O Amir al-mu'minin, you also put on coarse dress and eat rough food.

Then he replied: Woe be to you, I am not like you. Certainly, Allah, the Sublime, has made it obligatory
on true leaders that they should maintain themselves at the level of low people so that the poor do not
cry over their poverty. 1

وهاتِ، وِبلَكَ الطَّي لحا هى التَرلَدَكَ! اولَكَ وها تمحا رما !بِكَ الْخَبِيث امتَهلَقَدِ اس !هنَفْس دَىا عا جاء قال: يفلم
يره انْ تَاخُذَها! انْت اهونُ علَ اله من ذلكَ! قال: يا أميرالمؤمنين، هذا أنت ف خشونة ملبسك وجشوبة مأكلك!
قال: ويحكَ، انّ لَست كانْت، انَّ اله تَعالَ فَرض عل ائمة الْعدْلِ انْ يقَدِّروا انْفُسهم بِضعفَة النَّاسِ، كيلا يتَبيغَ
هيرِ فَقْربِالْفَق!

Alternative Sources for Sermon 209

(1) Abu Talib al-Makki, Qut, I, 531;



(2) Ibn ‘Abd Rabbih, al-’Iqd, I, 329;

(3) al-Kulayni, al-Kafi, I, 410;

(4) al-Zamakhshari, Rabi’, IV, bab al-lahw wa al-ladhdhat;

(5) al-Mufid, al-'Ikhtisas, 152;

(6) Ibn al-Jawzi, Talbis Iblis, 194.

1. From ancient days asceticism and the abandonment of worldly attachments has been regarded as a means of
purification of the spirit and important for the character. Consequently, those who wished to lead a life of abstemiousness
and meditation used to go out of the cities and towns to stay in forests and caves in the mountains and stay there
concentrating on Allah according to their own conception. They would eat only if a casual traveller or the inhabitant of
nearby dwellings gave them anything to eat, otherwise they remained contented with the fruits of wild trees and the water of
the streams, and thus they passed their life. This way of worship commenced in a way that was forced by the oppression
and hardships of rulers. Certain people left their houses and, in order to avoid their grip, hid themselves in some wilderness
or cave in a mountain, engaging themselves in worship of and devotion to Allah. Later on, this forced asceticism acquired a
voluntary form and people began to retire to caves and hollows of their own volition. Thus it became an accepted way that
whoever aimed at spiritual development retired to some corner after severing himself from all worldly ties. This method
remained in vogue for centuries and even now some traces of this way of worship are found among the Buddhists and the
Christians.
The moderate views of Islam do not, however, accord with the monastic life, because for attaining spiritual development it
does not advocate the abandonment of worldly enjoyments and successes, nor does it view with approbation that a Muslim
should leave his house and fellow men and busy himself in formal worship, hiding in some corner. The conception of
worship in Islam is not confined to a few particular rites, but it regards the earning of one's livelihood through lawful means,
mutual sympathy and good behaviour, and co-operation and assistance also to be important constituents of worship. If an
individual ignores worldly rights and obligations and does not fulfil his responsibility towards his wife and children, nor
occupies himself in efforts to earn a livelihood, but all the time stays in meditation, he ruins his life and does not fulfil the
purpose of living. If this were Allah's aim, what would have the need for creating and populating the world when there was
already a category of creatures who were all the time engaged in worshipping and adoration.
Nature has made man to stand on the cross-roads at which the midway is the centre of guidance. If he deviates from this
point of moderateness even a bit, this way or that way, there is shear misguidance for him. That midway is that he should
neither bend towards this world to such an extent as to ignore the next life, devoting himself entirely to this one, nor should
he abstain from this world so as not to have any connection with anything of it, confining himself to some corner leaving
everything else. Since Allah has created man in this world he should follow the code of life for living in this world, and
should partake of the comforts and pleasures bestowed by Allah within moderate limits. The eating and using of things
made lawful by Allah is not against Allah's worship, but rather Allah has created these things for the very purpose that they
should be taken advantage of. That is why those who were the chosen of Allah lived in this world with others and ate and
drank like others. They did not feel the need to turn their faces away from the people of the world, and to adopt the
wilderness or the caves of mountains as their abodes, or to live in distant spots. On the other hand they remembered Allah,
remained disentangled from worldly affairs, and did not forget death despite the pleasures and comforts of life.
The life of asceticism sometimes produces such evils as ruin the next life also as well as this one, and such an individual
proves to be the true picture of "the looser in this life as well as the next." When natural impulses are not satisfied in the
lawful and legal way the mind turns into a centre of evil-ideas and becomes incapable of performing worship with peace
and concentration; and sometimes passions so overcome the ascetic that breaking all moral fetters, he devotes himself
completely to their satisfaction and consequently falls in an abyss of ruin for which it is impossible to extract himself. That is
why religious law accords a greater position to the worship performed by a family man than that by a non-family man,



because the former can exercise mental peace and concentration in the worship and rituals.
Individuals who put on the cloak of Sufism and make a loud show of their spiritual greatness are cut off from the path of
Islam and are ignorant of its wide teachings. They have been misled by Satan and, relying on their self-formed
conceptions, tread wrongful paths. Eventually their misguidance becomes so serious that they begin to regard their leaders
as having attained such a level that their word is as the word of Allah and their act is as the act of Allah. Sometimes they
regard themselves beyond all the bounds and limitations of religious law and consider every evil act to be lawful for them.
This deviation from faith and irreligiousness is named Sufism (complete devotion to Allah). Its unlawful principles are called
"at-tariqah" (ways of achieving communion with Allah) and the followers of this cult are known as Sufis. First of all Abu
Hashim al-Kufi and Shami adopted this nickname. He was of Umayyad descent and a fatalist (believing that man is bound
to act as pre-ordained by Allah). The reason for giving him this name was that, in order to make a show of his asceticism
and fear for Allah, he put on a woollen cloak. Later on this nickname became common and various grounds were put forth
as the basis of this name. For example, one ground is that 'Sufi' has three letters, "sad", "waw" and "fa'". "sad" stands for
"sabr" (endurance), "sidq" (truthfulness) and "safa" (purity of heart); "waw" stands for "wudd" (love), "wird" (repeating Allah's
name) and "wafa'" (faithfulness to Allah), and "fa'" stands for "fard" (unity), "faqr" (destitution) and "fana'" (death or absorption
in Allah's Self). The second view is that it has been derived from "as-Suffah", which was a platform near the Prophet's
mosque which had a covering of date-palm leaves. Those who stayed there were called Ashabu'Suffah (people of the
platform). The third view is that the name of the progenitor of an Arab tribe was Sufah, and this tribe performed the duties of
serving the pilgrims and the Ka`bah, and it is with reference to their connection with this tribe that these people were called
Sufis. This group is divided among various sects but the basic sects are seven only.
1) al-Wahdatiyyah (unitarian):
This sect believes in the oneness of all existence. Its belief is that everything of this world is Allah, so much so that they
assign to even polluted things the same godly position. They liken Allah with the river and the waves rising in it, and argue
that the waves which sometimes rise and sometimes fall have no separate existence other than the river, but their
existence is exactly the existence of the river. Therefore, nothing can be separated from its own existence.
2) al-Ittihadiyyah (the unitists):
They believe that they have united with Allah and Allah has united with them. They liken Allah with fire and themselves with
iron that lies in the fire and acquires its form and property.
3) al-Hululiyyah (the formists):
Their belief is that Allah takes the form of those who claim to know Him and the perfect ones, and their bodies are places of
His stay. In this way, they are seemingly men but really Allah.
4) al-Wasiliyyah (the combiners):
This sect considers itself to have combined with Allah. Their belief is that the laws of the shari`ah are a means of
development of human personality and character, and that when the human self combines with Allah it no more needs
perfection or development. Consequently, for the "wasilin", worship and ritual become useless, because they hold that when
truth and reality is achieved shari`ah remains of no avail. Therefore, they can do anything and they cannot be questioned.
5) az-Zarraqiyyah (the revellers):
This sect regards vocal and instrumental music as worship, and earns the pleasures of this world through a show of
asceticism and begging from door to door. They are ever engaged in relating concocted stories of miraculous performances
of their leaders to over-awe the common people.
6) al-`Ushshaqiyyah (the lovers):
The theory of this sect is that apparency is the means to reality, meaning that carnal love is the means to achieve love of
Allah. That is, in order to reach the stage of Allah's love it is necessary to have love with some human beauty. But the love
which they regard as love for Allah is just the product of mental disorder through which the lover inclines to one individual
with all his attention and his final aim is to have access to the beloved. This love can lead to the way of evil and vice, but it
has no connection with the love of Allah.
A Persian couplet says: The truth of the fact is that carnal love is like a jinn and a jinn cannot give you guidance.
7) at-Talqiniyyah (the encounterers):
According to this sect, the reading of religious sciences and books of scholarship is thoroughly unlawful. Rather, the



position that is achieved by an hour of spiritual effort of the Sufis cannot be achieved by seventy years of reading books.
According to Shi`ah `Ulama' all these sects are on the wrong path and out of the fold of Islam. In this connection, numerous
sayings of the Imams are related. In this sermon also Amir al-mu'minin has regarded the severance of `Asim ibn Ziyad from
this world as the mischief of Satan, and he forcefully dissuaded him from adopting that course. (For further study, see
Sharh Nahjul Balaghah, al-Hajj Mirza Habibu'llah al-Khu'i, vol. 13, pp. 132-417; vol. 14, pp. 2-22).

Sermon 210: Certainly what is current among
the people…

Someone 1 asked Amir al-mu'minin about concocted traditions and contradictory sayings of the Prophet
current among the people, whereupon he said:

(ومن كلام له (عليه السلام

وقد سأله سائل عن أحاديث البدع، وعما ف أيدي الناس من اختلاف الخبر

)فقال (عليه السلام

Certainly what is current among the people is both right and wrong, true and false, repealing and
repealed, general and particular, definite and indefinite, exact and surmised. Even during the Prophet's
days false sayings had been attributed to him, so much so that he had to say during his sermon that,
"Whoever attributes falsehoods to me makes his abode in Hell." Those who relate traditions are of four
categories, 2 no more.

إنَّ ف ايدِي النَّاسِ حقّاً وباطلا، وصدْقاً وكذِباً، ونَاسخاً ومنْسوخاً، وعاماً وخَاصاً، ومحماً ومتَشَابِهاً، وحفْظاً
َلع ذَبك نم» :يباً، فَقَالخَط قَام َّتح ،دِههع َلع (ه عليه وآله وسلمال صل)هولِ السر َلع ذِبقَدْ كماً، وهوو
سخَام ملَه سال لَيةُ رِجعبردِيثِ اتَاكَ بِالْحا انَّماالنَّارِ». و نم دَهقْعم اوتَبداً فَلْيمتَعم:

First: The lying hypocrites

المنافقون



The hypocrite is a person who makes a show of faith and adopts the appearance of a Muslim; he does
not hesitate in sinning nor does he keep aloof from vice; he wilfully attributes false things against the
Messenger of Allah - may Allah bless him and his descendants. If people knew that he was a hypocrite
and a liar, they would not accept anything from him and would not confirm what he says.

رجل منَافق مظْهِر للايمانِ، متَصنّع بِالاسلام، لايتَاثَّم ولا يتَحرج، يذِب علَ رسولِ اله (صل اله عليه وآله)
لَهدِّقُوا قَوصي لَمو ،نْهلُوا مقْبي لَم اذِبك قنَافم نَّها النَّاس ملع داً، فَلَومتَعم،

Rather they say that he is the companion of the Prophet, has met him, heard (his sayings) from him and
acquired (knowledge) from him. They therefore accept what he says. Allah too had warned you well
about the hypocrites and described them fully to you. They have continued after the Holy Prophet. They
gained positions with the leaders of misguidance and callers towards Hell through falsehoods and
slanderings. So, they put them in high posts and made them officers over the heads of the people, and
amassed wealth through them. People are always with the rulers and after this world, except those to
whom Allah affords protection. This is the first of the four categories.

هكَ الرخْبقَدْ او ،هلخُذُونَ بِقَوافَي ،نْهع فلَقو ،نْهم عمسو ،رآه (ه عليه وآلهال صل)هولِ السر باحقَالُوا: ص منَّهلو
،لَةلاالض ةمئا َلوا اب(عليه السلام)، فَتَقردَهعقُوا بب لَكَ، ثُم بِه مفَهصا وبِم مفَهصوكَ، ورخْبا ابِم ينقنَاقفالْم نع
عم ا النَّاسنَّماا، والدُّنْي لُوا بِهِمكارِقَابِ النَّاسِ، و َلع ملُوهعجو ،المعالا ملَّوهتَانِ، فَوهالْبورِ والنَّارِ بِالز َلا اةالدُّعو
ةعبردُ الاحفَهذَا ا ،هال مصع نم لاا، االدُّنْيلُوكِ والْم.

Second: Those who are mistaken

الخاطئون

Then there is the individual who heard (a saying) from the Holy Prophet but did not memorise it as it
was, but surmised it. He does not lie wilfully. Now, he carries the saying with him and relates it, acts
upon it and claims that: "I heard it from the Messenger of Allah." If the Muslims come to know that he has
committed a mistake in it, they will not accept it from him, and if he himself knows that he is on the
wrong he will give it up.

ف وذِباً، فَهدْ كمتَعي لَمو ،يهف مهفَو ،هِهجو َلع فَظْهحي ئاً لَمشَي (ه عليه وآلهال صل)هولِ السر نم عمس لجرو
لَم يهف مهو نَّهونَ املسالْم ملع فَلَو ،(ه عليه وآلهال صل)هولِ السر نم تُهعمنَا سا :قُوليو ،بِه لمعيو وِيهري ،هدَيي
هفَضكَ لَرذلك نَّها وه ملع لَوو ،نْهم لُوهقْبي .



Third: Those who are ignorant

أهل الشبهة

The third man is he who heard the Prophet ordering to do a thing and later the Prophet refrained the
people from doing it, but this man did not know it, or he heard the Prophet refraining people from a thing
and later he allowed it, but this man did not know it. In this way he retained in his mind what had been
repealed, and did not retain the repealing tradition. If he knew that it had been repealed he would reject
it, or if the Muslims knew, when they heard it from him, that it had been repealed they would reject it.

نع نْهي هعمس وا ،لَمعي لا وهو نْهع نَه ثُم ،بِه رمائاً يشَي (ه عليه وآلهال صل)هولِ السر نم عمس ،ثثَال لجرو
شَء، ثُم امر بِه وهو لايعلَم، فَحفظَ المنسوخَ، ولَم يحفَظ النَّاسخَ، فَلَو علم انَّه منْسوخٌ لَرفَضه، ولَو علم الْمسلمونَ إذْ
وهفَضوخٌ لَرنْسم نَّها نْهم وهعمس.

Fourth: Those who memorise truthfully

الصادقون الحافظون

The last, namely the fourth man, is he who does not speak a lie against Allah or against His Prophet. He
hates falsehood out of fear for Allah and respect for the Messenger of Allah, and does not commit
mistakes, but retains (in his mind) exactly what he heard (from the Prophet), and he relates it as he
heard it without adding anything or omitting anything. He heard the repealing tradition, he retained it and
acted upon it, and he heard the repealed tradition and rejected it. He also understands the particular and
the general, and he knows the definite and indefinite, and gives everything its due position.

وآخَر رابِع، لَم يذِب علَ اله، ولا علَ رسوله، مبغض للْذِبِ، خَوفاً له، وتَعظيِماً لرسولِ اله، ولَم يهِم، بل حفظَ
ما سمع علَ وجهِه، فَجاء بِه علَ ما سمعه، لَم يزِد فيه ولَم ينْقُص منْه، وحفظَ النَّاسخَ فَعمل بِه، وحفظَ الْمنْسوخَ
همحمو تَشَابِهالم رفعو ،هعضوء مَش لك عضفَو ،امالْعو الْخَاص فرعو ،نْهع نَّبفَج .

The sayings of the Prophet used to be of two types. One was particular and the other common.
Sometimes a man would hear him but he would not know what Allah, the Glorified, meant by it or what
the Messenger of Allah meant by it. In this way the listener carries it and memorises it without knowing
its meaning and its real intention, or what was its reason.

Among the companions of the Messenger of Allah all were not in the habit of putting him questions and
ask him the meanings, indeed they always wished that some Bedouin or stranger might come and ask



him (peace be upon him) so that they would also listen. Whenever any such thing came before me, I
asked him about its meaning and preserved it. These are the reasons and grounds of differences among
the people in their traditions.

لا نم هعمسفَي ،امع ملاكو ،خَاص ملاَانِ: فهجو لَه ملاْال (ه عليه وآلهال صل) هولِ السر نونُ مانَ يقَدْ كو
يعرِف ما عنَ اله بِه، ولا ما عنَ بِه رسول اله (صل اله عليه وآله) فَيحملُه السامع، ويوجِهه علَ غَيرِ معرِفَة
لُهاسانَ يك نم (ه عليه وآلهال صل) هولِ السابِ رحصا لك سلَيو ،هلجا نم جا خَرمو ،دَ بِها قُصمو ،نَاهعبِم
رمي انَ لاكوا، وعمسي َّت(عليه السلام) ح لَهاسفَي ،الطَّارِىء وا ِابرعالا ءِجنْ يونَ ابحانُوا لَينْ كا َّتح ،هتَفْهِمسيو
هِماتايرِو ف هِملَلعو ،هِمفلااخْت ف النَّاس هلَيا عم وهجو فَهذِه .ظْتُهفحو نْهع لْتاس لاا ءَكَ شذل نم ِب.

Alternative Sources for Sermon 210

(1) Kitab Sulaym ibn Qays;

(2) Al-Kulayni, Usul al-Kafi, II, 62;

(3) al-Harrani, Tuhaf ,136;

(4) al-Saduq, al-Khisal, I, 333;

(5) al-Tawhidi, al-'Imta’, III, 197;

(6) al-Nu’mani, al-Ghaybah, 26;

(7) al-Tabari, al-Mustarshid, 30;

(8) Sibt ibn al-Jawzi, Tadhkirah, 142;

(9) al-Tabarsi, al-'Ihtijaj, I, 293;

(10) al-Karajiki, al-'Intisar, 10;

(11) al-Shaykh al-Baha'i, al-'Arba’in, 98.

1. This was Sulaym ibn Qays al-Hilali who was one of the relaters of traditions through Amir al-mu'minin.
2. In this sermon Amir al-mu'minin has divided the traditionists into four categories.
The first category is that of a man concocts a tradition and attributes it to the Prophet. Traditions were in fact falsified and
attributed to him, and this process continued, with the result that numerous novel traditions came into being. This is a fact
which cannot be denied but if anyone does deny it his basis would be not knowledge or sagacity by oratory or
argumentative necessity. Thus, once, `Alamu'l-huda (Ensign of Guidance) as-Sayyid al-Murtada had a chance of meeting
the Sunni `ulama' (scholars) in confrontation and on this occasion as-Sayyid al-Murtada proved by historical facts that the
traditions related about the merits of the great companions are concocted and counterfeit. On this, the (Sunni) `ulama'
argued that it was impossible that someone should dare speak a lie against the Prophet and prepare a tradition himself and
attribute it to him. as-Sayyid al-Murtada said there is a tradition of the Prophet that:



A lot of false things will be attributed to me after my death and whoever speaks a lie against me would be preparing his
abode in Hell. (al-Bukhari, vol.1, p.38; vol.2, p.102; vol.4, p.207; vol.8, p.54; Muslim, vol.8, p.229; Abu Dawud, vol.3,
pp.319-320; at-Tirmidhi, vol.4, p.524; vol.5, pp.35-36, 40, 199, 634; Ibn Majah, vol.1, pp.13-15)
If you regard this tradition as true then you should agree that false things have been attributed to the Prophet, but if you
regard it false, this would prove our point. However, these were people whose hearts were full of hypocrisy and who used
to prepare traditions of their own accord in order to create mischief and dispersion in religion and to misguide Muslims of
weak convictions. They remained mixed with them as they used to do during the lifetime of the Prophet; and just as they
remained busy in activities of mischief and destruction in those days, in the same way, even after the Prophet, they were
not unmindful of deforming the teachings of Islam and metamorphosing its features. Rather, in the days of the Prophet they
were always afraid lest he unveiled them and put them to shame, but after the Prophet their hypocritical activities increased
and they attributed false things to the Prophet without demur for their own personal ends, and those who heard them
believed in them because of their status as companions of the Prophet, thinking that whatever they said was correct and
whatever they gave out was true. Afterwards also, the belief that all the companions are correct put a stopper on their
tongues, as a result of which they were taken to be above criticism, questioning, discussion and censure. Besides, their
conspicuous performance had made them prominent in the eyes of the government, and also because of this it needed
courage and daring to speak against them. This is proved by Amir al-mu'minin's words:
These people gained positions with the leaders of misguidance and callers towards Hell, through falsehood and
slanderings. So, they put them in high posts and made them officers over the heads of the people.
Along with the destruction of Islam, the hypocrites also aimed at amassing wealth, and they were doing so freely by
claiming to be Muslims, because of which they did not want to remove the veil of Islam (from their faces) and to come out
openly, but they wanted to continue their Satanic activities under the garb of Islam and engaged themselves in its basic
destruction and spreading of division and dispersal by concocting traditions. In this connection, Ibn Abi'l-Hadid has written:
When they were left free they too left many things. When people observed silence about them they also observed silence
about Islam, but they continued their underground activities such as the fabrication of falsehoods to which Amir al-mu'minin
has alluded, because a lot of untrue matters had been mixed with the traditions by the group of people of wrong beliefs,
while some of them also aimed at extolling some particular party with whom they had other worldly aims as well.
On the expiry of this period, when Mu`awiyah took over the leadership of religion and occupied the throne of temporal
authority, he opened an official department for the fabrication of false traditions, and ordered his officers to fabricate and
popularise traditions in disparagement of the Ahlul Bayt (the Household of the Holy Prophet) and in extolment of `Uthman
and the Umayyads, and announced rewards and grants of land for this work. Consequently, a lot of traditions about self-
made distinctions gained entry in the books of traditions. Thus, Abu'l-Hasan al-Mada'ini has written in his book Kitab al-
ahdath and Ibn Abi'l-Hadid has quoted it, namely:
Mu`awiyah wrote to his officers that they should take special care of those who were adherents of `Uthman, his well-
wishers and lovers and to award high positions, precedence and honour to those who related traditions about his merits
and distinctions, and to convey to him whatever is so related by any person, along with his name, the name of his father
and the name of his tribe. They did accordingly and heaped up traditions about the merits and distinctions of `Uthman
because Mu`awiyah used to award them rewards, clothes, grants and lands.
When the fabricated traditions about the merits of `Uthman had been spread throughout the realm, with the idea that the
position of the earlier Caliphs should not remain low, Mu`awiyah wrote to his officers:
As soon as you receive this order of mine you should call upon the people to prepare traditions about the distinctions of the
companions and other caliphs also, and take care that if any Muslim relates any tradition about Abu Turab (`Ali) you should
prepare a similar tradition about the companions to contradict it because this gives me great pleasure and cools my eyes,
and it weakens the position of Abu Turab and his partymen. and is more severe to them than the merits and distinctions of
`Uthman.
When his letters were read to the people, a large number of such traditions were related extolling the companions that are
all fabricated with no truth at all. (Sharh Nahjul Balaghah, vol. 11, pp. 43-47)
In this connection Abu `Abdillah Ibrahim ibn Muhammad ibn `Arafah known as Niftawayh (244/858-323/935) who was one
of the prominent scholars and traditionists has written, and Ibn Abi'l-Hadid has quoted him, that:



Most of the false traditions about the merits of the companions were fabricated during the days of Mu`awiyah in order to
gain position in his audience because his view was that in this way he could disgrace Banu Hashim and render them low.
(ibid.)
After that, fabrication of traditions became a habit, the world seekers made it a means of securing position with kings and
nobles and to amass wealth. For example, Ghiyath ibn Ibrahim an-Nakha`i (2nd cent. A.H.) fabricated a tradition about the
flight of pigeons, in order to please al-Mahdi ibn al-Mansur (the `Abbasid Caliph) and to secure position near him. (Tarikh
Baghdad, vol.12, pp.323-327; Mizan al-i`tidal, vol.3) pp.337-338; Lisan al-mizan, vol.4, p.422). Abu Sa`id al-Mada'ini and
others made it a means of livelihood. The limit was reached when the al-Karramiyyah and some of the al-Mutasawwifah
gave the ruling that the fabrication of traditions for the prevention of sin or for persuasion towards obedience was lawful.
Consequently, in connection with persuading and dissuading, traditions were fabricated quite freely, and this was not
regarded against the religious law or morality. Rather, this work was generally done by those who bore the appearance of
asceticism or fear of Allah and who passed their nights in praying and days in filling their registers with false traditions. An
idea about the number of these fabricated traditions can be had from the fact that out of six hundred thousand traditions al-
Bukhari selected only two thousand seven hundred and sixty-one traditions, (Tarikh Baghdad, vol.2, p.8; al-Irshad as-sari,
vol.1, p.28; Sifatu's-safwah, vol.4, p.143). Muslim thought fit for selection only four thousand out of three hundred thousand
(Tarikh Baghdad, vol.13, p.101; al-Muntazam, vol.5, p.32; Tabaqat al-huffaz, vol.2, pp.151,157; Wafayat al-a`yan, vol.5,
p.194). Abu Dawud took four thousand and eight hundred out of five hundred thousand (Tarikh Baghdad, vol.9, p.57;
Tabaqat al-huffaz, vol.2, p.154; al-Muntazam, vol.5, p.97; Wafayat al-a`yan, vol.2, p.404), and Ahmad ibn Hanbal took
thirty thousand out of nearly on million traditions (Tarikh Baghdad, vol.4, p.419-420; Tabaqat al-huffaz, vol.2, p.17; Wafayat
al-a`yan, vol.1, p.64; Tahdhib at-tahdhib, vol.1, p. 74). But when this selection is studied some traditions which come
across can, in no circumstances, be attributed to the Prophet. The result is that a group of considerable number has
cropped up among Muslims who, in view of these (so-called) authoritative collections and true traditions, completely reject
the evidentiary value of the traditions, (For further reference see al-Ghadir, vol.5, pp. 208-378).

The second category of relaters of traditions are those who, without appreciating the occasion or context, related whatever
they could recollect, right or wrong. Thus, in al-Bukhari (vol.2, pp.100-102; vol.5, p.98); Muslim (vol.3, pp. 41-45); at-
Tirmidhi (vol.3, pp. 327-329); an-Nasa'i (vol.4, p.18); Ibn Majah (vol.1, pp.508-509); Malik ibn Anas (al-Muwatta' vol.1,
p.234); ash-Shafi`i (Ikhtilaf'l-hadith, on the side lines of "al-Umm", vol.7, p.266); Abu Dawud (vol.3, p.194); Ahmad ibn
Hanbal (vol.1, pp.41,42) and al-Bayhaqi (vol.4, pp.72-74) in the chapter entitled 'weeping over the dead' it is stated that
when Caliph `Umar was wounded Suhayb came weeping to him, then `Umar said:
O' Suhayb, you weep over me, while the Prophet had said that the dead person is punished if his people weep over him.

When after the death of Caliph `Umar this was mentioned to `A'ishah, she said: "May Allah have mercy on `Umar. The
Messenger of Allah did not say that weeping of relations causes punishment on the dead. but he said that the punishment
of an unbeliever increases if his people weep over him." After this `A'ishah said that according to the Holy Qur'an no person
has to bear the burden of another, so how could the burden of those who weep be put on the dead. After this the following
verse was quoted by `A'ishah:
. . . And no bearer of burden shall bear the burden of another; (Qur'an, 6:164; 17:15; 35:18; 39:7; 53:38).
The wife of the Holy Prophet `A'ishah relates that once the Prophet passed by a Jewish woman over whom her people
were weeping. The Prophet then remarked, "Her people are weeping over her but she is undergoing punishment in the
grave."

The third category of the relaters of traditions is of those who heard some repealed traditions from the Prophet but could not
get any chance to hear the repealing traditions which he could relate to others. An example of a repealing tradition is the
saying of the Prophet which also contains a reference to the repealed tradition, namely: "I had disallowed you to visit
graves, but now you can visit them." (Muslim, vol.3, p.65; at-Tirmidhi, vol.3, p.370; Abu Dawud, vol.3, pp. 218, 332; an-
Nasa'i, vol.4, p. 89; Ibn Majah, vol.1, pp. 500-501; Malik ibn Anas, vol.2, p. 485; Ahmad ibn Hanbal, vol.1, pp.145, 452;
vol.3, pp.38, 63, 66, 237, 350; vol.5, pp. 350, 355, 356, 357, 359, 361; al-Hakim, al-Mustadrak, vol.1, pp. 374-376; and al-
Bayhaqi, vol.4, pp. 76-77). Herein the permission to visit graves has repealed the previous restriction on it. Now, those who



heard only the repealed tradition continued acting according to it.

The fourth category of relaters of traditions is of those who were fully aware of the principles of justice, possessed
intelligence and sagacity, knew the occasion when a tradition was first uttered (by the Prophet) and were also acquainted
with the repealing and the repealed traditions, the particular and the general, and the timely and the absolute. They avoided
falsehood and fabrication. Whatever they heard remained preserved in their memory, and they conveyed it with exactness
to others. It is they whose traditions are the precious possession of Islam, free from fraud and counterfeit and worthy of
being trusted and acted upon. That collection of traditions which has been conveyed through trustworthy bosoms like that of
Amir al-mu'minin and has remained free from cutting, curtailing, alteration or change particularly present Islam in its true
form. The position of Amir al-mu'minin in Islamic knowledge has been most certainly proved through the following traditions
narrated from the Holy Prophet such as:
Amir al-mu'minin, Jabir ibn `Abdullah, Ibn `Abbas and `Abdullah ibn `Umar have narrated from the Holy Prophet that he
said:
I am the city of knowledge and `Ali is its door. He who wants to acquire (my) knowledge should come through its door. (al-
Mustadrak, vol.3, pp. 126-127; al-Isti`ab, vol.3, p.1102; Usd al-ghabah, vol.4, p.22; Tarikh Baghdad, vol.2, p.377; vol.4,
p.348; vol.7, p.172; vol.11, pp. 48-50; Tadhkirah al-huffaz; vol.4, p.28; Majma` az-zawa'id, vol.9, p.114; Tahdhib at-
tahdhib, vol.6, p.320; vol.7, p.337; Lisan al-mizan, vol.2, pp.122-123; Tarikh al-khulafa', p.170; Kanz al-`ummal, vol.6,
pp.152,156,401; `Umdah al-qari, vol.7, p.631; Sharh al-mawahib al-ladunniyyah, vol.3, p.143).
Amir al-mu'minin and Ibn `Abbas have also narrated from the Holy Prophet that:
I am the store-house of wisdom and `Ali is its door. He who wants to acquire wisdom should come through its door. (Hilyah
al-awliya', vol.1, p.64; Masabih as-sunnah, vol.2, p.275; Tarikh Baghdad, vol.11, p.204; Kanz al-`ummal, vol.6, p.401; ar-
Riyad an-nadirah, vol.2, p.193).
If only people could take the Prophet's blessings through these sources of knowledge. But it is a tragic chapter of history
that although traditions are accepted through the Kharijites and enemies of the Prophet's family, whenever the series of
relaters includes the name of any individual from among the Prophet's family there is hesitation in accepting the tradition.

Sermon 211: It is through the strength of Allah's
greatness…
The greatness of Allah and the creation of the Universe

(ومن خطبة له (عليه السلام

ف عجيب صنعة الون

It is through the strength of Allah's greatness and His subtle power of innovation that He made solid dry
earth out of the water of the fathomless, compact and dashing ocean. Then He made from it layers and
separated them into seven skies after they had been joined together. So, they became stationary at His
command and stopped at the limit fixed by Him. He so made the earth that it is born by deep blue,



surrounded and suspended water which is obedient to His command and has submitted to His awe while
its flow has stopped due to fear of Him.

داً، ثُمامساً جبفِ، يتَقَاصالْم ماكتَررِ الْماخرِ الزحالْب اءم نم لعنْ جا ،هتنْعفِ صلَطَائ دِيعبو ،هروتبدَارِ جاقْت نانَ مكو
فَطَر منْه اطْباقاً، فَفَتَقَها سبع سماوات بعدَ ارتتَاقها، فَاستَمست بِامرِه، وقَامت علَ حدِّه، [وارس ارضاً] يحملُها
هتخَشْيل نْهارِي مالْج قَفوو ،هتبيهل نذْعاو ،رِهملا قَدْ ذَل ،خَّرسالْم قَامالْقَمو ،نْجِرثْعالم رخْضالا،

He also created its high hills, rocks of stones and lofty mountains. He put them in their positions and
made them remain stationary. Their peaks rose into the air while their roots remained in the water. In
this way He raised the mountains above the plains and fixed their foundations in the vast expanse
wherever they stood. He made their peaks high and made their bodies lofty. He made them like pillars
for the earth and fixed them in it like pegs. Consequently, the earth became stationary; otherwise it might
bend with its inhabitants or sink inwards with its burden, or shift from its positions.

،اءوالْه ا فهسور تضا، فَمهاتارا قَرهملْزاا، ويهاسرم ا فاهسرا، فَاادِهطْواا وهتُوننُشُوزَ ما، ويدَهملاج لبجو
قا، فَأشْهابِهنْصا عاضوما، وقْطَارِهمتُونِ ا ا فدَهاعاخَ قَوساا، وهولهس نا عالَهدَ جِبنْهفَا ،اءالْم ا فولُهصا تسرو
وا، اهلهيدَ بِانْ تَمن اا مهتكرح َلع نَتتَاداً، فَسوا ايها فزَهرااداً، ومضِ عرلاا للَهعجا، ونْشَازَها طَالاا، ولَهلاق
.تَسيخَ بِحملها، او تَزول عن مواضعها

Therefore, Glorified is He who made it firm after the surging of its waters and solidified it after the watery
state of its sides. In this way He made it a cradle for His creatures and spread it for them in the form of a
floor over the deep ocean which is stationary and does not move and is fixed and does not flow. Severe
winds move it here and there and clouds draw up water from it.

Verily in this there is a lesson unto him who feareth (Allah) (Qur'an, 79:26)

فَسبحانَ من امسها بعدَ موجانِ مياهها، واجمدَها بعدَ رطُوبة اكنَافها، فَجعلَها لخَلْقه مهاداً، وبسطَها لَهم فراشاً!
فَوق بحر لُجِ راكد لا يجرِي، وقَائم لا يسرِي، تُركره الرِياح الْعواصف، وتَمخُصه الْغَمام الذَّوارِف، (انَّ ف ذلكَ
َخْشي نمةً لربلَع)

Alternative Sources for Sermon 211

(1) Al-Zamakhshari, Rabi’, I, bab al-sama' wa al-kawakib;

(2) Ibn al-'Athir, al-Nihayah, I, 27 (a.z.r).

*****



Sermon 212: O My God! Whoever listens to our
utterance…
About those who give up supporting right (Attempting To Moblise His Followers For Jihad Against The
Syrians)

(ومن خطبة له (عليه السلام

كان يستنهض بها أصحابه إل جهاد أهل الشام ف زمانه

O My God! Whoever listens to our utterance which is just and which seeks the prosperity of religion and
the worldly life and does not seek mischief, but rejects it after listening, then he certainly turns away from
Thy support and desists from strengthening Thy religion. We make Thee a witness over him and Thou
art the greatest of all witnesses, and we make all those who inhabit Thy earth and Thy skies witness
over him. Thereafter, Thou alone can make us needless of his support and question him for his sin.

اللَّهم ايما عبد من عبادِكَ سمع مقَالَتَنَا الْعادِلَةَ غَير الْجائرة، والْمصلحةَ ف الدِّين والدُّنْيا غَير الْمفْسدَة، فَاب بعدَ
سمعه لَها الا النُّوص عن نُصرتكَ، والابطَاء عن اعزازِ دِينكَ، فَانَّا نَستَشْهِدُكَ علَيه يا اكبر الشَّاهدِين شَهادةً،
بِذَنْبِه ذُ لَهخالاو ،رِهنَص نع غْندُ الْمعب نْتا كَ، ثُماتاومسكَ وضرا نْتَها اَسم يعمج هلَيتَشْهِدُ عنَسو.

Alternative Sources for Sermon 212

No sources mentioned.

Sermon 213: Praise be to Allah who is above all
similarity to the creatures…
The Sublimity of Allah and a eulogy of the Prophet

(ومن خطبة له (عليه السلام



ف تمجيداله وتعظيمه

Praise be to Allah who is above all similarity to the creatures, is above the words of describers, who
displays the wonders of His management for the on-lookers, is hidden from the imagination of thinkers
by virtue of the greatness of His glory, has knowledge without acquiring it, adding to it or drawing it (from
someone), and Who is the ordainer of all matters without reflecting or thinking. He is such that gloom
does not concern Him, nor does He seek light from brightness, night does not overtake Him nor does the
day pass over Him (so as to affect Him in any manner). His comprehension (of things) is not through
eyes and His knowledge is not dependent on being informed.

الْحمدُ له الْعل عن شَبه الْـمخْلُوقين، الْغَالبِ لمقَالِ الْواصفين، الظَّاهرِ بعجائبِ تَدْبِيرِه للنَّاظرين، الْباطن بِجلالِ
عزته عن فرِ الْمتَوهمين، الْعالم بِلا اكتساب ولا ازْدِياد، ولا علْم مستَفَاد، الْمقَدِّرِ لجميِع الامورِ بِلا روِية ولا ضمير،
هلْمع لاارِ، وصببِالا هاكردا سلَي ،ارنَه هلَيرِي عجي لاو ،للَي قُههري لاارِ، ونْوبِالا ءتَضسي لاو ،الظُّلَم تَغْشَاه الَّذِي لا
.بِالاخْبارِ

A part of the same sermon about the Prophet

(منها: ف ذكر النب (صل اله عليه وآله

Allah deputised the Prophet with light, and accorded him the highest precedence in selection. Through
him Allah united those who were divided, overpowered the powerful, overcame difficulties and levelled
rugged ground, and thus removed misguidance from right and left.

ارسلَه بِالضياء، وقَدَّمه ف الاصطفَاء، فَرتَق بِه الْمفَاتق، وساور بِه الْمغَالب، وذَلَّل بِه الصعوبةَ، وسهل بِه الْحزونَةَ،
.حتَّ سرح الضلال، عن يمين وشمال

Alternative Sources for Sermon 213

(1) Al-Majlisi, Bihar, IV, 319.

Sermon 214: I stand witness that He is just and



does justice…
The Prophet's nobility of descent

(ومن خطبة له (عليه السلام

يصف جوهر الرسول، ويصف العلماء، ويعظ بالتقوى

I stand witness that He is just and does justice; He is the arbiter Who decides (between right and
wrong). I also stand witness that Muhammad is His slave. His Messenger and the Chief of His creatures.
Whenever Allah divided the line of descent, He put him in the better one, and therefore, no evil-doer
ever shared with him nor was any vicious person his partner. Beware! Surely Allah, the Glorified, has
provided for virtue those who are suited to it, for truth pillars (that support it), and for obedience
protection (against deviation). In every matter of obedience you will find Allah, the Glorified's succour that
will speak through tongues and accord firmness to hearts. It has sufficiency for those who seek
sufficiency, and a cure for those who seek cure.

نقَتَيرف الْخَلْق هخَ الا نَسلَّمك ،ادِهبِدُ عيسو ،ولُهسرو دُهبداً عمحنَّ مدُ اشْهاو ،لفَص محو ،دَلع دْلع نَّهدُ اشْهاو
ةلطَّاعلو ،مائعد قلْحلو ،لاهرِ الْخَيل لعج هنَّ الوا لاا .فَاجِر يهف برض لاو ،راهع يهف هِمسي ا، لَممرِهخَي ف لَهعج
.عصماً، وانَّ لَم عنْدَ كل طَاعة عوناً من اله يقُول علَ الالْسنَة، ويثَبِت الافْئدَةَ، فيه كفَاء لمتَف، وشفَاء لمشْتَف

The characteristics of the virtuous whose guidance must be
followed

صفة العلماء

Know that, certainly, those creatures of Allah who preserve His knowledge offer protection to those
things which He desires to be protected and make His springs flow (for the benefit of others). They
contact each other with friendliness and meet each other with affection. They drink water from cups that
quench the thirst and return from the watering places fully satiated. Misgiving does not affect them and
backbiting does not gain ground with them. In this way Allah has tied their nature with good manners.
Because of this they love each other and meet each other. They have become superior, like seeds
which are selected by taking some and throwing away others. This selection has distinguished them and
the process of choosing has purified them.



،ةبحنَ بالْـمقَوتَلايو ،ةيلُونَ بِالْوِلااصتَوي ،ونَهيونَ عِرفَجيو ،ونَهصونُونَ مصي ،هلْمع ينفَظتَحسالْم هال ادبنَّ عوا الَماعو
،مقَهخْلااو مقَدَ خَلْقَهكَ عذل َلةُ. عيبالْغ يهِمرِعُ فتُس لاةُ، وِيبالر مهتَشُوب ة، لاونَ بِرِيدُرصية، ووِيس راِنَ باقَوتَسيو
حيصالـتَّم ههذَّبو ،يصالتَّخْل هزيقَد م ،َلْقيو نْهخَذُ موفَي ،َنْتَقذْرِ يالْب لتَفَاضانُوا كَلُونَ، فاصتَوي بِهونَ، وابتَحي هلَيفَع
.

Therefore, man should secure honour by adopting these qualities. He should fear the day of Doom
before it arrives, and he should appreciate the shortness of his life and the shortness of his sojourn in
the place of stay which has only to last for his change over to the next place. He should therefore do
something for his change over and for the known stages of his departure. Blessed be he who possesses
a virtuous heart, obeys one who guides him, keeps away from one who takes him to ruin, catches the
path of safety with the help of him who provides him light (of guidance) and by obeying the leader who
commands him, hastens towards guidance before its doors are closed, gets open the door of repentance
and removes the (stain of) sins. He has certainly been put on the right path and guided towards the
straight road.

َّتنْزِل حم ف ،هقَامم يلقَلو ،هامييرِ اقَص ف ورنْظُرِ املْيا، وهلُولح لةً قَبقَارِع ذَرحلْيا، وهولةً بِقَبامرك ورام لقْبفَلْي
،دِيهري نم نَّبتَجو ،دِيههي نطَاعَ ميم، الذِي قَلْب سل فَطُوب هنْتَقَلارِفِ معمو ،هلوتَحمل نَعصفَلْي ،نْزِلام بِه دِلتَبسي
،هاببسا تُقْطَعو ،هابوبا نْ تُغْلَقا لدى قَبالْه رادبو ،هرماد اه ةطَاعو ،هرصب نرِ مصبِب ةملاالس بِيلس ابصاو
بِيلالس جنَه دِيهو ،الطَّرِيق َلع يمقةَ، فَقَدْ ابواطَ الْحماةَ، وبالتَّو تَفْتَحاسو.

Alternative Sources for Sermon 214

(1) Al-'Amidi, Ghurar;

(2) Ibn Abi al-Hadid, Sharh, III, 23.

Sermon 215: Praise be to Allah! Who made me
such….
A prayer which Amir al-mu'minin often recited

(ومن دعائه (عليه السلام

كان يدعو به كثيراً



Praise be to Allah! Who made me such that I have not died nor am I sick, nor have my veins been
infected with disease, nor have I been hauled up for my evil acts, nor am I without progeny, nor have I
forsaken my religion, nor do I disbelieve in my Lord, nor do I feel strangeness with my faith, nor is my
intelligence affected, nor have I been punished with the punishment of peoples before me. I am a slave
in Thy possession, I have been guilty of excesses over myself. Thou hast exhausted Thy pleas over me
and I have no plea (before Thee). I have no power to take except what Thou givest me, and I cannot
evade except what Thou savest me from.

الْحمدُ له الَّذِي لَم يصبِح بِ ميِتاً ولا سقيماً، ولا مضروباً علَ عروق بِسوء، ولا ماخُوذاً بِاسواَ عمل، ولا مقْطُوعاً
نم ممذابِ الاعذَّباً بعم لاو ،قْللْتَبِساً عم لاو ،انيما نشاً محتَوسم لاو ،ِبرراً لْنم لاو ،دِين نتَدّاً عرم لاابِرِي، ود
تَّقا لاو ،تَنطَيعا ام لانْ آخُذَ اا يعتَطسا لا ،ةَ لجح لاو َلةُ عجلَكَ الْح ،نَفْسماً للُوكاً ظَالمداً مبع تحبصا .لقَب
تَنقَيا وم لاا.

O My God! I seek Thy protection from becoming destitute despite Thy riches, from being misguided
despite Thy guidance, from being molested in Thy realm and from being humiliated while authority rests
with Thee. O My God! Let my spirit be the first of those good objects that Thou takest from me and the
first trust out of Thy favours held in trust with me.

O My God! We seek Thy protection from turning away from Thy command or revolting against Thy
religion, or being led away by our desires instead of by guidance that comes from Thee.

لعاج ملَكَ! اللَّه رمالادَ وطَهضا وكَ، الْطَانس ف امضا ودَاكَ، اه ف لضا ونَاكَ، اغ ف رفْتَقنْ اوذُ بِكَ اعا َّنا ماللَّه
نع بنْ نَذْهوذُ بِكَ انَّا نَعا منْدِي! اللَّهكَ عمعن عائدو نا مهتَجِعة تَردِيعو لواو ،مائرك نا مهة تَنْتَزِعرِيمك لوا نَفْس
!قَولكَ، او نُفْتَتَن عن دِينكَ، او تَتَابع بِنَا اهواونَا دونَ الْهدَى الَّذِي جاء من عنْدِكَ

Alternative Sources for Sermon 215

(1) Al-Sayyid Ibn al-Baqi, al-'Ikhtibar;

(2) al-Majlisi, Bihar, vol. 94, 226.

Sermon 216: So now, Allah, the Glorified, has….
Delivered at the battle of Siffin. About mutual rights of the ruler and the ruled

ومن خطبة له عليه السلام



خطبها بصفين

So now, Allah, the Glorified, has, by placing me over your affairs, created my right over you, and you too
have a right over me like mine over you. A right is very vast in description but very narrow in equitability
of action. It does not accrue to any person unless it accrues against him also, and right does not accrue
against a person unless it also accrues in his favour. If there is any right which is only in favour of a
person with no (corresponding) right accruing against him it is solely for Allah, the Glorified, and not for
His creatures by virtue of His might over His creatures and by virtue of the justice permeating all His
decrees. Of course, He the Glorified, has created His right over creatures that they should worship Him,
and has laid upon Himself (the obligation of) their reward equal to several times the recompense as a
mark of His bounty and the generosity that He is capable of.

اءشْيالا عسوا قفَالْح ،ملَيع الَّذِي ل مثْل قالْح نم َلع مَلو ،مرِكما ةيقّاً بِوِلاح ملَيع ل هال لعدُ، فَقَدْ جعا بما
ف التَّواصفِ، واضيقُها ف التَّنَاصفِ، لايجرِي لاحدٍ الا جرى علَيه، ولا يجرِي علَيه الا جرى لَه ولَو كانَ لاحدٍ انْ
هلَيع ترا جم لك ف هدْلعلو ،ادِهبع َلع هتقُدْرل ،هونَ خَلْقد انَهحبه سصاً لكَ خَالانَ ذلَل ،هلَيع رِيجي لاو لَه رِيجي
صروف قَضائه، ولنَّه جعل حقَّه علَ الْعبادِ انْ يطيعوه، وجعل جزاءهم علَيه مضاعفَةَ الثَّوابِ تَفَضلا منْه، وتَوسعاً
لُههزِيدِ االْم نم وا هبِم.

حق الوال وحق الرعية

Then, from His rights, He, the Glorified, created certain rights for certain people against others. He made
them so as to equate with one another. Some of these rights produce other rights. Some rights are such
that they do not accrue except with others. The greatest of these rights that Allah, the Glorified, has
made obligatory is the right of the ruler over the ruled and the right of the ruled over the ruler. This is an
obligation which Allah, the Glorified, has placed on each other. He has made it the basis of their (mutual)
affection, and an honour for their religion. Consequently, the ruled cannot prosper unless the rulers are
sound, while the rulers cannot be sound unless the ruled are steadfast. If the ruled fulfil the rights of the
ruler and the ruler fulfils their rights, then right attains the position of honour among them, the ways of
religion become established, signs of justice become fixed and the sunnah gains currency.

ثُم جعل ـ سبحانَه ـ من حقُوقه حقُوقاً افْتَرضها لبعضِ النَّاسِ علَ بعضٍ، فَجعلَها تَتَافَاف ۇجوهها، ويوجِب بعضها
قحو ،ةيعالر َلع الالْو ققُوقِ حلْكَ الْحت نـ م انَهحبـ س ضا افْتَرم ظَمعاضٍ. وعبِب لاا اهضبع بجتَوسي لاضاً، وعب
لُحتَص تسفَلَي ،هِمدِيناً لزعو ،هِملْفَت ًظَاماا نلَهعفَج ،لك َلع لـ ل انَهحبـ س ها الهضفَرِيضةً فَر ،الالْو َلع ،ةيعالر
الرعيةُ الا بِصلاح الْۇلاة، ولا تَصلُح الْۇلاةُ الا بِاستقَامة الرعية. فَاذا ادتِ الرعيةُ الَ الْوال حقَّه، وادى الْوال الَيها
نَنا السهلذْلاا َلع ترجدْلِ، والْع مالعم تَدَلَتاعو ،الدِّين جنَاهم تقَامو ،منَهيب قالْح زا، عقَّهح.

In this way time will improve, the continuance of government will be expected, and the aims of the



enemies will be frustrated. But if the ruled gain sway over the ruler, or the ruler oppresses the ruled, then
difference crops up in every word, signs of oppression appear, mischief enters religion and the ways of
the sunnah are forsaken. Then desires are acted upon, the commands (of religion) are discarded,
diseases of the spirit become numerous and there is no hesitation in disregarding even great rights, nor
in committing big wrongs. In such circumstances, the virtuous are humiliated while the vicious are
honoured, and there are serious chastisements from Allah, the Glorified, onto the people.

الالْو فحجا وا، اهيالةُ ويعتِ الرذَا غَلَباو .دَاءعالا عطَامم تسئيو ،لَةالدَّو قَاءب ف عطُمانُ، ومكَ الزبِذل لَحفَص
بِرعيته اخْتَلَفَت هنَالكَ الْلمةُ، وظَهرت معالم الْجورِ، وكثُر الادغَال ف الدِّين، وتُرِكت محاج السنَن، فَعمل بِالْهوى،
،ارربالا كَ تَذِلنَالفَه !لفُع لاطب يمظعل لاو ،لّطع قح يمظعل شحتَوسي النُّفُوسِ، فَلا لَلع تثُركو ،امحلَتِ الاّطعو
وتَعز الاشْرار، وتَعظُم تَبِعات اله عنْدَ الْعبادِ

You should therefore counsel each other (for the fulfilment of your obligations) and co-operate with each
other. However extremely eager a person may be to secure the pleasure of Allah, and however fully he
strives for it, he cannot discharge (his obligation for) obedience to Allah, the Glorified, as is really due to
Him, and it is an obligatory right of Allah over the people that they should advise each other to the best
of their ability and co-operate with each other for the establishment of truth among them.

No person, however great his position in the matter of truth, and however advanced his distinction in
religion may be, is above co-operation in connection with the obligations placed on him by Allah. Again,
no man, however small he may be regarded by others, and however humble he may appear before
eyes, is too low to co-operate or to be afforded co-operation in this matter.

لمالْع ف طَالو ،هصرح هال رِض َلإنِ اشْتَدَّ عدٌ ـ وحا سفَلَي ،هلَياۇنِ عالتَّع نسحكَ، وذل ف حبِالتَّنَاص ملَيفَع
لَغبةُ بِميحادِ النَّصبالع لع هقُوقِ الاجِبِ حو نم نلو ،لَه ةالطَّاع نم لُهها انَهحبس ها اليقَةَ مقح غالـ بِب هادهتاج
جهدِهم، والتَّعاۇنُ علَ إقَامة الْحق بينَهم. ولَيس امرو ـ وإنْ عظُمت ف الْحق منْزِلَتُه، وتَقَدَّمت ف الدِّين فَضيلَتُه ـ
لع ينعنْ يونُ ـ بِدُونِ ايالْع تْهماقْتَحو ،النُّفُوس تْهغَّرنْ صاـ و ورام لاو .هّقح نم هال لَهما حم َلانَ ععنْ يقِ ابِفَو
هلَيانَ ععي وكَ اذل.

One of Amir al-mu'minin's companions replied to him by a long speech wherein he praised him much
and mentioned his own listening to him and obeying him, whereupon Amir al-mu'minin said:

:فأجابه عليه السلام رجل من أصحابه بلام طويل، يثر فيه الثناء عليه، ويذكر سمعه وطاعته فقال عليه السلام

If a man in his mind regards Allah's glory as being high and believes in his heart that Allah's position is
sublime, then it is his right that on account of the greatness of these things he should regard all other
things small. Among such persons, he on whom Allah's bounty is great and Allah's favours are kind has
a greater obligation, because Allah's bounty over any person does not increase without an increase in



Allah's right over him.

انَّ من حق من عظُم جلال اله ف نَفْسه، وجل موضعه من قَلْبِه، انْ يصغُر عنْدَه ـ لعظَم ذلكَ ـ كل ما سواه، وانَّ
قح ادازْد لادٍ احا َلع هةُ المعن ظُمتَع لَم نَّهفَا ،هلَيا انُهسحا لَطُفو ،هلَيع هةُ المعن تظُمع نكَ لَمذلانَ كك نم قحا
،اله علَيه عظَماً

In the view of virtuous people, the worst position of rulers is that it may be thought about them that they
love glory, and their affairs may be taken to be based on pride. I would really hate that it may occur to
your mind that I love high praises or to hear eulogies. By the grace of Allah, I am not like this. Even If I
had loved to be mentioned like this, I would have given it up in submissiveness before Allah, the
Glorified, rather than accept greatness and sublimity to which He is more entitled.

Generally, people feel pleased at praise after good performances; but do not mention for me handsome
praise for the obligations I have discharged towards Allah and towards you, because of (my) fear about
those obligations which I have not discharged and for issuing injunctions which could not be avoided,
and do not address me in the manner despots are addressed.

Do not evade me as the people of passion are (to be) evaded, do not meet me with flattery and do not
think that I shall take it ill if a true thing is said to me, because the person who feels disgusted when truth
is said to him or a just matter is placed before him would find it more difficult to act upon them.
Therefore, do not abstain from saying a truth or pointing out a matter of justice because I do not regard
myself above erring 1.

I do not escape erring in my actions but that Allah helps me (in avoiding errors) in matters in which He is
more powerful than I. Certainly, I and you are slaves owned by Allah, other than Whom there is no Lord
except Him. He owns our selves which we do not own. He took us from where we were towards what
means prosperity to us. He altered our straying into guidance and gave us intelligence after blindness.

وانَّ من اسخَفِ حالاتِ الْۇلاة عنْدَ صالح النَّاسِ، انْ يظَن بِهِم حب الْفَخْرِ، ويوضع امرهم علَ الْبرِ، وقَدْ كرِهت انْ
يونَ جال ف ظَنّم انّ احب الاطْراء، واستماعَ الثَّنَاء، ولَست ـ بِحمدِ اله ـ كذلكَ، ولَو كنْت احب انْ يقَال ذلكَ
ءلادَ الْبعب الثَّنَاء النَّاس َلتَحا اسمبرو .اءرِيبْالو ةظَمالْع نم بِه قحا وا هتَنَاۇلِ م نع انَهحبه سطَاطاً لانْح تُهكلَتَر
ندَّ مب لا ضائفَرا، وهائدا نغْ مفْرا قُوقٍ لَمح ف ةيالتَّق نم ملَيا و هال َلا نَفْس ِاجخْرلا ،ثَنَاء يلمبِج َلتُثْنُوا ع فَلا
ةانَعصبالْم طُونتُخَال لاو ةادِرالْب لهنْدَ اع فَّظُ بِهتَحا يبِم ّنفَّظُوا متَتَح لاةُ، وابِربالْج بِه لَّمُا تمب ونمّلُت ا فَلاهضائما
ولا تَظُنّوا بِ استثْقَالا ف حق قيل ل، ولا الْتماس اعظَام لنَفْس، فَانَّه من استَثْقَل الْحق انْ يقَال لَه او الْعدْل انْ
يعرض علَيه، كانَ الْعمل بِهِما اثْقَل علَيه. فَلا تَفُّوا عن مقَالة بِحق، او مشُورة بِعدْلٍ، فَانّ لَست ف نَفْس بِفَوقِ انْ
لا ٍبرونَ للُوكمبِيدٌ مع نْتُمانَا وا افَإنَّم ّنم لَكُ بِهما وا هم نَفْس نم هال فنْ يا لاا ،لعف نكَ مذل نآم لاو ،ءخْطا
رب غَيره، يملكُ منَّا ما لا نَملكُ من انْفُسنَا، واخْرجنَا مما كنَّا فيه الَ ما صلَحنَا علَيه، فَابدَلَنَا بعدَ الضلالَة بِالْهدَى،
مدَ الْععةَ بيرطَانَا الْبصعاو.



Alternative Sources for Sermon 216

(1) Al-Kulayni, Rawdah, 352.

1. That the innocence of angels is different from the innocence of man needs no detailed discussion. The innocence of
angels means that they do not possess the impulse to sin, but the innocence of man means that, although he has human
frailties and passions, yet he possesses a peculiar power to resist them and he is not over-powered by them so as to
commit sins. This very ability is called innocence and it prevents the rising up of personal passions and impulses. Amir al-
mu'minin's saying that "I do not regard myself above erring" refers to those human dictates and passions, and his saying
that "Allah helps me in avoiding 'errors'" refers to innocence. The same tone is found in the Qur'an in the words of Prophet
Yusuf that:
I exculpate not myself, verily (one's) self is wont to bid (him to) evil, except such as my Lord hath had mercy on; verily my
Lord is Oft- forgiving, All-merciful. (12:53)
Just as in this verse, because of the existence of exception, its firstpart cannot be used to argue against his innocence,
similarly, due to the existence of the exception "but that Allah helps me in avoiding errors" in Amir al-mu'minin's saying, its
first part cannot be used to argue against his innocence, otherwise the Prophet's innocence too will have to be rejected. In
the same way, the last sentence of this sermon should not be taken to mean that before the proclamation of prophethood
he had been under the influence of pre-Islamic beliefs, and that just as others had been unbelievers he too might have
been in darkness and misguidance, because from his very birth Amir al-mu'minin was brought-up by the Prophet and the
effect of his training and up-bringing permeated him. It cannot therefore be imagined that he who had from infancy trod in
the foot-prints of the Prophet would deviate from guidance even for a moment. Thus, al-Mas`udi has written:
Amir al-mu'minin never believed in any other god than Allah so that there could be the question of his accepting Islam. He
rather followed the Prophet in all his actions and (virtually) initiated him, and in this very state he attained majority. (Muruj
adh-dhahab, vol. 2, p. 3).
Here, by those whom Allah led from darkness into guidance, the reference is to the persons whom Amir al-muíminin was
addressing. Ibn Abiíl-Hadid writes in this connection:
The reference here is not to his own self because he had never been an unbeliever so as to have accepted Islam after that,
but in these words he is referring to those group of people whom he was addressing. (Sharh Nahjul Balaghah, vol. 11, p.
108)

Sermon 217: O My God! I beseech Thee….
About the excesses of the Quraysh

(ومن كلام له (عليه السلام

ف التظلم والتش من قريش

O My God! I beseech Thee to take revenge on the Quraysh and those who are assisting them, for they
have cut asunder my kinship and over-turned my cup and have joined together to contest a right to
which I was entitled more than anyone else. They said to me: “If you get your right, that will be just, but if



you are denied the right, that too will be just. Endure it with sadness or kill yourself in grief.” I looked
around but found no one to shield me, protect me or help me except the members of my family. I
refrained from flinging them into death and therefore closed my eyes despite the dust, kept swallowing
saliva despite (the suffocation of) grief and endured pangs of anger although it was more bitter than
colocynth and more grievous than the bite of knives.

نم بِه َلوا نْتقّاً كح تنَازَعم َلوا ععمجاو ،نَائوا افَاكاو ،محوا رقَدْ قَطَع منَّهش، فَايقُر َلدِيكَ عتَعسا ّنا ماللَّه
.غَيرِي، وقَالُوا: الا انَّ ف الْحق انْ تَاخُذَه، وف الْحق انْ تُمنَعه، فَاصبِر مغْموماً، او مت متَاسفاً

فَنَظَرت فَاذَا لَيس ل رافدٌ، ولا ذَاب ولا مساعدٌ، الا اهل بيت، فَضننْت بِهِم عن الْمنية، فَاغْضيت علَ الْقَذى،
وجرِعت رِيق علَ الشَّجا، وصبرت من كظْم الغَيظ عل امر من العلْقَم، وآلَم للْقَلْبِ من خَزِ الشّفَارِ

As-Sayyid ar-Radi says: This utterance of Amir al-mu’minin has already appeared in an earlier
Sermon (172), but I have repeated it here because of the difference of versions.

.قال الشريف رض اله عنه: وقد مض هذا اللام ف أثناء خطبة متقدمة، إلا أنّن كررتُه هاهنا لاختلاف الروايتين

A part of the same sermon about those who went to Basrah to
fight Amir al-Mu’minin

:ومنه

(ف ذكر السائرين إل البصرة لحربه (عليه السلام

They marched on my officers and the custodians of the public treasury which is still under my control
and on the people of a metropolis, all of whom were obedient to me and were in allegiance to me. They
created division among them, instigated their party against me and attacked my followers. They killed a
group of them by treachery, while another group took up swords against them and fought with the
swords till they met Allah as adherents to truth.

،تعيب َلعو تطَاع ف ملُّهر، كصم لها لعو ،دَيي الَّذِي ف ينملسالِ الْمتِ ميانِ بخُزو ،المع َلوا عفَقَدِم
،هِمافيسا لوا عضفَةٌ عطَائغَدْراً، و منْهفَةً مفَقَتَلُوا طَائ ،تيعش لوا عثَبوو ،متَهاعمج َلدُوا عفْساو ،متَهملفَشَتَّتُوا ك
ينادِقص هلَقُوا ال َّتا حوا بِهبارفَض.



Alternative Sources for Sermon 217

(1) Al-Kulayni, al-Rasa'il, see (2)

(2) Ibn Tawus, Kashf, 173;

(3) Ibn Qutaybah, al-'Imamah, I, 154;

(4) al-Thaqafi, al-Gharat;

(5) al-Tabari, al-Mustarshid, 95;

(6) Safwah, Jamharah.

Sermon 218: Abu Muhammad (Talhah) lies…..

When Amir al-mu’minin passed by the corpses of Talhah ibn ‘Ubaydullah and ‘Abd ar-Rahman ibn
‘Attab ibn Asid who were both killed in the battle of Jamal, he said:

(ومن كلام له (عليه السلام

لما مر بطلحة وعبدالرحمن بن عتاب بن أسيد وهما قتيلان يوم الجمل

Abu Muhammad (Talhah) lies here away from his own place. By Allah, I did not like that the Quraysh
should lie killed under the stars. I have avenged myself with the descendants of ‘Abd Manaf, but the
chief persons of Banu Jumah1 have escaped me. They had stretched their necks towards a matter for
which they were not suited, and therefore their necks were broken before they reached the goal.

تكردبِ! ااكوْطُونِ الب تتَح َقَتْل شيونَ قُرَنْ تا هركا نْتلَقَدْ ك هالا ومانِ غَرِيباً! اد بِهذَا الْممحو مبا حبصلَقَدْ ا
وا دۇنَهصفَۇق لَههونُوا اي ر لَمما َلا منَاقَهعوا اتْلَعلَقَدْ ا ،حمج نانُ بيعا فْلَتَتْنانَاف، ودِ مبع نب نتْرِي مو.

Alternative Sources for Sermon 219

(1) Abu al-Faraj, al-'Aghani, XXI, 246;

(2) al-Mubarrad, al-Kamil, I, 126;



(3) al-Bayhaqi, al-Mahasin, II, 53;

(4) Ibn ‘Abd Rabbih, al-’Iqd, II, 279;

(5) Ibn al-'Athir, al-Nihayah, I, 192;

(6) al-Baladhuri, Ansab, II, 261;

(7) al-Mas’udi, Muruj, II, 371.

1. In the battle of Jamal a group of Banú Jumah was with `Á’ishah, but the chief men of this group fled away from the
battle-field. Some of them were: `Abdulláh al-Tawíl ibn Safwán, Yayá ibn Hakím, `Ámir ibn Mas`úd and Ayyúb ibn Habíb.
From this group (Banú Jumah) only two persons were killed.

Sermon 219: He (the believer) kept his mind
alive….
Qualities of the God-fearing and the pious

(ومن كلام له (عليه السلام

ف وصف السالك الطريق إل اله سبحانه

He (the believer) kept his mind alive and killed (the desires of) his heart till his body became thin, his
bulk turned light and an effulgence of extreme brightness shone for him. It lighted the way for him and
took him on the (right) path. Different doors led him to the door of safety and the place of (his
permanent) stay. His feet, balancing his body became fixed in the position of safety and comfort,
because he kept his heart (in good acts) and pleased his Allah.

لَكَ بِهسو ،الطَّرِيق انَ لَهبقِ، فَارالْب يرثك عملا لَه قربو ،يظُهغَل لَطُفو ،يلُهلج قد َّتح ،هنَفْس اتماو ،قْلَها عيحقَدْ ا
السبِيل، وتَدَافَعتْه الابواب الَ بابِ السلامة، ودارِ الاقَامة، وثَبتَت رِجلاه بِطُمانينَة بدَنه ف قَرارِ الامن والراحة، بِما
هبر ضراو ،هقَلْب لمتَعاس.

Alternative Sources for Sermon 219

(1) Al-'Amidi, Ghurar, 233.



Sermon 220: How distant (from achievement) is
their aim….

Amir al-mu'minin recited the verse:

Engage (your) vying in exuberance, until ye come to the graves. 1 (Qur'an, 102:1-2)

(ومن كلام له (عليه السلام

قابِرالم زُرتُم َّتاثُر * حَّالت مقال بعد تلاوته: (ألهاك)

Then he said:
How distant (from achievement) is their aim, how neglectful are these visitors and how difficult is the
affair. They have not taken lessons from things which are full of lessons, but they took them from far off
places. Do they boast on the dead bodies of their fore-fathers, or do they regard the number of dead
persons as a ground for feeling boastful of their number? They want to revive the bodies that have
become spiritless and the movements that have ceased. They are more entitled to be a source of lesson
than a source of pride. They are more suitable for being a source of humility than of honour.

يا لَه مراماً ما ابعدَه! وزَوراً ما اغْفَلَه! وخطراً ما افْظَعه! لَقَدِ استَخْلَوا منْهم اي مذّكر، وتَنَاوشُوهم من مان بعيد!
افَبِمصارِع آبائهِم يفْخَرونَ! ام بِعدِيدِ الْهلْ يتَاثَرونَ! يرتَجِعونَ منْهم اجساداً خَوت، وحركات سنَت، ولانْ يونُوا
!عبراً، احق من انْ يونُوا مفْتَخَراً، ولان يهبِطُوا بِهِم جنَاب ذِلَّة، احج من انْ يقُومۇا بِهِم مقَام عزة

They looked at them with weak-sighted eyes and descended into the hollow of ignorance. If they had
asked about them from the dilapidated houses and empty courtyards, they would have said that they
went into the earth in the state of misguidance and you too are heading ignorantly towards them. You
trample their skulls, want to raise constructions on their corpses, you graze what they have left and live
in houses which they have vacated. The days (that lie) between them and you are also bemoaning you
and reciting elegies over you.

،ةارِ الْخَاوِيلْكَ الدِّياتِ تصرع منْهتَنْطَقُوا علَوِ اسالَة، وهج ةرغَم ف منْهوا مبرضو ،ةشْوارِ الْعصببِا هِملَيوا الَقَدْ نَظَر
تَنْبِتُونَ فتَسو ،هِمامه ونَ فتَطَا ،الاهج قَابِهِمعا ف تُمبذَهو ،لالاضِ ضرالا وا فبذَه :لَقَالَت ،ةيالْخَال وعبالْرو
ملَيع حائنَواك ووب منَهيبو مَنيب اميا الانَّماوا، وبما خَرينُونَ فتَسما لَفَظُوا، ويونَ فتَعتَرو ،مادِهسجا.



They are your fore-runners in reaching the goal and have arrived at the watering places before you.
They had positions of honour and plenty of pride. They were rulers and holders of positions. Now they
have gone into the interstice where earth covers them from above and is eating their flesh and drinking
their blood. They lie in the hollows of their graves lifeless, no more growing, and hidden, not to be found.
The approach of dangers does not frighten them, and the adversity of circumstances does not grieve
them. They do not mind earthquakes, nor do they pay heed to thunders. They are gone and not
expected back. They are existent but unseen. They were united but are now dispersed. They were
friendly and are now separated.

اولئم سلَف غَايتم، وفُراطُ منَاهلم، الَّذِين كانت لَهم مقَاوِم الْعزِ، وحلَبات الْفَخْرِ، ملُوكاً وسوقاً، سلَوا ف بطُونِ
مورِهاتِ قُبوفَج وا فحبصفَا ،هِمائدِم نم تشَرِبو ،هِموملُح نم لَتكفَا ،يهف هِملَيع ضرطَتِ الاّلس بِيلاس زَخرالْب
لااجِفِ، وولُونَ بِالرفحي لاالِ، ووحالا رَتَن منُهزحي لاالِ، ووهالا ۇرۇد مهفْزِعي دُونَ، لاوجي ماراً لاضونَ، ونْمي اداً لامج
،ياذَنُونَ للْقَواصفِ، غُيباً لا ينْتَظَرونَ، وشُهوداً لا يحضرونَ، وانَّما كانُوا جميعاً فَتَشَتَّتُوا، وآلافاً فافْتَرقُوا

Their accounts are unknown and their houses are silent, not because of length of time or distance of
place, but because they have been made to drink the cup (of death) which has changed their speech
into dumbness, their hearing into deafness and their movements into stillness. It seems as though they
are fallen in slumber. They are neighbours not feeling affection for each other, or friends who do not
meet each other. The bonds of their knowing each other have been worn out and the connections of
their friendship have been cut asunder.

Everyone of them is therefore alone although they are a group, and they are strangers, even though
friends. They are unaware of morning after a night and of evening after a day. The night or the day when
they departed has become ever existent for them. 2 They found the dangers of their placed of stay more
serious than they had apprehended, and they witnessed that its signs were greater than they had
guessed. The two objectives (namely paradise and hell) have been stretched for them upto a point
beyond the reach of fear or hope. Had they been able to speak they would have become dumb to
describe what they witnessed or saw.

وما عن طُولِ عهدِهم، ولا بعدِ محلّهِم، عميت أخْبارهم، وصمت دِيارهم، ولنَّهم سقُوا كاساً بدَّلَتْهم بِالنُّطْق خَرساً،
لا اءبحاونَ، ونَّستَاي انٌ لاات، جِيربس عرص فَةالِ الصجتار ف منَّهاَوناً، فاتِ سكربِالْحماً، ومص عمبِالسو
مهرِ وجبِ الْهانبِجو ،يعمج مهيدٌ وحو ملُّهَف ،خَاءالا اببسا منْهم تانْقَطَعفِ، وارا التَّعرع منَهيب تيلونَ، براوتَزي
اخلاء، لا يتَعارفُونَ للَيل صباحاً، ولا لنَهار مساء. اي الْجدِيدَين ظَعنُوا فيه كانَ علَيهِم سرمداً، شَاهدُوا من اخْطَارِ
دارِهم افْظَع مما خَافُوا، وراوا من آياتها اعظَم مما قَدَّروا، فَلتا الْغَايتَين مدَّت لَهم الَ مباءة، فَاتَت مبالغَ الْخَوفِ
،والرجاء. فَلَو كانُوا ينْطقُونَ بِها لَعيوا بِصفَة ما شَاهدُوا وما عاينُوا

Even though their traces have been wiped out and their news has stopped (circulating), eyes are
capable of drawing a lesson, as they looked at them, ears of intelligence heard them and they spoke



without uttering words. So, they said that handsome faces have been destroyed and delicate bodies
have been smeared with earth. We have put on a worn-out shroud. The narrowness of the grave has
overwhelmed us and strangeness has spread among us. Our silent abodes have been ruined. The
beauty of our bodies has disappeared. Our known features have become hateful. Our stay in the places
of strangeness has become long. We do not get relief from pain, nor widening from narrowness.

نوا ملَّمَتقُولِ، وآذَانُ الْع منْهع تعمسرِ، وبالْع ارصبا يهِمف تعجلَقَدْ ر ،مهارخْبا تانْقَطَعو ،مهآثَار تيمع نلَئو
يقنَا ضداءَتو ،َالْبِل دَامهنَا الَبِسو ،ماعالنَّو ادسَجتِ الاخَوو ،راضالنَّو وهتِ الْۇجلَحفَقَالُوا: ك ،اتِ النُّطْقرِ جِهغَي
الْمضجع، وتَوارثْنَا الْوحشَةَ، وتَهمت علَينَا الربوعُ الصموت، فَانْمحت محاسن اجسادِنَا، وتَنَرت معارِف صورِنَا،
!وطَالَت ف مساكن الْوحشَة اقَامتُنَا، ولَم نَجِدْ من كرب فَرجاً، ولا من ضيق متَّسعاً

Now. if you portray them in your mind, or if the curtains concealing them are removed from them for you,
in this state when their ears have lost their power and turned deaf, their eyes have been filled with dust
and sunk down, their tongues which were very active have been cut into pieces, their hearts which were
ever wakeful have become motionless in their chests, in every limb of theirs a peculiar decay has
occurred which has deformed it, and has paved the way for calamity towards it, all these lie powerless,
with no hand to help them and no heart to grieve over them, (then) you would certainly notice the grief of
(their) hearts and the dirt of (their) eyes.

لَتتَحاكو ،تَتفَاس اموبِالْه مهاعمسا خَتتَسقَدِ ارلَكَ، و طَاءالْغ وبجحم منْهع فشك وكَ، اقْلبِع مثَّلْتَهم فَلَو
ابصارهم بِالتُّرابِ فَخَسفَت، وتَقَطَّعتِ الالْسنَةُ ف افْواههِم بعدَ ذَلاقَتها، وهمدَتِ الْقُلُوب ف صدُورِهم بعدَ يقَظَتها،
وعاث ف كل جارِحة منْهم جدِيدُ بِل سمجها، وسهل طُرق الافَة الَيها، مستَسلمات فَلا ايد تَدْفَع، ولا قُلُوب تَجزعُ،
،لَرايت اشْجانَ قُلُوب، واقْذَاء عيون

Every trouble of theirs is such that its position does not change and the distress does not clear away.
How many a prestigious body and amazing beauty the earth has swallowed, although when in the world
he enjoyed abundant pleasures and was nurtured in honour. He clung to enjoyments (even) in the hour
of grief. If distress befell him he sought refuge in consolation (derived) through the pleasures of life and
playing and games.

While he was laughing at the world and the world was laughing at him in his life full of forgetfulness, time
trampled him like thorns, the days weakened his energy and death began to look at him from near. Then
he was overtaken by a grief which he had never felt, and ailments appeared in place of the health he
had previously possessed.

انَ فن، كلَو يقناد، وسزِيزِ جع نم ضرلَتِ الاكا مَف .لتَنْج ةٌ لارغَمو ،لتَنْتَق ال لافَةُ حة صفَظَاع لك ف ملَه
الدُّنْيا غَذِي تَرف، وربِيب شَرف! يتَعلَّل بالسرورِ ف ساعة حزنه، ويفْزعُ الَ السلْوة انْ مصيبةٌ نَزلَت بِه، ضنّاً
رالدَّه ءطذْ وش غَفُول، ايع لظ ف هلَيكُ احتَضا والدُّنْي َلكُ احضي ونَا هيفَب !بِهلَعو وِهةً بِلَهاحشَحو ،هشيع ةاربِغَض



،جِدُهانَ يا كم مه ِنَجو ،رِفُهعي لا ثب ثَب، فَخَالَطَهك نم تُوفالْح هلَيا تنَظَرو ،اهقُو اميتِ الانَقَضو ،هسح بِه
هتحانَ بِصا كم لَل، آنَسع اتفَتَر يهف لَّدَتتَوو،

He then turned to that with which the physician had made him familiar, namely suppressing the hot
(diseases) with cold (medicines) and curing the cold with hot doses, but the cold things did nothing save
aggravate the hot ailments, while the hot ones did nothing except increasing the coldness. Nor did he
acquire temperateness in his constitution but rather every ailment of his increased till his physicians
became helpless, his attendants grew neglectful and his own family lacked the ablility to describe his
disease, and were unable to answer those who enquired about him.

They disputed in front of him about the serious news which they were concealing from him. Thus,
someone would say "his condition is what it is" and would console them with hopes of his recovery, while
another one would advocate patience on missing him, recalling to them the calamities that had befallen
the earlier generations.

لاةً، واررح رثَو لاارِد ابِب ءطْفي فَلَم ،ِارارِدِ بالْحرِيكِ الْبتَحو ،ِبِالْقَار ِارالْح ينتَس نم اءبطالا هدوانَ عا كم َلفَفَزِعَ ا
،هِضرمم لذَهو ،لُهّلعم فَتَر َّتاء، حذَاتِ د لا كنْهدَّ مما لاا عائلْكَ الطَّبتازِج لمبِم تَدَلاع لاةً، وودرب جيه لاا ٍاركَ بِحرح
وتَعايا اهلُه بِصفَة دائه، وخَرِسوا عن جوابِ السائلين عنْه، وتَنَازَعوا دونَه شَجِ خَبر يتُمونَه، فَقَائل [يقُول] هو لما
هلقَب نم يناضالْم سا مهرذَكي ،فَقْدِه َلع ملَه ِربصمو ،هتيافع ابيا ملَه نممو ،بِه.

In this state when he was getting ready to depart from the world and leave his beloved ones, such a
serious choking overtook him that his senses became bewildered and the dampness of his tongue dried
up. Now, there was many an important question whose reply he knew about he could not utter it, and
many a voice that was painful for his heart that he heard but remained (unmoved) as though he was
deaf to the voice of either an elder whom he used to respect or of a younger whom he used to caress.
The pangs of death are too hideous to be covered by description or to be appreciated by the hearts of
the people in this world.

،هطْنَتذُ فافنَو تريفَتَح ،هصغُص نم ارِضع لَه ضرذْ عا ،ةبحكِ الاتَرا، واقِ الدُّنْيرف ننَاح مج َلكَ عذلك ونَا هيفَب
ويبِست رطُوبةُ لسانه، فَم من مهِم من جوابِه عرفَه فَع عن ردِه، ودعاء مولم لقَلْبِه سمعه فَتَصام عنْه، من كبِير
لهقُولِ اع َلع تَدِلتَع وفَة، ابِص قتَغْرنْ تُسا نم فْظَعا ات هرتِ لَغَمولْمنَّ لاو !همحرانَ يير كغص وا ،همّظعانَ يك
.الدُّنْيا

Alternative Sources for Sermon 220

(1) Al-Wasiti, ‘Uyun al-hikam, see Bihar, vol. 77, 432;

(2) Ibn al-'Athir, al-Nihayah, II, 398;



(3) Abu Nu’aym, Hilyah, II, 132.

1. The genesis of the descending of this verse is that the tribes of Banu `Abd Manaf and Banu Sahm began to boast
against each other over the abundance of their wealth and the number of their tribesmen, and in order to prove they had a
greater number each one began to include their dead as well, whereupon this verse was revealed to the effect that
abundance of riches and majority in numbers has made you so forgetful that you count the dead also with the living. This
verse is also taken to mean that abundance of riches and progeny has made you forgetful till you reached the graves, but
the utterance of Amir al-mu'minin supports the first meaning.
2. This means that for him he who dies in the day it is always day whereas for him who dies in the night the darkness of
night never dispels, because they are at a place where there is no turning of the moon and the sun and no rotation of the
nights and the days. The same meaning has been expressed by a poet like this:
There is sure to be a day without a night,
Or a night that would come without a day.

Sermon 221: Certainly, Allah has made His
remembrance….

Delivered after reciting the verse:

. . . therein declare glory unto Him in the mornings and the evenings; Men whom neither
merchandise nor any sale diverteth from the remembrance of Allah and constancy in prayer and
paying the poor-rate; they fear the day when the hearts and eyes shall writhe of the anguish.
(Qur'an, 24:36-37)

(ومن كلام له (عليه السلام

:قاله عند تلاوته

(يسبِح لَه فيها بِالغُدُوِ و الآصالِ رِجال لا تُلْهِيهِم تجارةٌ ولا بيع عن ذِكرِ اله)

Certainly, Allah, the Glorified, the Sublime, has made His remembrance the light for hearts which hear
with its help despite deafness, see with its help despite blindness and become submissive with its help
despite unruliness.

انَدَةعدَ الْمعب بِه تَنْقَادو ،ةشْودَ الْععب بِه رصتُبو ،ةقْردَ الْوعب بِه عملْقُلُوبِ، تَسل ءجِلا رالذِّك لعج انَهحبس هنَّ الا،



In all the periods and times when there were no prophets, there have been persons with whom Allah,
precious are His bounties, whispered through their wits and spoke through their minds. With the help of
the bright awakening of their ears, eyes and hearts they keep reminding others of the remembrance of
the days of Allah and making others feel fear for Him like guide-points in wildernesses. Whoever adopts
the middle way, they praise his ways and give him the tidings of deliverance, but whoever goes right and
left they vilify his ways and frighten him with ruin. In this way, they served as lamps in these darknesses
and guides through these doubts.

وما برِح له ـ عزت آلاؤه ف الْبرهة بعدَ الْبرهة، وف ازْمانِ الْفَتَراتِ، عباد نَاجاهم ف فرِهم، وكلَّمهم ف ذَاتِ
دِلَّةالا نْزِلَةبِم ،هقَامِفُونَ مخَويو ،هال اميونَ بِارذَكي ،دَةفْئالاارِ وصبالاو اعمسالا قَظَة فوا بِنُورِ يحبتَصفَاس ،هِمقُولع
،الطَّرِيق هلَيوا اذَم الامشيناً ومخَذَ يا نمو ،اةبِالنَّج وهشَّربو ،طَرِيقَه هلَيدُوا امدَ حخَذَ الْقَصا ناتِ، مالْفَلَو ف
.وحذَّروه من الْهلَة، فَانَوا كذلكَ مصابِيح تلْكَ الظُّلُماتِ، وادِلَّةَ تلْكَ الشُّبهاتِ

There are some people devoted to the remembrance (of Allah) who have adopted it in place of worldly
matters so that commerce or trade does not turn them away from it. They pass their life in it. They speak
into the ears of neglectful persons warning against matters held unlawful by Allah, they order them to
practise justice and themselves keep practising it, and they refrain them from the unlawful and
themselves refrain from it. It is as though they have finished the journey of this world towards the next
world and have beheld what lies beyond it.

Consequently, they have become acquainted with all that befell them in the interstice during their long
stay therein, and the Day of Judgement fulfils its promises for them. Therefore, they removed the curtain
from these things for the people of the world, till it was as though they were seeing what people did not
see and were hearing what people did not hear.

ناجِرِ عوفُونَ بِالزتهيو ،اةيالْح اميا ونَ بِهقْطَعي ،نْهع عيب لاةٌ وارجت متَشْغَلْه فَلَم ،دَلاا بالدُّنْي نم خَذُوها لاهرِ لالذِّكنَّ لاو
محارِم اله، ف اسماع الْغَافلين، ويامرونَ بِالقسط وياتَمرونَ بِه، وينْهونَ عن المنرِ ويتَنَاهونَ عنْه، فَانَّما قَطَعوا
الدُّنْيا الَ الاخرة وهم فيها، فَشَاهدُوا ماوراء ذَلكَ، فَانَّما اطَّلَعوا غُيوب اهل الْبرزَخ ف طولِ الاقَامة فيه، وحقَّقَتِ
.الْقيامةُ علَيهِم عدَاتها، فَشَفُوا غطَاء ذلكَ لاهل الدُّنْيا، حتَّ كانَّهم يرونَ ما لا يرى النَّاس، ويسمعونَ ما لا يسمعونَ

If you picture them in your mind in their admirable positions and well-known sittings, when they have
opened the records of their actions and are prepared to render an account of themselves in respect of
the small as well as the big things they were ordered to do but they failed to do, or were ordered to
refrain from but they indulged therein, and they realised the weight of their burden (of bad acts) on their
backs, and they felt too weak to bear them, then they wept bitterly and spoke to each other while still
crying and bewailing to Allah in repentance and acknowledgement (of their shortcomings), you would
find them to be emblems of guidance and lamps in darkness, angels would be surrounding them, peace
would be descending upon them, the doors of the sky would be opened for them and positions of honour



would be assigned to them in the place of which Allah had informed them.

ةباسحـمغُوا لفَرو ،هِمالمعا اوِينووا دقَدْ نَشَرو ،ةودشْهالْم هِمسالجمو ،ةودمحالْـم هِمقَاوِمم كَ فقْلعل مثَّلْتَهم فَلَو
مزَارِهوا قَللُوا ثمحا، ويهطُوا فا فَفَرنْهنُهۇا ع وا، انْهوا عرا فَقَصوا بِهرمة ابِيركة ويرغص لك َلعو ،هِمنْفُسا
ظُهورهم، فَضعفُوا عن الاستقلالِ بِها، فَنَشَجوا نَشيجاً، وتَجاوبوا نَحيباً، يعجونَ الَ ربِهِم من مقَام نَدَم واعتراف،
،ماءالس ابوبا ملَه تحفُتينَةُ، والس هِملَيع لَتتَنَزةُ، وئلاالْم بِهِم فَّتقَدْ ح ،جد ابِيحصمو ،دىه ملاعا تيالَر
يهف هِملَيع هال د اطَّلَعقْعم اتِ، فامرْدُ القَاعم ملَه دَّتعاو،

Therefore, He has appreciated their actions and praised their position.They call Him and breathe in the
air of forgiveness, they are ever needy of His bounty and remain humble before His greatness, The
length of their grief has pained their hearts, and the length of weeping their eyes. They knock at every
door of inclination towards Allah. They ask Him Whom generosity does not make destitute and from
Whom those who approach Him do not get disappointed.

Therefore, take account of yourself for your own sake because the account of others will be taken by
one other than you.

حرج ،هتظَمعى ذِلَّة لارساو ،هلفَض َلفَاقَة ا نائهاۇزِ، را لتَّج حور هائونَ بِدُعمتَنَسي ،مهقَامدَ ممحو ،مهيعس ضفَر
هلَدَي يقتَض لا نلُونَ ماسدٌ قَارِعةٌ، يي منْهم بحانَهس هال َلة اغْبابِ رب لل .مونَهيع اءالْب طُولو ،مهقُلُوب سالا طُول
. الْمنَادِح، ولا يخيب علَيه الراغبونَ

.فَحاسب نَفْسكَ لنَفْسكَ، فَانَّ غَيرها من الانْفُسِ لَها حسيب غَيركَ

Alternative Sources for Sermon 221

(1) Al-'Amidi, Ghurar, 81.

Sermon 222: The addressee (in this verse) is
devoid of argument

Amir al-mu'minin recited the verse:

O thou man! What hath beguiled thee from thy Lord, the Most Gracious One. (Qur'an, 82:6)



Then he said:

(ومن كلام له (عليه السلام

:قاله عند تلاوته

)يا ايها الانْسانُ ما غَركَ بِربِكَ الرِيم(

The addressee (in this verse) is devoid of argument and his excuse is most deceptive. He is detaining
himself in ignorance.

هالَةً بِنَفْسهج حربةً، لَقَدْ اذِرعم ٍغْتَرم قْطَعاةً، وجول حوسم ضحدا .

O man! What has emboldened you to (commit) sins, what has deceived you about your Allah and what
has made you satisfied with the destruction of yourself? Is there no cure for your ailment or no
awakening from your sleep? Do you not have pity on yourself as you have on others? Generally, when
you see anyone exposed to the heat of the sun you cover him with shade, or if you see anyone afflicted
with grief that pains his body you weep out of pity for him.

What has then made you patient over your own disease, what has made you firm in your own afflictions,
and what has consoled you from weeping over yourself although your life is the most precious of all lives
to you, and why does not the fear of an ailment that may befall you in the night keep you wakeful
although you lie on the way to Allah's wrath due to your sins?

يا ايها الانْسانُ، ما جراكَ علَ ذَنْبِكَ، وما غَركَ بِربِكَ، وما آنَسكَ بِهلَة نَفْسكَ؟ اما من دائكَ بلۇل، ام لَيس من نَومتكَ
يقَظَةٌ؟ اما ترحم من نَفْسكَ ما تَرحم من غَيرِكَ؟ فَلَربما تَرى الضاح من حرِ الشَّمسِ فَتُظلُّه، او تَرى الْمبتَلَ بِالَم
زعا هكَ ونَفْس َلع اءالْب ناكَ عزعابِكَ، وصم َللَّدَكَ عجكَ، وائد َلك عربا صفَم !ةً لَهمحر فَتَب دَهسج ضمي
هاتطَوس دَارِجم يهاصعبم طْترقَدْ تَوة، وقْماتِ نيب فظُكَ خَووقي لا فيككَ! ولَينْفُسِ عالا!

You should cure the disease of languor in your heart by determination, and the sleep of neglectfulness in
your eyes by wakefulness. Be obedient to Allah, and love His remembrance, and picture to yourself that
you are running away while He is approaching you. He is calling you to His forgiveness and concealing
your faults with His kindness, while you are fleeing away from Him towards others.

Certainly, Great is Allah the powerful, Who is so generous, and how humble and weak are you and still
so bold to commit His disobedience although you live in His protection and undergo changes of life in



the expanse of His kindness. He does not refuse you His kindness and does not remove His protection
from you. In fact, you have not been without His kindness even for a moment, whether it be a favour that
He conferred upon you or a sin of yours that He has concealed or a calamity that He has warded off
from you.

What is your idea about Him if you had obeyed Him? By Allah, if this had been the case with two
persons equal in power and matching in might (one being inattentive and the other showering favours
upon you) then you would have been the first to adjudge yourself to be of bad behaviour and evil deeds.

ف ثَّلتَمساً، وآن رِهبِذِكيعاً، وطه مل نكقَظَة، ورِكَ بِينَاظ ف ى الْغَفْلَةرك نمة، وزِيمقَلْبِكَ بِع ف ةالْفَتْر اءد نم فَتَدَاو
رِهغَي َلا عنْه ٍلتَوم نْتاو ،هلدُكَ بِفَضتَغَميو ،فْوِهع َلوكَ ادْعكَ، يلَيع الَهقْبا نْهيكَ عّلالِ تَوح.

ةعس فو ،قيِمم تْرِهنَفِ سك ف نْتاو !هتيصعم َلكَ عارجا ايف معض نم تعاضتَوو !همركا ام قَوِي نم الفَتَع
وا لَكَ، ادِثُهحة يمعن ن فيع طْرِفم هلُطْف نم تَخْل لَم لب ،هتْرنْكَ سكْ عتهي لَمو ،لَهكَ فَضنَعمي فَلَم ،بّتَقَلم هلفَض
ف نقَيتَّفم ف انَتفَةَ كالص نَّ هذِها لَو هال مايو !تَهطَعا لَو ا ظَنُّكَ بِهنْكَ، فَما عرِفُهصة ييلب وكَ، الَيا عهتُرسة يِىيس
.الْقُوة، متَوازِيين ف الْقُدْر، لَنْت اول حاكم عل نَفْسكَ بِذَميم الاخْلاقِ، ومساوِىء الاعمالِ

I truthfully say that the world has not deceived you but you have had yourself deceived by it. The world
had opened to you the curtains and divulged to you (everything) equally. And in all that it foretold you
about the troubles befalling your bodies and the decay in your power, it has been too true and faithful in
promise, and did not speak a lie to you or deceive you.

There are many who advise you about it but they are blamed, and speak the truth about it but they are
opposed. If you understand the world by means of dilapidated houses and forlorn abodes, then with your
good understanding and far reaching power of drawing lessons you will find it like one who is kind over
you and cautious about you. It is good abode for him who does not like it as an abode, and a good place
of stay for him who does not regard it a permanent home for stay. Only those who run away from this
world today will be regarded virtuous tomorrow.

وحقّاً اقُول! ما الدُّنْيا غَرتْكَ، ولن بِها اغْتَررت، ولَقَدْ كاشَفَتْكَ الْعظَاتِ، وآذَنَتْكَ علَ سواء، ولَهِ بِما تَعدُكَ من نُزولِ
نادِق مصو ،متَّهنْدَكَ ما عح لَهنَاص بلَركَ، وتَغُر وكَ، اذِبَنْ تا نم َفواو دَقصكَ، اتقُو النَّقْصِ فكَ، ومبِجِس ءلاالْب
لَّةحكَ، بِمظَتعوم غلابيرِكَ، وتَذْك نسح نا ملَتَجِدَنَّه ،ةيالْخَال وعبالرو ،ةارِ الْخَاوِيالدِّي ا ففْتهرتَع نلَئو ،ذَّبا مرِهخَب
الشَّفيق علَيكَ، والشَّحيح بك! ولَنعم دار من لَم يرض بِها داراً، ومحل من لَم يوطّنْها محلا! وانَّ السعدَاء بالدُّنْيا غَداً
موا الْينْهونَ مارِبالْه مه.

When the earthquake occurs, the Day of Resurrection approaches with all its severities, the people of
every worshipping place cling to it, all the devotees cling to the object of their devotion and all the
followers cling to their leader. Then on that day even the opening of an eye in the air and the sound of a



footstep on the ground will be assigned its due through His Justice and His Equity. On that day many an
argument will prove void and a contention for excuses will stand rejected.

،هتطَاع لهطَاع ام لِبو ،دَتُهبود عبعم لِبو ،لُههك انْسم لِب قلَحةُ، واميا الْقهلئلابِج قَّتحاجِفَةُ، وفَتِ الرجذَا را
فَلَم يجز ف عدْله وقسطه يومئذ خَرق بصر ف الْهواء، ولا همس قَدَم ف الارضِ الا بِحقّه، فَم حجة يوم ذَاكَ
!داحضة، وعلائق عذْر منْقَطعة

Therefore, you should now adopt for yourself the course with which your excuse may hold good and
your plea may be proved. Take from the transient things of this world that which will stay for you (in the
next world), provide for your journey, keep (your) gaze on the brightness of deliverance and keep ready
the saddles (for setting off).

قرب مشفَرِكَ، وسل رستَيو ،لَه َقتَب ا لاملَكَ م َقبا يخُذْ متُكَ، وجح بِه تتَثْبكَ، وذْرع بِه قُومايرِكَ مما نم رفَتَح
.النَّجاة، وارحل مطَايا التَّشْميرِ

Alternative Sources for Sermon 222

(1) Al-Yamani, al-Taraz, II, 272;

(2) al-'Amidi, Ghurar, 232.

Sermon 223: By Allah, I would rather pass a
night….
About keeping aloof from oppression and misappropriation. ‘Aqil's condition of poverty and destitution

(ومن كلام له (عليه السلام

يتبرأ من الظلم

By Allah, I would rather pass a night in wakefulness on the thorns of as-sa’dan (a plant having sharp
prickles) or be driven in chains as a prisoner than meet Allah and His Messenger on the Day of
Judgement as an oppressor over any person or a usurper of anything out of worldly wealth. And how



can I oppress any one for (the sake of a life) that is fast moving towards destruction and is to remain
under the earth for a long time?

موي ولَهسرو هال َلْقنْ اا نم َلا بحفَّداً، اصلِ مغْلاالا ف رجا وداً، اهسدَانِ معكِ السسح َلع بِيتنْ الا هالو
ف طُوليا، وقُفُولُه َالْبِل َلرِعُ اسنَفْس يداً لحا مظْلا فيكو ،طَامالْح نء مَشباً لغَاصادِ، وبضِ الْععبماً لظَال ةاميالْق
!الثَّرى حلُولُها؟

By Allah, I certainly saw (my brother) ‘Aqil fallen in destitution and he asked me a sa’ (about three
kilograms in weight) out of your (share of) wheat, and I also saw his children with dishevelled hair and a
dusty countenance due to starvation, as though their faces had been blackened by indigo. He came to
me several times and repeated his request to me again and again. I heard him, and he thought I would
sell my faith to him and follow his tread leaving my own way.

Then I (just) heated a piece of iron and took it near his body so that he might take a lesson from it, then
he cried as a person in protracted illness cries with pain and he was about to get burnt with its branding.
Then I said to him, "Moaning women may moan over you, O ‘Aqil. Do you cry on account of this (heated)
iron which has been made by a man for fun while you are driving me towards the fire which Allah, the
Powerful, has prepared for (a manifestation of) His wrath? Should you cry from pain, but I should not cry
from the flames?"

نانِ، ملْوالا رورِ، غُبالشُّع ثشُع انَهيبص تياراعاً، وص مِكرب نم نتماحاس َّتح لَققَدْ أمو يلاقع تيالَقَدْ ر هالو
ّنا فَظَن ،عمس هلَيا تغَيصِداً، فَادرم لالْقَو َلع رركداً، وكوم نداوعو ،مظْلبِالْع مهوهۇج تِدوا سنَّماك ،مفَقْرِه
ابِيعه دِين، واتَّبِع قياده، مفَارِقاً طَرِيق، فَاحميت لَه حدِيدَةً، ثُم ادنَيتُها من جِسمه ليعتَبِر بِها، فَضج ضجِيج ذِي دنَف
،بِهلَعا لانُهنْسا ااهمحدِيدَة اح نم نتَئا ! يلقا عي ،لاكلَتْكَ الثَّوَث : لَه ا، فَقُلْتهميسم نم تَرِقحنْ يا ادكا، وهلَما نم
وتَجرن الَ نَار سجرها جبارها لغَضبِه! اتَئن من الاذَى ولا ائن من لَظ؟

A stranger incident than this is that a man 1 came to us in the night with a closed flask full of honey
paste but I disliked it as though it was the saliva of a serpent or its vomit. I asked him whether it was a
reward, or zakat (poor-tax) or charity, for these are forbidden to us members of the Prophet's family. He
said it was neither this nor that but a present. Then I said, "Childless women may weep over you. Have
you come to deviate me from the religion of Allah, or are you mad, or have you been overpowered by
some jinn, or are you speaking without senses? "

واعجب من ذلكَ طَارِق طَرقَنَا بِملْفَوفَة ف وِعائها، ومعجونَة شَنىتُها، كانَّما عجِنَت بِريق حية او قَيئها، فَقُلْت: اصلَةٌ،
دِين نعا !ولببِلَتْكَ الْهه :ةٌ، فَقُلْتدِيا هنَّهلذَاكَ، و لاذَا و لا :تِ! فَقَاليالْب لهنَا الَيع مرحكَ مدَقَةٌ؟ فَذلص ماةٌ، ازَك ما
اله اتَيتَن لتَخْدَعن؟ امخْتَبِطٌ انْت ام ذُوجِنَّة، ام تَهجر؟

By Allah, even if I am given all the domains of the seven (stars) with all that exists under the skies in



order that I may disobey Allah to the extent of snatching one grain of barley from an ant I would not do it.
For me your world is lighter than the leaf in the mouth of a locust that is chewing it. What has ‘Ali to do
with bounties that will pass away and pleasures that will not last? We seek protection of Allah from the
slip of wisdom and the evils of mistakes, and from Him we seek succour.

واله لَو اعطيت الاقَاليم السبعةَ بِما تَحت افْلاكها، علَ انْ اعص اله ف نَملَة اسلُبها جِلْب شَعيرة ما فَعلْتُه، وانَّ
َقتَب لَذَّة لاو ،َفْنيم ينَعلو لعا لا، مهمة تَقْضادرج فَم قَة فرو ننُ موهنْدِي لاع ماكنْيد!

ينتَعنَس بِهو ،لَلالز حقُبو ،قْلاتِ الْعبس نم هوذُ بِالنَع.

Alternative Sources for Sermon 223

(1) Al-Saduq, al-'Amali, 369;

(2) Sibt, Tadhkirah, 155;

(3) al-Zamakhshari, Rabi’, bab al-khayr wa al-salah;

(4) Ibn Shahr Ashub, al-Manaqib, II, 109.

1. It was al-Ash`ath ibn Qays.

Sermon 224: O My God! Preserve (the grace of)
my face…
Supplication (seeking sufficiency from Allah)

(ومن دعاء له (عليه السلام

يلتجء إل اله أن يغنيه

O My God! Preserve (the grace of) my face with easiness of life and do not disgrace my countenance
with destitution, lest I may have to beg a livelihood from those who beg from Thee, try to seek the favour
of Thy evil creatures, engage myself in praising those who give to me, and be tempted in abusing those



who do not give to me, although behind all these Thou art the master of giving and denying.

. . . Verily Thou over all things, art the All-powerful. (Qur'an, 66:8)

ندِ ممبِح َتَلباكَ،وخَلْق اررش فطتَعساكَ، ورِزْق ِبطَال زِقتَرسقتَارِ، فَابِا اهج ذُلتَبلاارِ، وسبِالْي ِهجو نص ماللَّه
ء قَدِيرَش لك لإنَّكَ ع) ،نْعوالْم طَاءعالا لو هّلكَ كذل اءرو نم نْتاو ،ننَعم نم بِذَم فْتَتَناو ،طَانعا)

Alternative Sources for Sermon 224

(1) Al-Rawandi, al-Da’awat, see Bihar, vol. 75, 297;

(2) al-Yamani, al-Taraz, I, 119.

Sermon 225: This is a house surrounded by
calamities….
Transience of the world and the helplessness of those in graves

(ومن خطبة له (عليه السلام

ف التنفير من الدنيا

This is a house surrounded by calamities and well-known for deceitfulness. Its conditions do not last and
those who inhabit it do not remain safe. Its conditions are variable and its ways changing. Life in it is
blameworthy and safety in it is non-existent. Yet its people are targets; it strikes them with its arrows and
destroys them through death.

دار بِالْبلاء محفُوفَةٌ، وبِالْغَدْرِ معروفَةٌ، لا تَدُوم احوالُها، ولا يسلَم نُزالُها. احوال مخْتَلفَةٌ، وتَارات متَصرِفَةٌ، الْعيش فيها
.مذْموم، والامانُ منْها معدُوم، وانَّما اهلُها فيها اغْراض مستهدَفَةٌ، تَرميهِم بِسهامها، وتُفْنيهِم بِحمامها

Know, O creatures of Allah, that, certainly, you and all the things of this world that you have are
(treading) on the lines of those (who were) before you. They were of longer ages, had more populated
houses and were of more lasting traces. Their voices have become silent, their movements have
become stationary, their bodies have become rotten, their houses have become empty and their traces



have been obliterated.

Their magnificent places and spread-out carpets were changed to stones, laid-in-blocks and cave-like
dug out graves whose very foundation is based on ruins and whose construction has been made with
soil. Their positions are contiguous, but those settled in them are like far flung strangers. They are
among the people of their area but feel lonely, and they are free from work but still engaged (in activity).

They feel no attachment with homelands nor do they keep contact among themselves like neighbours
despite nearness of neighbourhood and priority of abodes. And how can they meet each other when
decay has ground them with its chest, and stones and earth have eaten them.

واعلَموا عباد اله انَّم وما انْتُم فيه من هذِه الدُّنْيا علَ سبِيل من قَدْ مض قَبلَم، ممن كانَ اطْول منْم اعماراً،
مهآثَارةً، ويخَال مهاردِيةً، ويبِال مهادسجادَةً، واكر مهاحرِيدَةً، وامه ماتُهوصا تحبصدَ آثَاراً، اعبااراً، ودِي رمعاو
عافيةً، فَاستَبدَلُوا بِالْقُصورِ الْمشَيدَة، والـنَّمارِقِ الْممهدَة، الصخُور والاحجار الْمسنَّدَةَ، والْقُبور اللاطىةَ الْملْحدَةَ،
،ينشوحلَّة محم لها نيب ،غْتَرِبا منُهاكسو ،قْتَرِبا ملُّهحا، فَمهابِ بِنَاوِدَ بِالتُّرشُيا، وهنَاوابِ فالْخَر َلع نقَدْ ب الَّت
ِنُودارِ، وبِ الْجِوقُر نم منَهيا بم َلانِ، عرالْجِي لاصلُونَ تَواصتَوي لاطَانِ، ووونَ بِالاسنتَاسيلا ،ينلتَشَاغاغ مفَر لأهو
الدَّارِ، وكيف يونُ بينَهم تَزاۇر، وقَدْ طَحنَهم بِلْله الْبِلَ، واكلَتْهم الْجنَادِل والثَّرى ؟

It is as though you too have gone where they have gone, the same sleeping place has caught you and
the same place has detained you. What will then be your position when your affairs reach their end and
graves are turned upside down (to throw out the dead)?

There shall every soul realise what it hath sent before, and they shall be brought back to Allah,
their true Lord, and what they did fabricate (the false deities) will vanish (away) from them.
(Qur'an, 10:30)

مِب تتَنَاه لَو مِب فيَعُ، فدتَوسكَ الْمذل ممضو ،عجضكَ الْمذل مَنتَهارو ،هلَياروا اا صم َلا تُمرنْ قَدْ صاكو
(الامور، وبعثرتِ الْقُبور؟ (هنَالكَ تَبلُو كل نَفْس ما اسلَفَت وردوا الَ اله مولاهم الْحق وضل عنْهم ما كانُوا يفْتَرون

Alternative Sources for Sermon 225

(1) Sibt, Tadhkirah, 122;

(2) al-Khwarazmi, al-Manaqib, 267;

(3) al-Muttaqi, Kanz al-’ummal, III, 511.



Sermon 226: O My God! Thou art the most
attached….
Supplication (seeking guidance to the right path)

(ومن دعاء له (عليه السلام

يلجأ فيه إل اله ليهديه إل الرشاد

O My God! Thou art the most attached to Thy lovers and the most ready to assist those who trust in
Thee. Thou seest them in their concealments, knowest whatever is in their consciences, and art aware
of the extent of their intelligence. Consequently, their secrets are open to Thee and their hearts are
eager from Thee. If loneliness makes them desolate, Thy remembrance gives them solace. If distresses
befall them, they beseech Thy protection, because they know that the reins of affairs are in Thy hands,
and that their movements depend upon Thy commands.

ف هِملَيع عتَطَّلو ،مرِهائرس ف مدُهكَ، تُشَاهلَيع ينلكتَولْمل ةفايْبِال مهرضحاكَ، وائيلولا ينسنالا نَّكَ آنَسا ماللَّه
ضمائرِهم، وتَعلَم مبلَغَ بصائرِهم، فَاسرارهم لَكَ مشُوفَةٌ، وقُلُوبهم الَيكَ ملْهوفَةٌ، انْ اوحشَتْهم الْغُربةُ آنَسهم ذِكركَ،
.وانْ صبت علَيهِم الْمصائب لَجاوا الَ الاستجارة بِكَ، علْماً بانَّ ازِمةَ الامورِ بِيدِكَ، ومصادِرها عن قَضائكَ

O My God! If I am unable to express my request or cannot see my needs, then guide me towards my
betterment and take my heart towards the correct goal, for this is not against (the mode of) Thy guidance
nor anything new against Thy ways of support.

O My God! Deal with me through Thy forgiveness and do not deal with me according to Thy justice.

اللَّهم انْ فَهِهت عن مسالَت، او عميت عن طلْبت، فَدُلَّن علَ مصالح، وخُذْ بِقَلْبِ الَ مراشدِي، فَلَيس ذَاكَ بِنُر
.من هدَاياتكَ، ولا بِبِدْع من كفَاياتكَ

.اللَّهم احملْن علَ عفْوِكَ، ولا تَحملْن علَ عدْلكَ



Alternative Sources for Sermon 226

(1) Al-Tusi, Misbah, 249;

(2) al-Samahiji, al-Sahifat al-’Alawiyyat al-'ula .

Sermon 227: May Allah reward such and such
man….
About a companion who passed away from this world before the occurrence of troubles.

(ومن كلام له (عليه السلام

يريد به بعض أصحابه

May Allah reward such and such man 1 who straightened the curve, cured the disease, abandoned
mischief and established the sunnah. He departed (from this world) with untarnished clothes and little
shortcomings. He achieved good (of this world) and remained safe from its evils. He offered Allah's
obedience and feared Him as He deserved. He went away and left the people in dividing ways wherein
the misled cannot obtain guidance and the guided cannot attain certainty.

ابصبِ، ايالْع يلبِ، قَلالثَّو نَق بتْنَةَ! ذَهالْف خَلَّفنَّةَ، والس قَامادَ، ومى الْعاودو ،دوالا من، فَلَقَدْ قَوفُلا ه بلادل
لاو ،الا الضتَدِي بِههي ة، لابتَشَعق مطُر ف مهكتَرو لحر ،هّقبِح اتَّقَاهو ،تَهطَاع هال َلى ادا، اهشَر قبسا، وهرخَي
.يستَيقن الْمهتَدِي

Alternative Sources for Sermon 227

(1) Al-Rawandi, al-Da’awat;

(2) al-Tabari, Ta'rikh, V, 47;

(3) see also the commentaries of Ibn Abi al-Hadid, III, 92 and Ibn Maytham al-Bahrani, IV, 97.

1. Ibn Abi'l-Hadid has written (in Sharh Nahjul Balaghah, vol. 14, pp. 3-4) that the reference here is to the second Caliph
`Umar, and that these sentences have been uttered in his praise as indicated by the word '`Umar' written under the word



'such and such' in as-Sayyid ar-Radi's own hand in the manuscript of Nahjul Balaghah written by him. This is Ibn Abi'l-
Hadid's statement, but it is to be seen that if as-Sayyid ar-Radi had written the word '`Umar' by way of explanation it should
have existed, as other explanations by him have remained, in those versions which have been copied from his manuscript.
Even now there exists in al-Musil (Iraq) university the oldest copy of Nahjul Balaghah written by the famous calligraphist
Yaqut al-Musta`simi; but no one has afforded any clue to this explanation of as-Sayyid ar-Radi. Even if the view of Ibn
Abi'l-Hadid is accepted it would be deemed to represent the personal opinion of as-Sayyid ar-Radi which may serve as a
supplementary argument in support of an original argument but this personal view cannot be assigned any regular
importance.
It is strange that two and a half centuries after as-Sayyid ar-Radi namely in the seventh century A.H., Ibn Abi'l Hadid
makes the statement that the reference here is to Caliph `Umar and that as-Sayyid ar-Radi himself had so indicated, as a
result of which some other annotators also followed the same line, but the contemporaries of as-Sayyid ar-Radi who wrote
about Nahjul Balaghah have given no such indication in their writings although as contemporaries they should have had
better information about as-Sayyid Ar-Radi's writing. Thus, al-`Allamah `Ali ibn Nasir who was a contemporary of as-
Sayyid ar-Radi and wrote an annotation of Nahjul Balaghah under the name of A`lam Nahjul Balaghah writes in connection
with this sermon:
Amir al-mu'minin has praised one of his own companions for his good conduct. He had died before the troubles that arose
after the death of the Prophet of Allah.
This is supported by the annotations of Nahjul Balaghah written by al-`Allamah Qutbu'd-Din ar-Rawandi (d. 573 A.H.). Ibn
Abi'l-Hadid (vol. 14, p. 4) and Ibn Maytham al-Bahrani (in Sharh Nahjul Balaghah, vol. 4, p. 97) have quoted his following
view.
By this Amir al-mu'minin refers to one of his own companions who died before the mischief and disruption that occurred
following the death of the Prophet of Allah.
Al-`Allamah al-Hajj al-Mirza Habibu'llah al-Khu'i is of the opinion that the person is Malik ibn al-Harith al-Ashtar on the
ground that after the assassination of Malik the situation of the Muslim community was such as Amir al-mu'minin explains in
this sermon.
al-Khu'i adds that:
Amir al-mu'minin has praised Malik repeatedly such as in his letter to the people of Egypt sent through Malik when he was
made the governor of that place, and like his utterances when the news of Malik's assassination reached him, he said:
"Malik! who is Malik? If Malik was a stone, he was hard and solid; if he was a rock, he was a great rock which had no
parallel. Women have become barren to give birth to such as Malik." Amir al-mu'minin had even expressed in some of his
utterances that, "Malik was to me as I was to the Holy Prophet." Therefore, one who possesses such a position certainly
deserves such attributes and even beyond that. (Sharh Nahjul Balaghah, vol. 14, pp. 374-375)
If these words had been about Caliph `Umar and there was some trustworthiness about it Ibn Abi'l-Hadid would have
recorded the authority or tradition and it would have existed in history and been known among the people. But here nothing
is found to prove the statement except a few self-concocted events. Thus about the pronouns in the words "khayraha" and
"sharraha" he takes them to refer to the caliphate and writes that these words can apply only to one who enjoys power and
authority because without authority it is impossible to establish the sunnah or prevent innovation. This is the gist of the
argument he has advanced on this occasion; although there is no proof to establish that the antecedent of this pronoun is
the caliphate. It can rather refer to the world (when Amir al-mu'minin says, "He achieved good [of this world] and remained
safe from its evils.") and that would be in accord with the context. Again, to regard authority as a condition for the
safeguarding of people's interest and the propagation of the sunnah means to close the door to prompting others to good
and dissuading them from evil, although Allah has assigned this duty to a group of the people without the condition of
authority:
And that there should be among you a group who call (mankind) unto virtue and enjoin what is good and forbid wrong; and
these are they who shall be successful. (Qur'an, 3:104)
Similarly it is related from the Prophet:
So long as people go on prompting for good and dissuading from evil and assisting each other in virtue and piety they will
remain in righteousness.



Again, Amir al-mu'minin, in the course of a will, says in general terms: Establish the pillars of the Unity of Allah and the
sunnah, and keep both these lamps aflame.
In these sayings there is no hint that this obligation cannot be discharged without authority. Facts also tell us that (despite
army and force, and power and authority) the rulers and kings could not prevent evil or propagate virtue to the extent to
which some unknown godly persons were able to inculcate moral values by imprinting their morality on heart and minds,
although they were not backed by any army or force and they didn't have any equipment save destitution. No doubt
authority and control can bend heads down before it, but it is not necessary that it should also pave the way for virtue in
hearts. History shows that most of the rulers destroyed the features of Islam. Islam's existence and progress has been
possible by the efforts of those helpless persons who possessed nothing save poverty and discomfiture.
If it is insisted that the reference here should only be to a ruler, then why should it not be taken to mean a companion of
Amir al-mu'minin who had been the head of a Province such as Salman al-Farisi for whose burial Amir al-mu'minin went to
al-Mada'in; and it is not implausible that Amir al-mu'minin might have uttered these words after his burial by way of
comments on his life and way of governance. However, to believe that they are about Caliph `Umar is without any proof. In
the end, Ibn Abi'l-Hadid has quoted the following statements of (the historian) at-Tabari in proof of his hypothesis:
"It is related from al-Mughirah ibn Shu`bah that when Caliph `Umar died Ibnah Abi Hathmah said crying. "Oh `Umar, you
were the man who straightened the curve, removed ills, destroyed mischief, revived the sunnah, remained chaste and
departed without entangling in evils.' (According to at-Tabari) al-Mughirah related that "When `Umar was buried I came to
`Ali and I wanted to hear something from him about `Umar. So, on my arrival Amir al-mu'minin came out in this state that
was wrapped in one cloth after bathing and was jerking the hair of his head and beard and he had no doubt that the
Caliphate would come to him. On this occasion he said, "May Allah have mercy on `Umar." Ibnah Abi Hathmah has
correctly said that he enjoyed the good of the Caliphate and remained safe from its evils. By Allah, she did not say it herself
but was made to say so." (at-Tabari, vol. 1, p. 2763; Ibn Abi'l-Hadid, vol. 12, p. 5; Ibn Kathir, vol. 7, p. 140)
The relater of this event is al-Mughirah ibn Shu`bah whose adultery with Umm Jamil, the Caliph `Umar's saving him from
the penalty despite the evidence, and his openly abusing Amir al-mu'minin in Kufah under Mu`awiyah's behest are admitted
facts of history. On this ground what weight his statements can carry is quite clear. From the factual point of view also, this
story cannot be accepted. Al-Mughirah's statement that Amir al-mu'minin had no doubt about his Caliphate is against the
facts. What were the factors from which he made this guess when the actual facts were to the contrary. If the caliphate was
certain for any one, it was `Uthman. Thus, at the Consultative Committee `Abd ar-Rahman ibn `Awf said to Amir al-
mu'minin: "O' `Ali! do not create a situation against yourself for I have observed and consulted the people and they all want
`Uthman." (at-Tabari, vol. 1, p. 2786; Ibn al-Athir, vol. 3, p. 71; Abu'l-Fida', vol. 1, p. 166)
Consequently, Amir al-mu'minin was sure not to get the caliphate as has already been stated on the authority of at-Tabari's
History, under the sermon of the Camel's Foam (ash-Shiqshiqiyyah), namely that on seeing the names of the members of
the Consultative Committee, Amir al-mu'minin had said to al-`Abbas ibn `Abd al-Muttalib that the caliphate could not be
given to anyone except `Uthman since all the powers had been given to `Abd ar-Rahman ibn `Awf and he was `Uthman's
brother-in-law (sister's husband) and Sa`d ibn Abi Waqqas was a relative and tribesman of `Abd ar-Rahman. These two
would join in giving the caliphate to him.
At this stage, the question arises as to what the reason was that actuated al-Mughirah to prompt Amir al-mu'minin to say
something about `Umar. If he knew that Amir al-mu'minin had good ideas about `Umar, he should have also known his
impression; but if he thought that Amir al-mu'minin did not entertain good ideas about him then the purpose of his asking
Amir al-mu'minin would be none other than that whatever he may say he would, by exposing it, create an atmosphere
against him and make the members of the Consultative Committee suspicious of him. The views of the members of the
Consultative Committee are well understood from the very fact that by putting the condition of following the conduct of the
first two Caliphs in electing the caliph they had shown their adherence to them. In these circumstances when al-Mughirah
tried to play this trick Amir al-mu'minin said just by way of relating a fact that `Umar achieved the good (of this world) and
remained safe from its evil. This sentence has no connection with praise or eulogy. `Umar did in his days enjoy all kinds of
advantages while his period was free from the mischiefs that cropped up later. After recording this statement Ibn Abi'l-
Hadid writes:
From this event the belief gains strength that in this utterance the allusion is towards `Umar.



If the utterance means the word uttered by Ibnah Abi Hathmah about which Amir al-mu'minin has said that they are not her
own heart's voice but she was made to utter them, then doubtlessly the reference is to `Umar, but the view that these words
were uttered by Amir al-mu'minin in praise of `Umar is not at all established. Rather, from this tradition it is evidently shown
that these words were uttered by Ibnah Abi Hathmah. Allah alone knows on what ground the words of Ibnah Abi Hathmah
are quoted and then it is daringly argued that these words were uttered by Amir al-mu'minin about `Umar. It seems Amir al-
mu'minin had uttered these words about someone on some occasion, then Ibnah Abi Hathmah used similar words on
`Umar's death and then even Amir al-mu'minin's words were taken to be in praise of `Umar. Otherwise, no mind except a
mad one can argue that the words uttered by Ibnah Abi Hathmah should be deemed a ground to hold that Amir al-mu'minin
said these words in praise of `Umar. Can it be expected, after (a glance at) the sermon of the Camel's Foam, that Amir al-
mu'minin might have uttered these words. Again, it is worth consideration that if these words had been uttered by Amir al-
mu'minin on `Umar's death, then at the Consultative Committee when he refused to follow the conduct of the (first) two
Caliphs it should have been said to him that only the other day he has said that `Umar had established the sunnah and
banished innovations, so that when his conduct was in accord with the sunnah what was the sense in accepting the sunnah
but refusing to follow his conduct.

Sermon 228: You drew out my hand towards you
for allegiance….
About allegiance to Amir al-mu'minin for the Caliphate (A similar sermon in somewhat different version
has already appeared earlier)

(ومن كلام له (عليه السلام

ف وصف بيعته بالخلافة

(وقد تقدم مثله بألفاظ مختلفة)

You drew out my hand towards you for allegiance but I held it back and you stretched it but I contracted
it. Then you crowed over me as the thirsty camels crowd on the watering cisterns on their being taken
there, so much so that shoes were torn, shoulder-cloths fell away and the weak got trampled, and the
happiness of people on their allegiance to me was so manifested that small children felt joyful, the old
staggered (up to me) for it, the sick too reached for it helter skelter and young girls ran for it without veils.

َّتا، حدِهوِر موا يهاضيح َلع الْهِيم بِلتَدَاكَّ الا َلع تُمتَدَاك ا، ثُمتُهضا فَقَبوهتُمدَدما، وفَفْتُهَدِي في طْتُمسبو
دَجهو ،يرغا الصبِه جتَهنِ ابا اييا هِمتعيورِ النَّاسِ بِبرس نلَغَ مبو ،يفعالض ءۇطو ،اءِدقَطَ الرسو ،لتِ النَّعانْقَطَع
ابعْا الهلَيا ترسحو ،يللا الْعهونَح لامتَحو ،بِيرْا الهلَيا.



Alternative Sources for Sermon 228

(1) Al-Mufid, al-'Irshad, 142;

(2) al-Mufid, al-Jamal, 128, from (3);

(3) al-Waqidi, al-Jamal;

(4) al-Thaqafi, al-Gharat, I, 310;

(5) Ibn Tawus, Kashf, 173;

(6) Ibn Qutaybah, al-'Imamah, I, 154;

(7) al-Tabari, Ta'rikh, V, 28;

(8) Ibn ‘Abd Rabbih, al-’Iqd, II, 165;

(9) al-Kulayni, al-Rasa'il;

(10) al-Tabari, al-Mustarshid, 95.

Sermon 229: Certainly, fear of Allah is the key to
guidance…..
Advice about fear of Allah, and an account of those who remain apprehensive of death and adopt
abstemiousness

(ومن خطبة له (عليه السلام

ف مقاصد اخرى

Certainly, fear of Allah is the key to guidance, provision for the next world, freedom from every slavery
and deliverance from all ruin. With its help the seeker succeeds and he who makes for safety escapes
and achieves his aims.

فَانَّ تَقْوى اله مفْتَاح سدَاد، وذَخيرةُ معاد، وعتْق من كل ملَة، ونَجاةٌ من كل هلَة، بِها ينْجح الطَّالب، وينْجوا



بغَائالر تُنَالو ،ارِبالْه.

Perform (good) acts while such acts are being raised (up to Allah), while repentance can be of benefit,
prayer can be heard, conditions are peaceful and the pens (of the two angels) are in motion (to record
the actions). Hasten towards (virtuous) actions before the change of age (to oldness), lingering illness or
snatching death (overtakes you).

Certainly, death will end your enjoyments, mar your pleasures and remove your objectives. It is an
unwanted visitor, an invincible adversary and an unaccounting killer. Its ropes have entrapped you, its
evils have surrounded you, its arrowheads have aimed at you, its sway over you is great, its oppression
on you is continuous and the chance of its missing you is remote.

واً، اراً نَاكسمالِ عمعوا بِالاادِربةٌ. وارِيج قْلامالاةٌ، وادِىه الالْحو ،عمسي اءالدُّعو ،ةُ تَنْفَعبالتَّوو ،فَعري لمالْعلُوا ومفَاع
مرضاً حابِساً، او موتاً خَالساً، فَانَّ الْموت هادِم لَذَّاتم، ومدِّر شَهواتم، ومباعدُ طياتم، زَائر غَير محبوب، وقرنٌ
،تُهطْوس ميف تظُمعو ،ابِلُهعم مْدَتقْصاو ،لُهائغَو مْنَّفَتَتو ،لُهائبح مْلَقَتعطْلُوب، قَدْ ام رغَي اتروغْلُوب، وم رغَي
تُهونَب مْنع قَلَّتو ،تُهدْوع ملَيع تعتَتَابو.

Very soon you will be overwhelmed with the gloom of its shades, the severity of its illness, the darkness
of its distresses, the nonsense utterances of its pangs, the grief of its destruction, the darkness of its
encompassment and the unwholesomeness of its taste. It will seem as if it has come to you all of a
sudden, silenced those who were whispering to you, separated your group, destroyed your doings,
devastated your houses and altered your successors to distribute your estate among the chief relatives,
who did not give you any benefit, or the grieved near ones who could not protect (you), or those rejoicers
who did not lament (you).

،هاقطْبا وجدو ،هاقهرا يملاو ،هاترس اشغَوو ،هاترغَم نَادِسحو ،هلَلع دَامتاحو ،هظُلَل ِاجود منْ تَغْشَاككُ اوشفَي
،مَاثۇر ثعبو ،مكاردِي طَّلعو ،مكآثَار َّفعو ،منَدِي قفَرو ،منَجِي تسغْتَةً فَاب متْاكنْ قَدْ ااَف ;هذَاقةُ مشُوبجو
.يقْتَسمونَ تُراثَم، بين حميم خَاصٍ لَم ينْفَع، وقَرِيب محزون لَم يمنَع، وآخَر شَامت لَم يجزعْ

Therefore, it is upon you to strive, make effort, equip yourself, get ready and provide yourself from the
place of provision. And let not the life of this world deceive you as it deceived those before you among
the past people and by-gone periods -- those who extracted its milk, benefited from its neglectfulness,
passed a long time and turned its new things into old (by living long). Their abodes turned into graves
and their wealth into inheritable estate.

They do not know who came to them (at their graves); do not pay heed to those who weep over them,
and do not respond to those who call them. Therefore, beware of this world as it is treacherous, deceitful
and cheating, it gives and takes back, covers with clothes and uncovers. Its pleasure does not last, its



hardship does not end and its calamity does not stop.

مَلانَ قَبك نم تا غَرما كالدُّنْي مَّنتَغُر لاادِ. ونْزِلِ الزم دِ فوالتَّزدَادِ، وعتالاسبِ وهالتَّاادِ، وهتالاجبِالْجِدِّ و ملَيفَع
تحبصا، اخْلَقُوا جِدَّتَهاا، ودَّتَها عفْنَواا، وتَهروا غابأصا، وتَهوا دِرتَلَباح الَّذِين ،ةيونِ الْخَالالْقُرو ،ةياضالْم ممالا نم
مساكنُهم اجدَاثاً، واموالُهم ميراثاً، لا يعرِفُونَ من اتَاهم، ولا يحفلُونَ من باهم، ولا يجِيبونَ من دعاهم. فَاحذَروا
.الدُّنْيا فَانَّها غَرارةٌ خَدُوعٌ، معطيةٌ منُوعٌ، ملْبِسةٌ نَزوعٌ، لا يدُوم رخَاوها، ولا ينْقَض عنَاوها، ولا يركدُ بلاوها

A part of the same sermon about ascetics

منها: ف صفة الزهاد

They are from among the people of this world but are not its people, because they remain in it as though
they do not belong to it. They act herein on what they observe and hasten here in (to avoid) what they
fear. Their bodies move among the people of the next world. They see that the people of this world
attach importance to the death of their bodies but they themselves attach more importance to the death
of the hearts of those who are living.

كانُوا قَوماً من اهل الدُّنْيا ولَيسوا من اهلها، فَانُوا فيها كمن لَيس منْها، عملُوا فيها بما يبصرونَ، وبادروا فيها ما
يحذَرونَ، تَقَلَّب ابدَانُهم بين ظَهرانَ اهل الاخرة، يرونَ اهل الدُّنْيا يعظّمونَ موت اجسادِهم وهم اشدُّ اعظَاماً لموتِ
هِمائيحقُلُوبِ ا.

Alternative Sources for Sermon 229

(1) Ibn al-'Athir, al-Nihayah, I, 355, II, 61, 103, III, 174;

(2) al-'Amidi, Ghurar, 112, 148, 213.

Sermon 230: The Prophet manifested….
Amir al-mu'minin delivered this sermon at Dhiqar on his way to Basrah, and the historian al-Waqidi has
mentioned it (in Kitab al-Jamal)

(ومن خطبة له (عليه السلام



خطبها بذي قار، وهو متوجه إل البصرة

"ذكرها الواقدي ف كتاب "الجمل

About the Holy Prophet

The Prophet manifested whatever he was commanded and conveyed the messages of his Lord.
Consequently, Allah repaired through him the cracks, joined through him the slits and created (through
him) affection among kin although they bore intense enmity in (their) chests and deep-seated rancour in
(their) hearts.

ةدَاودَ الْععب ،امحرذَوِي الا نيب بِه لَّفاو ،الْفَتْق بِه تَقردْعَ، والص بِه هال فَلَم ،ِهبر الَةلَّغَ رِسبو ،بِه رما امدَعَ بفَص
.الْواغرة ف الصدُورِ، والضغَائن الْقَادِحة ف الْقُلُوبِ

Alternative Sources for Sermon 230

(1) Al-Mufid, al-Jamal, 127;

(2) al-Mufid, al-'Irshad, 115; from (3)

(3) al-Waqidi, al-Jamal,

(4) Ibn ‘Abd Rabbih, al-’Iqd, II, 227.

Sermon 231: This money is neither for me nor
for you…

‘Abdullah ibn Zama’ah who was one of the followers of Amir al-mu'minin came to him during his
Caliphate to ask for some money when Amir al-mu'minin said:

(ومن كلام له (عليه السلام

كلّم به عبداله بن زمعة وهو من شيعته



:(وذلك أنه قَدِم عليه ف خلافته يطلب منه مالا، فقال (عليه السلام

This money is neither for me nor for you, but it is the collective property of the Muslims and the
acquisition of their swords. If you had taken part with them in their fighting you would have a share equal
to theirs, otherwise the earning of their hands cannot be for other than their mouths.

ثْلانَ لَكَ مك بِهِمرح ف متَهنْ شَرِكفَا ،هِمافيسا لْبجو ،ينملسلْمل ءَف وا هنَّمالَكَ، و لاو ل سلَي النَّ هذَا الْما
هِماهفْورِ اغَيونُ لَت لا دِيهِمينَاةُ افَج لااو ،هِمّظح.

Alternative Sources for Sermon 231

(1) Al-'Amidi, Ghurar, 69.

Sermon 232: Know that the tongue is a part of a
man's body…
On Ja’dah ibn Hubayrah al-Makhzumi's 1 inability to deliver a sermon.

(ومن كلام له (عليه السلام

بعد أن أقدم أحدهم عل اللام فحصر

[وهو ف فضل أهل البيت، ووصف فسادالزمان]

About speaking the truth

Know that the tongue is a part of a man's body. If the man desists, speech will not co-operate with him
and when he dilates, speech will not give him time to stop. Certainly, we are the masters of speaking. Its
veins are fixed in us and its branches are hanging over us.

الا انَّ اللّسانَ بضعةٌ من الانْسانِ، فَلا يسعدُه الْقَول اذَا امتَنَع، ولا يمهِلُه النُّطْق اذَا اتَّسع، وانَّا لامراء الْلام، وفينَا
غُصۇنُه دَّلَتنَا تَهلَيعو ،وقُهرع تتَنَشَّب.



Know that - may Allah have mercy on you - you are living at a time when those who speak about right
are few, when tongues are loath to utter the truth and those who stick to the right are humiliated. The
people of this time are engaged in disobedience. Their youth are wicked, their old men are sinful, their
learned men are hypocrites, and their speakers are sycophants. Their young ones do not respect their
elders, and their rich men do not support the destitute.

لُهها ،يلذَل قلْحل زِماللاو ،يللدْقِ كالص نانُ عسّاللو ،يلقَل قبالْح يهف لان الْقَائزَم ف مَّنا هال ممحوا رلَماعو
مّظعلاي ،اذِقمم مهقَارِىو ،قنَافم مهمالع،مآث مهبشَائو ،ارِمع مانِ، فَتَاههدالا َلونَ عحطَلصانِ، ميصالْع َلفُونَ عَتعم
مهيرفَق مهغَنيِي ولعي لاو ،مهبِيرك مهيرغص.

Alternative Sources for Sermon 232

(1) Al-Kulayni, Rawdah, 396;

(2) al-Raghib, Muhadarat, I, 89;

(3) al-Watwat, al-Ghurar, 108;

(4) al-Zamakhshari, Rabi’, I, at the beginning;

(5) al-'Amidi, Ghurar, 82, 132.

1. Once Amir al-mu'minin asked his nephew (sister's son) Ja`dah ibn Hubayrah al-Makhzumi to deliver a sermon, but when
he rose for speaking his tongue faltered and he could utter nothing, whereupon Amir al-mu'minin ascended the pulpit to
speak and delivered a long sermon out of which a few sentences have been recorded here by as-Sayyid ar-Radi.

Sermon 233: They differ among themselves…..
Causes for difference in the features and traits of people

Dhi’lib al-Yamami has related from Ahmad ibn Qutaybah, and he from ‘Abdullah ibn Yazid and he from
Malik ibn Dihyah who said, "We were with Amir al-mu'minin when discussion arose about the differences
of men (in features and conduct) and then Amir al-mu'minin said":

(ومن كلام له (عليه السلام

روى اليمان، عن أحمد بن قتيبة، عن عبداله بن يزيد، عن مالك بن دِحيةَ، قال: كنّا عند أميرالمؤمنين (عليه
: السلام)، وقد ذكر عنده اختلاف الناس فقل ـ



They differ among themselves because of the sources 1 of their clay (from which they have been
created). This is because they are either from saltish soil or sweet soil or from rugged earth or soft earth.
They, resemble each other on the basis of the affinity of their soil and differ according to its difference.
Therefore, sometimes a person of handsome features is weak in intelligence, a tall statured person is of
low courage, a virtuous person is ugly in appearance, a short statured person is far-sighted, a good-
natured person has an evil trait, a person of perplexed heart has bewildering mind and a sharp-tongued
person has a wakeful heart.

انَّما فَرق بينَهم مبادِىء طينهِم، وذلكَ انَّهم كانُوا فلْقَةً من سبخ ارض وعذْبِها، وحزنِ تُربة وسهلها، فَهم علَ حسبِ
زَاكو ،ةالْهِم يرقَص ةالْقَام ادمو ،قْلالْع صنَاق اءوالر تُونَ، فَتَامتَفَاوا يهفلاقَدْرِ اخْت َلعونَ، وبتَقَاري هِمضربِ اقُر
يقطَلو ،ِاللُّب ِقتَفَرالْقَلْبِ م هتَائو ،ةيبلالْج رْنم ةرِيبالض وفرعرِ،مبيدُ السعرِ بالْقَع قَرِيبنْظَرِ، والم قَبِيح لمالْع
.اللّسانِ حدِيدُ الْجنَانِ

Alternative Sources for Sermon 233

(1) Al-Yamani, al-Taraz;

(2) al-Zamakhshari, Rabi’, I, 110.

1. Amir al-mu'minin has ascribed the differences in features and characters of people to the differences in the clay from
which they are created and according to which their features are shaped and the skeletons of their characters are formed.
Therefore, to the extent that their clay of origin is akin, their mental and imaginative tendencies too will be similar and to the
extent by which they differ, there will be a difference in their inclinations and tendencies. By origins of a thing are meant
those things on which its coming into existence depends, but they should not be its cause. The word "tin" is the plural of
"tinah" which means origin or basis. Here "tinah" means semen which after passing through various stages of development
emerges in the human shape. Its origin means those constituents from which those items are created which help in the
formation of semen. Thus, by saltish, sweet, soft or hard soil the reference is to these elementary constituents. Since those
elementary constituents carry different properties the semen growing out of them will also bear different characteristics and
propensities which will (eventually) show forth in the differences in features and conduct of those borne in it.
Ibn Abi'l-Hadid has written (in Sharh Nahjul Balaghah, vol. 13, p. 19) that "origins of tinah" implies those preservative factors
which are different in their properties as Plato and other philosophers have held. The reason for calling them "origins of
tinah" is that they serve as an asylum for the human body and prevent the elements from diffusion. Just as the existence of
a thing hinges on its basis, in the same way the existence of this body which is made up of elements depends on
preservative factors. So long as the preservative factor exists the body is also safe from disruption and disintegration and
the elements too are immune to diffusion and dispersal. When it leaves the body the elements also get dispersed.
According to this explanation Amir al-mu'minin's words would mean that Allah has created different original factors among
whom some are vicious and some are virtuous, some are weak and some are strong, and every person will act according
to his original factor. If there is similarity in the inclinations of two persons it is because their original factor are similar, and if
their tendencies differ it is because their original factors do not have any similarity. But this conclusion is not correct
because Amir al-mu'minin's words do not only refer to differences in conduct and behaviour but also of features and shape
and the differences of features and shape cannot be the result of differences in original factors.
In any case, whether the original factors are the cause of differences in features and conduct or the elementary constituents
are the cause, these words appear to lead to the negation of volition and to prove the compulsion (of destiny) in human
actions, because if man's capacity for thinking and acting is dependent on "tinah" then he would be compelled to behave



himself in a fixed way on account of which he would neither deserve praise for good acts nor be held blame worthy for bad
habits. But this hypothesis is incorrect because it is well established that just as Allah knows everything in creation after its
coming into being, in the same way He knew it before its creation. Thus, He knew what actions man would perform of his
free will and what he would leave. Therefore, Allah gave him capacity to act according to his free will, and created him from
a suitable "tinah". This tinah is not the cause of his actions so as to snatch away from him his free will but the meaning of
creating from suitable tinah is that Allah does not by force stand in man's way but allows him to tread the path he wants to
tread of his own free will.

Sermon 234: May my father and my mother shed
their lives for you…
Spoken when Amir al-mu'minin was busy in the funeral ablution (ghusl) of the Holy Prophet and
shrouding him

(ومن كلام له (عليه السلام

قاله وهو يل غسل رسول اله (صل اله عليه وآله) وتجهيزه

May my father and my mother shed their lives for you. O Messenger of Allah! With your death the
process of prophethood, revelation and heavenly messages has stopped, which had not stopped at the
death of others (prophets). Your position with us (members of your family) is so special that your grief
has become a source of consolation (to us) as against the grief of all others; your grief is also common
so that all Muslims share it equally.

If you had not ordered endurance and prevented us from bewailing, we would have produced a store of
tears and even then the pain would not have subsided, and this grief would not have ended, and they
would have been too little of our grief for you. But this (death) is a matter that cannot be reversed nor is
it possible to repulse it. May my father and my mother die for you; do remember us with Allah and take
care of us.

َّتح تصخَص ،ماءارِ السخْبوا اءنْبالاو ةوالنُّب نرِكَ متِ غَيوبِم عنْقَطي ا لَمكَ متوبِم لَقَدِ انْقَطَع ،موا نْتا ِببِا
،عزالْج نع تينَهرِ، وببِالص ترمنَّكَ اا لا لَوو ،واءيكَ سف النَّاس ارص ّتح تممعاكَ، ووس نمياً عّلسم ترص
هفْعتَطَاعُ دسي لاو ،هدلَكُ رمي ا لام نَّهللَكَ! و قَلافاً، والحدُ ممْالو ،لااطمم انَ الدَّاءَلونِ، والشُّو اءكَ ملَينْفَدْنَا علا!

!بِابِ انْت وام! اذْكرنَا عنْدَ ربِكَ، واجعلْنَا من بالكَ
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(1) Al-Mufid, al-'Amali, 60;

(2) Ibn al-'Athir, al-Nihayah, III, 143 (t.y.b);

(3) Muhammad ibn Habib, al-'Amali, 112;

(4) Ahmad ibn Hanbal, Musnad, hadith 228;

(5) Ibn Hisham, al-Sirat al-Nabawiyyah, IV, 213;

(6) al-Baladhuri, Ansab, I, 571;

(7) Abu Ishaq Ibrahim ibn al-Sari ibn Sahl al-Nahwi, al-'Amali;

For (3) & (4) see ‘Abd al-Zahra', III, 182.

Sermon 235: I began following the path….
In this sermon Amir al-mu'minin has related his own condition after the Prophet's migration till his
meeting with him. 1

(ومن كلام له (عليه السلام

اقتص فيه ذكر ما كان منه بعد هجرة النب(صل اله عليه وآله) ثم لحاقه به

I began following the path adopted by the Prophet and treading on the lines of his remembrance till I
reached al-’Arj.

جرالْع َلا تيانْتَه َّتح ،هرذِك طَافَا (ه عليه وآلهال صل) هولِ السخَذَ رام عتْبا لْتعفَج.

As-Sayyid ar-Radi says: Amir al-mu'minin's words "faata'u dhikrahu" constitute the highest forms of
brevity and eloquence. He means to say that he was being given news about the Prophet from the
commencement of his setting out till he reached this place, and he has expressed this sense in this
wonderful expression.



قال السيد الشريف رض اله عته ف حديث طويل: فقوله (عليه السلام): «فَأطَا ذِكره»، من اللام الذي رم به
إل غايت والفصاحة والايجاز، وأراد أن كنت اعط خبره(عليه السلام) من بدء خروج إل أن انتهيت إل هذا
.الموضع، وكنّ عن ذلك بهذه الناية العجيبة

Alternative Sources for Sermon 235

(1) Ibn al-'Athir, al-Nihayah, V, (w.t.'a).

1. Since the commencement of prophethood, the Prophet remained in Mecca for thirteen years. For him, this period was of
the severest oppression and destitution. The unbelievers of the Quraysh had closed all the doors of livelihood upon him,
and had left no deficiency in inflicting hardships upon him, so much so that in order to take his life they began contriving
how to do away with him. Forty of their nobles assembled in the hall of audience (Dar an-Nadwah) for consultation, and
decided that one individual should be picked out from every tribe and they should jointly attack him. In this way, Banu
Hashim would not dare to face all the tribes, and the matter would quieten down on the payment of blood price. To give a
practical shape to this scheme, these people sat in ambush near the house of the Prophet on the night of the first of Rabi`
al-awwal, so that when the prophet slept in his bed he would be attacked. On this side the preparation for killing him was
complete, and on the other side Allah informed him of all the intrigues of the Quraysh unbelievers and commanded him to
make `Ali (p.b.u.h.) sleep on his bed and himself to emigrate to Medina. The Prophet sent for `Ali (p.b.u.h.) and disclosing
to him his plan, said: "Ali, you lie on my bed." Amir al-mu'minin enquired: "O' Messenger of Allah, will your life be saved by
my sleeping here?" The Prophet said: "Yes." Hearing this Amir al-mu'minin performed a prostration in thanks-giving and,
exposing himself fully to the danger, lay on the Prophet's bed while the Prophet left from the rear door. The Quraysh
unbelievers were peeping and getting ready for the attack but Abu Lahab said: "It is not proper to attack in the night
because there are women and children also in the house. When morning dawns you attack him, but keep watch during
night that he should not move anywhere." Consequently, they kept their eyes on the bed throughout the night and soon, on
the appearance of the dawn, proceeded forward stealthily. Hearing the sound of their footsteps, Amir al-mu'minin removed
the covering from his face and stood up. The Quraysh gazed at him with stretched eyes as to whether it was an illusion or
fact. After making sure that it was `Ali they enquired, "Where is Muhammad?" and `Ali replied, "Did you entrust him to me,
that now you are asking me?" They had no reply to this. Men ran to chase him but found footprints only up to the cave of
Thawr. Beyond that there were neither footprints nor any sign of hiding in the cave. They came back bewildered while the
Prophet after staying in the cave for three days left for Medina. Amir al-mu'minin passed these three days in Mecca,
returned to the people their properties lying in trust with the Prophet and set off towards Medina to join the Prophet. Upto
al-`Arj which is a place between Mecca and Medina, he kept getting news about the Prophet and he continued his anxious
march in his search till he met the Prophet at Quba on the twelfth of Rabi` al-awwal, and entered Medina with him. (at-
Tabari, at-Tafsir, vol. 9, pp. 148-151; at-Tarikh, vol. 1, pp. 1232-1234; Ibn Sa`d, at-Tabaqat, vol. 1, Part 1, pp. 153-154;
Ibn Hisham, as-Sirah, vol. 2, pp. 124-128; Ibn al-Athir, Usd al-ghabah, vol. 4, p. 25; al-Kamil, vol. 2, pp. 101-104; Ibn
Kathir, at-Tafsir, vol. 2, pp. 302-303; at-Tarikh, vol. 3, pp. 180-181; Ibn Abi'l-Hadid, vol. 13, pp. 303-306; as-Suyuti, ad-
Durr al-manthur, vol. 3, pp. 179-180; al-`Allamah al-Majlisi, Bihar al-anwar, vol. 19, pp. 28-103).

Sermon 236: Perform (good) acts while you are



still in the vastness of life…
About collecting provision for the next world while in this world and performing good acts before death

(ومن خطبة له (عليه السلام

ف المسارعة إل العمل

Perform (good) acts while you are still in the vastness of life, the books are open (for recording of
actions), repentance is allowed, the runner away (from Allah) is being called and the sinner is being
given hope (of forgiveness) before the (light of) action is put off, time expires, life ends, the door for
repentance is closed and angels ascend to the sky.

فَاعملُوا وانْتُم ف نَفَسِ الْبقَاء والصحف منْشُورةٌ والتَّوبةُ مبسوطَةٌ والْمدْبِريدْع، والْمسء يرج، قَبل انْ يخْمدَ
العمل وينَقَطع الْمهل، وتَنْقَض الْمدَّةُ، وتُسدَّ أبواب التَّوبة، وتَصعدَ الْملائةُ

Therefore a man should derive benefit from himself for himself, from the living for the dead, from the
mortal, for the lasting and from the departer for the stayer. A man should fear Allah while he is given age
to live upto his death, and is allowed time to act. A man should control his self by the rein and hold it with
its bridle, thus by the rein he should prevent it from disobedience towards Allah, and by the bridle he
should lead it towards obedience to Allah.

َإل رمعم وهو هال خَاف ءرام .مدَائبٍ لذَاه نماقٍ، وبفَانٍ ل نمِتٍ، ويمل ح نخَذَ ماو ،هنَفْسل هنَفْس نم ورفَأخَذَ ام
اجله، ومنْظُورإلَ عمله. امرء الْجم نَفْسه بِلجامها، وزَمها بِزِمامها فَامسها بِلجامها عن معاص اله، وقَادها بِزِمامها
هال ةطَاع َلا.

Alternative Sources for Sermon 236

(1) Al-'Amidi, Ghurar, 54.



Sermon 237: They have been collected….
About the two arbitrators (Abu Musa al-Ash’ari and ‘Amr ibn al-’As) and disparagement of the people of
Syria (ash-Sham).

(ومن خطبة له (عليه السلام

ف شأن الحمين وذم أهل الشام

Rude, low people and mean slaves. They have been collected from all sides and picked up from every
pack. They need to be taught the tenets (of Islam), disciplined, instructed, trained, supervised and led by
the hand. They are neither muhajirun (immigrants from Mecca), nor ansar (helpers of Medina) nor those
who made their dwellings in the abode (in Medina) and in belief.

،بدَريو لَّمعيو ،بدويو فَقَّهنْ يا غنْبي نمب، مشَو لك نطُوا مّتُلُقب، ووا لك نوا معمج ،امقْزبِيدٌ اع ،فَاةٌ طَغَامج
ؤا الدَّاروتَب الَّذِين نم لاارِ، ونْصالاو اجِرِينهالْم نوا مسلَي ،هدَيي َلخَذَ عويو ،هلَيع َّلويو.

Look! They have chosen for themselves one who is nearest of all of them to what they desire, while you
have chosen one who is nearest to what you dislike. You may certainly recall that the other day
‘Abdullah ibn Qays (Abu Musa) was saying: "It is a mischief, therefore, cut away your bow-string and
sheathe your swords." If he was right (in what he said) then he was wrong in marching (with us) without
being forced, but if he was lying then he should be viewed with suspicion. Therefore, send ‘Abdullah ibn
al-’Abbas to face ‘Amr ibn al-’As. Make use of these days and surround the borders of Islam. Do you
not see that your cities are being attacked and your prowess is being aimed at?

مدُكها عنَّماونَ، وهرَا تمم مالْقَو بقْرا منْفُسلا تُماخْتَرونَ، وبا تُحمم مالْقَو بقْرا هِمنْفُسوا لااخْتَار منَّ الْقَواو لاا
رغَي يرِهسبِم خْطَاادِقاً فَقَدْ اانَ صنْ كفَا ،مَوفيوا سيمشو مكتَارووا اعّتْنَةٌ فَقَطا فنَّها :قُولسِ يمس بِالاقَي نب هدِ البعب
لهخُذُوا ماسِ، وبالْع نب هدِ الباصِ بِعالْع نرِوبمدْرِ عص وا ففَعفَاد .همالتُّه تْهاذِباً فَقَدْ لَزِمانَ كنْ كاه، ورَتسم
الايام، وحوطُوا قَواص الاسلام، الا تَرونَ الَ بلادِكم تُغْزى، والَ صفَاتم تُرم ؟
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(1) Ibn Qutaybah, al-'Imamah, I, 154;

(2) al-Thaqafi, al-Gharat, I, 312;



(3) al-Kulayni, al-Rasa'il;

(4) al-Tabari, al-Mustarshid, 95;

(5) Ibn Tawus, Kashf, 173;

(6) Safwah, Jamharah.

Sermon 238: They are life for knowledge and
death for ignorance….
Amir al-mu'minin describes herein the members of the Prophet's family

(ومن خطبة له (عليه السلام

(يذكر فيها آل محمد (عليهم السلام

They are life for knowledge and death for ignorance. Their forbearance tells you of their knowledge, their
outer self of their inner self, and their silence of the wisdom of their speaking. They do not go against
right nor do they differ (among themselves) about it. They are the pillars of Islam and the asylums of (its)
protection.

With them right has returned to its position and wrong has left its place and its tongue is severed from its
root. They have understood the religion attentively and carefully, not by mere heresy or from relaters,
because the relaters of knowledge are many but its understanders are few.

لا ،هِمقنْطم مح نع متُهمصو منن باطع مرِكظاه و،هِملْمع نع مهلْمح مكخْبِري ،لهالْج تومو ،لْمالْع شيع مه
نع لاطالْب احانْزو ،ابِهصن ف قالْح ادع بِهِم ،امصتعالا جئلاوو ،ملاسالا مائعد مه ،يهفُونَ فخْتَلي لاو قفُونَ الْحخَالي
اتَهعرو ،يرثك لْماةَ الْعونَّ رة، فَاايرِواع ومس قْلع ة، لاايرِعة وايوِع قْلع قَلُوا الدِّينع ،هنْبِتم نع انُهسل انْقَطَعو ،هقَامم
يلقَل.

Alternative Sources for Sermon 238

(1) Al-Kulayni, Rawdah, 386;



(2) al-Harrani, Tuhaf, 163.

Sermon 239: O Ibn al-’Abbas!...

When ‘Uthman ibn ‘Affan was surrounded, ‘Abdullah ibn al-’Abbas brought a letter to Amir al-mu'minin
from ‘Uthman in which he expressed the desire that Amir al-mu'minin should leave for his estate Yanbu’
so that the proposal that was being mooted out for him to become caliph should subside. ‘Uthman had
this request earlier also. Upon this Amir al-mu'minin said to Ibn al-’Abbas:

ومن كلام له عليه السلام

ع، ليقلماله بينب ه بن العباس وقد جاء برسالة من عثمان بن عفان وهو محصور يسأله فيها الخروج إلقاله لعبد ال
:هتف الناس باسمه للخلافة، بعد أن كان سأله مثل ذلك من قبل. فقال عليه السلام

O Ibn al-’Abbas! ‘Uthman just wants to treat me like the water-drawing camel so that I may go forward
and backward with the bucket. Once he sent me word that I should go out then sent me word that I
should come back. Now, again he sends me word that I should go out. By Allah, I continued protecting
him till I feared lest I become a sinner.

يابن عباسٍ، ما يرِيدُ عثْـمانُ الا انْ يجعلَن جملا نَاضحاً بِالْغَربِ اقْبِل وادبِر! بعث الَ انْ اخْرج، ثُم بعث ال انْ
.اقْدُم، ثُم هو الانَ يبعث الَ انْ اخْرج! واله لَقَدْ دفَعت عنْه حتَّ خَشيت انْ اكونَ آثماً
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(1) Ibn Qutaybah, al-'Imamah, I, 34;

(2) al-Mubarrad, al-Kamil, I, 11;

(3) Ibn ‘Abd Rabbih, al-’Iqd, IV, 309.



Sermon 240: Exhorting his men to jihad and
asking them to refrain from seeking ease

(ومن كلام له (عليه السلام

يحث فيه أصحابه عل الجهاد

Allah seeks you to thank Him and assigns to you His affairs. He has allowed time in the limited field (of
life) so that you may vie with each other in seeking the reward (of Paradise). Therefore, tight up your
girdles and wrap up the skirts. High courage and dinners do not go together. Sleep causes weakness in
the big affairs of the day and (its) darkness obliterates the memories of courage.

واله مستادِيم شُره، ومورِثُم امره، وممهِلُم ف مضمار محدُود، لتَتَنَازَعوا سبقَه، فَشدُّوا عقَدَ الْمـآزِرِ، واطْۇوا
ميرِ الْهِمتَذَاكل الظُّلَم محا،موالْي مائزعل مالنَّو نْقَضا امةٌ، ويملوةٌ وزِيمع عتَمتَج لار، واصالْخَو ولفُض!

Alternative Sources for Sermon 240

(1) Al-'Amidi, Ghurar, 308.

Bibliography of Alternative Sources of Nahjul
Balaghah

In the following bibliography, works written before or about the same time as Nahjul Balaghah (400/1009)
are indicated by asterisk, one for extant works and two for those which, apparently, have been lost.

An asterisk upon a title in the lists of sources indicates an edition of it used by the marhum Imtiyaz ‘Ali
Khan ‘Arshi, and its particulars are mentioned here after that of the edition of it referred to by ‘Abd al-
Zahra' al-Husayni.

This bibliography is based on those given by ‘Abd al-Zahra' (in vols. I & IV of his work), who,
unfortunately, does not mention the year of publication of many books, some of which may be presumed



to have been undated by the publishers.

AL-'ABI, Abu Sa’id Mansur ibn al-Husayn
(d. 422/1031),

* Nathr al-durar.
‘ABD AL-JABBAR, al-Qadi
(d. 415/1024),

* al-Mughni.
ABU AL-FARAJ, ‘Ali ibn al-Husayn al-'Isfahani
(d. 356/967),

* Kitab al-'Aghani, Bulaq, Egypt, 1285.
* Maqatil al-Talibiyyin, ed., by al-Sayyid Ahmad al-Saqar, Cairo.

ABU MIKHNAF, Lut ibn Yahya al-'Azdi
(d. 157/773),

** al-Khutbat al-zahra' li Amir al-Mu'minin (A).
** al-Jamal.

ABU NU’AYM, ‘Abd Allah ibn Ahmad al-'Isfahani
(d. 402/1011),

* Hilyat al-'awliya' wa tabaqat al-'asfiya, Matba’at al-Sa’adah, Cairo, 1351.
* Ta'rikh Isbahan, Beirut.

ABU TALIB, Yahya ibn al-Husayn al-Husayni
(d. 424/1033),

* al-'Amali, Mu'assasat al-'A’lami, Beirut.
ABU TALIB AL-MAKKI
(d. 382 or 386/992 or 996),

* Qut al-qulub, Cairo.
ABU ‘UBAYD,
al-'Amwal, Cairo.
AHMAD ibn Hanbal
(d. 241/855),

* Kitab al-zuhd, manuscript in al-Maktabat al-Zahiriyyah, Damascus.
** Kitab al-fada'il.

AL-'AHWAZI, al-Husayn ibn Sa’id
(3rd/9th century),

** Kitab al-zuhd,
** Kitab al-du’a'wa al-dhikr.

AL-'AMIDI
(d. 588/1192),
Ghurar al-hikam wa durar al-kalim, ed. Ahmad Shawqi, Matba’at al-Nu’man, Najaf.
AL-'ALUSI,
Bulugh al-'irab fi ahwal al-’Arab, ed. Muhammad Bihjat al'Athiri, Cairo.
AL-SAYYID AL-'AMIN, al-’Amili
A’yan al-Shi’ah, Baghdad.
AL-'AMINI
al-Ghadir, 2nd ed., Tehran 1372.
ASAD HAYDAR



al-'Imam al-Sadiq wa al-madhahib al-'arba’ah, Najaf.
AL-’ASKARI, al-'Imam
(d. 260/873),

* Tafsir al-Qur'an (ascribed), Iran.
AL-’ASKARI, Abu Hilal
(d. after 395/1004),

* al-'Awa'il, Cairo.
* Jamharat al-'amthal, ed. Muhammad Abu al-Fadl Ibrahim and ‘Abd al-Majid Qatamish, Cairo,1384 H.

* al-Sina’atayn, ed. Muhammad ‘Ali al-Bajadi and Muhammad Abu al-Fadl Ibrahim, Dar Ihya' al-Kutub
al-’Arabiyyah; Cairo, 1371/ 1952.

* Diwan al-Ma’ani.
AL-’ASKARI, Abu Ahmad al-Hasan ibn ‘Abd Allah ibn Sa’id
(d. 382/992),

** al-Zawajir wa al-mawa’iz
* al-Tashif wa al-tahrif, Cairo.
* al-Masun, ed. ‘Abd Allah Harun, Kuwait.

AL-’AYYASHI, Abu al-Nadr Muhammad ibn Mas’ud
(d. 300/912),

* Tafsir al-’Ayyashi, al-Matba’ah al-’Ilmiyyah, Qumm, 1380H.
** Zuhd Amir al-Mu'minin (A).

AL-'AZHARI
(282-370/895-980),

* Tahdhib al-lughah, Cairo.
AL-BAGHDADI, al-Khatib
(d. 462/1069),
Ta'rikh Baghdad, Cairo, also al-'A’lami, Beirut.
AL-SHAYKH AL-BAHA'I, Baha' al-Din al-’Amili
al-'Arba’in, Iran, 1310.
AL-BAHRANI, Kamal al-Din Maytham ibn ‘Ali
(d. c. 679/1280)
Sharh Nahjul Balaghah, Mu'assasat al-Nasr, Tehran, 1384.
Minhaj al-’Arifin, manuscript.
AL-BAHRANI, al-Sayyid Hashim
(d. 1107 or 1109/1695 or 1697),
al-Burhan fi tafsir al-Qur'an, Iran.
AL-BALADHURI, Ahmad ibn Yahya
(d. 279/892),

* Ansab al-'ashraf, Cairo, 1955.
* Futuh al-buldan.

AL-BAQILLANI, Abu Bakr Muhammad ibn al-Tayyib
(d. 372/982),

* I’jaz al-Qur'an, ed. Sayyid Ahmad al-Sagar, Dar al-Ma’arif, Cairo.
AL-BARQI, Ahmad ibn Muhammad Ibn Khalid
(d. 274 or 280/887 or 893);

* al-Mahasin, al-Matba’at al-Haydariyyah, Najaf, 1384.
AL-BAYHAQI, Ibrahim ibn Muhammad
(386-470/996-1077),



al-Mahasin wa al-masawi, Beirut.
AL-BAYHAQI, Zayd ibn Muhammad
Hilyat al-'ashraf, Egypt.
AL-BUKHARI

* Sahih, Egypt.
AL-DAYLAMI, al-Hasan ibn al-Hasan
(8th/14th century),
Irshad al-qulub ila al-sawab, Beirut.
A’lam al-Din
AL DHAHABI, Muhammad ibn Ahmad
(d. 748/1348),
Mizan al-'i’tidal fi naqd al-rijal, Cairo 1382
AL-DINAWARI, Abu Hanifah
(d. 290/903),

* al-'Akhbar al-tiwal, ed. ‘Abd al-Mun’im ‘Amir and Dr. Jamal al-Din al-Shayyal, Cairo, 1960
AL-FATTAL, al-Nishaburi
(d. 508/1114),
Rawdat al-wa’izin, Najaf, 1384.
FURAT AL-KUFI, Ibn Ibrahim ibn Furat
(3rd/9th century),

* Tafsir Furat al-Kufi, al-Matba’at al-Haydariyyah, Najaf.
AL-GHAZZALI
(d. 505/1111),
Ihya' ‘ulum al-Din, Matba’at al-'Istiqamah, Cairo.
AL-HAFFAR, Abu al-Fath Hilal ibn Muhammad ibn Ja’far
(d. 414/1023),

** al-'Amali,
** al-'Insaf.

AL-HAKIM al-Nishaburi
(c. 321-405/933-1014),

* al-Mustadrak ‘ala al-Sahihayn, Cairo.
AL-HARRANI, Ibn Shu’bah
(d. 380/990),

* Tuhaf al-’uqul, Mu'assasat al-'A’lami li al-Matbu’at, Beirut.
AL-HARAWI, Abu ‘Ubaydah Ahmad ibn Muhammad
(d. 401/1010),

* al-Jam’ bayn al-gharibayn, manuscript in al-Maktabat al-Zahiriyyah, Damascus, No. 5
lughah/1588/50.
AL-HAYTHAMI, Nur al-Din ‘Ali ibn Abi Bakr
(d. 807/1404),
Majma’ al-zawa'id wa manba’ al-fawa'id.
AL-HIMYARI, Abu al-’Abbas ‘Abd Allah ibn Ja’far al-Qummi
(d. after 290/903),

* Qurb al-'isnad, al-Matba’at al-Haydariyyah, Najaf.
AL-HURR AL-’AMILI, Muhammad ibn al-Hasan
(1032-1104/1622-1692),



Wasa'il al-Shi’ah, Tehran, 1383.
Amal al-'amil, Najaf.
AL-HUSARI,
Zahr al-'adab, Cairo.
IBN ‘ABD AL-BARR
(d. 463/1070),
al-'Isti’ab, Egypt.
Jami’ bayan al-’ilm wa fadlih, Cairo.
IBN ‘ABD RABBIH al-Maliki
(d. 328/939),

* al-’Iqd al-farid, al-Matba’at al-'Azhariyyah, Cairo, 1321. (*Egypt, 1293).
IBN ABI AL-HADID
(d. 655/1257),
Sharh Nahjul Balaghah, Egypt, 1329.
al-Hikam al-manthurah.
IBN ‘ASAKIR
(499-571/1105-1175),
Ta'rikh Dimashq, manuscript in al-Maktabat al-Zahiriyyah, Damascus.
IBN A’THAM, Abu Muhammad Ahmad al-Kufi
(d. 314/926),

* al-Futuh, Hyderabad 1388.
IBN AL-'ATHIR, ‘Izz al-Din Abu al-Hasan ‘Ali
(d.630/1233),
Usd al-ghabah, Bulaq, Egypt.
al-Kamil fi al-ta'rikh, Beirut.
IBN AL-'ATHIR, Majd al-Din Abu al-Sa’dat al-Mubarak
(d. 606/1210),
al-Nihayah fi gharib al-hadith wa al-'athar, Cairo.
IBN DA'B, ‘Isa ibn Yazid ibn Bakr ibn Da'b,

* Kitab Ibn Da'b, quoted in al-Saduq, al-Khisal, 114 and al-Majlisi, Bihar, IX, 450.
IBN DURAYD, Abu Bakr Muhammad ibn al-Hasan al-'Azdi al-Basri
(d. 321/933),

* al-'Ishtiqaq, ed. by ‘Abd al-Salam Harun, Matba’at al-Sunnat al-Muhammadiyyah; Cairo,1378.
* al-Mujtana,
* al-Mu'talif wa al-mukhtalif.

IBN AL-FAQIH, Abu Bakr Ahmad ibn Ibrahim al-Hamdani
(d. 300/912),

* al-Buldan, Leiden,1885.
IBN HAJAR al-’Asqalani
(d. 852/1448),
al-'Isabah,
Lisan al-mizan, Beirut.
IBN HUDHAYL, Abu al-Hasan ‘Ali,
‘Ayn al-'adab wa al-siyasah, in al-Watwat's Ghurar al-khasa'is, Egypt,1318.
IBN AL-JAWZI, Abu al-Faraj
(d. 597/1200),



Talbis Iblis, Cairo,
Safwat al-safwah, Halab, 1389.
al-Muntazim, Cairo.
IBN KATHIR, Isma’il ibn ‘Umar
(d. 774/1372),
al-Bidayah wa al-nihayah, Cairo.
IBN KHALLIKAN
(608-681/1211-1282),
Wafayat al-'a’yan, ed. al-Shaykh Muhammad Muhyi al-Din ‘Abd al-Hamid, Cairo.
IBN MISKAWAYH
(d. 421/1030),

* Tajarib al-'umam.
IBN AL-MU’TAZZ, ‘Abd Allah al-’Abbasi
(d. 296/908),

* al-Badi’, ed. by Muhammad ibn al-Mun’im al-Khafaji, Cairo.
IBN AL-NADIM, Muhammad ibn Ishaq
(d. 438/1046),
al-Fihrist, Tehran.
IBN QUBBAH al-Razi
(late 3rd & early 4th century),

** al-'Insaf fi al-'Imamah.
IBN QUTAYBAH al-Dinawari
(d. 276/889),

* al-Ma’arif, Dar al-Kutub al-Misriyyah, Cairo.
* Gharib al-hadith, manuscript (No. 1571) in al-Maktabat al-Zahiriyyah, Damascus.
* ‘Uyun al-'akhbar, Dar al-Kutub al-Misriyyah, Cairo,1925.
* al-'Imamah wa al-siyasah, ed. Mustafa al-Halabi al-Babi, Cairo, 1377.

IBN QUBBAH al-Razi, Abu Ja’far Muhammad ibn ‘Abd al-Rahman
(early 4th/10th century)

** al-'Insaf fi al-'Imamah.
IBN SA’D, Katib al-Waqidi
(d. 230/844),

* al-Tabaqat al-kubra, Leiden.
IBN SALAM, Abu ‘Ubayd al-Qasim al-Harawi
(d. 223/838),

* Gharib al-hadith, two manuscripts of it exist, one in al-Maktabat al-Mahmudiyyah, al-Madinah, dated
1106, and the other in the library of Shaykh al-'Islam ‘Arif Hikmat in the same city, dated 666.
IBN SHAHR ASHUB
(d. 588/1192),
Manaqib Al Abi Talib, Iran.
Ma’alim al-’ulama', Najaf.
IBN SHAKIR
(d. 457/1065),
Fawat al-Wafayat, Egypt.
IBN SHAMS al-Khilafah, Ja’far
(543-622/1148-1225),
al-'Adab, Matba’at al-Sa’adah, Cairo.



IBN AL-SABBAGH al-Maliki
(d. 8S5/1451),
al-Fusul al-muhimmah, Najaf.
IBN TALHAH al-Shafi’i, Kamal al-Din Muhammad
(d. 652/1254),
Matalib al-sa'ul, Najaf.
IBN TAWUS, al-Sayyid ‘Ali
(d. 664/1265)
al-Yaqin, Najaf,
Kashf al-mahajjah,
Faraj al-mahmum.
IBRAHIM ibn al-Husayn ibn Dizil al-Muhaddith
(d. 281/894),

** Siffin.
IBRAHIM ibn al-Sari ibn Sahl al-Nahwi
(d. 311/923),

* al-'Amali.
AL-'IBSHIHI, Baha' al-Din Muhammad
(d. 850/1446),
al-Mustatraf fi kull fann mustazraf, Egypt.
AL-'IRBILI, Baha' al-Din ‘Ali ibn ‘Isa
(d. 692/1293),
Kashf al-ghummah, Najaf.
AL-'ISKAFI, Abu Ja’far Muhammad ibn ‘Abd Allah
(d. 240/854),

** Naqd al ‘Uthmaniyyah.
ISMA’IL ibn Musa ibn Ja’far al-Saduq
(2nd/8th century)

** al-Ja’fariyyat (or al-'Ash’athiyyat).
AL-JAHISHYARI, Abu ‘Abd Allah Muhammad ibn ‘Abdus
(d. 331/942),

* al-Wuzara' wa al-kuttab, 1st ed. Egypt.
AL-JAHIZ, Abu ‘Uthman
(d. 255/869),

* al-Bukhala', Beirut.
* al-Bayan wa al-tabyin, al-Matba’at al-’Ilmiyyah, Cairo, 1311 H.
* al-Hayawan, Beirut.
* al-Rasa'il, ed. ‘Abd al-Salam Harun, Cairo.

* al-Mi'at al-mukhtarah min kalam al-'Imam (A), printed several times in Iran and Lebanon; for existing
manuscripts, see ‘Abd al-Zahra', I, 61

* al-Mahasin wa al-'addad, Cairo.
AL-JALLUDI, ‘Abd al-’Aziz ibn Yahya al-Basri
(d. 332/943),

** al-Malahim.
** al-Siffin.

AL-JAWHARI, Ahmad ibn ‘Abd al-'Aziz
(d. 262/875),



** Ziyadat al-Saqifah.
** al-Saqifah.

AL-JAWHARI, Isma’il ibn Hammad
(d. 395/1004),

* al-Sihah.
AL-JAZA'IRI, Ni’mat Allah
(d. 1112/1700),
al-'Anwar al-Nu’maniyyah, Iran.
AL-JUHANI, Zayd ibn Wahb
(d. 96/714),

** Khutab Amir al-Mu'minin ‘alayhi al-salam.
AL-KALBI, Abu al-Mundhir Hisham ibn Muhammad
(d. 204 or 206/819 or 821),

** Jamharat al-'ansab.
** Khutab ‘Ali karram Allah wajhah.

AL-KARAJAKI, Abu al-Fath Muhammad ibn ‘Ali
(d. 449/1057),
Kanz al fawa'id, Iran, 1323.
Ma’dan al-jawahir, ed. al-Sayyid Ahmad al-Husayni, Qumm.
al-Ta’ajjub.
KASHIF AL GHITA', al-Shaykh Hadi
Madarik Nahjul Balaghah, Najaf.
AL-KASHSHI, Abu ‘Amr Muhammad ibn ‘Umar ibn ‘Abd al-’Aziz
(d.368/ 978),

* Rijal al-Kashshi, Najaf.
AL-KHAZZAZ, ibn Khalid al-Kufi
(d. 310/922),

** Khutab Amir al-Mu'minin.
AL-KHWANSARI
Rawdat al-jannat, lithograph.
AL-KHUZA’I, Na’im ibn Hammad
(d. 228/842),

** Kitab al-fitan.
AL-KHU'I, Habib Allah
Minhaj al-bara’ah, 1st. ed., lithograph, Iran.
AL-KHWARAZMI, al-Khatib
(316-383/928-993)

* al-Manaqib, Najaf.
* Maqtal al-Husayn, Matba’at al-Zahra', Najaf.

AL-KINDI, Abu ‘Amr Muhammad ibn Yusuf
(d. 350/961),

* al-Wulat wa al-qudat, Cairo.
AL-KULAYNI, Muhammad ibn Ya’qub
(d. 329/940),

* al-Kafi (Usul and Furu’), Dar al-Kutub al-'Islamiyyah, Tehran, 1381.
* Rawdat al-Kafi, Najaf, 1385.



** al-Rasa'il.
AL-MADA'INI, Abu al-Hasan ‘Ali ibn al-Husayn
(d. 225/839),

** al-Jamal,
** Siffin.
** al-Khawarij.
** al-Futuh.
** Khutab ‘Ali (A) wa kutubuhu ila ‘ummalih.

AL-MAHMUDI
Nahj al-sa’adah fi mustadrak Nahjul Balaghah, Najaf.
AL-MAJLISI
(1037-1110/1627-1698),
Bihar al-'anwar, al-Matba’at al'Islamiyyah, Tehran.
Tanqih al-maqal, Najaf.
AL-MAMATIRI
Nuzhat al-'absar.
AL-MARZABANI, Muhammad ibn ‘Imran
(d. 384/994),

** al-Muniq.
MAS’ADAH ibn Sadaqah
(2nd/8th century),

** Khutab Amir al-Mu'minin (A) narrated from al-'Imam al-Sadiq (A).
AL MAS’UDI, ‘Ali ibn al-Husayn
(d. 333 or 345/944 or 956),

* Ithbat al wasiyyah, Najaf.
* Muruj al-dhahab, ed. al-Shaykh Muhammad Muhyi al-Din ‘Abd al Hamid, Cairo.

AL-MAWARDI
(d. 450/1058),
Adab al-dunya wa al-Din, Egypt.
A’lam al-nubuwwah, Cairo.
AL-MAYDANI
(d. 518/1124),
Majma’ al-'amthal, ed. al-Shaykh Muhammad Muhyi al-Din ‘Abd al-Hamid, Cairo.
AL-MUBARRAD, Abu al-’Abbas Muhammad ibn Yazid al-'Azdi al-Basri
(d. 285/898),

* al-Kamil, Dar al-’Ahd al-Jadid, Cairo.
* al-Fadil, ed. ‘Abd al-’Aziz al-Maymani, Dar al-Kutub al-Misriyyah; Cairo; 1375/1956.
* al-Muqtadab.

AL-MUFID, Muhammad ibn Muhammad ibn al-Nu’man
(d. 413/1022),

* al-'Ikhtisas, Iran, 1379.
* al-'Amali (or al-Majalis), al-Matba’at al-Haydariyyah Najaf, 1369.
* al-'Irshad, lithograph, Iran (*Iran, 1299)
* al-Fusul al-mukhtarah min al-’Uyun wa al-mahasin, Najaf, 1367.
* al-Jamal, al-Matba’ah al-Haydariyyah, Najaf, 1368 (*Najaf, undated).
** al-Maqna’ah.

AL MUFADDAL ibn Muhammad al-Dabbi



(d. 168/784)
** al-'Amthal.

MUHAMMAD ibn ‘Abd al-Wahhab
(d. 1206/1792)
Risalah usul al-'iman, al-Matba’at al-Salafiyyah, Cairo.
MUHAMMAD ibn Habib al-Baghdadi
(d. 245/859),
Asma' al-mughtalin min al-'ashraf fi al-Jahiliyyah wa al-'Islam, ed. ‘Abd al-Salam Harun, Cairo, 1374.

** al-'Amali.
MUHAMMAD ibn Qasim ibn Ya’qub
(d. 940/1460)
Ruwad al-'akhyar, Cairo, 1307.
AL-MURTADA, ‘Ali ibn al-Husayn
(d. 436/1044),

* al-'Amali (or Ghurar al fawa'id), Egypt, 1325.
* Ajwibat al-masa'il al-Tarabulusiyyah,manuscript.
* al-Shafi, Iran.

MUSLIM
* Sahih, Egypt.

AL-MUTTAQI, ‘Ali ibn Husam al-Din al-Hindi
(882-975/1477-1567),
Kanz al-’ummal
AL-NAJASHI
(372-450/982-1058),

* Rijal al-Najashi, Najaf.
AL-NASA'I
(d. 303/915),

* al-Khasa'is, Najaf.
NASR ibn Muzahim
(d. 202/817),

* Siffin, ed. ‘Abd al-Salam Harun, Egypt, (*Iran, 1300)
** Khutab ‘Ali (A)

AL-NU’MANI, Muhammad ibn Ibrahim, Ibn Abi Zaynab
(4th/l0th century),

* Kitab al-ghaybah, lithograph, Iran, 1317.
AL-NURI
(d.1320/1902)
Mustadrak al-Wasa'il, Tehran.
al-Sahifat al-’Alawiyyat al-thaniyah, Iran,1311.
Riyad al-Salihin
AL-NUWAYRI
(677-732/1278-1332),
Nihayat al-'arab fi al-funun wa al-'adab, Dar al-Kutub al-Misriyyah, Cairo.
AL-QADI AL-NU’MAN, Abu Hanifah ibn Muhammad
(d. 363/973),

* Da’a'im al-'Islam, ed. A.A.A. Faydi, Dar al-Ma’arif, Cairo, 1383/ 1963.



** Khutab Amir al-Mu'minin (A).
Ikhtilaf usul al-madhahib, ed. Mustafa Ghalib, Beirut, 1393.
al-Himmah fi ma’rifat al-'A'immah, Cairo.
AL-QALAQSHANDI
(756-821/1355-1418),
Subh al-'A’sha, Dar al-Kutub al-Misriyyah, Cairo.
AL-QALI, Abu ‘Ali Isma’il ibn al-Qasim al-Baghdadi
(d. 356/967),
al-'Amali, Dar al-Kutub al-Misriyyah, Cairo.
Dhayl amali al-Qali, Dar al-Kutub al-Misriyyah, Cairo.
AL-QADI AL-QUDA’I, Abu ‘Abd Allah Muhammad ibn Salamah ibn Ja’far al-Shafi’i
(d. 454/1062),
Dustur ma’alim al-hikam, ed. Jamil al-’Azm, Cairo.
AL-QUMMI, ‘Ali ibn Ibrahim
(3rd/9th century),
Tafsir al-Qummi, Najaf.
AL-QUNDUZI
(d. 1294/1877)
Yanabi’ al-mawaddah, 1st ed. al-'Astanah.
AL-SHARIF AL-RADI
(359-406/970-1015),
Talkhis al-bayan, ed. Muhammad ‘Abd al-Ghani Hasan, Cairo.

* Haqa'iq al-ta'wil, Najaf.
* Khasa'is al-'A'immah, Najaf,
* al-Majazat al-Nabawiyyah, Cairo.
* Diwan al-Radi, 1st ed, Cairo.

AL-RAGHIB al-'Isfahani
(d.502/1108),
Mufradat al-Qur'an, Cairo.
Muhadarat al-'udaba', al-Matba’at al-Sharqiyyah, Cairo.
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Letter 1: Addressed to the people of Kufa before
proceeding for the Battle of Jamal

Addressed to the people of Kufah at the time of his march from Medina to Basrah. 1

(من كتاب له (عليه السلام

إل أهل الوفة، عند مسيره من المدينة إل البصرة

From the servant of Allah, `Ali, the Commander of the faithful, to the people of Kufah who are foremost
among the supporters and chiefs of the Arabs.

.من عبدِ اله عل اميرِالْمومنين إلَ اهل الْوفَة، جبهة الانْصارِ وسنَام الْعربِ

Now, I am apprising you of what befell `Uthman so (correctly) that its hearing may be like its seeing.
People criticised him, and I was the only man from among the muhdjirun (immigrants) who asked him to
seek to satisfy (the Muslims) most and to offend them the least. As for Talhah and az-Zubayr, their
lightest step about him was hard and their softest voice was strong. `A'ishah too was in a rage with him.
Consequently, a group overpowered him and killed him. Then, people swore allegiance to me, not by
force or compulsion but obediently and out of free will.

اجِرِينهالْم نم لاجر نْتَف ،هلَينُوا عطَع نَّ النَّاسا هانيعك هعمونَ سي َّتثْمانَ حرِ عما نع مكخْبِرا ّندُ، فَاعا بما
نانَ مكو ،يفنا الْعهِمدَائح فَقراو ،جيِفالْو يها فمرِهينُ سوها ريبالزةُ وانَ طَلْحكو ،هتَابع لقاه، وتَابعتاس رثكا
رِينخَيم ينعطَائ لب ،رِينبجم لاو ينهرَتسم رغَي النَّاس نعايبو ،فَقَتَلُوه مقَو لَه يحتب، فَافَلْتَةُ غَض يهشَةَ فائع.

You should know that Medina has been vacated by its residents and they have abandoned it. It is boiling
like a huge cooking pot and rebellion is fixed on its axis moving with full force. So, hasten towards your
amir (commander) and proceed forward to fight your enemy, if so wills Allah to Whom belongs Might and
Majesty.

واعلَموا انَّ دار الْهِجرة قَدْ قَلَعت بِاهلها وقَلَعوا بِها، وجاشَت جيش الْمرجل، وقَامتِ الْفتْنَةُ علَ الْقُطْبِ، فَاسرِعوا
لج و عز هال نْ شَاءا ،مِكدُوع ادهوا جادِربو ،ميرِكما َلا.



1. Ibn Maythman writes (in Sharh Nahjul Balaghah al-balaghah, vol.4, p.338) that when on hearing about the mischief-
mongering of Talhah and az-Zubayr, Amir al-mu'minin set off for Basrah, he sent this letter to the people of Kufah through
Imam al-Hasan and `Ammir ibn Yasir from al-Ma' al-`Adhb, while Ibn Abi'l-Hadid has written (in Sharh Nahjul Balaghah al-
balaghah, vol.14, pp.8, 16; at-Tabari, vol.1, p.3139; and Ibn al-Athir, vol.3, p.223) that when Amir al-mu `minin camped at
ar-Rabadhah, he sent this letter through Muhammad ibn Ja'far ibn Abi Tilib and Muhammad ibn Abi Bakr. In this letter Amir
al-mu 'minin has clearly thrown light on the point that the assassination of `Uthman was the result of the efforts of `A'ishah,
Talhah and az-Zubayr, and that it was they who took a prominent part in it. In fact, `A'ishah went beyond her bounds and
exposed his shortcomings in public meetings and ordered that he should be killed. Thus, ash-Shaykh Muhammad `Abdub
has written: 
Once `Uthman was on the pulpit when Umm al-mu `minin `A'ishah took out the shoes and the shirt of the Prophet (may
Allah bless him and his descendants) from under her veil and said: "These are the shoes of the Messenger of Allah and his
shirt, not yet decayed, while you have altered his religion and changed his sunnah." Upon this, hot words followed between
them when she said, "Kill this Na'thal," symbolising him as a long bearded Jew (of that name). (Nahjul Balaghah al-bala-
ghah, printed in Egypt, vol.2, p.3; also see Ansab al-ashraf, vol.5, p.88; Abu'l-Fida', vol.1, p.172). 
People were already displeased with `Uthman, so this event increased their boldness and they surrounded him so that he
might mend his ways or abdicate from the caliphate. In these circumstances, there was serious apprehension that if he did
not accept either of the two alternatives he would be killed. All this was observed by `A'ishah, but she paid no heed to it
and, leaving him in the siege, decided to leave for Mecca, although on this occasion Marwan ibn al-Hakam and `Attab ibn
Asid did say to her, "If you postpone your departure it is possible his life may be saved and this crowd may disperse"
whereupon she said that she had decided to go for hajj (pilgrimage) and that that could not be changed. Then Marwan
recited this couplet by way of a proverb:
Qays set fire to my cities, and when they came into flames he slipped away saving himself clear of it. 
Similarly, Talhah and az-Zubayr were (also) in rage against him and they were ever forward in fanning this fire and
intensifying the opposition. From this angle they were, to a great extent, taking part in his assassination and responsible for
his blood. Other people also knew them in this perspective and regarded them as his murderers, while their supporters too
were not able to offer any explanation (for absolving them). Thus, Ibn Qutaybah writes that when al-Mughirah ibn Shu'bah
met `A'ishah at Awtas he asked her: 
"O' Umm al-mu'minin, where are you bound for." She replied, "I am going to Basrah." He inquired for what purpose and she
replied, "To avenge `Uthman's blood." He said, "But his assassins are with you." Then he turned to Marwan and enquired
where he was going. He replied that he too was going to Basrah. He enquired the purpose and the reply was "to avenge
`Uthman's blood." Then he said, "Uthman's assassins are with you. These Talhah and az-Zubayr have killed him." (al-
Imamah was `siyasah, vol.1, p.60) 
In any case, when, after laying the blame on Amir al-mu'minin, this group who had killed `Uthman reached Basrah, Amir al-
mu'minin also rose to quell this mischief and wrote this letter to the people of Kufah to seek their support. Upon this their
combatants and warriors rose in large numbers and enlisted in his army. They faced the enemy with full courage which
Amir al-mu'minin also acknowledged. Thus, the letter hereafter is in acknowledgement of this very fact.

Letter 2: Written to the people of Kufah after the
victory of Basrah

،ومن كتاب له (عليه السلام) إليهم



بعد فتح البصرة

May Allah reward you, townsmen (of Kufah), on behalf of a member of your Prophet's family, with the
best reward that He bestows on those who act in obedience to Him, and on those who thank Him for His
bounties. Surely, you heard (me) and obeyed, and when you were called you promptly responded.

تُمعمفَقَدْ س ،هتمعنل رِينالشَّاكو ،هتبِطَاع ينلامزِي الْعجا يم نسحا مِتِ نَبِييب لها نر عصم لها نم هال ماكزجو
تُمبجفَا يتُمعدو ،تُمطَعاو.

Letter 3: To the Qadhi (judge) of Kufa, Shurayh
b. Haarith when he purchased a costly house

Shurayh bin Haarith had been holding an important post during the previous regimes. Imam Ali (a) had
also appointed him as a Qadhi (Chief Judge) of Kufa. It was brought to the notice of Imam Ali (a) that he
had purchased a house for himself in the city (rather a costly and expensive house, perhaps more
expensive and luxurious than his status demanded and that too rather at a cheaper price).

Imam Ali (a) called him and asked of him: "I am given to understand that you have purchased this house
for eighty dinars and a sales deed has also been completed regularizing it with signatures of witnesses".

Shurayh replied, "O Amir al-Mu'minin this is a fact". Hearing this Imam Ali (a) felt annoyed and said to
him: "Shurayh be warned that a thing (death) will come to you; it will not take any notice of this sales
deed nor will it accept the testimony of the witnesses but it will take you out of this house alone and
unattended and will drag you to your grave.

And before such a thing happens, you must think well over the fact whether you have purchased this
house with the money which does not belong to you but to somebody else and whether the purchase
price was acquired with foul means or it was an ill-gotten wealth, which met its cost, if it was so, then
remember that you will part (through death) with this house and in the bargain you will lose your place in
Paradise.

If you had come to me prior to this transaction I would have drafted such a sales deed for you that you
would not have cared to purchase this property even for a dirham. You know what the transfer deed
would have been like, it would have been phrased in the following words:



(ومن كتاب كتبه (عليه السلام

لشريح بن الحارث قاضيه

It is related that Shurayh ibn al-Harith (al-Kindi) who was Amir al-mu'minin's Qadi (judge) at Kufah
during his tenure purchased a house for eighty Dinars. When it became known to Amir al-mu'minin he
sent for him and said to him: I have come to know that you have purchased a house for eighty Dinars,
and that you have written a document for it and put witnessing on it. Shurayh, replied: Yes, Amir al-
mu'minin, it is so. Amir al-mu'minin cast an angry look at him and said to him:

،روي أنّ شريح بن الحارث قاض أميرالمؤمنين(عليه السلام) اشترى عل عهده داراً بثمانين ديناراً

:فبلغه (عليه السلام) ذلك، فاستدع شريحاً، وقال له

.بلَغَن انَّكَ ابتَعت داراً بِثَمانين دِينَاراً، وكتَبت لَها كتَاباً، واشْهدْت فيه شُهوداً

:فقال شريح: قد كان ذلك يا أميرالمؤمنين. قال: فنظر إليه(عليه السلام) نظر مغضب ثم قال له

O Shurayh, beware, shortly one body (the angel of death) will come to you who will not look at the
document, nor question you about your evidence but take you out of it far away and deposit you in your
grave quite alone. Look! O Shurayh, if you have purchased this, house from money other than yours or
paid the price from unlawful source, you have incurred loss of this world as well as of the next. If you
had come to me at the time of purchase I would have written for you a document on this paper and then
you would not have liked to purchase the house even for one Dirham, not to speak of more. That
document is this:-

َكَ إلملسيصاً، وا شَاخنْهكَ مخْرِجي َّتكَ، حِنَتيب نلُكَ عاسي لاتَابِكَ، وك ف نْظُري لا نيكَ متايس نَّها اما ،حيا شُري
قَبرِكَ خَالصاً. فَانْظُر يا شُريح لا تَونُ ابتَعت هذِه الدَّار من غَيرِ مالكَ، او نَقَدْت الَّثمن من غَيرِ حلالكَ! فَاذَا انْت قدْ
،خَةالنُّس هذِه َلتاباً علَكَ ك تتَبَل تيا اشْتَركَ مائرنْدَ شع تَنتَيا نْتك نَّكَ لَوا اما !ةرخالا اردا والدُّنْي ارد ترخَس
:فَلَم تَرغَب ف شراء هذِه الدَّارِ بِدِرهم فَما فَوق. والنسخة هذه

This is about a purchase made by a humble slave (of Allah) from another slave ready to depart (for the
next world). He has purchased a house out of houses of deceit in the area of mortals and the place of
those liable to perish. This house has four boundaries as follows: The first boundary is contiguous to



sources of calamities; the second boundary adjoins the sources of distress; the third boundary adjoins
devastating desire; and the fourth boundary adjoins deceitful Satan and towards this opens the door of
this house.

طَّةخو ،ينبِ الْفَانانج نورِ، مارِ الْغُرد ناراً مد نْهى ماشْتَر ،يللرحل جزْعِت قَدْ ايم نم ،يلدٌ ذَلبى عا اشْتَرهذَا م
اعود َلا ِنْتَهي دُّ الثَّانالْحفَاتِ، والا اعود َلا ِنْتَهي لودُّ الاةٌ: الْحعبرا دُودح الدَّار هذِه عمتَجو ،ينالالْه
هذِه ابعُ بشْري يهفغْوِي، وطَانِ الْمالشَّي َلا ِنْتَهي ابِعدُّ الرالْحدِي، ورى الْموالْه َإل ِنْتَهي ثدُّ الثَّالالْحيباتِ، وصالْم
.الدَّارِ

This house has been purchased by one who has been waylaid by desires from one who is being driven
by death at the price of leaving the honour of contentment and entering into the humility of want and
submissiveness. If the purchaser encounters some (evil) consequences of this transaction then it is for
him who dismantles the bodies of monarchs, snatches the lives of despots, destroys the domain of
Pharaoh like Kisras, 1 Caesars,2 Tubba`s 3 and Himyars 4 and all those who amass wealth upon wealth
and go on increasing it, build high houses and decorate them and collect treasures and preserve them,
as they claimed according to their own thinking, for children to take them to the place of accounting and
judgement and the position of reward and punishment. When the verdict will be passed those who stood
on falsehood would then be the losers. (Qur'an, 40: 78)

This document is witnessed by intelligence when it is free from the shackles of desires and safe from the
attachments to this world.

اشْتَرى هذَا الْمغْتَر بِالامل، من هذَا الْمزعج بِالاجل، هذِه الدَّار بِالْخُروج من عزِ الْقَنَاعة، والدُّخُولِ ف ذُلِ الطَّلَبِ
،ةابِرببِ نُفُوسِ الْجاللُوكِ، وسالْم امسجا لْبِلبم َلك، فَعرد نى مما اشْتَريشْتَرِي فكَ هذَا الْمردا افَم ،ةاعرالضو
ومزِيل ملْكِ الْفَراعنَة، مثْل كسرى وقَيصر، وتُبع وحمير، ومن جمع الْمال علَ الْمالِ فَاكثَر، ومن بنَ وشَيدَ،
عضومابِ، وسالْحضِ ورفِ الْعقوم َليعاً امج مهشْخَاصلَدِ، الْول همعبِز نَظَرتَقَدَ، وواع خَراددَ، ونَجو فزَخْرو
(الثَّوابِ والْعقَابِ، إذَا وقَع الامر بِفَصل الْقَضاء، (وخَسر هنَا لكَ الْمبطلُونَ

.شَهِدَ علَ ذلكَ الْعقْل اذَا خَرج من اسرِ الْهوى، وسلم من علائق الدُّنْيا

1. Kisra, is the Arabicised form of "Khusraw" which means a King whose domain of rule extends to a vast area. This was
the title of the rulers of Iran.
2. Caesar, was the title of the rulers of Rome, which in Latin means that child whose mother dies before delivery and who is
extractedby cutting open her body. Since among the Kings of Rome, Augustus was born like this he was known by this
name and after that this word was adopted as the title of every ruler. 
3. Tubba', is an appellation of each of the Kings of Yemen who possessed Himyar and Hadramawt. Their names have been
mentioned in the holy Qur'an in chaps. 44:37 and 50:14.
4. Himyar, originally, an important tribe in the ancient Sabaean kingdom of south-western Arabia; later the powerful rulers
of much of southern Arabia from c. 115 BC to c. AD 525. The Himyarites were concentrated in the area known as Dhu



Raydan (later called Qataban) on the coast of present-day Yemen; thus they were probably aided in the overthrow of their
Sabaean kinsmen by the discovery of a sea route from Egypt to India, which deprived the inland Sabaean kingdom of its
former importance as a centre for overland trade. The Himyarites (classical Homeritae) inherited the Sabaean language
and culture, and from their capital at Zafar their power at times extended eastward as far as the Persian Gult and northward
into the Arabian Desert. At the beginning of the 4th century AD the Himyar capital was moved northward to San'a, and later
in that century both Christianity and Judaism gained firm footholds in the area. Internal disorders and changing trade routes
caused the kingdom to decline, and in 525, after several unsuccessful attempts, Abyssinian invaders finally crushed the
Himyarites. A Himyar apeal to Persia for aid led to Persian control in 575. (The New Encyclopaedia Britanica [Micropaedia],
vol.5, p.49, ed. 1973-1974)

Letter 4: To one of the officers of his army

(ومن كتاب كتبه (عليه السلام

إل بعض امراء جيشه

If they 1 return to the umbrella of obedience then this is all that we want. But if the condition of these
people points out towards disruption and disobedience then, taking with you those who obey you, rush
upon those who disobey you, and while you have those with you who follow you do not worry about
those who hold back from you, because the absence of a halfhearted man is better than his presence,
and his sitting down is better than his rising up.

َلكَ اطاعا ندْ بِمانِ فَانْهيصالْعقَاقِ وّالش َلا مبِالْقَو ورمافَتِ الانْ تَواو ،بفَذَاكَ الَّذِي نُح ةالطَّاع لظ َلوا اادنْ عفَا
نم َغْنا هودقُعو ،ودِهشُه نم رخَي هيبغم ارِهَتنَّ الْمنْكَ، فَاع ستَقَاع نمكَ ععم انْقَاد نبِم تَغْناساكَ، وصع نم
هوضنُه.

1. When `Uthman ibn Hunayf, the Governor of Basrah informed Amir al-mu 'minin of the arrival of Talhah and az-Zubayr in
Basrah and of their intentions, Amir al-mu 'minin wrote this letter to him, wherein he has instructed him that in case the
enemy was bent on fighting, when facing him he should not enlist on his side those who on the one hand showed
consideration for the personalities of `A'ishah, Talhah and az-Zubayr and who on the other hand had agreed to fight against
them merely by persuasion, because such people could not be expected to fight steadfastly nor could they be depended
upon. Rather, such people would try to dishearten others too. Therefore, it was only good to leave aside such people.



Letter 5: To al-Ash'ath ibn Qays (al-Kindi), the
Governor of Azarbaijan

(ومن كتاب له (عليه السلام

إل الاشعث بن قيس عامل أذربيجان

Certainly, your assignment 1 is not a morsel for you, but it is a trust round your neck, and you have been
charged with the protection (of the people) on behalf of your superiors. It is not for you to be oppressive
towards the ruled, nor to risk yourself save on strong grounds. You have in your hands the funds which
are the property of Allah, to Whom belongs Might and Majesty, and you hold its charge till you pass it on
to me. Probably, I will not be one of the bad rulers for you, and that is an end to the matter.

لاة، ويعر ف نْ تَفتَاتلَكَ ا سقَكَ، لَيفَو نمل عتَرسم نْتاانةٌ، ومكَ انُقع ف نَّهلة، وملَكَ بِطُع سلَكَ لَيمنَّ عاو
تُخَاطر الا بِوثيقَة، وف يدَيكَ مال من مالِ اله عزوجل، وانْت من خُزانه حتَّ تُسلّمه الَ، ولَعلّ الا اكونَ شَر ۇلاتكَ
ملاالسلَكَ، و.

1. When Amir al-mu'minin was free from the battle of Jamal he wrote to al-Ash'ath ibn Qays (al-Kindi) who had been the
Governor of Azarbayjan from the days of `Uthman, to send the revenue and levies of his province. But since he had fears
about the future of his position and assignment, he intended to swallow all this money like other officers of `Uthman.
Therefore, when this letter reached him he sent for his chief associates and after mentioning this letter to them said: "I fear
that this money will be taken away from me; I therefore intend to join Mu`awiyah." Whereupon those people said that it was
a matter of shame to leave kith and kin and seek refuge with Mu'awiyah. Consequently, on the advice of these people he
postponed his idea to run away but did not agree to part with the money. On getting this information Amir al-mu'minin sent
Hujr ibn `Adi al-Kindi to bring him to Kufah. He persuaded him and brought him to Kufah. On reaching there his kit was
found to contain four hundred thousand Dirhams out of which Amir al-mu'minin
left thirty thousand for him and deposited the rest in the public treasury.

Letter 6: To Mu`awiyah (ibn Abi Sufyan)

(ومن كتاب له (عليه السلام



إل معاوية

Verily, those who swore allegiance to Abu Bakr, `Umar and `Uthman have sworn allegiance 1 to me on
the same basis on which they swore allegiance to them. (On this basis) he who was present has no
choice (to consider), and he who was absent has no right to reject; and consultation is confined to the
muhajirun and the ansar. If they agree on an individual and take him to be Caliph it will be deemed to
mean Allah's pleasure.

If any one keeps away by way of objection or innovation they will return him to the position from where
he kept away. If he refuses they will fight him for following a course other than that of the believers and
Allah will put him back from where he had run away.

By my life, O Mu'awiyah, if you see with your intellect without any passion you will find me the most
innocent of all in respect of `Uthman's blood and you will surely know that I was in seclusion from him,
unless you conceal what is quite open to you (and accuse me of a crime I have not committed). Then
you may commit any outrage (on me) as you wish and that is an end to the matter.

انَّه بايعن الْقَوم الَّذِين بايعوا ابا بر وعمر وعثْمانَ علَ ما بايعوهم علَيه، فَلَم ين للشَّاهدِ انْ يخْتَار، ولا للغَائبِ انْ
نع جنْ خَرفَا ،ه رِضكَ لانَ ذلاماً كما هومسل وجر َلوا ععتَمنِ اجارِ، فَانْصالاو اجِرِينهلْمى لا الشُّورإنَّمو ،دري
َّلا تَوم هال هلاوو ،يننموالْم بِيلس رغَي هاعبّات َلع قَاتَلُوه بنْ امنه، فَا جاخَرم َلا وهدة ربِدْعون ابِطَع خَارِج مرِهما.

ولَعمرِي، يا معاوِيةُ، لَئن نَظَرت بِعقْلكَ دونَ هواكَ لَتَجِدَ نّ ابرا النَّاسِ من دم عثْمانَ، ولَتَعلَمن انّ كنْت ف عزلَة
ملاالسدَا لَكَ! وا بم نفَتَج ; َّننْ تَتَجا لاا ،نْهع.

1. When all the people of Medina unanimously swore allegiance to Amir al-mu`minin, Mu`awiyah refused to acquiesce
apprehending danger for his own power, and in order to contest Amir al-mu'minin's caliphate he concocted the excuse that
it had not been agreed to unaulmously and that there fore after cancelling it there should be another general election,
although the caliphate from which (the process of) election was started was the result of a timely situation. There was no
question of the common vote therein so that it could be called the result of the people's election. However, it was imposed
on the people and assumed to be their verdict. From then it became a principle that whomever the nobles of Medina
elected would be deemed to represent the entire world of Islam and no person would be allowed to question it, whether he
was present at the time of election or not. In any case, after the establishment of the principle, Mu`awiyah had no right to
propose a re-election nor to refuse allegiance when he had in practice recognized these caliphates which, it was alleged,
had been settled by the important people of Medina. That is why when he held this election to be invalid and refused
allegiance,
Amir al-mu'minin pointed out to him the (recognized) way of election and demolished his argument. It was a method known
as arguing with the adversary on the basis of his wrong premises so as to demolish his argument, since Amir al-mu'minin
never at any state regarded consultation (with chiefs) or the common vote to be the criterion of validity of the caliphate.
Otherwise, in connection with the caliphate about which it is alleged that they were based on the unanimity of the muhajirun
and the ansar, he would have regarded that unanimity of vote as a good authority and held them as valid; but his refusal for
allegiance in the very first period, which cannot be denied by anyone, is a proof of the fact that he did not regard these self-



concocted methods as the criterion of (validity of) the caliphate. That is why at all times he continued pressing his own case
for the caliphate, which was also established on the basis of the Prophet's saying and deeds. However, to place it before
Mu`awiyah meant opening the door to questions and answers. He therefore attempted to convince him with his own
premises and beliefs so that there could be no scope for interpretation or for confusing the matter, in fact Mu'awiyah's real
aim was to prolong the matter so that at some point his own authority might get support.

Letter 7: To Mu'awiyah

(ومن كتاب منه (عليه السلام

إليه (معاوية) أيضاً

I have received from you the packet of unconnected advices and the embellished letter. You have
written it because of your misguidance, and despatched it because of lack of wisdom. This is the letter of
a man who has neither light to show him the way nor a leader to guide him on the right path. Passion
prompted him and he responded to it. Misguidance led him and he followed it. Consequently, he began
to speak nonsense and became recklessly astray.

سرِىء لَيام تَابكيِكَ، وار وءا بِستَهيضماكَ، وللاا بِضقْتَهةٌ، نَمربحالَةٌ مرِسلَةٌ، وصوظَةٌ معونْكَ مم تَتْندُ، فَقَدْ اعا بما
.لَه بصر يهدِيه، ولا قَائدٌ يرشدُه، قَدْ دعاه الْهوى فَاجابه، وقَاده الضلال فَاتَّبعه، فَهجر لاغطاً، وضل خَابِطاً

A part of the same letter

ومن هذا التاب

Because allegiance is once and for all; it is not open to reconsideration nor is there any scope for fresh
proceedings of election. He who remains out of it is deemed to be critical of Islam while he who
prevaricates upon it is a hypocrite.

ندَاها ميهِي فورالْمو ،نا طَاعنْهم الْخَارِج ،اريا الْخيهف نَفتَاسي لاو ،ا النَّظَريهف َّثَني دَةٌ لااحو هعيا بنَّهلا.



Letter 8: To Jarir ibn `Abdillah al-Bajali

Jarir bin Abdullah Bajali was sent to Damascus. He was carrying a letter for Mu'awiya. Some delay
occurred in his return. Imam Ali (a) felt anxious about his safety and wrote the following letter to him: 

(ومن كتاب له (عليه السلام

إل جرير بن عبداله البجل لما أرسله إل معاوية

Now then, when you receive this letter of mine ask Mu'awiyah to take a final decision and to follow a
determined course.Then ask him to choose either war that exiles him from home or ignoble peace. If he
chooses war leave him alone, but if he chooses peace secure his allegiance; and that is an end to the
matter.

اما بعدُ، فَاذَا اتَاكَ كتَابِ فَاحمل معاوِيةَ علَ الْفَصل، وخُذْه بالامرِ الْجزم، ثُم خَيِره بين حرب مجلية، او سلْم مخْزِية،
ملاالسو ،تَهعيفَخُذْ ب لْمالس نِ اخْتَاراو ،هلَيفَانْبِذْ ا برالْح نِ اخْتَارفَا.

Letter 9: To Mu`awiyah

(ومن كتاب له (عليه السلام

إل معاوية

Our people 1 (the Quraysh) decided to kill our Prophet and to annihilate our root. They created worries
for us, behaved with us harshly, denied us ease of life, exposed us to fear, forced us to take refuge in a
rugged mountain and ignited for us the flames of war.

،فونَا الْخَولَسحاو ،ذْبونَا الْعنَعمو ،يلفَاعلُوا بِنَا الافَعو ،ومموا بِنَا الْهمهنَا، ولصا احيتاجِنَا، ونَبِي نَا قَتْلمقَو ادرفَا
،واضطَرونَا الَ جبل وعر، واوقَدُوا لَنَا نَار الْحربِ



Allah then gave us determination to protect His religion and defend His honour. The believers among us
expected (heavenly) reward from it, and the unbelievers among us gave their support because of
kinship. Those who accepted Islam from among the Quraysh were away from the distresses in which we
were involved either because of a pledge that protected them or because of the tribe that would rise to
support them. They were therefore safe from killing. The way with the Prophet (may Allah bless him and
his descendants) was that when fighting became fierce and people began to loose ground he would
send forward members of his family and through them protect his companions from the attacks of
swords and spears. In this way `Ubaydah ibn al-Harith was killed on the day of Badr, Hamzah (ibn `Abd
al-Muttalib) on the

day of Uhud and Ja'far (ibn Abi Talib) on the day of Mu'tah. One more person, whom I can name if I
wish, desired to seek martyrdom as they did; but their deaths approached, while his death had not yet
approached.

،لصالا نع امحنَا يرافكو ،رجكَ الابِذل غبنُنَا يموم .هتمرح اءرو نم مالرو ،هزَتوح نع ِالدَّب َللَنَا ع هال مزفَع
ولسانَ ركن. ومانِ ابِم الْقَتْل نم وفَه ،ونَهد ة تَقُوميرشع وا ،هنَعملْف يبِح يهف نا نَحمم لْويش خقُر نم لَمسا نمو
،نَّةسالاوفِ ويالس رح هابحصا بِهِم َقفَو هتيب لها قَدَّم ،النَّاس مجحاو ،ساالْب رمإذَا اح (ه عليه وآلهال صل)هال
ثْلم هماس ترذَك تىش لَو نم ادراتَةَ، ووم موجعفر ي لقُتد، وحا موةُ يزمح لقُتدْر، وب موارِثِ يالْح ندَةُ بيبع لفَقُت
ِلَتجا تَهينم،ِلَتجع مالَهآج نلو ،ةادالشَّه نوا مادرالَّذِي ا.

How strange it is that I am being grouped with him who never evinced briskness of pace like me nor had
he to his credit any achievement like mine unless he claims something of which I do not know and which
I think Allah too does not know. In any case, all praise belongs to Allah.

فَياعجباً للدَّهرِ! اذْ صرت يقْرنُ بِ من لَم يسع بِقَدَم، ولَم تَن لَه كسابِقَت الَّت لا يدْل أحدٌ بِمثْلها، الا انْ يدَّع مدَّع
.ما لا اعرِفُه، ولا اظُن اله يعرِفُه، والْحمدُ له علَ كل حال

As regards your request to hand over to you the murderers of `Uthman, I have thought over this matter
and I do not find their handing over to you or to someone else possible for me. By my life, if you do not
give up your wrong ways and disruptive acts you will surely know them. They will shortly be seeking you
and will not give you the trouble of seeking them in land, sea, mountains or plain. But this search will be
painful for you and their visit will not give you happiness. Peace be on those who deserve it.

واما ما سالْت من دفْع قَتَلَة عثْمانَ الَيكَ، فَانّ نَظَرت ف هذَا الامرِ، فَلَم اره يسعن دفْعهم الَيكَ ولا الَ غَيرِكَ،
للابج لار، وحب لاو رب ف مهفُونَكَ طَلَبّلي ونَكَ، لاطلُبيل يقَل نع مرِفَنَّهكَ لَتَعقَاقشِكَ وغَي نتَنْزِعْ ع لَم نرِي لَئملَعو
هلهلا ملاالسو ،انُهكَ لُقْيرسي لا رزَوو ،دَانُهكَ وِجوءسي طَلَب نَّها لال، اهس.

1. When the Messenger of Allah (may Allah bless him and his descendants) was commanded (by Allah) to call people to



(believe in) the Unity of Allah, the powers of unbelief and disobedience stood up to block the way of Truthfulness and the
tribes of Quraysh decided to quell this voice through pressure and force. The love of their idols was so staunch in the hearts
of these unbelievers that they were not prepared to hear a single word against them. The idea of one God was enough to
rouse their passions. In addition, they were made to hear such epithets about their gods that gave them no better position
than lifeless stones. When they saw their principles and beliefs in danger they prepared themselves to trouble the Prophet
and got ready to try every means to that end. They adopted such pain-inflicting devices (against the Prophet) that it was
impossible for him to step out of his house. Those who had accepted Islam in this period too had to face continuous
tribulations. For example, these adherents of belief were often laid prostrate on the ground under the sun and beaten with
straps and stones till they lost their senses. When the atrocities of the Quraysh rose to this extent the Prophet permitted
them to leave Mecca and immigrate towards Abyssinia, in the fifth year of his call to Prophethood. The Quraysh followed
them there as well, but the ruler of Abyssinia refused to hand them over to them, and by his fairness and justice did not
allow any trouble to befall them.
On the other side the Prophet's preaching was continuing and the magnetism and influence of Truth was producing its
effect. People were impressed by his teachings and personality and coming into his fold as a result of which the Quraysh
felt much perturbed and tried to stop this increasing influence and power. When they could not do anything they decided to
sever all connections with Banu Hashim and Banu `Abd al-Mut-talib, to have no social contacts with them and to have no
transactions with them, so that they might be forced to give up supporting the Prophet and then they would deal with him as
they wished. Consequently, they concluded a mutual agreement about it and a document was written on the subject and
kept in deposit. After this agreement, although the locality was the same and the inhabitants too were the same yet for
Banu Hashim every nook and corner became strange and well-known faces turned as if they had never known each other.
All of them turned their faces and stopped mutual meeting and contacts. In these circumstances, there was also
apprehension that the Prophet might be attacked suddenly in a valley outside the city. For this reason, they were forced to
take refuge in a place called "shi`b (quarter) of Abi Talib." At this stage those Banu Hashim who had not yet accepted Islam
shared these privations on account of lineal unity and offered defence at the hour of need, while those who had accepted
Islam like Hamzah and Abu Talib, were active in protecting the Prophet by way of a religious obligation. In particular, Abu
Talib had given up all his personal ease and comfort. He spent his days in consoling the Prophet and his nights in changing
his bed, in this way, that if the Prophet used a bed one night the next night `Ali was made to sleep in it, so that in case
someone attacked, then `Ali should suffer the brunt.
This was a period of great privation and trouble for Banu Hasim. If they could get leaves of trees to eat that was enough,
otherwise they had to starve. After the lapse of three years in these hardships Zuhayr ibn Abi Umayyah (whose mother was
`Atikah bint `Abd al-Muttalib), Hisham. ibn `Amr ibn Rabi `ah (who had family relationship with Banu Hashim through his
mother), al-Mut'im ibn `Adi ibn Nawfal ibn `Abd Manaf, Abu'l-Bakhtari al-`As ibn Hisham ibn al-Mughirah and Zama'ah ibn
al-Aswad ibn al-Muttalib proposed that this agreement should be abrogated. For a discussion of this issue, the Chiefs
among the Quraysh assembled in the Ka'bah. No decision has yet been taken when Abu Talib also came out of the Valley
and joined them. He said to them, "My nephew Muhammad has told me that the paper on which this agreement was written
has been eaten by white-ants and nothing in it has remained save the name of Allah. So, you should send for the
document and see it. If he is correct then you should give up animosity to him; and if he is wrong I am ready to hand him
over to you." Consequently, the document was sent for and seen. It
was a fact that except the words "with Your name, O' My God" which was written on the top of all documents in those days
the rest of it had been eaten away by white-ants. Seeing this al-Mut'im ibn `Adi tore off the writing and thus this agreement
was abrogated. At last Banu Hashim got rid of the life of oppression and helplessness; but even after this there was no
change in the unbelievers' behaviour towards the Prophet; rather they were so keen in their enmity and malice against him
that they started thinking of taking his life, as a consequence of which the great event of hijrah (immigration of the Holy
Prophet from Mecca to Medina) took place. Although on this occasion Abu Talib was no longer alive, `Ali represented him
by lying down on the Prophet's bed, because it was the lesson taught by Abu Talib through which he managed to protect
the Holy Prophet's life. 
Although these events were not unknown to Mu`awiyah yet by recounting to him the deeds of his precedessors, the
intention was to awaken his malicious spirit. Therefore, his attention has been drawn to the hardships inflicted (on the Holy



Prophet and his adherents) by the Quraysh and especially Banu `Abd Shams so that he might see the conduct of each of
the followers of truth and the followers of wrong and realize whether he himself was treading on the right path or just
following his forefathers.

Letter 10: To Mu'awiyah

(ومن كتاب له (عليه السلام

إليه أيضاً

What will you do when the coverings of this world in which you are wrapped are removed from you. The
world attracted you with its embellishment and deceived you with its pleasure. It called you and you
responded to it. It led you and you followed it. It commanded you and you obeyed it. Shortly an informer
will inform you of things against which there will be no shield (to protect you). Therefore, keep off from
this affair, take heed of the accounting (on the Day of Judgement), get ready for death that will soon
overtake you and do not give your ears to those who have gone astray. If you do not do so I shall recall
to you whatever you have forgotten, because you are a man living in ease and luxury. 1 Satan has taken
you in his clutches, has secured his wishes in you and has taken complete control of you like your soul
and blood.

وكيف انْت صانع اذَا تَشَّفَت عنْكَ جلابِيب ما انْت فيه من دنْيا قَدْ تَبهجت بِزِينَتها، وخَدَعت بِلَذَّتها، دعتْكَ فَاجبتَها،
وقَادتْكَ فَاتَّبعتَها، وامرتْكَ فَاطَعتَها، وانَّه يوشكُ انْ يقفَكَ واقف علَ ما لا ينْجيِكَ منْه مجن، فَاقْعسعن هذَا الامرِ، وخُذْ
اهبةَ الْحسابِ، وشَمر لما قَدْ نَزل بِكَ، ولا تُمن الْغُواةَ من سمعكَ، والا تَفْعل اعلمكَ ما اغْفَلْت من نَفْسكَ، فَانكَ
الدَّمو وحى الررجنْكَ مى مرجو ،لَهميكَ الَغَ فبو ،خَذَهانْكَ مطَانُ مخَذَ الشَّيقَدْ ا فتْرم.

O Mu'awiyah, when were you all protectors of the ruled and guardians of the affairs of the people?
Without any forward step or conspicuous distinction? We seek Allah's protection against the befalling of
previous misfortunes, and I warn you lest you continue being deceived by desires and your appearance
becomes different from your innerself.

ابِقوس لُزوم نم هوذُ بِالنَعق، واسف بشَر لاابِق، ورِ قَدَم س؟ بِغَي ةمرِ الامةَ اۇلاو ،ةيعةَ الراسةُ ساوِيعا مي نْتُمك َتمو
ةرِيروالس ةينلاالْع فخْتَلم ،ةينمالا ةرغ تَمادِياً فونَ مَنْ تكَ اذِّرحاو ،الشَّقَاء.

You have called me to war. Better to leave the people on one side, come out to me and spare both the



parties from fighting so that it may be known who of us has a rusted heart, and covered eyes. I am
Abu'l-Hasan who killed your granfather 2 your brother 3 and your uncle 4 by cutting them to pieces on
the day of Badr. The same sword is with me and I meet my adversary with the same heart. I have not
altered the religion nor put up any new prophet. I am surely (treading) on that very highway which you
had willingly foresaken (in the beginning) and then adopted per force.

،قَلْبِه َلع رِيننَا الْمأي لَمتَعتَالِ، لالْق نم فِ الْفَرِيقَينعاو ،َلا جاخْرباً وانج النَّاس بِ، فَدَعرالْح َلا توعقَدْ دو
َلْقكَ الْقَلْبِ ابِذلو ،عم فيدْر،ذلكَ السب مويكَ شَدْخاً يخكَ واخَالدِّكَ وج لن قَاتسو حبنَا افَا !رِهصب َلع َّغَطالْمو
ينهرم يهف خَلْتُمدو ،ينعطَائ وهتُمكالَّذِي تَر اجنْهالْم َللَع ّإناً، ونَبِي دَثْتتَحاس لادِيناً، و دَلْتتَبا اسِي، مدُوع.

You think you have come out seeking to revenge 'Uthman's blood. Certainly, you know how 'Uthman's
blood was shed. If you want to avenge it, avenge it there. It is as though I see that when war is cutting
you with its teeth you cry like camels crying under a heavy load. And it is as though I see your party
bewildered by the incessant striking of swords, occurrence of death and

falling of bodies after bodies, calling me towards the Qur'an 5 although they would themselves be either
unbelievers, deniers of truth or breakers of allegiance after swearing it.

وزَعمت انَّكَ جِىت ثَائراً بِدَم عثْمانَ، ولَقَدْ علمت حيث وقَع دم عثْمانَ فَاطْلُبه من هنَاكَ انْ كنت طَالباً، فَانّ قدْ
،تَتَابِعبِ الْمرالض نعاً مزج ونكَ تَدْعتاعمبِج ّناكثْقَالِ، والِ بِالاآلْجِم جِيجتْكَ ضضذَا عبِ ارالْح نم جتُكَ تَضيار
. والْقَضاء الْواقع، ومصارِعَ بعدَ مصارِعَ، الَ كتَابِ اله، وه كافرةٌ جاحدَه، او مبايِعةٌ حائدَةٌ

1. This is in reference to the verse: We sent no warner into any city except its man who lived at ease
said, "We disbelieve in the Message you have been sent with." (Qur'an, 34:34).
2. 'Utbah ibn Rabi'ah.
3. Hanzalah ibn Abi Sufyan.
4. al-Walid ibn 'Utbah.
5. This prophecy of Amir al-mu'minin is about the battle of Siffin. Herein he has depicted the whole picture in very few
words. Thus, on one side Mu'awiyah was bewildered on account of the attacks of the Iraqis and was thinking to run away,
and on the other, his army was crying under the constant onslaught of death, and, eventually, when there was no way of
escape, they raised the Qur'an on spears and shouted for peace. By this device, the remaining persons saved their lives.
"This prophecy" as lbn Abi'l-Hadid al-Mu'tazili says, "is either true prophetic keen eye of Amir al-mu'minin which is really a
significant power,or it is an information through knowledge of the unknown ('ilmu'l -ghayb) which is too most significant and
wonderful. However, both cases are in the state of extreme significance and wonderfulness."
Ibn Abi'l-Hadid has further quoted the same prophecy from other letters of Amir al-mu'minin to Mu'awiyah. (Sharh Nahjul
Balaghah al-balaghah, vol.15, pp.83-85)
This prophecy cannot be attributed to imagination, guessing or the drawing of inference from events, nor can these details
be ascertained by wit or far-reaching intelligence. Only he can disclose them whose source of information is either the
Prophet's own revelation-bearing tongue or Divine inspiration.



Letter 11: Given to the contingent sent to
confront the enemy.

Part of instructions to his marshal when Imam Ali (a) sent him to a battle 1

ومن وصية

وص بها(عليه السلام) جيشاً بعثه إل العدو

When you proceed towards the enemy or he proceeds towards you, the position of your force should be
on the approaches high ground or on the edges of mountains or the bends of rivers, so that it may serve
you as a help and a place to return to. Your encounter should be from one side or two sides.

Place watchers on the peaks of mountains and the raised sides of the high ground so that the enemy
may not approach you from any place, whether of danger or safety. And know that the vanguard of an
army serves as their eyes, and the eyes of the vanguard are their informers. Beware of dispersal. When
you halt do so together and when you move you should move together. When night comes fix your
spears in a circle and do not sleep except for dozing or napping.

مَونَ لما ييارِ، كنْهالا أثْنَاء والِ، االْجِب فَاحس وافِ، اشْرالا لقُب ف مكرسعم نفَلْي ،مِب لنَز وا دُوبِع لتُمفَإذَا نز
رِدءاً، ودونَم مرداً، ولْتَن مقَاتَلَتُم من وجه واحد اوِ اثْنين، واجعلُوا لَم رقَباء ف صياص الْجِبالِ، ومنَاكبِ
مهعئطَلا ةقَدِّمونَ الْميعو ،مونُهيع ةَ الْقَومقَدِّمنَّ موا الَماعن. وما وخَافَة اانِ مم نم دُوالْع ميتاي لاىابِ، لالْهِض.

لافَّةً، وك احِملُوا الرعفَاج لاللَّي ميذَا غشايعاً، وملُوا جتَحفَار لْتُمتحإذا اريعاً، ومفَانْزِلُوا ج لْتُمذَا نَزفَا ،قالتَّفَرو ماكياو
.تَذُوقُوا النَّوم الا غراراً او مضمضةً

1. When Amir al-mu'minin put Ziyad ibn an-Nadr al-Harithi and Shurayh ibn Hani al-Harithi in command of contingents of
eight thousand and four thousand strong at the camp of an-Nukhaylah and ordered them to advance towards Syria (ash-
Sham), some dispute arose between them about their ranks, of which they apprised Amir al-mu'minin and wrote letters of
complaints about each other. In reply, Amir al-mu'minin wrote to them that when they marched jointly the command of the
whole force would be with Ziyad ibn an-Nadr al-Harithi and when they marched separately each would be in command of
the force over which he had been placed. 
In this letter Amir al-mu'minin also wrote for them certain instructions. Here as-Sayyid ar-Radi has taken down only the
portion containing the instructions. These instructions are not only useful as concerns the strategies of fighting of those
days, but their utility and importance in bringing out the principles of fighting in these days also is undeniable. These
instructions are that at the time of encounter with the enemy the forces should be encamped on the tops of mountains and



turns of rivers, because in this way the low areas of the rivers would serve as trenches and the peaks of mountains as the
walls of the fortress and thus it would be possible to feel secure and face the enemy from the other side. Secondly, that tile
attack should be from one side or at the most from two sides, because by distribution of the entire force on several fronts
weakness would inevitably arise. Thirdly, that the watchers should be put in position on the tops of high ground and the
peaks of mountains so that they may give warning before the attack. Sometimes it happens that instead of attacking from
the expected side the enemy attacks from a different side.
Therefore, if watchers are in position in high places they will detect the enemy from the cloud of dust seen from a distance.
To clarify the useful aspect of these instructions Ibn Ahi'l-Hadid has recorded (in vol.15, p.91) a historical incident that when
Qahtabah (ibn Shabib at-Ta'i) encamped in a village after leaving Khurasan, he and Khalid ibn Barmak went and sat on the
top of a nearby hill. No sooner had they sat down than Khalid noticed flocks of deer coming running from the forest. On
seeing this he said to Qahtabah, "O' commander, get up and announce to the army that they should at once fall in line and
takeup arms." Hearing this, Qahtabah was startled and stood up but looking hither and thither said, "I do not see the
enemy's men anywhere." He replied, "O' Amir, this is not the time that should be lost in conversation. You see these deer
which are proceeding towards the people, leaving their abodes. This means that the army of the enemy is marching from
their rear." Consequently, he ordered his army to get ready. As soon as the army got ready the noise of horses' hoofs was
heard and within moments the enemy was on them. Since they had prepared themselves for defence in time, they
defended themselves against the enemy thoroughly. Now, if Khalid had not been at such a height and had not acted with
such sagacity, the enemy would have attacked them unawares and annihilated them. Fourthhly, that the reconnaissance
should be spread here and there, so that they can be aware of the movements and intentions of the enemy, and thereby foil
his plans. Fifthly, that when the army camps it should camp together and when it moves it should move together so that the
enemy does not attack you in a state of dispersal and overpower you easily. Sixthly, that at night the guard should be
formed by fixing spears in a circle in the ground so that if the enemy attacks in the night, it is possible to prepare for
defence by taking up arms at once and if the enemy showers arrows that too can be defied. Seventhly, that deep sleep
should be avoided lest you remain unaware of the enemy's approach and he succeed in attacking you before you get
ready.

Letter 12: to Ma'qil ibn Qays ar-Riyahi

When Imam Ali (a) sent an expedition of 3000 soldiers under Ma'qil bin Qays Riyahi against the Syrians,
he issued the following instructions.

(ومن وصيته (عليه السلام

لمعقل بن قيس الرياح

حين أنفذه إل الشام ف ثلاثة آلاف مقدّمةً له

Fear Allah before Whom attendance is inevitable, and with other than Whom there is no meeting. Do not
fight except with those who fight you. Travel in the two cool periods (i.e., morning and evening). Let the



men have a midday sleep. March easily and do not travel during the early night for Allah has made it for
resting and has ordained it for staying, nor for journeying. Therefore, give rest to your body in the night
and let your carrier-beasts also rest.

When you are sure that morning has appeared and when dawn has dawned, commence your journey
with Allah's blessings. If and when you face the enemy stand in the midst of your comrades. Do not get
too near the foe like one who wants to commence the fighting, nor remain too distant like one who is
afraid of action, till you receive my orders. Hatred for them should not lead you to fight before inviting
them (to guidance) and exhausting your pleas before them.

ف هّفربِالنَّاسِ، و ِرغَو،نيدررِ الْبسقَاتَلَكَ، و نم لاا لَنتُقَات لاو ،ونَهلَكَ د نْتَهم لاو ،هقَائل ندّ لَكَ مبالَّذِي لا هال اتَّق
ينح قَفْتذَا وكَ، فَارظَه ِحوردَنَكَ، وب يهف رِحناً، فَاظَع قَاماً لام هقَدَّرناً، وس لَهعج هنَّ الفَا ،لاللَّي لوا رتَس لارِ، ويالس
نتَدْنُ م لاطاً، وسابِكَ وحصا نم ففَق دُوالْع يتذَا لَقفَا ،هال ةكرب َلع رفَس ،رالْفَج نْفَجِري ينح وا ،رحالس حطنْبي
مشَنَآنُه مَّلَنمحي لارِي، ومكَ ايتاي َّتح ،ساالْب ابهي ندَ ماعدْ منهم تَباعتَب لاو ،برالْح بنْشنْ يريدُ اي نم نُود مالْقَو
هِملَيذَارِ اعالاو هِمائعد لقَب ،هِمتَالق َلع.

Letter 13: To two of the officers in his army

(ومن كتاب له (عليه السلام

إل أميرين من امراء جيشه

I have placed Malik 1 ibn al-Harith al-Ashtar in command over you and over all those under you.
Therefore, follow his commands and take him as the armour and shield for yourselves, because he is
one of those from whom I have no fear of weakness nor any mistake, nor laziness where haste is more
appropriate, nor haste where slackness is expected of him.

نّهنّاً، فَاجمعاً ودِر هلاعيعاً، واجطاو ا لَهعمشْترِ، فَاسارثِ الاالْح نكَ بالا ممِزِكيح ف نم لعا وملَيع ترمقَدْ او
ثَلما نْهع طءا الْبم َلا هاعرسا لاو ،مزحا هلَياعُ ارسا الامع هطْوب لاو ،قْطَتُهس لاو ،نُههو خَافي لا نمم.

1. When Amir al-mu'minin sent a vanguard contingent twelve thousand strong under Ziyad ibn an-Nadr al-Harithi and
Shurayh ibn Ham al-Harithi to Syria, on the way, near Sur ar-Rum, they encountered with Abu'l-A'war ('Amr ibn Sulayman)
as-Sulami who was camping there with a contingent of the Syrians. Both of them informed Amir al-mu'minin of this through
al-Harith ibn Jumhan al-Ju'fi, whereupon he sent Malik ibn al-Harith al-Ashtar as the Officer-in-command and wrote this



letter to inform them. The brief but comprehensive words in which Amir al-mu'minin has mentioned Malik al-Ashtar in this
letter gives an indication of his intelligence, sagacity, courage, daring, expanse and versatility in the art of war and his
personal greatness and importance.

Letter 14: To his soldiers before the Battle of
Siffin

Given to the army before the encounter with the enemy at Siffin 1

(ومن وصيته (عليه السلام

لعسره قبل لقاء العدو بصفّين

Do not fight them unless they initiate the fighting, because, by the grace of Allah, you are in the right and
to leave them till they begin fighting will be another point from your side against them. If, by the will of
Allah, the enemy is defeated then do not kill the runner away, do not strike a helpless person, do not
finish off the wounded. Do not inflict pain on women even though they may attack your honour with filthy
words and abuse your officers, because they are weak in character, mind and intelligence. We have
been ordered to desist from them although they may be unbelievers. Even in the pre-Islamic (al-
jahiliyyah) period if a man struck a woman with a stone or a stick he was rebuked along with his
offspring after him.

لا تُقَاتلُوهم حتَّ يبدَاوكم، فَانَّم بِحمدِ اله علَ حجة، وتَركم اياهم حتَّ يبدَاوكم حجةٌ اخْرى لَم علَيهِم، فَإذَا كانَتِ
ننْ شَتَماو ،ذىبِا اءسّوا النتَهِيج رِيح،لاج َلوا عهِزتُج لاوِراً، وعوا متُصيِب لادْبِراً، وتَقْتُلُوا م فَلا هةُ بِإذْنِ الزِيمالْه
،اتشْرِكلَم ننَّهاو ننْهع ِفْبِال رمنَّا لَنُونْ كقُولِ، االْعنْفُسِ والاى والْقُو يفَاتعض ننَّهفَا ،مكاءرما نببسو ،ماضرعا
دِهعب نم هبقعا وبِه ريعفَي ةاووِ الْهِررِ اهبِالْف ةيلاهالْج ةَ فارالْم لتَنَاولَي لجانَ الرنْ كاو.

1. The responsibility for the war and fighting that took place between Amir al-mu'minin and Mu'awiyah lies solely on
Mu'awiyah because he brought about the war by laying the wrong blame for 'Uthman's blood on Amir al-mu'minin, although
the real facts about the causes of 'Uthman's killing and by whom he was killed were not unknown to him. But since there
was no way for him to achieve his end save by creating an occasion for war, he entered into war to retain his authority
which was evidently offensive and which cannot by any means be considered as permissible, because revolt and rebellion
against the rightful Imam is unlawful according to the general consensus of Muslims. Thus, Abu Zakariyya Yahya ibn Sharaf
an-Nawawi (631/1233-676/1277) writes:
Do not fight against those in authority in matters of governance, nor raise objections against them except when you observe
them committing things which you know are definitely against Islam. If you see them doing such things regard it bad for



them and speak the truth wherever you may be, but rising against them or fighting is prohibited by the consensus of
Muslims. (Sharh Sahih Muslim, vol.2, p.125. In agreement with this view, see also, al-Qadi Abu Bakr Muhammad ibn at-
Tayyib al-Baqillani [338/950 - 403/1013], the Ash'arite great scholar, in at- Tamhid, p.186; and Sa'du'd-Din Mas'ud ibn
'Umar at-Taftazani [712/1312 - 793/1390] in Sharh al-Maqasid, vol.2, p.272) 

Muhammad ibn 'Abd al-Karim ash- Shahrastani writes:
Whoever rises against the true Imam, by the unanimity of opinion of the (Muslim) community, is known as a Kharijite, the
deviator. The same is the case of rising, during the days of the companions, against the rightful Imams, or even after them
against those who followed them in virtue. (al-Milal wa'n-nihal, vol.1, p.114)
There is no doubt that Mu'awiyah's action was the result of uprising and revolt, and to take up arms for the purpose of
stopping the advance of the one who revolts is not to be regarded as being against any code of peacefulness or peace-
loving. Rather, it is a natural right of the oppressed; and if he is deprived of this right then there will remain no way of
preventing oppression and tyranny or of safeguarding rights in the world. That is why Allah has permitted taking up arms
against rebels. Thus, Allah says:
And if two parties of the believers fall into a quarrel (among themselves), restore ye peace between them two; but if one of
the two transgresseth against the other, (then) fight ye (all against) that which transgresseth until it complieth with the
command of Allah; and if it complieth then restore ye peace between the two with justice, and act ye justly; Verily, Allah
loveth the just ones. (Qur'an, 49:9)
It was the first plea to which Amir al-mu'minin pointed out by saying, "By the Grace of Allah you are in the right," but even
after exhaustion of this plea he prevented his army from taking the initiative in fighting, because he wished that the initiative
should not be from his side and that he should take up the sword only in defence. Consequently, when all his effort for
peace and tranquility proved futile and the enemy took the step towards war, this was the second argument in their favour,
after which Amir al-mu'minin could not be blamed for getting ready to fight, nor accused of aggressive action. It was rather
an obligation to stop oppression and tyranny that he had to discharge and which Allah has permitted in plain words. Thus,
Allah's command is that:
And fight in the cause of Allah (against) those who fight you but be not aggressive; for verily Allah loveth not the
aggressors. (Qu'an, 2:190)
Besides, fighting against Amir al-mu'minin means fighting against the Prophet, as the Prophet's saying: "O' 'Ali, your peace
is my peace and your war is my war" (Ibn al-Maghazili, al-Manaqib, p.5; Ibn Abi'l-Hadid, vol.18, p.24). In this way whatever
punishment should be for fighting against the Prophet should be for fighting against Amir al-mu'minin. For him who wages
war against the Prophet, Allah has laid down the following punishment.
To recompense of those who war against Allah and His Apostle, and strive in the land, spreading mischief (therein), is only
that they be slain or crucified or their hands and their feet should be cut off, from the opposite sides, or be banished from
the land; This for them shall be the disgrace in this world, and for them, in the hereafter, shall be a great torment. (Qur'an,
5:33)
Apart from this, the instructions that Amir al-mu'minin issued in connection with the war, namely that no runner away or
wounded should be molested, are so high from the moral point of view that they can be regarded as a sublime specimen of
moral values and the high standard of Islamic fighting. Then, these instructions were not confined to mere words but Amir
al-mu'minin followed them to the letter, and ordered others also to follow them strictly. He did not, on any occasion, tolerate
the chasing of a runner away, attack the helpless or molest women, in fact, on the battlefield of Jamal, where the command
of the opposite force was with a woman, he did not change his principle. After the defeat and vanquishment of the foe he
gave proof of his high character and sent 'A'ishah to Medina under guard. Had there been someone other than Amir al-
mu'minin he would have proposed the same punishment as that which ought to be awarded for such a step! Thus, Ibn Abi'l-
Hadid has written:
What she did with Amir al-mu'minin, if she had done the same with (Caliph) 'Umar and had spread rebellion against him
among the people, he would , after securing victory over her, have killed her and cut her into pieces, but Amir al-mu'minin
was very forbearing and large-hearted .(Sharh Nahjul Balaghah al-balaghah, vol.17, p.254)



Letter 15: His invocation to Allah whenever he
faced an enemy.

Made by Amir al-mu'minin when he used to face the enemy

:وكان (عليه السلام) يقول إذا لق العدو محارباً

O My God! Hearts are drawn to You, necks stretch (towards You), eyes are fixed (on You), steps are in
motion (towards You) and bodies have turned lean. O My God! Hidden animosity has become manifest
and the cauldrons of malice are boiling.

حرقَدْ ص مدَانُ. اللَّهبتِ الاينْضاو ،قْدَاملَتِ الانُقو ،ارصبتِ الاشَخَصو ،نَاقعدَّتِ الامو ،تِ الْقُلُوبفْضكَ الَيا ماللَّه
منُونُ الشَّنَآنِ، وجاشَت مراجِل الاضغَانِ

O My God! We complain to You of the absence of our Prophet, the numerousness of our enemy and the
diffusion of our passions.

Our Lord! Decide between us and between our people with truth, and You are the Best of Deciders.
(Qur'an, 7:89)

.اللَّهم انَّا نَشْوا الَيكَ غَيبةَ نَبِيِنَا، وكثْرةَ عدُوِنَا، وتَشَتُّت اهوائنَا

(ينحالْفَات رخَي نْتاو قنَا بِالْحمقَو نيبنَنَا ويب نَا افْتَحبر)

Letter 16: His advice to his followers during a
battle

He used to give to his followers at the time of battle

(وكان يقول (عليه السلام



لاصحابه عند الحرب

The retreat after which return is intended and the withdrawal after which attack is in view should not
make you unhappy. Do justice with the swords (allow your swords to do their duties). Keep ready a
place for the falling of bodies (of your foe); prepare yourselves for hurling strong spears and striking
swords with full force, and keep your voices down as that keeps off cowardice.

لا تَشْتَدَّنَّ علَيم فَرةٌ بعدَها كرةٌ، ولا جولَةٌ بعدَها حملَةٌ، واعطُوا السيوف حقُوقَها، ووطّىوا للْجنُوبِ مصارِعها،
لْفَشَلل طْردا نَّهفا ،اتوصيتُوا الاماو ،فلَحّبِ الطرالضو ،سالْدَّع نالطَّع َلع منْفُسوا اراذْمو

By Him Who broke open the seed (for growing) and created living beings, they had not accepted Islam
but they had secured safety (by verbally professing it) and had hidden their misbelief. Consequently
when they found helpers for their misbelief they disclosed it.

[وهرظْها هلَياناً عوعدُوا اجا وفَلَم ،فْرْوا الرساوا، ولَمتَساس نَلوا ولَمسا اةَ، ممالنَّس اربةَ، وبالْح فـ] والَّذِي فَلَق.

Letter 17: In reply to a letter from Mu'awiyah

In reply to a letter from Mu'awiyah 1

(ومن كتاب له (عليه السلام

إل معاوية، جواباً عن كتاب منه

As for your demand to me to (hand over) Syria, I cannot give you today what I denied you yesterday. As
regards your saying that the war has eaten up Arabia save its last breath, you should know that he
whom right has eaten up goes to Paradise and he whom wrong has eaten up goes to Hell. As for our
equality in (the art of) war and in (numbers of) men, certainly you cannot be more penetrating in
doubtfulness (of belief) than I am in certainty (of belief), and the people of Syria are not more greedy for
this world than the people of Iraq are for the next world.

لاا برلَتِ الْعكقَدْ ا برنَّ الْحلُكَ: اا قَوماسِ. ومتُكَ انَعا مم موكَ الْييطعلا نكا لَم ّنفَا ،الشَّام َلكَ اا طَلَبماو
حشَاشَاتِ انْفُس بقيت، فَمن اكلَه الْحق فَالَ الْجنَّة،من اكلَه الْباطل فَالَ النّارِ. واما استواونَا ف الْحربِ والرِجالِ،



ةرخالا َلاقِ عرالْع لها نا مالدُّنْي َلع صرحبِا الشَّام لها سلَيو ،ينقالْي َلع ّنالشَّكِّ م َلع ضمبِا تفَلَس.

As for your saying that both of us are sons of 'Abd Manaf, it is no doubt so, but Umayyah cannot be like
Hashim, nor Harb like Abd al-Muttalib, nor can Abu Sufyan be like Abu Talib. The muhajir (immigrant)
cannot be a match for him who was set free (on the day of fall of Mecca), nor can one of pure descent
be a match for him who has been adopted, nor the pursuer of truth be a match of the adherent to wrong,
nor a believer be a match for a hypocrite. How bad are the successors who go on following their
predecessors who have fallen in the fire of Hell!

ِباانَ كفْيوسبا لابِ، وطَّلدِ الْمبعك برح لاو ،ماشهةُ كيما سلَي نلو ،نكَ نَحذلَنَاف، فدِ مبنُو عنَّا بلُكَ: اا قَوماو
الْخَلَف سلَبِىو ،لدْغالمك نموالْم لاو ،لبطالْمك قحالْـم لاو ،يقاللَّصك رِيحالص لاو ،يقالطَّلك اجرهالم لاب، وطَال
نَّمهنَارِ ج ى فولَفاً هس عتْبي خَلَف.

Besides that, we also have the distinction of prophethood among us, by virtue of which we subdued the
strong and raised up the down-trodden. When Allah made Arabia enter (the fold of) His religion, and the
people submitted to it willingly or unwillingly, you were among those who entered the religion either from
greed or from fear, at a time when those who had gone first had preceded and the first muhajirun had
acquired their (peculiar) distinction. Now, do not allow Satan have a share with you nor let him have his
sway over you; and that is an end to the matter.

وف ايدِينَا بعدُ فَضل النُّبوة الَّت اذْلَلْنَا بِها الْعزِيز، ونَعشْنَا بِها الذَّليل. ولَما ادخَل اله الْعرب ف دِينه افْواجاً،
قبالس لهفَازَ ا ينح َلةً، عبها رماةً وغْبا رما :الدِّين ف خَلد نمم نْتُمهاً، كركعاً وةُ طَومالا هذِه لَه تلَمساو
ملاالسو ،بِيلاكَ سنَفْس َلع لايباً، ويكَ نَصطَانِ فلشَّيل لَنعتَج فَلا .هِمللُونَ بِفَضوونَ الااجِرهالْم بذَهو ،هِمقببِس.

1. During the battle of Siffin, Mu'awiyah thought of again demanding the province of Syria from Amir al-mu'minin and to play
such a trick as to succeed in his designs. In this connection, he consulted 'Amr ibn al-'As. But the latter did not agree with
this idea and said, "O' Mu'awiyah, think a little, what effect will this writing of yours have on 'Ali? How can he fall in this trap
by your persuasion." On this Mu'awiyah said, "We are all descendants of 'Abd Manaf. What difference is there between 'Ali
and me that he may score over me and I may not succeed in deceiving him?" 'Amr ibn al-'As said, "If you think so, then
write and see (the outcome)." Mu'awiyah therefore wrote a letter to Amir al-mu'minin wherein he made a demand for Syria
and also wrote: "We are descendants of 'Abd Manaf. There is no distinction of one over the other among us." Then, Amir
al-mu'minin wrote this letter in reply and mentioning his own predecessors along with those of Mu'awiyah disproved his
contention of equality. Although the origin of both was the same and the paternal chain of both joined at 'Abd Manaf, the
progeny of 'Abd Shams was the source of all evil in morality and character and was involved in heresy and vice whereas
the house of Hashim was the worshipper of one God and kept aloof from idolatory. If the branches growing out of the same
root bear both flowers as well as thorns, then both cannot be deemed equal. Consequently, it does not need any detailed
explanation to show that Umayyah and Hashim, Harb and 'Abd al-Muttalib and Abu Sufyan and Abu Talib were not match
of each other from any angle. This is not denied by any historian nor by any biographer. In fact, after this reply even
Mu'awiyah did not dare refute it, because the fact could be concealed that after 'Abd Manaf it was Hashim alone who
possessed conspicuous prestige among the Quraysh, and the most important positions with relation to the Ka'bah namely
siqayah (i.e., the superintendence of the water-supply, especially with a veiw to the needs of pilgrims) and rifadah



(provisioning of pilgrims) was assigned to him. As such, at the time of hajj, caravan after caravan used to come and stay
with him and he was such a generous host to them that those who partook of his generosity and benevolence would praise
him for long thereafter.
The worthy son of this very large-hearted and courageous father was 'Abd al-Muttalib whose name was Shaybah and
surname was Sayyidu'l-Batha' (the Chief of the Valley of Mecca). He was the successor to the distinction of Abraham's line
and owner of the greatness and chiefdom of Quraysh. The high courage and far-sightedness showed by him before
Abraham is a shining star of the family of 'Abd Manaf.'Abd Manaf was a pearl and 'Abd al-Muttalib was the lustre of the
pearl.
'Abd al-Muttalib's son was Ahu Talib whose lap served as the cradle for 'Abdullah's orphan child and the training place of
the Prophet. He brought up the Prophet in his care, and shielded him against his enemies. To compare Abu Sufyan, Harb
and Umayyah with them or to regard them as their matches is the same as to close one's eyes to the lustre of light and to
regard it as darkness.
After recounting this geneological difference the next point of distinction that Amir al-mu'minin has described is that he
himself is a muhajir (immigrant from Mecca) while Mu'awiyah is a taliq (i.e., one of those whom the Prophet had spared on
the day of fall of Mecca). Therefore, when the Prophet entered Mecca victorious he enquired from the Quraysh how they
thought he would deal with them, and all said that being a generous son of a generous father they expected only good from
him, whereupon the Prophet said, "Go away, you have all been spared." That is, "you did deserve to be detained as slaves
but as a mark of obligation you have been left free." These spared ones included Mu'awiyah and Abu Sufyan also. Thus,
Ibn Abi'l-Hadid and ash-Shaykh Muhammad 'Abduh have recorded the following note in their annotations to this letter "Abu
Sufyan and Mu'awiyah both were among the spared ones." (Ibn Abi'l-Hadid, vol.17, p.119;'Abduh, vol.3, p.17)
The third point of distinction is that Amir al-mu'minin's lineage is pure and clear and there is no doubtful point anywhere. As
against this, for Mu'awiyah he has used to the word "lasiq". Men of letters have given lasiq to mean "One who is attributed to
other than his father." In this connection, the first doubt that is entertained about Umayyah is whether he was the son of
'Abd Shams or only his slave who began to be known as his son because of having been brought up by him. Thus, al-
'Allamah al-Majlisi has related from Kamil al-Baha'i that: Umayyah was a Byzantinian slave of 'Abd Shams. When he found
him intelligent and sagacious he freed him and adopted him as hisson, as a result of which he began to be called Umayyah
son of 'Abd Shams, as Zayd (ibn al-Harithah) was called Zayd ibn Muhammad before the verse was revealed (to prohibit
it).(Bihar al-anwar, 1st ed., vol.8, p.383)
The second doubt in the Umayyad lineage is whether Harb who is known as the son of Umayyah was really his son or a
slave brought up by him. In this connection, Ibn Abi'l-Hadid has quoted from Abu'l-Faraj al-Isbahani's book that:
Mu'awiyah enquired from the lineage expert Daghfal (Ibn Hanzalah) whether he had seen 'Abd al-Muttalib and he replied in
the affirmative.He further enquired how he found him and Daghfal replied, "He was prestigious, handsome and a man of
open forehead, while his face bore the brightness of Prophethood." Then, Mu'awiyah enquired whether he had seen
Umayyah ibn 'Abd Shams also, and he replied that he had seen him too. He enquired how he found him and he replied,
"Weak bodied, bent stature and blind in the eyes. In front of him was his slave Dhakwan who led here and there."
Mu'awiyah said it was his son Abu 'Amr (Harb) whereupon he said, "You say so but the Quraysh only know that he was his
slave." (al-Aghani, vol.1, p.12; Sharh Nahjul Balaghah al-balaghah, vol.17, pp.231-232) 
In this connection, the third doubt is about Mu'awiyah himself. Thus Ibn Abi'l-Hadid has written that:
Mu'awiyah's mother Hind led a life of vileness and immorality. az-Zamakhshari (Abu'l-Qasim Mahmud ibn 'Umar [467/1075-
538/1144]) has written in his book Rabi'u 'l-abrar that Mu'awiyah's parentage was traced back to four persons who were:
Musafir ibn Abi 'Amr, 'Umarah ibn al-Walid ibn al-Mughirah, al-'Abbas ibn 'Abd al-Muttalib and as-Sabbah (a singer for
'Umarah). (Sharh Nahjul Balaghah al-balaghah, vol.1, p.336)
The fourth point of distinction that Amir al-mu'minin has stated is that he himself was the devotee of right while Mu'awiyah
was the devotee of wrong and this fact needs no proof, for the whole life of Mu'awiyah was spent in suppressing right and
hankering after wrong. No where is his step seen advancing towards right. 
The fifth distinction that Amir al-mu'minin has mentioned is that he himself was a believer whereas Mu'awiyah was a
mischief-monger and a hypocrite. Just as there can be no doubt about Amir al-mu'minin's belief, there can be no doubt
about Mu`awiyah's mischief-mongering and hypocricy. Thus, Amir al-mu'minin has exposed his hypocricy in the earlier



writing in these words. 
These people had not accepted Islam but they had secured safety by verbally professing it and had hidden their misbelief.
Consequently, when they found helpers for their mischief they disclosed it.

Letter 18: To `Abdullah ibn al- `Abbas, his
Governor of Basrah

(ومن كتاب له (عليه السلام

إل عبد اله بن العباس وهو عامله عل البصرة

You should know that Basrah is the place where Satan descends and mischiefs happen. Keep the
people of this place pleased with good treatment and remove the knots of fear from their hearts.

قُلُوبِهِم نفِ عقْدَةَ الْخَوع لُلاحو ،هِملَيانِ اسحا بِالالَهها ادِثفَح ،تَنالْف غْرِسمو ،يسلببِطُ اهةَ مرصنَّ الْبا لَماعو.

I have come to know of your strictness with Banu Tamim 1 and your harshness over them. Banu Tamim
are those that if one star sets another one rises for them. They were never exceeded in (the art of) war
in pre-Islamic times or after Islam. They have a special kinship with us and a particular relationship. We
shall be rewarded if we pay heed to the kinship and be deemed sinful if we disregard it. O Abu'l-`Abbas,
may Allah have mercy on you. keep yourself restrained in whatever you say or do, good or bad about
your people, as we are both partners in this (responsibility). Prove yourself according to my good
impressions about you, and do not prove my opinion (about you) wrong; and that is an end to the matter.

وقَدْ بلَغَن تَنَمركَ لبن تَميم، وغلْظَتُكَ علَيهِم، وانَّ بن تَميم لَم يغب لَهم نَجم الا طَلَع لَهم آخَر، وانَّهم لَم يسبقُوا بِوغْم
َلونَ عأزُورما، وهلَتص َلونَ عورجام نةً، نَحةً خَاصابقَرةً، واسماً محبِنَا ر منَّ لَهام، ولاسا لاة ويلاهج ف
قَطيعتها. فَاربع ابا الْعباسِ، رحمكَ اله، فيما جرى علَ يدِكَ ولسانكَ من خَير وشَر! فَانَّا شَرِيانِ ف ذلكَ،كن عنْدَ
ملاالسيكَ، وف ِيار يلَنفي لابِكَ، و ّظَن حالص.

1. When Talhah and az-Zubayr reached Basrah it was Banu Tamim who took active part in the movement to avenge
`Uthman's blood and werc foremost in fanning this mischief. Therefore, when `Abdullah ibn al-Abbas took over as the
Governor of Basrah, in view of their breach of faith and animosity, he thought they deserved harsh treatment and was to
some extent severe with them. But in this tribe there were also a few sincere followers of Amir al-mu'minin. When they saw
this behaviour of Ibn 'Abbas with their tribe they sent a letter to Amir al-mu'minin through Jariyah ibn Qadamah wherein



they complained of Ibn 'Abbas's harsh treatment.
Thereupon, Amir al-mu'minin wrote this letter to Ibn 'Abbas in which he instructed him to change his ways and to behave
well with them, and has drawn his attention to the kinship existing between Banu Hashim and Banu Tamim. That kinship
was this that Banu Hashim and Banu Tamim join the lineal line at Ilyas ibn Mudar because Hashim is the descendant of
Mudrikah ibn Ilyas, while Tamim is the descendant of Tabikhah ibn Ilyas.

Letter 19: To one of his officers

The following is a letter to one of his governors. It speaks volumes about the ways of Divine Rule. It
shows how Imam Ali (a) was training the Muslims to behave tolerantly towards other religions, how
minority was to be treated and what should those who hold a different creed, expect of a Muslim ruler. 

( ومن كتاب له (عليه السلام

إل بعض عماله

Now, the cultivators 1 (dahaqin, plural of dihqan) of your city have complained of your strictness, hard
heartedness, humiliating treatment and harshness. I thought over it and found that since they are
unbelievers they cannot be brought near nor kept away or treated severely because of the pledge with
them. Behave with them in between strictness and softness and adopt for them a mingling or
remoteness and aloofness with nearness and closeness if Allah so wills.

،هِمكرشا لدْنَونْ يلا لاها مهرا فَلَم تنَظَرةً، وفْوجقَاراً وتاحةً، ووقَسلْظَةً ونْكَ غا موَلَدِكَ شب لأه يناقهنَّ ددُ، فَاعا بما
،فَةاالرو ةوالْقَس نيب ملَه اوِلدو ،دَّةّالش نف مبِطَر هتَشُوب ينّالل ناباً مجِلْب ملَه سفَالْب ،مدِههعا لفَوجيواْ وقْصنْ يا لاو
هالنْ شَاءا ،اءقْصالاادِ وعبالاو ،نَاءدالاالتَّقْرِيبِ و نيب ملَه جزامو.

1. These people were Magians (majus). That is why the treatment of Amir al-mu'minin's officer with them was not the same
as with Muslims. Disgusted with this they wrote a letter of complaint to Amir al-mu'minin and spoke of the Officer's
harshness. In reply, Amir al-mu'minin wrote to his officer that he should meet out treatment to them in which there should
be neither harshness nor such leniency which they may exploit to create mischief because if they are let loose they get
involved in machinations against the government and disturb the country's administration by creating one mischief or the
other, while a wholly repressive policy cannot be justified because they are counted among the subjects and their rights as
such cannot be ignored.



Letter 20: To Ziyad ibn Abih

To Ziyad ibn Abih (son of his [unknown] father), when 'Abdullah ibn al-'Abbas was the Governor of
Basrah, the suburbs of Ahwaz, Fars and Kirman while Ziyad was his deputy in Basrah.

(ومن كتاب له (عليه السلام

إل زياد بن أبيه

ه عامل أميرالمؤمنين (عليه السلام) يومئذ عليها وعلالبصرة، وعبد ال ه بن العباس علوهو خليفة عامله عبدال
كور الاهواز فارس وكرمان و

I truthfully swear by Allah that if I come to know that you have misappropriated the funds of the Muslims,
small or big, I shall inflict upon you such punishment which will leave you empty handed, heavy backed
and humiliated; and that is an end to the matter.

وانّ اقْسم بِاله قَسماً صادِقاً، لَئن بلَغَن انَّكَ خُنْت من فَء الْمسلمين شَيئاً صغيراً او كبِيراً، لاشُدَّنَّ علَيكَ شَدَّةً
ملاالسرِ، ومالا يلئرِ، ضالظَّه يلفْرِ، ثَقالْو يلكَ قَلتَدَع.

Letter 21: Also to Ziyad

(ومن كتاب له (عليه السلام

إليه أيضاً

Give up lavishness and be moderate. Every day remember the coming day. Hold back from the funds
what you need and send forward the balance for the day of your need.

.فدَع الاسراف مقْتَصداً، واذْكر ف الْيوم غَداً، وامسكْ من الْمالِ بِقَدْرِ ضرورتكَ، وقَدِّم الْفَضل ليوم حاجتكَ



Do you expect that Allah may give you the reward of the humble while you yourself remain vain in His
view? And do you covet that He may give you the reward of those practising charity while you enjoy
comforts and deny them to the weak and the widows? Certainly, a man is awarded according as he acts
and meets what he has sent forward; and that is an end to the matter.

هنَعتَم ،يمالنَّع ِغٌ فرتَمم نْتاـ و عتَطْمو !ِرِينبَتالْم نم نْدَهع نْتاو ينعاضتَوالْم رجا هكَ اليطعنْ يوا اجتَرا
ملاالسو ،ا قَدَّمم َلع قَادِمو ،ا [أ] سلَفمب زِيجم ءرا الْمنَّما؟ ويندِّقالْمتَص ابلَكَ ثَو وجِبنْ يلَةَ ـ امروالا يفعالض.

Letter 22: To `Abdullah ibn al-`Abbas.

`Abdullah ibn al-'Abbas used to say, "Apart from the Prophet's sayings I did not derive greater benefit
from any saying than this one."

(ومن كتاب له (عليه السلام

إل عبداله بن العباس

وكان ابن عباس يقول: ما انتفعت بلام بعد كلام رسول اله كانتفاع بهذا اللام

Let it be known to you that sometimes a man gets pleased at securing a thing which he was not going to
miss at all and gets displeased at missing a thing which he would not in any case get. Your pleasure
should be about what you secure in respect of your next life and your grief should be for what you miss
in respect thereof. Do not be much pleased on what you secure from this world, nor get extremely
grieved over what you miss out of it. Your worry should be about what is to come after death.

نم لْتا نكَ بِموررس نفَلْي ،هدْرِكيل ني ا لَمم تفَو هووسيو ،فُوتَهيل ني ا لَمكُ مرد هرسقَدْ ي ءرنَّ الْمدُ، فَاعا بما
آخرتكَ، ولْين أسفُكَ علَ ما فَاتَكَ منْها، وما نلْت من دنْياكَ فَلا تُثر بِه فَرحاً، وما فَاتَكَ منْها فَلا تَاس علَيه جزعاً،
.ولْين همكَ فيما بعدَ الْموتِ



Letter 23: Instructions to his family a little before
his martyrdom.

Made shortly before his martyrdom when he had been fatally wounded by a blow from the sword of
(`Abd ar-Rahman) Ibn Muljam (the curse of Allah be upon him).

(ومن كلام له (عليه السلام

قاله قُبيل موته لما ضربه ابن ملجم عل سبيل الوصية

I enjoin upon you as my dying wish not to regard anything by way of partner with Allah, not to disregard
the sunnah of Muhammad (may Allah bless him and his descendants), establish these two pillars and
light these two lamps. You will then be free from evil.

خَلاو ،ينودمالْع نوا هذَييمقا ،نَّتَهوا سِعيتُض فَلا (ه عليه وآلهال صل) ٌدمحمئاً، وشَي هوا بِالتُشْرِك نْ لاا :مَل تيصو
ذَم مك.

Yesterday I was your companion and today I am (just) a lesson for you, while tomorrow I shall be leaving
you. If I survive I shall be the master of my blood (to avenge or not to avenge it), and if I die then death
is a promised event. If I forgive, it is for me a means of nearness (to Allah) and for you a good act.
Therefore, do forgive.

What! Love you not that Allah should forgive you? (Qur'an, 24:22)

By Allah, this sudden death is not an event that I dislike, nor is it an accident that I hate. I am just like a
night traveller who reaches the spring (in the morning) or like or seeker who secures (his aim):

And whatever is with Allah is the best for the righteous ones. (Qur'an, 3:198)

فعنْ ااادِي، ويعم فَالْفَنَاء فْننْ ااو ،مد لنَا وفَا قبنْ اا ،مُفَارِقغَداً مو ،مَةٌ لربع موالْيو ،مباحسِ صمنَا بالاا
لاو ،تُهرِهك ارِدتِ ووالْم نم ناا فَجم هالو .( مَل هال رغْفنْ يونَ ابتُح لاا) فُوانَةٌ، فَاعسح مَل وهةٌ، وبقُر فْۇ لفَالْع
(طَالع انْرتُه، وما كنْت الا كقَارِب ورد، وطَالب وجدَ، (وما عنْدَ اله خَير للابرارِ

As-Sayyid ar-Radi says: A part of this utterance has already appeared in the sermons but it was found
necessary to record it again because of some additional matter.



قال السيد الشريف رض اله عته : أقول: وقد مض بعض هذا اللام فيما تقدّم من الخطب، إلا أنّ فيه هاهنا زيادة
.أوجبت تريره

Letter 24: His Will

The following is the will of Imam Ali (a) in which he has left instructions as to how to treat his property
and estate. It was written after his return from the Battle of Siffin.

(ومن وصية له (عليه السلام

بما يعمل ف أمواله، كتبها بعد منصرفه من صفين

This is what `Ali ibn Abi Talib, the slave of Allah has laid down about his property, in pursuance of
seeking Allah's pleasure so that He may by virtue of it give him entry into Paradise and accord him
peace.

نيطعينَّةَ، والْج (1) بِهنجوليل ،هال هجو غَاءتاب ،هالم ف يننموالْميرب أمطَال ِبا نب لع هدُ البع بِه رما اهذَا م
الاَمنَةَ

A part of the same

:منها

It will be administered by Hasan ibn `Ali. He will take from it a suitable portion for his livelihood and
spend it on charity. If something happens to Hasan, and Husayn survives he will adminster it after
Hasan, and deal with it accordingly. In the charitable estate of the two sons of Fatimah they have the
same rights as the all (other) sons of `Ali. I have laid down the (functions of) administration of the two
sons of Fatimah in order to seek the pleasure of Allah and nearness to the Messenger of Allah (may
Allah bless him and his descendants) with due regard for his honour and consideration of his kinship.

نيسحو دَثن حسبِح دَثنْ حروفِ، فَاعالم ف نْهم قنْفيروفِ، وبِالْمع نْهم لكيا ،عل نب سنكَ الْحبِذل قُومي نَّهفَا
لْتعا جنَّما ّناو ،لع نبالَّذِي ل ثْلم لع دَقةص نةَ ممفَاط َنبنَّ لااو .هدَرصم هدَرصاو ،دَهعرِ بمبِالا قَام ،ح



الْقيام بِذلكَ الَ ابنَ فَاطمةَ ابتغَاء وجه اله، وقُربةً الَ رسولِ اله (صل اله عليه وآله)، وتَرِيماً لحرمته، وتَشْرِيفاً
هلَتۇصل

It is obligatory on him who administers it that he retains the estate as it is, and spends the usufruct as he
has been ordered and instructed. He should not sell the seedlings in the plantations of these villages till
the land changes its face by turning them into plants. As for those of my slave girls who were under me,
if any one of them has a child or is pregnant, she will be retained for the sake of the child and will form
part of his share. If the child dies and she survives, then she is free, bondage is removed from her and
liberty is given to her.1

ويشْتَرِطُ علَ الَّذِي يجعلُه الَيه انْ يتْركَ الْمال علَ اصوله، وينْقفق من ثَمرِه حيث امر بِه وهدِي لَه،الا يبِيع من اولادِ
،لامح هولَدٌ، اا وـ لَه هِنلَيع طُوفا تـ اللا ائما نانَ مك نماساً. ورا غهضرا لْتُش َّتةً حدِيى والْقُر هذِه يلنَخ
تْقا الْعهررحو ،ِقا الرنْهع جفْريقَةٌ، قَدْ اتع ِةٌ فَهيح ها ولَدُهو اتنْ مفَا ،هّظح نم ها ولَدِهو َلكُ عسفَتُم.

As-Sayyid ar-Radi says: In this will in Amir al-mu' minin's phrase "alla yabi`a min nakhliha wadiyyatan",
the word "wadiyyah" means seedling of date-palm and its plural is "wadiyy". And his words "hatta tushkila
arduha ghirasan",is one of the most eloquent form of expression and it means that when a number of
date plants grow on the land then he who had seen it before the growth would regard it as a different
land.

قال الشريف: قوله (عليه السلام) ف هذه الوصية: "وألا يبيع من نخلها ودِيةً"، الودِيةُ: الفَسيلَةُ، وجمعها ودِي. وقوله
ّثر فيها غراس النخل حتلام، والمراد به: أن الارض يل أرضها غراساً" هو من أفصح التش (عليه السلام): "حت
.يراها الناظر عل غير تلك الصفة الت عرفها بها فيشل عليه أمرها ويحسبها غيرها

1. The life of Amir al-mu'minin was that of a labourer or a cultivator. He worked in fields of other persons, cultivated barren
and untilled lands, providing means of irrigating them, made them cultivable and planted orchards therein . Since these
lands were cultivated by him they were his Property but he never paid heed to property, and, declaring them a trust, gave
up his proprietorship; but in consideration of the Prophet's kinship he assigned the management rights of this trust to Imam
Hasan and Imam Husayn one after the other. Yet he did not tolerate any additional rights for them but like other children
gave them merely the right to take from it only for their livelihood, while the balance he ordered to be spent for the common
good of the Muslims and for charitable purposes. Thus, Ibn Abi'l-Hadid writes:
Everyone knows that in Medina, Yanbu' and Suwayqah, Amir al-mu'minin had dug several springs from under the land and
brought under cultivation many barren and uncultivable lands. Thereafter, he gave up rights over them and declared them
as trusts for the Muslims. When he left the world, nothing was owned by him. (Sharh Nahjul Balaghah al-balaghah,vol.15,
p.146)



Letter 25: Instructions to assessors and
collectors of Zakat

Amir al-mu'minin used to write to whoever he appointed for the the collection of zakat and charities.
Ash-Sharif says: We have recorded a few portions of it here to show that he always erected the pillars
of right and created examples of justice in all matters, small or big, delicate or serious.

(ومن وصية له (عليه السلام

كان يتبها لمن يستعمله عل الصدقات

و إنما ذكرنا منها جملا هاهنا ليعلَم بها أنه (عليه السلام) كان يقيم عماد الحق، ويشرع أمثلة العدل، ف صغير
.الامور وكبيرها، ودقيقها وجليلها

Move on with the fear of Allah Who is One and has no partner. Do not frighten any Muslim. Do not pass
over his lands so as to make him feel unhappy. Do not take from him more than Allah's share in his
property. When you go to a tribe, you should get down at their watering place instead of entering their
houses. Then proceed towards them with peace and dignity till you stand among them. Then salute
them and do not be remiss in greeting them, then say to them, "O servants of Allah, the vicegerent of
Allah and His caliph has sent me to you to collect from you Allah's share in your properties. Is there
anything of His share in your properties? If so, give it to His vicegerent."

قح نم كثَرا نْهخُذَنَّ متَا لاارِهاً، وك هلَيتَازَنَّ عتَج لاماً، ولسم نِعوتُر لاو ،شَرِيكَ لَه لا دَهحو هى التَقْو َلع قانْطَل
َّتقَارِ، حالْوو ينَةبِالس هِملَيضِ اام ثُم ،ماتَهيبطَ انْ تُخَالرِ اغَي نم هِمائبِم فَانْزِل الْح َلع تذَا قَدِمفَا .هالم ف هال
قح مْنخُذَ ملا ،يفَتُهخَلو هال لو ملَيا لَنسرا ،هال ادبع :تَقُول ثُم ،ملَه ةيبِالتَّح تُخْدِج لاو ،هِملَيع مّلفَتُس منَهَي تَقۇم
اله ف اموالم، فَهل له ف اموالم من حق فَتُودوه الَ وليِه؟

If someone among them says "No", then do not repeat the demand. If someone speaks to you in the
affirmative, then go with him without frightening him, threatening him, pressuring him or oppressing him.
Take what he gives you such as gold or silver (coins). If he has cattle or camels do not enter upon them
save with his permission, because their major part is his. Therefore, when you get there do not enter
upon them like one who has full control over them or in a violent manner. Do not scare any animal, do
not tease anyone and do not let the owner feel grieved about anyone.



فَانْ قَال قَائل: لا، فَلا تُراجِعه، وانْ انْعم لَكَ منْعم فَانْطَلق معه من غَيرِ انْ تُخيفَه او تُوعدَه او تَعسفَه او تُرهقَه، فَخُذْ ما
اعطَاكَ من ذَهب او فضة، فَإنْ كانَت لَه ماشيةٌ او ابِل فَلا تَدْخُلْها الا بِاذْنه، فَانَّ اكثَرها لَه، فَاذَا اتَيتَها فَلا تَدْخُلْها
،دخُول متَسلّط علَيه ولا عنيف بِه، ولا تُنَفّرنَّ بهِيمةً ولا تُفْزِعنَّها،ولا تَسوءنَّ صاحبها فيها

Divide the property into two parts and let the owner choose one. When he has chosen do not object to it.
Then divide the remaining into two parts and let him choose one and when he has chosen do not raise
any objection. Continue like this till only that much remains which is enough to satisfy Allah's dues. Then
take Allah's due from it. If he disputes your action allow his views, then mix the two (separated) parts and
repeat what you had done before till you take Allah's due from his property.

Do not take an old, decrepit, broken-limbed, sick or unsound animal. Do not entrust the animals (for
custody) except to one whom you trust to take care of Muslims' property till he hands it over to their chief
who will distribute it. Do not entrust it to anyone except he who is a well wisher, God-fearing, trustworthy
and watchful, and who is not harsh on Muslims' property, nor makes them run too much, nor tires them,
nor labours them. Then send to us all that you have collected and we shall deal with it as Allah has
ordered.

واصدَع الْمال صدْعين، ثُم خَيِره، فَاذَا اخْتَار فَلا تَعرِضن لما اخْتَاره، ثُم اصدَع الْباق صدْعين، ثُم خَيِره، فَاذَا
اخْتَار فَلا تَعرِضن لما اخْتَار، فَلا تَزال بِذلكَ حتَّ يبقَ ما فيه وفَاء لحق اله ف ماله، فَاقْبِض حق اله منْه، فَانِ
لاداً، ووخُذَنَّ عتَا لاو .هالم ف هال قخُذَ حتَا َّتح لاوا تنَعالَّذِي ص ثْلم نَعاص ا، ثُممطْهاخْل ثُم ،لْهقتَقَالَكَ فَااس
لَهوصي َّتح ينملسالِ الْمقاً بِمافر ،هبِدِين قتَث نم لاا اهلَيع نَنمتَا لاار. ووع ذَات لاةً، ولُوسهم لاةً، وورسم لاةً، ورِمه
الَ وليِهِم فَيقْسمه بينَهم. ولا تُوكل بِها الا نَاصحاً شَفيقاً، واميناً حفيظاً، غَير معنّف ولا مجحف، ولا ملْغب ولا متْعب.
بِه هال رما ثيح هِرينْدَكَ، نُصع عتَما اجنَا ملَيا دُراح ثُم.

When your trustee takes over (the animal) tell him that he should not separate the she-camel from its
young and should not milk all its milk because that would affect its young, and also that he should not
exert it in riding. In this matter, he should behave justly between it and all its companions. He should
allow rest to camels (who are tired), and drive with ease those whose hoofs have been rubbed off.

When you pass a water spring stay the camels there for drinking and do not take them away from
vegetated land to barren paths. He should allow them rest now and then, and give them time near water
and grass. In this way, when they reach us by leave of Allah, they will be fat with plenty of marrow and
would not be fatigued or distressed. We will then distribute them according to the (commands of) the
Book of Allah and the sunnah of His Prophet (peace be upon him and his progeny). Certainly, this will be
a great source of reward for you and a means to secure guidance, if Allah so wills.

فَاذَا اخذَها امينُكَ فَاوعز الَيه: الا يحول بين نَاقَة وبين فَصيلها، ولا يمصر لَبنَها فَيضر ذلكَ بِولَدِها، ولا يجهدَنَّها
بِه را تَما مهورِدلْيو ،عالظَّالبِ ونِ بِالنَّقتَاسلْيبِ، وغاللا َلع هّفرلْيا، ونَهيبكَ وذل ا فهاتباحوص نيب دِلعلْيوباً، وكر
من الْغُدُرِ، ولا يعدِل بِها عن نَبتِ الارضِ الَ جوادِ الطُّرقِ، ولْيروِحها ف الساعاتِ، ولْـيمهِلْها عنْدَ النّطَافِ



والاعشَابِ، حتَّ تَاتينَا بِاذْنِ اله بدَّناً منْقيات، غَير متْعبات ولا مجهودات، لنَقْسمها علَ كتَابِ اله وسنَّة نَبِيِه(عليه
هال نْ شَاءشْدِكَ، ارل بقْرارِكَ، وجلا ظَمعكَ انَّ ذلالسلام) فَا.

Letter 26: Instruction Given to one of his officers
whom he sent for the collection of zakat and
charities

(ومن عهد له (عليه السلام

إل بعض عماله، وقد بعثه عل الصدقة

He (Amir al-mu'minin) ordered him to fear Allah in his secret matters and hidden actions, where there is
no witness except He and no one watches save He. He also orders him that whatever he does in
obedience to Allah openly should not be different from what he does secretly. He whose hidden position
is not different from his open position, and whose action is not different from his words, has discharged
his obligation and his worship is pure.

He also ordered him that he should not harass them, should not be harsh on them and should not turn
away from them because of superiority of official position over them, because they are brethren in faith
and help in the recovery of levies.

نء مَشب لمعي لاا هرآمو .ونَهد يلكو لاو ،هرشَهِيدَ غَي لا ثيح ،هالمعاتِ ايخَفو ورِهمرِ اائرس ف هى البِتَقْو هرآم
طَاعة اله فيما ظَهر فَيخَالف الَ غَيرِه فيما اسر، ومن لَم يخْتَلف سره علانيتُه، وفعلُه ومقَالَتُه، فَقَدْ ادى الامانَةَ،
،الدِّين انُ فخْوالا منَّهفَا ،هِملَيع ةارمبِالا لاتَفَض منْهع غَبري لاو ،مههضعي لاو ،مههبجي لاا هرآمةَ. وادبالْع خْلَصاو
.والاعوانُ علَ استخْراج الْحقُوقِ

Certainly, you have a fixed share and a known right in this levy, and there are other sharers who are
poor, weak and starving. We shall discharge your rights. So, you should discharge their rights. If you do
not do so you will have the largest number of enemies on the Day of Judgement. How wretched is the
man whose enemies in the view of Allah are the needy, the destitute, the beggars, the turned away, the
indebted and (penniless) travellers. He who treats the trust lightly and indulges in treachery and does not



keep himself and his faith untarnished by it has certainly secured humiliation in this world, and his
humiliation and disgrace in the next world will be greater. Surely, the greatest treachery is the treachery
against the Muslim community, and the ugliest deceit is the deceit towards the Muslim leaders; and that
is an end to the matter.

وانَّ لَكَ ف هذِه الصدَقَة نَصيباً مفْروضاً، وحقّاً معلُوماً، وشُركاء اهل مسنَة، وضعفَاء ذَوِي فَاقَة،انَّا موفُّوكَ حقَّكَ،
اءالْفُقَر هنْدَ الع همخَص نمساً لوبو ،ةاميالْق مووماً يثَرِ النَّاسِ خُصكا ننَّكَ مفَا لتَفْع لااو ،مقُوقَهح هِمّففَو
هنَفْس ِهنَزي لَمو ،انَةيالْخ ف تَعرو ،انَةمانَ بِالاتَهاس نمو !بِيلالس نابو الْغَارِمونَ ودْفُوعالْملُونَ وائالسو يناكسالْمو
فْظَعاو ،ةمانَةُ الايخ انَةيالْخ ظَمعنَّ ااى. وخْزاو ذَلا ةرخالا ف وهو ،يزا الْخالدُّنْي ف هبِنَفْس لحا، فَقَدْ انْهع دِينَهو
.الْغشِ غش الائمة، والسلام

Letter 27: Instruction Given to Muhammad ibn
Abi Bakr (may Allah be pleased with him), when
Amir al-mu'minin appointed him as the
Governor of Egypt

(ومن عهد له (رض اله عنه

إل محمد بن أب بر حين قلّده مصر

Behave humbly with the people, keep yourself lenient, meet them large-heartedly, accord them equal
treatment so that the big should not expect injustice from you in their favour and the low should not be
despondent of your justice to them. Allah, the Sublime, will certainly question you, O community of His
creatures, about your actions, small or big, open or concealed. If He punishes you it is because you
have been oppressive, and if He forgives, then it is because He is the Most Generous.

اءظَمالْع عطْمي لا َّتح ،ةالنَّظْرو ظَةاللَّح ف منَهيآسِ بكَ، وهجو مطْ لَهسابكَ، وبانج ملَه نلاكَ، ونَاحج ملَه ضفَاخْف
مالمعا نم ةيرغالص نع ادِهبع شَرعم مُلائسي َالتَع هإنَّ الو .هِملَيكَ عدْلع نم فَاءعالض سايي لاو ،مكَ لَهفيح ف
مركا وفَه فعنْ ياو ،ظْلَما نْتُمفَا ذِّبعنْ يفَا ،ةتُورسالْمو ةرالظَّاهو ،ةبِيرْالو.



Know, O creatures of Allah, that the God-fearing have shared the joys of this transient world as well as
the next coming world, for they shared with the people of this world in their worldly matters while their
people did not share with them in the matters of the next world. They lived in this world in the best
manner of living and ate the choicest food and consequently they enjoyed herein all that the people with
ease of life enjoyed, and secured from it what the haughty and the vain secured. Then, they departed
from it after taking provision enough to take them to the end of their journey and after doing a profitable
transaction. They tasted the pleasure of renouncing the world in this world, and they firmly believed that
on the coming day in their next life they would be neighbours of Allah, where their call would not be
repulsed nor would their share of pleasure be small.

لههم اشَارِكي لَمو ،ماهنْيد ا فالدُّنْي لهوا اكفَشَار ،ةرخالا آجِلا والدُّنْي اجِلوا بِعبذَه ينتَّقنَّ الْما ،هال ادبوا علَماعو
بِه ظا حا بِمالدُّنْي نظُوا مفَح ،لَتكا ام لفْضا بِالُوهكاو ،نَتا سم لفْضاا بنُوا الدُّنْيس ;هِمترآخ ا فالدُّنْي
الْمتْرفُونَ، واخَذُوا منْها ما اخَذَه الْجبابِرةُ الْمتَبِرونَ، ثُم انْقَلَبوا عنْها بِالزادِ الْمبلّغ، والْمتْجرِ الرابِح، اصابوا لَذَّةَ زُهدِ
.الدُّنْيا ف دنْياهم، وتَيقَّنُوا انَّهم جِيرانُ اله غَداً ف آخرتهِم، لا تُرد لَهم دعوةٌ، ولا ينْقُص لَهم نَصيب من لَذَّة

Therefore, O creatures of Allah, be afraid of death and its nearness and keep ready all that is needed for
it. It will come as a big event and a great affair, either as a good in which there will never be any evil, or
an evil in which there will never be any good. Who is nearer to Paradise than he who works towards it,
and who is nearer to Hell than he who works for it?

You are being chased by death. If you stop, it will catch you, and if you run away from it, it will grip you.
It is more attached to you than your shadow. Death is tied to your fore-locks while the world is being
wrapped up from behind you. Therefore, fear the Fire whose hollow is deep, whose flames are severe
and whose punishment is novel. It is a place wherein there is no mercy. No call is heard in it. No pain is
healed in it. If it is possible for you to have severe fear of Allah and to rest hope in Him, then do both
these things because every individual has hope in His Lord to the extent of his fear of His Lord.
Certainly, the most hopeful person with Allah is he who fears Him most.

فَاحذَروا عباد اله الْموت وقُربه، واعدُّوا لَه عدَّتَه، فَانَّه يات بِامر عظيم، وخَطْب جليل، بِخَير لا يونُ معه شَر ابداً،
اءدطُر نْتُماا! وهلامع نالنَّارِ م لا بقْرا نما! وهلامع نم نَّةالْج َلا بقْرا نداً، فَمبا رخَي هعونُ مي لا ٍشَر وا
الْموتِ، انْ اقَمتُم لَه اخْذَكم، وانْ فَررتُم منْه ادركم، وهو الْزم لَم من ظلّم، الْموت معقُود بِنَواصيم، والدُّنْيا
تُطْوى من خَلْفم. فَاحذَروا نَاراً قَعرها بعيدٌ، وحرها شَدِيدٌ، وعذَابها جدِيدٌ، دار لَيس فيها رحمةٌ، ولا تُسمع فيها
دعوةٌ، ولا تُفَرج فيها كربه. وانِ استَطَعتُم انْ يشْتَدَّ خَوفُم من اله، وانْ يحسن ظَنُّم بِه، فَاجمعوا بينَهما، فَانَّ الْعبدَ
.انَّما يونُ حسن ظَنّه بِربِه علَ قَدْرِ خَوفه من ربِه، وانَّ احسن النَّاسِ ظَنّاً بِاله اشَدُّهم خَوفاً له

O Muhammad ibn Abi Bakr, know that I have given you charge of Egypt which is my biggest force. So
you are duty-bound to oppose your passions and serve as a shield against your religion even though
you may get only an hour in the world; and do not enrage Allah for pleasing others because (Allah) is



such that He may take the place of others, but others cannot take the place of Allah. Say prayers at the
appointed time. Do not say it earlier for the sake of (available) leisure nor delay it on account of pre-
occupation. Remember that every act of yours is dependent on your prayer.

واعلَم ـ يا محمدُ بن ابِ بر ـ انّ قَدْ ولَّيتُكَ اعظَم اجنَادِي ف نَفْس اهل مصر، فَانْت محقُوق انْ تُخَالف علَ نَفْسكَ،
نخَلَفاً م هال نَّ ففَا ،هخَلْق ند محا بِرِض هال طختُس لارِ، والدَّه نةٌ ماعس لالَكَ ا ني لَم لَوكَ، ودِين نع حنْ تُنَافاو
غَيرِه، ولَيس من اله خَلَف ف غَيرِه. صل الصلاةَ لوقْتها الْموقَّتِ لَها، ولا تُعجِل وقْتَها لفَراغ، ولا تُوخّرها عن وقْتها
.لاشْتغَال، واعلَم انَّ كل شَء من عملكَ تَبع لصلاتكَ

A part of the same

:ومن هذا العهد

The leader of guidance and the leader of destruction cannot be equal, nor the friend of the Prophet and
the enemy of the Prophet. The Messenger of Allah (S) has told me that: "I have no fear for my Ummah
from either a believer or an unbeliever. As for the believer Allah will afford him protection because of his
belief, and as for the unbeliever Allah will humiliate him because of his unbelief. But I fear for you every
one who is a hypocrite in his heart and learned of speech. He speaks what you hold good but does what
you dislike."

لا ّنا" :(ه عليه وآلهال صل) هال ولسر ل لَقَدْ قَالو ،ِالنَّب دُوعو ِالنَّب لوى،ودالر اممادَى والْه امما ،اءوس لا نَّهفَا
خَافا ّنل،هكربِش هال هعقْمشْرِكُ فَيا الْمماو ،هانيمبِا هال هنَعمفَي نؤما الْممشْرِكاً، ام لاناً وموم تما َلع خَافا
."علَيم كل منَافق الْجنَانِ، عالم اللّسانِ، يقُول ما تَعرِفُونَ،ويفْعل ما تُنْرونَ

Letter 28: In reply to Mu'awiyah, and it is one ot
his most elegant writings

)ومن كتاب له (عليه السلام

إل معاوية جواباً



.وهو من محاسن التب

Now, your letter 1 has reached me wherein you recall that Allah chose Muhammad (S) for His religion
and helped him through those companions who helped him. Strange things about you have remained
concealed (by the irony of fate) from us, since you have started telling us of Allah's trials for us and His
bounties to us through our Prophet. In this matter, you are like the person who carries dates to Hajar, or
who challenges his own master to a duel in archery.

نم دَهيا نبِم اهيا يِيدَهتَاو ،هدِينل (ه عليه وآلهال صل)ًدامحم تعال هال فَاءطاص [يهف] ركَ تَذْكتَابك تَاندُ، فَقَدْ اعا بما
اصحابِه، فَلَقَدْ خَبا لَنَا الدَّهر منْكَ عجباً، اذْ طَفقْت تُخْبِرنَا بِبلاء اله عنْدَنَا، ونعمته علَينَا ف نَبِيِنَا، فَنْت ف ذلكِ
كنَاقل الَّتمرِ الَ هجر، او داع مسدِّدِه الَ النّضالِ

You think that so - and- so are the most distinguished persons in Islam. You have said such a thing
which if it be true, you have nothing to do with it, but if it be not so, then its defect will not affect you. And
what are you to do with the question of who is better and who is worse, or who is the ruler and who is
the ruled. What have the freed ones and their sons to do with distinguishing between the first muhajirun
and determining their position or defining their ranks. What a pity! the sound of an arrow is being
produced by what is not a real arrow, and he against whom the judgement is to be passed is sitting in
judgement. O man, why do you not see your own lameness and remain within bounds, and why do not
you realize the shortness of your measure and stay back where destiny has placed you. You have no
concern with the defeat of the defeated or the victory of the victor.

وزَعمت انَّ افْضل النَّاسِ ف الاسلام فُلانٌ وفُلانٌ، فَذَكرت امراً انْ تَم اعتَزلَكَ كلُّه، وانْ نَقَص لَم يلْحقْكَ ثَلْمه، وما
،ينلوالا اجِرِينهالْم نيبييزالـتَّمو ،الطُّلَقَاء نَاءباو لطُّلَقَاءا لمو !وسسالْمو سائالسو ،ولفْضالْمو لالْفَاضو نْتا
عبتَر لاا! الَه مالْح هلَيع نا ميهف محي قطَفا، ونْهم سلَي دْحق نلَقَدْ ح اتهيه !هِمقَاتطَب رِيفتَعو ،هِماتجرد يبتتَرو
لَكَ ظَفَر لاغْلُوبِ، وةُ الْمكَ غَلَبلَيا عفَم !كَ الْقَدَرخَّرا ثيح خَّرتَتَاكَ، وعذَر ورقُص رِفتَعكَ، وظَلْع َلانُ عنْسا الاهيا
!الظَّافرِ

You are wandering in bewilderment and straying from the right path. Do you not realize it? I am not
giving you any news: I am just recounting Allah's bounty, namely that a number of people from among
the muhajirun (immigrants from Mecca) and ansar (helpers) fell as martyrs in the way of Allah the
Sublime, and that each of them is distinguished (on that account), but when one of us secured
martyrdom he was named the Chief of all martyrs, and the Messenger of Allah (S) gave him the peculiar
honour of saying seventy takbir (Allahu Akbar) during his funeral prayer.

Do you not know that a number of people lost their hands in the way of Allah, and that everyone is
distinguished (on that account), but when the same thing occurred to one of us he was given the name
"the flier in Paradise"; and "the two winged". If Allah had not forbidden self-praise, the writer would have



mentioned numerous distinctions which the believer knows full well and which the ears of hearers do not
wish to forget.

تُشْهِدُوا فماً اسنَّ قَوـ ا دِّثحا هال ةمعبِن نخْبِر لَكَ، لم رى ـ غَيتَر لادِ. االْقَص ناغٌ عور ،يهّالت ف ابنَّكَ لَذَهاو
سبِيل اله من الْمهاجِرين،لل فَضل، حتَّ اذَا استُشْهِدَ شَهِيدُنَا قيل: سيِدُ الشُّهدَاء، وخَصه رسول اله (صل اله
عليه وآله) بِسبعين تَبِيرةً عنْدَ صلاته علَيه! اولا تَرى انَّ قَوماً قُطّعت ايديِهِم ف سبِيل اله ـ ولل فَضل ـ حتَّ إذَا
،هنَفْس ءرالْم ةيكتَز نم نْهع هال ا نَهم لا لَوو !نينَاحذُوالْجو نَّةالْج ف ارالطَّي :يلق ،مدِهاحبِو لا فُعدِنَا كماحبِو لفُع
ينعاما آذَانُ السهجتَم لاو ،يننموالْم ا قُلُوبرِفُهةً، تَعمج لائفَض رذَاك رلَذَك.

Better leave those whose arrows miss the mark. We are the direct recipients of our Lord's favours while
others receive favours from us after that. In spite of our old established honour and our well-known
superiority over your people, we did not stay away from mixing with you and married and got married
(among you) like equals although you were not so. And how could you be so when (the position is that)
among us is the Prophet while among you is the opposer, among us is the lion of Allah while among you
is the lion of the opposing groups, among us are the two masters of the youth of Paradise 2 while among
you are the children of Hell, among us is the choicest of all the women of the worlds 3 while among you
is the bearer of firewood, and many more distinctions on our side and shortcomings on your side.

َلنَا علطَو ادِيع لاِنَا وزع نَا قَدِيمنَعمي لَنَا. لَم عنَائدُ صعب النَّاسِنَا، وبر عنَائنَّا صةُ، فَايمبِه الر الَتم ننْكَ مفَدَعْ ع
مْنمو ِنَّا النَّبمكَ وذَلكَ كونُ ذلي َّنانَاكَ! وه تُملَسو ،فَاءكالا لعنا، فحْنانَا وحَنَا، فَننفُساب منْ خَلَطْنَاككَ امقَو
اءسن رنَّا خَيمةُ النَّارِ، ويبص مْنمو نَّةالْج لهابِ اِدَا شَبينَّا سمفِ، ولاحدُ الاسا مْنمو هدُ السنَّا امو ،ذِّبالْم
ملَيعا لَنَا ومير مثك طَبِ، فالَةُ الْحمح مْنمو ينالَمالْع!

Our Islam is well-known and our (greatness in the) pre-Islamic period too cannot be denied. Whatever
remains has been mentioned in the words of Allah the Glorified, the Sublime:

And blood relations have the better claim in respect of one to the other, according to the Book of
Allah... (Qur'an, 33:6)

He (Allah) the Sublime, also says:

Verily, of men the nearest to Abraham are surely those who followed him and this (Our) Prophet
(Muhammad) and those who believe; and verily, Allah, is the Guardian of the faithful. (Qur'an,
3:68)

امحرولُو الااو ) :انَهحبس لُهقَو وهنَّا، وا شَذَّ علَنَا م عمجي هال تَابكو ،تُدْفَع تُنَا لايلاهجو ،عما قَدْ سنَا مملاسفَا
بعضهم اولَ بِبعض ف كتَابِ اله)، وقَولُه تَعالَ: (انَّ اولَ النَّاسِ بِابراهيم لَلَّذِين اتَّبعوه وهذَا النَّبِ والَّذِين آمنُوا
يننؤمالْم لو هالو)،



Thus, we are superior firstly because of kinship and secondly because of obedience. When at Saqifah
(of Banu Sa'idah) the Muhajirun contended kinship with the Messenger of Allah (S) against the Ansar,
they scored over them. If that success was based on kinship then the right would be ours better than
yours. Otherwise, the Ansar's contention stands. You think that I have been jealous of every caliph and
have revolted against them. Even if this be so, it is not an offence against you and therefore no
explanation is due to you.

“This is a matter for which no blame comes to you”.

ه (صلولِ السبِر يفَةقالس موارِ ينْصالا َلونَ عاجِرهالْم تَجا احلَمو .ةبِالطَّاع َلوةً اتَارو ،ةاببِالْقَر َلةً أورم نفَنَح
ماهوعد َلع ارنْصفَالا رِهبِغَي ننْ ياو ،مَونلَنَا د قفَالْح بِه الْفَلَج ننْ يفَا ،هِملَيوا عه عليه وآله) فَلَجال.

.وزَعمت انّ لل الْخُلَفَاء حسدْت، وعلَ كلّهِم بغَيت، فَانْ ين ذلكَ كذلكَ فَلَيس الْجِنَايةُ علَيكَ، فَيونَ الْعذْر الَيكَ

"وتلْكَ شَاةٌ ظَاهر عنْكَ عارها"

You have said that I was dragged like a camel with a nose string to swear allegiance (to Abu Bakr at
Saqifah). By the Eternal Allah, you had intended to revile me but you have praised me, and to humiliate
me but have yourself been humiliated. What humiliation does it mean for a Muslim to be the victim of
oppression so long as he does not entertain any doubt in his religion, nor any misgiving in his firm belief!
This argument of mine is intended for others, but I have stated it to you only in so far as it was
appropriate.

حنْ تَفْضاو ،تدَحفَم نْ تَذُما تدرلَقَدْ ا هال رملَعو ،ايِعبا َّتح خْشُوشالْـم لمالْج قَادا يمك قَادا نْتك ّنا :قُلْتو
هينقتَاباً بِيرم لاو ،هدِين اً فشَاك ني ا لَمظْلُوماً مونَ منْ يا ة فاضغَض نم ملسالْم َلا عمو !تحفَافْتَض!

.وهذِه حجت الَ غَيرِكَ قَصدُها، ولنّ اطْلَقْت لَكَ منْها بِقَدْرِ ما سنَح من ذِكرِها

Then you have recalled my position vis-a- vis 'Uthman, and in this matter an answer is due to you
because of your kinship with him. So (now tell me), which of us was more inimical towards 'Uthman and
who did more to bring about his killing; or who offered him his support but he made him sit down and
stopped him; or who was he whom he called for help but who turned his face from him and drew his
death near him till his fate over took him? No, no; by Allah:

Indeed knoweth Allah those who hinder others among you and those who say unto their brethren
"Come hitherunto us", and they come not to fight but a little. (Qur'an 33:18)



!هلقَاتم َلدَى اها،دَى لَهعانَ انَا كيفَا ،كَ منْهمحرل هذِه نع ابثْمانَ، فَلَكَ أ َنْ تُجرِ عمارِي وما نانَ ما كم ترذَك ثُم
لاك ،هلَيع هقَدَر َتا َّتح ،هلَينُونَ االْـم ثب نْهع اَخفَتَر هرتَنْصاس نم ما ،فَّهَتاسو دَهتَقْعفَاس تَهرنُص لَه ذَلب نم ما
قَليلا لاا ساتُونَ الْباي لانَا ولَيا لُمه هِمانخْولا ينلالْقَائو مْنم ينِقوعالْم هال مللَقَد ع) هالو).

I am not going to offer my excuse for reproving him for (some of) his innovations, for if my good counsel
and guidance to him was a sin then very often a person who is blamed has no sin and “sometimes the
only reward a counseller 4 reaps is suspicion (of evil)”.

I desired naught but reform what I am able to (do); and my guidance is not but with Allah; On Him
(alone) do I rely, and unto Him (alone) do I turn. (Qur'an, 11:88)

لَه ذَنْب لُوم لام بفَر ،لَه تدَايهشَادِي ورا هلَيا انَ الذَّنْبنْ كدَاثاً، فَاحا هلَيع منْقا نْتك ّنا نم تَذِرعلا نْتا كمو

"حتَنَصنَّةَ الْمّيدُ الظتَفسقَدْ يو"

لْتكتَو هلَيع هبِال لاا يقفا تَومو تتَطَعا اسم حلاصالا لاا) تدرا امو).

You have mentioned that for me and for my followers you have only the sword. This makes even a
weeping person laugh. Did you ever see the descendants of 'Abd al-Muttalib running away from battle,
or being frightened by swords? "Wait a little till Hamal 5 joins the battle" shortly, then he whom you are
seeking will seek you and he whom you think to be far away will approach near you. I am (shortly)
speeding towards you with a force of Muhajirun and Ansar and those who follow them in virtue. Their
number will be great and their dust will spread all round. They will be wearing their shrouds and their
most coveted desire is to meet Allah. They will be accompanied by the descendants of those who took
part in the battle of Badr, and they will have Hashimite swords whose cut you have already seen in the
case of your brother, maternal uncle, your grandfather and your kinsmen.

Nor are they far distant from the unjust ones. (Qur'an, 11:83)

نبِ عطَّلدِ الْمبنُو عب تيلْفا َتار! مبعتدَ اسعب تحضفَلَقَدْ ا ،فيالس لانْدَكَ اع ِابحصلا لاو ل سلَي نَّها ترذَكو
لما حجيالْه قلْحي يلاقَل ِث؟! " فَـ لَبينفخَووفِ ميوبِالس ،ينلنَاك دَاءعالا"

[ملَه] ينالتَّابِعارِ، ونْصالاو اجِرِينهالْم نفَل محج كَ فونَح لقرنَا مادُ، وعتَبا تَسنْكَ مم بقْريو ،تَطْلُب نكَ مطْلُبيس
بِاحسان، شَدِيد زِحامهم، ساطع قَتَامهم، متَسربِلين سرابِيل الْموتِ، احب اللّقَاء الَيهِم لقَاء ربِهِم، قَدْ صحبتْهم ذُرِيةٌ
(بدْرِيةٌ، وسيوف هاشميةٌ، قَدْ عرفْت مواقع نصالها ف اخيكَ وخَالكَ وجدِّكَ واهلكَ، (وما ه من الظَّالمين بِبعيد



1. This letter of Amir al-mu'minin's is in reply to Mu'awiyah's letter which he sent to Kufah through Abu Umamah al-Bahili,
and it also contains replies to some points which Mu'awiyah had written in the letter sent through Abu Muslim al-Khawlani.

In Abu Umamah's letter, Mu'awiyah had mentioned the deputation of the Prophet and his ascension to the position of
revelation and wrote in such a manner as though it was a matter not known to or not understood by Amir al-mu'minin and
that he was in need of being informed and told of it. This is just like a stranger who may draw the map of a house for the
guidance of those who dwell in it and apprise them of things already known to them. That is why Amir al-mu'minin has
compared him to the man who carried dates to Hajar which was itself noted for abundant growth of dates.

This is a proverb employed when someone beings to tell a person matters which he already knows better. The basis of this
proverb is that a man of Hajar, which is a town near Bahrain (Persian Gulf), went to Basrah to sell goods and make
purchases. After finishing the sale, he looked about the market to make his purchases and found nothing cheaper than
dates. He therefore decided to purchase dates, and when he reached Hajar with his load of dates their plenty and
cheapness there did not leave him any alternative but to store them so as to sell them later when their price had risen. The
price however continued to fall day by day till all of them became rotten leaving to him nothing except their stones. In short,
after referring to the Prophet's ascension to prohphethood Mu'awiyah recounted the distinction and merits of the three
Caliphs according to his view and wrote: 

The most distinguished among the companions and the highest ranking in the view of the Muslims was the first Caliph who
collected all the Muslims under one voice, removed their disunity and fought those who were forsaking Islam. After him is
the second Caliph who won victories, founded cities and humiliated the unbelievers. Then comes the third Caliph who was
the victim of oppression. He propagated religion and spread the word of Allah far and wide. (Siffin, al-Minqari, pp.86-87;
al-'Iqd al-farid, vol.4, pp.334-335; Sharh Nahjul Balaghah al-balaghah, vol.15, p.186)
Mu'awiyah's purpose behind in bringing up these pointless warblings was to injur Amir al-mu'minin's feelings and to rouse
his temper so as to make him produce such words through his tongue or pen which would so disparage the caliphs that he
would instigate the people of Syria and Iraq against him by exploiting them. In fact, he had already set it in the minds of
these people that Amir al-mu'minin had instigated the people against 'Uthman, had got Talhah and az-Zubayr killed, had
turned 'A'ishah out from her house and had shed the blood of thousands of Muslims. Being unaware of the real facts they
were convinced of these beseless allegations, yet to strengthen the opposition, he thought it advisable to make them
believe that Amir al-mu'minin did not recognize the achievements of the three caliphs and bore enmity and malice towards
them, and to produce Amir al-mu'minin's writing in evidence, and also to use it for rousing the people of Iraq, because their
majority was much impressed with the environment created by the caliphs and with their greatness. But Amir al-mu'minin
guessed his intention and gave him such a reply which put a knot in his tongue and which he could not dare show to
anyone.

So, Amir al-mu'minin exposed his lowness by referring to his enmity towards Islam and his accepting subjugation under
force, and advised him to keep within his bounds, and warned him against fixing grades of distinction among those
muhajirun who were in any case superior to him in so far as they had been the preceders in hijrah (immigration from
Mecca). Whereas since Mu'awiyah himself was only one of those whose life had been spared (on the day of fall of Mecca),
he had not the remotest connection with the muhajirun. Consequently, in the matter under discussion Amir al-mu'minin has
put Mu'awiyah's position as that of a false arrow among real arrows. This is a proverb which is employed when a man
boasts over persons with whom he has no connection. As regards his statement that so - and - so is greater in distinction,
Amir al-mu'minin has, by using the word "you think", shown that it is his personal opinion which has not the remotest
connection with fact, because this word is used when a false or unreal statement is made.

After refuting this claim of being the most distinguished, Amir al-mu'minin has referred to these qualities and distinctions of
Banu Hashim which show conspicuously the high degree of their attainments. Thus, the people who took part in jihad with
the Prophet and secured martyrdom attained high positions but the distinction that fell to Hamzah by virtue of his high
performance was not secured by anyone else. The Prophet gave him the title of Master of the Martyrs and said his funeral
prayer fourteen times whereby the number of takbir (Allahu akbar) rose to seventy. Similarly, in various battles the hands of



the fighters were cut off. For example, in the battle of Badr the hands of Khubayb ibn Isaf al-Ansari and Mu'adh ibn Jabal
and in the battle of Uhud those of 'Amr ibn al-Jamuh as-Salami and 'Ubayd ('Atik) ibn at-Tayyihan (brother of Abu'l-
Haytham at-Tayyihan) were cut off, but when in the battle of Mu'tah the hands of Ja'far ibn Abi Talib were cut off, the
Prophet singled him out by naming him "the flier in Paradise" and the "two-winged". After recounting the peculiar
achievements of Banu Hashim, Amir al-mu'minin has referred to his own attainments with which the histories and traditions
are replete and which could not be tarnished with doubts and misgivings. Thus, traditionists like Ahmad ibn Hanbal
(164/780-241/855), Ahmad ibn 'Ali an-Nasa'i (215/830 - 303/915) and others say that: The number of traditions that have
been related through reliable sources in regard to the distinctions of 'Ali ibn Abi Talib have not been related about any other
companion of the Prophet. (al-Mustadrak, vol.3, p.107; al-Isti'db, vol.3, p.1115; Tabaqat al-hanabilah, vol.1, p.3l9; al-
Kamil, vol.3, p.399; Tahdhib at-tahdhib, vol.7, p.339; Fath al-bari, vol.7, p.57)

An important distinction out of these particular distinctions of Ahlul Bayt (the Household of the Holy Prophet) is the one to
which Amir al-mu'-minin has referred in these words that "We are the direct recipients of Allah's favours while others
receive favours from us." This is the height of distinction that even the highest personality cannot reach its sublimity and
every other distinction looks small before it. Acknowledging the greatness and supremacy of this sentence, Ibn Abi'l-Hadid
writes:

Amir al-mu'minin intends to convey that we are not under obligation of any person since Allah has bestowed all blessings
on us directly, there being no intermediary between us and Allah, while all other people are under our obligation and
protection, being the intermediary between them and Allah, the Glorified; this is a high position indeed. Its apparent
meaning is what the words show but its real sense is that the Ahlul Bayt are the obedient servants of Allah and the people
must be their obedient followers. (Sharh Nahjul Balaghah al-balaghah, vol.15, p.194)

Now, since these people are the first recipients of the bounties of Allah and the source of bounties for the rest of the people,
no one from among the people can be compared with them, nor can anyone be regarded as their equal on the basis of
social contacts with them, much less than those individuals who were in direct contrast to the attainments and
characteristics of these people, and used to oppose truth and right on every occasion. Amir al-mu'minin places both the
sides of the picture before Mu'awiyah and says:
The Prophet was from us while your father Abu Sufyan was foremost in opposing him. Hamzah was from us and the
Prophet gave him the title of "Lion of Allah" while your maternal grandfather, 'Utbah ibn Rabi'ah was proud of being the "lion
of swearers (against the Prophet)."

When in the battle of Badr, Hamzah and 'Utbah ibn Rabi'ah came face to face, Hamzah said, "I am Hamzah son of 'Abd al-
Muttalib; I am the lion of Allah and the lion of His Prophet," whereupon 'Utbah said, "I am the lion of swearers (against the
Prophet)." In another version, the word "Asadu'l-ahlaf" has been recorded. The meaning is that he was the Chief of the
allying parties. The story of swearing is that when Banu 'Abd Manaf acquired a distinct position among the Arab tribes they
thought they should take over from Banu 'Abdi'd-Dar the offices relating to the Ka'bah and to depose them from these
offices. In this connection, Banu 'Abd Manaf allied with themselves the tribes of Banu Asad ibn 'Abdi'l-'Uzza, Banu Taym,
Banu Zuhrah and Banu al-Harith, and concluded an agreement with them.In order to solemnize this agreement they
drenched their hands in tib (perfume) and swore that they would help each other. For this reason, these tribes were called:
"Tribes of sworn chaste parties".

On the other side the tribes of Banu 'Abdi'd-Dar, Banu Makhzum, Banu Sahm and Banu 'Adi also swore that they would
resist Banu 'Abd Manaf and their allies. These tribes are called the "allies". 'Utbah has deemed himself the head of the
allying parties. Some commentators have taken the word Asadu'l-ahlaf to mean Abu Sufyan, because he made different
tribes swear against the Prophet in the battle of the Trench, while some commentators take it to mean Asad ibn 'Abdi'l-
'Uzzah, but this interpretation does not carry weight because here Amir al-mu'minin is addressing Mu'awiyah and this
interpretation does not hit Mu'awiyah since Banu 'Abd Manaf were a party to this alliance. Then Amir al-mu'minin says,
"they have among themselves the masters of the youth of Paradise". Referring to the Prophet's saying, "al-Hasan and al-
Husayn are the masters of the youth of Paradise", while the boys of the other side are in Hell. This reference is to the sons



of 'Uqbah ibn Abi Mu'ayt, about whom the Prophet has said, "For you and your sons is Hell". Then Amir al-mu'minin says
that among them is the chief of all the women of the worlds, namely Fatimatu'z-Zahra' (p.b.u.h.), while in the other party is
the bearer of the wood which refers to Umm Jamil, the sister of Abu Sufyan. This woman used to spread thorns in the path
of the Prophet. She has been mentioned in the Qur'an along with Abu Lahab, in these words: 
In the Name of Allah, the Beneficent, the Merciful May perish both the hands of Abu Lahab, may perish (he himself); Shall
avail him not his wealth nor what he earneth; Soon shall he burn in the flaming fire; And his wife, the bearer of the firewood;
Upon her neck shall be a halter of twisted rope. (Qur'an, 111) 

2. It is narrated from Amir al-mu'minin, 'Umar ibn al-Khattab, Hudhayfah ibn Yaman, Abu Sa'id al-Khudri, Abu Hurayrah,
etc., that the Holy Prophet (may Allah bless him and his descendants) said:
Verily, Fatimah is the Supreme Lady of the women of Paradise, and al-Hasan and al-Husayn are the two Supreme Youth
of Paradise. But their father ('Ali) is Superior to them. (al-Jami'as -sahih,at-Tirmidhi, vol.5, pp.656, 661; al-Musnad, Ahmad
ibn Hanbal, vol. 3, pp.3,62,64, 82; vol.5, pp.391, 392; as-Sunan, Ibn Majah, vol.1, p. 56; al-Mustadrak, al-Hakim, vol.3, p.
167; Majma' az-zawa'id, vol.9, pp. 183, 184,201; Kanz al-'ummal, al-Muttaqi, vol.13, pp. 127, 128; al-Isti'ab, vol.4, p.1895;
Usd al-ghabah, vol.5, p.574; Tarikh Baghdad, vol.1, p.140; vol.6, p.372; vol.10, p.230; at-Tarikh, Ibn 'Asakir, vol.7, p.365). 
3. It is narrated from 'Imran ibn al-Husayn and Abu Tha'labah al-Khushni that the Holy Prophet (S) said to Fatimah
(p.b.u.h.):
"O' my little daughter, are you not satisfied that you are verily the Supreme Lady of all women in the worlds?" She said, "O'
father, then what about Maryam (Mary) daughter of 'Imran?" He said, "She was the Supreme Lady of her age, and you are
the Supreme Lady of your age. Truly, by Allah, I married you to one who is the Master in this world and the hereafter. No
one hates him save a hypocrite." (Hilyah al-awliya', vol.2, p.92; al-Isti'ab, vol.4, p. 1895; al-Isabah, vol.4, p.275)
Also, A'ishah narrated that the Holy Prophet (S) said:
O' Fatimah, will you not be satisfied to be the Supreme Lady of the women of the worlds (or) to be the Supreme Lady of all
women of this ummah (community) or of the women believers? (as-Sahih, al-Bukhari, vol.8, p.79; as-Sahih, Muslim, vol.7,
pp. 142-l44; as-Sunan,Ibn Majah, vol.1, p.518; al-Musnad, Ahmad ibn Hanbal, vol.6, p.282; al-Mustadrak 'ala as-
sahihayn, al-Hakim, vol.3, p.156)
4. The meaning is that the person who goes too far in counselling others will be thought to have his personal ends in so
doing, even though his counsel may well be based on sincerity of intention and selflessness. This line is used as a proverb
on such occasions. The whole couplet runs as follows:
How often a good counsel I offered you, but sometimes the only reward a counsellor reaps is suspicion. 
5. This line is of Hamal ibn Badr. The full couplet runs thus:
Wait a bit till Hamal reaches the battlefield; How pretty is death when it comes.
The story behind it is that Malik ibn Zuhayr threatened Hamal ibn Badr with battle and in reply he recited this couplet and
then attacked Malik and killed him. When Malik's brother saw this, he killed Hamal and his brother Hudhayfah in revenge.
Then, he described this in his following couplet:
I appeased my heart by killing Hamal ibn Badr and my sword appeased me by killing Hudhayfah.

Letter 29: To the People of Basrah

(ومن كتاب له (عليه السلام

إل أهل البصرة



Whatever disunity and schism you have is not hidden to you. I have forgiven your wrong-doers and held
back my sword from those who ran away. I received everyone who came to me from among you. If
devastating matters and wrong and silly views are prompting you to break the pledge with me and to
oppose me then (listen) I have kept ready my horses and put saddles (on my riding camels), and if you
force me to advance towards you I shall come down in such a manner that before it the battle of Jamal
too would appear like the last licking of the tongue. At the same time I know the high position of the
obedient among you and the right of the sincere without confusing the sinless with the offenders or the
faithful with the pledge-breakers.

نم قَبِلْتو ،مدْبِرِكم نع فيالس تفَعرو ،مرِمجم نع تفَوفَع ،نْها عوتَغْب ا لَوم مقَاقشو ملبشَارِ حانْت نانَ مقَدْ كو
مقْبِلم. فَانْ خَطَت بِم الامور الْمردِيةُ، وسفَه الاراء الْجائرة . الَ منَابذَت وخلاف، فَها انَاذَا قَدْ قَربت جِيادِي،
ّنا عق، معلا قَةلَعك لاا اهلَيا لمالْج موونُ يي ةً لاقْعو مِب نعوقلا ،ملَييرِ اسالْم َلا ونتُمالْجا نلَئو .ِابرِك لْتحرو
فو َلثاً اناك لاو ،رِيب َلماً اتَّهاوِز متَجم رغَي ،قَّهح ةيحذِي النَّصلو ،لَهفَض مْنم ةذِي الطَّاعل ارِفع.

Letter 30: To Mu'awiyah

(ومن كتاب له (عليه السلام

إل معاوية

Fear Allah regarding what you have amassed and find out your true right therein, and turn to understand
for what you will not be excused on the grounds of ignorance. Certainly, for (following the path of)
obedience there are clear signs, shining ways, straight highways and a fixed aim.

The shrewd proceed towards them while the mean turn away from them. Whoever turns his face from
them deviates from the right and gropes in bewilderment. Allah takes away His bounty from him and
afflicts him with His chastisement. Therefore, beware of yourself. Allah has already shown you your way
and the end where your affairs will terminate. You are speeding towards the aim of loss and the position
of unbelief. Your ego has pushed you towards evil, thrown you into misguidance conveyed you to
destruction and created difficulties in your way.

لابسةً، وحاضماً ولاعا ةلطَّاعنَّ لفَا ،هالَتهجب ذَرتُع ا لام رِفَةعم َلا جِعاركَ، ولَيع هّقح ف انْظُركَ، وما لَدَييف هال فَاتَّق
،يهّالت طَ فخَبو ،قالْح نع ارا جنْهع بَن نم ،اسْنا الافُهخَاليو ،اسيكا الاهرِدةً، يطَّلَبةً مغَايةً، وجةً نَهجحمةً، وِرنَي



َلا تيرجكَ، فَقَدْ اورمبِكَ ا تتَنَاه ثيحبِيلَكَ، ولَكَ س هال نيكَ! فَقَدْ بكَ نَفْسفَنَفْس .تَهقْمن بِه لأحو ،تَهمعن هال رغَيو
.غَاية خُسر، ومحلَّة كفْر، وانَّ نَفْسكَ قَدْ اوحلَتْكَ شَراً، واقْحمتْكَ غَياً، واوردتْكَ الْمهالكَ، واوعرت علَيكَ الْمسالكَ

Letter 31: Advice to one of his sons after
returning from the Battle of Siffin

He wrote this letter for al-Hasan ibn `Ali 1 (his son - peace be upon them), when Amir al-mu'minin
encamped at al-Hadirin on his way back from Siffin.

(ومن وصيته (عليه السلام

،(للحسن بن عل (عليه السلام

كتبها إليه بـ "حاضرين" عند انصرافه من صفّين

From the father who is (shortly) to die, who acknowledges the hardships of the times, who has turned
away from life, who has submitted himself to the (calamities of) time, who realizes the evils of the world,
who is living in the abodes of the dead and is due to depart from them any day; to the son who yearns
for what is not to be achieved, who is treading the path of those who have died, who is the victim of
ailments, who is entangled in the (worries of the) days, who is a target of hardships, a slave of the world,
a trader of its deception, a debtor of wishes, a prisoner of mortality, an ally of worries, a neighbour of
grief, a victim of distresses, who has been overpowered by desires, and who is a successor of the dead.

من الْوالدِ الْفَانِ، الْمقرِ للزمانِ، الْمدْبِرِ الْعمرِ، الْمستَسلم للدَّهرِ، الذَّام للدُّنْيا، الساكن مساكن الْموتَ، الظَّاعن عنْها
غَداً، الَ الْمولُودِ الْمومل ما لا يدْركُ، السالكِ سبِيل من قَدْ هلَكَ، غَرضِ الاسقَام،رهينَة الايام، ورمية الْمصائبِ،
رِيعصفَاتِ، وبِ الانُصانِ، وزحالا قَرِين،ومميفِ الْهلحتِ، وويرِ الْمساا، ونَايالْم غَرِيمورِ، وتَاجِرِ الْغُرا، ودِ الدُّنْيبعو
.الشَّهواتِ، وخَليفَة الامواتِ

Now (you should know that) what I have learnt from the turning away of this world from me, the
onslaught of time over me and the advancing of the next world towards me is enough to prevent me
from remembering anyone except myself and from thinking beyond myself. But when I confined myself
to my own worries leaving the worries of others, my intelligence saved me and protected me from my



desires. It clarified to me my affairs and led me to seriousness wherein there was no trickery and truth
which was not tarnished by falsehood. Here, I found you a part of myself, rather I found you my whole,
so much so that if anything befell you, it was as though it befell me and if death came to you it was as
though it came to me. Consequently, your affairs meant to me what my own matters meant to me. So, I
have written this piece of advice (to you) as an instrument of seeking help through it, whether I remain
alive for you or cease to exist.

،ايوس نرِ مذِك نع نعزا يم ،َلا ةرخالِ الاقْباو ،َلرِعالدَّه وحمجو ،ّنا عارِ الدُّنْيبدا نم نْتيما تَبينَّ فدُ، فَاعا بما
حرصو ،ايوه نع فَنرصو ،ِيار دَفَنفَص ،نَفْس مالنَّاسِ ه وممونَ هد ِب دتَفَر ثيح ّنا رغَي ائرا وبِم مامتهالاو
،ّلدْتُكَ كجو لب ،ضعدْتُكَ بجوو . ذِبك هشُوبي دْقٍ لاصو ،بلَع يهونُ في جِدٍّ لا َلا ِب فْضرِي فَاما ضحم ل
تتَبَف ،رِ نَفْسما نم يننعا يرِكَ مما نم نَانفَع ،تَانتَاكَ اا لَو تونَّ الْماكو ،نابصكَ اابصا ئاً لَونَّ شَياك َّتح
يتفَن ولَكَ ا يتقنا بنْ اا تظْهِراً بِهسذا، مه ِتَابكَ كليا.

I advise you to fear Allah, O my child, abide by His commands, fill your heart with remembrance of Him
and cling to hope from Him. No connection is more reliable than the connection between you and Allah
provided you take hold of it. Enliven your heart with preaching, kill it by denial, energise it with firm belief,
enlighten it with wisdom, humiliate it by recalling death, make it believe in mortality, make it see the
misfortunate of this world, make it fear the authority of the time and the severity of some changes during
the nights and the days, place before it the events of past people, recall to it what befell those who were
before you and walk among their cities and ruins, then see what they did and from what they have gone
away and where they have gone and stayed. You will find that they departed from (their) friends and
remain in loneliness. Shortly, you too will be like one of them. Therefore, plan for your place of stay and
do not sell your next life with this world.

فَانّ اوصيكَ بِتَقْوى اله اي بنَ، ولُزوم امرِه، وعمارة قَلْبِكَ بِذِكرِه، والاعتصام بِحبله، واي سبب اوثَق من سبب
بينَكَ وبين اله انْ انْت اخَذْت بِه، احيِ قَلْبكَ بِالْموعظَة، وامتْه بِالزهادة، وقَوِه بِالْيقين، ونَوِره بِالْحمة، وذَلّل ه بِذِكرِ
ارخْبا هلَيع رِضاعو ،اميالاو التَقَلُّبِ اللَّي شفُحرِ، ولَةَ الدَّهوص هذِّرحا، والدُّنْي عائفَج هرصبو ،بِالْفَنَاء هِرقَرتِ، ووالْم
الْماضين، وذَكره بِما اصاب من كانَ قَبلَكَ من الاولين، وسر ف دِيارِهم وآثَارِهم، فَانْظُر فيما فَعلُوا وعما انْتَقَلُوا،
حلصفَا ،مدِهحاك تريل قَدْ صقَل ننَّكَ عاكو ،ةبالْغُر لُّوا دارحو ،ةبحالا نانْتَقَلُوا ع منَّكَ تَجِدْهلُوا، فَانَزلُّوا وح نياو
،مثْواكَ، ولا تَبِع آخرتَكَ بِدُنْياكَ

Give up discussing what you do not know and speaking about what does not concern you. Keep off
track from which you fear to go astray because refraining (from moving) when fear of straying is better
than embarking on dangers. Ask others to do good; you will thus be among good doers. Desist others
from evil with your action as well as speech and keep off, to the best of your ability, from he who
commits it. Struggle for Allah as is His due; and the insults of a reviler should not stop you in matters of
Allah.



Leap into dangers for the sake of right wherever it be. Acquire insight into religious law. Accustom
yourself to endure hardships since the best trait of character is endurance in matters of right. In all affairs
resign yourself to Allah, because you will thus be resigning yourself to a secure shelter and a strong
protector. You should ask only from your Lord because in His hand is all the giving and depriving. Seek
good (from Allah) as much as you can. Understand my advice an do not turn away from it, because the
best saying is that which benefits. Know that there is no good in that knowledge which does not benefit,
and if knowledge is not made use of then its acquisition is not justified.

ةرينْدَ حع فْنَّ الفَا لَتَهلاض فْتذَا خطَرِيق ا نكْ عسماو ،لَّفُت ا لَميمف طَابالْخو ،رِفتَع ا لايمف لالْقَو عدو
الضلالِ خَير من ركوبِ الاهوالِ. وامر بِالْمعروفِ تَن من اهله، وانْرِ الْمنْر بِيدِكَ ولسانكَ، وبايِن من فَعلَه بِجهدِكَ،
ِدوعو ،الدِّين ف تَفَقَّهانَ، وك ثيح قلْحاتِ لرخُضِ الْغَمم، وئةُ لاملَو هال خُذْكَ فتَا لاو ،ادِهجِه قح هال دْ فاهجو
َلا اهنَّكَ تُلْجِىلهِكَ، فَاا َلا اهّلورِكَ كما كَ فنَفْس ِلْجاو !قالْح ف ربالتَّص الْخُلُق معنو ،وهرالْم َلع ربكَ التَّصنَفْس
،تيصو متَفَهةَ، وخَارتسرِ الاثكاانَ، ومرالْحو طَاءالْع دِهنَّ بِيِكَ، فَابرل لَةاسالْم ف صخْلازِيز. وع عانمرِيز، وف حهك
هلُّمتَع قحي لْم لابِع نْتَفَعي لاو ،نْفَعي لْم لاع ف رخَي لا نَّها لَماعو .ا نَفَعلِ مالْقَو رنَّ خَيفْحاً، فَانْكَ صع نبتَذْه لاو.

O my child, when I noticed I was of goodly age and noticed I was increasing in weakness I hastened
with my will for you and wrote down prominent points of it in case death overtook before I divulged to
you what I have in my heart, or in case my wit be affected as my body has been affected, or forces of
passions or mischief of the world overtake you making you like a stubborn camel. Certainly, the heart of
a young man is like uncultivated land. It accepts whatever is strewn on it. So, I hastened to mould you
properly before your heart hardened up and your mind became occupied, so you might be ready to
accept through your intelligence the results of the experience of others and be saved from going through
these experiences yourself. In this way, you would avoid the hardship of seeking them and the difficulties
of experimenting. Thus, you are getting to know what we had experienced and even those things are
becoming clear to you which we might have missed.

لجعنْ يا لا قَبنْهالا مصخ تدرواكَ، ولَيا تيصبِو ترادناً، بهو ادزْدا تُنيارنّاً، وس لَغْتقَدْ ب تُنياا رلَم ّنا ،َنب يا
ضعكَ بلَيا بِقَنسي وا ،مجِس ف تصا نُقمك ِيار ف نْقَصنْ اا وا ،نَفْس ا فكَ بِملَيا فْضنْ اونَ اد لجا ِب
،ء قَبِلَتْهَش نا ميهف لْقا ام ةيضِ الْخَالرالادَثِ كالْح ا قَلْبنَّمابِ النَّفُورِ. وعالصونَ كَا، فَتالدُّنْي تَنفى وواتِ الْهغَلَب
تَهغْيارِبِ بالتَّج لهفَاكَ اا قَدْ كرِ ممالا نيِكَ مابِجِدِّ ر تَقْبِلتَسكَ، للُب لشْتَغيكَ، وقَلْب وقْسنْ يا لبِ قَبدتُكَ بِالارادفَب
وتَجرِبتَه، فَتَونَ قَدْ كفيت موونَةَ الطَّلَبِ، وعوفيت من علاج التَّجرِبة، فَاتَاكَ من ذلكَ ما قَدْ كنَّا نَاتيه، واستَبانَ لَكَ ما
نْهنَا ملَيع ظْلَما امبر.

O my child, even though I have not reached the age which those before me have, yet I looked into their
behaviour and thought over events of their lives. I walked among their ruins till I was as one of them. In
fact, by virtue of those of their affairs that have become known to me it is as though I have lived with
them from the first to the last. I have therefore been able to discern the impure from the clean and the
benefit from the harm.



ف ترسو ، مارِهخْبا ف ترَفو ، هِمالمعا ف تفَقَدْ نَظَر ،لانَ قَبك نم رمع ترمع نكا نْ لَماو ّنا ،َنب ي
آثَارِهم; حتَّ عدْت كاحدِهم; بل كانّ بِما انْتَه الَ من امورِهم قَدْ عمرت مع اولهِم الَ آخرِهم، فَعرفْت صفْو ذلكَ
رِهرض نم هنَفْعو ،دَرِهك نم،

I have selected for you the choicest of those matters and collected for you their good points and have
kept away from you their useless points. Since I feel for your affairs as a living father should feel and I
aim at giving you training, I thought it should be at a time when you are advancing in age and new on
the stage of the world, possessing upright intention and clean heart and that I should begin with the
teaching of the Book of Allah, and its interpretation, the laws of Islam and its commands, its lawful
matters and unlawful matters and that I should not go beyond these for you. Then I feared lest you
should get confused as other people had been confused on account of their passions and (different)
views. Therefore, in spite of my dislike for you being so warned, I thought it better for me to make this
position strong rather than leave you in a position where I do not regard you safe from falling into
destruction. I hoped that Allah would help you in your straightforwardness and guide you in your
resoluteness. Consequently, I wrote this piece of my will for you.

فَاستَخْلَصت لَكَ من كل امر نخيله، وتَوخَّيت لَكَ جميلَه، وصرفْت عنْكَ مجهولَه، ورايت حيث عنَان من امرِكَ ما
يعن الْوالدَ الشَّفيق، واجمعت علَيه من ادبِكَ انْ يونَ ذلكَ وانْت مقْبِل الْعمرِ ومقْتَبل الدَّهرِ، ذُو نية سليمة، ونَفْس
صافية، وانْ ابتَدِىكَ بِتَعليم كتَابِ اله عز وجل وتَاوِيله، وشَرائع الاسلام واحامه ، وحلاله وحرامه ، لا اجاوِزُ ذلكَ
بِكَ الَ غَيرِه. ثُم اشْفَقْت انْ يلْتَبِس علَيكَ ما اخْتَلَف النَّاس فيه من اهوائهِم وآرائهِم مثْل الَّذِي الْتَبس علَيهِم، فَانَ
احام ذلكَ علَ ما كرِهت من تَنْبِيهِكَ لَه احب الَ من اسلامكَ الَ امرٍ لا آمن علَيكَ بِه الْهلَةَ ورجوت انْ يوفّقَكَ
هذِه تيصكَ ولَيا هِدْتدِكَ، فَعقَصكَ لدِيهنْ ياشْدِكَ، ورل يهف هال.

Know O my child, what I love most for you to adopt from my will is to fear Allah, to confine yourself to
what Allah has made obligatory on you, and to follow the actions of your forefathers and the virtuous
people of your household, because they did not fall short in seeing for themselves what you will see for
yourself, and they did about their affairs as you would like to think (about your affairs). Thereafter, their
thinking led them to discharge the obligations they came to know of and to desist from what they were
not required to do. If your heart does not accept this without acquiring knowledge as they acquired it,
then your search should first be by way of understanding and learning and not by falling into doubts or
getting entangled in quarrels.

واعلَم يا بنَ انَّ احب ما انْت آخذٌ بِه الَ من وصيت تَقْوى اله والاقْتصار علَ ما فَرضه اله علَيكَ، والاخْذُ بِما
مض علَيه الاولُونَ من آبائكَ، والصالحونَ من اهل بيتكَ، فَانَّهم لَم يدَعوا انْ نَظَروا لانْفُسهِم كما انْت نَاظر، وفَروا
كما انْت مفَر، ثُم ردهم آخر ذلكَ الَ الاخْذِ بِما عرفُوا، والامساكِ عما لَم يلَّفُوا، فَانْ ابت نَفْسكَ انْ تَقْبل ذلكَ دونَ
.انْ تَعلَم كما علموا فَلْين طَلَبكَ ذلكَ بتَفَهم وتَعلُّم، لا بِتَورط الشُّبهاتِ، وعلَق الْخُصوماتِ

And before you probe into this, you should begin by seeking your Allah's help and turning to Him for



competence and keeping aloof from everything that throws you into doubt or flings you towards
misguidance. When you have made sure that your heart is clean and humble and your thoughts have
come together and you have only one thought which is about this matter, then you will see what I have
explained to you; but if you have not been able to achieve that peace of observation and thinking which
you would like to have, then know that you are only stamping the ground like a blind she-camel and
falling into darkness while a seeker of religion should not grope in the dark or create confusion. It is
better to avoid this.

وابدَا قَبل نَظَرِكَ ف ذلكَ بِالاستعانَة بِالهِكَ، والرغْبة الَيه ف تَوفيقكَ، وتَركِ كل شَائبة اولَجتْكَ ف شُبهة، او اسلَمتْكَ
الَ ضلالَة. فَانْ ايقَنْت انْ قَدْ صفَا قَلْبكَ فَخَشَع، وتَم رايكَ فَاجتَمع، وكانَ همكَ ف ذلكَ هماً واحداً، فَانْظُر فيما
فَسرت لَكَ، وانْ أنت لَم يجتَمع لَكَ ما تُحب من نَفْسكَ، وفَراغ نَظَرِكَ وفرِكَ، فَاعلَم انَّكَ انَّما تَخْبِطُ الْعشْواء، وتَتَورطُ
ثَلمكَ اذل ناكُ عسمالاخَلَطَ، و وطَ اخَب نم الدِّين بطَال سلَيو .اءالظَّلْم.

Appreciate my advice, O my child, and know He Who is the Master of death is also the Master of life,
that the Creator causes death as well; that He Who destroys is also the restorer of life and that He Who
inflicts disease is also the curer. This world continues in the way Allah has made it with regard to its
pleasures, trials, rewards on the Day of Judgement and all that He wishes and you do not know. If
anything of this advice is not understood by you then attribute it to your ignorance of it, because when
you were first born you were born ignorant. Thereafter, you acquired knowledge. There are many
matters of which you are ignorant and in which your sight first wonders and your eye wanders then after
this you see them. Therefore, cling to Him Who created you, fed you and put you in order. Your worship
should be for Him, your eagerness should be towards Him and your fear should be of Him.

فَتَفَهم يا بنَ وصيت، واعلَم انَّ مالكَ الْموتِ هو مالكُ الْحياة، وانَّ الْخَالق هو الْمميت، وانَّ الْمفْن هو الْمعيدُ، وانَّ
الْمبتَل هو الْمعاف، وانَّ الدُّنْيا لَم تَن لتَستَقر الا علَ ما جعلَها اله علَيه من النَّعماء، والابتلاء، والْجزاء ف الْمعادِ،
،تمّلع لا ثُماهج بِه قْتا خُلم لونَّكَ اكَ، فَاالَتهج َلع لْهمكَ فَاحذل نم ءَكَ شلَيع لْشنْ افَا ،لَمتَع ا لامم ا شَاءم وا
وما اكثَر ما تَجهل من الامرِ، ويتَحير فيه رايكَ، ويضل فيه بصركَ ثُم تُبصره بعدَ ذلكَ! فَاعتَصم بِالَّذِي خَلَقَكَ ورزَقَكَ
.وسواكَ، ولْين لَه تَعبدُكَ، والَيه رغْبتُكَ، ومنْه شَفَقَتُكَ

Know O my child, that no one received messages from Allah, the Glorified, as the Prophet (S) did.
Therefore, regard him as your forerunner and leader towards deliverance. Certainly, I shall spare no
effort in giving you advice and surely even if you try, you cannot acquire that insight for your welfare as I
have for you.

اةالنَّج َلاداً، وائر بِه ضـ فَار هآلو هلَيع هال َّلنا ـ صنبي نْهع انْبا امك انَهحبس هال نع ِنْبي داً لَمحنَّ اا َنا بي لَماعو
.قَائداً، فَانّ لَم آلُكَ نَصيحةً. وانَّكَ لَن تَبلُغَ ف النَّظَرِ لنَفْسكَ وانِ اجتَهدْت مبلَغَ نَظَرِي لَكَ



Know O my child, if there had been a partner with your Lord, his messengers too should have come to
you and you would have seen signs of his authority and power and have known his deeds and qualities.
But He is only One God as He has described Himself. No one can dispute with Him in His authority. He
is from ever and will be for ever. He is before all things without any beginning. He will remain after all
things without any end. He is far too great to have His divinity proved by the encompassing heart or eye.
When you have understood this then you should do what is done by him who is like you by way of his
low position, his lack of authority, his increasing incapability, and his great need of his Lord for seeking
His obedience,fearing His chastisement and apprehending His anger, because He does not command
you save for virtue and does not refrain you save from evil.

لها نَّهلو ،فَاتَهصو الَهفْعا فْترلَعو ،هلْطَانسو هْلم آثَار تيالَرو ،لُهستَتْكَ رِكَ شَرِيكٌ لابرانَ لك لَو نَّها َنا بي لَماعو
اءشْيدَ الاعب رآخة، ويلوا بِلا اءشْيالا لقَب لوا .لزي لَمداً وبا ولزي لادٌ، وحا هْلم ف هادضي لا ،هنَفْس فصا ومدٌ كاحو
ف لَهفْعنْ يكَ اثْلمل غنْبا يمك لكَ فَافْعذل فْترذَا عر. فَاصب وقَلْب ا اطَةحبِا تُهوبِيبر تنْ تَثْبا نع ظُمة. عايهن بِلا
الشَّفَقَةو ،هتقُوبع نم ةالْخَشْيو ،هتطَلَبِ طَاع ف ،ِهبر َلا هتاجح يمظعو ،زِهجع ةثْركو ،هتقْدِرم لَّةقو ،غَرِ خَطَرِهص
.من سخْطه، فَانَّه لَم يامركَ الا بِحسن، ولَم ينْهكَ الا عن قَبِيح

O my child, I have informed you about the world, its condition,decay and its passing away and I have
informed you of the next world and of what has been provided in it for its people. I have recounted to you
parables about it so that you may draw instruction from them and act upon them. The example of those
who have understood the world is like those travellers who, being disgusted with drought-stricken places
set off for greenery and a fruitful place. Then they endure difficulties on the way, separation from friends,
hardships of the journey and unwholesome food in order to reach their fields of plenty and place of stay.
Consequently, they do not feel any pain in all this and do not regard any expenditure to be waste.

Nothing is more lovable to them than what takes them near their goal and carries them closer to their
place of stay. (Against this), the example of those who are deceived by this world is like the people who
were in a green place but they became disgusted with it and went to a drought-stricken place.
Therefore, for them nothing is more detestable or abominable than to leave the place where they were to
go to a place which they will reach unexpectedly and for which they are heading.

يا بنَ انّ قَدْ انْباتُكَ عن الدُّنْيا وحالها، وزَوالها وانْتقَالها، وانْباتُكَ عن الاخرة وما اعدَّ لاهلها، وضربت لَكَ فيهِما
الامثَال، لتَعتَبِر بِها، وتَحذُو علَيها. انَّما مثَل من خَبر الدُّنْيا كمثَل قَوم سفْر نَبا بِهِم منْزِل جدِيب، فَاموا منْزِلا خَصيباً
،مارِهةَ دعتُوا سايل ،مطْعةَ الْمشُوبجفَرِ، وخُشُونَةَ السو ،دِيقالص اقرفو ،الطَّرِيق ثَاءعلُوا وتَمرِيعاً، فَاحنَاباً مجو
نم مهبا قَرمم هِملَيا بحا ءَش لاماً. وغْرم يهنَ نَفَقَةً فوري لالَماً، وكَ اذل نء مَشجِدُونَ لي سفَلَي ،مارِهقَر نْزِلمو
سدِيب، فَلَينْزِل جم َلا ا بِهِميب، فَنَبنْزِل خَصانُوا بِمم كقَو ثَلما كبِه اغْتَر نم ثَلمو .هِملَّتحم أل منَاهداو هِمنْزِلم
هلَيونَ ايرصيو ،هلَيونَ عمجها يم َلا ،يهانُوا فا كم قَةفَارم نم منْدَهع فْظَعا لاو هِملَيا هركا ءَش.

O my child, make yourself the measure (for dealings) between you and others. Thus, you should desire



for others what you desire for yourself and hate for others what you hate for yourself. Do not oppress as
you do not like to be oppressed. Do good to others as you would like good to be done to you. Regard
bad for yourself whatever you regard bad for others. Accept that (treatment) from others which you
would like others to accept from you. Do not talk about what you do not know even though what you
know be very little. Do not say to others what you do not like to be said to you.

Know that self-admiration is contrary to propriety (of action) and is a calamity for the mind. Therefore,
increase your striving and do not become a treasurer for (wealth to be inherited by) others. When you
have been guided on the right path humble yourself before Allah as much as you can.

يا بنَ اجعل نَفْسكَ ميزاناً فيما بينَكَ وبين غَيرِكَ، فَاحبِب لغَيرِكَ ما تُحب لنَفْسكَ، واكره لَه ما تَره لَها، ولا تَظْلم كما
لا تُحب انْ تُظْلَم، واحسن كما تُحب انْ يحسن الَيكَ، واستَقْبِح من نَفْسكَ ما تَستَقْبِحه من غَيرِكَ، وارض من النَّاسِ
.بِما تَرضاه لَهم من نَفْسكَ، ولا تَقُل ما لا تَعلَم وانْ قَل ما تَعلَم، ولا تَقُل ما لا تُحب انْ يقَال لَكَ

واعلَم انَّ الاعجاب ضدُّ الصوابِ، وآفَةُ الالْبابِ، فَاسع ف كدْحكَ، ولا تَن خَازِناً لغَيرِكَ، واذَا انْت هدِيت لقَصدِكَ
.فَن اخْشَع ما تَونُ لربِكَ

Know in front of you lies a road of long distance and severe hardship and you cannot avoid seeking it.
Take your requirements of provision keeping the burden light. Do not load your back beyond your power
lest its weight become a mischief for you. Whenever you come across a needy person who can carry for
you your provision to hand it back to you on the Day of Judgement when you will need it, then accept
him as a good opportunity and get him to carry it. Put in that provision as much-as you are able to, for it
is likely that if you may need him (afterwards), you may not get hold of him. If a person is willing to
borrow from you in the days of your affluence to pay it back to you at the time of your need then make
use of this opportunity.

نكَ مغلاقَدْرِ بادِ، ويترالا نسح نع يهبِكَ ف َنغ لا نَّهاشَقَّة شَدِيدَة، وميدَة، وعافَة بسكَ طَرِيقاً ذَا ماممنَّ اا لَماعو
الْفَاقَة لها نم دْتجذَا واكَ، ولَيالا عبكَ وذل قْلونَ ثكَ، فَيطَاقَت قرِكَ فَوظَه َلع لَنمتَح رِ، فَلاالظَّه فَّةخ عادِ، مالز
نْتاو وِيدِهتَز نم رثكاو ،اهيا لْهمحو همفَاغْتَن هلَيا تَاجتَح ثيغَداً ح يكَ بِهافوفَي ،ةاميالْق موي َلكَ الَكَ زَاد لمحي نم
.قَادِر علَيه، فَلَعلَّكَ تَطْلُبه فَلا تَجِدُه . واغْتَنم من استَقْرضكَ ف حالِ غنَاكَ، ليجعل قَضاءه لَكَ ف يوم عسرتكَ

Know that in front of you lies an impassable valley wherein the light-burdened man will be in a better
condition than the heavy-burden one, and the slow- paced would be in a worse condition than the swift-
paced. Your terminating point at the other end of this passage will necessarily be either Paradise or Hell.
Therefore, investigate for yourself before alighting, and prepare the place before getting down, because
after death there can be no preparation nor return to this world.



واعلَم انَّ امامكَ عقَبةً كووداً، الْمخف فيها احسن حالا من الْمثْقل، والْمبط علَيها اقْبح حالا من الْمسرِع، وانَّ
مهبِطَكَ بِها لا محالَةَ اما علَ جنَّة او علَ نَار، فَارتَدْ لنَفْسكَ قَبل نُزولكَ، ووطّ الْمنْزِل قَبل حلُولكَ، فَلَيس بعدَ الْموتِ
فرنْصا مالدُّنْي َلا لاو ،تَبتَعسم.

Know that He Who owns the treasuries of the heavens and of the earth has permitted you to pray to Him
and has promised you acceptance of the prayer. He has commanded you to beg from Him in order that
He may give you and to seek His mercy in order that He may have mercy on you. He has not placed any
thing between you and Him that may veil Him from you. He has not required you to get a mediator for
you to Him, and if you err, He has not prevented you from repentance. He does not hasten with
punishment. He does not taunt you for repenting, nor does He humiliate you when humiliation is more
appropriate for you. He has not been harsh in accepting repentance. He does not severely question you
about your sins. He does not disappoint you of His mercy. Rather He regards abstention from sin as a
virtue. He counts your one sin as one while He counts your one virtue as ten.

واعلَم انَّ الَّذِي بِيدِه خَزائن السماواتِ والارضِ قَدْ اذِنَ لَكَ ف الدُّعاء، وتَفَّل لَكَ بِالاجابة، وامركَ انْ تَسالَه ليعطيكَ،
تاسنْ اكَ انَعمي لَمو ،هلَيلَكَ ا شْفَعي نم َلكَ الْجِىي لَمو ،نْهكَ عبجحي نم نَهيبنَكَ ويب لعجي لَمكَ، ومحريل همحتَرتَسو
من التَّوبة، ولَم يعاجِلْكَ بِالنّقْمة، ولَم يفْضحكَ حيث تَعرضت الْفَضيحةُ، ولَم يشَدِّد علَيكَ ف قَبولِ الانَابة، ولَم ينَاقشْكَ
بِالْجرِيمة، ولَم يويِسكَ من الرحمة، بل جعل نُزوعكَ عن الذَّنْبِ حسنَةً، وحسب سيِىتَكَ واحدَةً، وحسب حسنَتَكَ
، عشْراً

He has opened for you the door of repentance. Therefore, whenever you call Him He hears your call,
and whenever you whisper to Him He knows the whisper. You place before Him your needs, unveil
yourself before Him, complain to Him of your worries, beseech Him to remove your troubles, seek His
help in your affairs and ask from the treasuries of His mercy that which no one else has power to give,
namely length of life, health of body and increase in sustenance. Then He has placed the keys of His
treasuries in your hands in the sense that He has shown you the way to ask Him.

وفَتَح لَكَ باب الْمتَابِ، وباب الاستعتَابِ; فَاذَا نَاديتَه سمع نَدَاءكَ، واذَا نَاجيتَه علم نَجواكَ، فَافْضيت الَيه بِحاجتكَ،
وابثَثْتَه ذَات نَفْسكَ، وشَوت الَيه همومكَ، واستَشَفْتَه كروبكَ، واستَعنْتَه علَ امورِكَ، وسالْتَه من خَزائن رحمته ما
لا يقْدِر علَ اعطَائه غَيره، من زِيادة الاعمارِ، وصحة الابدَانِ، وسعة الارزَاقِ. ثُم جعل ف يدَيكَ مفَاتيح خَزائنه بِما
هلَتاسم نم يهذِنَ لَكَ فا،

Therefore, wherever you wish, open the doors of His favour with prayer, and let abundant rains of His
mercy fall on you. Delay in acceptance of prayer should not disappoint you because grant of prayer is
according to the measure of (your) intention. Sometimes acceptance (of prayer) is delayed with a view to
its being a source of greater reward to the asker and of better gifts to the expectant. Sometimes you ask
for a thing but it is not given to you, and a better thing is given to you later, or a thing is taken away from
you for some greater good of yours, because sometimes you ask for a thing which contains ruin for your



religion if it is given to you. Therefore, your request should be for things whose beauty should be lasting
and whose burden should remain away from you. As for wealth it will not last for you nor will you live for
it.

َلةَ عيطنَّ الْعفَا ،هتابجا طَاءبطَنَّكَ اّقَني فَلا ،هتمحر شَآبِيب تطَرتَماسو ،هتمعن ابوبا اءبِالدُّع تتَفْتَحاس تىش َتفَم
فَلا ءَّالش لْتاا سمبرو .لمالا طَاءعل لزجاو ،لائرِ السجلا ظَمعكَ اونَ ذليةُ، لابجنْكَ الاع ترّخا امبرو ،ةيّقَدْرِ الن
كَ لَوكُ دِينلاه يهف تَهر قَدْ طَلَبما بلَكَ، فَلَر رخَي وا همنْكَ لع رِفص وآجِلا، ا واجِلا اع نْهراً مخَي يتوتاو ،تَاهتُو
لَه َقتَب لالَكَ و َقبي لا الفَالْم ;الُهبنْكَ وع َنْفيو ،الُهملَكَ ج َقبا ييملَتُكَ فاسم نَفَلْت ،يتَهوتا.

O my child, know that you have been created for the next world, not for this world, for destruction (in this
world) not for lasting, and for dying not for living. You are in a place which does not belong to you, a
house for making preparations and a passage towards the next world. You are being chased by death
from which the runner -away cannot escape, as it would surely overtake him. So, be on guard against it
lest it overtakes you at a time when you are in a sinful state and you are thinking of repenting but it
creates obstruction between you and repentance. In such a case you will ruin yourself.

واعلَم يا بنَ انَّكَ انَّما خُلقْت للاخرة لا للدُّنْيا، وللْفَنَاء لا للْبقَاء، وللْموتِ لا للْحياة; وانَّكَ ف منزل قُلْعة، ودارِ بلْغَة،
وطَرِيق الَ الاخرة، وانَّكَ طَرِيدُ الْموتِ الَّذِي لا ينْجو منْه هارِبه، ولا يفُوتُه طَالبه، ولابدَّ انَّه مدْرِكه، فَن منْه علَ حذَرِ
تَلهقَدْ ا نْتذَا اكَ، فَاذل نيبنَكَ ويب ولحفَي ،ةبا بِالتَّونْهكَ منَفْس دِّثتُح نْتة، قَدْ كِىيال سح َلع نْتاكَ ودْرِكنْ يا
.نَفْسكَ

O my child, remember death very much and the place where you have to go suddenly and reach after
death, so that when it comes you are already on your guard against it and have prepared yourself for it
and it does not come to you all of a sudden and surprise you. Beware, lest you become deceived by the
leanings of the people towards worldly attraction and their rushing upon it. Allah has warned you about it
and the world has informed you of its mortal character and unveiled to you its evils.

يا بنَ اكثر من ذِكرِ الْموتِ، وذِكرِ ما تَهجم علَيه، وتُفْض بعدَ الْموتِ الَيه، حتَّ ياتيكَ وقَدْ اخَذْت منْه حذْركَ،
وشَدَدت لَه ازْركَ، ولا ياتيكَ بغْتَةً فَيبهركَ، واياكَ انْ تَغْتَر بِما تَرى من اخْلادِ اهل الدُّنْيا الَيها، وتَالُبِهِم علَيها، فَقَدْ
،نَباكَ اله عنْها، ونَعت ه لَكَ عن نَفْسها، وتَشَّفَت لَكَ عن مساوِيها

Surely, those (who go) after it are like barking dogs or devouring carnivore who hate each other. The
stronger among them eat away the weaker and the big among them tramples over the small. Some are
like tied cattle and some like untied cattle who have lost their wits and are running in unknown directions.
They are flocks of calamities wandering in rugged valleys. There is no herdsman to detain them nor any
tenderer to take them to grazing. The world has put them on the track of blindness and taken away their
eyes from the beacons of guidance. They have therefore perplexed in its bewilderings and sunk in its



pleasures. They took it as a god so it played with them. They too played with it and forgot what is
beyond it.

ما. نَعهيرغا صهبِيرك رقْهيا، ويلَها ذَلهزِيزع لكايض، وعب َلا عهضعب هِرةٌ، يارِياعٌ ضبسةٌ، واوِيع بلاا كلُهها انَّمفَا
يمسم لاا، وهيمقاع يا رلَه سث، لَيعاد وة بِواهع وحرا. سولَههجم تبكرا، وقُولَهع لَّتضلَةٌ، قَدْ امهى مخْراقَّلَةٌ، وعم
يسيمها. سلَت بِهِم الدُّنْيا طَرِيق الْعم، واخَذَت بِابصارِهم عن منَارِ الْهدَى، فَتَاهوا ف حيرتها، وغَرِقُوا ف نعمتها،
.واتَّخَذُوها رباً، فَلَعبت بِهِم ولَعبوا بِها، ونَسوا ما وراءها

Darkness is disappearing gradually. Now it is as though travellers have got down and the hasteners will
soon meet. Know, O my child, that everyone who is riding on the carriage of night and day is being
carried by them even though he may be stationary,and he is covering the distance even though he is
staying and resting.

لاللَّي تُهيطم انَتك ننَّ ما َنا بي لَماعو !قلْحنْ يعَ ارسا نكُ موشانُ; يظْعتِ الادرنْ قَدْ واك ،مالظَّلا رفسداً ييور
.والنَّهار، فَانَّه يسار بِه وانْ كانَ واقفاً، ويقْطَع الْمسافَةَ وانْ كانَ مقيماً وادِعاً

Know with certainty you cannot achieve your desire and exceed your destined life. You are on the track
of those before you. Therefore, be humble in seeking and moderate in earning because often seeking
leads to deprivation. Every seeker of livelihood does not get it, nor is everyone who is moderate in
seeking deprived. Keep yourself away from every low thing even though they may take you to your
desired aims, because you will not get any return for your own respect which you spend. Do not be the
slave of others for Allah had made you free. There is no good in good which is achieved through evil and
no good in comfort that is achieved through (disgracing) hardship.

ف لمجاالطَّلَبِ، و ف ضّلَكَ. فَخَفانَ قَبك نم بِيلس نَّكَ فالَكَ، وجا دُوتَع لَنلَكَ، وملُغَ اتَب نَّكَ لَنيناً اقي لَماعو
نكَ عنَفْس رِمكاوم. ورحل بِممجم لك لازُوق، ورب بِمطَال لك سب; فَلَيرح َلا رطَلَب قَدْ ج بر نَّهبِ، فَاتَسالْم
هلَكَ العقَدْ جرِكَ ودَ غَيبع نَت لاضاً. ووكَ عنَفْس نم ذُلا تَببِم تَاضتَع نَّكَ لَنبِ، فَاغَائالر َلاقَتْكَ انْ ساة ويند لك
.حراً. وما خَير خَير لا ينَال الا بِشَرٍ، ويسر لا ينَال الا بِعسر

Beware lest bearers of greed should carry you and make you descend down to the springs of
destruction. If you can manage that there be no wealthy person between yourself and Allah, do so,
because in any case you will find what is for you and get your share. A little received directly from Allah
the Glorified, is more dignified than that which is more but is received through (the obligation of) His
creatures, although (really) all is from Allah.

،لة فَافْعمعذُو ن هال نيبنَكَ ويونَ بي لاا تتَطَعنِ اساو .ةَلالْه لنَاهكَ مفَتُورِد ،عا الطَّمطَايبِكَ م نْ تُوجِفاكَ اياو
نْهم لانَ كنْ كاو هخَلْق نيرِ مثْال نم مركاو ظَمعا انَهحبس هال نم يرسنَّ الْياكَ، ومهذٌ سآخكَ، ومدْرِكٌ قَسنَّكَ مفَا.



It is easier to rectify what you miss by silence than to secure what you lose by speaking. Whatever is in
a pot can be retained by closing the lid. I should prefer you to retain what is in your hands rather to seek
what is in other's hands. Bitterness of disappointment is better than seeking from people. Manual labour.
with chastity is better than the riches of a vicious life. A man is the best guard of his own secrets. Often a
man strives for what harms him. He who speaks much speaks nonsense. Whoever ponders perceives.
Associate with people of virtue; you will become one of them. Keep aloof from people of vice; you will
remain safe from them. The worst food is that which is unlawful. Oppressing the weak is the worst
oppression.

ا ففْظُ محو .اءبِشَدِّ الْوِك اءالْوِع ا ففْظُ محكَ، وقنْطم نم ا فَاتكَ ماكردا نم رسيكَ اتمص نطَ ما فَريكَ مفتَلاو
نم رخَي فَّةالْع عفَةُ مرالْحالنَّاسِ. و َلالطَّلَبِ ا نم رسِ خَياةُ الْياررمرِكَ، وغَي دَيي ا فطَلَبِ م نم َلا بحكَ ادَيي
الْغنَ مع الْفُجورِ، والْمرء احفَظُ لسرِه، ورب ساع فيما يضره! من اكثَر اهجر، ومن تَفَر ابصر. قَارِنْ اهل الْخَيرِ
الظُّلْم شفْحيفِ اعالض ظُلْمو ! امرالْح امالطَّع سبِى .منْهع تَبِن ِالشَّر لها ايِنبو ،منْهم نَت!

Where leniency is unsuitable, harshness is lenience. Often cure is illness and illness is cure. Often the
ill-wisher gives correct advice while the well-wisher cheats. Do not depend upon hopes because hopes
are the mainstay of fools. It is wise to preserve one's experience. Your best experience is that which
teaches you a lesson. Make use of leisure before it changes into (the hour of) grief. Every seeker does
not achieve (what he seeks); and every departed does not return. To lose provision and to earn evil for
the Day of Judgement means ruin.

Every matter has a consequence. What is destined for you will shortly come to you. A trader undertakes
a risk. Often a small quantity is more beneficial than a large quantity. There is no good in an ignoble
helper, nor in a suspicious friend. Be compliant with the world as long as it is in your grip. Do not put
yourself to risk as regards anything in expectation for more than that. Beware lest the feeling of enmity
should overpower you.

غَشو ،حالنَّاص رغَي حا نَصمبرو ،اءود الدَّاءو ،اءد اءانَ الدَّوا كمبرِفْقاً. ر قانَ الْخُرقاً كخُر ِفْقانَ الرذَا كا
الْمستَنْصح. واياكَ والاتّال علَ الْمنَ فَانَّها بضائع النَّوك، والْعقْل حفْظُ التَّجارِبِ، وخَير ما جربت ما وعظَكَ.
بادِرِ الْفُرصةَ قَبل انْ تَونَ غُصةً. لَيس كل طَالب يصيب، ولا كل غَائب يووب، ومن الْفَسادِ اضاعةُ الزادِ، ومفْسدَةُ
الْمعادِ، ولل امر عاقبةٌ، سوف ياتيكَ ما قُدِّر لَكَ، التَّاجِر مخَاطر، ورب يسير انْم من كثير! لا خَير ف معين مهِين،
ولا ف صدِيق ظَنين. ساهل الدَّهر ما ذَل لَكَ قَعوده، ولا تُخَاطر بِشَء رجاء اكثَر منْه، واياكَ انْ تَجمح بِكَ مطيةُ
اجاللَّج.

Bear yourself towards your brother in such a way that if he disregards kinship you keep to it; when he
turns away be kind to him and draw near to him; when he withholds spend for him; when he goes away
approach him; when he is harsh be lenient; when he commits wrong think of (his) excuse for it, so much
so as though you are a slave of him and he is the benevolent master over you. But take care that this



should not be done inappropriately, and that you should not behave so with an undeserving person. Do
not take the enemy of your friend as a friend because you will thus antagonize your friend. Give true
advice to your brother, be it good or bitter. Swallow your anger because I did not find a sweeter thing
than it in the end, and nothing more pleasant in consequence. Be lenient to him who is harsh to you for it
is likely that he will shortly become lenient to you. Treat your enemy with favours, because this is
sweeter of the two successes (the success of revenge and the success of doing favour).

احمل نَفْسكَ من اخيكَ عنْدَ صرمه علَ الصلَة، وعنْدَ صدُودِه علَ اللَّطَفِ والْمقَاربة، وعنْدَ جمودِه علَ الْبذْلِ، وعنْدَ
تَباعدِه علَ الدُّنُوِ، وعنْدَ شدَّته علَ اللّين، وعنْدَ جرمه علَ الْعذْرِ، حتَّ كانَّكَ لَه عبدٌ، وكانَّه ذُو نعمة علَيكَ. واياكَ انْ
تَضع ذلكَ ف غَيرِ موضعه، او انْ تَفْعلَه بِغَيرِ اهله. لا تَتَّخذَنَّ عدُو صدِيقكَ صدِيقاً فَتُعادِي صدِيقَكَ، وامحض اخَاكَ
النَّصيحةَ، حسنَةً كانَت او قَبِيحةً، وتَجرع الْغَيظَ فَانّ لَم ار جرعةً احلَ منْها عاقبةً، ولا الَذَّ مغَبةً. ولن لمن غَالَظَكَ،
نيد الظَّفَرحا نَّهفَا لِكَ بِالْفَضدُوع َلخُذْ علَكَ، و ينلنْ يكُ اوشي نَّهفَا.

If you intend to cut yourself off from a friend leave some scope for him from your side by which he may
resume friendship if it occurs to him some day. If anyone has a good idea about you prove it to be true.
Do not disregard interests of your brother depending upon your terms with him, for he is not your brother
if you disregard his interests. Your household should not become the most miserable people through
you. Do not lean towards him who turns away from you. Your brother should not be more firm in his
disregard of kinship than you in paying regard to it, and you should exceed in doing good to him than is
evil to you. Do not feel too much the oppression of a person who oppresses you, because he is only
busy in harming himself and benefiting you. The reward of him who pleases you is not that you
displease him.

دِّقراً فَصبِكَ خَي ظَن نما، وماً موكَ يذل دَا لَهنْ با اهلَيا جِعرةً ييقكَ بنَفْس نم لَه قتَبيكَ فَاسخةَ اقَطيِع تدرنْ ااو
الْخَلْق َشْقلُكَ اها ني لاو .قَّهح تعضا نخ ملَكَ بِا سلَي نَّهفَا ،نَهيبنَكَ ويا بم َلالا عّيكَ اتخا قح نيعتُض لاو ،ظَنَّه
بِكَ، ولا تَرغَبن فيمن زَهدَ عنْكَ، ولا يونَن اخُوكَ اقْوى علَ قَطيعتكَ منْكَ علَ صلَته، ولا تَونَن علَ الاساءة اقْوى
منْكَ علَ الاحسانِ. ولا يبرنَّ علَيكَ ظُلْم من ظَلَمكَ، فَانّه يسع ف مضرته ونَفْعكَ، ولَيس جزاء من سركَ انْ
هوءتَس.

Know O my child, that livelihood is of two kinds - a livelihood that you seek and a livelihood that seeks
you, which is such that if you do not reach it, it will come to you. How bad it is to bend down at the time
of need and to be harsh in riches. You should have from this world only that with which you can adorn
your permanent abode. If you cry over what has gone out of your hands then also cry for what has not at
all come to you. Infer about what has not yet happened from what has already happened, because
occurrences are ever similar. Do not be like those whom preaching does not benefit unless you inflict
pain on them, because the wise take instruction from teaching while beasts learn only from beating.

،ةاجنْدَ الْحوعَ عالْخُض حقْبا اتَاكَ. ما هتتَا لَم نْتنْ اكَ، فَاطْلُبي رِزْقو ،هتَطْلُب رِزْقَانِ: رِزْق ِزْقنَّ الرا َنا بي لَماعو



َلعْ عزكَ، فَاجدَيي نم ا تَفَلَّتم َلازِعاً عج نْتنْ كااكَ. وثْوم بِه تلَحصا ااكَ منْيد نا لَكَ منَّما !َننْدَ الْغع فَاءالْجو
كل ما لَم يصل الَيكَ. استَدِل علَ ما لَم ين بِما قَدْ كانَ، فَانَّ الامور اشْباه. ولا تَونَن ممن لا تَنْفَعه الْعظَةُ الا اذَا
.بالَغْت ف ايلامه، فَانَّ الْعاقل يتَّعظُ بِالادابِ، والْبهائم لا تَتَّعظُ الا بِالضربِ

Ward off from yourself the onslaught of worries by firmness of endurance and purity of belief. He who
gives up moderation commits excess. A companion is like a relation. A friend is he whose absence also
proves the friendship. Passion is a partner of distress. Often the near ones are remoter than the distant
ones, and often the distant ones are nearer than the near ones. A stranger is he who has no friend. He
who transgresses right narrows his own passage. He who stays in his position remains constant upon it.
The most trustworthy intermediary is that which you adopt between yourself and Allah the Glorified. He
who does not care for your interests is your enemy. When greed leads to ruin deprivation is an
achievement. Not every defect can be reviewed, and not every opportunity recurs.

نم دِيقالصو .بنَاسم باحالصو .اردَ جكَ الْقَصتَر نم .ينقالْي نسحرِ وبالص مائزبِع ومماتِ الْهارِدنْكَ وع حاطْر
لَه ني لَم نم الْغَرِيبيد. وعب ندُ معبقَرِيب اقَرِيب، و نم بقْريد اعب برو .مى شَرِيكُ الْعوالْهو .هبغَي دَقص
نيبنَكَ ويب ببس بِه خَذْتب ابس ثَقواو .لَه َقبانَ اك قَدْرِه َلع راقْتَص نمو ،هبذْهم اقض قدَّى الْحتَع نم .بِيبح
لك لاو ،رة تَظْهروع لك سكاً. لَيلاه عانَ الطَّمذَا كاكاً اردا ساونُ الْيكَ. قَدْ يدُوع وكَ فَهالبي لَم نمو .انَهحبس هال
ابة تُصصفُر.

Often a person with eyes misses the track while a blind person finds the correct path. Delay an evil
because you will be able to hasten it whenever you desire. The disregard of kinship of the ignorant is
equal to the regard for kinship of the wise. Whoever takes the world to be safe, it will betray him.
Whoever regards the world as great, it will humiliate him. Every one who shoots does not hit. When
authority changes, the time changes too. Consult the friend before adopting a course and the neighbour
before taking a house. Beware, lest you mention in your speech what may rouse laughter even though
you may be relating it from others.

وربما اخْطَا الْبصير قَصدَه، واصاب الاعم رشْدَه. اخّرِ الشَّر فَانَّكَ اذَا شىت تَعجلْتَه. وقَطيعةُ الْجاهل تَعدِل صلَةَ
نع لانُ. سمالز رلْطَانُ تَغَيالس رذَا تَغَيا .ابصا مر نم لك سلَي .انَهها هظَمعا نمو ،انَ خَانَهمالز نما نم .لاقالْع
.الرفيق قَبل الطَّرِيق، وعن الْجارِ قَبل الدَّارِ. اياكَ انْ تَذْكر من الْلام ما يونُ مضحاً، وانْ حيت ذلكَ عن غَيرِكَ

Do not consult women because their view is weak and their determination unstable. Cover their eyes by
keeping them under the veil because strictness of veiling keeps them for long. Their coming out is not
worse than your allowing an unreliable man to visit them. If you can manage that they should not know
anyone other than you, do so. Do not allow a woman matters other than those about hereself, because a
woman is a flower not an administrator. Do not pay her regard beyond herself. Do not encourage her to
intercede for others. Do not show suspicion out of place, because this leads a correct woman to evil and
a chaste woman to deflection. For everyone among your servants fix a work for which you may hold him



responsible. In this way, they will not fling the work one over the other. Respect your kinsmen because
they are your wings with which you fly, the origin towards which you return and your hands with which
you attack. Place your religion and your world at Allah's disposal and beg Him to ordain the best for you
in respect of the near and the far, this world and the next; and that is an end to the matter.

واياكَ ومشَاورةَ النّساء فَانَّ رايهن الَ افْن، وعزمهن الَ وهن. واكفُف علَيهِن من ابصارِهن بِحجابِكَ اياهن، فَانَّ
شدَّةَ الْحجابِ ابقَ علَيهِن، ولَيس خُروجهن بِاشَدَّ من ادخَالكَ من لا يوثَق بِه علَيهِن، وانِ استَطَعت الا يعرِفْن غَيركَ
لاا، وها نَفْسهتامرِدُ بتَع لاانَة، ومربِقَه تسلَيانَةٌ وحيةَ رارنَّ الْما، فَاهزَ نَفْساوا جا مرِهما نةَ ماركِ الْمّلتُم لاو .لفَافْع
َلةَ ارِيىالْبو ،قْمالس َلةَ ايححو الصدْعكَ ينَّ ذلة، فَارغَي عضورِ مغَي ف رالتَّغَاياكَ وياا. ورِهغَيل نْ تَشْفَعا ا فهعتُطْم
منَّهتَكَ، فَاشيِرع رِمكاكَ. وتدْمخ لُوا فاكتَوي لاى ارحا نَّهفَا ،بِه خُذُهلا تَامكَ عخَدَم نان منْسا لل لعاجبِ. ويالر
رخَي لْهااساكَ، ونْيددِينَكَ و هال دِعتَوسا .ولا تَصبِه دُكَ الَّتيو ،يرتَص هلَيلُكَ الَّذِي اصاو ،يرتَط كَ الَّذِي بِهنَاحج
ملاالسو ،ةرخالاا والدُّنْيو ،جِلَةالاو اجِلَةالْع لَكَ ف اءالْقَض.

1. Ibn Maytham al-Bahrani (vol.5, p.2) has quoted Abu Ja`far ibn Babawayh al-Qummi to have stated that Amir al-
mu'minin wrote this piece of advice in the name of his son Muhammad ibn al-Hanaffiyyah, while al-`Allamah as-Sayyid ar-
Radi has written that its addressee is Imam al-Hasan (p.b.u.h.). But the fact is that Amir al-mu' minin wrote another piece
of advice to Ibn al-Hanafiyyab in brief which included a part of the same which he wrote to al-Imam al-Hasan. (Kashf al-
mahajjah, Ibn Tawus, pp.157- 159; al-Bihar, vol.77, pp.196-198)
In any case, whether the addressee is al-Imam al-Hasan or Muhammad ibn al-Hanafiyyah, this manifesto of the Imam is a
lesson of guidance to action in which the ways of success and achievement can be opened and the straying caravans of
mankind can tread the path of guidance. It contains principles of correcting the matters of this world and the next, creating
the sense of morality and improving economic and social matters whose like cannot be produced by the epitomes of
scholars and philosophers. Its truthful preachings are a strong incentive for recalling to humanity the lessons it has
forgotten, reviving the dead lines of social dealings and raising the standards of morality.

Letter 32: To Mu'awiyah

(ومن كتاب له (عليه السلام

إل معاوية

You have ruined a large group of people whom you have deceived by your misguidance, and have flung
them into the currents of your sea where darkness has covered them and misgivings toss them about.
As a result they have strayed from the right path and turned on their backs. They turned their backs and
pushed forward except those wise ones who came back because they left you after understanding you
and ran towards Allah away from your assistance when you put them to troubles and deviated them from



the middle path. Therefore, O Mu'awiyah, fear Allah about yourself and take away your rein from Satan,
since this world is shortly to be cut off from you and the next world is near you; and that is an end to the
matter.

،اتهالشُّب بِهِم طَمتَتَلا،اتالظُّلُم مرِكَ، تَغْشَاهحب جوم ف متَهلْقَياِكَ، وبِغَي متَهيراً، خَدَعثالنَّاسِ ك نم جِيلا تيدراو
فَجاروا عن وِجهتهِم، ونَصوا علَ اعقَابِهِم، وتَولَّوا علَ ادبارِهم، وعولُوا علَ أحسابِهِم، الا من فَاء من اهل الْبصائرِ،
.فَانَّهم فَارقُوكَ بعدَ معرِفَتكَ، وهربوا الَ اله سبحانَه من موازَرتكَ، اذْ حملْتَهم علَ الصعبِ، وعدَلْت بِهِم عن الْقَصدِ

ملاالسنْكَ، وةٌ مةَ قَرِيبرخالانْكَ، وةٌ ععنْقَطا منَّ الدُّنْيكَ، فَاادطَانَ قياذِبِ الشَّيجكَ، ونَفْس ةُ فاوِيعا مي هال فَاتَّق.

Letter 33: To Qutham ibn al- 'Abbas, his
Governor of Mecca

(ومن كتاب له (عليه السلام

إل قُثَم بن العباس، وهو عامله عل مة

My spy in the West has written 1 to me telling me that some people of Syria have been sent for hajj who
are blind of heart, deaf of ears and devoid of eyesight. They confound the truth with vanity, obey men in
disobeying Allah, claim the milk of the world in the name of religion, and trade in the pleasures of this
world by forsaking the rewards of the virtuous and the God- fearing. No one achieves good except he
who acts for it, and no one is awarded the recompense of evil except he who commits it. Therefore,
behave yourself in your duties like an intelligent, experienced, well-wishing and wise man who follows
his superior and is obedient to his Imam. You should avoid what you may have to explain. Do not be
exultant and assume superiority in riches nor lose courage in distress; and that is an end to the matter.

مالْقُلُوبِ، الص مالْع ،الشَّام لها نم نَاسا مسوالم َلا ِهۇج نَّها نملعي َلا تَبغْرِبِ ـ كـ بِالْم نينَّ عدُ، فَاعا بما
الاسماع، الْمه الابصارِ، الَّذِين يلْتَمسونَ الْحق بِالباطل، ويطيعونَ الْـمخْلُوق ف معصية الْخَالق، ويحتَلبونَ الدُّنْيا
.لُهفَاع لاا ِالشَّر اءزى جزجي لاو ،لُهامع لارِ افُوزَ بِالْخَيي لَنو ،ينتَّقارِ الْمربالا ا بِآجِلاجِلَهونَ عشْتَريو ،ا بِالدِّينهرد
،نْهم تَذَرعا يماكَ وياو .هامملا يعطالْم ،هلْطَانسل اللَّبِيبِ، التَّابِع حالنَّاصيبِ، ولالص ازِمالْح اميكَ قدَيي ا فم َلع مقفَا
ملاالسو ،لافَش اءسانْدَ الْبع لاراً، وطب اءمنْدَ النَّعع نَت لاو.



1. Mu'awiyah sent some men in the garb of pilgrims to Mecca in order to create sensation in the peaceful atmosphere of the
place, by taking common men into their confidence, by a show of piety and God-fearing and then convincing them that 'Ali
ibn Abi Talib has instigated the people against 'Uthman and in the end succeeded in getting him killed. In this way, they
were to hold him responsible for the killing of 'Uthman and to turn the people against him, and also to incline the people
towards him (Mu'a- wiyah) by mentioning the greatness of his character, the sublimity of his manners and stories of his
generosity. But when the men whom Amir al-mu'- minin had put on the job gave him the information, he wrote this letter to
Qutham ibn al-'Abbas to keep an eye on their movements and to put a stop to their mischief - mongerings. 

Letter 34: To Muhammad ibn Abi Bakr

To Muhammad ibn Abi Bakr, when Amir al-mu’minin, peace be on him, heard that he was grieved at
being replaced as Governor of Egypt by (Malik) al-Ashtar; then al-Ashtar died on his way to Egypt.

(ومن كتاب له (عليه السلام

إل محمد بن أب بر

لما بلغه توجده من عزله بالاشتر عن مصر، ثم توف الاشتر ف توجهه إل هناك قبل وصوله إليها

I have come to know of your anger at the posting of al-Ashtar in your place, but I did not do so because
of any shortcoming on your part or to get you to increase your efforts, but when I had taken away what
was under your authority I would have placed you at a position which would have been less exacting
and more attractive to you.

أما بعد، وقَدْ بلَغَن موجِدَتُكَ من تَسرِيح الاشْتَرِ الَ عملكَ وانّ لَم افْعل ذلكَ استبطَاء لَكَ ف الجهدِ، ولا ازدِياداً لَكَ
ف الْجِدِّ، ولَو نَزعت ما تَحت يدِكَ من سلْطَانكَ، لَولَّيتُكَ ما هو ايسر علَيكَ موونَةً، واعجب الَيكَ وِلايةً

The man whom I have made Governor of Egypt was my well-wisher, and very severe and vengeful
towards our enemies. May Allah have mercy on him, as he has finished his days and met his death. I
am quite pleased with him. May Allah too accord him His pleasure, and multiply his reward. Now get
ready for your enemy and act according to your intelligence. Prepare for fighting him who fights you and
calling to the path of Allah. Seek Allah's help exceedingly. If Allah wills He will assist you in what worries
you and help you with what befalls you.



لمَتفَلَقَدِ اس !هال همحماً فَرِنَا شَدِيداً نَاقدُوع َلعحاً، ولَنَا نَاص لاجانَ رك رصم رما تُهلَّيو نْتالَّذِي ك لجنَّ الرا
َلضِ عامِكَ، ودُوعـ لرحصفَا .لَه ابالثَّو فاعضو ،انَهورِض هال هلاواضونَ، ار نْهع ننَحو هاممح َقلاو ،هاميا
نْزِلا يم َلنْكَ ععيكَ، ومها اكَ مفي هانَةَ بِالعتسرِ الاثكاِكَ، وبر بِيلس َلعُ اادكَ، وبارح نبِ مرحل رشَمكَ، وتصيرب
هال نْ شَاءبِكَ، ا.

Letter 35: To 'Abdullah ibn al-'Abbas after
Muhammad ibn Abi Bakr had been killed.

(ومن كتاب له (عليه السلام

إل عبداله بن العباس، بعد مقتل محمد بن أب بر بمصر

Now then, Egypt has been conquered and Muhammad ibn Abi Bakr, may Allah have mercy on him, has
been martyred. We seek his reward from Allah. He was a son who was a well-wisher, a hard worker, a
sharp sword and a bastion of defence. I had roused the people to join him and ordered them to reach
him to help before this incident. I called to them secretly as well as openly repeatedly. Some of them
came half-heartedly, some put up false excuses and some sat away leaving me. I ask Allah the
Sublime, to give me early relief from them, for by Allah, had I not been yearning to meet the enemy for
martyrdom and not prepared myself for death, I would not have liked to be with these people for a single
day nor ever to face the enemy with them.

اما بعدُ، فَانَّ مصر قَدِ افْتُتحت، ومحمدُ بن ابِ بر ـ رحمه اله ـ قَدِ استُشْهِدَ، فَعنْدَ اله نَحتَسبه، ولَداً نَاصحاً،
متُهوعدو ،ةقْعالْو لقَب هاثيبِغ متُهرماو ،هاقلَح َلع النَّاس ثَثْتح نْتقَدْ كعاً. وافناً دكرعاً، وفاً قَاطيسادِحاً، وك لاامعو
ل لعجنْ يا التَع هال لاسا .دُ خَاذِلاالْقَاع منْهماذِباً، وك تَلعالْم منْهمارِهاً، وك تالا منْهدْءاً، فَمبداً ووعراً، وهجاً ورس
عم َقبا لاا تببحلا ،ةينالْم َلع نَفْس ينطتَوو ،ةادالشَّه ِي فدُوع قَائنْدَ لع عطَم لا لَو هالفَو ،اجلاجاً عفَر منْهم
.هولاء يوماً واحداً، ولا الْتَق بِهِم ابداً



Letter 36: To his brother 'Aqil ibn Abi Talib

To his brother 'Aqil ibn Abi Talib, 1 in reply to his letter which contained a reference to the army Amir al-
mu'minin had sent to some enemy.

(ومن كتاب له (عليه السلام

ف ذكر جيش أنفذه إل بعض الاعداء، وهو جواب كتاب كتبه إليه أخوه عقيل بن أب طالب

I had sent towards him a large army of Muslims. When he came to know of it he fled away and retreated
repenting. They met him on the way when the sun was about to set. They grappled for a while like
nothing. It was about an hour and then he rescued himself half-dead as he had almost been taken by
the neck and only the last breath had remained in him. In this way, he escaped in a panic.

فَسرحت الَيه جيشاً كثيفاً من الْمسلمين، فَلَما بلَغَه ذلكَ شَمر هارباً، ونَص نَادِماً، فَلَحقُوه بِبعضِ الطَّرِيق، وقَدْ
،خَنَّقبِالْـم نْهذَ مخا ادَمعرِيضاً با جنَج َّتة حاعفِ سقومك لاانَ اا كفَم ،لاو لائاً كابِ، فَاقْتَتَلُوا شَييلال سطَفَّلَتِ الشَّم
. ولَم يبق منْه غَير الرمق، فََياً بَِيٍ ما نَجا

Leave the Quraysh in their rushing into misguidance, their galloping in disunity and their leaping over
destruction. They have joined together to fight me as they had joined to fight the Messenger of Allah (S)
before me. I wish the Quraysh will get the reward of their treatment of me. For they disregarded my
kinship and deprived me of the power due to me from the son of my mother (i.e. the Holy Prophet).

ِبرح َلوا ععمجقَدْ ا منَّهفَا ،يهّالت ف مهاحجِمقَاقِ، وّالش ف مالَهوتَجلِ، ولاالض ف مهاضكتَريشاً ونْكَ قُرفَدَعْ ع
،محوا رازِي! فَقَدْ قَطَعوالْج ّنشاً عيقُر تزفَج ،لقَب (ه عليه وآلهال صل) هسۇلِ البِ ررح َلع هِماعجماك
ما نلْطَانَ ابس ونلَبسو.

As for your enquiry about my opinion on fighting, I am in favour of fighting those who regard fighting as
lawful until I die. The abundance of men around me does not increase me in strength nor does their
dispersal from me cause any loneliness. Surely, do not consider the son of your father as being weak or
afraid, even though all people have forsaken him, or bowing down submissively before injustice or
handing over his reins into the hand of the puller, or allowing his back to be used by the rider to sit upon.
But he is as the man of Banu Salim has said:

If you enquire how I am, then listen that I am enduring and strong against the vicissitudes of time.



I do not allow myself to be grieved lest the foe feels joyful and the friend feels sorry.

لاةً، وزع لوةُ النَّاسِ حثْرك زِيدُني لا ،هال َلْقا َّتح ينّلحالْـم تَالق ِيانَّ رتَالِ، فَاالْق ف ِأير نم نْهع لْتاا سا مماو
سلس لاناً، واهو ميلضاً لرقم لاعاً، وّتَخَشِعاً مرتَضـ م النَّاس هلَمسا لَوبِيكَ ـ وا ناب نبستَح لاشَةً، وحو ّنع مقُهتَفَر
:الزِمام للْقَائدِ، ولا وطء الظَّهرِ للراكبِ المقْتَعدَ، ولنَّه كما قَال اخُو بن سليم

يبلانِ صمبِ الزير َلع وربص * نَّنفَا نْتا فيك ينلانْ تَسفَا

بِيبح اءسي واد اع تشْمةٌ * فَيآبك ِى بنْ تُرا َلع زعي

1. When after arbitration Mu'awiyah started a campaign of killing and devastation, he sent a force of four thousand under
ad-Dahhak ibn Qays al-Fihri to attack Amir al-mu'minin's cities. When Amir al-mu'minin came to know of his activities he
roused the people of Kufah to put up a defence, but they began to offer lame excuses. At last Hujr ibn 'Adi al-Kindi rose
with a.force of four thousand men and, chasing the enemy, overtook him at Tadmur. The two parties had only a few
grapplings when darkness came in and ad-Dahhak fled away under its cover. This was the time when 'Aqil ibn Abi Talib
had come to Mecca for 'umrah. When he came to know that after attacking al-Hirah, ad -Dahhak had escaped alive and
that the people of Kufah were afraid of war and all their activities had come to a stop, he sent a letter to Amir al-mu'minin
through 'Abd ar-Rahman ibn 'Ubayd al-Azdi offering his help. In reply to that Amir al-mu'minin wrote this Ietter wherein He
complains of the behaviour of the people of Kufah and mentions the flight of ad-Dahhak.

Letter 37: To Muawiyah

(ومن كتاب له (عليه السلام

إل معاوية

Glory be to Allah! How staunchly you cling to innovated passions and painful bewilderment along with
ignoring the facts and rejecting strong reasons which are liked by Allah and serve as pleas for the
people. As regards your prolonging the question of 'Uthman's 1 murder the position is that you helped
'Uthman when it was really your own help while you forsook him when he was in need of help; and that
is an end to the matter.

فَسبحانَ اله! ما اشَدَّ لُزومكَ للاهواء الْمبتَدَعة، والْحيرة الْمتَّبعة، مع تَضيِيع الْحقَائق واطّراح الْوثَائق، الَّت ه له



طلْبةٌ، وعلَ عبادِه حجةٌ. فَاما اكثَاركَ الْحجاج ف عثْمانَ وقَتَلَته، فَانَّكَ انَّما نَصرت عثْمانَ حيث كانَ النَّصر لَكَ،
ملاالسو ،لَه رانَ النَّصك ثيح خَذَلْتَهو.

1. There is no question of denying that Mu'awiyah claimed to help 'Uthman after he had been killed, although when he was
surrounded and clamoured for his help by writing letter after letter Mu'awiyah never budged an inch. However, just to make
a show he had sent a contingent towards Medina under Yazid ibn Asad al-Qasri, but had ordered it to remain in waiting in
the valley of Dhu Khushub near Medina. Eventually, 'Uthman was murdered and he went back with his contingent. 
No doubt Mu'awiyah wished 'Uthman to be killed so that he should create confusion in the name of his blood and through
these disturbances clear the way for allegiance to himself (as Caliph). That is why he neither helped him when he was
surrounded nor thought it necessary to trace the murderers of 'Uthman after securing power.

Letter 38: To the people of Egypt when he
appointed (Malik) al-Ashtar as their Governor

(ومن كتاب له (عليه السلام

إل أهل مصر، لما ولّ عليهم الاشتر رحمه اله

From the slave of Allah, 'Ali, Amir al-mu'minin to the people who became wrathful for the sake of Allah
when He was disobeyed on His earth and His rights were ignored and oppression had spread its
coverings over the virtuous as well as the vicious, on the local as well as the foreigner. Consequently, no
good was acted upon nor any evil was avoided.

روالْج برفَض ،هّقبِح بذُهو ،هضرا ف صع ينه حوا لبغَض الَّذِين الْقَوم َلا ،نينمويرِالْمما لع هدِ البع نم
نْهع تَنَاهي رْنم لاو ،هلَيا احتَرسي وفرعم فَلا ،نالظَّاعو يمقالْمالْفَاجِرِ، وو ِرالْب َلع ادِقَهرس.

Now, I have sent to you a man from among the servants of Allah who allows himself no sleep in days of
danger, nor does he shrink from the enemy at critical moments. He is severer on the wicked than a
blazing fire. He is Malik ibn al-Harith, our brother from (the tribe of) Madhhij.

Therefore, listen to him and obey his orders that accord with right, because he is a sword among the
swords of Allah, whose edge is not dull and which does not miss its victim. If he orders you to advance,
advance, and if he orders you to stay, stay, because he surely neither advances or attacks nor puts
anyone backward or forward save with my command. I have preferred him for you rather than for myself



because of his being your well-wisher and (because of) the severity of his harshness over your
enemies.

اما بعدُ، فَقَدْ بعثْت الَيم عبداً من عبادِاله عزوجل، لاينَام ايام الخَوفِ، ولا ينْل عن الاعدَاء ساعاتِ الروع، اشَدَّ
نَّهفَا ،قالْح قما طَابيف هرموا ايعطا وا لَهعمج، فَاسذْحخُو مارِثِ االْح نكُ بالم وهالنَّارِ، و يقرح نارِ مالْفُج َلع
سيف من سيوفِ اله، لا كليل الظُّبة، ولا نَابِ الضرِيبة، فَانْ امركم انْ تَنْفروا فانْفروا، وانْ امركم انْ تُقيِموا فَاقيموا،
َلع هتيمَش دَّةشو ،مَل هتيحنَصل نَفْس َلع بِه مُتقَدْ آثَررِي، وما نع لاا قَدِّمي لاو رّخوي لاو ،جِمحي لاو قْدِمي لا نَّهفَا
مِكدُوع.

Letter 39: To 'Amr ibn al-'As

(ومن كتاب له (عليه السلام

إل عمروبن العاص

You have surely made your religion subservient to the worldly seekings of a man whose misguidance is
not a concealed affair and whose veil has been torn away. He mars an honourable man with his
company and befools those who keep his society. You are following in his footsteps and seeking his
favours like the dog that follows the lion looking at his paws and waiting for whatever remnants of his
prey fall down to him. In this way, you have ruined your world as well as the next life, although if you had
stuck to the right, you would have got what you were after. If Allah grants me power over you and Ibn
Abi Sufyan (Mu'awiyah), I shall award you both recompense of what you have done, but if you escape
and survive then hereafter there is only evil for you both; and that is an end to the matter.

تعفَاتَّب ،هلْطَتبِخ يملالْح هّفسيو ،هسلجبِم رِيمْال ينشي ،هتْرتُوك سهم ،هر غَيرِىء ظَاها امدُنْيعاً لدِينَكَ تَب لْتعنَّكَ جفَا
اثَره، وطَلَبت فَضلَه، اتّباعَ الْلْبِ للضرغَام، يلُوذُ إلَ مخَالبِه، وينْتَظر ما يلْقَ الَيه من فَضل فَرِيسته، فَاذْهبت دنْياكَ
وآخرتَكَ! ولَو بِالْحق اخَذْت ادركت ما طَلَبت، فَانْ يمن اله منْكَ ومن ابن ابِ سفْيانَ اجزِكما بِما قَدَّمتُما، وانْ
ملاالسا، ومَل ا شَرمامما اا فَمقَيتَبا وجِزتُع.



Letter 40: To one of his officers

(ومن كتاب له (عليه السلام

إل بعض عماله

Now, I have come to know such a thing about you that if you have done so then you have displeased
your Lord, disobeyed your Imam and betrayed your trust.

I have come to know that you have razed the ground and taken away whatever was under your feet and
devoured what ever was in your hands. Send me your account and know that the accounting to Allah will
be severer than that to the people; and that is an end to the matter.

تدرنَّكَ جا لَغَنانَتَكَ. بما تيخْزاكَ، وامما تيصعكَ، وبر خَطْتسفَقَدْ ا لْتَهفَع نْتنْ كا ،رمنْكَ اع لَغَندُ، فَقَدْ بعا بما
الارض فاخَذْت ما تَحت قَدَميكَ، واكلْت ما تَحت يدَيكَ، فَارفَع الَ حسابكَ، واعلَم انَّ حساب اله اعظَم من حسابِ
ملاالسالنَّاسِ، و.

Letter 41: To one of his officers

(ومن كتاب له (عليه السلام

إل بعض عماله

Now, I had made you a partner in my trust, and made you my chief man. And for me no other person
from my kinsmen was more trustworthy than you in the matter of sympathizing with me, assisting and
respecting my trusts. But when you saw that time had attacked your cousin, the enemy had waged war,
the trust of the people was being humiliated, and the whole community was trackless and disunited, you
turned your back against your cousin and forsook him when others forsook him, you abandoned him
when others abandoned him, and you betrayed him when others betrayed him. Thus, you showed no
sympathy to your cousin, nor discharged the trust.



،نَفَس نْكَ فم ثَقوا لجر لها نم ني لَمو ،بِطَانَتارِي وعلْتُكَ شعجو ،انَتما تُكَ فكشْرا نْتك ّندُ، فَاعا بما
لمواسات وموازَرت واداء الامانَة الَ. فَلَما رايت الزمانَ علَ ابن عمكَ قَدْ كلب، والْعدُو قَدْ حرِب، وامانَةَ النَّاسِ قَدْ
،ينالْخَاذِل عم خَذَلْتَهو ،ينفَارِقالْم عم قْتَهفَفَار ،نالْمج ركَ ظَهمع نبلا تقَلَب ،تشَغَرو ةَ قَدْ فَتَنَتمالا هذهو ،تخَزِي
تيدانَةَ امالا لاو ،تيكَ آسمع ناب فَلا ،يننالْخَائ عم خُنْتَهو.

It seems as if you do not want (to please) Allah by your jihad, and as if you do not stand upon a clear
sign from your Lord, and as if you have been playing tricks with this ummah (Muslim community) to earn
(the pleasure of) this world and watching for the moment of their neglectfulness to usurp their share of
the wealth. As soon as it was possible for you to misappropriate the ummah's trust, you hastened to turn
around and attack (them), and made a swift leap to snatch away whatever you could from their property
meant for their widows and their orphans as a wolf snatches a wounded and helpless goat. Then, you
happily loaded it off to the Hijaz without feeling guilty for having appropriated it. Allah's woe be to your ill-
wishers; it was as though you were sending to your family what you had inherited from your father and
mother.

،ماهنْيد نةَ عمالا يدُ هذِهَت نْتا كنَّمنَّكَ ااكِكَ، وبر نِنَة ميب َلع نَت نَّكَ لَماكادِكَ، وتُرِيدُ بِجِه هال نَت أَّنكَ لَمكو
تا قَدَرم اخْتَطَفْتةَ، وثْبالْو لْتاجعةَ، ورْال تعرسا ،ةمالا انَةيخ دَّةُ فّنَتْكَ الشما افَلَم !هِمئفَي نع متَهرتَنْوِي غو
علَيه من اموالهِم الْمصونَة لاراملهِم وايتَامهِم، اخْتطَاف الذِّىبِ الازَلِ داميةَ الْمعزى الْسيرةَ، فَحملْتَه الَ الْحجازِ
.،رحيِب الصدْرِ بِحمله، غَير متَاثّم من اخْذِه، كانَّكَ ـ لا ابا لغَيرِكَ ـ حدَرت الَ اهلكَ تُراثَكَ من ابِيكَ وامكَ

Glory be to Allah! Do you not believe in the Day of Judgement, or do you not fear the exaction of
account? O you who were counted by us among the men possessed of mind, how can you enjoy food
and drink when you know that you are eating the unlawful and drinking the unlawful. You are purchasing
slavemaids and wedding women with the money of the orphans, the poor, the believers and the
participants in jihad to whom Allah had dedicated this money and through whom He had strengthened
these cities. Fear Allah and return to these people their properties. If you do not do so and Allah grants
me power over you I shall excuse myself before Allah about you and strike you with my sword with
which I did not strike anyone but that he went to hell.

فيك ،ابلْبذَوِي الا ننْدَنَا مانَ ـ عـ ك دُودعا الْمهيابِ! اسالْح قَاشن ا تَخَافم وادِ؟ اعبِالْم نما تُوما !هانَ الحبفَس
تَامالِ الْيم نم اءسّالن حْتَنو اءمتَاعُ الاتَباماً، ورح بتَشْراماً، ورح لكنَّكَ تَاا لَمتَع نْتااماً، وطَعاباً ويغُ شَرتُس
َلا ددارو ،هال ؟! فَاتَّقدالْبِلا هذِه زَ بِهِمرحاو ،الومالا هذِه هِملَيع هال فَاءا الَّذِين ،دِيناهجالْـمو يننموالْمو يناكسالْمو
تبرا ضالَّذِي م فينَّكَ بِسرِبضلايكَ، وف هال َلنَّ اذِرعنْكَ لام هال نَنما ثُم لتَفْع نْ لَمنَّكَ افا ،مالَهوأم مالْقَو ءلاهو
النَّار خَلد لاداً احا بِه!

By Allah, even if Hasan and Husayn had done what you did there would have been no leniency with me
for them and they could not have won their way with me till I had recovered from them the right and
destroyed the wrong produced by their unjust action. I swear by Allah, the Lord of all beings, that I would



not be pleased to regard their money which you have appropriated as lawful for me and to leave it to my
successors by way of inheritance. Mind yourself and consider for a while as though you had reached the
end of life and had been buried under the earth. Then your actions will be presented before you in the
place where the oppressor cries "Alas" while he who wasted his life yearns for return (to the world),

but time was none to escape. (Qur'an, 38:3)

و واله لَو انَّ الْحسن والْحسين فعلا مثْل الَّذِي فَعلْت، ما كانَت لَهما عنْدِي هوادةٌ، ولا ظَفرا منّ بارادة، حتَّ آخُذَ
،ل للاح هِمالوما نم خَذْتَها انَّ ما نرسا يم ينالَمالْع ِبر هبِال مقْساا. وهِمتظْلَمم نع لاطالْب زِيحاا، ومنْهم قالْح
لحالُكَ بِالْـممعكَ الَيع ترِضعى، والثَّر تتَح نْتفددَى، والْم لَغَتأنَّكَ قَدْ بَداً، فيور حدِي، فَضعب نماثاً ليرم هكتْرا
لامالسو !(نَاصم ينح تلاو)،َةعجالر ِعيضالْم َّنتَميو ،ةرسبِالْح يهف منَادِي الظَّالالَّذِي ي.

Letter 42: To `Umar ihn Abi Salamah al-
Makhzumi

To `Umar ihn Abi Salamah al-Makhzumi (foster son of the Holy Prophet from Umm al-mu'minin, Umm
Salamah) who was Amir al-mu'minin's Governor of Bahrain, hut whom he removed and replaced by an-
Nu'man ibn Ajlan az-Zuraqi.

(ومن كتاب له (عليه السلام

سلمة المخزوم عمر بن أب إل

:وكان عامله عل البحرين، فعزله، واستعمل النعمان بن عجلان الزرق مانه

Now, I have posted an-Nu'man ibn `Ajlan az-Zuraqi at Bahrain and have released you from that position
without any blame or or reproach on you, because you managed the governorship well and discharged
the obligations. Therefore, proceed to me while you are neither suspected nor rebuked, neither blamed
nor guilty. I have just intended to proceed towards the recalcitrant of Syria and desired that you should
be with me because you are among those on whom I rely in fighting the enemy and erecting the pillars
of religion, if Allah wills.



اما بعدُ، فَانّ قَدْ ولَّيت النُعمانَ بن عجلانَ الزرق علَ الْبحرين، ونَزعت يدَكَ، بِلا ذَم لَكَ، ولا تَثْرِيب علَيكَ، فَلَقَدْ
لها ةظَلَم َلا يرسالْم تدرثُوم، فَقَدْ اام لام، وتَّهم لالُوم، وم لاين، وظَن رغَي قْبِلانَةَ، فَامالا تيداةَ، ويالْوِلا نْتسحا
هال نْ شَاءا ،ودِ الدِّيِنمع ةقَاماو ،ِدُوادِ الْعجِه َلع بِه تَظْهِرسا نمنَّكَ مفَا ،عدَ منْ تَشْها تببحاو ،الشَّام.

Letter 43: To Masqalah ibn Hubayrah ash-
Shaybani, the Governor of Ardashir Khurrah
(Iran)

(ومن كتاب له (عليه السلام

يرة الشيبانبمصقلة بن ه إل

وهو عامله عل أردشير خُرة

I have come to know concerning you a matter which if you have done it you have displeased your Allah
and disobeyed your Imam. You are distributing among the Arabs (Bedouins) of your kin who tend
towards you the property of the Muslims which they collected by dint of their spears and horses and on
which their blood was shed. By Allah Who germinated the seed and created living beings, if this is true
you will be humbled in my view and you will become light in weight. Therefore, do not treat lightly the
obligations of your Lord and do not reform your world by ruining your religion, since then you will be
among losers by the way of (your) actions.

مهاحرِم ازَتْهالَّذِي ح ينملسالْم ءَف منَّكَ تَقْسكَ: اامما تبغْضاكَ، ولها خَطْتسفَقَدْ ا لْتَهفَع نْتنْ كا رمنْكَ اع لَغَنب
وخُيولُهم، وارِيقَت علَيه دِماوهم، فيمن اعتَامكَ من اعرابِ قَومكَ، فَوالَّذِي فَلَق الْحبةَ، وبرا النَّسمةَ، لَئن كانَ ذلكَ
نونَ مَكَ، فَتدِين قحاكَ بِمنْيد حتُصل لاِكَ، وبر قبِح تَهِنتَس اناً، فَلايزنْدِي مع فَّنلَتَخاناً، ووه َلقّاً لَتَجِدَنَّ بِكَ عح
الامعا رِينخْسالا.

Know that the right of those Muslims who are around you and those who are around me in this property
is equal. For that reason they come to me and take from it.



لاموالس ،نْهونَ عدُرصي،هلَينْدِي عونَ عرِدي ،اءوس ءَهذَا الْف ةمسق ف ينملسالْم نلَنَا مبقلَكَ وبق نم قنَّ حاو لاا.

Letter 44: To Ziyad ibn Abih

To Ziyad ibn Abih when Amir al-mu'minin had come to know that Mn`awiyah had written to Ziyad to
deceive him and to attach him to himself in kinship.

(ومن كتاب له (عليه السلام

إل زياد بن أبيه

وقد بلغه أن معاوية كتب إليه يريد خديعته باستلحاقه

I have learnt that Mu`awiyah has written to you to deceive your wit and blunt your sharpness. You
should be on guard against him because he is the Satan who approaches a believer from the front and
from the back, from the right and from the left, to catch him suddenly in the hour of his carelessness and
overcome his intelligence.

هدَيي نيب نم ءرالْم تاطَانُ يالشَّي وا هنَّمفَا ،هذَركَ، فاحبغَر لتَفسيكَ، ولُب تَزِلسكَ يلَيا تَبةَ كاويعنَّ ما فْترقَدْ عو
تَهرغ بتَلسيو ،غَفْلَتَه مقْتَحيل ،هالمش نعو هميني نعو ،هخَلْف نمو.

In the days of `Umar ibn al-Khattab, Abu Sufyan 1 happened to utter a thoughtless point which was an
evil suggestion of Satan, from which neither kinship is established nor entitlement to succession occurs.
He who relies on it is like the uninvited guest to a drink-party or like the dangling cup (tied to a saddle).

وقَدْ كانَ من ابِ سفْيانَ ف زَمن عمر بن الْخَطَّابِ فَلْتَه من حدِيثِ النَّفْسِ، ونَزغَةٌ من نَزغَاتِ الشَّيطَانِ، لا يثْبت بِها
.نَسب، ولا يستَحق بِها ارث، والْمتَعلّق بِها كالْواغل الْمدَفَّع، والنَّوط الْمذَبذَبِ

[When Ziyad read this letter he said, "By Allah he has testified to it." This point remained in his mind till
Mu`awiyah claimed him (as his brother by his father)].

As-Sayyid ar-Radi says Amir al-mu'minin's word "al-waghil" means the man who joins the drinking



group so as to drink with them, but he is not one of them. He is therefore constantly turned out and
pushed off. As for the words "an-nawtu'l-mudhabdhab", it is a wooden cup or a bowl or the like attached
to the saddle of the rider so that it dangles when the rider drives the beast or quickens its pace.

.فلما قرأ زياد التاب قال: شهد بها ورب العبة، ولم يزل ف نفسه حت ادعاه معاويةُ

قال الرض: قوله (عليه السلام): "كالْواغل الْمدَفّع" الواغل: هوالذي يهجم عل الشّرب ليشرب معهم وليس منهم، فلا
يزال مدفّعاً محاجزاً. و"النّوط المذَبذَب": هو ما يناط برحل الراكب من قعب أو قدح أو ما أشبه ذلك، فهو أبداً يتقلقل
.إذا حث ظهره واستعجل سيره

1. Caliph `Umar sent Ziyad to Yemen for some encounter. When he returned after finishing the job he addressed a
gathering which included Amir al-mu `minin, `Umar, `Amr ibn al-`As and Abu Sufyan. Impressed with the speech `Amr ibn
al-`As said:
"What a good man! Had he been from the Quraysh he would have led the whole of Arabia with his stick." Whereupon Abu
Sufyan said, "He is from the Quraysh as I know who is his father." `Amr ibn al-`As enquired, "Who was his father?" Abu
Sufyan said, "It is I." History also conclusively holds that Ziyad's mother Sumayyah, who was the slave-maid of al-Harith ibn
Kaldah and was married to a slave named `Ubayd, used to lead an immoral life in a quarter of at-Ta'if known as Haratu 'l-
Baghaya, and immoral men used to visit her. Once Abu Sufyan also got to her through Abu Maryam as-Saluli. As a result
Ziyad was born. When `Amr ibn al-`As heard this from Abu Sufyan, he asked why he had not declared it. Abu Sufyan
pointed to `Umar and said that he was afraid of him, otherwise he would have declared him his own son. Although he would
not have dared to do this, when Mu`awiyah acquired power he started correspondence with him because Mu`awiyah was in
need of such persons who were intelligent and cunning and expert in machinations. In any case, when Amir al-mu 'minin
got information about this correspondence he wrote this letter to Ziyad wherein he warned him against Mu`awiyah so that
he should not fall in the trap. But he did fall in his trap and joined Mu`awiyah and the latter declared him his brother by
attaching him in his kin, although the Prophet had declared.
The child goes to the (lawful) husband while the adulterer gets stones.

Letter 45: To `Uthman ibn Hunayf al-Ansari

To `Uthman ibn Hunayf al-Ansari who was Amir al-mu' minin's Governor of Basrah, when he came to
know that the people of that place had invited `Uthman to a banquet and he had attended.

(ومن كتاب له (عليه السلام

إل عثمان بن حنيف الانصاري



وهو عامله عل البصرة، وقد بلغه أنه دع إل وليمة قوم من أهلها، فمض إليهم

O Ibn Hunayf, I have come to know that a young man of Basrah invited you to a feast and you leapt
towards it. Foods of different colours were being chosen for you and big bowls were being given to you. I
never thought that you would accept the feast of a people who turn out the beggars and invite the rich.
Look at the morsels you take, leave out that about which you are in doubt and take that about which you
are sure that it has been secured lawfully.

اما بعدُ، يابن حنَيف، فَقَدْ بلَغَن انَّ رجلا من فتْية اهل الْبصرة دعاكَ إل مادبة، فَاسرعت الَيها، تُستَطَاب لَكَ
هما تَقْضم َلا فَانْظُر .ودْعم مهيغَنو فُوجم ملُهائم، عقَو امطَع لا نَّكَ تُجِيبا ا ظَنَنْتمكَ الْجِفَانُ، ولَيا تُنْقَلانُ، ولْوالا
نْهم فَنَل هوهيبِ ۇجبِط قَنْتيا امو ،ظْهفَالْف هلْمكَ علَيع ها اشْتَبفَم ،مقْضهذَ الْم نم.

Remember that every follower has a leader whom he follows and from the effulgence of whose
knowledge he takes light. Realize that your Imam has contented himself with two shabby pieces of cloth
out of the (comforts of the) world and two loaves for his meal. Certainly, you cannot do so but at least
support me in piety, exertion, chastity and uprightness, because, by Allah, I have not treasured any gold
out of your world nor amassed plentiful wealth nor collected any clothes other than the two shabby
sheets.

همطُع نمو ،هيرمبِط اهنْيد نم َتَفقَدِ اك ماممنَّ ااو لاا .هلْمبِنُورِ ع ءتَضسيو ،قْتَدِي بِهاماً، يموم اأمم لنَّ لاو لاا
بِقُرصيه. الا وانَّم لا تَقْدِرونَ علَ ذلكَ، ولن اعينُون بِورع واجتهاد، وعفَّة وسدَاد فَواله ما كنَزت من دنْياكم تبراً،
.ولا ادخَرت من غَنَائمها وفْراً، ولا اعدَدت لبال ثَوبِ طمراً

Of course, all that we had in our possession under this sky was Fadak, but a group of people felt greedy
for it and the other party withheld themselves from it. Allah is, after all, the best arbiter. What shall I do:
Fadak, 1 or no Fadak, while tomorrow this body is to go into the grave in whose darkness its traces will
be destroyed and (even) news of it will disappear? It is a pit that, even if its width is widened or the
hands of the digger make it broad and open, the stones and clods of clay will narrow it and the falling
earth will close its aperture. I try to keep myself engaged in piety so that on the day of great fear it will be
peaceful and steady in slippery places.

معنو ،آخَرِين ا نُفُوسنْهع خَتسم، وقَو ا نُفُوسهلَيع تفَشَح ،ماءالس ظَلَّتْها ام كل ندِينَا فَدَكٌ ميا ف انَتك !َلب
الْحم اله. وما اصنَع بِفَدَك وغَيرِ فَدَك، والنَّفْس مظَانُّها ف غَد جدَث، تَنْقَطع ف ظُلْمته آثَارها، وتَغيب اخْبارها،
ا هنَّماو ،ماكتَرالْم ابا التُّرهجدَّ فُرسو ،دَرالْمو رجا الْحغَطَهضا، لارِهافدَا حي تعسواا، وهتحفُس زِيدَ ف ةٌ لَوفْرحو
لَقزبِ الْمانوج َلع تتَثْبرِ، وبكفِ الاالْخَو مونَةً يآم تتَاى لا بِالتَّقْوهوضرا نَفْس.

If I wished I could have taken the way leading towards (worldly pleasures like) pure honey, fine wheat



and silk clothes but it cannot be that my passions lead me and greed take me to choosing good meals
while in the Hijaz or in Yamamah there may be people who have no hope of getting bread or who do not
have a full meal. Shall I lie with a satiated belly while around me there may be hungry bellies and thirsty
livers? Or shall I be as the poet has said:

It is enough for you to have a disease that you lie with your belly full while around you people may be
badly yearning for dried leather.

نبغْلنْ يا اتهيه نلو ،ِهذَا الْقَز جائنَسو ،حابِ هذَا الْقَملُبو ،لسهذَا الْع َّفصم َلا ،الطَّرِيق تتَدَيهلا تىش لَوو
هواي، ويقُودن جشَع الَ تَخَيرِ الاطْعمة ـ ولَعل بِالْحجازِ اوِ بِالْـيمامة من لاطَمع لَه ف الْقُرصِ، ولا عهدَ لَه بِالشّبع ـ
لالْقَائ ا قَالمونَ ككا وى، ارح ادبكاو َثطُونٌ غَرب لوحطَاناً وبم بِيتا وا:

وحسبكَ داء انْ تَبِيت بِبِطْنَة * وحولَكَ اكباد تَحن الَ الْقدِّ

Shall I be content with being called `Amir al-mu 'minin' (The Commander of the Believers), although I do
not share with the people the hardships of the world? Or shall I be an example for them in the distresses
of life? I have not been created to keep myself busy in eating good foods like the tied animal whose only
worry is his fodder or like a loose animal whose activity is to swallow. It fills its belly with its feed and
forgets the purpose behind it. Shall I be left uncontrolled to pasture freely, or draw the rope of
misguidance or roam aimlessly in the paths of bewilderment?

ااقْنَع من نَفْس بِانْ يقَال: اميرالْمومنين، ولا اشَارِكهم ف مارِه الدَّهرِ، او اكونَ اسوةً لَهم ف جشُوبة الْعيشِ! فَما
خُلقْت ليشْغَلَن اكل الطَّيِباتِ، كالْبهِيمة الْمربوطَة همها علَفُها، اوِ الْمرسلَة شُغُلُها تَقَممها، تَتَرِش من اعلافها، وتَلْهو
ةتَاهالْم طَرِيق فتَسعا وا ،لَةلاالض لبح رجا وابِثاً، اع لمها وا ،دىكَ ستْرا وا، ابِه ادرا يمع!

I see as if one of you would say that if this is what the son of Abi Talib eats then weakness must have
made him unfit to fight his foes and encounter the brave. Remember that the tree of the forest is the best
for timber, while green twigs have soft bark, and the wild bushes are very strong for burning and slow in
dying off. My relation with the Messenger of Allah is that of one branch with another, or of the forearm
with the upper arm. By Allah, if the Arabs join together to fight me I will not run away from them and if I
get the opportunity I will hasten to catch them by their necks. I shall surely strive to relieve the earth of
this man of perverse mind and uncouth body, till the bits of earth are removed from the grain.

لاانِ. اعالشُّج نَازَلَةمانِ وقْرتَالِ الاق نع فعالض دَ بِهب، فَقَدْ قَعطَال ِبا ناب انَ هذَا قُوتذَا كا :قُولي ملبِقَائ ّناكو
وانَّ الشَّجرةَ الْبرِيةَ اصلَب عوداً، والْروائع الْخَضرةَ ارق جلُوداً، والنَّابِتَاتِ العذْيةَ اقْوى وقُوداً، وابطَا خُموداً، وانَا
تَالق َلع برتِ الْعرتَظَاه لَو هالدِ. وضالْع نم اعالذِّرنْوِ، والص ننْوِ مالصك (ه عليه وآلهال صل) هولِ السر نم
لَما ولَّيت عنْها، ولَو امنَتِ الْفُرص من رِقَابِها لَسارعت الَيها، ساجهدُ ف انْ اطَهِر الارض من هذَا الشَّخْصِ



الْمعوسِ، والْجِسم الْمركوسِ، حتَّ تَخْرج الْمدَرةُ من بين حبِ الْحصيدِ

A part of the same which is the end of the letter

:و من هذا التاب ، و هو آخره

Get away from me, O world. Your rein is on your own shoulders as I have released myself from your
claws, removed myself of your snares and avoided walking into your slippery places. Where are those
whom you have deceived by your jokes? Where are those communities whom you have enticed with
your embellishments? They are all confined to graves and hidden in burial places.

By Allah, if you had been a visible personality aud a body capable of feeling, I would have awarded you
the penalties fixed by Allah because of the people whom you received through desires and the
communities whom you threw into destruction and the rulers whom you consigned to ruin and drove to
places of distress after which there is neither going nor returning. Indeed whoever stepped on your
slippery place slipped, whoever rode your waves was drowned, and whoever evaded your snares
received inward support. He who keeps himself safe from you does not worry even though his affairs
may be straitened and the world to him is like a day which is near expiring.

الَيكَ عنّ يا دنْيا، فَحبلُكِ علَ غَارِبِكِ، قَدِ انْسلَلْت من مخَالبِكِ، وافْلَت من حبائلكِ، واجتَنَبت الذَّهاب ف مدَاحضكِ.
هالودِ. واللُّح ينامضمورِ، والْقُب نائهر ماهكِ؟! هخَارِفبِز هِمفَتَنْت الَّذِين ممالا نيبِكَ؟! ادَاعمب هِمترغَر ونُ الَّذِينالْقُر نيا
لَو كنْتِ شَخْصاً مرئياً، وقَالَباً حسياً، لاقَمت علَيكِ حدُود اله ف عباد غَررتهِم بِالامان، وامم الْقَيتهِم ف الْمهاوِي،
بكر نمو ،قكِ زَلضحد ءطو نم !اتهيه !دَرص لاو دوِر ذْ لاا ،ءلاالْب ارِدوم هِمتدرواالتَّلَفِ، و َلا هِمتلَمسلُوك امو
خُهلاانَ انْسم حويك نْدَها عالدُّنْيو نَاخُهم بِه اقنْ ضا البينْكِ لام مالالسو ،قّكِ ۇفلائبح نع رازْو نمو ،كِ غَرِقجلُج.

Get away from me, for, by Allah, I do not bow before you so that you may humiliate me, nor do I let
loose the reins for you so that you may drive me away. I swear by Allah an oath wherein I, except for the
will of Allah, shall so train my self that it will feel joyful if it gets one loaf for eating, and be content with
only salt to season it. I shall let my eyes empty themselves of tears like the stream whose water has
flown away. Should `Ali eat whatever he has and fall asleep like the cattle who fill their stomachs from
the pasture land and lie down, or as the goats (who) graze, eat the green grass and go into their pen!
His eyes may die if he, after long years, follows loose cattle and pasturing animals.

اعزبِ عنّ! فَواله لا اذِل لَكِ فَتَستَذِلّين، ولا اسلَس لَكِ فَتَقُودِين. وايم اله ـ يميناً أستَثْن فيها بِمشيىة اله عزوجل ـ
نيعك قْلَتم نعدلاوماً; ودام لْحبِالْم تَقْنَعوماً، وطْعم هلَيع ذَا قَدَرتصِ االْقُر َلها اعم ةً تَهشاضرِي نَفْس نوضرلا
لكاي؟ وبِضا فَتَرشْبِهع نةُ مبِيضالر عتَشْبكَ؟ ورا فَتَبيِهرِع نةُ ممائالس ءتَلتَما. اهوعمتَفْرِغَةً دسا مينُهعم باء، نَضم
ةيعرالْم ةمائالسو ،لَةامالْه ةهِيمبِالْب تَطَاوِلَةالْم ينندَ السعذَا اقْتَدَى با نُهيذاً عا ت؟ قَرعجهفَي زَادِه نم لع!



Blessed is he who discharges his obligations towards Allah and endures his hardships, allows himself no
sleep in the night but when sleep overpowers him lies down on the ground using his hand as a pillow,
along with those who keep their eyes wakeful in fear of the Day of Judgement, whose bodies are ever
awav from beds, whose lips are humming in remembrance of Allah and whose sins have been erased
through their prolonged beseechings for forgiveness.

They are the party of Allah; be it known, verily the party of Allah alone shall be the successful
ones (Qur'an, 58:22).

Therefore, O, Ibn Hunayf, fear Allah and be content with your own loaves so that you may escape Hell.

طُوب لنَفْس ادت الَ ربِها فَرضها، وعركت بِجنْبِها بوسها، وهجرت ف اللَّيل غُمضها، حتَّ اذَا غَلَب الْرى علَيها
تمهمهو ،مهنُوبج هِماجِعضم نع افَتتَج ،مادِهعم فخَو مونَهيع رهسشَر اعم ا، ففَّهك دَتستَوا، وهضرا شَتافْتَر
(بِذِكرِ ربِهِم شفَاههم، وتَقَشَّعت بِطُولِ استغْفَارِهم ذُنُوبهم. ( اولئكَ حزب اله، الا انَّ حزب اله هم الْمفْلحونَ

.فَاتَّق اله يابن حنَيف، ولْتَفُف اقْراصكَ، ليونَ من النَّارِ خَلاصكَ

1. Fadak was a green fertile village near Medina in the Hijaz and it also had a fortress called ash-Shumrukh. (Mu `jam al-
buldan, vol.4, p.238; Mu`jam masta`jam, al-Bakri, vol.3, p.l015; ar-Rawd al-mi`tar, al-Himyari, p.437; Wafa' al-wafa, vol.4,
p. 1280). Fadak belonged to the Jews and in the year 7 A. H. its ownership went from them to the Prophet under the terms
of a settlement for peace. The reason for this settlement was that when after the fall of Khaybar the Jews realized the real
power of the Muslims, their martial aspirations were lowered, and noting that the Prophet had spared some Jews on their
seeking protection, they also sent a message of peace to the Prophet and expressed their wish that Fadak might be taken
from them and their area should not be made a battlefield. Consequently, the Prophet accepted their request and allowed
them an amnesty, and this land became his personal property wherein no one else had any interest, nor could there be any
such interest; because the Muslims have a share only in those properties which they might have acquired as booty after
jihad, while the property acquired without jihad is called fay' and the Prophet alone is entitled to it. No other person has a
share in it. Thus, Allah says:
And whatever hath Allah bestowed on His Apostle from them, ye pricked not against it any horse or a camel, but Allah
granteth authority unto His apostles against whomsoever He willeth: And Allah over all things is All-powerful. (Qur'an, 59:6)
No one has ever disputed the fact that Fadak was secured without battle. It was therefore the Prophet's personal property
to which no one else had any title. The Historians write:

Fadak was personal to the Prophet as the Muslims did not use their horses or camels for it. (at-Tarikh, at-Tabari, vol.1,
pp.1582-1583, 1589; al-Kamil, Ibn al-Athir, vol.2, pp.224-225;as-Sirah, Ibn Hisham, vol.3, p.368; at-Tarikh, Ibn Khaldum,
vol.2, part 2, p.40; Tarikh al-khamis, ad-Diyar'bakri, vol.2, p.58; as-Sirah al-Halabiyyah, vol.3, p.50)
The historian and geographical scholar Ahmad ibn Yahya al-Baladhuri (d. 279/892) writes:

Fadak was the personal property of the Prophet as the Muslims had not used their horses or camels for it. (Futuh al-
buldan, vol.1, p.33)
`Umar ibn al-Khattab had himself regarded Fadak as the unshared property of the Holy Prophet when he declared:
The property of Banu an-Nadir was among that which Allah has bestowed on His Messenger; against them neither horses
nor camels were pricked but they belonged to the Messenger of Allah especially. (as-Sahih, al-Bukhari, vol.4, p.46; vol.7,
p.82; vol.9, pp.121-122; as-Sahih, Muslim, vol.5, p.151; as-Sunan, Abu Dawud, vol.3, pp. 139-141; as-Sunan, an-Nasa'i,



vol.7, p.132; al-Musnad, Ahmad ibn Hanbal, vol.1, pp.25.48.60,208: as-Sunan al-kubra, al-Bayhayqi, vol.6, pp.296-299)
It is also proved in the accepted way that the Prophet had in his lifetime given this land (Fadak) to Fatimah as a gift. It is
narrated through al-Bazzar, Abu Ya`la, Ibn Abi Hatim, Ibn Marduwayh and others from Abu Sa'id al-Khudri and through Ibn
Marduwayh from `Abdullah ibn al-`Abbas that when the verse:
"And give to the near of kin his due. . ." (Qur'an, 17:26) was revealed, the Holy Prophet called Fatimah' and gifted Fadak to
her. (ad-Durr al-manthur, as-Suyuti, vol.4, p.177; Majma` az-zawa'id, al-Haythami, vol.7, p.46; Kanz al-'ummal, al-
Muttaqi, vol.3, p.439; Ruh al-ma`ani, al-Alusi, vol.15, p.62)
When Abu Bakr assumed power then in view of some benefits of State he turned out Fatimah from Fadak and took it from
her possession. Thus, the historians write:
Certainly, Abu Bakr snatched Fadak from Fatimah (p.b.u.h.) (Sharh Nahjul Balaghah al-balaghah, Ibn Abi'l-Hadid, vol.16,
p. 219; Wafa' al-wafa, as-Samhudi, vol.3, p.1OOO; as-Sawa`iq al-muhriqah, Ibn Hajar, p.32)
Fatimah raised a voice against it. Protesting to Abu Bakr, she said, "You have taken over possession of Fadak although the
Prophet had gifted it to me during his lifetime." On this Abu Bakr asked her to produce witness of the gift. Consequently,
Amir al-mu'minin and Umm Ayman gave evidence in her favour. (Umm Ayman was the freed bond maid and the dry nurse
of the Holy Prophet. She was the mother of Usamah ibn Zayd ibn al-Harithah. The Holy Prophet used to say "Umm Ayman
is my mother after my mother. [al-Mustadrak, vol.4, p.63; at-Tabari, vol.3, p. 3460; al-Isti`ab. vol.4, p. 1793; Usd al-
ghabah, vol.5, p.567] The Holy Prophet bore witness that she is among the people of Paradise. [Ibn Sa`d, vol.8, p.192; al-
Isabah, vol.4, p.432]). But this evidence was held inadmissible by Abu Bakr and Fatimah's claim was rejected as being
based on false statement. About this al-Baladhuri writes:
Fatimah said to Abu Bakr, "The Messenger of Allah had apportioned Fadak to me. Therefore, give it to me." Then he asked
her for another witness than Umm Ayman, saying, "O' daughter of the Prophet, you know that evidence is not admissible
except by two men or one man and two women."
After these facts there remains no possibility of denying that Fadak was the personal property of the Prophet and that he
had completed its gifting to her by handing over possession in his lifetime. But Abu Bakr took over its possession and
dislodged her from it. In this connection, he rejected the evidence of `Ali and Umm Ayman on the ground that the
requirement of evidence was not completed by the evidence of one man and one woman. Besides them, Imam Hasan and
Imam Husayn gave evidence in support of Fatimah, but their evidence was rejected too on the ground that the evidence of
the offspring and minors was not acceptable in favour of their parents. Then Rabah, the slave of the Holy Prophet was also
produced as a witness in support of the claim of Fatimah but he was rejected too. (Futuh al-buldan, al-Baladhuri, vol. 1,
p.35: at-Tarikh, al-Ya`qubi, vol.3, p.195; Muruj adh-dhahab, al-Mas`udi, vol.3, p.237; al-Awa'il, Abu Hilal al-`Askari, p.209;
Wafa' al-wafa, vol.3, pp.999, 1000-1001; Mu`jam al-buldan, Yaqut al-Hamawi, vol.4, p.239; Sharh, Ibn Abi'l-Hadid, vol.16,
pp.216, 219 - 220,274; al-Muhalla, Ibn Hazm, vol.6, p.507; as-Sirah al-Halabiyyah, vol.3, p.361 ; at-Tafsir, al-Fakhr ar-
Razi, vol.29, p.284).
At this stage the question arises that when Fatimah's possession over Fadak is admitted as Amir al-mu 'minin has also
clarified in this letter by saying, "We had Fadak in our possession," what was the sense in asking Fatimah to produce
evidence in support of her claim, because the onus of proof does not lie on the person in possession. The onus of proof lies
on the person filing a counter claim because possession itself constitutes a proof.
As such it was on Abu Bakr to produce a proof of the lawfulness of his taking over the land, and in the case of his being
unable to do so Fatimah's possession would mean a proof for her lawful ownership. As such it would be wrong to ask her to
produce some more proof or evidence.
It is strange that when other claims of this nature came before Abu Bakr he allowed them in favour of the claimant merely
on the basis of the claim, and the claimant is neither asked to furnish proof of his claim nor to produce witnesses. In this
connection, the traditionalists write:
It is related from Jabir ibn `Abdillah al-Ansari that he said that the Messenger of Allah had said that when the booty from
Bahrain arrived he would allow him such and such out of it, but the booty did not arrive till the Prophet's death. When it
arrived in the days of Abu Bakr he went to him and Abu Bakr made the announcement that whoever had a claim against
the Messenger of Allah or to whomever he had made a promise should come for his claim. So I went to him and told him
that the Prophet had promised to give me such and such property out of the booty from Bahrain whereupon he gave me all



that. (as-Sahih, al-Bukhari, vol.3, pp.119,209,236; vol.4, p.110; vol.5, p.218; as- Sahih, Muslim, vol.7, pp.75-76; al-Jami'
as-sahih, at-Tirmidhi, vol.5, p.129; al-Musnad, Ahmad ibn Hanbal, vol.3, pp.307-308; at-Tabaqat al-kabir, Ibn Sa'd, vol.2,
part 2, pp.88-89).
In the annotations of this tradition, Shihabu'd-Din Ahmad ibn `Ali (Ibn Hajar) al-`Asqalani ash-Shafi`i (773/1372 - 852/1449)
and Badru'd- Din Mabmud ibn Ahmad al-`Ayni al-Hanafi (762/1361 - 855/1451) have written:
This tradition leads to the conclusion that the evidence of one just companion can also be admitted as full evidence even
though it may be in his own favour, because Abu Bakr did not ask jabir to produce any witness in proof of his claim. (Fath
al-bari fi sharh sahih al-Bukhari, vol.5, p.380; `Umdatu'l-qari fi sharh sahih al-Bukhari, vol.12, p.121)
If it was lawful to allow property to Jabir on the basis of good impression without calling for witness or evidence then what
stopped allowing Fatimah's claim on the basis of similar good impression. If good impression could exist in the case of Jabir
to such an effect that he would not benefit by speaking a lie, then why should there not be the good belief about Fatimah
that she would not attribute a false saying to the Prophet just for a piece of land. Firstly, her admitted truthfulness and
honesty was enough for holding her truthful in her claim and the evidence of `Ali and Umm Ayman in her favour was also
available besides other evidences. It has been said that the claim could not be decided in favour of Fatimah on the basis of
these two witnesses because the holy Qur'an lays down the principle of evidence that:
. . .then call to witness two witnesses from among your men and if there not be two men, then (take) a man and two
women, (Qur'an, 2:282)
If this principle is universal and general then it should be taken into regard on every occasion, but on some occasions it is
found not to have been followed; for example, when an Arab had a dispute with the Prophet about a camel, Khuzaymah ibn
Thabit al-Ansari gave evidence in favour of the Prophet and this one evidence was deemed to be equal to two, because
there was no doubt in the honesty and truthfulness of the individual in whose favour the evidence was led. It was for this
reason that the Holy Prophet granted him the title of Dhu'sh-Shahadatayn (i.e., one whose evidence is equivalent to the
evidence of two witnesses). (al-Bukhari, vol.4, p.24; vol.6, p.146; Abu Dawud, vol.3, p.308; an-Nasa'i, vol.7, p.302; Ahmad
ibn Hanbal, vol.5, pp.188, 189,216; al-Isti`ab, vol.2, p.448; Usd al-ghabah, vol.2, p.114; al-Isabah,vol.1, pp.425 -426; al-
Musannaf, as-San`ani, vol.8, pp.366 - 368).
Consequently, neither was the generality of the verse about evidence affected by this action nor was it deemed to be
against the cannons of evidence. So, if here in view of the Prophet's truthfulness one evidence in his favour was deemed to
be equal to two, then could not the evidence of `Ali and Umm Ayman be regarded enough for Fatimah in view of her moral
greatness and truthfulness? Besides, this verse does not show that there can be no other way of establishing a claim other
than these two ways. In this connection, al-Qadi Nuru'llah al-Mar'ashi at-Tustari (956/1549 - 1019/ 1610) has written in
Ihqaq al-haqq, chapter on al-Mata`in:
The view of the objector that by Umm Ayman's evidence the requirement of evidence remains incomplete is wrong, on the
grounds that from certain traditions it is seen that it is lawful to give a decision on the basis of one witness and it does not
necessarily mean that the injunction of the Qur'an has been violated, because this verse means that a decision can be
given on the strength of the evidence of two men or one man and two women, and that their evidence is enough. From this
it does not appear that if there are some other grounds besides evidence of witnesses that are unacceptable, and that
verdict cannot be given on its basis, unless it is argued that this is the only sense of the verse. But since every sense is not
final argument, this sense can be brushed aside, particularly because the tradition clearly points to a contrary sense, and
ignoring the sense does not necessarily mean violation of the verse. Secondly, the verse allows a choice between the
evidence of two men or of one man and two women. If by virtue of the tradition a third choice is added namely that a verdict
can be passed by means of other evidence as well, then how does it necessitate that the Qur'anic verse should stand
violated?
In any case, from this reply it is clear that a claimant is not obliged to produce the evidence of two men or one man and two
women in support of the claim because if there is one witness and the claimant swears on oath, then he can be taken to
have legitimacy in his claim and a decision can be given in his favour. In this connection, it has been narrated by more than
twelve companions of the Holy Prophet that:
The Messenger of Allah used to decide cases on the strength of one witness and the taking of oath.
It has been explained by some companions (of the Prophet) and some scholars ofjurisprudence that this decision is



specially related to rights, property and transactions and this decesion was practised by the three Caliphs, Abu Bakr, `Umar
and `Uthman. (Muslim, vol.5, p.128; Abu Dawud, vol.3, pp.308-309; at-Tirmidhi, vol.3, pp.627-629; Ibn Majah, vol.2, p.793;
Ahmad ibn Hanbal, vol.1, pp.248,315,323, vol.3, p.305; vol.5, p.285; Malik ibn Anas, al-Muwatta', vol.2, pp.721-725; al-
Bayhaqi, as-Sunan al-kubra, vol.10, pp.167 - 176;as-Sunan, ad-Dar'qutni, vol.4, pp.212 - 215; Majma` az-zawa'id, vol.4,
p.202; Kanz al-'ummal, vol.7, p.13)
When decisions were passed on the strength of one witness and swearing, then even if in Abu Bakr's view the requirement
of evidence was incomplete, he should have asked her to swear and given the judgement in her favour. But here the very
object was to tarnish the truthfulness of Fatimah so that in future the question of her testimony should not arise.
However, when Fatimah's claim was rejected in this manner and Fadak was not accepted as the Prophet's gift to her, she
claimed it on the basis of inheritance saying:
"If you do not agree that the Prophet had gifted it to me, you cannot at least deny that Fadak and the revenues of Khaybar
as well as the lands around Medina were the Prophet's personal properties, and I am his only successor." But she was
deprived of her inheritance on the basis of a tradition related by Abu Bakr himself that the Holy Prophet said: “We prophets
have no successors and whatever we leave behind constitutes charity." (al-Bukhari, vol.4, p. 96; vol.5, pp.25 - 26,115,117;
vol.8, p.185; Muslim, vol.5, pp.153-l55; at-Tirmidhi, vol.4, pp.157-158; Abu Dawud, vol.3, pp.l42-143; an-Nasa'i, vol.7,
p.l32; Ahmad ibn Hanbal, vol.1, pp.4,6,9,lO; al-Bayhaqi, vol.6, p.300; lbn Sa'd, vol.2, part2, pp.86-87; at-Tabari, vol.1,
p.1825; Tarikh al-khamis, vol.2, pp.173-174).
Besides Abu Bakr no one else had knowledge of this saying which was shown to be a tradition of the Prophet nor had
anyone from among the companions heard it. Thus, Jalalu'd-Din `Abd ar-Rahman ibn Abi Bakr as-Suyuti ash-Shafi`i
(849/1445-911/1505) and Shihabu'd-Din Ahmad ibn Muhammad (Ibn Hajar) al-Haytami ash-Shafi'i (909/1504-974/ 1567)
have written:
After the death of the Prophet there was a difference of view about the inheritance and no one had any information in this
matter. Then, Abu Bakr said that he had heard the Messenger of Allah saying that: "We prophets leave no successors and
whatever we leave behind constitutes charity". (Tarikh al-khulafa', p.73; as Sawa'iq al-muhriqah, p. 19)
The mind refuses to believe that the Prophet should not tell those individuals who could be deemed his successors that
they would not inherit, and inform a third party who had not the remotest kinship that there would be no successor to him.
Then this story was made public only when the case for Fadak had been filed in his court and he himself constituted the
contesting party. In such circumstances how can his presenting in his own support a tradition which no one else had heard
be deemed permissible. If it is argued that this tradition should be relied upon in view of the greatness of position of Ahu
Bakr, then why cannot Fatimah's claim to the gift be relied upon because of her honesty and truthfulness, more so when the
evidence of Amir al-mu'minin and Umm Ayman as well as others was also in her favour. If necessity was felt to call more
evidence in her case, then evidence can also be called for about this tradition, particularly, since this tradition hits against
the general instructions of the Qur'an on succession. How can a tradition which is weak in the manner of its relating and
altered and is questioned on the basis of facts be deemed to particularize a generality of the Qur'anic injunction on
succession, because the question of the inheritance of the prophets is clearly mentioned in the Qur'an. Thus, Allah says:
And Solomon inherited David . . . (Qur'an, 27:16)
At another place it is stated through the words of Prophet Zakariyya:
So grant me from yourself an heir, who shall inherit me and inherit from the family of Jacob. . . (Qur'an, 19:5-6)
In these verses succession refers to succession in estate and to take it in its figurative meaning of succession in prophetic
knowledge would not only be obtuse but also against facts, because knowledge and prophethood are not objects of
succession, nor do they possess the quality of transmission through inheritance, for in that case all the progeny of the
prophets would have been prophets. There is no sense in making a distinction that the progeny of some prophets may
inherit prophethood while others should remain deprived of it. It is strange that the theory of transmission of prophethood
through inheritance is propagated by those who have always laid the objection against the Shi'ahs that they regard the
Imamate and the caliphate as an object of inheritance and confined to one family only. Will not prophethood become an
object of inheritance by taking succession in this verse to mean succession to the prophethood?
If in Abu Bakr's view by virtue of this tradition there could be no successor of the Prophet then where was this tradition
when a document had been written admitting Fatimah's claim for succession? Thus, Nuru'd- Din `Ali ibn Ibrahim al-Halabi



ash-Shafi'i (975/1567 - 1044/1635) quoting from Shamsu'd-Din Yusuf (Sibt ibn al-Jawzi) al-Hanafi (581/1185 - 654/ 1256)
narrated:
Abu Bakr was on the pulpit when Fatimah came to him and said, "O' Abu Bakr, the Qur'an should allow your daughter to
inherit you but I am not to inherit my father!" Abu Bakr started weeping and alighted from the pulpit. Then he wrote for her
about Fadak. At that time `Umar arrived and enquired what it was. Abu Bakr replied, "It is a document I have written for
Fatimah about her inheritance from her father." `Umar said, "What will you spend on the Muslims while the Arabs are
waging war against you, as you see?" Then, `Umar took the document and tore it. (as-Sirah al-Halabiyyah, vol.3, pp.
361-362)
Every sensible person who remarks this behaviour can easily reach the conclusion that this tradition is concocted and
wrong, and was fabricated only to secure possession over Fadak and other inheritances. Consequently, Fatimah refused to
accept it and expressed her anger in this way that she made a will about Abu Bakr and `Umar that the two should not join in
her funeral prayer. `A'ishah narrated:
Fatimah (p.b.u.h.), the daughter of the Holy Prophet (S) sent for Abu Bakr (after he became Caliph after the death of the
Holy Prophet) claiming from him her inheritance left by the Messenger of Allah from what Allah had bestowed (especially)
upon him at Medina and Fadak and what was left from one-fifth (khums) of the income (annually received) from Khaybar. .
., Abu Bakr refused to hand over anything from it to Fatimah. Then, Fatimah became angry with Abu Bakr and forsook him
and did not talk to him until the end of her life...When she died, her husband, `Ali ibn Abi Talib buried her at night. He did
not inform Abu Bakr about her death and offered the funeral prayer over her himself. . . (al-Bukhari, vol.5, p.177; vol.8;
p.185; Muslim, vol.5, pp.153-155; al-Bayhari, vol.4, p.29; vol.6, pp. 300-301; Ibn Sa'd, vol.2, part 2, p.86; Ahmad ibn
Hanbal ,vol.1,p.9; at-Tabari, vol.1, p.1825; Ibn Kathir, at-Tarikh, vol.5, pp.285-286; Ibn Abi'l-Hadid, vol.6, p.46 and Wafa'
al-wafa', vol.3, p.995)
In this connection, Umm Ja'far, the daughter of Muhammad ibn Ja`far, narrated about the request of Fatimah (p.b.u.h.) to
Asma' bint `Umays near her death that:
When I die, I want you and `Ali to wash me, and do not allow anyone to go in to me (in my house).
When she died `A'ishah came to enter, Asma' told her, "Do not enter." `A'ishah complained to Abu Bakr (her father)
saying,"This Khath`amiyyah (a woman from the tribe of Kath'am, i.e. Asma') intervenes between us and the daughter of the
Messenger of Allah . . ." Then, Abu Bakr came and stood at the door and said, "O' Asma', what makes you prevent the
wives of the Prophet from entering in to the daughter of the Messenger of Allah?" Asma' replied, "She had herself ordered
me not to allow anyone to enter into her . . ." Abu Bakr said, "Do what she has ordered you." (Hilyah al-awliya', vol.2, p.43;
as-Sunan al-kubra, vol.3, p.396; vol.4, p.334; Ansab al-ashraf, vol.1, p.405; al-Isti`ab, vol.4, pp.1897-1898; Usd al-
ghabah, vol.5, p.524; al-Isabah, vol.4, pp.378-379)
Fatimah (p.b.u.h.) had also made a request to Amir al-mu'minin `Ali that she must be buried at night and that no one
should come to her, that Abu Bakr and `Umar should not be notified about her death and burial, and that Abu Bakr should
not be allowed to say the prayer over her body.
When she died, `Ali washed and buried her in the quietness of the night, not notifying Abu Bakr and `Umar. So, these two
were not aware of her burial.
Muhammad ibn `Umar al-Waqidi (130/747 - 207/823) said:
It has been proved to us that `Ali (p.b.u.h.) performed her funeral prayer and buried her by night, accompanied by al-
`Abbas (ibn `Abd al-Muttalib) and (his son) al-Fadl, and did not notify anyone.
it was for this reason that the burial place of Fatimah (p.b.u.h.) was hidden and unknown, and no one is sure about it. (al-
Mustadrak, vol.3, pp.162-163; al-Musannaf, vol.4, p.141; Ansab al-ashraf, vol.1, pp.402, 405. al-Isti`ab, vol.4, p.1898; Usd
al-ghabah, vol.5, pp. 524-525: al-Isabah, vol.4, pp.379-380; at-Tabari, vol.3, pp.2435-2436; Ibn Sa`d, vol.8, pp.19-20;
Wafa' al-wafa, vol.3, pp.901-902,904,905; Ibn Abi'l-Hadid, vol.16, pp.279-281) To attribute this displeasure of Fatimah to
sentiments and thereby to lower its importance does not evince a correct sentiment, because if this displeasure had been
the result of sentiments then Amir al-mu'minin would have stopped her from this misplaced displeasure, but no history
shows that Amir al-mu'minin took this displeasure to be misplaced. Besides, how could her displeasure be the result of
personal feelings or sentiments since her pleasure or displeasure always accord with Allah's will. The Prophet's following
saying is a proof of this:



O' Fatimah, surely Allah is enraged in your rage and is pleased in your pleasure. (al-Mustadrak, vol.3, p.153; Usd al-
ghabah, vol.5, p.522; al-Isabah, vol.4, p.366; Tahdhib at-tahdhib, vol.12, p.441; al-Khasa'is al-kubra, vol.2, p.265; Kanz al-
`ummal, vol.13, p.96; vol.16, p.280; Majma` az-zawa'id, vol.9, p.203)
A short history of Fadak after the death of Fatimah
The motive which causes us to pursue the history of Fadak and to extract the continuation of events after it for a period of
three centuries from the texts of historical books is to clarify three questions:-
a. The rule of annulment of inheritance from prophets made by the Holy Prophet, in other words, that the property of the
Holy Prophet is a part of the public treasury and belongs to all Muslims. This was claimed by the first caliph Abu Bakr, and
was rejected by his successors, both by next the two caliphs (Umar and Uthman) and by the Umayyads and the
`Abbassids. We must consider that the lawfulness and rightfulness of their caliphate depended upon the correctness and
lawfulness of the caliphate of the first Caliph and his actions.
b. Amir al-mu'minin (`Ali p.b.u.h.) and the descendants of Fatimah never had any hesitation regarding the rightfulness and
justifiability of their claim. They insisted and confirmed that Fatimah (p.b.u.h.) had always been right and that Abu Bakr's
claim had always been rejected, and they did not yield to the false claim. 
c. Whenever one of the Caliphs made a decision to put into effect Allah's command, in regard to Fadak, to observe justice
and equity, and to restore the right to the entitled one in conformity with Islamic rules, he used to return back the Fadak to
the descendants of Fatimah (p.b.u.h.) and to hand it over to them.
1. `Umar ibn al-Khattab was the most harsh person in keeping Fatimah (p.b.u.h.) from Fadak and her inheritance as he
himself confessed:
When the Messenger of Allah died I came along with Abu Bakr to `Ali ibn Abi Talib and said, "What do you say about what
has been left by the Messenger of Allah? "He replied, "We have the most rights with the Holy Prophet." I (`Umar) said,
"Even those properties of Khaybar?" He said, "Yes, even those of Khaybar." I said, "Even those of Fadak?" He replied, "Yes,
even those of Fadak." Then, I said, "By Allah, we say no, even if you cut our necks with saws." (Majma` az-zawa'id, vol.9,
pp.39-40)
As it has been mentioned before, `Umar then took the document of Fadak and tore it up. But when `Umar became Caliph
(13/634 - 23/644) he gave back the Fadak to inheritors of the Holy Prophet. Yaqut al-Hamawi (574/1178 - 626/1229), the
famous historian and geographer, following the event of Fadak said:
...Then, when `Umar ibn al-Khattab became caliph and gained victories and the Muslims had secured abundant wealth (i.e.
the public treasury satisfied the Caliphate's needs) he made his judgement contrary to that of his predecessor, and that was
to give it (Fadak) back to the Prophet's heirs. At that time `Ali ibn Abi Talib and `Abbas ibn `Abd al-Muttalib disputed Fadak.
`Ali said that Holy Prophet (S) had bestowed it on Fatimah during his lifetime. `Abbas denied this and used to say, "This
was in the possession of the Holy Prophet (S) and I am sharing with his heirs." They were disputing this* among each other
and asked `Umar to settle the case. He refused to judge between them and said, "Both of you are more conscious and
aware to your problem; but I only give it to you..." (Mu`jam al-buldan, vol.4, pp.238-239: Wafa' al-wafa, vol.3, p.999;
Tahdhib aL-lughah, vol.1O, p.124; Lisan al-`Arab,vol.10, p.473; Taj al-`arus, vol.7, p.166)
The reason that `Umar and Abu Bakr were trying to seize Fadak was an economic and political reason, not merely a
religious one as the previous episode shows, for when the economic and political condition of the caliphate improved, and
there was no need of the income obtained from Fadak, `Umar's judgement changed also.
The last part of this historic event has been inserted afterwards to demonstrate the matter of inheritance by the brother of
the deceased or the paternal uncle of the deceased when he has no sons. This problem is a matter of dispute between
Islamic sects. The judicial and jurisprudencial discussion is separate from our goal. We are only discussing the matter
historically.
`Abbas had no claim in this case because he had not shown that he had a share in this property nor did his descendants
consider it to be among their own assests even when they had became caliphs and were reigning. They owned this estate
either in their position as caliphs, or they used to return it to the descendants of Fatimah when they had decided to be just
governors.2. When `Uthman ibn Affan became caliph after the death of `Umar (23/644 - 35/656) he granted Fadak to
Marwan ibn al-Hakam, his cousin (as-Sunan al-kubra, vol.6, p.3O1; Wafa' al-wafa, vol.3, p. 1000; Ibn Abi'l- Hadid, vol.1,
p.198), and this was one of the causes of vindictive feelings among the Muslims towards `Uthman (al-Ma `arif, Ibn



Qutaybah, p. 195; al-`Iqd al-farid, vol.4, pp.283, 435; at-Tarikh, Abu'l-Fida', vol.1, p.168; at-Tarikh, Ibn al-Wardi, vol.1,
p.204) which ended in the revolt against him and his murder. "While previously Fatimah used to claim it. sometimes as her
inheritance and sometimes as a gift (from her father), she was driven away from it (Fadak)" as Ibn Abi'l-Hadid said. (Sharh
Nahjul Balaghah al-balaghah). In this way Fadak fell into the possession of Marwan. He used to sell its crops and products
for at least ten thousand Dinars per year, and if in some years its income decreased this drop was not very pronounced.
This was its usual profit until the time of the caliphate of `Umar ibn `Abd al- `Aziz (in 100/718). (Ibn Sa`d. vol.5, pp.286, 287;
Subh al-a`sha, vol.4, p.291)
3. When Mu`awiyah ibn Abi Sufyan became caliph (41/661 - 60/ 680) he became a partner with Marwan and others in
Fadak. He alloted one third to Marwan and one third to `Amr ibn `Uthman ibn `Affan and one third to his son Yazid. This
was after the death of al-Hasan ibn `Ali (p.b. u.h.). "To make angry the progeny of the Holy Prophet" al-Ya`qubi states: (at-
Tarikh, vol.2, p.199)
It was in the possession of the three above mentioned persons until Marwan became caliph (64/684 - 65/685) and he
completely took over possession of it. Then he donated it to his two sons, `Abd al-Malik and `Abd al-'Aziz. Then `Abd al-
`Aziz donated his share to his son (`Umar ibn `Abd al.`Aziz).
4. When `Umar ibn `Abd al-`Aziz became caliph (99/717 - 101/ 720) he delivered a lecture and mentioned that: "Verily,
Fadak was among the things that Allah had bestowed on His Messenger, and no horse, nor camel was pricked against it..."
and mentioned the case of Fadak during the past caliphates until He said: "Then Marwan gave it (Fadak) to my father and
to `Abd al-Malik. It became mine and al-Walid's and Sulayman's (two sons of `Abd al-Malik). When al-Walid became
caliph (86/705 - 96/715)I asked him for his share and He gave it to me. I asked also for Sulayman's share and he gave it to
me. Then I gathered the three parts and I possess no property more preferable to me than this. Be witness that I returned it
to its original state." He wrote this to his governor of Medina (Abu Bakr ibn Muhammad ibn `Amr ibn Hazm) and ordered
him to carry out what he had declared in the speech he delivered. Then Fadak came into the possession of the children of
Fatimah. "This was the first removal of oppression by returning it (Fadak) to the children of `Ali." (al-Awa'il, Abu Hilal al-
`Askari, p.209). They possessed it during the reign of this caliph.
5. When Yazid ibn `Abd al-Malik became caliph (101/720 - 105/ 724) he seized Fadak and they (the children of `Ali) were
dispossessed. It fell into the possession of the Banu Marwan as it had been previously. They passed it from hand to hand
until their caliphate expired and passed away to the Banu al-Abbas.
6. When Abu'l-`Abbas Abdullah as-Saffah became the first caliph of the `Abbasid dynasty (132/749-136/754) he gave back
Fadak to the children of Fatimah and submitted it to`Abdullah ibn al-Hasan ibn al-Hasan ibn `Ali ibn Abi Talib. 
7. When Abu Ja`far `Abdullah al-Mansur ad-Dawanaqi (136/754 - 158/775) became caliph, he seized Fadak from the
children of al-Hasan.
8. When Muhammad al-Mahdi ibn al-Mansur became caliph (158/775 - 169/785) he returned Fadak to the children of
Fatimah.
9. Then Musa al-Hadi ibn al-Mahdi (169/785 - 170/786) and his brother Harun ar-Rashid (170/786 - 193/809) seized it
from the descendants of Fatimah and it was in the possession of Banu al-`Abbas until the time that al-Ma'mun became
caliph (198/813 - 218/833).
10. al-Ma'mun al-`Abbasi gave it back to the descendants of Fatimah (210/826). It is narrated through al-Mahdi ibn Sabiq
that:
Al-Ma’mun one day sat to hear the complaints of the people and to judge in cases. The first utter of complaint which he
received caused him to weep when he looked at it. He asked where the attorney of Fatimah daughter of the Holy Prophet
was? An old man stood up and came forth, arguing with him about Fadak and al-Ma'mun also argued with him until he
overcame al-Ma'mun. (al-Awa'il, p.209)
Al-Ma’mun summoned the Islamic jurisprudents (al-Fuqaha') and interrogated them about the claim of the Banu Fatimah.
They narrated to al-Ma'mun that the Holy Prophet gifted Fadak to Fatimah and that after the death of the Holy Prophet,
Fatimah demanded Abu Bakr to return Fadak to her. He asked her to bring witnesses to her claim regarding this gift. She
brought `Ali, al-Hasan, al-Husayn and Umm Ayman as her witnesses. They witnessed the case in her favour. Abu Bakr
rejected their witness. Then al-Ma'mun asked the Islamic jurisprudents: "What is your view about Umm Ayman?" They
replied, "She is a woman to whom the Holy Prophet bore witness that she is an inhabitant of Paradise." al-Ma'mun disputed



at length with them and forced them to accept the argument by proofs till they confessed that `Ali, al-Hasan, al-Husayn and
Umm Ayman had witnessed only the truth. When they unanimously accepted this matter, he restored Fadak to the
descendants of Fatimah. (at-Tarikh, al-Ya`qubi, vol.3, pp. 195 - 196)
Then al-Ma'mun ordered that the estate (of Fadak) should be registered among the property (of the descendants of
Fatimah) and it was registered and al-Ma'mun signed it.
Then he wrote a letter to his governor in Medina named Qutham ibn Ja`far as follows:
"Know that Amir al-mu'minin, in exercise of the authority vested upon him by the divine religion as the Caliph, successor
and the kinsman of the Holy Prophet has considered himself more deserving to follow the precedent of the Holy Prophet
(sunnatu'n-nabi) and to carry out his commands. And (the chief is more entitled) to restore to the rightful persons any
endowment gifted by the Holy Prophet or thing which the Holy Prophet had gifted to someone. The success and safeguard
of Amir al-mu'minin is by Allah and he is particularly anxious to act in a way which will win the pleasure of the Almighty
Allah for him.
"Verily, the Holy Prophet had gifted the estate of Fadak to his daughter Fatimah (p.b.u.h.). He had transferred its ownership
to her. It is a clear and established fact. None of the kindred of the Holy Prophet have any difference of view. Fatimah
always claimed that which was more deserving (to be justified) than the person (Abu Bakr) whose word was accepted. Amir
al-mu'minin considers it right and proper to restore Fadak to the heirs of Fatimah. He would hereby win nearness to
Almighty Allah by establishing His justice and right. It would win the appreciation of the Holy Prophet by carrying into effect
his commandments. Amir al-mu'minin has commanded that this restoration of Fadak should duly be registered. The
commands should he transmitted to all the officials.
"Then, if, as it was, a custom to proclaim on every hajj gathering (every year), following the death of the Holy Prophet, that
anyone to whom the Holy Prophet had promised (the donation) of a gift or a present, should come forward, his statement
will be accepted and the promise will be fulfilled. Certainly, Fatimah (p.b.u.h.) had a superior right to have her statements
accepted in the matter of the gifting of Fadak by the Holy Prophet (may Allah bless him and his descendants) to her.
"Verily, Amir al-mu'minin has commanded his slave Mubarak at-Tabari to restore Fadak to the descendants of Fatimah the
daughter of the holy Prophet with all its borders, its rights and all slaves attached thereto. cereal crops and other things.
"The same has been restored to Muhammad ibn Yahya ibn al-Hasan ibn Zayd ibn `Ali ibn al-Husayn ibn `Ali ibn Abi Talib
and Muhammad ibn `Abdullah ibn al-Hasan ibn `Ali ibn al-Husayn ibn `Ali ibn Abi Talib.
"Amir al-mu'minin has appointed the two of them as the agents representing the owners of the lands - the heirs of Fatimah.
Know then this is the view of Amir al-mu'minin and that Allah has inspired him to obey the order of Allah and to win His
pleasure and the pleasure of the Holy Prophet. Let also your subordinates know this. Behave towards Muhammad ibn
Yahya and Muhammad ibn `Abdillah in the same manner as you used to behave towards Mubarak at-Tabari. Help them
both to everything which has to do with its flourishing and prosperity and its improvement in abundance of cereals by Allah's
will; and that is an end to the matter."
This is written this Wednesday, two nights past Dhu'l-qi'dah, the year 210 (15/2/826).
11. During the period of al-Ma'mun's caliphate Fadak was in the possession of Fatimah's descendants, and this continued
during the caliphate of al-Mu'tasim (218/833 - 227/842) and al-Wathiq (227/842 - 232/ 847).
12. When Ja`far al-Mutawakkil became caliph (232/847 - 247/ 861), the one among them who was marked as an
archenemy of the progeny of the Holy Prophet both of those alive and of those dead, gave the order to recapture Fadak
from the descendants of Fatimah. (He seized it and granted it to Harmalah al-Hajjam or the Cupper), and after the death of
al-Hajjam he granted it to al-Bazyar or the Falconer, a native of Tabaristan. (Kashf al-ghumnah, vol.2, pp.121 - 122; al-
Bihar, [lst ed.], vol.8., p.108; Safinah al-bihar, vol.2, p.351). Abu Hilal al-`Askari- mentioned that his name was `Abdullah
ibn `Umar al-Bazyar and added: "And there were in it (Fadak) eleven date-palm trees which the Holy Prophet had planted
by his own hands. The descendants of Abu Talib used to gather these dates. When pilgrims (al-Hujjaj), entered Medina
they donated the dates to them. Through this they received a considerable ruturn. This news reached al-Mu- tawakkil. He
ordered `Abdullah ibn `Umar to cut up the fruits and to squeeze the juice from them. `Abdullah ibn `Umar sent a man
named Bishr ibn Umayyah ath-Thaqafi who squeezed the fruits. It was reported that he made it into wine. It had not
reached Basrah (on its way to the Caliph) before it decayed and al-Mutawakkil was killed." (al-Awa'il, p.209).
13. When al-Mutawakkil was killed and al-Muntasir (his son) succeeded him (247/861 - 248/862) he gave the order to



restore Fadak to the descendants of al-Hasan and al-Husayn and delivered the donations of Abu Talib to them and this
was in 248/862.
(Ref. for Nos.3-13-Futuh al-buldan, vol.1, pp.33-38; Mu`jam al-buldan, vol.4, pp.238-240; at-Tarikh, al-Ya`qubi, vol.2,
p.199; vol.3, pp.48, 195-196; al-Kamil, Ibn al-Athir, vol.2, pp. 224-225; vol.3, pp. 457,497; vol.5, p.63; vol.7, p.116; al-`Iqd
al-farid, vol.4, PP:216,283, 435; Wafa' alwafa, vol.3, pp.999-1000; at-Tabaqat al-kabir, vol.5, pp. 286-287; Tarikh al-
Khulafa', pp.231-232, 356; Muruj adh-dhahab, vol.4, p.82; Sirah `Umar ibn `Abd al-`Aziz, Ibn al-Jawzi, p.1l0;Subh al-a`sha
vol.4, p.291; Jamharah rasa'il al-`Arab, vol.2, pp.331-332; vol. 3, pp. 509-510; `Alam an-nisa', vol.3, pp.1211 -1212; Ibn
Abi'l-Hadid, vol.16, pp.277- 278: al-Awa'il, p.209; Kashf al-ghummah, vol.2, pp.120-122; al-Bihar, vol.8, pp.107-108).
14. It seemed that Fadak was recaptured from the descendants of Fatimah after the death of al-Muntasir (248/862),
because Abu'l-Hasan, `Ali ibn `Isa al-Irbili (d. 692/1293) mentioned, "al-Mu`tadid (279/892 - 289/902) returned Fadak to the
descendants of Fatimah. Then he mentioned that al-Muqtafi (289/902 - 295/908) seized it from them. It is said also that al-
Muqtadir (295/908 - 320/932) returned it to them (the descendants of Fatimah)." (Kashf al-ghummah, vol.2, p.122; al-Bihar,
vol.8, p.108: Safinah, vol.2, p.351).
15. And after this long period of recapturing and restoration, Fadak was returned to the possession of the usurpers and their
heirs as it seems, no further mention was made in history and the curtain fell.
Is it (then that) the judgement of (the times of pagan) ignorance they desire? And who (else) can be better than Allah to
judge for a people of assured faith. (Qur'an, 5:50)

Letter 46: To one of his Officers

(ومن كتاب له (عليه السلام

إل بعض عماله

Now, you are surely one of those whose help I take in establishing religion and with whose help I break
the haughtiness of the sinful and guard critical boundaries. You should seek Allah's help in whatever
causes you anxiety. Add a little harshness to the mixture of leniency and remain lenient where leniency
is more appropriate. Adopt harshness when you cannot do without harshness. Bend your wings (in
humbleness) before the subjects.

Meet them with your face broad and keep yourself lenient (in behaviour) with them. Treat them equally in
looking at them with half eyes or full eyes, in signalling and in greeting so that the great should not
expect transgression on your part and the weak should not lose hope in your justice; and that is an end
to the matter.

هبِال نتَعخُوفِ. فَاساةَ الثَّغْرِ الْـملَه دُّ بِهساو ،يمثةَ الاونَح بِه عقْماو ،الدِّين ةقَاما َلع بِه تَظْهِرسا نمنَّكَ مدُ، فَاعا بما
لانْكَ اع تُغْن لا ينح دَّةّبِالش تَزِماعو ،فَقرا ِفْقانَ الرا كم فُقارو ،ينّالل نغْث مدَّةَ بِضّالش طاخْلكَ، ومها ام َلع



ةشَارالاو ،ةالنَّظْرو ظَةاللَّح ف منَهيآسِ بكَ، وبانج ملَه نلاكَ وهجو مطْ لَهسابكَ، ونَاحج ةيعلرل ضاخْفدَّةُ، وّالش
ملاالسكَ، ودْلع نم فَاءعالض سايي لاكَ، وفيح ف اءظَمالْع عطْمي لا َّتح ،ةيالتَّحو.

Letter 47: Will To Imam Hasan (a) and Imam
Husayn (a) after he was wounded by Abd al-
Rahman b. Muljam whilst offered the morning
prayers in the mosque of Kufa.

ومن وصية له

(للحسن والحسين (عليهم السلام

لما ضربه ابن ملجم لعنه اله

I advise you (both) to fear Allah and that you should not hanker after the (pleasures of this) world even
though it may run after you. Do not be sorry for anything of this world that you have been denied. Speak
the truth and act (in expectation) for reward. Be an enemy of the oppressor and helper of the oppressed.

I advise you (both) and all my children and members of my family and everyone whom my writing
reaches, to fear Allah, to keep your affairs in order, and to maintain good relations among yourselves for
I have heard your grand-father (the Holy Prophet - p.b.u.h.a.h.p.) saying, "Improvement of mutual
differences is better than general prayers and fastings."

لاماعو ،قبِالْح قُولاا، ومْنع ا زُوِينْهء مَش َلفَا عستَا لاا، ومْغَتنْ باا وا الدُّنْييغتَب أنْ لاو ،هى الا بِتَقْوميوصا
نَظْمو ،هى البِتَقْو ،ِتَابك لَغَهب نمو لهالَدِي وو يعمجا، وميوصناً. اوع ظْلُوملْملماً، وخَص ملظَّالونَا لكرِ، وجلال
نم لفْضا نيذَاتِ الْب حلاص" :قُولـ ي لَّمسو هآلو هلَيع هال َّلا ـ صمدَّكج تعمس ّنفَا ،منيذَاتِ ب حلاصو ،مرِكما
اميالص ةلاالص ةامع".

(Fear) Allah (and) keep Allah in view in the matter of orphaus. So do not allow them to starve and they
should not be ruined in your presence.



(Fear) Allah (and) keep Allah in view in the matter of your neighbours, because they were the subject of
the Prophet's advice. He went on advising in their favour till we thought he would allow them a share in
inheritance.

ا زَالم ،مِةُ نَبِييصو منَّهفَا ،مانجِير ف هال هالو .مترضوا بِحيعضي لاو ،مهاهفْووا ابتُغ فَلا ،تَاميالا ف هال هال
مِثُهرويس نَّهظَنَنَّا ا َّتح بِهِم وصي

(Fear) Allah (and) keep Allah in view in the matter of the Qur'an. No one should excel you in acting upon
it. (Fear) Allah (and) keep Allah in view in the matter of prayer, because it is the pillar of your religion.

(Fear) Allah (and) keep Allah in view in the matter of your Lord's House (Ka'bah). Do not forsake it so
long as you live, because if it is abandoned you will not be spared.

(Fear) Allah (and) keep Allah in view in the matter of jihad with the help of your property, lives and
tongues in the way of Allah.

،مِبتِ ريب ف هال هالو .مدِين ودما عنَّهفَا ،ةلاالص ف هال هالو .مكرغَي بِه لمبِالْع مْبِقسي آنِ، لاالْقُر ف هال هالو
هال بِيلس ف منَتلْساو منْفُساو مالومادِ بِاالْجِه ف هال هالوا. وتُنَاظَر نْ تُرِكَ لَما نَّهفَا ،يتُمقا بم تُخْلُوه لا.

You should keep to a respect for kinship and spending for others. Avoid turning away from one another
and severing mutual relations. Do not give up bidding for good and forbidding from evil lest the
mischievous gain positions over you, and then if you will pray, the prayers will not be granted.

ملَيع َّلورِ فَيْنالْم نع النَّهوفِ ورعبِالْم رموا الاكتَتْر لا .التَّقَاطُعو رالتَّدَابو ماكيااذُلِ، والتَّبو لاصبِالتَّو ملَيعو
مَل ابتَجسي ونَ فَلاتَدْع ثُم ،مكارشْرا.

Then he said: O sons of `Abd al-Muttalib, certainly I do not wish to see you plunging harshly into the
blood of Muslims shouting "Amir al-mu'minin has been killed." Beware, do not kill on account of me
except my killer.

Wait till I die by his (Ibn Muljam's) existing stroke. Then strike him one stroke for his stroke and do not
dismember the limbs of the man, for I have heard the Messenger of Allah (S) saying, "Avoid cutting limbs
even though it may be a rabid dog."

ِب تَقْتُلُن لا لاا .يننموالْميرما لضاً، تَقُولُونَ: قُتخَو ينملسالْم اءونَ دِمتَخُوض مَّنيلْفا بِ، لاطَّلدِ الْمبع نا بقال: ي ثم
هال ولسر تعمس ّنفَا ،لجبِالر ثَّلمي لاة، وبرةً بِضبرض وهرِبفَاض ،هذِه هتبرض نم تنَا مذَا اوا اانْظُر .لقَات لاا
."(صل اله عليه وآله) يقُول : "اياكم والْمثْلَةَ ولَو بالْلْبِ الْعقُورِ



Letter 48: To Mu'awiyah

(ومن كتاب له (عليه السلام

إل معاوية

Surely, revolt and falsehood abase a man in his religious as well as worldly matters and manifest his
shortcomings before his critic. You know that you cannot catch what is destined to remain away from
you. Many people had aims other than right (ones) and began to swear by Allah (that they will attain
their goal) but He falsified them. Therefore, fear the Day when happy is he who made his end happy (by
good actions) while repentant is he who allowed Satan to lead him and did not resist him. You called us
to a settlement through the Qur'an although you were not a man of the Qur'an, and we responded to the
Qur'an through its judgement, and not to you; and that is an end to the matter.

ا قُضدْرِك مم رنَّكَ غَيا تملقَدْ عو ،هيبعي ننْدَ مع انِ خَلَلَهدِيبيو ،اهنْيدو هدِين ء فرغَانِ الْموتي ورالزو ْغنَّ الْباو
نْدَميو ،هلمةَ عباقدَ عمحا نم يهغْتَبطُ فماً يوي ذَرفَاح ،مهذَبكفَا هال َللوا عوفَتَا ،قرِ الْحراً بِغَيما امقْوا امقَدْ رو ،اتُهفَو
من امن الشَّيطَانَ من قيادِه فَلَم يجاذِبه. وقَدْ دعوتَنَا الَ حم الْقُرآنِ ولَست من اهله، ولَسنَا اياكَ اجبنَا، ولَنَّا
ملاالسو ،همح آنَ إلنَا الْقُربجا.

Letter 49: To Mu`awiyah

(ومن كتاب له (عليه السلام

إليه

So now, this world turns away from the next one. He who is devoted to it achieves nothing from it except
that it increases his greed and coveting for it. He who is devoted to it is not satisfied with what he gets
from it because of what he has not got. Eventually, there is separation from what has been amassed,
and a breaking of what has been strengthened. If you take a lesson from the past you can be safe in the
future; and that is an end to the matter.



لَنا، وجاً بِهلَها، وهلَيصاً عرح لَه تفَتَح لائاً اا شَينْها مهباحص بصي لَما، ورِهغَي نشْغَلَةٌ عا منَّ الدُّنْيدُ، فَاعا بما
يستَغْن صاحبها بِما نَال فيها عما لَم يبلُغْه منْها، ومن وراء ذلكَ فراق ما جمع، ونَقْض ما ابرم! لَوِ اعتَبرت بِما
ملاالسو ،قا بم ظْتفح ضم.

Letter 50: To the officers of his army

(ومن كتاب له (عليه السلام

ال أمرائه عل الجيوش

From the servant of Allah, `Ali, Amir al-mu'minin to the Officer-in-charge of garrisons:

حالسابِ الْمحصا َلا يننمويرِالْمما لع هدِالبع نم

Now, it is obligatory on an officer that the distinction he achieves, or the wealth with which he has been
exclusively endowed,should not make him change his behaviour towards those under him, and that the
riches Allah has bestowed on him should increase him in nearness to his people and kindness over his
brethren.

همعن نم لَه هال ما قَسم زِيدَهنْ ياو ،بِه خُص لطَو لاو ،نَالَه لفَض هتيعر َلع هِرغَيي لاا الالْو َلقّاً عنَّ حدُ، فَاعا بما
هانخْوا َلطْفاً ععو ،ادِهبع ناً منُود.

Beware, that it is obligatory for you on me that I should not keep anything secret from you except during
war, nor should I decide any matter without consulting you except the commands of religion, nor should I
ignore the fulfilment of any of your rights nor desist till I discharge it fully, and that for me all of you
should be equal in rights. When I have done all this, it becomes obligatory on you to thank Allah for this
bounty and to obey me, and you should not hold back when called, nor shirk good acts, and you should
face harships for the sake of right.

If you do not remain steadfast in this, there will be no one more humiliated in my view than the one
among you who has deviated, and then I will increase the punishment for him, wherein no one will get
any concession from me. Take this (pledge) from your (subordinate) officers and accord to them such
behaviour from your side by which Allah may improve your matters; and that is an end to the matter.



نقّاً عح مَل رّخوا لام، وح ف لاراً اما مَوند طْوِيا لاب، ورح ف لااً ارس مَوند تَجِزحا لانْدِي اع مَنَّ لاو لاا
لةُ، ومعّالن ملَيه عل تبجكَ وذل لْتذَا فَعفَا ،اءوس قالْح ندِي فونُوا عُنْ تاو ،هقْطَعونَ مد بِه فقا لاو ،هّلحم
لَم نْتُمنْ افَا ،قالْح َلاتِ ارنْ تَخُوضوا الْغَماح، ولاص ِطُوا فتُفَر لاة، ووعد نوا عصْتَن لااةُ، والطَّاع ملَيع
تَستَقيموا ل علَ ذلكَ لَم ين احدٌ اهونَ علَ ممن اعوج منْم، ثُم اعظم لَه الْعقُوبةَ، ولا يجِدُ عنْدِي فيها رخْصةً،
لامالس و .مكرما بِه هال حلصا يم منْفُسا نم مطُوهعاو ،مائرما نفَخُذُوا هذَا م.

Letter 51: To his collectors of (land) tax

(ومن كتاب له (عليه السلام

إل عماله عل الخراج

From the servant of Allah `Ali, Amir al-mu'minin to the tax collectors:

اجابِ الْخَرحصا َلا يننمويرِالْمما لع هدِ البع نم:

So now, he who does not fear where he is going, does not send forward for himself that which could
protect him. You should know that the obligations laid on you are few, while their reward is much. Even if
there had been no fear of punishment for revolt and disobedience, which Allah has prohibited, the
reward in keeping aloof from it would be enough (incentive) to abstain from going after it. Behave
yourselves justly with the people and act with endurance with regard to their needs, because you are the
treasurers of the people, representatives of the community and the ambassadors of the Imams.

،يرثك هابنَّ ثَواو ،يرسي فْتُمّلا كنَّ موا الَماعا. ورِزُهحا يم هنَفْسل قَدِّمي لَم هلَيا ائرص وا هم ذَرحي لَم ننَّ مدُ، فَاعا بما
.كِ طَلَبِهتَر ف ذْرع ا لام نَابِهتابِ اجثَو انَ فَل خَافي قَابانِ عدْوالْعو ْغالْب نم نْهع هال ما نَهيف ني لَم لَوو
ةمئالا اءفَرسو ،ةمالا ءلاۇكو ،ةيعانُ الرخُز مَّنفَا ،جِهِمائوحوا لبِراصو ،منْفُسا نم فُوا النَّاسنْصفَا.

Do not deprive anyone of his needs and do not prevent him from (securing) his requirements.For the
collection of tax (kharaj) from the people do not sell their winter or summer clothes, nor cattle with which
they work, nor slaves. Do not whip anyone for the sake of one Dirham. Do not touch the property of any
person whether he be one who prays (a Muslim) or a protected unbeliever, unless you find a horse or
weapons used for attack against Muslims, because it is not proper for the Muslims to leave these things
in the hands of the enemies of Islam to enable them to have power over Islam.



ولا تَحسموا احداً عن حاجته، ولاتَحبِسوه عن طَلبته، ولا تَبِيعن للنَّاسِ ف الْخَراج كسوةَ شتَاء ولا صيف، ولا دابةً
لاد، ااهعم لاو لصالنَّاسِ، م ند محا الم نستَم لام، وهانِ دِرمطاً لوداً سحا نرِبتَض لابداً، وع لاا، وهلَيلُونَ عتَمعي
انْ تَجِدُوا فرساً او سلاحاً يعدى بِه علَ اهل الاسلام، فَانَّه لا ينْبغ للْمسلم انْ يدَعَ ذلكَ ف ايدِي اعدَاء الاسلام،
هلَيةً عكونَ شَوفَي.

Do not deny good counsel to yourself, good behaviour to the army, succour to the subjects and strength
to the religion of Allah. Strive in the way of Allah as is obligatory on you, because Allah the Glorified,
desires us and you to be thankful to Him as best as we can and that we should help Him to the best of
our power. And there is no power save with Allah, the All-high, the All- glorious.

ولا تَدَّخروا انْفُسم نَصيحةً، ولا الْجنْدَ حسن سيرة، ولا الرعيةَ معونَةً، ولا دِين اله قُوةً، وابلُوا ف سبيل اله ما
استَوجب علَيم، فَانَّ اله سبحانَه قَدِ اصطَنَع عنْدَنَا وعنْدَكم انْ نَشْره بِجهدِنَا، وانْ نَنْصره بِما بلَغَت قُوتُنَا، ولا قُوةَ
هبِال لاا.

Letter 52: To the Governors of various places
concerning prayers

(ومن كتاب له (عليه السلام

إل أمراء البلاد ف معن الصلاة

Now, say the zuhr (noon) prayers with the people when the shade of the wall of the goats' pen is equal
to the wall. Say the `asr (afternoon) prayers with them when the sun is still shining in a portion of the day
enough for covering the distance of two farsakhs (about six miles). Say the maghrib (sunset) prayers
when he who is fasting ends the fast and the pilgrim rushes (from `Arafat) to Mina. Say the `isha' (night)
prayers with them when twilight disappears and upto one third of the night. Say the (early) morning
prayers with them when a man can recognize the face of his companion. Say the prayers with the
people as the weakest of them would do and do not be a source of trouble to them.

ةٌ فيح اءضيب سالشَّمو رصالْع لُّوا بِهِمصنْزِ. وبِضِ الْعرم نم سالشَّم ءتَف َّتح رالنَّاسِ الظُّهلُّوا بدُ، فَصعا بما
لُّوا بِهِمصو . اجالْح دْفَعيو ،مائالص رفْطي ينح غْرِبالْم لُّوا بِهِمصخَانِ. وسا فَريهف ارسي ينارِ حالنَّه نو مضع
الْعشَاء حين يتَوارى الشَّفَق الَ ثُلُثِ اللَّيل. وصلُّوا بِهِم الْغَدَاةَ والرجل يعرِف وجه صاحبِه. وصلُّوا بِهِم صلاةَ



.اضعفهِم، ولا تَونُوا فَتَّانين

Letter 53: An order to Malik al-Ashtar
Written1 for (Malik) al-Ashtar an-Nakha'i, when the position of Muhammad ibn Abi Bakr had become
precarious, and Amir al-mu'minin had appointed al- Ashtar as the Governor of Egypt and the
surrounding areas; it is the longest document and contains the greatest number of beautiful sayings.

ومن عهد له(عليه السلام

كتبه للاشتر النَّخَع رحمه اله

لما ولاه عل مصر وأعمالها حين اضطرب أمر محمد بن أب بر رحمه اله، وهو أطول عهد كتبه وأجمعه
للمحاسن

In the Name of Allah, the Compassionate, the Merciful

بِسم اله الرحمن الرحيم

This is what Allah's servant `Ali, Amir al-mu'minin, has ordered Malik ibn al-Harith al-Ashtar in his
instrument (of appointment) for him when he made him Governor of Egypt for the collection of its
revenues, fighting against its enemies, seeking the good of its people and making its cities prosperous.

هذَا ما امر بِه عبدُ اله عل اميِر الْمومنين، مالكَ بن الْحارِثِ الاشْتَر ف عهدِه الَيه، حين ولاه مصر: جِبوةَ خَراجِها،
.وجِهاد عدُوِها، واستصلاح اهلها، وعمارةَ بِلادِها

He has ordered him to fear Allah, to prefer obedience to Him, and to follow what He has commanded in
His Book (Qur'an) out of His obligatory and elective commands, without following which one cannot
achieve virtue, nor (can one) be evil save by opposing them and ignoring them, and to help Allah the
Glorified, with his heart, hand and tongue, because Allah whose name is Sublime takes the responsibility
for helping him who helps Him, and for protecting him who gives Him support. He also orders him to
break his heart off from passions, and to restrain it at the time of their increase, because the heart leads
towards evil unless Allah has mercy.



لاا، وهاعبّبِات لادٌ احدُ اعسي لا الَّت ،هنَنسو هضائفَر نم :تَابِهك ف بِه رما ام اعبّاتو ،هتيثَارِ طَاعاو ،هى البِتَقْو هرما
نرِ مبِنَص فَّلَقَدْ ت ،هماس لج ،نَّهفَا ،هانسلو قَلْبِهو دِهيب انَهحبس هال رنْصنْ ياا، وهتاعضاا وودِهحج عم لاا َشْقي
لاا ،وءةٌ بِالسارما نَّ النَّفْساتِ، فَاحمنْدَ الْجا عهعزياتِ، وونْدَ الشَّهع هنَفْس رسنْ يا هرماو .هزعا نازِ مزعاو ،هرنَص
هال محا رم.

The qualifications of a governor and his responsibilities

Then, know, O Malik, that I have sent you to an area where there have been governments before you,
both just as well as oppressive. People will now watch your dealings as you used to watch the dealings
of the rulers before you, and they (people) will criticise you as you criticised them (rulers). Surely, the
virtuous are known by the reputation that Allah circulates for them through the tongues of His creatures.
Therefore, the best collection with you should be the collection of good deeds. So, control your passions
and check your heart from doing what is not lawful for you, because checking the heart means detaining
it just half way between what it likes and dislikes.

ثُم اعلَم يا مالكُ، انّ قدْ وجهتُكَ الَ بِلاد قَدْ جرت علَيها دول قَبلَكَ، من عدْل وجور، وانَّ النَّاس ينْظُرونَ من امورِكَ
ف مثْل ما كنْت تَنْظُر فيه من امورِ الْۇلاة قَبلَكَ، ويقُولُونَ فيكَ ما كنْت تَقُول فيهِم،انَّما يستَدَل علَ الصالحين بِما
ا لامكَ عبِنَفْس شُحاكَ، ووكْ هلفَام ،حالالص لمةُ الْعيركَ ذَخلَيرِ االذَّخَائ بحا نفَلْي .ادِهبع نلْسا َلع ملَه هرِي الجي
ترِهكو تببحما اا فَينْهم افنْصبِالنَّفْسِ الا نَّ الشُّحلَكَ، فَا لحي.

Habituate your heart to mercy for the subjects and to affection and kindness for them. Do not stand over
them like greedy beasts who feel it is enough to devour them, since they are of two kinds, either your
brother in religion or one like you in creation. They will commit slips and encounter mistakes. They may
act wrongly, wilfully or by neglect. So, extend to them your forgiveness and pardon, in the same way as
you would like Allah to extend His forgiveness and pardon to you, because you are over them and your
responsible Commander (Imam) is over you while Allah is over him who has appointed you. He (Allah)
has sought you to manage their affairs and has tried you through them.

واشْعر قَلْبكَ الرحمةَ للرعية، والْـمحبةَ لَهم، واللُّطْف بِهِم، ولا تَونَن علَيهِم سبعاً ضارِياً تَغْتَنم اكلَهم، فَانَّهم صنْفَانِ:
اما اخٌ لَكَ ف الدِّين، وإما نَظير لَكَ ف الْخَلْق، يفْرطُ منْهم الزلَل، وتَعرِض لَهم الْعلَل،يوتَ علَ ايدِيهِم ف الَعمدِ
والْخَطَاَ، فَاعطهِم من عفْوِكَ وصفْحكَ مثْل الَّذِي تُحب انْ يعطيكَ اله من عفْوِه وصفْحه، فَانَّكَ فَوقَهم، و وال الامرِ
كَ بِهِمتَلاابو ،مهرمفَاكَ اَتقَدِ اسكَ! ولاو نم قفَو هالقَكَ، وكَ فَولَيع.

Do not set yourself to fight Allah because you have no power before His power and you cannot do
without His pardon and mercy. Do not repent of forgiving or be merciful in punishing. Do not act hastily
during anger if you can find way out of it. Do not say: "I have been given authority, I should be obeyed
when I order," because it engenders confusion in the heart, weakens the religion and takes one near



ruin. If the authority in which you are placed produces pride or vanity in you then look at the greatness of
the realm of Allah over you and His might the like of which might you do not even possess over yourself.
This will curb your haughtiness, cure you of your high temper and bring back to you your wisdom which
had gone away from you.

نحجتَب لافْو، وع َلع نتَنْدَم لاو .هتمحرو فْوِهع نبِكَ ع َنغ لاو ،هتقْملَكَ بِن دَييلا نَّهفَا ،هبِ الرحكَ لنَفْس نبتَنْص لاو
بِعقُوبة، ولا تُسرِعن الَ بادِرة وجدْت منْها منْدُوحةً، ولا تَقُولَن: انّ مومر آمر فَاطَاعُ، فَانَّ ذلكَ ادغَال ف الْقَلْبِ،
هلْكِ الم ظَمع َلا يلَةً، فَانْظُرخم وةً اهبكَ الْطَانس نم يهف نْتا الَكَ م دَثحذَا اارِ. ويالْغ نم بتَقَرو ،لدِّينةٌ لنْهمو
ءفبِكَ،يغَر ننْكَ مع فيكَ، واحمط نكَ ملَيا نطَامكَ ينَّ ذلكَ، فَانَفْس نم هلَيتَقْدرِ ع ا لام َلنْكَ عم هتقُدْرقَكَ، وفَو
!الَيكَ بِما عزب عنْكَ من عقْلكَ

Beware of comparing yourself to Allah in His greatness or likening yourself to Him in His power, for Allah
humiliates every claimant of power and disgraces every one who is haughty.

.اياكَ ومساماةَ اله ف عظَمته، والتَّشَبه بِه ف جبروته، فَانَّ اله يذِل كل جبار، ويهِين كل مخْتَال

Do justice for Allah and do justice towards the people, as against yourself, your near ones and those of
your subjects for whom you have a liking because if you do not do so you will be oppressive, and when
a person oppresses the creatures of Allah then, instead of His creatures, Allah becomes his opponent,
and when Allah is the opponent of a person He tramples his plea; and he will remain in the position of
being at war with Allah until he gives it up and repents. Nothing is more inducive of the reversal of Allah's
bounty or for the hastening of His retribution than continuance in oppression, because Allah hears the
prayer of the oppressed and is on the look out for the oppressors.

نمو ،متَظْل لتَفْع لانَّكَ اكَ، فَاتيعر نم وىه يهلَكَ ف نمكَ، ولها ةخَاص نمكَ، ونَفْس نم فِ النَّاسنْصاو هفِ النْصا
تُوبينْزعَ وي َّتباً حره حانَ لكو ،تَهجح ضحدا هال همخَاص نمو ،ادِهبونَ عد همخَص هانَ الك هال ادبع ظَلَم.

وهو ،ينظْلُومةَ الْموعد ميِعس هنَّ الظُلْم، فَا َلة عقَاما نم هتقْمن جِيلتَعو هال ةمعتَغْيِيرِ ن َلا عدا ءَش سلَيو
.للظَّالمين بِالْمرصادِ

Ruling should be in favour of the people as a whole

The way most coveted by you should be that which is the most equitable for the right, the most universal
by way of justice, and the most comprehensive with regard to the agreement among those under you,
because the disagreement of the common people sweeps away the arguments of the chiefs while the
disagreement of the chiefs can be disregarded when compared with the agreement of the common



people.

No one among those under you is more burdensome to the ruler in times of ease, less helpful in
distress, more disliking of equitable treatment, more importunate in asking favours, less thankful when
given (anything), less appreciative of reasons at the time of refusal, and weaker in endurance at the time
of the discomforts of life than the chiefs. It is the common people of the community who are the pillars of
the religion, the power of the Muslims and the defence against the enemies. Your leanings should
therefore be towards them and your inclination with them.

فحجي ةامخْطَ الْعنَّ سفَا ،ةيعالر رِضا لهعمجادْلِ، والْع ا فهمعاو ،قالْح ا فطُهسوكَ الَيورِ امالا بحا نك
ونَةً فوم الالْو َلع ثْقَلا ،ةيعالر ندٌ محا سلَيو .ةامالْع رِض عم غْتَفَري ةخْطَ الْخَاصنَّ ساو ،ةالْخَاص بِرِض
الرخَاء، واقَل معونَةً لَه ف الْبلاء، واكره للانْصافِ، واسال بِالالْحافِ، واقَل شُراً عنْدَ الاعطَاء، وابطَا عذْراً عنْدَ
،دَاءعلادَّةُ لالْعو ،ينملساعُ الْمجِمو ،الدِّين ودما عنَّماو ،ةالْخَاص لها نرِ ماتِ الدَّهملنْدَ مراً عبص فعضاو ،نْعالْم
مهعلُكَ ميمو ،مغْۇكَ لَهص نفَلْي ،ةمالا نةُ مامالْع.

The one among the people under you who is furthest from you and the worst of them in your view should
be he who is the most inquisitive of the shortcomings of the people, because people do have
shortcomings and the ruler is the most appropriate person to cover them. Do not disclose whatever of it
is hidden from you because your obligation is to correct what is manifest to you, while Allah will deal with
whatever is hidden from you. Therefore, cover shortcomings so far as you can; Allah would cover those
of your shortcomings which you would like to remain under cover from your subjects. Unfasten every
knot of hatred in the people and cut away from yourself the cause of every enmity. Feign ignorance from
what is not clear to you. Do not hasten to second a backbiter, because a backbiter is a cheat although
he looks like those who wish well.

ا، فَلاهتَرس نم قحا الوباً، الْويالنَّاسِ ع بِ النَّاسِ، فإنَّ فائعمل مهطْلَبنْدَكَ، اع مهأشْنَانْكَ، وكَ متيعدَ رعبا نلْيو
تَشفَن عما غَاب عنْكَ منْها، فَإنَّما علَيكَ تَطْهِير ما ظَهر لَكَ، واله يحم علَ ما غَاب عنْكَ، فَاستُرِ الْعورةَ ما
استَطَعت يستُرِ اله منْكَ ما تُحب ستْره من رعيتكَ. اطْلق عن النَّاسِ عقْدَةَ كل حقْد، واقْطَع عنْكَ سبب كل وِتْر،
ينحبِالنَّاص هنْ تَشَباو ،غَاش اعنَّ الساع، فَاس دِيقتَص َلا لَنجتَع لالَكَ، و حضي ا لام كل نع تَغَابو.

About counsellors

Do not include among those you consult a miser who would keep you back from being generous and
caution you against destitution, nor a coward who would make you feel too weak for your affairs, nor a
greedy person who would make beautiful to you the collection of wealth by evil ways. This is because
miserliness, cowardice and greed are different qualities that an unfavourable opinion of Allah brings
together.



ولا تُدْخلَن ف مشُورتكَ بخيلا يعدِل بِكَ عن الْفَضل، ويعدُكَ الْفَقْر، ولا جباناً يضعفُكَ عن الامورِ، ولا حرِيصاً يزيِن لَكَ
هبِال الظَّن وءا سهعمجي َّشَت زائغَر صرالْحو نبالْجو خْلنَّ الْبرِ، فَاوبِالْج هالشَّر.

The worst minister for you is he who has been a minister for mischievous persons before you, and who
joined them in sins. Therefore, he should not be your chief man, because they are abettors of sinners
and brothers of the oppressors. You can find good substitutes for them who will be like them in their
views and influence, while not being like them in sins and vices. They have never assisted an oppressor
in his oppression or a sinner in his sin. They will give you the least trouble and the best support. They
will be most considerate towards you and the least inclined towards others. Therefore, make them your
chief companions in privacy as well as in public.

شَر ۇزَرائكَ من كانَ للاشْرارِ قَبلَكَ وزِيراً، ومن شَرِكهم ف الاثَام، فَلا يونَن لَكَ بِطَانَةً، فَانَّهم اعوانُ الاثَمة، واخْوانُ
،هِمآثَام و مزَارِهواو مارِهآص ثْلم هلَيع سلَيو ،منَفَاذِهو هِمائآر ثْلم لَه نمالْخَلَفِ م رخَي منْهاجِدٌ مو نْتاو ،ةالظَّلَم
ممن لَم يعاوِنْ ظَالماً علَ ظُلْمه، ولا آثماً علَ اثْمه، اولئكَ اخَف علَيكَ موونَةً، واحسن لَكَ معونَةً، واحنَ علَيكَ
،عطْفاً، واقَل لغَيرِكَ الْفاً، فَاتَّخذْ اولئكَ خَاصةً لخَلَواتكَ وحفَلاتكَ

Then, more preferable among them for you should be those who openly speak better truths before you
and who support you least in those of your actions which Allah does not approve in His friends, even
though they may be according to your wishes. Associate yourself with God-fearing and truthful people;
then educate them, so that they should not praise you or please you by reason of an action you did not
perform, because an excess of praise produces pride and drives you near haughtiness.

نكَ معاً ذلاقو ،هائيلولا هال رِها كمنْكَ مونُ مما ييدَةً فاعسم مقَلَّهلَكَ، وا قالْح ِربِم ملَهقْونْدَكَ اع مهآثَر نلْي ثُم
هواكَ حيث وقَع. والْصق بِاهل الْورع والصدْقِ، ثُم رضهم علَ الا يطْروكَ ولا يبجِحوكَ بِباطل لَم تَفْعلْه، فَانَّ كثْرةَ
ةزالْع نم تُدْنو ،وهالز دِثتُح اءطْرالا.

The virtuous and the vicious should not be in equal position before you because this means dissuasion
of the virtuous from virtue and persuasion of the vicious to vice. Keep everyone in the position which is
his. You should know that the most conducive thing for the good impression of the ruler on his subjects
is that he should extend good behaviour towards them, lighten their hardships, and avoid putting them to
unbearable troubles.

You should therefore, in this way follow a course by which you will leave a good impression with your
subjects, because such good ideas will relieve you of great worries. Certainly, the one most entitled to
have a favourable impression of you is he whom whom you have treated well, and the one most entilted
to have a bad opinion of you is he whom you have treated badly.

لهانِ،تَدْرِيباً لاسحالا انِ فسحالا لهيداً لاهكَ تَزذل نَّ فاء، فَاونْزِلَة سنْدَكَ بِمع ءسالْمو نسحالْـم ونَني لاو



نم هتيعال بِرو ظَن نسح َلا عدبِا ءَش سلَي نَّها لَماعو .هنَفْس ملْزا ام منْهم لاك لْزِماو ،ةاءسالا َلع ةاءسالا
عتَمجي رمكَ اذل نْكَ فم نفَلْي ،ملَهبق له سا لَيم َلع ماهيا هاهرتكِ استَرو ،هِملَيونَاتِ عوالْم هيفتَخْفو ،هِملَيا هانسإح
لَكَ بِه حسن الظَّن بِرعيتكَ، فَانَّ حسن الظَّن يقْطَع عنْكَ نَصباً طَوِيلا، وانَّ احق من حسن ظَنُّكَ بِه لَمن حسن بلاوكَ
نْدَهكَ عولاب اءس نلَم ظَنُّكَ بِه اءس نم قحنَّ ااو ،نْدَهع.

Do not discontinue the good practices which the earlier people of this community had acted upon, by
virtue of which there was general unity and through which the subjects prospered. Do not innovate any
line of action which injures these earlier practices because (in that case) the reward for those who had
established those practices will continue, but the burden for discontinuing them will be on you. Keep on
increasing your conversations with the scholars and discussions with the wise to stabilize the prosperity
of the areas under you, and to continue with that in which your predecessors had established.

رنَّةً تَضس دِثَنتُح ةُ،لايعا الرهلَيع تلَحصلْفَةُ، وا الابِه عتتَماجو ،ةمالا هذِه دُورا صبِه لمةً عحالنَّةً صس تَنْقُض لاو
،اءلَمةَ الَعسدَارم رثكاا. ونْهم تا نَقَضكَ بِملَيع الْوِزْرا، ونَّهس نبِم رجونَ الافَي ،نَنلْكَ الست اضم نء مَبِش
.ومنَافَثَةَ الْحماء، ف تَثْبِيتِ ما صلَح علَيه امر بِلادِكَ، واقَامة ما استَقَام بِه النَّاس قَبلَكَ

The different classes of people

Know that the people consist of classes who prosper only with the help of one another, and they are not
independent of one another. Among them are the army of Allah, then the secretarial workers of the
common people and the chiefs, then the dispensers of justice, then those engaged in law and order,
then the payers of head tax (jizyah) and land tax (kharaj) from the protected unbelievers and the
common Muslims, then there are the traders and the men of industry and then the lowest class of the
needy and the destitute. Allah has fixed the share of every one of them and laid down His precepts
about the limits of each in His Book (Qur'an) and the sunnah of His Prophet by way of of a settlement
which is preserved with us.

ةامالْع تَّابا كنْهم،هال نُودا جنْهض: فَمعب نا عهضعبِب َنغ لاض، وعبِب ا إلاهضعب لُحصي لا قَاتةَ طَبيعنَّ الرا لَماعو
ةملسمو ةالذِّم لها نم الْخَراجو ةيالْجِز لها انْهمو ،ِفْقالرافِ ونْصالا الما عنهمدْلِ، واةُ الْعا قُضنْهمو ،ةالْخَاصو
،همهس هال مقَدْ س لكو ،نَةسالْمو ةاجذَوِي الْح نم َفْلقَةُ السا الطَّبنهماتِ، ونَاعالص لهاو ارا التُّجنْهمالنَّاسِ، و
.ووضع علَ حدِّه وفَرِيضته ف كتَابِه او سنَّة نَبِيِه (صل اله عليه وآله)عهداً منْه عنْدَنَا محفُوظاً

Now the army is, by the will of Allah, the fortress of the subjects, the ornament of the ruler, the strength
of the religion and the means of peace. The subjects cannot exist without them while the army can be
maintained only by the funds fixed by Allah in the revenues, through which they acquire the strength to
fight the enemies, on which they depend for their prosperity, and with which they meet their needs.
These two classes cannot exist without the third class namely the judges, the executives and the



secretaries who pass judgements about contracts, collect revenues and are depended upon in special
and general matters.

اموق لا ثُم .بِهِم لاةُ ايعالر تَقُوم سلَيو ،نمالا لبسو ،الدِّين زوع ،ةالْۇلا نزَيو ،ةيعونُ الرصح ،هذْنِ البِا ،نُودفَالْج
نونُ ميو ،ملَحهما أصيف هلَيدُونَ عتَمعيو ،مدُوِهادِ عجِه ف نَ بِهوقْوالَّذِي ي اجالْخَر نم ملَه هال خْرِجا يبِم لانُودِ الْجل
نونَ ممحا يمتَّابِ، لْالالِ ومالْعو اةالْقُض نثِ منْفِ الثَّالبِالص لاا ننْفَيالص نهذَيل اموق لا ثُم .هِمتاجح اءرو
.الْمعاقدِ، ويجمعونَ من الْمنَافع، ويوتَمنُونَ علَيه من خَواصِ الامورِ وعوامها

And these classes cannot exist except with the traders and men of industry, who provide necessities for
them, establish markets and make it possible for others not to do all this with their own hands. Then is
the lowest class of the needy and the destitute support of and help for whom is an obligation, and
everyone of them has (a share in) livelihood in the name of Allah. Everyone of them has a right on the
ruler according to what is needed for his prosperity. The ruler cannot acquit himself of the obligations laid
on him by Allah in this matter except by striving and seeking help from Allah and by training himself to
adhere to the right and by enduring on that account all that is light or hard.

مفُونَهيو ،هِماقوسا نم ونَهيمقيو ،هِمقافرم نم هلَيونَ ععتَمجما يياتِ، فنَاعذَوِي الصارِ وبِالتُّج لايعاً امج ملَه اموق لاو
مرِفْدُه قحي الَّذِين نَةسالْمو ةاجالْح لها نم َفْلقَةُ السالطَّب ثُم .مرِهغَي رِفْق لُغُهبي ا لامم دِيهِميبِا فُّقالتَّر نم
هال هملْزا ام يقَةقح نم الالْو جخْري سلَيو .هحلصا يبِقَدْرِ م قح الالْو َلع للةٌ، وعس لل هال فو .مونَتُهعمو
ثَقُل وا هلَيع ما خَفيف هلَيرِ عبالصو ،قالْح وملُز َلع هنَفْس ينطتَوو ،هبِال انَةعتالاسو مامتهبِالا لاكَ اذل نم.

1. The Army

Put in command of your forces the man who in your view is the best well - wisher of Allah, His Prophet
and your Imam. The chastest of them in heart and the highest of them in endurance is he who is slow in
getting enraged, accepts excuses, is kind to the weak and is strict with the strong; violence should not
raise his temper and weakness should not keep him sitting.

فَولِ من جنُودِكَ انْصحهم ف نَفْسكَ له ولرسوله ولامامكَ، وانْقَاهم جيباً، وافْضلَهم حلْماً ممن يبطء عن الْغَضبِ،
فعالض دُ بِهقْعي لاو ،نْفالْع هيرثي لا نممو ،اءقْوِيالا َلو عنْبيو ،فَاءعبِالض فاريذْرِ، والْع َلا تَرِيحسيو.

Also associate with considerate people from high families, virtuous houses and decent traditions, then
people of courage, valour, generosity and benevolence, because they are repositories of honour and
springs of virtues. Strive for their matters as the parents strive for their child. Do not regard anything that
you do to strengthen them as big nor consider anything that you have agreed to do for them as little (so
as to give it up), even though it may be small, because this will make them your well-wishers and create
a good impression of you. Do not neglect to attend to their small matters, confining yourself to their



important matters, because your small favours will also be of benefit to them while the important ones
are such that they cannot ignore them.

،ةاعالشَّجو دَةالنَّج لها ثُم ،نَةسالْح ابِقوالسو ،ةحالوتَاتِ الصيالْب لهاابِ، وسحالااتِ ووءرذَوِي الْمب قالْص ثُم
والسخَاء والسماحة، فَانَّهم جِماعٌ من الْرم، وشُعب من الْعرفِ. ثُم تَفَقَّدْ من امورِهم ما يتَفَقَّدُه الْوالدَانِ من ولَدِهما،
ولا يتَفَاقَمن ف نَفْسكَ شَء قَويتَهم بِه، ولا تَحقرنَّ لُطْفاً تَعاهدْتَهم بِه وانْ قَل، فَانَّه داعيةٌ لَهم الَ بذْلِ النَّصيحة لَكَ،
،ونَ بِهعنْتَفعاً يضوكَ ملُطْف نيرِ مسلْينَّ لا، فَاهيمسج َلع الاّات مورِهمتَدَعْ تَفَقُّدَ لَطيِفِ ا لابِكَ. و الظَّن نسحو
نْهتَغْنُونَ عسي عاً لاقوم يمسلْجلو.

That commander of the army should have such a position before you that he renders help to them
equitably and spends from his money on them and on those of their families who remain behind so that
all their worries converge on the one worry for fighting the enemy. Your kindness to them will turn their
hearts to you. The most pleasant thing for the rulers is the establishment of justice in their areas and the
manifestation of the love of their subjects, but the subjects' love manifests itself only when their hearts
are clean. Their good wishes prove correct only when they surround their commanders (to protect them).
Do not regard their positions to be a burden over them and do not keep watching for the end of their
tenure. Therefore, be broad-minded in regard to their desires, continue praising them and recounting the
good deeds of those who have shown such deeds, because the mention of good actions shakes the
brave and rouses the weak, if Allah so wills.

نم مهاءرو نم عسي مهعسا يبِم هجِدَت نم هِملَيع لفْضاو ،هونَتعم ف ماهاسو ننْدَكَ منْدِكَ عؤوسِ جر آثَر نلْيو
ةقُر لفْضنَّ ااكَ. ولَيع مهقُلُوب فطعي هِملَيطْفَكَ عنَّ عفَا ،ِدُوادِ الْعجِه داً فاحاً ومه مهمونَ هي َّتح يهِملهخُلُوفِ ا
حتَص لاو ،مدُورِهص ةملاسب لاا متُهدوم رتَظْه لا نَّهاو ،ةيعالر ةدوم ورظُهدِ، والْبِلا دْلِ فةُ الْعقَامتاس ةالْۇلا نيع
،هِمالآم ف حفَافْس .هِمدَّتم طَاعانْق طَاءبتكِ استَرو ،هِملوثْقَالِ دتاس لَّةقو ،مورِهما ةۇلا َلع هِميطَتبِح لاا متُهيحنَص
وواصل ف حسن الثَّنَاء علَيهِم، وتَعدِيدِ ما ابل ذَۇوالْبلاء منْهم، فَانَّ كثْرةَ الذِّكرِ لحسن افْعالهِم تَهز الشُّجاعَ،
هال نْ شَاءا ،لالنَّاك ِضرتُحو.

Appreciate the performance of every one of them, do not attribute the performance of one to the other,
and do not minimize the reward below the level of the performance. The high position of a man should
not lead you to regard his small deeds as big, nor should the low position of a man make you regard his
big deeds as small.

ثُم اعرِف لل امرِىء منْهم ما ابل، ولا تَضمن بلاء امرِىء الَ غَيرِه، ولا تُقَصرنَّ بِه دونَ غَاية بلائه، ولا يدْعونَّكَ
.شَرف امرِىء الَ انْ تُعظم من بلائه ما كانَ صغيراً، ولاضعةُ امرِىء الَ انْ تَستَصغر من يلائه ماكانَ عظيِماً

Refer to Allah and His Prophet the affairs which wory you and matters which appear confusing to you,
because, addressing the people whom Allah the Sublime, wishes to guide, He said:



O you who believe! Obey Allah and obey the Prophet and those vested with authority from
among you: and then if you quarrel about anything refer it to Allah and the Prophet if you believe
in Allah and in the Last Day (of Judgement). . . (Qur'an, 4:59)

Referring to Allah means to act according to what is clear in His Book and referring to the Prophet
means to follow his unanimously agreed Sunnah in regard to which there are no differences.

بحم اقَوسبحانه ل هال ورِ، فَقَدْ قَالمالا نكَ ملَيع شْتَبِهيالْخُطُوبِ، و نكَ معلضا يم هولسره وال َلا ددارو
هال َلا وهدء فَرَش ف تُمفَإنْ تَنَازَع مْنرِ ممالا ولاو ولسوا الريعطاو هوا اليعطنُوا اآم ا الَّذِينهيا اي) :مهشَادرا
ِقَةفَررِ الْمغَي عةامالْج هنَّتخْذُ بِسولِ: الاسالر َلا دالرو ،تَابِهك محخْذُ بِمالا :هال َلا دولِ)، فَالرسالرو.

2. The Chief Judge

For the settlement of disputes among people select him who is the most distinguished of your subjects in
your view. The cases (coming before him) should not vex him, disputation should not enrage him, he
should not insist on any wrong point, and should not grudge accepting the truth when he perceives it; he
should not lean towards greed and should not content himself with a cursory understanding (of a matter)
without going thoroughly into it.

He should be most ready to stop (to ponder) on doubtful points, most regardful of arguments, least
disgusted at the quarrel of litigants, most patient at probing into matters and most fearless at the time of
passing judgement. Praise should not make him vain and elation should not make him lean (to any
side). Such people are very few.

ى فتَمادي لاو ،ومالْخُص هحتُم لاو ،ورمالا بِه يقتَض لا نمكَ، منَفْس كَ فتيعر لفْضالنَّاسِ ا نيب ملْحل اخْتَر ثُم
مقَفَهوا ،اهقصونَ ام دفَه َندبِا تَفي لاع، وطَم َلع هنَفْس تُشْرِف لاو ،فَهرإذَا ع قالْح َلا ءَالْف نمرصحي لاو ،لَّةالز
احضّنْدَ اتع مهمرصاورِ، ومشُّفِ الاَت َلع مهربصاو ،مالْخَص ةعاجرماً بِمرتَب مقَلَّهاو ،ججبِالْح مآخَذَهاتِ، وهالشُّب ف
يلكَ قَلولئا،اءغْرا يلُهتَمسي لاو ،اءإطْر يههدزي لا نمم ،مالْح.

Then, very often check his decisions and allow him so much money (as remuneration) that he has no
excuse worth hearing (for not being honest) and there remains no occasion for him to go to others for his
needs. Give him that rank in your audience for which no one else among your chiefs aspires, so that he
remains safe from the harm of those around you. You should have a piercing eye in this matter because
this religion has formerly been a prisoner in the hands of vicious persons when action was taken
according to passion, and worldly wealth was sought.

ا لاكَ ملَدَي نْزِلَةالْم نم هطعاالنَّاسِ، و َلا تُهاجح هعم لتَقو ،لَّتَهع زيِلا يذْلِ مالْب ف لَه حوافْس ،هائدَ قَضاهتَع رثكا ثُم
يطْمع فيه غَيره من خَاصتكَ، ليامن بِذلَكَ اغْتيال الرِجالِ لَه عنْدَكَ. فَانْظُر ف ذلكَ نَظَراً بِليغاً، فَانَّ هذَا الدِّين قَدْ كانَ



.اسيراً ف ايدِي الاشْرارِ، يعمل فيه بِالْهوى، وتُطْلَب بِه الدُّنْيا

3. Executive Officers

Thereafter, look into the affairs of your executives. Give them appointment after tests and do not appoint
them according to partiality or favouritism, because these two things constitute sources of injustice and
unfairness. Select from among them those who are people of experience and modesty, hailing from
virtuous houses, having been previously in Islam, because such persons possess high manners and
untarnished honour. They are the least inclined towards greed and always have their eyes on the ends
of matters.

ثُم انْظُر ف امورِ عمالكَ، فَاستَعملْهم اخْتباراً، ولا تُولّهِم محاباةً واثَرةً، فَانَّهما جِماعٌ من شُعبِ الْجورِ والْخيانَة. وتوخَّ
حصاقاً، وخْلاا مركا منَّهفَا ،ةتَقَدِّمالْم ملاسالا ف الْقَدَمو ،ةحالوتَاتِ الصيالْب لها نم ،اءيالْحو ةرِبالتَّج لها منْهم
.اعراضاً، واقَل ف الْمطَامع اشْرافاً، وابلَغُ ف عواقبِ الامورِ نَظَراً

Give them an abundant livelihood (by way of salary) because this gives them the strength to maintain
themselves in order and not to have an eye upon the funds in their custody, and it would be an argument
against them if they disobeyed your orders or misappropriated your trust. You should also check their
activities and have people who report on them who should be truthful and faithful, because your
watching their actions secretly will urge them to preserve trust with and to be kind to the people. Be
careful of assistants. If any one of them extends his hands towards misappropriation and the reports of
your reporters reaching you confirm it, that should be regarded enough evidence. You should then inflict
corporal punishment on him and recover what he has misappropriated. You should put him in a place of
disgrace, blacklist him with (the charge of) misappropriation and make him wear the necklace of shame
for his offence.

هِملَيةٌ عجحو ،دِيهِميا تا تَحتَنَاۇلِ م نع ملَه نغو ،هِمنْفُسا حلاصتاس َلع مةٌ لَهكَ قُونَّ ذلفَا ،زَاقرالا هِملَيبِغْ عسا ثُم
دَكَ فاهنَّ تَعفَا ،هِملَيع فَاءالودْقِ والص لها نونَ ميثِ الْععابو ،مالَهمعتَفَقَّدْ ا انَتَكَ. ثُمموا اثَلَم وكَ ارمنْ خَالَفُوا اا
َلا دَهطَ يسب منْهدٌ محنْ اانِ، فَاوعالا نفَّظْ متَحو .ةيعبِالر ِفْقالرو ،انَةمالِ الامعتاس َلع مةٌ لَهدْوح مورِهملا ِرالس
خيانَة اجتَمعت بِها علَيه عنْدَكَ اخْبار عيونكَ، اكتَفَيت بِذلكَ شَاهداً، فَبسطْت علَيه الْعقُوبةَ ف بدَنه، واخَذْتَه بِما
ةمالتُّه ارع قَلَّدْتَهو ،يانَةبِالْخ تَهمسو و ،ذَلَّةالْم قَامبِم تَهبنَص ثُم ،هلمع نم ابصا.

4. The Administration of Revenues

Look after the revenue (kharaj or land tax) affairs in such a way that those engaged in it remain
prosperous because in their prosperity lies the prosperity of all others. The others cannot prosper without
them, because all people are dependent on revenue and its payers. You should also keep an eye on the
cultivation of the land more than on the collection of revenue because revenue cannot be had without



cultivation and whoever asks for revenue without cultivation, ruins the area and brings death to the
people. His rule will not last only a moment.

،بِهِم لاا ماهوس نمل حلاص لاو ،ماهوس نمحاً للاص هِمحصلاو هحصلا نَّ ففَا ،لَهها حلصا يبِم اجالْخَر رمتفَقَّدْ او
لانَّ النَّاس كلَّهم عيال علَ الْخَراج واهله. ولْين نَظَركَ ف عمارة الارضِ ابلَغَ من نَظَرِكَ ف استجلابِ الْخَراج، لانَّ
يلاقَل لاا هرما متَقسي لَمو ،ادبلَكَ الْعهاو ،دالْبِلا بخْرة اارمرِ عبِغَي اجالْخَر طَلَب نمو ،ةارمالْعب لاكُ ادْري كَ لاذل.

If they complain of the heaviness (of the revenue) or of diseases, or dearth of water, or excess of water
or of a change in the condition of the land either due to flood or to drought, you should remit the revenue
to the extent that you hope will improve their position. The remission granted by you for the removal of
distress from them should not be grudged by you, because it is an investment which they will return to
you in the shape of the prosperity of your country and the progress of your domain in addition to earning
their praise and happiness for meeting out justice to them.

You can depend upon their strength because of the investment made by you in them through catering to
their convenience, and can have confidence in them because of the justice cxtended to them by being
kind to them. After that, circumstances may so turn that you may have to ask for their assistance, when
they will bear it happily, for prosperity is capable of hearing whatever you load on it. The ruin of the land
is caused hy the poverty of the cultivators, while the cultivators become poor when the officers
concentrate on the collection (of money), having little hope for continuance (in their posts) and deriving
no benefit from objects of warning.

منْهع خَفَّفْت ،طَشا عبِه فحجا وا ،قا غَرهرض اغْتَمرالَةَ احا والَّة، اب وب ارطَاعَ شوِ انْقلَّةً، اع وا قَلاا ثوَنْ شفَا
ةارمع كَ فلَيع ونَ بِهودعي ذُخْر نَّهفَا ،منْهونَةَ عوالْم بِه خَفَّفْت ءَكَ شلَيع ثْقُلَني لاو ،مهرما بِه لُحنْ يصو اجبِما تَر
تا ذَخَربِم ،هِمتقُو لداً فَضتَمعم ،يهِمدْلِ فالْع ةفَاضتكَ بِاسحجتَبو ،هِمثَنَائ نسبِكَ حلاجتاس عكَ، متيوِلا يِينتَزبِلادِكَ، و
لْتوذَا عا اورِ ممالا نم دَثا حمبفَر ،كَ بِهِمرِفْق ف هِملَيكَ عدْلع نم متَهدوا عبِم منْهقَةَ مّالثو ،مكَ لَهاممجا نم منْدَهع
فيه علَيهِم من بعدُ احتَملُوه طَيِبةً انْفُسهم بِه، فَانَّ الْعمرانَ محتَمل ما حملْتَه، وانَّما يوتَ خَراب الارضِ من اعوازِ
.اهلها،انَّما يعوِزُ اهلُها لاشْرافِ انْفُسِ الْۇلاة علَ الْجمع، وسوء ظَنّهِم بِالْبقَاء، وقلَّة انْتفَاعهِم بِالْعبرِ

5. The Clerical Establishment

Then you should take care of your secretarial workers. Put the best of them in charge of your affairs.
Entrust those of your letters which contain your policies and secrets to him who possesses the best
character, who is not elated by honours, lest he dares speak against you in common audiences. He
should also not be negligent in presenting the communications of your officers before you and issuing
correct replies to them on your behalf and in matters of your receipts and payments. He should not make
any damaging argreement on your behalf and should not fail in repudiating an agreement against you.
He should not be ignorant of the extent of his own position in matters because he who is ignorant of his



own position is (even) more ignorant of the position of others.

هِمعمجكَ بِااررسدَكَ واائا ميهف لتُدْخ لَكَ الَّتائسر صاخْصو ،مهرورِكَ خَيما َلع ِلتَّابِكَ، فَوالِ كح ف انْظُر ثُم
نالْغَفْلَةُ ع بِه رتُقَص لاو لام ةرضف لَكَ بِحلاخ كَ فلَيا عبِه تَرِىءجةُ، فَيامرْال هرطتُب لا نمقِ مخْلاالا حالودِ صۇجل
ايرادِ ماتَباتِ عمالكَ علَيكَ، واصدَارِ جواباتها علَ الصوابِ عنْكَ، وفيما ياخُذُ لَكَ ويعط منْكَ، ولا يضعف عقْداً
اعتَقَدَه لَكَ، ولا يعجِز عن اطْلاقِ ما عقدَ علَيكَ، ولا يجهل مبلَغَ قَدْرِ نَفسه ف الامورِ، فَانَّ الْجاهل بِقَدْرِ نَفْسه يونُ
لهجا رِهقَدْرِ غَيب.

Your selection of these people should not be on the basis of your understanding (of them), confidence
and your good impression, because people catch the ideas of the officers through affectation and
personal service and there is nothing in it which is like well-wishing or trustfulness. You should rather
test them by what they did under the virtuous people before you. Take a decision in favour of one who
has a good name among the common people and is the most renowned in trustworthiness, because this
will be a proof of your regard for Allah and for him on whose behalf you have been appointed to this
position (namely your Imam). Establish one chief for every department of work. He should not be
incapable of big matters, and a rush of work should not perplex him. Whenever there is a defect in your
secretaries which you overlook, then you will be held responsible for it.

هِمنُّعبِتَص ةاتِ الْۇلااسرففُونَ لرتَعي الِجنَّ الرنْكَ، فَام الظَّن نسحكَ وتنَامتاسك وتاسرف َلع ماهيكَ اارياخْت ني لا ثُم
وحسن خدْمتهِم، لَيس وراء ذلكَ من النَّصيحة والامانَة شَء، ولن اخْتَبِرهم بِما ولُوا للصالحين قَبلَكَ، فَاعمدْ
هرما يتلو نمله وكَ لتيحنَص َلع يللكَ دنَّ ذلهاً، فَاجو انَةمبِالا هِمفرعاثَراً، وا ةامالْع انَ فك هِمنسحلا.

نتَّابِكَ مك انَ فا كمهما، وهيرثك هلَيع تَشَتَّتي لاا، وهبِيرك هرقْهي لا ،منْهساً ماورِكَ رما نر مما لسِ كارل لعاجو
تَهلْزِمنْه اع تيب فَتَغَابيع.

6. Traders and Industrialists

Now take some advice about traders and industrialists. Give them good counsel whether they be settled
(shop-keepers) or traders or physical labourers because they are sources of profit and the means of the
provision of useful articles. They bring them from distant and far-flung areas throughout the land and
sea, plains or mountains, from where people cannot come and to where they do not dare to go, for they
are peaceful and there is no fear of revolt from them, and they are quite without fear of treason.

منَّهفَا ،هدَنبِب قّفتَرالْمو ،هالطَرِبِ بِمضالْمو ،منْهم يمقراً: الْمخَي صِ بِهِموااتِ، ونَاعذَوِي الصارِ وصِ بِالتُّجتَواس ثُم
ملْتَئي لا ثيحكَ، ولبجكَ ولهسرِكَ، وحبِكَ ورب ف ،طَارِحالْمدِ وباعالْم نا مهبلاجو ،قافرالْم اببساو ،عنَافالْم ادوم
لَتُهغَائ َتُخْش لا لْحصو ،قَتُهائب تُخَاف لا لْمس منَّها، فَاهلَيونَ عتَرِىجي لاا، وهعاضومل النَّاس،



Look after their affairs before yourself or wherever they may be in your area. Know, along with this, that
most of them are very narrow-minded, and awfully avaricious. They hoard goods for profiteering and fix
high prices for goods. This is a source of harm to the people and a blot on the officers in charge. Stop
people from hoarding, because the Messenger of Allah (S) has prohibited it. The sale should be smooth,
with correct weights and prices, not harmful to either party, the seller or the purchaser; whoever commits
hoarding after you prohibit it, give him exemplary but not excessive punishment.

وتَفَقَّدْ امورهم بِحضرتكَ وف حواش بِلادِكَ. واعلَم ـ مع ذلكَ ـ انَّ ف كثير منْهم ضيقاً فَاحشاً، وشُحاً قَبِيحاً،
واحتاراً للْمنَافع، وتَحماً ف الْبِياعاتِ، وذلكَ باب مضرة للْعامة، وعيب علَ الْۇلاة، فَامنَع من الاحتارِ، فَانَّ
نم نبِالْفَرِيقَي فحتُج ار لاعسادْل، وع ازِينوحاً: بِممعاً سيب عيالْب نلْيو .نْهم نَعم (ه عليه وآلهال صل)هال ولسر
.الْبائع والْمبتَاع، فَمن قَارف حرةً بعدَ نَهيِكَ اياه فَنَل وعاقب ف غَيرِ اسراف

7. The Lowest Class

(Fear) Allah and keep Allah in view in respect of the lowest class, consisting of those who have few
means: the poor, the destitute, the penniless and the disabled; because in this class are both the self-
contained needy and those who beg. Take care for the sake of Allah of His obligations towards them for
which He has made you responsible. Fix for them a share from the public funds and a share from the
crops of lands taken over as booty for Islam in every area, because in it the remote ones have the same
shares as the near ones. All these people are those whose rights have been placed in your charge.
Therefore, a luxurious life should not keep you away from them You cannot be excused for ignoring
small matters because you were deciding big problems. Consequently, do not be unmindful of them, nor
turn your face from them out of vanity.

هذِه نَّ ففا ،َنمالزو سوالْب لهاو تَاجِينحالْـمين واكسالْمو ميلَةَ لَهح لا الَّذِين نم َفْلالس قَةالطَّب ف هال هال ثُم
الطَّبقَة قَانعاً ومعتَراً، واحفَظْ له ما استَحفَظَكَ من حقّه فيهِم، واجعل لَهم قسماً من بيتِ مالكَ، وقسماً من غَلاتِ
،طَرب منْهشْغَلنَّكَ عي فَلا ،قَّهح يتعتُرقَدِ اس لكو ،َندلاالَّذِي ل ثْلم منْهم قْصلانَّ للَد، فاب لك ف ملاسالا افوص
مخَدَّكَ لَه رعتُص لاو ،منْهكَ عمه صتُشْخ فَلا .هِمالْم يرثْكَ الامحلا هالتَّاف يِيعبِتَض ذَرتُع نَّكَ لافَا

Take care of the affairs of those of them who do not approach you among those who are looked at with
contempt and whom people regard as low. Appoint for them some trusted people who are God-fearing
and humble. They should infrom you of these people's conditions. Then deal with them with a sense of
responsibility to Allah on the day you will meet Him, because of all the subjects these people are the
most deserving of equitable treatment, while for others also you should fulfil their rights so as to render
account to Allah.

ةالْخَشْي لها نقَتَكَ مكَ ثولئِغْ لافَفَر ،الِجالر هرقتَحونُ، ويالْع همتَقْتَح نمم منْهكَ ملَيا لصي لا نم ورمتَفَقَّدْ او
َلا جوحا ةيعالر نيب نم ءلانَّ هوفَا ،تَلْقَاه موي َالتَع هال َلذَارِ اعالاب يهِمف لماع ثُم ،مهورمكَ الَيا فَعرع، فَلْياضالتَّوو



لَيها هّقح ةدِيتَا ف َالتَع هال َلا ذِرعفَا لكو ،مرِهغَي نافِ منصالا.

Take care of the orphans and the aged who have no means (for livelihood) nor are they ready for
begging. This is heavy on the officers; in fact, every right is heavy. Allah lightens it for those who seek
the next world and so they endure (hardships) upon themselves and trust on the truthfulness of Allah's
promise to them. And fix a time for complainants wherein you make yourself free for them, and sit for
them in common audience and feel humble therein for the sake of Allah who created you. (On that
occasion) you should keep away your army and your assistants such as the guards and the police so
that anyone who like to speak may speak to you without fear, because I have heard the Messenger of
Allah (S) say in more than one place, "The people among whom the right of the weak is not secured
from the strong without fear will never achieve purity." Tolerate their awkwardness and inability to speak.
Keep away from you narrowness and haughtiness; Allah would, on this account, spread over you the
skirts of His mercy and assign the reward of His obedience for you. Whatever you give, give it joyfully,
but when you refuse, do it handsomely and with excuses.

لُّهك قالْحو ،يلثَق ةالْۇلا َلكَ عذلو ،هنَفْس لَةاسلْمل بنْصي لاو ،يلَةَ لَهح لا نمم نالس ف ِقَّةذَوِي الرو تْمالْي لهدْ اهتَعو
ثَقيل، وقَدْ يخَفّفُه اله علَ اقْوام طَلَبوا الْعاقبةَ فَصبروا انْفُسهم، ووثقُوا بِصدْقِ موعودِ اله لَهم. واجعل لذَوِي
منْهدُ عتُقعه الَّذِي خَلَقَكَ، ول يهف عاً، فَتَتَواضامساً علجم ملَه سلتَجكَ، وشَخْص يهف مِغُ لَهماً تُفَرسنْكَ قاتِ ماجالْح
قُول(عليه السلام) يهال ولسر تعمس ّنع، فَاتتَعم رغَي مهمّلَتكَ ممّلي َّتكَ، حطشُركَ واسرحا نانَكَ موعانْدَكَ وج
نَحو ،الْعو منْهم قالْخُر لتَماح ع". ثُمتتَعم رغَي ِالْقَوِي نم قُّها حيهيفِ فعلضخَذُ لوي ةٌ لاما تُقَدَّس ن: "لَنطورِ مغَي ف
نَعاميئاً، ونه تطَيعا ام طعاو ،هتطَاع ابلَكَ ثَو وجِبيو ،هتمحر نَافككَ اذلكَ بلَيع هال طسبي ،نَفالاو يقنْكَ الضع
. ف اجمال واعذَار

Then there are certain matters which you cannot avoid performing yourself. For example, replying to
your officers when your secretaries are unable to do so, or disposing of the complaints of the people
when your assistants shirk them. Finish every day the work meant for it, because every day has its own
work. Keep for yourself the better and greater portion of these periods for the worship of Allah, although
all these items are for Allah provided the intention is pure and the subjects prosper thereby.

ثُم امور من امورِكَ لا بدَّ لَكَ من مباشَرتها: منْها اجابةُ عمالكَ بِما يعيا عنْه كتَّابكَ، ومنْها اصدَار حاجاتِ النَّاسِ عنْدَ
ورودِها علَيكَ مما تَحرج بِه صدُور اعوانكَ. وامضِ لل يوم عملَه، فانَّ لل يوم ما فيه، واجعل لنَفْسكَ فيما بينَكَ
وبين اله تعال افْضل تلْكَ الْمواقيتِ، واجزل تلْكَ الاقْسام، وانْ كانَت كلُّها له اذَا صلَحت فيها النّيةُ، وسلمت منْها
.الرعيةُ

Communion with Allah

The particular thing by which you should purify your religion for Allah should be the fulfilment of those



obligations which are especially for Him. Therefore, devote to Allah some of your physical activity during
the night and the day, and whatever (worship) you perform for seeking nearness to Allah should be
complete, without defect or deficiency, whatsoever physical exertion it may involve. When you lead the
prayers for the people, then do not scare them away from it (by prolonging it) nor waste it (by making it
too short), because among the people there are the sick as well as those who have needs of their own.
When the Messenger of Allah (S) sent me to Yemen I enquired how I should offer prayers with them and
he replied, "Say the prayers as the weakest of them would say, and be compassionate to the believers."

ولْين ف خَاصة ما تُخْلص له بِه دِينَكَ: اقَامةُ فَرائضه الَّت ه لَه خَاصةً، فَاعط اله من بدَنكَ ف لَيلكَ ونَهارِكَ،
.ووفِ ما تَقَربت بِه الَ اله من ذلكَ كاملا غَير مثْلُوم ولا منْقُوص، بالغاً من بدَنكَ ما بلَغَ

لْتاقَدْ سةُ. واجالْح لَهلَّةُ والْع بِه نالنَّاسِ م نَّ فِعاً، فَايضم لانَفّرِاً وم ونَنَت لنَّاسِ، فَلاكَ لتصلا ف تذَا قُماو
نكو ،هِمفعضا ةلاصك بِهِم لص" :؟ فَقَالبِهِم ّلصا فيك الَيمن َلا نهجو ينح (ه عليه وآلهال صل) هال ولسر
."بِالْمومنين رحيماً

On the behaviour and action of a Ruler

Then, do not keep yourself secluded from the people for a long time, because the seclusion of those in
authority from the subjects is a kind of narrow-sightedness and causes ignorance about their affairs.
Seclusion from them also prevents them from the knowledge of those things which they do not know and
as a result they begin to regard big matters as small and small matters as big, good matters as bad and
bad matters as good, while the truth becomes confused with falsehood. After all, a governor is a human
being and cannot have knowledge of things which people keep hidden from him.

واما بعدَ هذا، فَلا تُطَوِلَن احتجابكَ عن رعيتكَ، فَانَّ احتجاب الْۇلاة عن الرعية شُعبةٌ من الضيق، وقلَّةُ علْم بِالامورِ،
نسحيو ،نسالْح حقْبيو ،يرغالص ظَمعيو ،بِيرْال مندَهع غُرصفَي وا دۇنَهبتَجا احم لْمع منْهع قْطَعي منْهم ابجتحالاو
،الْقَبِيح، ويشَاب الْحق بِالْباطل، وانَّما الْوال بشَر لا يعرِف ما تَوارى عنْه النَّاس بِه من الامورِ

There are no marks on the face of truth to differentiate its various expressions from falsehood. Then you
can be one of two kinds of men. Either you may be generous in granting rights - and then why this
hiding in spite of (your) discharging the obligations and good acts that you perform? Or you are a victim
of stinginess; in that case people will soon give up asking you since they will lose hope of generous
treatment from you. In spite of that there are many needs of the people towards you which do not involve
any hardship on you, such as the complaint against oppression or the request for justice in a matter.

ولَيست علَ الْحق سمات تُعرف بِها ضروب الصدْقِ من الْذِبِ، وانَّما انْت احدُ رجلَين: اما امرو سخَت نَفْسكَ



بِالْبذْلِ ف الْحق، فَفيم احتجابكَ من واجِبِ حق تُعطيه، او فعل كرِيم تُسدِيه، او مبتَلَ بِالْمنع، فَما اسرعَ كف النَّاسِ
وة، امظْلم اةَش نكَ، ملَيع يهونَةَ فوم كَ [مـ] ما لالَياتِ النَّاسِ ااجح ثَركنَّ اا عكَ! مذْلب نوا ميِسذَا اكَ الَتاسم نع
.طَلَبِ انْصاف ف معاملَة

Further, a governor has favourites and people of easy access to him. They misappropriate things, are
high-handed and do not observe justice in matters. You should destroy the root of evil in the people by
cutting away the causes of these defects. Do not make any land grants to your hangers on or
supporters. They should not expect from you the possession of land which may cause harm to adjoining
people over the question of irrigation or common services whose burden the grantees place on others. In
this way, the benefit will be rather theirs than yours, and the blame will lie on you in this world and the
next.

ثُم انَّ للْوال خَاصةً وبِطَانَةً، فيهِم استىثَار وتَطَاۇل، وقلَّةُ انْصاف ف معاملَة، فَاحسم مادةَ اولئكَ بِقَطْع اسبابِ تلْكَ
نا ميهلي نبِم رقْدَة، تَضقَادِ عتاع نْكَ فم نعطْمي لايعةً، وكَ قَطتامحكَ ويتاشح ند محلا نعتُقْط لاالِ، ووحالا
النَّاسِ، ف شرب او عمل مشْتَرك، يحملُونَ موونَتَه علَ غَيرِهم، فَيونَ مهنَا ذلكَ لَهم دونَكَ، وعيبه علَيكَ ف الدُّنْيا
ةرخالاو.

Allow rights to whomsoever it is due, whether near you or far from you. In this matter, you should be
enduring and watchful even though it may involve your relations and favourites, and keep in view the
reward of that which appears burdensome on you because its reward is handsome.

،قَعو ثيكَ حتكَ خَاصتابقَر نكَ معاً ذلاقباً، وتَسحابِراً مكَ صذل ف نكيدِ، وعالْبالْقَرِيبِ و نم هلَزِم نم قالْح لْزِماو
.وابتَغ عاقبتَه بِما يثْقُل علَيكَ منْه، فَانَّ مغَبةَ ذلكَ محمودةٌ

If the subjects suspect you of high-handedness, explain to them your position openly and remove their
suspicion with your explanation, because this would mean exercise for your soul and consideration to
the subjects while this explanation will secure your aim of keeping them firm in truth.

وانْ ظَنَّتِ الرعيةُ بِكَ حيفاً، فَاصحر لَهم بِعذْرِكَ، واعدِل عنكَ ظُنُونَهم بِاصحارِكَ، فَانَّ ف ذلكَ رِياضةً منْكَ لنَفْسكَ،
قالْح َلع هِمتَقْوِيم نتَكَ ماجيه حلُغُ فذَاراً تَبعا كَ، وتيعرِفْقاً بِرو.

Do not reject peace to which your enemy may call you and wherein there is the pleasure of Allah,
because peace brings rest to your army and relief from your worries and safety for your country. But
after peace there is great apprehension from the enemy because often the enemy offers peace to
benefit by your negligence. Therefore, be cautious and do not act by wishfulness in this matter.

ولا تَدْفَعن صلْحاً دعاكَ الَيه عدُو كَ له فيه رِض، فانَّ ف الصلْح دعةً لجنُودِكَ، وراحةً من همومكَ، وامناً لبِلادِكَ،



نسكَ حذل ف اتَّهِمو ،مزفَخُذْ بِالْح ،تَغَفَّليل با قَارمبر دُونَّ الْعفَا ،هلْحدَ صعِكِ بدُوع نذَرِ مالْح لك ذَرالْح نَلو
الظَّن.

If you conclude an agreement between yourself and your enemy or enter into a pledge with him then
fulfil your agreement and discharge your pledge faithfully. Place yourself as a shield against whatever
you have pledged because among the obligations of Allah there is nothing on which people are more
strongly united despite the difference of their ideas and variation of their views than respect for fulfiling
pledges.

Besides Muslims, even unbelievers have abided by agreements because they realized the dangers
which would come in the wake of violation (thereof). Therefore, do not deceive your enemy, because no
one can offend Allah save the ignorant and the wicked. Allah made His agreement and pledged the sign
of security which He has spread over His creatures through His mercy and an asylum in which they stay
in His protection and seek the benefit of nearness to Him. Therefore, there should be no deceit, cunning
or duplicity in it.

وانْ عقَدْت بينَكَ وبين عدُو لَكَ عقْدَةً، او الْبستَه منْكَ ذِمةً، فَحطْ عهدَكَ بِالْوفَاء، وارعَ ذِمتَكَ بِالامانَة، واجعل نَفْسكَ
جنَّةً دونَ ما عطَيت، فَانَّه لَيس من فَرائضِ اله عزوجل شَء النَّاس اشدُّ علَيه اجتماعاً، مع تَفْرِيق اهوائهِم، وتَشْتيتِ
آرائهِم، من تَعظيم الْوفَاء بِالْعهودِ، وقَدْ لَزِم ذلكَ الْمشْرِكونَ فيما بينَهم دونَ الْمسلمين لما استَوبلُوا من عواقبِ الْغَدْرِ،
دَههع هال لعقَدْ جو .شَق لاهج لاا هال َلع تَرِىءجي لا نَّهكَ، فَادُوع لَنتَخْت لادِكَ، وهعب نيستَخ لاكَ، وتنَّ بِذِمتَغْدِر فَلا
لاةَ، ودَالَسم لاو غَالدا فَلا ،ارِهجِو َلونَ ايضتَفسي،هتنَعم َلنُونَ اسرِيماً يحو ،هتمحادِ بِربالْع نيب اهفْضناً اما تَهذِمو
يهدَاعَ فخ،

Do not enter into an agreement which may admit of different interpretations and do not change the
interpretation of vague words after the conclusion and confirmation (of the agreement). If an agreement
of Allah involves you in hardship do not seek its repudiation without justification, because the bearing of
hardships through which you expect relief and a handsome result is better than a violation whose
consequence you fear, and that you fear that you will be called upon by Allah to account for it and you
will not be able to seek forgiveness for it in this world or the next.

ولا تَعقدْ عقْداً تَجوزُ فيه الْعلَل، ولا تُعوِلَن علَ لَحن القَول بعدَ التَّاكيدِ والتَّوثقَة، ولا يدْعونَّكَ ضيق امر لَزِمكَ فيه عهدُ
،تَهتَبِع غَدْر تَخَاف نم رخَي ،هتباقع لفَضو هاجرو انْفجيق تَرض َلكَ عربفَإنَّ ص ،قرِ الْحبِغَي هاخسطَلَبِ انْف َلا ،هال
.وانْ تُحيطَ بِكَ من اله فيه طَلبةٌ، لاتَستَقيل فيها دنْياكَ ولا آخرتَكَ

You should avoid shedding blood without justification, because nothing is more inviting of Divine
retribution, greater in (evil) consequence, and more effective in the decline of prosperity and cutting short
of life than the shedding of blood without justification. On the Day of Judgement Allah the Glorified,
would commence giving His judgement among the people with the cases of bloodshed committed by



them.

Therefore, do not strengthen your authority by shedding prohibited blood because this will weaken and
lower the authority, moreover destroy it and shift it. You cannot offer any excuse before Allah or before
me for wilful killing because there must be the question or revenge in it. If you are involved in it by error
and you exceed in the use of your whip or sword or hand in inflicting punishment, as sometimes even a
blow by the fist or a smaller stroke causes death, then the haughtiness of your authority should not
prevent you from paying the blood price to the successors of the killed person.

اياكَ والدَّماء وسفْها بِغَيرِ حلّها، فَانَّه لَيس شَء ادع لنقْمة، ولا اعظَم لتَبِعة، ولا احرى بِزوالِ نعمة، وانْقطَاع مدَّة،
نِيتُقَو فَلا ،امةيالْق موي اءالدِّم نوا مَافما تَسيادِ، فبالْع نيب مبِالْح تَدِىءبم انَهحبس هالا، وهّقرِ حبِغَي اءفْكِ الدِّمس نم
قَتْل نْدِي فع لاو هنْدَ اللَكَ ع ذْرع لاو ،نْقُلُهيو يِلُه سلْطَانَكَ بِسفْكِ دم حرام، فَانَّ ذلكَ مما يضعفُه ويوهنُه، بل يز
الْعمدِ، لانَّ فيه قَود الْبدَنِ، وانِ ابتُليت بِخَطَإ وافْرطَ علَيكَ سوطُكَ او سيفُكَ او يدُكَ بِعقُوبة، فَانَّ ف الْوكزة فَما فَوقَها
مقَّهقْتُول حالْم اءيلوا َلا ِيدنْ تُوا نكَ علْطَانةُ سبِكَ نَخْو نحتَطْم قْتَلَةً، فَلام.

You should avoid self-admiration, having reliance in what appears good in yourself and love of
exaggerated praise because this is one of the most reliable opportunities for Satan to obliterate the good
deeds of the virtuous.

،هنَفْس طَانِ فصِ الشَّيفُر ثَقوا نكَ منَّ ذلفَا ،اءطْرالا بحا، ونْهكَ مجِبعا يقَةَ بِمّالثكَ، وبِنَفْس ابجعالااكَ وياو
يننسحانِ الْـمسحا نونُ ما يم قحمـيل.

Avoid showing (the existence of) obligation on your subjects for having done good to them or praising
your own actions or making promises and then breaking them, because showing (the existence of)
obligation destroys good, self-praise takes away the light of truth, and breaking promises earns the
hatred of Allah and of the people. Allah, the Glorified, says:

Most hateful is it unto Allah that you say what you (yourselves) do (it) not. (Qur'an, 61:3)

لطبي ننَّ الْمكَ، فَادَكَ بِخُلْفعوم فَتُتْبِع مدَهنْ تَعا وكَ، العف نانَ مما كيدَ فيوِ التَّزكَ، اانسحكَ بِاتيعر َلع نالْماكَ وياو
الاحسانَ، والتَّزيدَ يذْهب بِنُورِ الْحق، والخُلْف يوجِب الْمقْت عنْدَاله والنَّاسِ، قَال اله سبحانه: (كبر مقْتاً عنْدَ اله انْ
.(تَقُولُوا ما لا تَفْعلُونَ

Avoid haste in matters before their time, slowness at their proper time, insistence on them when the
propriety of action is not known or weakens when it becomes clear. Assign every matter its proper place
and do every job at the appropriate time.

و إياكَ والْعجلَةَ بِالامورِ قَبل اوانها، اوِ التَّساقُطَ فيها عنْدَ امانها، اوِ الَّلجاجةَ فيها اذا تَنَرت، اوِ الْوهن عنْها إذَا



هعقول ممع لك عقواو ،هعضور مما لك عفَض ،تحضتَواس.

Do not appropriate to yourself that in which the people have an equal share, nor be regardless of
matters which have come to light with the excuse that you are accountable for others. Shortly, the
curtains of all matters will be raised from your view and you will be required to render redress to the
oppressed. Have control over (your) sense of prestige, any outburst of anger, the might of your arm and
the sharpness of your tongue. Guard against all this by avoiding haste and by delaying severe action till
your anger subsides and you regain your self-control. You cannot withhold yourself from this unless you
bear in mind that you have to return to Allah.

وإياكَ والاستىثَار بِما النَّاس فيه اسوةٌ، والتَّغَابِ عما تُعنَ بِه مما قَدْ وضح للْعيونِ، فَانَّه ماخُوذٌ منْكَ لغَيرِكَ، وعما
بغَردِكَ، وةَ يطْوسدِّكَ، وةَ حروسكَ، ونْفةَ ايمكْ حلام ،ظْلُوملْمنْكَ لم فنْتَصيورِ، وُمةُ الايغْطنْكَ اع فشْقَلَيل تَن
لسانكَ، واحتَرِس من كل ذلكَ بِفِ الْبادِرة، وتَاخيرِ السطْوة، حتَّ يسن غَضبكَ فَتَملكَ الاخْتيار، ولَن تَحم ذلكَ
.من نَفْسكَ حتَّ تُثر همومكَ بِذِكرِ الْمعادِ الَ ربِكَ

It is necessary for you to recall how matters went with those who preceded you, be it a government or a
great tradition or a precedent of our Prophet (may Allah bless him and his descendants) or the obligatory
commands contained in the Book of Allah. Then you should follow them as you have seen us acting
upon them and should exert yourself in following that I have enjoined upon you in this document in which
I have exhausted my pleas on you, so that if your heart advances towards its passions you may have no
plea in its support.

None will protect from evil or grant success for good but Allah, the Exalted. Among the matters that
Messenger of Allah, peace be on him, enjoined on me in his testament were the exhortation to prayer
and zakat and (taking care of) the slaves. With that I end my document to you, and there is no strength
or power but with Allah, the All-mighty.

والْواجِب علَيكَ انْ تَتَذَكر ما مض لمن تَقَدَّمكَ: من حومة عادِلَة، او سنَّة فَاضلَة، او اثَر عن نَبِيِنَا(صل اله عليه
كَ فلَيا هِدْتا عم اعبّات كَ فنَفْستَهِدَ لتَجا، ويهف لْنَا بِهما عمم دْتا شَاهبِم فَتَقْتَدِي ،هتَابِ الك ة ففَرِيضووآله) ا
نم مصعي ا، فَلَناهوه َلكَ انَفْس عرنْدَ تَسلَّةٌ عونَ لَكَ عَت لايكَ، للَيع نَفْسل ةجالْح نم بِه ثَقْتتَواسدِي هذَا، وعه
لاةالص َلتَحضيضاً ع اهايصو (عليه السلام) ف ولُهسر هدَ إلما عيانَ فقَدْ كو .التَع هال رِ إلالْخَيل قّفوي لاو وءالس
يمظالع هبِال ةَ إلاقُو لاهِدَ، وا علَكَ م مخْتكَ افَبِذَل ،مُانميا تَلا ممو اةكالزو.

I ask Allah through the vastness of His mercy and the greatness of His power of giving a good inclination
that He may prompt me and you to advance a clear plea before Him and His creatures in a manner that
may attract His pleasure along with handsome praise among the people, good effect in the country, an
increase in prosperity and a hightening of honour; and that He may allow me and you to die a death of
virtue and martyrdom. Surely, we have to return to Him. Peace be on the Messenger of Allah - may



Allah shower His blessings and plentiful salutations on him and his pure and chaste descendants; and
that is an end to the matter.

َلع ةقَامالا نم اهرِض ا فيهماكَ لياو قَنّفونْ ية، اغْبر لك طَاءعا َلع هتقُدْر يمظعو ،هتمحر ةعبِس هال لاسنَا ااو
،ةامرْيفِ العتَضو ،ةمعّالن امتَمدِ، ولاالْب ثَرِ فالا يلمجادِ، وبالْع ف الثَّنَاء نسح عم ،هخَلْق َلاو هلَيا حاضذْرِ الْوالْع
ِبينالطَّي هآل و هلَيع هال َّلص .ً هولِ السر َلع ملاالسونَ، وباغر هلَينَّا اا ،ةادالشَّهو ةادعلَكَ بالسو ل مخْتنْ ياو
لامالسثيراً. وليماً كتَس لَّمس و رينالطّاه.

1. This document, which deserves to be called the constitution of Islamic polity, was prepared by the person who was the
greatest scholar of Divine law and acted upon it more than anyone else. From the study of Amir al-mu 'minin's way of
governance in these pages it can be concluded that his aim was only the enforcement of Divine law and the improvement
of social conditions, and not to disrupt public security or to fill treasures by plunder, or to strive to extend the country's
boundaries by fair means or foul. Worldly governments generally adopt such constitutions which cater to their utmost
benefit and try to change every law which is against that aim or is injurious for their objective. But every article of this
constitution serves as a custodian of common interests and protector of collective organization. Its enforcement has no
touch of selfishness or any iota of self- interest. It contains such basic principles of the fulfilment of Allah's obligations, the
protection of human rights without distinction of religion or community, the care of the destitute and the poor and the
provision of succour to the low and the down-trodden from which full guidance can be had for the propagation of right and
justice, the establishment of peace and security, and the prosperity and well-being of the people.
Amir al-mu'minin wrote this instrument for Malik ibn al-Harith al- Ashtar, when he was appointed the Governor of Egypt in
38 A. H. Malik al-Ashtar was one of the chief companions of Amir al-mu'minin. He had shown great endurance and
steadfastness and perfect confidence and trust in Amir al-mu'minin. He had attained the utmost nearness and attachment
to him by moulding his conduct and character after the conduct and character of Amir al-mu'minin. This can be gauged by
Amir al-mu'minin's words: "Malik was to me as I was to the Messenger of Allah." (lbn Abi'l-Hadid, vol.15, p.98;al-A`lam,
vol.6, p.131). Malik al-Ashtar too, actuated by self- less feelings of service, took a very active part in military encounters
and proved himself to be Amir al-mu'minin's arm in all battles and encounters. He showed such feats of courage and daring
that his bravery was acknowledged throughout Arabia. Along with this bravery he was also conspicuous in endurance and
forebearing. In this connection, Warram ibn Abi Firas an-Nakha`i has written that once Malik was passing through the
market of Kufah with the dress and turban made of gunny-cloth when a shopkeeper finding him in this condition and
clothing, he threw some rotten leaves upon him, but he did not at all mind this dirty behaviour, nor did he even look at him.
Rather, he quietly stepped forward. Then someone said to this shopkeeper, "Do you know to whom you have been so
insolent?" He replied that he did not know who he was, whereupon he said that it was Malik al-Ashtar, the companion of
Amir al-mu'minin. Hearing this, he lost his senses and at once ran behind him to seek pardon for this insolence and
humiliating ti!'tment. While in his search he reached a mosque where Malik was offering prayers. When he finished the
prayers this man went forward and fell on his feet and begged pardon with great pertinacity and weeping. Malik raised the
man's beard up and said, "By Allah, I have come to the mosque to pray to Allah to forgive you. I myself had pardoned you
that very moment, and I hope Allah too will pardon you." (Tanbihu 'l-khawatir wa nuzhatu 'n-nawazir, vol.1, p.2;al-Bihar,
vol.42, p.157). This is the forgiveness and tolerance of a warrior at who name courage trembled, and whose
swordsmanship was acknowledged by the brave men of Arabia. And this is the real sign of bravery that a man should
exercise self-control during bitterness of anger and rage and endure hardships with patience and calmness. In this
connection, Amir al-mu'minin's saying is that, "The bravest of men is he who over-powers his passions."
However, besides these characteristics and qualities, he had a perfect aptitude for organization and administration. Thus,
when the `Uthmani (al-`Uthmaniyyah) party began to spread the germs of destruction in Egypt and tried to upset the law
and order of the country by mischief and revolt then Amir al-mu'minin removed Muhammad ibn Abi Bakr from the govern-
ship and decided to appoint Malik al-Ashtar in his place, although at that time he was posted as the Governor of Nasibin.
However, Amir al-mu' minin sent him word that he should name someone as his deputy and come to Amir al-mu'minin. On



receipt of this order Malik al-Ashtar appointed Shabib ibn `Amir al-Azdi in his place and himself came to Amir al-mu'minin.
Amir al- mu'minin gave him a warrant of appointment and sent him off to Egypt, and also sent a written order to Egyptians
to obey him. When Mu`awiyah got the news of Malik al-Ashtar's appointment through his spies he was perplexed because
he had promised `Amr ibn al-`As that he would give him the govern- ship of Egypt in reward of his services and he had
hoped that `Amr ibn al-`As would easily defeat Muhammad ibn Abi Bakr and wrest the power from him, but could not
imagine conquering Egypt by defeating Malik al-Ashtar. He therefore decided to do away with him before he took over the
charge. For this he arranged with a landlord of the city of al-`Arish (or al-Qulzum) that when Malik passed through al-
`Arish on his way to Egypt he should kill him by some device or other and in reward for this the revenue of his estate would
be written off. So, when Malik al-Ashtar reached al-`Arish with retinue and force the chief of al-`Arish gave him a good
ovation and insisted on having Malik as his guest. Malik agreed and stayed at his place. When he finished the meal the
host gave him some syrup of honey to drink in which he had mixed with poison. Soon after drinking it the poison began to
show its effect and before the eyes of everyone this great warrior known for his swordsmanship and for putting the rows of
the enemy to flight calmly went into the embrace of death.
When Mu`awiyah got news of his success of this device he was overjoyed and shouted in merriment, "Oh, honey is also an
army of Allah", and then said during a speech:
`Ali ibn Abi Talib had two right hand men. One was chopped off on the day of Siffin and he was `Ammar ibn Yasir, and the
second has been severed now and he is Malik al-Ashtar.
But when the news of Malik's assassination reached Amir al-mu'minin, he was highly grieved and sorrowful, then he said:
Malik! Who is Malik? If Malik was a stone, he was hard and solid; if he was a rock, he was a great rock which had no
parallel. It seems his death has made me also lifeless. I swear by Allah that his death made the Syrians joyous and insulted
the Iraqis.
Then he continued:
Women have become barren to give birth to such as Malik. (at-Tabari, vol.1, pp.3392-3395; Ibn al-Athir, vol.3, pp.352-353;
al-Ya`qubi, vol.2, p.194; al-Isti`ab, vol.3, p.1366; Ibn Abi'l-Hadid, vol.6, pp. 74-77; Ibn Kathir, vol.7, pp.313-314; Abu'l-
Fida', vol.1, p.179)

Letter 54: To Talhah and az-Zubayr

To Talhah and az-Zubayr (through `Imran ibn al-Husayn al-Khuza`i) 1

Abu Ja`far al-Iskafi has mentioned this in his "Kitab al-maqamat" on the excellent qualities (manaqib) of
Amir al-mu'minin (peace be upon him).

(ومن كتاب كتبه (عليه السلام

طلحة والزبير، مع عمران بن الحصين الخزاع إل

وقد ذكره أبو جعفر الاساف ف كتاب المقامات ف مناقب أمير المؤمنين عليه السلام



Now, both of you know, although you conceal it, that I did not approach the people till they approached
me, and I did not ask them to swear allegiance to me till they themselves swore allegiance to me, and
both of you were among those who approached me and swore me allegiance. Certainly, the common
people did not swear me allegiance under any force put on them or for any money given to them.

If you two swore allegiance to me obediently, come back and offer repentance to Allah soon, but if you
swore allegiance to me reluctantly, you have certainly given me cause for action, by showing your
obedience and concealing your disobedience. 2 By my life, you were not more entitled than other
Muhajirun to conceal and hide the matter. Your refusing allegiance before entering into it would have
been easier than getting out of it after having accepted it.

نادرا نما ممَّناو ،ونعايب َّتح مهايِعبا لَمو ،ونادرا َّتح رِدِ النَّاسا لَم ّنتُما، اتَمنْ كاتُما، وملدُ، فَقَدْ ععا بما
وبايعن، وانَّ العامةَ لَم تُبايِعن لسلْطَان غَاصب، ولا لعرض حاضر، فَانْ كنْتُما بايعتُمان طَائعين، فارجِعا وتُوبا
الَ اله من قَرِيب، وانْ كنْتُما بايعتُمان كارِهين، فَقَدْ جعلْتُما ل علَيما السبِيل بِاظْهارِكما الطَّاعةَ، واسرارِكما
الْمعصيةَ، ولَعمرِي ما كنْتُما بِاحق الْمهاجِرِين بِالتَّقية والْتْمانِ، وانَّ دفْعما هذَا الاَمر من قَبل انْ تَدْخُلا فيه، كانَ
ا بِهمارِكقْردَ اعب ،نْها ممِوجخُر نا مملَيع عسوا.

You have indicated that I killed `Uthman; then let someone from among the people of Medina who
supported neither me nor you decide the matter between me and you. Then one of us shall face (the
command of law) according to (their) involvement. You should give up your way now, O you two elderly
men, when the great question before you is only one of shame, before you face the question of shame
coupled with the Hell-fire; and that is an end to the matter.

وقَدْ زَعمتُما انّ قَتَلْت عثْمانَ، فَبين وبينَما من تَخَلَّف عنّ وعنْما من اهل الْمدِينَة، ثُم يلْزم كل امرِىء بقَدْرِ ما
ملاالس،النَّارو ارالْع عتَمجنْ يا لقَب نم ،ارا الْعمرِكما ظَمعنَ انَّ الاا، فَامِيار نخَانِ عا الشَّيهيا اجِعفَار .لتَماح.

1. `Imran ibn al-Husayn al-Khuza`i was a high ranking companion distinguished in learning and achievements and very
cautious in relating traditions. He accepted Islam in the year of Khaybar and participated in jihad with the Prophet. Was
honoured with the judicial position at Kufah and died at Basrah in 52 A.H.
One of the genuine traditions related by `Imran ibn al-Husayn about Amir al-mu'minin is:
The Messenger of Allah raised and sent an army under the command of `Ali ibn Abi Talib. From the khums (one-fifth)
received by him `Ali set aside a slave girl for himself. This was distasteful to some of his men and four of them decided to
complain of this to the Prophet (S). On their return they approached the Prophet, and one of them stood up and said: "O'
Messenger of Allah! Do you not see that `Ali did so and so?" The Prophet turned away his face from him. Another man
stood up and made the same complaint and the Prophet turned away his face from him. Still another man stood up and
repeated what his two colleagues had said and met the same reaction. Then the fourth man stood up and spoke like his
predecessors. The Prophet (S) then turned to them with signs of anger on his face and said: "What do you want me to do to
`Ali? (repeating thrice). Surely, `Ali is from me and I am from him, and after me he is the Master of all the believers." (al-
Jami` as -sahih, at-Tirmidhi,vol.5,p.632; al-Musnad, Abmad ibn Hanbal, vol.4, pp.437-438; al-Musnad, Abu Dawud at-
Tayalisi, p.111;al-Mustadrak, al-Hakim, vol.3, pp.110-111; Hilyah al-awliya', Abu Nu`aym, vol.6, p.294; Tarikh al-Islam,
adh- Dhahabi, vol.2, p.196; at-Tarikh, Ibn Kathir, vol.7, p.345; Usd al- ghabah, Ibn al-Athir, vol.4, p.27, al-Isabah, Ibn



Hajar, vol.2, p.509)
2. That is you are men of riches and means having a large tribe and community. What is the need to you to do for this
double dealing of concealing the real feelings of the heart, showing obedience and swearing allegiance loathsomely and
unwillingly? Of course, if someone else, who was weak and helpless, said that he was obliged to swear allegiance, his point
could be accepted to some extent. But when no one else has expressed his helplessness in the matter, why did this
helplessness befall you so that you now regard your swearing of allegiance to be the result of your helplessness.

Letter 55: To Mu`awiyah

(ومن كتاب له (عليه السلام

إل معاوية

Now, Allah, the Glorified, has made this world for what is to come hereafter, and put its inhabitants to
trial as to which of you is good in action, and we have not been created for this world, nor ordered to
strive for it, but we have been made to stay in it to stand trial therein. So, Allah has tried me with you and
tried you with me. He has therefore made either of us a plea for the other.

اما بعدُ، فَانَّ اله سبحانَه قَدْ جعل الدُّنْيا لما بعدَها، وابتَلَ فيها اهلَها، ليعلَم ايهم احسن عملا، ولَسنَا للدُّنْيا خُلقْنَا،
،ولا بِالسع فيها امرنَا، وانَّما ۇضعنَا فيها لنُبتَلَ بِها، وقَدِ ابتَلان اله بِكَ وابتَلاكَ بِ: فَجعل احدَنَا حجةً علَ الاخَرِ

Now, you have leapt on the world by a wrong interpretation of the Qur'an, and wanted me to account for
what neither my hand nor tongue was responsible, but you and the Syrians put the blame on me, and
your scholar incited against me the ignorant and one who is standing incited the one who is sitting. You
should fear Allah about yourself and not allow Satan to lead you. Turn your face towards the next world
because that is our path and your path, and fear that Allah may not entangle you in any sudden infliction
which may destroy the root as well as cut away the branches. I swear to you by Allah an oath which will
not be broken that if destiny brings me and you together I shall steadfastly hold before you

until Allah judges between us, and He is the Best of the judges. (Qur'an, 7:87)

لَّباو ،ِب الشَّام لهوا نْتا تَهيصعو ،انسل لادِي وي نتَج ا لَمبِم تَنآنِ، فَطَلَبالْقُر وِيلتَاا بطَلَبِ الدُّنْي َلع تدَوفَع
ِكَ، فَههجو ةرخالا َلا رِفاصكَ، واديطَانَ قالشَّي نَازِعكَ، ونَفْس ف هال فَاتَّق .مدَكقَاع ممقَائو ،مَلاهج ممالع
رةً غَييلا هلَكَ بِال ولا ّنفَا ،الدَّابِر تَقْطَعو ،لصالا سة تَمقَارِع اجِلبِع نْهم هكَ اليبصنْ يا ذَراحطَرِيقُكَ. وطَرِيقُنَا و
ينماكالْح رخَي وهنَنَا ويب هال محي َّتكَ( حتاحبِب زَالا قْدَارِ لاالا عامواكَ جياو تْنعمج نة، لَئفَاجِر).



Letter 56: Instructions to Shuray bin Hani

Instructions to Shuray bin Hani when he was appointed as the commanding officer of the vanguard of his
army, which was marching towards Syria.

When Amir al-mu'minin placed Shurayh ibn Hani (al-Madhhiji) at the head of the vanguard preceding
towards Syria, he issued this document of instruction to him:

ومن كلام وص به شريح بن هانء

لما جعله عل مقدمته إل الشام

Fear Allah every morning and evening and remain apprehensive about yourself of this deceitful world
and do not regard it safe in any case. Know that if for fear of some evil you do not refrain yourself from
things which you love, then passions will fling you into a lot of harm. Therefore, be for yourself a refrainer
and protector, and for your anger a suppressor and killer.

اتَّق اله ف كل صباح ومساء، وخَف علَ نَفْسكَ الدُّنْيا الْغَرور، ولا تَامنْها علَ حال، واعلَم انَّكَ انْ لَم تَردعْ نَفْسكَ
عن كثير مما تُحب، مخَافَةَ مروهه، سمت بِكَ الاهواء الَ كثير من الضررِ. فَن لنَفْسكَ مانعاً رادِعاً، ولنَزوتكَ عنْدَ
.الْحفيظَة واقماً قَامعاً

Letter 57: To the people of Kufah at the time of
his march from Medina to Basrah

(ومن كتاب له (عليه السلام

إل أهل الوفة

عند مسيره من المدينة إل البصرة



Now, I have come out of my city either as an oppressor or as the oppressed, either as a rebel or one
against whom rebellion has been committed. In any case, to whomsoever this letter of mine reaches, I
appeal to him in the name of Allah that he should come to me and if I am in the right he should help me;
but if I am in the wrong then he should try to get me to the right according to his view.

لَغَهب نم هال رذَكأنا او .هلَياً عيغبا مماياً، واغا بماظْلُوماً، وا مماماً، وا ظَالمهذَا: ا ِيح نم تجخَر ّندُ، فَاعا بما
نتَبيئاً استَعسم نْتنْ كاو ،انَنناً أعسحم نْتنْ كفَا ،َلا ا نَفَرهذَا لَم ِتَابك.

Letter 58: Written to the people of various
localities deseribing what took place between
him and the people of Siffin

(ومن كتاب كتبه (عليه السلام

إل أهل الامصار يقتص فيه ما جرى بينه وبين أهل صفين

The whole thing began thus that we and the Syrians met in an encounter although we believe in one and
the same Allah and the same Prophet, and our message in Islam is the same. We did not want them to
add anything in the belief in Allah or in acknowledging His Messenger (Allah bless him and his
descendants) nor did they want us to add any such thing. In fact, there was complete unity except that
we differed on the question of `Uthman's blood while we were free of responsibility for it. We suggested
to them to appease the situation by calming the temporary irritation and pacifying the people till matters
settled down and stabilized when we would gain strength to put matters right.

دَةٌ، لااحو ملاسالا تَنَا فوعددٌ، واحنَا ونَبِيدٌ، واحنَا وبنَّ را رالظَّاهو ،الشَّام لها نم مالْقَونَا ونَّا الْتَقَيرِنَا اما دْءانَ بكو
يها اخْتَلَفْنَا فم لادٌ، ااحو رمتَزِيدُونَنَا، الاسي لاو ،(ه عليه وآلهال صل) هولسبِر دِيقالتَّصو هانِ باليمالا ف متَزِيدُهنَس
رمشْتَدَّ الاي َّتح ،ةامالْع ينتَسو ،ةرالنَّائ طْفَاءبِا موكُ الْيدْري ا لاا نُدَاوِ مالَوفَقُلْنَا: تَع !اءرب نْهم ننَحثْمانَ، وع مد نم
هعاضوم قالْح عضو َلى عفَنَقْو ،عمتَجسيو.

They however said that they would settle it by war. Thus, they refused our offer and consequently war
spread its wings and came to stay. Its flames rose and became strong. When the war had bitten us as



well as them and pierced its talons into us as well as them, they accepted what we had proposed to
them.

So, we agreed to what they suggested and hastened to meet their request. In this way, the plea became
clear to them and no excuse was left to them. Now, whoever among them adheres to this will be saved
by Allah from ruin, and whoever shows obstinacy and insistence (on wrong) is the reverser whose heart
has been blinded by Allah and evils will encircle his head.

،ماهياتْنَا وسرا ضفَلَم .شَتمحا وانُهيرن قَدَتوو ،دَتكرو برتِ الْحنَحج َّتا حوبفَا !ةراببِالْم نُدَاوِيه لفَقَالُوا: ب
ووضعت مخَالبها فينَا وفيهِم، اجابوا عنْدَ ذلكَ الَ الَّذي دعونَاهم الَيه، فَاجبنَاهم الَ ما دعوا، وسارعنَاهم الَ ما
،ةَلالْه نم هال نْقَذَهالَّذِي ا وفَه منْهكَ مذل َلع تَم نةُ. فَمذِرعالْم منْهم تانْقَطَعةُ، وجالْح هِملَيع انَتتَباس َّتوا، حطَلَب
هسار َلع ءوةُ السرائد تارصو ،قَلْبِه َلع هانَ الالَّذِي ر ساكالر وى فَهادتَمو لَج نمو.

Letter 59: To al-Aswad ibn Qutbah, the
Governor of Hulwan

(ومن كتاب له (عليه السلام

إل الاسود بن قُطْبةَ صاحب جند حلوان

Now, if the actions of a governor follow the passions he will be greatly hampered in justice. All the
people should be equal in right before you, because injustice cannot be a substitute for justice. Avoid
that thing the like of which you would not like for yourself. Exert yourself in what Allah has made
obligatory on you, hoping for His reward and fearing His chastisement.

سلَي نَّهفَا ،اءوس قالْح نْدَكَ فالنَّاسِ ع رما ندْلِ، فَلْيالْع نيراً مثكَ كذل هنَعم اهوه ذَا اخْتَلَفا النَّ الْودُ، فاعا بما
ف الْجورِ عوض من الْعدْلِ، فَاجتَنب ما تُنْر امثَالَه، وابتَذِل نَفْسكَ فيما افْتَرض اله علَيكَ، راجِياً ثوابه، ومتَخَوِفاً
هقَابع.

Know that this world is the place of trial. Whoever here wastes any hour of his time will repent it on the
Day of Judgement, and nothing can ever make you free of need of what is right. One of the rights on you
is that you should protect yourself (from sins) and look after the subjects to your best. The benefit that



will come to you from this will be greater than that which will accrue (to people) through you; and that is
an end to the matter.

نكَ عيغْني لَن نَّها،ةاميالْق موةً يرسح هلَيع غَتُهفَر انَتك لاةً ااعا سيها قَطُّ فهباحغْ صفْري ة لَميلب ارا دنَّ الدُّنْيا لَماعو
لفْضكَ اذل نكَ ملَيا لصنَّ الَّذِي يدِكَ، فَاهبِج ةيعالر َلع ابتسحالاكَ، وفْظُ نَفْسكَ حلَيع قالْح نمداً، وبا ءَش قالْح
ملاالسبِكَ، و لصالَّذِي ي نم.

Letter 60: To the officers through whose
jurisdiction the army passed

(ومن كتاب له (عليه السلام

الجيش ملَهالعمال الذين يطأ عم إل

From the servant of Allah `Ali, Amir al-mu'minin, to all the collectors of revenue and officers of the realm
through whose area the army passes.

.من عبدِ اله عل اميرِالْمؤمنين الَ من مر بِه الْجيش من جباة الْخَراج وعمالِ الْبِلادِ

Now, I have sent an army that will pass by you, if Allah wills. I have instructed them about what Allah
has made obligatory on them, namely that they should avoid molestation and avert harm. I hold myself
clear before you and those (unbelievers) who are under your protection from any annoyance committed
by the army except when one is compelled by hunger and there is no other way of satisfying it. If anyone
of them takes anything through force you should punish him. None of you should be foolish enough to
obstruct them or intervene in matters which we have allowed them by way of exception. I am myself
within the army. So, refer to me their high-handedness and any hardship which is caused by them and
which you cannot avert except through Allah and through me. I shall then avert it with the help of Allah, if
He so wills.

اما بعدُ، فَانّ قَدْ سيرت جنُوداً ه مارةٌ بِم انْ شَاء اله، وقَدْ اوصيتُهم بِما يجِب له علَيهِم من كفِ الاذَى، وصرفِ
الشَّذَى، وانَا ابرا الَيم والَ ذِمتم من معرة الْجيشِ، الا من جوعة الْمضطَرِ، لا يجِدُ عنْها مذْهباً إلَ شبعه.فَنَلُوا
،منْهم نَاهتَثْنَييما اسف مضِ لَهرالتَّعو ،هِمتادضم نع مائفَهس دِييفُّوا اكو ،هِمظُلْم نظُلْماً ع [ًئاشَي] منْهم لتَنَاو نم



،ِبو هبِال لاا هفْعيقُونَ دتُط لاو ،مرِهما نم مبغْلا يمم ماكرا عمو ،ممظَالم َلوا افَعشِ، فَاريرِ الْجظْها نينَا باو
هال نْ شَاءا ،هال ونَةعبِم هِرغَيا.

Letter 61: To Kumayl ibn Ziyad an-Nakha`i

To Kumayl ibn Ziyad an-Nakha`i, the Governor of Hit expressing displeasure on his inability to prevent
the enemy forces that passed through his area from marauding

(ومن كتاب له (عليه السلام

كميل بن زياد النخع إل

وهو عامله عل هيت، ينر عليه تركه دفع من يجتاز به من جيش العدو طالباً الغارة

Now, the neglecting by a man of what he has been made responsible for and doing what is to be done
by others is a manifest weakness and a ruinous sight. Certainly, your advance on the people of
Qarqisiya, and your leaving the arsenals over which we had set you, without anyone to protect them or
to repulse the enemy force, savoured of shattered thinking. In this way, you served like a bridge for the
enemy who came marauding on your allies while your arms were weak, you had no awe around you;
you could not prevent the enemy from advancing; you could not break his might; you could not defend
the people of your area and you could not discharge functions on behalf of your Imam.

اما بعدُ، فَانَّ تَضيِيع الْمرء ما ۇلّ، وتَلُّفَه ما كف، لَعجز حاضر، وراي متَبر، وانَّ تَعاطيكَ الْغَارةَ علَ اهل قرقيسيا،
ادرا نماً لجِسر تراعٌ. فَقَدْ صشَع ياا ـ لَرنْهع شيالْج دري لاا، وهنعمي نا مبِه سنَاكَ ـ لَيلَّيو كَ الَّتحالسيلَكَ مطتَعو
لاةً، وكشَو دُوعاسر لك لاةً، وثُغْر ٍادس لابِ، وانهِيبِ الْجم لابِ، وْنشَدِيدِ الْم ركَ، غَيائيلوا َلكَ عدَائعا نةَ مالْغَار
ميِرِها نز عجم لاو ،رِهصم لها نغْن عم.



Letter 62: To the people of Egypt sent through
Malik al-Ashtar when he was made the
Governor of that place

(ومن كتاب كتبه (عليه السلام

إل أهل مصر مع مالك الاشتر لما ولاه إمارتَها

Now, Allah the Glorified, deputed Muhammad (may Allah bless him and his descendants) as a warner
for all the worlds and a witness for all the prophets. When the Prophet expired, the Muslims quarrelled
about power after him. By Allah, it never occurred to me, and I never imagined, that after the Prophet the
Arabs would snatch away the caliphate from his Ahlul Bayt (the members of his house), nor that they
would take it away from me after him, but I suddenly noticed people surrounding the man to swear him
allegiance. 1

اما بعدُ، فَانَّ اله سبحانَه بعث محمداً(صل اله عليه وآله) نَذِيراً للْعالَمين، ومهيمناً علَ الْمرسلين. فلما
مض(صل اله عليه وآله) تنَازَعَ الْمسلمونَ الامر من بعدِه، فَواله ما كانَ يلْقَ ف روع، ولا يخْطُر بِبال، انَّ
لاا ناعا رفَم !دِهعب نم ّنع وهنَحم منَّها لاو ،هتيب لها نع (ه عليه وآلهال صل) دِهعب نم رمهذَا الا جعتُز برالْع
ونَهايِعبن يفُلا َلالنَّاسِ ع اليانْث،

I therefore withheld my hand till I saw that many people were reverting from Islam and trying to destroy
the religion of Muhammad (may Allah bless him and his descendants). I then feared that if I did not
protect Islam and its people and there occurred in it a breach or destruction, it would mean a greater
blow to me than the loss of power over you which was, in any case, to last for a few days of which
everything would pass away as the mirage passes away, or as the cloud scuds away. Therefore, in
these happenings I rose till wrong was destroyed and disappeared, and religion attained peace and
safety.

فَامست يدِي حتَّ رأيت راجِعةَ النَّاسِ قَدْ رجعت عن الاسلام، يدْعونَ الَ محق دِين محمد (صل اله عليه وآله)
فَخَشيت انْ لَم انْصرِ الاسلام اهلَه انْ ارى فيه ثَلْماً او هدْماً، تَونُ الْمصيبةُ بِه علَ اعظَم من فَوتِ وِلايتم الَّت انَّما
َّتدَاثِ ححلْكَ الات ف تضفَنَه ،ابحالس تَقَشَّعا يمك وا ،ابرالس ولزا يمانَ، كا كا منْهم ولزي ،لئام قَلايتَاعُ ام ه
نَهتَنَهو نَّ الدِّينااطْمو ،قزَهو لاطالْب زَاح.



A part of the same letter

:ومن هذا التاب

By Allah, if I had encountered them alone and they had been so numerous as to fill the earth to the brim,
I would not have worried or become perplexed. I am clear in myself and possess conviction from Allah
about their misguidance and my guidance. I am hopeful and expectant that I will meet Allah and get His
good reward.

But I am worried that foolish and wicked people will control the affairs of the entire community, with the
result that they will grab the funds of Allah as their own property and make His people slaves, 2 fight with
the virtuous, and ally with the sinful. Indeed, there is among them he who drank (wine) unlawfully 3 and
was whipped by way of punishment fixed by Islam, and there is he who did not accept Islam until he had
secured financial gain through it. 4

If this had not been so I would not have insisted on gathering you, reprehending you, mobilizing you and
urging you (for jihad) but if you refuse and show weakness I will leave you.

انّ واله لَو لَقيتُهم واحداً وهم طلاعُ الارضِ كلّها ما بالَيت ولا استَوحشْت، وانّ من ضلالهِم الَّذِي هم فيه والْهدَى
نَّنلاج، ور رنْتَظلَم ابِهثَو نسحلو ،شْتَاقلَم هال قَاءل َلا ّناو .ِبر نين مقيو نَفْس نة ميرصب للَع هلَينَا عالَّذِي ا
ينقالْفَاسباً، ورح ينحالالصو ،لاخَو هادبعو ،لاود هال الذُوا متَّخا، فَيهارفُجا وهاوفَهس ةمالا هذِه رما لنْ يا آس
َلع لَه خَتضر َّتح ملسي لَم نم منْهنَّ ماو ،ملاسالا دّاً فدَ حلجو ،امرالْح ميف الَّذِي قَدْ شَرِب منْهنَّ مباً، فَازح
تُمنَيوو تُميبذْ اا مُتكلَتَرو ،مرِيضتَحو معمجو ،ميبتَأنو ميبلتَا تثَركا اكَ مذل لاخُ، فَلَوائضالر ملاسالا.

Do you not see that the boundaries of your cities have diminished, your populated areas have been
conquered, your possessions have been snatched away and your cities and lands have been attacked?
May Allah have mercy on you, get up to fight your enemy and do not remain confined to the earth,
otherwise you will face oppression and suffer ignominy and your fate will be the worst. The warrior
should be wakeful because if he sleeps the enemy does not sleep; and that is an end to the matter.

الا تَرونَ الَ اطْرافم قَدِ انْتَقَصت، والَ امصارِكم قَدِ افْتُتحت، والَ ممالم تُزوى، والَ بِلادِكم تُغْزى! انْفروا ـ
رحمم اله ـ الَ قتَالِ عدُوِكم، ولا تَثَّاقلُوا الَ الارضِ فَتُقروا بِالْخَسفِ، وتَبوووا بِالذُّلِ، ويونَ نَصيبم الاخَس، وانَّ
ملاالسو ،عنْه نَمي لَم نَام نمو ،رِقبِ الارخَا الْحا.

1. The Prophet's declarations about Amir al-mu'minin that "This is my brother, my vicegerent and my caliph among you",
and while returning from his farewell hajj at Ghadir Khum that "For whosoever I am the master, `Ali is his master" had
settled the issue of his own replacement and succession after which there was no need at all for any new election, nor
could it be imagined that the people of Medina would feel the need for an election. But some power-thirsty individuals so
ignored these clear injunctions as if their ears had never been acquainted with them, and considered the election so



necessary, that, leaving the burial rites of the Prophet, they assembled in the Saqifah of Banu Sa`idah and elected Abu
Bakr as Caliph with a show of democracy. This was a very critical moment for Amir al-mu'minin. On one side some
interested persons declared that he should take up arms and on the other hand he noticed that those Arabs who had
accepted Islam by dint of its military strength were leaving it and Musaylimah ibn Thumamah al-Hanafi the liar (al-
Kadhdhab) and Tulayhah ibn Khuwaylid al-Asadi (the liar) were throwing tribe after tribe into misguidance. In these
circumstances, if there had been a civil war and the Muslims had fought against the Muslims, the forces of heresy and
hypocrisy would have joined together and swept Islam off the surface of the globe. Therefore, Amir al-mu'minin preferred to
keep quiet rather than to fight, and, with the purpose of maintaining the solidarity of Islam, confined himself to protesting
peacefully rather than taking up arms. This was because formal power was not so dear to him as the good and prosperity
of the community. For stopping the machinations of the hypocrites and defeating the aims of the mischief-mongers there
was no other course but that he should not fan the flames of war by giving up his own claim. This was such a big act for the
preservation of Islamic polity that it is acknowledged by all the sects of Islam.
2. This refers to the saying of the Holy Prophet about the children of Umayyah and the children of Abi al-`As ibn Umayyah
(the grandfather of `Uthman ibn `Affan and the dynasty of Marwan's caliphs) as related by Abu Dharr al-Ghifari that the
Holy Prophet said:
When the number of Banu (children of) Umayyah reaches forty men they will make Allah's people their slaves, grab Allah's
funds as their own property and make the Book of Allah a cause of corruption. (al-Mustadrak, vol.4, p.479; Kanz al-
`ummal, vol.11, p.149).
About the children of Abi al-`As it is related by Abu Dharr, Abu Sa'id al-Khudri, Ibn `Abbas, Abu Hurayrah and others that
the Holy Prophet said:
When the number of Banu (children of) Abi al-`As reaches thirty men, they will grab the funds of Allah as their own
property, make Allah's people their slaves and make the religion of Allah a cause of corruption. (al-Musnad, Ahmad ibn
Hanbal, vol.3, p.80; al-Mustadrak, al-Hakim, vol.4, p.480; al-Matalib al-`aliyah, lbn Hajar, vol.4, p.332; Majma` az-zawa'id,
al-Haytami, vol.5, pp.241,243; Kanz al-`ummal, al-Muttaqi, vol.11, pp.148,149,351,354).
The history of Islam (after the death of the Holy Prophet) has enough evidence to prove this prophecy of the Holy Prophet;
and the fear of Amir al-mu'minin for the Muslim community was based on this reason.
3. The man who drank wine was al-Walid ibn `Uqbah ibn Abi Mu`ayt. He was of the same mother as Caliph `Uthman and
his Governor of Kufah. al-Walid on an occasion in a state of intoxication led the morning prayers in the Central mosque of
Kufah with four units (raka`ah) instead of the usual two as prescribed by the Holy Prophet. The congregation, which
consisted of several pious persons like Ibn Mas`ud, was much incensed and still more irritated when, finishing the four
units, al-Walid said:
What a pleasant morning! I would like to extend the prayers further if you consent.
Repeated complaints had already been made to the Caliph against al-Walid on account of his debauchery, but as often
dismissed. People now reproached `Uthman for not listening to their grievances, and favouring such a scoundrel. By
chance they succeeded in taking off the signet ring from the hand of the Governor while he lay senseless from the effects of
a debauch, and carried it off to Medina. Still the caliph was slow and hesitated to enforce punishment upon his Governor (of
the same mother) ; giving cause to be himself reproachfully accused of ignoring the law; though at last he was persuaded
to have al-Walid scourged with forty strokes. He was consequently deposed from his office. Sa`id ibn al-`As, a cousin of
`Uthman was appointed to take his place, and this was a matter of great reproach against `Uthman. (Ansab al-ashraf, al-
Baladhuri, vol.5, pp.33-35; al-Aghani; Abu'l-Faraj al-Isfahani, vol.4, pp.174- 187; al-Isti`ab, vol.4, pp.1554-1557; Usd al-
ghabah, vol.5, pp.91-92; at-Tabari, vol.1, pp.2843-2850; Ibn al-Athir, vol.3, pp.1O5-1O7; lbn Abi'l-Hadid, vol.17,
pp.227-245)
4. The man who accepted Islam after securing financial gain was Mu`awiyah who was adhering to Islam only for worldly
benefits.



Letter 63: To Abu Musa al-Ash`ari, when Amir
al-mu'minin learned that he was dissuading the
people from joining in the battle of Jamal

To Abu Musa (`Abdullah ibn Qays) al-Ash`ari, the Governor of Kufah when Amir al-mu'minin learned
that he was dissuading the people of Kufah from joining in the battle of Jamal when Amir al-mu'minin
had called them to fight along with him.

(ومن كتاب كتبه (عليه السلام

إل أب موس الاشعري

وهو عامله عل الوفة، وقد بلغه عنه تثبيطُه الناس عن الخروج إليه لما ندبهم لحرب أصحاب الجمل

From the servant of Allah, Amir al-mu'minin to `Abdullah ibn Qays:

.من عبدِ اله عل اميرِالْمومنين الَ عبدِ اله بن قَيس

Now, I have come to know of words uttered by you which go in your favour as well as against you. 1 So,
when my messenger reaches you prepare yourself and get ready, come out of your den and call those
who are with you. Then, if you are convinced of the truth get up but if you feel cowardice go away. By
Allah, you will be caught wherever you may be and you will not be spared till you are completely upset
and everything about you is scattered and till you are shaken from your seat. Then, you will fear from
your front as you do from the rear.

اما بعدُ، فَقَدْ بلَغَن عنْكَ قَول هو لَكَ وعلَيكَ، فإذَا قَدِم علَيكَ رسول فارفَع ذَيلَكَ، واشْدُد مىزركَ، واخْرج من جحرِكَ،
وانْدُب من معكَ، فَانْ حقَّقْت فَانْفُذْ، وانْ تَفَشَّلْت فَابعدْ! وايم اله لَتُوتَين حيث انْت، ولا تُتْركُ حتَّ يخْلَطَ زُبدُكَ
،بِخَاثرِكَ، وذَائبكَ بِجامدِكَ، وحتَّ تُعجل عن قعدَتكَ، وتَحذَر من امامكَ كحذَرِكَ من خَلْفكَ

What you hope is not a light matter, but it is serious calamity. We have to ride its camels, overcome its
difficulties and level its mountains. Set your mind in order, take a grip on your affairs and acquire your
(lot and your) share. If you do not like it then go away to where neither you are welcome nor can you



escape from it. It is better that you be left alone and lie sleeping. Then no one will enquire where so-
and-so is. By Allah, this is the case of right with the rightful person and we do not care what the heretics
do; and that is an end to the matter.

وما ه بِالْهوينَ الَّت تَرجو، ولنَّها الدَّاهيةُ الْبرى، يركب جملُها، ويذَل صعبها، ويسهل جبلُها. فَاعقل عقْلَكَ،
َّتم، حنَائ نْتاو نفَيُلَت ِرِياة، فَبِالْحنَج ف لاب وحرِ رغَي َلا فَتَنَح ترِهنْ كظَّكَ، فَاحكَ ويبخُذْ نَصكَ، ورمكْ الامو
ملاالسدُونَ، ولْحالْم نَعا صم البا امو ،قحم عم قلَح نَّها هالنٌ؟ وفُلا نيا :قَالي لا.

1. When Amir al-mu'minin had the idea of suppressing the revolt of the people of Basrah he sent this letter through Imam
al-Hasan to Abu Musa (`Abdullah ibn Qays) al-Ash`ari, who had been appointed Governor of Kufah by `Uthman, wherein
he has scolded him for his duplicitous and contradictory behaviour and attempted to persuade him to jihad, because on one
side he used to say that Amir al-mu'minin was the true Imam and allegiance to him was right and on the other he said that
to support him in fighting against the Muslims was not right; but it was a mischief and it was necessary to keep off this
mischief. Thus, Amir al-mu'minin has referred to this contradictory view by the words "huwa laka wa `alayka" (which go in
your favour as well as against you). The intention is that when Amir al-mu'minin is the rightful Imam how can fighting his
enemy with him be wrong? And if fighting on his side is wrong then what is the meaning of his being the rightful Imam.
In any case, in spite of his dissuading from fighting, the people of Kufah came out in large numbers to join Amir al-
mu'minin's army and took full part in the battle, giving such a defeat to the people of Basrah that they never again dared to
revolt.

Letter 64: In reply to Mu`awiyah

(ومن كتاب له (عليه السلام

كتبه إل معاوية، جواباً عن كتاب منه

Now then, certainly, we and you were on amiable terms as you say but difference arose between us and
you the other day, when we accepted belief (iman) and you rejected it. Today the position is that we are
steadfast (in the belief) but you are creating mischief. Those of you who accepted Islam did so
reluctantly and that too when all the chief men had accepted Islam and joined the Messenger of Allah-
(may Allah bless him and his descendants).

اما بعدُ، فَانَّا كنَّا نَحن وانْتُم علَ ما ذَكرت من الالْفَة والْجماعة، فَفَرق بينَنَا وبينَم امسِ انَّا آمنَّا وكفَرتُم، والْيوم انَّا
.استَقَمنَا وفُتنْتُم، وما اسلَم مسلمم الا كرهاً، وبعدَ انْ كانَ انْف الاسلام كلُّه لرسولِ اله (صل اله عليه وآله) حرباً



You have stated that I killed Talhah and az-Zubayr, forced `A'ishah out of her house and adopted
residence between the two cities (Kufah and Basrah). 1 These are matters with which you have no
concern nor do they involve anything against you. Therefore, no explanation about them is due to you.
You also state that you are coming to me with a party of Muhajirun and Ansar, but hijrah came to an end
on the day your brother was taken prisoner. If you are in a hurry, then wait a bit as I may come to meet
you and that would be more befitting as that would mean that Allah has appointed me to punish you. But
if you come to me it would be as the poet of Banu Asad said:

They are advancing against summer winds which are hurling stones on them in the highlands and
lowlands.

ذْرالْع لاكَ، ولَيع فَلا ،نْهع تبغ رمكَ اذلو !نيرصالْم نيب لْتنَزشَةَ، وائبِع تدشَرو ،ريبالزةَ وطَلْح قَتَلْت ّنا ترذَكو
.فيه الَيكَ

،هفتَرفَاس لجيكَ عانَ فنْ كخُوكَ، فَاا رسا موةُ يرتِ الْهِجقَدِ انْقَطَعارِ، والأنْصو اجِرِينهالْم رِي فنَّكَ زَائا ترذَكو
:فَانّ انْ ازُركَ فَذلكَ جدِير انْ يونَ اله انَّما بعثَن للنّقْمة منْكَ! وانْ تَزرن فَما قَال اخُو بن اسد

مستَقْبِلين رِياح الصيفِ تَضرِبهم * بِحاصببين اغْوار وجلْمودِ

(Remember) I have still the sword with which I dispatched your grandfather, your mother's brother and
your brother to one and the same place. By Allah, I know what you are. Your heart is sheathed and your
intelligence is weak. It is better to say that you have ascended to where you view a bad scene which is
against you, not in your favour, because you are searching a thing lost by someone else, you are
tending someone else's cattle and you are hankering after a thing which is not yours, nor have you any
attachment with it.

How remote are your words from your actions, and how closely you resemble your paternal and
maternal uncles who were led by their wickedness and love for wrong to oppose Muhammad (may Allah
bless him and his descendants) and in consequence they were killed as you know. They could not put
up a defence against the calamity and could not protect their place of safety from the striking of swords
which abound in the battle and which do not show weakness.

قارِبالْقَلْبِ، الْم غْلَفالا تملا عم هالنَّكَ واد، واحقَام وم يكَ فخاكَ وخَالدِّكَ وبِج تُهضضعالَّذِي ا فيالس نْدِيعو
رغَي تيعركَ، والَّتض رغَي نَّكَ نَشَدْتلَكَ، لا كَ لالَيوء عس طْلَعكَ مطْلَعلَّماً اس يتقنَّكَ رلَكَ: ا قَالنْ يا َلوالاو ،قْلالْع
سائـمتكَ، وطَلَبت امراً لَست من اهله ولا ف معدِنه، فَما ابعدَ قَولَكَ من فعلكَ!! وقَرِيب ما اشْبهت من اعمام
ثيح مهارِعصوا مرِعفَص (ه عليه وآلهال صل) دمحودِ بِمحالْج َلع ،لاطالْب ّنتَمةُ، والشَّقَاو ملَتْهمال! حخْواو
َنيوا الْههاشتُم لَمو ،َغا الْونْهم ا خَلاوف ميس قْعرِيماً، بِووا حنَعمي لَميماً، وظوا عدْفَعي لَم ،تملع



You have said a lot about killing of `Uthman. You first join what the people have joined (i.e., allegiance)
then seek a verdict about (the accused people) from me and I shall settle the matter between you and
them according to the Book of Allah, the Sublime. But what you are aiming at is just the fake nipple
given to a child in the first days of stopping of nursing. Peace be on those who deserve it.

وقَدْ اكثَرت ف قَتَلَة عثْمانَ، فَادخُل فيما دخَل فيه النَّاس، ثُم حاكم الْقُوم الَ، احملْكَ واياهم علَ كتَابِ اله. واما
هلهلا ملاالسالِ، وصلِ الْفوا ف ناللَّب نع ِبةُ الصا خُدْعنَّهتُرِيدُ فَا لْكَ الَّتت.

1. Mu`awiyah had written a letter to Amir al-mu'minin in which after recalling mutual unity and amicability he laid on him the
blame of killing Talhah and az-Zubayr and ousting `A'ishah from her house and objected to his adopting Kufah as his seat
of government in place of Medina. In the end, he gave a threat of war and said that he was about to come out with a force
of muhajirun and ansar to fight. Amir al-mu'minin wrote this letter in reply to him, wherein commenting on Mu`awiyah's
claim for unity he says that: "There might have been unity between you and us but with the advent of Islam such a gulf has
developed between the two that it is not possible to bridge it, and such a separation has occurred which cannot be
removed. This was because we responded to the call of the Prophet and hastened towards Islam but your position was that
you were still in the state of unbelief and ignorance whereby we and you came to adopt separate ways. But when Islam
secured stability and the chiefs of Arabs entered its fold you too were obliged to, and secured protection of your lives by
putting the covering of Islam on your faces, but continued secretly to fan the mischief intended to shatter its foundations.
Since we had accepted Islam of our own free will and pleasure we adhered to the right path and at no stage did any
faltering occur in our steadfastness. Therefore, your acceptance of Islam too could not make us agree with your views."
As regards Nlu`awiyah's accusation that Amir al-mu'minin engineered the killing of Talhah and az-Zubayr; then even if this
blame is admitted as true, is it not a fact that they had openly revolted against Amir al-mu'minin and had risen for war after
breaking the allegiance. Therefore, if they were killed in connection with the revolt their blood would be wasted and no
blame would lie on the killer, because the penalty for him who revolts against the rightful Imam is death, and fighting
against him is permissible, without doubt. The fact however, is that this accusation has no reality because Talhah was killed
by a man of his own party. Thus, the historians write:
Marwan ibn al-Hakam shot Talhah with an arrow and turning to Aban ibn `Uthman said: "We have killed a killer of your
father and relieved you of revenge." (Ibn Sa`d, vol.3, part 1, p.159; Ibn al-Athir, vol.3, p.244; al-Isti`ab, vol.2, pp.766-769;
Usd aI-ghabah, vol.3, pp.60,61; al-Isabah, vol.2, p.230; Tahdhib, at-tahdhib, vol.5, p.21).
As for az-Zubayr, he was killed by `Amr ibn Jurmuz on his way back from Basrah, and there was no prompting by Amir al-
mu'minin in it. Similarly, `A'ishah herself came out of her house as the head of this rebellious group while Amir al-mu'minin
counselled her several times to realize her position and not to step out of her bounds but these things had no effect on her.
Of the same type was his criticism that Amir al-mu'minin left Medina and adopted Kufah as the seat of his government
because Medina turns out bad people from itself and throws away dirt. The reply to it is only this that Mu`awiyah himself too
always retained Syria as his capital keeping away from Medina.
In this way, what right can he have to object to Amir al-mu'minin changing his seat. Amir al-mu'minin left Medina because
of those rebellions which had cropped up from all sides. To suppress them only the selection of such a place as capital
from where military assistance could be mobilized at any time could be useful. Thus, Amir al-mu'minin had seen on the
occasion of the battle of Jamal that a great majority of the people of Kufah had supported him and that therefore by making
it a base for the army, defence against the enemy could be easily managed, while Medina was not appropriate for military
mobilization or for supplies.
Lastly, as for Mu'awiyah's threat that he would march with muhajirun and ansar, Amir al-mu'minin gave a reply to this point
in a very subtle way, namely that, "How would you bring muhajirun now since the door for hijrah was closed the day when
your brother Yazid ibn Abi Sufyan was taken prisoner." This man was taken prisoner on the day of the fall of Mecca and
there is no question of hijrah after the fall of Mecca so as to enable any one to be called a muhajirun because of the
Prophet's saying: "There is no hijrah after the victory over Mecca."



Letter 65: To Mu`awiyah

(ومن كتاب له (عليه السلام

إليه أيضاً

Now, this is the time 1 that you should derive benefit by observing a clear view of the main matters,
because you have been treading in the path of your forefathers in making wrong claims, spreading false
and untrue notions, claiming for yourself what is far above you and demanding what is not meant for
you, because you want to run away from right and to revolt against what is more fastened to your flesh
and blood namely what has been heard by the depth of your ears and has filled your chest. And after
forsaking right there remains nothing except clear misguidance, and after disregarding a (clear)
statement there is nothing except confusion. You should therefore guard (yourself) against doubts and
its ill-effects of confusion, because for a long time mischief has spread its veils and its gloom has
blinded your eyes.

اما بعدُ، فَقَدْ آنَ لَكَ انْ تَنْتَفع بِالَّلمح الْباصرِ من عيانِ الامورِ، فَقَدْ سلَت مدَارِج اسلافكَ بِادِعائكَ الاباطيل، وإقْحامكَ
وا هموداً لحجو ،قالْح ناراً مرونَكَ، فا قَدِ اخْتُزِنَ دمازِكَ لزتابنْكَ، وع لاا قَدْ عكَ مالحبِانْتاذِيبِ، وكالاو نيالْم ورغُر
لاانِ ايدَ الْبعبو ،للاالض لاا قدَ الْحعاذَا بكَ، فَمدْرص بِه ءلمكَ، وعمس اهعا قَدْ ومكَ، ممدكَ وملَح نلَكَ م ملْزا
.الَّلبس؟ فَاحذَرِ الشُّبهةَ واشْتمالَها علَ لَبستها، فَانَّ الْفتْنَةَ طَالَما اغْدَفَت جلابِيبها، واغْشَتِ الابصار ظُلْمتُها

I have received your letter which is full of uncouth utterances which weaken the cause of peace and
nonsensical expressions which have not been prepared with knowledge and forbearance. By reason of
these things you have become like one who is sinking in a marsh or groping in a dark place. You have
raised yourself to a position which is difficult to approach and devoid of any signs (to guide). Even the
royal kite cannot reach it. It is parallel to the `Ayyuq (the star Capella), in height.

تحبصا ،لْمح لاو لْمنْكَ عا مهحي لَم يراطساو ،لْمالس نا عاهقُو فَتعلِ ضالْقَو نم ينفاننْكَ ذُو ام تَابك تَانقدْ او
منْها كالْخَائضِ ف الدَّهاسِ، والخَابِط ف الدِّيماسِ، وتَرقَّيت الَ مرقَبة بعيدَة الْمرام، نَازِحة الاعلام، تَقْصر دۇنَها
وقيا الْعهاذَى بحيو ،نُوقالا.

May Allah forbid that you be in charge of people's affairs after my assuming authority as Caliph, or that I
issue an edict or document granting you authority over any one of them. Therefore, from now onwards
guard yourself and be watchful, because if you recalcitrate till the people of Allah (are forced to) rush
upon you, then matters will be closed for you and whatever can be accepted from you today will not be



accepted then; and that is an end to the matter.

وحاش له انْ تَل للْمسلمين بعدِي صدْراً او وِرداً، او اجرِي لَكَ علَ احد منْهم عقْداً او عهداً!! فَمن الانَ فَتَدَاركْ
ولقْبم مونْكَ الْيم وراً هما تعنم،ورمكَ الالَيع تجترا هال ادبكَ علَيدَ انْهي َّتح طْتنْ فَرنَّكَ اا، فَالَه انْظُركَ، ونَفْس.

1. At the end of the battle of the Kharijites, Mu`awiyah wrote a letter to Amir al-mu'minin wherein, as usual, he indulged in
mud-throwing. In reply, Amir al-mu'minin wrote this letter in which he has tried to draw Mu`awiyah's attention to the clear
facts about this very battle of the Kharijites, because this battle took place in accordance with the prophecy of the Prophet
while Amir al-mu'minin himself too had said before the battle that besides the people of Jamal and Siffin he had to fight
against one more group and they were the "deviators" from the religion, namely the Kharijites. The occurrence of this battle
and the killing of the man with breasts (Dhu'th- thudayyah) was a clear proof of Amir al-mu'minin being in the right. If
Mu'awiyah had not been obsessed with self-advertisement and lust for conquests, and had not shut his eyes against the
right like his forefathers Abu Sufyan and his brother `Utbah he would have seen right and come on its path. But compelled
by his natural inclination he always evaded right and truth and kept himself blind to those sayings of the Prophet which
threw light on Amir al-mu'minin's Imamate and vicegerency. Because of being with the Prophet in the farewell pilgrimage
the Prophet's saying: "Of whomsoever I am the master, `Ali is his master" was not hidden from him, and neither was the
Prophet's saying that: "O' `Ali you are to me as Harun was to Musa", because of his presence on the occasion of the battle
of Tabuk. In spite of all this, he passed his life in concealing right and encouraging wrong. This was not due to any
misunderstanding but it was his lust for power that kept prompting him to suppress and trample truth and justice.

Letter 66: To `Abdullah ibn al-`Abbas
(This letter has already been included with a different version)

(ومن كتاب كتبه (عليه السلام

إل عبداله بن العباس رحمه اله

وقد مض هذا التاب فيما تقدّم بخلاف هذه الرواية

And then, sometimes a person feels joyful about a thing which he was not to miss in any case and feels
grieved for a thing which was not to come to him at all. Therefore, you should not regard the attainment
of pleasure and the satisfaction of the desire for revenge as the best favour of this world, but it should be
the putting off of the (flame of) wrong and the revival of right. Your pleasure should be for what (good
acts) you have sent forward; your grief should be for what you are leaving behind; and your worry should
be about what is to befall after death.



اما بعدُ، فانَّ العبدَ لَيفْرح بِالشَّء الَّذِي لَم ين ليفُوتَه، ويحزنُ علَ الشَّء الَّذِي لَم ين ليصيبه، فَلا ين افْضل ما
،تا قَدَّمكَ بِمرورس نلْيو .قح اءيحا ول ابِاط إطْفَاء نلظ، وغَي فَاءش ولُوغُ لَذَّة ااكَ بنْيد نكَ منَفْس ف لْتن
واسفُكَ علَ ما خَلَّفْت، وهمكَ فيما بعدَ الْموتِ

Letter 67: To Qutham ibn al-`Abbas, his
Governor of Mecca

(ومن كتاب كتبه (عليه السلام

إل قُثَم بن العباس (رحمه اله) وهو عامله عل مة

Now, make arrangements for Hajj by the people, remind them of the days (to be devoted to) Allah. Sit for
giving them audience morning and evening. Explain the law to the seeker, teach the ignorant and
discuss with the learned. There should be no intermediary between you and the people except your
tongue, and no guard save your own face. Do not prevent any needy person from meeting you, because
if the needy is returned unsatisfied from your door in the first instance then even doing it thereafter will
not bring you praise.

،مالرِ الْعذَاكو ،لاهالْج مّلعو ،تَفْتسفْتِ الْمفَا ،نيرصالْع ملَه سلاجو ،هال اميبِا مهرذَكو ،جلنَّاسِ الْحل مقدُ، فَاعا بما
نْ ذِيدَتا انَّها، فَاكَ بِهقَائل نة عاجذَا ح نبجتَح لاكَ، وهجو لاا اجِبح لاانُكَ، وسل لاا يرفالنَّاسِ س َللَكَ ا ني لاو
.عن ابوابِكَ ف اولِ وِردِها لَم تُحمدْ فيِما بعدُ علَ قَضائها

See what has been collected with you of the funds of Allah (in the public treasury) and spend it over the
persons with families, the distressed, the starving and the naked, at your end. Then, send the remaining
to us for distribution to those who are on this side.

عاضوم يباً بِهصم ،ةاعجالْـمالِ ويذَوِي الْع نلَكَ مبق نم َلا رِفْهفَاص هالِ الم ننْدَكَ مع عتَما اجم َلا انْظُرو
.المفَاقرِ والْخَلاتِ، وما فَضل عن ذلكَ فَاحملْه الَينَا لنَقْسمه فيمن قبلَنَا

Ask the people of Mecca not to charge rent from lodgers, because Allah, the Glorified, says that:

"alike; for the dweller therein as well as the stranger" (Qur'an, 22:25).



"al-`akif" (the dweller) here means he who is living there while "al-badi" (the stranger) means he who is
not among the people of Mecca, comes for Hajj from outside. May Allah grant us and you promptitude
for seeking His love (by doing good acts); and that is an end to the matter.

،بِه قيِمالْم :فاكفَالْع (ِادالْبو يهف فاكالْع اءوس) :قُولي انَهحبس هنَّ الراً، فَاجن ااكس نخُذُوا ماي لاةَ ام لها رمو
ملاالسو ،ِهابمحل ماكياو هفَّقَنَا الو .هلهرِ اغَي نم هلَيا جحادِي: الَّذِي يالْبو.

Letter 68: To Salman al-Farisi before Amir al-
mu'minin's caliphate

(ومن كتاب له (عليه السلام

إل سلمان الفارس (رحمه اله) قبل أيام خلافته

Now, the example of the world is like that of a snake which is soft in touch but whose poison is fatal.
Therefore, keep yourself aloof from whatever appears good to you because of its short stay with you. Do
not worry for it because of your conviction that it will leave you and that its circumstances are
vicissitudes. When you feel most attracted towards it, shun it most, because whenever someone is
assured of happiness in it, it throws him into danger; or when he feels secure in it, the world alters his
security into fear; and that is an end to the matter.

عضا، ونْهكَ مبحصا يم لَّةقا، ليهكَ فجِبعا يمع رِضعا، فَاهمس لا، قَاتهسم ِنلَي :ةيالْح ثَلا مالدُّنْي ثَلا منَّمدُ، فاعا بما
عنْكَ همومها، لما ايقَنْت بِه من فراقها، وكن آنَس ما تَونُ بِها، احذَر ما تَونَ منْها، فَانَّ صاحبها كلَّما اطْمانَّ فيها
اشيحا نْهع زالَهينَاس اا َلا ذُور، أوحم لا نْهع تْهور أشْخْصرس َلا!

Letter 69: To al-Harith (ibn `Abdillah, al-A`war)



al-Hamdani

(ومن كتاب له (عليه السلام

دَانمالحارث اله إل

Adhere to the rope of the Qur'an and seek instructions from it. Regard its lawful as lawful and its unlawful
as unlawful. Testify the right that has been in the past. Take lessons for the present condition of this
world from the past (condition), because its one phase resembles the other, its end is to meet its
beginning, and the whole of it is to change and depart. Regard the name of Allah as too great to mention
Him, save in the matter of right. Remember death frequently and (what is to come) after death. Do not
long for death except on a reliable condition.

نم ضا مبِم تَبِراعو ،قالْح نم لَفا سبِم دِّقصو ،هامرح ِمرحو ،لَهلاح لحاو ،هحانْتَصالْقُرآنِ، و لبكْ بِحستَمو
فَارِقم لائا حلُّهكا! وهلوبِا قحا لاهرآخضاً، وعب شْبِها يهضعنَّ با، فَانْهم قا بـ ما لالدُّنْي.

.وعظّم اسم اله انْ تَذْكره الا علَ حق . واكثر ذِكر الْموتِ وما بعدَ الْموتِ، ولا تَتَمن الْموت الا بِشَرط وثيق

Avoid every action which the doer likes for his own self but dislikes for the Muslims in general. Avoid
every such action which is performed in secret and from which shame is felt in the open. Also avoid that
action about which if the doer is questioned he himself regards it bad or offers excuses for it. Do not
expose your honour to be treated as the subject of people's discussions. Do not relate to the people all
that you hear, for that would amount to falsehood.

Do not contest all that the people relate to you for that would mean ignorance. Kill your anger and
forgive when you have power (to punish). Show forbearance in the moment of rage, and pardon in spite
of authority; the eventual end will then be in your favour. Seek good out of every favour that Allah has
bestowed on you, and do not waste any favour of Allah over you. The effect of Allah's favours over you
should be visible on you.

ف نْهم تَحسيو ،ِرالس ف بِه لمعي لمع لك ذَراحو ،ينملسالْم ةامعل هريو ،هنَفْسل هباحص اهضرل يمع لك ذَراحو
الْعلانية، واحذَر كل عمل اذَا سئل عنْه صاحبه انْره اوِ اعتَذَر منْه. ولا تَجعل عرضكَ غَرضاً لنبالِ الْقَولِ، ولا تُحدِّثِ
النَّاس بِل ما سمعت بِه، فَفَ بِذلكَ كذِباً، ولا تَرد علَ النَّاسِ كل ما حدَّثُوكَ بِه، فَفَ بِذلكَ جهلا. واكظم الْغَيظَ،
ها الهمنْعة امعن لك حلتَصاسةُ. وباقلَكَ الْع نَت ،لَةالدَّو عم فَحاصو ،ةقْدِرنْدَ المزْ عتَجاوبِ، ونْدَ الْغَضع لُماحو



.علَيكَ، ولا تُضيِعن نعمةً من نعم اله عنْدَكَ، ولْير علَيكَ اثَر ما انْعم اله بِه علَيكَ

Know that the most distinguished among the believers is he who is the most forward of them in spending
from himself, his family and his property, because whatever good you send forward Will remain in store
for you and the benefit of whatever you keep behind will be derived by others. Avoid the company of the
person whose opinion is unsound and whose action is detestable, because a man is judged after his
companion.

هرّا تُؤخمو ،هلَكَ ذُخْر قبر يخَي نم ا تُقَدِّمنَّكَ مفَا ،هالمو هلهاو هنَفْس نةً متَقْدِم ملُهفْضا يننموالْم لفْضنَّ اا لَماعو
بِهاحِص رتَبَع باحنَّ الصفَا ،لُهمع رْنيو ،يهار يلفي نةَ مابحص ذَراحو .هررِكَ خَيغَيل ني.

Live in big cities because they are collective centres of the Muslims. Avoid places of neglectfulness and
wickedness and places where there are paucity of supporters for the obedience of Allah. Confine your
thinking to matters which are helpful to you. Do not sit in the marketing centres because they are the
meeting-places of Satan, and targets of mischiefs. Frequently look at those over whom you enjoy
superiority because this is a way of giving thanks.

راقْصو ،هال ةطَاع َلانِ عوعلَّةَ الاقو فَاءالْجو الْغَفْلَة نَازِلم ذَراحو ،ينملساعُ الْما جِمنَّهفَا ظَامالْع ارصمالا ناسو
نم َلا نْ تَنْظُرا رثكاو .تَنالْف ارِيضعمطَانِ والشَّي راضحا منَّهاقِ، فَاوسدَ الاقَاعماكَ ويايكَ، ونعا يم َلكَ عيار
.فُضلْت علَيه، فانَّ ذلكَ من ابوابِ الشُّرِ

Do not undertake a journey on Friday until you have attended the prayers, except when you are going in
the way of Allah, or in an excusable matter. Obey Allah in all your affairs because Allah's obedience has
precedence over all other things. Deceive your heart into worshipping, persuade it and do not force it.
Engage it (in worshipping) when it is free and merry, except as regards the obligations enjoined upon
you, for they should not be neglected and must be performed at the five times. Be on guard lest death
comes down upon you while you have fled away from your Lord in search of worldly pleasure. Avoid the
company of the wicked because vice adjoins vice. Regard Allah as great, and love His lovers. Keep off
anger because it is one large army from Satan's armies; and that is an end to the matter.

ولا تُسافر ف يوم جمعة حتّ تَشْهدَ الصلاةَ الا فَاصلا ف سبِيل اله، او ف امر تُعذَر بِه. واطع اله ف جمل امورِكَ،
فَانَّ طَاعةَ اله فَاضلَةٌ علَ ما سواها. وخَادِعْ نَفْسكَ ف الْعبادة، وارفُق بِها ولا تَقْهرها، وخُذْ عفْوها ونَشَاطَها، الا ما
(1)آبِق نْتاو توبِكَ الْم نْزِلنْ ياكَ اياها. وّلحنْدَ ما عدِهاها وتَعهائقَض ندَّ مب لا نَّهفَا ،ةالْفَرِيض نكَ ملَيتُوباً عانَ مك
من ربِكَ ف طَلَبِ الدُّنْيا، واياكَ ومصاحبةَ الْفُساقِ، فَانَّ الشَّر بِالشَّرِ ملْحق. ووقّرِ اله، واحبِب احباءه، واحذَرِ
ملاالسو ،يسلبنُودِ اج نم يمظنْدٌ عج نَّهفَا ،بالْغَض.



Letter 70: To Sahl ibn Hunayf al-Ansari

To Sahl ibn Hunayf al-Ansari, his Governor of Medina about certain persons in Medina who had gone
over to Mu`awiyah

(ومن كتاب له (عليه السلام

إل سهل بن حنَيف الانصاري

وهو عامله عل المدينه، ف معن قوم من أهلها لحقوا بمعاوية

Now, I have come to know that certain persons from your side are stealthily going over to Mu`awiyah.
Do not feel sorry for their numbers so lost to you or for their help of which you are deprived. It is enough
that they have gone into misguidance and you have been relieved of them. They are running away from
guidance and truth and advancing towards blindness and ignorance. They are seekers of this world and
are proceeding to it and are leaping towards it. They have known justice, seen it, heard it and
appreciated it. They have realized that here, to us, all men are equal in the matter of right. Therefore,
they ran away to selfishness and partiality. Let them remain remote and far away.

ننْكَ مع بذْهيو ،مدَدِهع نفُوتُكَ ما يم َلع فستَا ةَ، فَلااوِيعم َللَّلُونَ اتَسلَكَ يبق نمم الانَّ رِجا لَغَندُ، فَقَدْ بعا بما
مدَدِهم، فَف لَهم غَياً، ولَكَ منْهم شَافياً، فرارهم من الْهدَى والْحق، وايضاعهم الَ الْعم والْجهل، وانَّما هم اهل دنْيا
مقْبِلُونَ علَيها، ومهطعونَ الَيها، قَدْ عرفُوا الْعدْل وراوه، وسمعوه و وعوه، وعلموا انَّ النَّاس عنْدَنَا ف الْحق اسوةٌ،
!فَهربوا الَ الاثَرة، فَبعداً لَهم وسحقاً

By Allah, surely they have not gone away from oppression and joined justice. In this matter, we only
desire Allah to resolve for us its hardships and to level for us its uneveness, if Allah wills; and that is an
end to the matter.

،نَهزلَنَا ح ِلهسي،هبعلَنَا ص هال لّذَلنْ يرِ امهذَا الا ف عنَّا لَنَطْمادْل، وقُوا بِعلْحي لَمر، ووج نوا مرنْفي ـ لَم هالـ و منَّها
.انْ شَاء اله، والسلام علَيكَ



Letter 71: To al-Mundhir ibn Jarud al-`Abdi

To al-Mundhir ibn Jarud al-`Abdi who had misappropriated certain things given into his administrative
charge

(ومن كتاب له (عليه السلام

إل المنذر بن الجارود العبدي

وقد خان ف بعض ما ولاه من أعماله

Now, the good behaviour of your father deceived me about you and I thought that you would follow his
way and tread in his path. But according to what has reached me about you, you are not giving up
following your passions and are not retaining any provision for the next world. You are making this world
by ruining your next life, and doing good to your kinsmen by cutting yourself off from religion.

اما بعدُ، فَانَّ صلاح ابِيكَ غَرن منْكَ، وظَنَنْت انَّكَ تَتَّبِع هدْيه، وتَسلُكُ سبِيلَه، فَاذَا انْت فيما رقّ الَ عنْكَ لاتَدَعُ لهواكَ
.انْقياداً، ولا تُبق لاخرتكَ عتَاداً، تَعمر دنْياكَ بخَرابِ آخرتكَ، وتَصل عشيرتَكَ بِقَطيعة دِينكَ

If what has reached me about you is correct, then the camel of your family and the strap of your shoe is
better than yourself. A man with qualities like yours is not fit to close a hole in the ground, nor for
performing any deed, nor for increasing his position, nor for taking him as a partner in any trust, nor for
trusting him against misappropriation. Therefore, proceed to me as soon as this letter of mine reaches
you if Allah so wills.

وا ،ثَغْر دَّ بِهسنْ يل اهبِا سكَ فَلَيفَتانَ بِصك نمنْكَ، وم ركَ خَيلنَع عسشكَ ولها لمقّاً، لَجنْكَ حع لَغَنا بانَ مك نلَئو
نْ شَاءهذَا ا ِتَابكَ كلَيا لصي ينح َلا انَة. فَأقْبِليخ َلع نموي وانَة، اما كَ فشْري وا ،قَدْر لَه َلعي وا ،رما نْفَذَ بِهي
هال.

As-Sayyid ar-Radi says: al-Mundhir ibn Jarud al-`Abdi is he about whom Amir al-mu'minin (peace be
upon him) said that:

He looks very often at his shoulders, feels proud in his garments (appearance) and frequently blows
away (dust) from his shoes.



ف ختالم ،هطْفَيع ف المنذر هذا هو الذي قال فيه أميرالمؤمنين (عليه السلام): إنه لنظّارو :قال السيد الرض
هياكرش ف ه، تَفّاليدرب.

Letter 72: To `Abdullah ibn al-`Abbas

(ومن كتاب له (عليه السلام

إل عبداله بن العباس

Now, you cannot go farther than the limit of your life, nor can you be given a livelihood which is not for
you. Remember that this life consists of two days - a day for you and a day against you, and that the
world is a house (changing) authorities. Whatever in it is for you will come to you despite your weakness;
and whatever in it turns against you cannot be brought back despite your strength.

اما بعدُ، فَانَّكَ لَست بِسابِق اجلَكَ، ولا مرزۇق ما لَيس لَكَ. واعلَم بِأنَّ الدَّهر يومانِ: يوم لَكَ ويوم علَيكَ، وانَّ الدُّنْيا
.دار دول، فَما كانَ منْها لَكَ اتَاكَ علَ ضعفكَ، وما كانَ منْها علَيكَ لَم تَدْفَعه بقُوتكَ

Letter 73: To Mu'awiyah

(ومن كتاب له (عليه السلام

إل معاوية

Now, (in) exchanging replies and listening to your letters my view has been weak and my perception has
been mistaken. When you refer your demands to me and expect me to send you written replies, you are
like one who is in deep slumber while his dreams contradict him, or one who stands perplexed and
overwhelmed, not knowing whether whatever comes to him is for him or against him.



You are not such a man but he is (to some extent) like you (as you are worse than him). I swear by Allah
that, had it not been for (my) giving you time, you would have faced from me catastrophe that would
have crushed the bones and removed the flesh. Know that Satan has prevented you from turning to
good actions and listening to the words of counsels. Peace be upon those who deserve it.

ورمالا اوِلُنذْ تُحنَّكَ ااو .تاسرف ءّخَطمو ،ِيار نهوتَابِكَ، لَمك َلا ماعتالاسابِكَ، ووج دِ فدالتَّر َلع ّندُ، فَاعا بما
،هلَيع ما تاا يم لَهدْرِي اي لا ،هقَامم ظُههبي مِرِ الْقَائيتَحالْمو ،هملاحا هذِبَت مالنَّائ لتَثْقسالْمك ،طُورالس ناجِعتُرو
!ماللَّح سلتَهظْم، وعُ الْعارِعُ، تَقْرقَو ّنكَ ملَيا لَتصلَو قَاءبتسالا ضعب لا لَو هبِال مقْساو .بِكَ شَبِيه نَّها رغَي ،بِه تلَسو
هلهلا ملاالسكَ، وتيحقَالِ نَصمذَنَ لتَاورِكَ، وما نسحا اجِعنْ تُرا نطَكَ عطَانَ قَدْ ثَبنَّ الشَّيا لَماعو

Letter 74: A treaty which Imam Ali (a) has
worded for the Bani Rabi'a tribe and the
Yemenites to agree upon

Written by Amir al-mu'minin as a protocol between the tribes of Rabi`ah and the people of Yemen.
Taken from the writing of Hisham ibn (Muhammad) al-Kalbi

(ومن حلْف كتبه (عليه السلام

بين اليمن وربيعة

لبنُقل من خط هشام بن ال

This indenture contains what the people of Yemen, including the townsmen and nomads, and the tribes
of Rabi`ah, including the townsmen and nomads, have agreed upon: that they will adhere to the Book of
Allah, will call to it and order according to it and will respond to whoever calls to it and orders according
to it. They will not sell it for any price nor accept any alternative for it. They will join hands against
anyone who opposes it and abandons it. They will help one another. Their voice will be one. They will
not break their pledge on account of the rebuke of a rebuker, the wrath of an angry person, the
humiliating treatment of one group to the other, or the use of abusive terms by one party against the
other.



،هلَيونَ ادْعي هتَابِ الك َلع منَّها: اادِيهبا وهراضةُ حبِيعرا، وادِيهبا وهراضح نمل الْـيها هلَيع عتَما اجهذَا م
خَالَف نم َلدَةٌ عاحدٌ وي منَّهاو ،دَلاب نَ بِهوضري لاناً، وثَم ونَ بِهشْتَري لا ،بِه رماو هلَيا اعد نونَ مجِيبيو ،ونَ بِهرمايو
لاب، وبِ غَاضغَضل لاب، واتع ةتَبعمل مدَههونَ عنْقُضيدَةٌ، لااحو متُهوعض، دعبل مهضعب ارنْصا ،هكتَركَ وذَل
!لاستذْلالِ قَوم قَوماً، ولا لمسبة ِ قَوم قَوماً

This pledge is binding on those of them who are present and those of them who are absent; those of
them who are forbearing and those of them who are foolish; those of them who are learned and those of
them who are ignorant. Along with this the pledge of Allah is also binding on them, and the pledge of
Allah is to be accounted for.

هدَ الهإنَّ ع ،يثَاقَهمو هدَ الهكَ عبِذل هِملَينَّ عا ثُم .ملُهاهجو مهيملحو ،مهمالعو مهيهفسو ،مهبغَائو مدُهكَ شَاهذل َلع
ؤولاانَ مسك.

Written by: `Ali ibn Abi Talib.

و كتب: عل بن أب طالب

Letter 75: To Mu`awiyah, soon after Amir al-
mu'minin was sworn in

After the Muslims took oath of allegiance to Imam Ali (a), he wrote the following letter to Mu'awiya.
(Muhammad ibn `Umar) al-Waqidi has mentioned this in his "Kitab al-Jamal"

(ومن كتاب له (عليه السلام

إل معاوية ف أول ما بويع له بالخلافه

ذكره الواقدي ف كتاب الجمل

From the servant of Allah, `Ali Amir al-mu'minin to Mu`awiyah son of Abu Sufyan:



:من عبدِ اله عل اميرِالْمومنين الَ معاوِيةَ بن ابِ سفْيانَ

Now, you are aware of my excuses before you people and my shunning you till that happened which
was inevitable and which could not be prevented. The stroy is long and much is to be said. What was to
pass has passed and what was to come has come. Therefore, secure (my) allegiance from those who
are with you and come in a deputation of your people to me; and that is an end to the matter.

ملاْالو ،طَوِيل دِيثالْحو ،لَه فْعد لاو نْهدَّ مب ا لاانَ مك َّتح ،مْنع اضرعاو ،ميذَارِي فعا تملدُ، فَقَدْ ععا بما
ملاالسابِكَ، وحصا نفْد مو ف َلا قْبِلالَكَ، وبق نم ايِعفَب ،لقْبا ام لقْباو ،ربدا ام ربدقَدْ او ،يرثك.

Letter 76: Instructions to Abdullah b. Abbas
when he sent him as his representative to Basra

Given to `Abdullah ibn al-`Abbas at the time of his appoint ment as his Governor of Basrah

(ومن وصية له (عليه السلام

لعبد اله بن العباس عند استخلافه إياه عل البصرة

Meet people with a broad face, allow them free audience and pass generous orders. Avoid anger
because it is a augury of Satan. Remember that whatever takes you near Allah takes you away from the
Fire (of Hell), and whatever takes you away from Allah takes you near the Fire.

سع النَّاس بِوجهِكَ ومجلسكَ وحمكَ، واياكَ والْغَضب فَانَّه طَيرةٌ من الشَّيطَانِ. واعلَم انَّ ما قَربكَ من اله يباعدُكَ
.من النَّارِ، وما باعدَكَ من اله يقَرِبكَ من النَّارِ



Letter 77: Instructions to Abdullah b. Abbas

Instructions given to `Abdullah ibn al-`Abbas, at the time of his being deputed to confront the Kharijites

ومن وصيته (عليه السلام) لَه

لما بعثه للا حتجاج عل الخوارج

Do not argue with them by the Qur'an because the Qur'an has many faces. You would say your own and
they would say their own; but argue with them by the sunnah, because they cannot find escape from it.

لا تُخَاصمهم بِالْقُرآنِ، فَانَّ الْقُرآنَ حمال ذُو ۇجوه، تَقُول ويقُولُونَ، ولن حاجهم بالسنَّة، فَانَّهم لَن يجِدُوا عنْها
.محيصاً

Letter 78: To Abu Musa al-Ash`ari

To Abu Musa al-Ash`ari in reply to his letter regarding the two arbitrators. Sa`id ibn Yahya al-Umawi
has mentioned this in his "Kitab al-maghazi"

(ومن كتاب له (عليه السلام

إل أب موس الاشعري جواباً ف أمر الحمين

ذكره سعيد بن يحي الاموي ف كتاب المغازي

Certainly, many people have turned away from many a (lasting) benefit (of the next life), for they bent
towards the world and spoke with passions. I have been struck with wonder in this matter, upon which
people who are self-conceited have agreed. I am providing a cure for their wound but I fear lest it
develops into a clot of blood (and becomes incurable). Remember that no person is more covetous than
I for the unity of the ummah of Muhammad (may Allah bless him and his descendants) and their



solidarity. I seek through it good reward and an honourable place to return to.

نْزِلازِ ممهذَا الا نم لْتنَز ّناوى، ونَطَقُوا بِالْها، والدُّنْي عالُوا مفَم ،هِمّظح نير مثك نع منْهم يرثك رقَدْ تَغَي نَّ النَّاسفَا
.معجِباً، اجتَمع بِه اقْوام اعجبتْهم انْفُسهم، فإنّ اداوِي منْهم قَرحاً اخَاف انْ يونَ علَقاً

نسكَ حبِذل تَغبا ،ّنا مهلْفَتاـ و لَّمسو هآلو هلَيع هال َّلد ـ صمحم ةما ةاعمج َلع صرحـ ا لَمـ فَاع لجر سلَيو
.الثَّوابِ، وكرم الْمآبِ

I shall fulfil what I have pledged upon myself even though you may go back from the sound position that
existed when you left me last, because wretched is he who is denied the benefit of wisdom and
experience. I feel enraged if anyone speaks wrong, or if I should worsen a matter which Allah has kept
sound. Therefore, leave out what you do not understand, because wicked people will be conveying to
you vicious things; and that is an end to the matter.

قْلالْع نم وتا ام نَفْع رِمح نم نَّ الشَّقفَا ،هلَيع قْتَنا فَارم حالص نع ترنْ تَغَياو ،نَفْس َلع تأيبِالَّذِي و فاسو
والتَّجرِبة، وانّ لاعبدُ انْ يقُول قَائل بِباطل،انْ افْسدَ امراً قَدْ اصلَحه اله، فَدَعْ ما لا تَعرِف، فَانَّ شرار النَّاسِ طَائرونَ
ملاالسو ،وءالس قَاويِلكَ بِالَيا.

Letter 79: To the army officers when Amir al-
mu'minin became Caliph

(ومن كتاب كتبه (عليه السلام

لما استُخْلف

إل أمراء الاجناد

Now, what ruined those before you was that they denied people their rights and then they had to
purchase them (by bribes), and they led the people to wrong and they followed it.



هفَاقْتَدَو لاطبِالْب مخَذُوهاو ،هوفَاشْتَر قالْح وا النَّاسنَعم منَّها مَلانَ قَبك نلَكَ مها انَّمدُ، فاعا بما.

.تم الباب بحمداله

Selections from The Sayings And Preaching Of
Amir Al-Mu’minin ‘Ali Ibn Abi Talib (Peace Be
Upon Him) Including His Replies To Questions
And Maxims Expressed For Various Purposes

حم أمير المؤمنين عليه السلام

باب المخْتَارِ من حم اميرالمؤمنين عليه السلام

هلائسم ةوِبجا نم كَ المخُتَارذل ف دْخُليو هظاعومو

هرِ اَغْراضسائ القصير الخارج ف ملاْالو

Hadith n. 1

1. Amir al-mu'minin, peace be upon him, said: During civil disturbance be like an adolescent camel 1
who has neither a back strong enough for riding nor udders for milking.

1. لَبحعٌ فَيرض لاو ،بكرفَي رظَه ونِ ، لااللَّب نابك تْنَةالْف ف نقَال(عليه السلام): ك.



Hadith n. 2

2. Amir al-mu'minin, peace be upon him, said: He who adopts greed as a habit devalues himself; he
who discloses his hardship agrees to humiliation; and he who allows his tongue to overpower his soul
debases the soul.

2. نم هنَفْس هلَيع انَته و ِهرض نع شَفك نم ِبِالذُّل ضر و عالطَّم رتَشْعاس نم هى بِنَفْسزْر(عليه‏السلام ): ا قَال و
انَهسا لهلَيع رما.

Hadith n. 3

3. Amir al-mu'minin, peace be upon him, said: Miserliness is shame; cowardice is a defect; poverty
disables an intelligent man from arguing his case; and a destitute person is a stranger in his home town.

3. هلْدَتب ف غَرِيب لقالْم و هتجح نع نالْفَط خْرِسي الْفَقْر ةٌ ونْقَصم نبالْج و ارع خْلعليه‏السلام(: الْب ) قَال و

Hadith n. 4

4. Amir al-mu'minin, peace be upon him, said: Incapability is a catastrophe; endurance is bravery;
abstinence is riches; self-restraint is a shield (against sin); and the best companion is submission (to
Allah's will).

4. ِضالر الْقَرِين معن نَّةٌ وعُ جرالْو ةٌ وودُ ثَرهالز ةٌ واعشَج ربالص آفَةٌ و زج( عليه‏السلام): الْع قَال و

Hadith n. 5

5. Amir al-mu'minin, peace be upon him, said: Knowledge is a venerable estate; good manners are
new dresses; and thinking is clear mirror.

.و قَال ( عليه‏السلام): الْعلْم وِراثَةٌ كرِيمةٌ و اداب حلَل مجدَّدةٌ و الْفر مرآةٌ صافيةٌ .5

Hadith n. 6

6. Amir al-mu'minin, peace be upon him, said: The bosom of the wise is the safe of his secrets;
cheerfulness is the bond of friendship; effective forbearance is the grave of short-comings.



It is narrated that Amir al-mu'minin said in expressing this meaning that: Mutual reconciliation is
the covering for shortcomings; and he who admires himself attracts many opponents against him. 2

و قَال عليه ‏السلام: صدْر الْعاقل صنْدُوق سرِه و الْبشَاشَةُ حبالَةُ الْمودة و احتمال قَبر الْعيوبِ‏ .6

: و روِي انَّه قَال ف الْعبارة عن هذَا الْمعنَ ايضاً

هلَيطُ عاخالس ثُرك هنَفْس نع ضر نم وبِ ويالْع اءبلَةُ خاسالْم

Hadith n. 7

7. Amir al-mu'minin, peace be upon him, said: Charity is an effective cure, and the actions of people
in their present life will be before their eyes in the next life. 3

7. هِمآجِل ف هِمنيعا بنُص ،هِماجِلع ادِ فبالْع المعاو ،نْجِحم اءودَقَةُ دقَال عليه السلام: الص

Hadith n. 8

8. Amir al-mu'minin, peace be upon him, said: How wonderful is man that sees with fat, talks with a
piece of flesh, hears with a bone and breathes through a hole.

8. مخَر نم تَنَفَّسيو ،ظْمبِع عمسيو ملَّم بِلَحَتو ي مبِشَح نْظُرانِ ينْسهذَا الاوا لبجقَال عليه السلام : اع

Hadith n. 9

9. Amir al-mu'minin, peace be upon him, said: When this world advances towards anyone (with its
favours) it attributes to him other's good; and when it turns away from him it deprives him of his own
good. 4

9. هنَفْس ناسحم تْهلَبس نْهع تربدذَا اا و رِهغَي ناسحم تْهارعدٍ احا َلا علَتِ الدُّنْيقْبذَا اعليه‏السلام: ا قَال و.

Hadith n. 10

10. Amir al-mu'minin, peace be upon him, said: Meet people in such a manner that if you die they



should weep for you and if you live they should long for you. 5

10. ملَينُّوا اح شْتُمنْ عا و ملَيا عوا بهعم تُّمنْ مخَالَطَةً ام طُوا النَّاسعليه‏السلام: خَال قَال و.

Hadith n. 11

11. Amir al-mu'minin, peace be upon him, said: When you gain power over your adversary pardon
him by way of thanks for being able to overpower him. 6

11. هلَيع ةلْقُدْرراً لُش نْهع فْوالْع لعِكَ فَاجدُوع َلع تذَا قَدَر( عليه‏السلام )ا قَال و

Hadith n. 12

12. Amir al-mu'minin, peace be upon him, said: The most helpless of all men is he who cannot find a
few brothers during his life, but still more helpless. is he who finds such a brother but loses him. 7

12. منْهم بِه رظَف نم عيض نم نْهم زجعا انِ وخْوابِ استاك نع زجع نالنَّاسِ م زجععليه‏السلام: ا قَال و

Hadith n. 13

13. Amir al-mu'minin, peace be upon him, said: When you get (only) small favours do not push them
away through lack of gratefulness.

.و قَال عليه‏السلام: اذَا وصلَت الَيم اطْراف النّعم فََ تُنَفّروا اقْصاها بِقلَّة الشُّرِ .13

Hadith n. 14

14. Amir al-mu'minin, peace be upon him, said: He who is abandoned by near ones is dear to remote
ones.

.و قَال عليه‏السلام: من ضيعه اقْرب اتيح لَه ابعدُ .14

Hadith n. 15

15. Amir al-mu'minin, peace be upon him, said: Every mischief monger cannot even be reproved. 8



15. اتَبعفْتُونٍ يم لا كعليه‏السلام: م قَال و

Hadith n. 16

16. Amir al-mu'minin, peace be upon him, said: All matters are subject to destiny, so much so that
sometimes death results from effort.

.و قَال عليه‏السلام: تَذِل امور للْمقَادِيرِ حتَّ يونَ الْحتْف ف التَّدْبِيرِ .16

Hadith n. 17

17. Amir al-mu'minin, peace be upon him, was asked to explain the saying of the Messenger of
Allah: Banish your old age (by hair-dye) and do not acquire resemblance to the Jews.

Amir al-mu'minin replied:

The Prophet (S) said this at a time when the religion was confined to a few, but now that its expanse has
widened and it is firmly settled everyone is free in his action. 9

و سئل عليه ‏السلام عن قَولِ الرسولِ ( صل‏اله‏عليه ‏وآله ‏وسلم): غَيِروا الشَّيب و  تَشَبهوا بِالْيهودِ .17

هانبِجِر برض و طَاقُهن عقَدِ اتَّس نَ وا امفَا قُل الدِّين كَ وذَل (ه‏عليه‏ وآله ‏وسلم‏الصل) ا قَالنَّمعليه‏السلام: ا فَقَال
ا اخْتَارم و ورفَام .

Hadith n. 18

18. Amir al-mu'minin, peace be upon him, said about those who avoided fighting on his side:
They abandoned right but did not support wrong.10

18. لاطوا الْبرنْصي لَمو ،قالذين اعتزلوا القتال معه: خَذَلُوا الْح وقال عليه السلام ف.

Hadith n. 19

19. Amir al-mu'minin, peace be upon him, said: He who gallops with loose rein collides with death.

19. هلجبِا ثَرع هلمنَانِ اع ى فرج نوقال عليه السلام : م .



Hadith n. 20

20. Amir al-mu'minin, peace be upon him, said: Forgive the shortcomings of people of virtue and
honor because when they fall into error Allah raises them up.

20. هفَعري هدِ البِي دُهيو لاا راثع منْهم ثُرعا يفَم هِماتثَراتِ عوءريلُوا ذَوِي الْمقوقال عليه السلام : ا

Hadith n. 21

21. Amir al-mu'minin, peace be upon him, said: The consequence of fear is disappointment and of
bashfulness is frustration. Opportunity passes away like the cloud. Therefore, make use of good
opportunities. 11

وقال عليه السلام : قُرِنَتِ الْهيبةُ بِالْخَيبة والْحياء بِالْحرمانِ والْفُرصةُ تَمر مر السحابِ، فَانْتَهِزوا فُرص الْخَيرِ .21

Hadith n. 22

22. Amir al-mu'minin, peace be upon him, said We have a right. If it is allowed to us well and good,
otherwise, we will ride on the hind part of the camel (like lowly people) even though the night journey
may be long.

.وقال عليه السلام : لَنَا حق، فَانْ اعطينَاه، والا ركبنَا اعجازَ الابِل، وانْ طَال السرى .22

As-Sayyid ar-Radi says: This is a very fine and eloquent expression. It means that if we are not
allowed our right we will be regarded humble. This sense comes out from this expression because on
the rear part of the camel only slaves, prisoners or other people of this type used to ride. 12

قال الرض: و هذا من لطيف اللام و فصيحه و معناه أنا إن لم نعط حقنا كنا أذلاء و ذلك أن الرديف يركب عجز
.البعير كالعبد و الأسير و من يجري مجراهما

Hadith n. 23

23. Amir al-mu'minin, peace be upon him, said: He whose deeds accord (him) a back position cannot
be given a front position because of his lineage.

23. هبسح رِعْ بِهسي لَم لُهمع بِه طَابا نوقال عليه السلام : م.



Hadith n. 24

24. Amir al-mu'minin, peace be upon him, said: Rendering relief to the grief-stricken and providing
comfort in hardship are among the means of atonement for great sins.

.وقال عليه السلام : من كفَّاراتِ الذُّنُوبِ الْعظَام اغَاثَةُ الْملْهوفِ، والتَّنْفيس عن الْمروبِ .24

Hadith n. 25

25. Amir al-mu'minin, peace be upon him, said: O son of Adam, when you see that your Lord, the
Glorified, bestows His favours on you while you are disobeying Him, you should fear Him. 13

25. هذَرفَاح يهصتَع نْتاو همعكَ نلَيع تَابِعي انَهحبكَ سبر تياذَا را ،مآد نابوقال عليه السلام : ي.

Hadith n. 26

26. Amir al-mu'minin, peace be upon him, said: Whenever a person conceals a thing in his heart it
manifests itself through unintentional words from his tongue and (in) the expressions of his face. 14

26. هِهجاتِ وفَحص و هانسفَلَتَاتِ ل ف رظَه ئاً ادٌ شَيحا رمضا اعليه‏السلام: م قَال و

Hadith n. 27

27. Amir al-mu'minin, peace be upon him, said: Keep walking in your sickness as long as you can. 15

وقال عليه السلام : امشِ بِدَائكَ ما مشَ بِكَ .27

Hadith n. 28

28. Amir al-mu'minin, peace be upon him, said: The best abstemiousness is to conceal it.

.وقال عليه السلام : افْضل الزهدِ اخْفَاء الزهدِ .28



Hadith n. 29

29. Amir al-mu'minin, peace be upon him, said: When you are running away from the world and
death is approaching, there is no question of delay in the encounter.

29. َلْتَقعَ الْمرا أسالٍ فَمقْبا ف توالْمارٍ وبدا ف نْتذَا كوقال عليه السلام : ا.

Hadith n. 30

30. Amir al-mu'minin, peace be upon him, said: Fear! Fear! By Allah, He has hidden your sins so
much so as though He has forgiven.

30. قَدْ غَفَر نَّهاك َّحت ،تَرلَقَدْ س هالفَو !ذَرالْح ذَروقال عليه السلام: الْح.

Hadith n. 31: Faith, Unbelief, Doubt And Their Supports

31. Amir al-mu'minin, peace be upon him, was asked about faith. He said:

31. انِ، فَقَاليمالا نعليه السلام ع لئوس:

Faith stands on four supports: on endurance, conviction, justice and jihad (fighting in the way of Allah).

.الايمانُ علَ اربع دعائم: علَ الصبرِ، والْيقين، والْعدْلِ، والْجهادِ

Endurance again has four aspects: eagerness, fear, abstention (from the world) and anticipation (of
death). So, whoever is eager for Paradise will ignore the passions; whoever fears the Fire (of Hell) will
refrain from prohibited acts; whoever abstains from the world takes hardships lightly; and whoever
anticipates death will hasten towards good deeds.

فَالصبر منْها علَ اربع شُعبٍ: علَ الشَّوقِ، والشَّفَق والزهدِ، والتَّرقُّبِ: فَمن اشْتَاق الَ الْجنَّة سلا عن الشَّهواتِ،
عَ فارس توالْم تَقَبار نماتِ، ويبصانَ بِالْمتَها اسالدُّنْي دَ فزَه نماتِ، ومرحالْـم تَنَبالنَّارِ اج نم أشْفَق نمو
.الْخَيراتِ

Conviction also has four aspects: prudent perception, intelligence and understanding, drawing lessons
from instructive things and following the precedents of past people. So, whoever perceives with
prudence, wise knowledge will be manifest to him, and to whomsoever wise knowledge becomes



manifest he appreciates instructive objects, and whoever appreciates instructive objects he is just like
past people.

ف رصتَب نفَم ينلوالا نَّةسو ةربالْع ظَةعومو ةملِ الْحوتَاو ،طْنَةالْف ةرصتَب َلبٍ: عشُع عبرا َلا عنْهم ينقالْيو
ينلوالا انَ فا كنَّماَةَ فربالْع فرع نمةَ، وربالْع فرةُ عمالْح لَه نَتيتَب نمةُ، ومالْح لَه نَتيتَب طْنَةالْف.

Justice also has four aspects: keen understanding, deep knowledge, a good power of decision and firm
forbearance. Therefore, whoever understands comes to acquire depth of knowledge; whoever acquires
depth of knowledge drinks from the spring of judgement; and whoever exercises forbearance never
commits evil actions in his affairs and leads a praiseworthy life among the people.

رغَو ملع فَهِم نفَم :لْمالْح اخَةسرو ،ِ،مالْح ةرزُهو لْمرِ الْعغَوو ،مصِ الْفَهغائ َلبٍ: عشُع عبرا َلا عنْهم دْلالْعو
.الْعلْم، و من علم غَور الْعلْم صدَر عن شَرائع الْحم ومن حلُم لَم يفَرِطْ ف امرِه وعاش ف النَّاسِ حميداً

Jihad also has four aspects: to ask others to do good, to keep away others from doing evil, to fight (in
the way of Allah) sincerely and firmly on all occasions, and to detest the vicious. So, whoever asks
others to do good provides strength to the believers; whoever desists others from evil humiliates the
unbelievers; whoever fights sincerely on all occasions discharges all his obligations; and whoever
detests the vicious and becomes angry for the sake of Allah, then Allah will be angry in favour of him
and will keep him and will keep him pleased on the Day of Judgement.

:قيِنشَنَآنِ الْفَاسو ناطوالْم دْقِ فالصرِ، ونالْم نع النَّهوفِ، ورعرِ بالْممالا َلبٍ: عشُع عبرا َلا عنْهم ادالْجِهو
قَض ناطوالْم ف دَقص نم، رِينافْال نُوفا غَمررِ اْنالْم نع نَه نمو ،يننؤمالْم وروفِ شَدَّ ظُهرعبِالْم رما نفَم
ةاميالْق موي اهضراو لَه هال به غَضل بغَضو ينقالْفَاس ءشَن نمو ،هلَيا عم.

Unbelief stands on four supports: hankering after whims, mutual quarrelling, deviation from the truth, and
dissension. So, whoever hankers after whims does not incline towards right: whoever quarrels much on
account of ignorance remains permanently blinded from the right; whoever deviates from truth, for him
good becomes evil and evil becomes good and he remains intoxicated with misguidance; and whoever
makes a breach (with Allah and His Messenger), his path becomes difficult, his affairs become
complicated and his way of escape becomes narrow.

لهبِالْج هاعزن ثُرك نمو ،قالْح َلابني لَم قمتَع نقَاقِ فَمّالشو غيالزو ،التَّنَازُعو قمالتَّع َلع :مائعد عبرا َلع فْرْالو
ترعو شَاق نمو ،لَةلاالض رس رسةُ وِىيالس نْدَهع نَتسحنَةُ وسالْح نْدَهع تاءزَاغَ س نمو ،قالْح نع اهمع امد
هجخْرم هلَيع اقضو هرما هلَيع لضعاو قُهطُر هلَيع.

Doubt has also four aspects: unreasonableness, fear, wavering and undue submission to every thing.



So, he who adopts unreasonableness as his way, for him there is no dawn after the night; he who is
afraid of what befalls him has to run on his heels; he who wavers in doubt Satans trample him under
their feet and he who submits to the destruction of this and tile next world succumbs to it.

والشَّكُّ علَ اربع شُعب: علَ الَّتمارِي والهولِ والتَّرددِ والاستسلام فَمن جعل الْمراءديدَناًلَم يصبِح لَيلُه ومن هالَه ما
يناطنَابِكُ الشَّيس تْهىطبِويالر ف ددن تَرمو هيبقع َلع صَن هدَيي تْهىطبِويالر ف ددن تَرمو هيبقع َلع صَن هدَيي نيب
.ومن استَسلَم لهلَة الدُّنْيا والاَخرة هلَكَ فيهِما

As-Sayyid ar-Radi says: We have left out the remaining portion of this saying for fear of length and for
being outside the purpose of this chapter.

.قال الرض: و بعد هذا كلام تركنا ذكره خوف الإطالة و الخروج عن الغرض المقصود ف هذا التاب

Hadith n. 32

32. Amir al-mu'minin, peace be upon him, said: The doer of good is better than the good itself, and
the doer of evil is worse than the evil itself.

32. نْهم شَر ِالشَّر لفَاعو ،نْهم ررِ خَيالْخَي لوقال عليه السلام : فَاع .

Hadith n. 33

33. Amir al-mu'minin, peace be upon him, said: Be generous but not extravagant; be thrifty but not
miserly.

.وقال عليه السلام : كن سمحاً ولا تَن مبذِّراً، وكن مقَدِّراًولا تَن مقَتّراً .33

Hadith n. 34

34. Amir al-mu'minin, peace be upon him, said: The best of riches is the abandonement of desires.

34. نكُ الْمتَر َنالْغ فشْروقال عليه السلام : ا.



Hadith n. 35

35. Amir al-mu'minin, peace be upon him, said: If someone is quick in saying about people what they
dislike, they speak about him that about which they have no knowledge.

.وقال عليه السلام : من اسرعَ الَ النَّاسِ بِما يرهونَ، قَالُوا فيه [بـ] ما لا يعلَمونَ .35

Hadith n. 36

36. Amir al-mu'minin, peace be upon him, said: Whoever prolongs his desire ruins his actions.

36. لمالْع اءسا لمالا طَالا نوقال عليه السلام : م

Hadith n. 37

37. Once Amir al-mu'minin, peace be upon him, was proceeding towards Syria when the countrymen
of a1-Anbar met him. Seeing him they began to walk on foot and then ran in front of him. He enquired
why they were doing so and they replied that this was the way they respected their chiefs. Then he said:

وقال عليه السلام وقد لقيه عند مسيره إل الشام دهاقين الانبار فترجلوا له واشتدّوابين يديه، فقال: ما هذَا الَّذِي .37
: صنَعتُموه؟ فقالوا: خُلُق منَّا نُعظّم بِه امراءنَا. فقال عليه السلام

By Allah, this does not benefit your chiefs. You are belabouring yourself in this world and earning misery
for the next world by it. How harmful is the labour in whose wake there is punishment and how profitable
is the case with which there is deliverance from the Fire (of Hell).

واله ما ينْتَفع بِهذَا امراوكم! وانَّم لَتَشُقُّونَ علَ انْفُسم ف دنْياكم، وتَشْقَونَ بِه ف آخرتم، وما أخْسر الْمشَقَّةَ
.وراءها الْعقَاب، واربح الدَّعةَ معها الامانُ من النَّارِ

Hadith n. 38

38. Amir al-mu'minin, peace be upon him, said to his son al- Hasan:

: وقال عليه السلام : لابنه الحسن عليه السلام .38



O my son, learn four things and (a further) four things from me. Nothing will harm you if you practise
them. That the richest of riches is intelligence; the biggest destitution is foolishness; the wildest wildness
is vanity and the best achievement is goodness of the moral character.

شوحاو ،قمالْفَقْرِ الْح ربكاو ،قْلالْع َنالْغ َغْننَّ اا :نهعم لْتما عكَ مرضي_ عاً، لابراعاً وبرا ّنفَظْ عاح ،َنا بي
الْخُلُق نسح بسالْح مركاو بجالْع شَةحالْو.

O my son, you should avoid making friends with a fool because he may intend to benefit you but may
harm you; you should avoid making friends with a miser because he will run away from you when you
need him most; you should avoid making friends with a sinful person because he will sell you for nought;
and you should avoid making friends with a liar because he is like a mirage, making you feel far things
near and near things far.

يِدُ انْ ينْفَعكَ فَيضركَ. واياكَ ومصادقَةَ الْبخيل، فَانَّه يقْعدُ عنْكَ احوج ما تَونُ يا بنَ، اياكَ ومصادقَةَ الاحمق، فَانَّه ير
الَيه. واياكَ ومصادقَةَ الْفَاجِرِ، فَانَّه يبِيعكَ بِالتَّافه واياكَ ومصادقَةَ الْذَّابِ، فَانَّه كالسرابِ يقَرِب علَيكَ الْبعيدَ، ويبعدُ
كَ الْقَرِيبلَيع.

Hadith n. 39

39. Amir al-mu'minin, peace he upon him, said: Supererogatory worship cannot bring about nearness
to Allah if it hampers the obligatory.

وقال عليه السلام : لا قُربةَ بِالنَّوافل اذَا اضرت بِالْفَرائضِ .39

Hadith n. 40

40. Amir a'-mu'minin, peace be upon him, said: The tongue of the wise man is behind his heart, and
the heart of the fool is behind his tongue.

40. هانسل اءرو قمحالا قَلْبو ،قَلْبِه اءرو لاقانُ الْعسوقال عليه السلام : ل.

As-Sayyid ar-Radi says: This sentence has a strange and beautiful meaning. It means that the wise
man does not speak with his tongue except after consulting his mind and exercising his imagination, but
the fool quickly utters whatever comes to his tongue without thinking. In this way, the tongue of the wise
man follows his heart while the heart of the fool follows his tongue.



قال الرض: و هذا من المعان العجيبة الشريفة، والمراد به أنّ العاقل لا يطلق لسانه إلا بعد مشاورة الروِية ومؤامرة
الفرة، والاحمق تسبق خذفات لسانه وفلتات كلامه مراجعةَ فره ومماخضة رأيه، فأن لسان العاقل تابع لقلبه،
.وكأن قلب الاحمق تابع للسانه

Hadith n. 41

41. This very sense has been related from Amir al-mu'minin, peace be upon him, in a different
version as follows:

The heart of a fool is in his mouth while the tongue of the wise man is in his heart.

The meaning of both the sayings (40 and 41) is the same.

41. قَلْبِه ف لاقانُ الْعسلو ،يهف ف قمحالا بلفظ آخر، وهو قوله: قَلب وقد روي عنه عليه السلام هذا المعن.

.ومعناهما واحد

Hadith n. 42

42. Amir al-mu'minin, peace be upon him, said to one of his companions during his sickness:

May Allah make your illness a means for writing off your sins, because there is no reward for sickness
but that it erases sins and makes them fall like (dried) leaves. Reward lies in saying by the tongue and
doing something with the hands and feet. Certainly, Allah, the Glorified, admits into Paradise by virtue of
truthfulness of intention and chastity of heart to whomsoever He wishes from among His creatures.

42. لا ضرنَّ الْمكَ، فَااتِىيساكَ حطّاً لوَش نانَ ما كم هال لععلّة اعتلّها: ج صحابه فوقال عليه السلام لبعض ا
اجر فيه، ولنَّه يحطُّ السيِىاتِ، ويحتُّها حت الاوراقِ، وانَّما الاجر ف الْقَولِ بِالّلسانِ، والْعمل بِالايدِي والاقْدَام، وانَّ
اله سبحانَه يدْخل بِصدْقِ النّية والسرِيرة الصالحة من يشَاء من عبادِه الْجنَّةَ

As-Sayyid ar-Radi says: Amir al-mu'minin is right in saying that there is no reward for sickness as
such because compensation is admissible in respect of the acts of Allah, the Sublime, towards his
creatures such as grief, illness and the like, whereas reward and recompense becomes admissible
against actions by the creature. This is the difference between the two and Amir al-mu'minin has
clarified it through his lustrous knowledge and sound view.

قال الرض: و أقول: صدق(عليه السلام)، «إنّ المرض لا أجر فيه»، لانه ليس من قبيل ما يستحق عليه العوض،



لان العوض يستحق عل ما كان ف مقابلة فعل اله تعال بالعبد، من الالام والامراض، وما يجري مجرى ذلك،الاجر
والثواب يستحقان عل ما كان ف مقابلة فعل العبد، فبينهما فرق قد بينه(عليه السلام)، كما يقتضيه علمه الثاقب
.رأيه الصائب

Hadith n. 43

43. Amir al-mu'minin, peace be upon him, said about Khabbab ibn al-Aratt : 16

May Allah have mercy on Khabbab ibn al-Aratt since he accepted Islam willingly, immigrated (from
Mecca) obediently, remained content with what sufficed him, was pleased with Allah and lived the life of
a mujahid (holy soldier).

43. عقَن عاً وطَائ راجه باً واغر لَمسفَلَقَدْ ا ِترا نب ابخَب هال محري :ِترا نابِ برِ خَبذِك عليه‏السلام ف قَال و
. بِالْفَافِ و رض عن اله و عاش مجاهداً

Hadith n. 44

44. Amir al-mu'minin, peace be upon him, said: Blessed is the person who kept in mind the next life,
acted so as to be able to render account, remained content with what sufficed him and remained
pleased with Allah.

44. هال نع ضرفَافِ، وْبِال عقَنابِ، وسلْحل لمعو ،ادعالْم رذَك نمل وقال عليه السلام : طُوب .

Hadith n. 45

45. Amir al-mu'minin, peace be upon him, said: Even if I strike the nose of a believer with this, my
sword, for hating me he will not hate me, and even if I pile all the wealth of the world before a hypocrite
(Muslim) for loving me he will not love me. This is because it is a verdict pronounced by the tongue of
the revered Prophet, may Allah bless him and his descendants, as he said:

O `Ali, a believer will never hate you arid a hypocrite (Muslim) will never love you. 17

و قَال عليه‏السلام: لَو ضربت خَيشُوم الْمومن بِسيف هذَا علَ انْ يبغضن ما ابغَضن و لَو صببت الدُّنْيا .45
بِجماتها علَ الْمنَافق علَ انْ يحبن ما احبن . و ذَلكَ انَّه قُض فَانْقَض علَ لسانِ النَّبِ ام ( صل‏اله‏عليه‏وآله
قنَافكَ مبحي  و نموكَ مضغبي  لا عي :قَال نَّه‏وسلم) ا



Hadith n. 46

46. Amir al-mu'minin, peace be upon him, said: The sin that displeases you is better in the view of
Allah than the virtue which makes you proud. 18

وقال عليه السلام : سيِىةٌ تَسوءكَ خَير عنْدَاله من حسنَة تُعجِبكَ .46

Hadith n. 47

47. Amir al-mu'minin, peace be upon him, said: The worth of a man is according to his courage, his
truthfulness is according to his balance of temper, his valour is according to his self-respect and his
chasteness is according to his sense of shame.

وقال عليه السلام : قَدْر الرجل علَ قَدْرِ همته، وصدْقُه علَ قَدْرِ مروءته، وشَجاعتُه علَ قَدْرِ انَفَته،عفَّتُه علَ قَدْرِ .47
هترغَي

Hadith n. 48

48. Amir al-mu'minin, peace be upon him, said: Victory is by determination; determination is by the
turning over of thoughts; and thoughts are formed by guarding secrets.

.وقال عليه السلام : الظَّفَر بالْحزم، والْحزم بِاجالَة الرايِ، والراي بِتَحصين الاسرارِ .48

Hadith n. 49

49. Amir al-mu'minin, peace be upon him, said: Fear the attack of a noble person when he is hungry,
and that of an ignoble person when he is satiated. 19

49. ذَا شَبِعا يماعَ، واللَّئإذَا ج رِيمْلَةَ الووا صذَروقال عليه السلام : اح.

Hadith n. 50

50. Amir al-mu'minin, peace be upon him, said: The hearts of the people are like wild beasts.
Whoever tames them, they would pounce upon him. 20

50. هلَيع لَتقْبا الَّفَهتَا نةٌ، فَميشحالِ وِجالر وقال عليه السلام : قُلُوب



Hadith n. 51

51. Amir al-mu'minin, peace be upon him, said: So long as your position is good, your defects will
remain covered.

.وقال عليه السلام : عيبكَ مستُور ما اسعدَكَ جدُّكَ .51

Hadith n. 52

52. Amir al-mu'minin, peace be upon him, said: The most capable of pardoning is he who is the most
powerful to punish.

52. ةقُوبالْع َلع مهقْدَرفْوِ االنَّاسِ بِالْع َلووقال عليه السلام : ا

Hadith n. 53

53. Amir al-mu'minin, peace be upon him, said: Generosity is that which is by one's own initiative,
because giving on being asked is either out of self-respect or to avoid rebuke.

53. متَذَمو اءيفَح لَةاسم نانَ عا كا ممفَا ،دَاءتانَ ابا كم خَاءوقال عليه السلام : الس.

Hadith n. 54

54. Amir al-mu'minin, peace be upon him, said: There is no wealth like wisdom, no destitution like
ignorance, no inheritance like refinement and no support like consultation.

54. ةرشَاوالْمك ظَهِير لابِ، ودالاك اثيرم لاو ،لهالْجك فَقْر لاو ،قْلالْعك َنغ وقال عليه السلام : لا.

Hadith n. 55

55. Amir al-mu'minin, peace be upon him, said: Patience is of two kinds, patience over what pains
you, and patience against what you covet.

55. با تُحمع ربصو ،هرَا تم َلع ربانِ: صربص ربوقال عليه السلام : الص.



Hadith n. 56

56. Amir al-mu'minin, peace be upon him, said: With wealth a strange land is a homeland, while with
destitution even a homeland is a strange land. 21

.وقال عليه السلام : الْغنَ ف الْغُربة وطَن، والْفَقْر ف الْوطَن غُربةٌ .56

Hadith n. 57

57. Amir al-mu'minin, peace be upon him, said: Contentment is wealth that does not diminish. 22

وقال عليه السلام : الْقَنَاعةُ مال لا ينْفَدُ .57

as-Sayyid ar-Radi says: This saying has also been related from the Prophet, may Allah bless him and
his descendants.

.قال الرض: و قد روي هذا اللام عن النب صل اله عليه و آله و سلم

Hadith n. 58

58. Amir al-mu'minin, peace be upon him, said: Wealth is the fountain head of passions.

وقال عليه السلام : الْمال مادةُ الشَّهواتِ .58

Hadith n. 59

59. Amir al-mu'minin, peace be upon him, said: Whoever warns you is like one who gives you good
tidings.

.وقال عليه السلام : من حذَّركَ كمن بشَّركَ .59

Hadith n. 60

60. Amir al-mu'minin, peace be upon him, said: The tongue is a beast; if it is let loose, it devours.



60. قَرع نْهع ّنْ خُلا ،عبانُ سلسّوقال عليه السلام : ال.

Hadith n. 61

61. Amir al-mu'minin, peace be upon him, said: Woman is a scorpion whose sting is sweet.

61. ةبةُ اللَّسلْوح بقْرةُ عاروقال عليه السلام : الْم

Hadith n. 62

62. Amir al-mu'minin, peace be upon him, said: If you are met with a greeting, give better greetings in
return. If a hand of help is extended to you, do a better favour in return, although the credit would remain
with the one who was first.

62. لالْفَضا، وهلَيع ِبرا يا بِمهىافَدٌ فكَ يلَيا تدِيسذَا اا، وانْهم نسحبِا فَح ةيبِتَح تِييذَا حوقال عليه السلام : ا
ادِىءلْبكَ لذل عم

Hadith n. 63

63. Amir al-mu'minin, peace be upon him, said: The interceder is the wing of the seeker.

وقال عليه السلام : الشَّفيع جنَاح الطَّالبِ .63

Hadith n. 64

64. Amir al-mu'minin, peace be upon him, said: The people of the world are like travellers who are
being carried while they are asleep.

64. امين مهو بِهِم ارسبٍ يكرا كالدُّنْي لهوقال عليه السلام : ا.

Hadith n. 65

65. Amir al-mu'minin, peace be upon him, said: A lack of friends means strangeness.

.وقال عليه السلام : فَقْدُ الاحبة غُربةٌ .65



Hadith n. 66

66. Amir al-mu'minin, peace be upon him, said: To miss what one needs is easier than to beg from
an inappropriate person. 23

.وقال عليه السلام : فَوت الْحاجة اهونُ من طَلَبِها الَ غَيرِ اهلها .66

Hadith n. 67

67. Amir al-mu'minin, peace be upon him, said: Do not feel ashamed for giving little because refusal
is smaller than that.

67. نْهم قَلانَ امرنَّ الْحفَا ،يلالْقَل طَاءعا نم تَحتَس وقال عليه السلام : لا.

Hadith n. 68

68. Amir al-mu'minin, peace be upon him, said: Charity is the adornment of destitution while
gratefulness (to Allah) is the adornment of riches.

68. َنزِينَةُ الغ رُّزِينَةُ الْفَقْرِ، والش فَافوقال عليه السلام : الْع.

Hadith n. 69

69. Amir al-mu'minin, peace be upon him, said: If what you aim at does not come about then do not
worry as to what you were.

69. نْتا كم لتُب ََا تُرِيدُ فم ني ذَا لَمعليه‏السلام: ا قَال و

Hadith n. 70

70. Amir al-mu'minin, peace be upon him, said: You will not find an ignorant person but at one
extreme or the other (i.e. a person who neglects or a person who exaggerates).

.و قَال عليه‏السلام:  تَرى الْجاهل ا مفْرِطاً او مفَرِطاً .70



Hadith n. 71

71. Amir al-mu'minin, peace be upon him, said: As intelligence increases, speech decreases. 24

71. ملاْال نَقَص قْلالْع ذَا تَموقال عليه السلام: ا.

Hadith n. 72

72. Amir al-mu'minin, peace be upon him, said: Time wears our bodies, renews desires, brings death
nearer and takes away aspirations. Whoever is successful with it encounters grief and whoever misses
its favours also undergoes hardships.

72. نوم ،بنَص بِه رظَف نةَ، مينمدُ الااعبةَ، ويينالْم ِبقَريو ،المالا دِّدجيدَانَ، وبالا قخْلي وقال عليه السلام: الدَّهر
بتَع فَاتَه.

Hadith n. 73

73. Amir al-mu'minin, peace be upon him, said: Whoever places himself as a leader of the people
should commence with educating his own self before educating others; and his teaching should be by
his own conduct before teaching by the tongue.

The person who teaches and instructs his own self is more entitled to esteem then he who teaches and
instructs others.

73. هتيربِس هدِيبتَا نلْيو ،رِهغَي يملتَع لقَب هنَفْس يملبِتَع دَابنْ يا هلَياماً فَعملنَّاسِ ال هنَفْس بنَص نوقال عليه السلام: م
ِبِهِمدومالنَّاسِ و مّلعم نلِ ملاجبِالا قحا اهِبدومو هنَفْس مّلعمو ،هانسبِل دِيبِهتَا لقَب.

Hadith n. 74

74. Amir al-mu'minin, peace be upon him, said: The breath of a man is a step towards his death. 25

74. هلجا َلا خُطَاه ءرالْم وقال عليه السلام: نَفْس.

Hadith n. 75

75. Amir al-mu'minin, peace be upon him, said: Every countable thing is to pass away and every



expected thing must come about.

.وقال(عليه السلام): كل معدُود منْقَض، وكل متَوقَّع آت .75

Hadith n. 76

76. Amir al-mu'minin, peace be upon him, said: If matters get mixed up then the last ones should be
appreciated according to the previous one. 26

.وقال عليه السلام: انَّ الامور إذا اشْتَبهت اعتُبِر آخرها بِاولها .76

Hadith n. 77

77. It is related that when Dirar ibn Hamzah (the correct: Damrah) ad-Dibabi (or as-Suda'i) 27

went to Mu'awiyah. and Mu`awiyah enquired from him about Amir al-mu'minin, peace he upon
him, he said: I stand witness that I have seen him on several occasions when night had spread
and he was standing in the niche (of the mosque) holding his heard, groaning like a man bitten
by a snake and weeping as a grieved man, saying:

و من خَبرِ ضرارِ بن حمزةَ الضبائ عنْدَ دخُوله علَ معاوِيةَ و مسالَته لَه عن اميرِ الْمومنين ع و قَال فَاشْهدُ .77
و يملالس للْمتَم للْمتَمي هتيحل َلع قَابِض ابِهرحم ف مقَائ وه و دُولَهس لاللَّي َخرقَدْ ا و هفاقوضِ معب ف تُهيالَقَدْ ر
قُولي و زِينالْح اءب بي

O world, O world! Get away from me. Why do you present yourself to me? Or are you eager for me?
You may not get that opportunity to impress me. Deceive some other person. I have no concern with
you. I have divorced you thrice whereafter there is no restitution. Your life is short, your importance is
little and your aspirations are base. Alas! The provision is little, the way is long, the journey is far and the
goal is hard to reach.

يا دنْيا يا دنْيا الَيكِ عنّ، ا بِ تَعرضتِ ام الَ تَشَوقْتِ؟  حانَ حينُكِ هيهات غُرِى غَيرِى  حاجةَ ل فيكِ قَدْ
طَلَّقْتُكِ َثَثاً  رجعةَ فيها فَعيشُكِ قَصير و خَطَركِ يسير و املُكِ حقير. آه من قلَّة الزادِ و طُولِ الطَّرِيق و بعدِ السفَرِ
.و عظيم الْمورِدِ

Hadith n. 78: On Predestination

78. A Syrian enquired from Amir al-mu'minin: Was our going to fight against the Syrians destined



by Allah? Amir al-mu'minin, peace be upon him, gave a detailed reply, a selection from which is
hereunder:

78. مَدَ كعقَدَرٍ ب و هال نم اءبِقَض الشَّام َلنَا ايرسانَ مك ا لَهاا سلَم الشَّام لائلسعليه‏السلام ل لَه مَك نم و
هخْتَارذَا مه طَوِيل

Woe to you! You take it as a final and unavoidable destiny 28 (according to which we are bound to act).
If it were so, there would have been no question of reward or chastisement and there would have been
no sense in Allah's promises or warnings. (On the other hand) Allah, the Glorified, has ordered ills
people to act by free will and has cautioned them and refrained them (from evil). He has placed easy
obligations on them and has not put heavy obligations. He gives them much (reward) in return for little
(action). He is disobeyed, not because He is overpowered. He is obeyed but not under force. He did not
send prophets just for fun. He did not send down the Book for the people without purpose. He did not
create the skies, the earth and all that is in between them in vain. That is the imagination of those who
disbelieve; then woe to those who disbelieve - because of the fire. (Qur'an, 38:27)

ويحكَ لَعلَّكَ ظَنَنْت قَضاء زِماً و قَدَراً حاتماً لَو كانَ ذَلكَ كذَلكَ لَبطَل الثَّواب و الْعقَاب و سقَطَ الْوعدُ و الْوعيدُ . انَّ
صعي لَم يراً وثك يلالْقَل َلع َطعا يراً وسع فّلي لَم يراً وسي لَّفك ذِيراً وتَح ماهنَه تَخْيِيراً و هادبع رما انَهحبس هال
مغْلُوباً و لَم يطَع مرِهاً و لَم يرسل انْبِياء لَعباً و لَم ينْزِلِ الْتُب للْعبادِ عبثاً و  خَلَق السماواتِ و ارض و ما
.(بينَهما باطً (ذلكَ ظَن الَّذِين كفَروا فَويل للَّذِين كفَروا من النَّارِ

Hadith n. 79

79. Amir al-mu'minin, peace be upon him, said: Take wise points from wherever they may be,
because if a wise saying is in the bosom of a hypocrite it flutters in his bosom till it comes out and settles
with others of its own category in the bosom of the believer.

79. جتَخْر َّتح دْرِهص ف لَجفَتَلَج قنَافدْرِ الْمص ونُ فَةَ تمنَّ الْحفَا انَتك َّنةَ امعليه‏السلام: خُذِ الْح قَال و
.فَتَسن الَ صواحبِها ف صدْرِ الْمومن

Hadith n. 80

80. Amir al-mu'minin, peace be upon him, said: A wise saying is a lost article of the believer.
Therefore, get wise sayings even though from people of hypocrisy.

.و قَال عليه‏السلام: الْحمةُ ضالَّةُ الْمومن فَخُذِ الْحمةَ و لَو من اهل النّفَاقِ .80



Hadith n. 81

81. Amir al-mu'minin, peace be upon him, said: The worth of every man is in his attainments. 29

81. نُهسحا يرِئٍ مام لةُ كيمعليه‏السلام: ق قَال و.

as- Sayyid ar-Radi says: This is the sentence whose value cannot be assessed, with which no wise
saying can be weighed and with which no other sentence can be matched.

.قال الرض: و ه اللمة الت لا تصاب لها قيمة و لا توزن بها حمة و لا تقرن إليها كلمة

Hadith n. 82

82. Amir al-mu'minin, peace be upon him, said: I impart to you five things which, if you ride your
camels fast in search of them, you will find them worth it.

No one of you should repose hope save in his Lord (Allah); no one of you should fear anything save his
sin; no one should feel ashamed of saying "I do not know" when he is asked a matter which he does not
know; no one should feel ashamed of learning a thing that he does not know; and you should practise
endurance, because endurance is for belief what the head is for the body, so that just as there is no
good in a body without the head there is no good in belief without endurance.

82. و هبر ا مْندٌ محنَّ اوجري  . ًهكَ اذَلل انَتَل بِلاطَ اا آبهلَيا تُمبرض سٍ لَوبِخَم ميوصعليه‏السلام: ا قَال و
 يخَافَن ا ذَنْبه و  يستَحين احدٌ منْم اذَا سئل عما  يعلَم انْ يقُول  اعلَم و  يستَحين احدٌ اذَا لَم يعلَم الشَّ‏ء انْ
 ٍانيما ف  و هعم سار  ٍدسج ف رخَي  دِ وسالْج نسِ ماالرانِ كيما نم ربنَّ الصرِ فَاببِالص ملَيع و . هلَّمتَعي
هعم ربص.

Hadith n. 83

83. Amir al-mu'minin, peace be upon him, said about a man who praised him much, although he
did not admire him: I am below what you express and above what you feel in your heart.

.و قَال عليه‏السلام لرجل افْرطَ ف الثَّنَاء علَيه و كانَ لَه متَّهِماً: انَا دونَ ما تَقُول و فَوق ما ف نَفْسكَ .83



Hadith n. 84

84. Amir al-mu'minin, peace be upon him, said: The survivors of the sword (from getting killed) are
large in number and have a large progeny.

و قَال ( عليه‏السلام )بقيةُ السيفِ ابقَ عدَداً و اكثَر ولَداً

Hadith n. 85

85. Amir al-mu'minin, peace be upon him, said: Whoever abandons saying, "I do not know" meets his
destruction.

85. لُهقَاتم تيبصرِي ادا  لكَ قَوتَر نعليه‏السلام: م قَال و.

Hadith n. 86

86. Amir al-mu'minin, peace be upon him, said: I love the opinion of an old man more than the
determination of a young man; (or according to another version) more than the martyrdom of a young
man.

86. مدِ الْغُلاشْهم نروي: مو ‐ ملَدِ الْغُلاج نم َلا بحا خالشَّي ياوقال عليه السلام : ر.

Hadith n. 87

87. Amir al-mu'minin, peace be upon him, said: I wonder about the man who loses hope despite the
possibility of seeking forgiveness.

87. غْفَارتسالا هعمقْنَطُ وي نمل تجِبوقال عليه السلام : ع.

Hadith n. 88

88. (Imam) Abu Ja`far Muhammad ibn `Ali al-Baqir, peace be upon both of them, has related from
Amir al-mu'minin, peace be upon him, that he said:

88. قَال نَّهعليه السلام ا راقالْب لع ندُ بمحفَرٍ معو جبا نْهع ح و:



There are two sources of deliverance from the Allah's punishment, one of which has been raised up,
while the other is before you. You should therefore adhere to it. The source of deliverance which has
been raised up is the Messenger of Allah (may He bless him and his descendants), while the source of
deliverance that remains is the seeking of forgiveness. Allah, the Glorified, has said: And Allah is not to
chastise them while you are among them, nor is Allah to chastise them while yet they seek forgiveness.
(Qur'an, 8:33)

ولسر وفَه عفانُ الَّذِى رما اما :وا بِهسفَتَم خَرا مَا فَدُونمدُهحا عفقَدْ ر و هذَابِ الع نانَانِ ممضِ ارا انَ ف
و مهذِّبعم هما كانَ ال و يهِمف نْتا و مهذِّبعيل هما كانَ ال و) َالتَع هال قَال غْفَارتسفَا اقانُ الْبما اما (ص) و هال
.( هم يستَغْفرونَ

As-Sayyid ar-Radi says: This is one of the most beautiful way of deducing the meaning and the most
delicate manner of interpretation.

. قال الرض: و هذا من محاسن الاستخراج و لطائف الاستنباط

Hadith n. 89

89. Amir al-mu'minin, peace be upon him, said: If a man sets right matters between himself and
Allah, then Allah sets right matters between him and other people; and if a man sets right the affairs of
his next life then Allah sets right for him the affairs of this world. Whoever is a preacher for himself is
protected by Allah.

89. لَحصا هترآخ رما لَحصا نمالنَّاسِ، و نيبو نَهيا بم هال لَحصا هال نيبو نَهيا بم لَحصا نوقال عليه السلام : م
. اله لَه امر دنْياه، ومن كانَ لَه من نَفْسه واعظٌ كانَ علَيه من اله حافظٌ

Hadith n. 90

90. Amir al-mu'minin, peace be upon him, said: The perfect jurist of Islam is he who does not let
people lose hope from the mercy of Allah, does not make them despondent of Allah's kindness and does
not make them feel safe from Allah's punishment.

90. نم منْهموي لَمو هال حور نم مهيِسوي لَمو ،هال ةمحر نم النَّاس طّقَني لَم نم يهالْفَق لك يهوقال عليه السلام : الْفَق
. مرِاله



Hadith n. 91

91. Amir al-mu'minin, peace be upon him, said: The hearts get weary as bodies get weary; so look
for beautiful wise sayings for them (to dispel their weariness).

91. ةمالْح فائا طَرتَغُوا لَهدَانُ، فَاببالا لا تَممك لتَم الْقُلُوب نَّ هذِهوقال عليه السلام : ا.

Hadith n. 92

92. Amir al-mu'minin, peace be upon him, said: The lowest form of knowledge is that which remains
on the tongue and the most superior form is that which manifests itself through (the action of) the limbs
and the organs of the body.

. وقال عليه السلام : اوضع الْعلْم ما ۇقف علَ اللّسانِ وارفَعه ما ظَهر ف الْجوارِح والاركانِ .92

Hadith n. 93

93. Amir al-mu'minin, peace be upon him, said: None of you should say, "O Allah, I seek Your
protection from trouble" because there is no one who is not involved in trouble, but whoever seeks
Allah's protection he should seek it from misguiding troubles, because Allah, the Glorified, says: And
know you that your wealth and your children are a temptation!. (Qur'an, 8:28) and its meaning is that He
tries people with wealth and progeny in order to distinguish one who is displeased with his livelihood
from the one who is happy with what he has been given. Even though Allah, the Glorified, knows them
more than they know themselves yet He does so to let them perform actions with which they earn
reward or punishment because some of them like to have male (children) and dislike to have female
(children), and some like to amass wealth, and dislike adversity.

93. نَل و تْنَةف َلع لشْتَمم وه و دٌ احا سلَي نَّه تْنَةالْف نوذُ بِكَ معا ّنا ماللَّه مدُكحا قُولَني  :عليه السلام قَال و
نَّهكَ اذَل َنعم تْنَةٌ وف مكلادوا و مُوالمنَّما اوا الَماع و قُولي انَهحبس هنَّ الفَا تَنتِ الْفَّضم نذْ متَعساذَ فَلْيتَعاس نم
نَل و هِمنْفُسا نم بِهِم لَمعا انَهحبانَ سنْ كا و همسبِق اضالر و هرِزْقطَ لاخالس نيتَبيدِ لوا الِ وومبِا مهخْتَبِري
لتَظْهر افْعال الَّت بِها يستَحق الثَّواب و الْعقَاب نَّ بعضهم يحب الذُّكور و يره انَاث و بعضهم يحب تَثْمير الْمالِ
.و يره انْثَم الْحالِ

As-Sayyid ar-Radi says: This is one of the wonderful interpretations related from him.

. قال الرض و هذا من غريب ما سمع منه ف التفسير



Hadith n. 94

94. Amir al-mu'minin, peace be upon him, was asked what is good and he replied: Good is not that
your wealth and progeny should be much, but good is that your knowledge should be much, your
forbearance should be great, and that you should vie with other people in worship of Allah. If you do
good deeds you thank Allah, but if you commit evil you seek forgiveness of Allah. In this world good is
for two persons only; the man who commits sins but rectifies them by repentance; and the man who
hastens towards good actions.

94. ثُرنْ يا رالْخَي نَل لَدُكَ وو الُكَ وم ثُرنْ يا رالْخَي سلَي فَقَال وا هرِ مالْخَي نع لئس عليه السلام : و قَال و
رخَي  و هال تتَغْفَراس تاسنْ اا و هال دْتمح نْتسحنْ اِكَ فَابر ةادببِع النَّاس اهنْ تُبا كَ ولْمح ظُمعنْ يا كَ ولْمع
. ف الدُّنْيا ا لرجلَين رجل اذْنَب ذُنُوباً فَهو يتَدَاركها بِالتَّوبة و رجل يسارِعُ ف الْخَيراتِ

Hadith n. 95

95. Amir al-mu'minin, peace be upon him, said: Action accompanied by fear for Allah does not fail,
and how can a thing fail that has been accepted. 30

لتَقَبا يم لقي فيك ى والتَّقْو عم لمع لقي  :عليه السلام قَال و.

Hadith n. 96

96. Amir al-mu'minin, peace be upon him, said: The persons most attached to the prophets are those
who know most what the prophets have brought. Then Amir al-mu'minin recited the verse: Verily, of
men the nearest to Abraham are surely those who followed him and this (Our) Prophet (Muhammad)
and those who believe (Qur'an, 3:68).

Then he said: The friend of Muhammad is he who obeys Allah, even though he may have no blood
relationship, and the enemy of Muhammad is he who disobeys Allah even though he may have near
kinship.

96. يماهربالنَّاسِ بِا َلونَّ ا(عليه السلام): (ا تَلا ثُم ،وا بِهاوا جبِم مهلَمعا اءنْبِيالنَّاسِ بِالا َلونَّ اوقال عليه السلام: ا
نينموالْم لو هنُوا والآم الَّذِينو ِهذَا النَّبو وهعاتَّب لَلَّذِين)

تبنْ قَراو هال صع ند ممحم دُونَّ عاو ،تُهملُح دَتعنْ بوا هطَاعَ الا ند ممحم لنَّ و(عليه السلام): ا قَال ثُم
تُهابقَر!



Hadith n. 97

97. Amir al-mu'minin, peace be upon him, heard about a Kharijite who said the mid-night prayers
and recited the Qur'an, then he said: Sleeping in a state of firm belief is better than praying in a state
of doubtfulness.

. و سمع عليه السلام رجً من الْحرورِية يتَهجدُ و يقْرا فَقَال: نَوم علَ يقين خَير من صَة ف شَكٍّ .97

Hadith n. 98

98. Amir al-mu'minin, peace be upon him, said: When you hear a tradition test it according to the
criterion of intelligence not that of mere hearing, because relaters of knowledge are numerous but those
who guard it are few.

98. يلقَل اتَهعر و يرثك لْماةَ الْعونَّ رفَا ةايرِو قْلع  ةايرِع قْلع وهتُمعمذَا سا رلُوا الْخَبقعليه السلام : اع قَال و .

Hadith n. 99

99. Amir al-mu'minin, peace be upon him, heard a man recite: Verily we are Allah's and verily to Him
shall we return (Qur'an, 2:156).

Then he said: Our saying inna li'llah (Verily we are Allah's) is an admission of His Majesty over us and
our saying "wa inna ilayhi raji 'un" (and verily to Him shall we return) is an admission of our being mortal.

:(و سمع رجً يقُول (انَّا له و انَّا الَيه راجِعونَ .99

. فَقَال: انَّ قَولَنَا انَّا له اقْرار علَ انْفُسنَا بِالْملْكِ و قَولَنَا و انَّا الَيه راجِعونَ اقْرار علَ انْفُسنَا بِالْهلْكِ

Hadith n. 100

100. Some people praised Amir al-mu'minin, peace be upon him, to his face, then he said: O My
God! You know me better than myself, and I know myself better than they do. O My God! Make us better
than what they think and forgive us what they do not know.

100. ماللَّه .منْهم بِنَفْس لَمعنَا اا و نَفْس نم ِب لَمعنَّكَ اا ماللَّه :فَقَال هِهجو ف مقَو هدَحم عليه السلام و قَال و
. اجعلْنَا خَيراً مما يظُنُّونَ و اغْفر لَنَا ما  يعلَمونَ



Hadith n. 101

101. Amir al-mu'minin, peace be upon him, said: Fulfilment of (others') needs becomes a lasting
virtue in three ways:-- regarding it small so that it attains bigness, concealing it so that it may manifest
itself, and doing it quickly so that it becomes pleasant.

و قَال عليه السلام:  يستَقيم قَضاء الْحوائج ا بِثََثٍ بِاستصغَارِها لتَعظُم و بِاستتَامها لتَظْهر و بِتَعجِيلها .101
نُوتَهل .

Hadith n. 102

102. Amir al-mu'minin, peace be upon him, said: Shortly a time will come for people when high
positions will be given only to those who defame others, when vicious people will be regarded as witty
and the just will be regarded as weak. People will regard charity as a loss, consideration for kinship as
an obligation, and worship grounds for claiming greatness among others. At this time, authority will be
exercised through the counsel of women, the posting of young boys in high positions and the running of
the administration by eunuchs.

102. يهف فعضي  و الْفَاجِر ا يهف فظَري  و لاحالْم ا يهف بقَري  ٌانالنَّاسِ زَم َلع تاعليه السلام: ي قَال و
ا الْمنْصف يعدُّونَ الصدَقَةَ فيه غُرماً و صلَةَ الرحم منّاً و الْعبادةَ استطَالَةً علَ النَّاسِ فَعنْدَ ذَلكَ يونُ السلْطَانُ
. بِمشُورة النّساء و امارة الصبيانِ و تَدْبِيرِ الْخصيانِ

Hadith n. 103

103. Amir al-mu'minin, peace be upon him, was seen in worn-out clothes with patches and when
it was pointed out to him he said: With it the heart fears, the mind feels humble and the believers
emulate it. Certainly, this world and the next are two enemies against each other and two paths in
different directions. Whoever likes this world and loves it hates the next arid is its enemy. These two are
like East and West. If the walker between them gets near to one, he gets farther from the other. After all,
they are like two fellow-wives.

103. كَ فَقَالذَل ف لَه يلقُوعٌ فَقرم خَلَق زَارا هلَيع ئر و :

نفَانِ فَمخْتَلنِ مَبِيس تَفَاوِتَانِ وانِ مدُوةَ عرخا ا ونَّ الدُّنْينُونَ اموالْم قْتَدِى بِهي و النَّفْس بِه تَذِل و الْقَلْب لَه خْشَعي
احب الدُّنْيا و تَوها ابغَض اخرةَ و عاداها و هما بِمنْزِلَة الْمشْرِقِ و الْمغْرِبِ و ماشٍ بينَهما كلَّما قَرب من واحدٍ
. بعدَ من اخَرِ و هما بعدُ ضرتَانِ



Hadith n. 104

104. It is related by Nawf al-Bikali that: I saw that one night Amir al-mu'minin, peace be upon him,
came out from his bed and looked at the stars, then he said to me: "O Nawf, are you awake or
sleeping?" I said: "I am awake, O Amir al-mu'minin." Then he said:

و عن نَوفٍ الْبال قَال رايت امير الْمومنين ع ذَات لَيلَة و قَدْ خَرج من فراشه فَنَظَر ف النُّجوم فَقَال ل يا .104
:نَوف ا راقدٌ انْت ام رامق فَقُلْت بل رامق فقَال

O Nawf! Blessed be those who abstain from this world and are eager for the next world. They are the
people who regard this earth as a floor; its dust as their bed-cloth; and its water as their perfume; they
recite the Qur'an in low tones and supplicate in high tones and then they are cut off from the world like
'Isa (Jesus).

يا نَوف طُوب للزاهدِين ف الدُّنْيا الراغبِين ف اخرة اولَئكَ قَوم اتَّخَذُوا ارض بِساطاً و تُرابها فراشاً و ماءها طيباً
يحسالْم اجنْهم َلضاً عا قَروا الدُّنْيضقَر دِثَاراً ثُم اءالدُّع اراً وعآنَ شالْقُر و .

O Nawf! The prophet Dawud (David), peace be upon him, rose up at a similar hour one night and said,
"This is the hour when whatever a person prays for is granted to him unless he is a tax-collector, an
intelligence man, a police officer, a lute player or a drummer.

يا نَوف انَّ داۇد ع قَام ف مثْل هذِه الساعة من اللَّيل فَقَال انَّها لَساعةٌ  يدْعو فيها عبدٌ ا استُجِيب لَه ا انْ يونَ
لالطَّب ه و) ةبوك باحص وا (ورالطُّنْب ه و) ةطَبرع باحص واً ايطشُر ورِيفاً اع وشَّاراً اع)

As-Sayyid ar-Radi says: It is also said that “'artabah" means “tabl” (drum) and "kubah" means 'lute'.

ورةَ الطُّنْببوْال و لةَ الطَّبطَبرنَّ الْعضاً ايا يلقَدْ ق و .

Hadith n. 105

105. Amir al-mu'minin, peace be upon him, said: Allah has placed on you some obligations which
you should not ignore, laid down for you limits which you should not transgress and prohibited you from
certain things which you should not violate. He has kept silent about certain things but has not left them
out through forgetfulness, so do not burden yourself with them.

105. نع ماكنَه ا وتَدُوهتَع ََدُوداً فح مَدَّ لح ا ووهِعيتُض ََف ضائفَر ملَيع ضافْتَر هنَّ العليه السلام: ا قَال و



. اشْياء فََ تَنْتَهِوها و ست لَم عن اشْياء و لَم يدَعها نسياناً فََ تَتَلَّفُوها

Hadith n. 106

106. Amir al-mu'minin, peace be upon him, said: If people give up something relating to religion to
set right their worldly affairs, Allah will inflict upon them something more harmful than that.

106. نْهم رضا وا هم هِملَيع هال فَتَح ا ماهنْيد حَصتس هِمرِ دِينما نئاً مشَي كُ النَّاستْري  :عليه السلام قَال و .

Hadith n. 107

107. Amir al-mu'minin, peace be upon him, said: Often the ignorance of a learned man ruins him
while the knowledge he has does not avail him.

107. هنْفَعي  هعم هلْمع و لُههج قَدْ قَتَلَه مالع بعليه السلام: ر قَال و .

Hadith n. 108

108. Amir al-mu'minin, peace be upon him, said: In man there is a piece of flesh attached to him with
a vein and it is the strangest thing in him. It is the heart. It has a store of wisdom and things contrary to
wisdom. If it sees a ray of hope, eagerness humiliates it and when eagerness increases, greed ruins it. If
disappointment overtakes it, grief kills it. If anger rises in it, a serious rage develops. If it is blessed with
pleasure, it forgets to be cautious. If it becomes fearing, it becomes heedless. If peace extends all round,
it becomes neglectful. If it earns wealth, freedom from care puts it in the wrong. If trouble befalls it,
impatience makes it humble. If it faces starvation, distress overtakes it. If hunger attacks it, weakness
makes it sit down. If its eating increases, heaviness of stomach pains it. Thus, every shortness is
harmful to it and every excess is injurious to it.

108. نم ادوم نَّ لَهكَ اذَل و كَ الْقَلْبذَل و يها فم بجعا ةٌ هعضانِ بنْسذَا اه اطيبِن قّلعليه السلام: لَقَدْ ع قَال و
ساالْي هَلنْ ما و صرالْح هَلها عالطَّم بِه اجنْ ها و عالطَّم ذَلَّها اءجالر لَه نَحنْ سا فَاهفَخ ندَاداً مضا و ةمالْح
ذَرالْح شَغَلَه فالْخَو نْ غَالَها فُّظَ والتَّح نَس ِضالر دَهعسنْ اا ظُ والْغَي اشْتَدَّ بِه بالْغَض لَه ضرنْ عا و فسا قَتَلَه
و انِ اتَّسع لَه امر استَلَبتْه الْغرةُ و انْ افَاد ما اطْغَاه الْغنَ و انْ اصابتْه مصيبةٌ فَضحه الْجزعُ و انْ عضتْه الْفَاقَةُ
لَه اطفْرا لك و رضم يرٍ بِهتَقْص لَالْبِطْنَةُ ف ظَّتْهك عبّالش طَ بِهفْرنْ اا و فعالض دَ بِهوعُ قَعالْج دَههنْ جا و ءَالْب شَغَلَه
. مفْسدٌ



Hadith n. 109

109. Amir al-mu'minin, peace be upon him, said: We (the members of the Prophet's family) are like
the pillow in the middle. He who lags behind has to come forward to meet it while he who has exceeded
the bounds has to return to it.

109. الْغَال جِعرا يهلَيا و التَّال قلْحا يبِه َطقَةُ الْۇسرالنُّم نعليه السلام: نَح قَال و .

Hadith n. 110

110. Amir al-mu'minin, peace be upon him, said: No one can establish the rule of Allah, the Glorified,
except he who shows no relenting (in the matter of right), who does not behave like wrong doers and
who does not run after objects of greed.

110. عطَامالْم تَّبِعي  ارِعُ وضي  و عانصي  نم ا انَهحبس هال رما يمقي  :عليه السلام قَال و .

Hadith n. 111

111. Sahl ibn Hunayf al-Ansari died at Kufah after his return from the battle of Siffin and he was
very much loved by Amir al-mu'minin, peace be upon him. On this occasion Amir al-mu'minin
said: Even if a mountain had loved me, it would have crumbled down.

111. وفة بعد مرجعه معه من صفين، وكان من أحبنصاري بالفٍ الانَيسهل بن ح وقال عليه السلام وقد توف
افَتلَتَه لبج نبحا الناس إليه: لَو

As-Sayyid ar-Radi says: The meaning of this is that since the trial of the man who loves Amir al-
mu'minin will be so, severe troubles would leap towards him, and this is not the case except with the
God-fearing, the virtuous and select good. There is another similar saying of Amir al-mu'minin's
individuals, namely:

معن ذلك أن المحنة تغلظ عليه فتسرع المصائب إليه و لا يفعل ذلك إلا بالأتقياء الأبرار و المصطفين الأخيار و هذا
:[مثل قوله [عليه السلام

Hadith n. 112

112. Whoever loves us, members of the Household (of the Prophet), should be prepared to face



destitution.

.من احبنَا اهل الْبيتِ فَلْيستَعدَّ للْفَقْرِ جِلْباباً .112

As-Sayyid ar-Radi says: This has been interpreted in a different way as well, but on this occasion is
not fit to mention here. 31

. و قد يؤول ذلك عل معن آخر ليس هذا موضع ذكره

Hadith n. 113

113. Amir al-mu'minin, peace be upon him, said: No wealth is more profitable than wisdom, no
loneliness is more estranging than vanity, no wisdom is as good as tact, no honour is like fear from
Allah, no companion is like the goodness of moral character, no inheritance is like civility, no guide is like
promptitude, no trade is like virtuous acts, no profit is like Divine reward, no self- control is like inaction
in time of doubt, no abstention is like that (which is) from prohibitions, no knowledge is like thinking, no
worship is like the discharge of obligation, no belief is like modesty and endurance, no attainment is like
humility, no honour is like knowledge, no power is like forbearance, and no support is more reliable than
consultation.

وقال عليه السلام : لا مال اعود من الْعقْل، ولا وحدَةَ اوحش من الْعجب، ولا عقْل كالتَّدْبِيرِ، ولا كرم كالتَّقْوى، .113
لاابِ، والثَّوك حرِب لاو ،حالالص لمالْعةَ كارجت لاو ،يقفالتَّودَ كقَائ لابِ، ودالاك اثيرم لاو ،الخُلْق سنحقَرين ك لاو
ورعَ كالْۇقُوفِ عنْدَ الشُّبهة، ولا زُهدَ كالزهدِ ف الْحرام، ولا علْم كالتَّفَرِ، ولا عبادةَ كاداء الْفَرائضِ، ولا ايمانَ
ةرشَاون مم ثَقوةَ ارظَاهم لاو ،لْمالْعك فشَر لاو ،عاضالتَّوك بسح لارِ، وبالصو اءيالْحك.

Hadith n. 114

114. Amir al-mu'minin, peace be upon him, said: At a time when virtue is in vogue in the world and
among people, if a person entertains an evil suspicion about another person from whom nothing evil has
ever been seen, then he has been unjust. And at a time when vice is in vogue in the world and among
people, if a man entertains a good idea about another person he has flung himself in peril.

و قَال عليه السلام: اذَا استَولَ الصَح علَ الزمانِ و اهله ثُم اساء رجل الظَّن بِرجل لَم تَظْهر منْه حوبةٌ فَقَدْ .114
رفَقَدْ غَر لجبِر الظَّن لجر نسحفَا هلها انِ ومالز َلع ادالْفَس َلتَوذَا اسا و ظَلَم .



Hadith n. 115

115. It was said to Amir al-mu'minin, peace be upon him: How are you, O Amir al-mu'minin? and he
replied: How can he be whom life is driving towards death, whose state of healthiness can change into
sickness any moment and who is to be caught (by death) from his place of safety.

115. هتحبِص قَمسي و هقَائبِب َفْني نم الونُ حي فيع: ك فَقَال يننموالْم يرما انَجِدُكَ ي فيعليه السلام: ك لَه يلق و
هنمام نم َتوي و .

Hadith n. 116

116. Amir al-mu'minin, peace be upon him, said: There are many people who are given time (by
Allah) through good treatment towards them, and many who are deceived because their sinful activities
are veiled (by Allah), and many who are enamoured by good talk about themselves. And Allah does not
try anyone as seriously as He tries him whom He allows time (to remain sinful).

116. َتَلا ابم و يهلِ فالْقَو نسفْتُونٍ بِحم و هلَيتْرِ عورٍ بِالسغْرم و هلَيانِ اسحبِا جتَدْرسم نم معليه السلام: ك قَال و
لَه ءَما ثْلداً بِمحا هال .

Hadith n. 117

117. Amir al-mu'minin, peace be upon him, said: Two categories of persons will face ruin on account
of me: he who loves me with exaggeration, and he who hates me intensely.

. و قَال عليه السلام: هلَكَ ف رجَنِ محب غَالٍ و مبغض قَالٍ .117

Hadith n. 118

118. Amir al-mu'minin, peace be upon him, said: To miss an opportunity brings about grief.

. و قَال عليه السلام: اضاعةُ الْفُرصة غُصةٌ .118

Hadith n. 119

119. Amir al-mu'minin, peace be upon him, said: The example of the world is like a serpent. It is soft
to the touch but its inside is full of venom. An ignorant person who has fallen into deceit is attracted



towards it but a wise and intelligent man keeps on his guard against it.

119. و لاهالْج را الْغهلَيوِى اها يهفوج ف عالنَّاق مالس ا وهسم ِنلَي ةيالْح ثَلما كالدُّنْي ثَلعليه السلام: م قَال و
لاقالْع ِا ذُو اللُّبهذَرحي .

Hadith n. 120

120. Amir al-mu'minin, peace be upon him, was asked about the Quraysh, when he replied: As for
Banu Makhzum they are the blossoms of the Quraysh. It is delightful to talk to their men and to marry
their women. As for Banu 'Abd Shams, they are farsighted and cautious about all that is hidden from
them. As for ourselves (Banu Hashim) we spend whatever we get and are very generous in offering
ourselves in death. Consequently, those people are more numerous, more contriving and more ugly
while we are more eloquent, well-wishing and handsome.

120. ف احّالنو ،هِمالرِج دِيثح بشٍ، نُحيانَةُ قُرحيفَر ومخْزنُو ما بموقال عليه السلام وقد سئل عن قريش: ا
نسائهِم. واما بنُو عبدِ شَمسٍ فَابعدُها راياً، وامنَعها لما وراء ظُهورِها. واما نَحن فَابذَل لما ف ايدِينَا، واسمح عنْدَ
حبصاو حنْصاو حفْصا ننَحو ،رْناو رماو ثَركا مهنَا. وتِ بِنُفُوسوالْم.

Hadith n. 121

121. Amir al-mu'minin, peace be upon him, said: What a difference there is between two kinds of
actions: an act whose pleasure passes away but its (ill) consequence remains, and. the act whose
hardship passes away but its reward stays.

121. هرجا َقبيو ونَتُهوم بتَذْه لمعو ،تُهتَبِع َقتَبو لَذَّتُه بتَذْه لمع :نلَيمع نيوقال عليه السلام : شَتَّانَ ب.

Hadith n. 122

122. Amir al-mu'minin, peace be upon him, was accompanying a funeral when he heard someone
laugh. Then he said : Is it that death has been ordained only for others? Is it that right is obligatory only
on others? Is it that those whom we see departing on their journey of death will come back to us? We lay
them down in their graves and then enjoy their estate (as if we will live for good after them). We have
ignored every preacher, man or woman, and have exposed ourselves to every catastrophe.

122. و بجرِنَا وغَي َلا عيهف قنَّ الْحاك و بترِنَا كغَي َلا عيهف تونَّ الْماك كُ فَقَالحضي ًجر عمجِنَازَةً فَس تَبِع و
كانَّ الَّذِى نَرى من امواتِ سفْر عما قَليل الَينَا راجِعونَ. نُبوِىهم اجدَاثَهم و نَاكل تُراثَهم كانَّا مخَلَّدُونَ بعدَهم ثُم قَدْ
ةحائج و فَادِح لِينَا بمر و ظَةاعو و ظاعو لينَا كنَس .



Hadith n. 123

123. Amir al-mu'minin, peace be upon him, said: Blessed be lie who humbles himself, whose
livelihood is pure, whose heart is chaste, whose habits are virtuous, who spends his savings (in the
name of Allah), who prevents his tongue from speaking nonsense, who keeps people safe from evil, who
is pleased with the (Prophet's) sunnah, and who is unconnected with innovation (in religion).

123. لالْفَض نْفَقا و يقَتُهخَل نَتسح و تُهرِيرس تلَحص و هبسك طَاب و هنَفْس ف ذَل نمل عليه السلام: طُوب قَال و
ةالْبِدْع َإل بنْسي لَم نَّةُ والس تْهعسو و هالنَّاسِ شَر نع لزع و هانسل نم لكَ الْفَضسما و هالم نم .

As-Sayyid ar-Radi Says: Some people attribute this and the previous saying to the Messenger of Allah
(may Allah bless him and his descendants).

. قال الرض: أقول: و من الناس من ينسب هذا اللام إل رسول اله ص و كذلك الذى قبله

Hadith n. 124

124. Amir al-mu'minin, peace be upon him, said: The jealousy of a woman (with co-wives) is heresy,
while the jealousy of a man is a part of belief.

. و قَال عليه السلام: غَيرةُ الْمراة كفْر و غَيرةُ الرجل ايمانٌ .124

Hadith n. 125

125. Amir al-mu'minin, peace be upon him, said: I am defining Islam as no one has defined before
me: Islam is submission, submission is conviction, conviction is affirmation, affirmation is
acknowledgement, acknowledgement is discharge (of obligations), and discharge of obligations is action.

125. ينقالْي و ينقالْي وه يملالتَّس و يملالتَّس وه مَسا لدٌ قَبحا اهبنْسي ةً لَمبسن مَسا نبنْس :عليه السلام قَال و
لمالْع وه اءدا و اءدا وه ارقْرا و ارقْرا وه دِيقالتَّص و دِيقالتَّص وه .

Hadith n. 126

126. Amir al-mu'minin, peace be upon him, said: I wonder at the miser who is speeding towards the
very destitution from which he wants to run away and misses the very ease of life which he covets.
Consequently, he passes his life in this world like the destitute, but will have to render an account in the



next world like the rich.

126. ف يشعفَي طَلَب اهيالَّذِى ا َنالْغ فُوتُهي و بره نْهالَّذِى م الْفَقْر جِلتَعسي يلخلْبل تجِبعليه السلام: ع قَال و
اءيغْنا ابسح ةرخا ف باسحي و اءالْفُقَر شيا عالدُّنْي.

I wonder at the proud man who was just a drop of semen the other day and will turn into a corpse
tomorrow. I wonder at the man who doubts Allah although he sees His creations. I wonder at him who
has forgotten death although he sees people dying. I wonder at him who denies the second life although
he has seen the first life. I wonder at him who inhabits this transient abode but ignores the everlasting
abode.

تجِبع و هال ى خَلْقري وه و هال شَكَّ ف نمل تجِبع ونُ غَداً جِيفَةً وي سِ نُطْفَةً ومانَ بِاِرِ الَّذِى كبَتلْمل تجِبع و
اررٍ دامعل تجِبع و َولةَ اى النَّشْاري وه ى وخْرةَ االنَّشْا رْنا نمل تجِبع و َتوى الْمري وه و توالْم نَس نمل
قَاءالْب ارتَارِكٍ د و الْفَنَاء .

Hadith n. 127

127. Amir al-mu'minin, peace be upon him, said: Whoever falls short of actions falls into grief, and
Allah has nothing to do with him who spares nothing from his wealth in the name of Allah.

127. يبنَص هنَفْس و هالم ف هل سلَي نيمف هةَ لاجح  و مبِالْه تُلاب لمالْع ف رقَص نعليه السلام: م قَال و .

Hadith n. 128

128. Amir al-mu'minin, peace be upon him, said: Guard against cold in its (seasonal) beginning and
welcome it towards its end because it effects bodies in the same way as it effects plants. In the
beginning, it destroys them but in the end it gives them fresh leaves. 32

128. و رِقحي لُهوارِ اشْجا ف هلعفدَانِ كبا ف لفْعي نَّهفَا رِهآخ ف هتَلَقَّو و هلوا ف درقَّۇا الْبعليه السلام: تَو قَال و
ورِقي هرآخ .

Hadith n. 129

129. Amir al-mu'minin, peace be upon him, said: Greatness of the Creator appreciated by you would
belittle the creatures in your view.



. و قَال عليه السلام: عظَم الْخَالق عنْدَكَ يصغّر الْمخْلُوق ف عينكَ .129

Hadith n. 130

130. When Amir al-mu'minin, peace be upon him, returned from (the battle of) Siffin and noticed
the graves outside Kufah, he said: O residents of houses which give a sense of loneliness, of
depopulated areas and gloomy graves. O people of the dust, O victims of strangeness, O people of
loneliness and O people of desolateness! You have gone ahead and preceded us while we are following
you and will meet you. The houses (you left) have been inhabited by others; the wives (you left) have
been married by others; the properties have been distributed (among heirs). This is the news about
those around us; what is the news about things around you?

130. ِالحالْم و شَةوحارِ الْمالدِّي لها اي :وفَةْرِ الورِ بِظَاهالْقُب َلع فشْرفَا ينّفص نم عجقَدْ ر عليه السلام و قَال و
مَل ننَح و ابِقطٌ سلَنَا فَر نْتُما شَةحالْو لها اي دَةحالْو لها اي ةبالْغُر لها اي ةبالتُّر لها اي ةمظْلورِ الْمالْقُب و ةرقْفالْم
تَبع حق اما الدُّور فَقَدْ سنَت و اما ازْواج فَقَدْ نُحت و اما اموال فَقَدْ قُسمت هذَا خَبر ما عنْدَنَا فَما خَبر ما
منْدَكع

Then Amir al-mu'minin, peace be upon him, turned to his companions and said: Beware If they
were allowed to speak they would inform you that:

Verily, the best provision is fear of Allah. (Qur'an, 2:197)

. ثُم الْتَفَت الَ اصحابِه فَقَال: اما لَو اذِنَ لَهم ف الَْم خْبروكم انَّ خَير الزادِ التَّقْوى

Hadith n. 131: About Those Who Falsely Accuse This World

131. Amir al-mu'minin, peace be upon him, heard a man abusing the world and said: O you who
abuse the world, O you who have been deceived by its deceit and cheated by its wrongs. Do you covet
the world and then abuse it? Do you accuse it or it should accuse you? When did it bewilder you or
deceive you whether by the decay and fall of your forefathers, or by the sleeping places of your mothers
under the ground? How much you looked after them in their illness and nursed them during sickness,
desiring them to be cured and consulting physicians for them in the morning when your medicine did not
avail them and your wailing for them did not benefit them. Your mourning over them did not prove useful
to them and you could not achieve your aims. You could not ward off (death) from them with all your
power. In fact, through the dying man the world presented an illustration for you and showed you by the
example of his falling down how you would (also) fall.



قَال عليه السلام: و قَدْ سمع رجً يذُم الدُّنْيا ايها الذَّام للدُّنْيا الْمغْتَر بِغُرورِها الْمخْدُوعُ بِاباطيلها ا تَغْتَر بِالدُّنْيا .131
ما َالْبِل نكَ مائآب ارِعصبِم تْكَ اغَر َتم متْكَ اوتَهاس َتكَ ملَيةُ عِمرتَجالْم ه ما اهلَيع ِمرتَجالْم نْتا اهتَذُم ثُم
بِمضاجِع امهاتكَ تَحت الثَّرى كم علَّلْت بِفَّيكَ و كم مرضت بِيدَيكَ تَبتَغ لَهم الشّفَاء و تَستَوصف لَهم اطباء غَدَاةَ
كَ وتبِقُو نْهع تَدْفَع لَم كَ وتببِطَل يهف فعتُس لَم شْفَاقُكَ وا مدَهحا نْفَعي كَ لَماوب هِملَيدِى عجي  كَ واوود منْهع غْني 
.قَدْ مثَّلَت لَكَ بِه الدُّنْيا نَفْسكَ و بِمصرعه مصرعكَ

Certainly, this world is a house of truth for him who appreciates it; a place of safety for him who
understands it; a house of riches for him who collects provision from it (for the next world); and a house
of instructions for him who draws instruction from it. It is the place of worship for the lovers of Allah; the
place of praying for the angels of Allah; the place where the revelation of Allah descends; and the
marketing place for those devoted to Allah. Herein they earned mercy and herein they acquired Paradise
by way of profit.

انَّ الدُّنْيا دار صدْقٍ لمن صدَقَها و دار عافية لمن فَهِم عنْها و دار غنً لمن تَزود منْها و دار موعظَة لمن اتَّعظَ بِها
مسجِدُ احباء اله و مصلَّ مَئة اله و مهبِطُ وح اله و متْجر اولياء اله اكتَسبوا فيها الرحمةَ و ربِحوا فيها
.الْجنَّةَ

Therefore, who can abuse it when it has announced its departure and called out that it would leave! It
had given news of its own destruction and the death of its people. By its hardship it set an example of
their hardships. By its pleasures it created eagerness for the pleasures (of the next world). It brings ease
in the evening and grief in the morning by way of persuasion, dissuasion, alarm and warning. People
abuse it on the morning of their repentance but there are others who will praise it on the Day of
Judgement. The world recalled to them the next life and they bore it in mind. It related to them (things of
the next life) and they acknowledged them. It preached to them and they took lesson therefrom. 33

فَمن ذَا يذُمها و قَدْ آذَنَت بِبينها و نَادت بِفراقها و نَعت نَفْسها و اهلَها فَمثَّلَت لَهم بِبَئها الْبَء و شَوقَتْهم بِسرورِها
الَ السرورِ راحت بِعافية و ابتَرت بِفَجِيعة تَرغيباً و تَرهيباً و تَخْوِيفاً و تَحذِيراً فَذَمها رِجال غَدَاةَ النَّدَامة و حمدَها
. آخَرونَ يوم الْقيامة ذَكرتْهم الدُّنْيا فَتَذَكروا و حدَّثَتْهم فَصدَّقُوا و وعظَتْهم فَاتَّعظُوا

Hadith n. 132

132. Amir al-mu'minin, peace be upon him, said: There is an angel of Allah who calls out every day,
"Beget children for death, collect wealth for destruction, and raise construction for ruin."

. و قَال عليه السلام: انَّ له ملَاً ينَادِى ف كل يوم لدُوا للْموتِ و اجمعوا للْفَنَاء و ابنُوا للْخَرابِ .132



Hadith n. 133

133. Amir al-mu'minin, peace be upon him, said: This world is a place for transit, not a place for stay.
The people herein are of two categories. One is the man who sold away his self (to his passions) and
thus ruined it, and the other is the man who purchased his self (by control against his passions) and
freed it.

و قَال عليه السلام: الدُّنْيا دار ممر ٍ دار مقَرٍ و النَّاس فيها رجَنِ رجل باعَ فيها نَفْسه فَاوبقَها و رجل ابتَاعَ .133
.نَفْسه فَاعتَقَها

Hadith n. 134

134. Amir al-mu'minin, peace be upon him, said: A friend is not a friend unless he affords protection
to his comrade on three occasions: in his adversity, in his absence and at his death.

134. هفَاتو و هتبغَي و هتبَن ثٍ فََث ف خَاهفَظَ احي َّتدِيقاً حص دِيقونُ الصي  :عليه السلام قَال و .

Hadith n. 135

135. Amir al-mu'minin, peace be upon him, said: He who is bestowed four things is not disallowed
four things: he who is allowed to pray is not deprived of the response to it; he who is allowed to offer
repentance is not deprived of its acceptance; he who is allowed to seek forgiveness is not deprived of
forgiveness; and he who is allowed to be grateful is not deprived of furtherance of favours.

135. ةَ لَمبالتَّو طعا نم ةَ وابجا مرحي لَم اءالدُّع طعا نعاً مبرا مرحي عاً لَمبرا طعا نعليه السلام: م قَال و
. يحرم الْقَبول و من اعط استغْفَار لَم يحرم الْمغْفرةَ و من اعط الشُّر لَم يحرم الزِيادةَ

As-Sayyid ar-Radi says: This is confirmed by the Book of Allah. About praying, Allah says: "Call you to
Me, I will answer you" (Qur'an, 4:60). About forgiveness Allah says: "And whoever does evil, or wrongs
his own self and thereafter seeks pardon of Allah, shall find Allah Oft-forgiving, Merciful" (Qur'an, 4:110).
About gratefulness He says: "If you be grateful I will increase (my favours) to you" (Qur'an, 14:7). About
repentance He says: "Verily, repentance (acceptable) with Allah is only for those who do evil ignorantly
and then turn (to Allah) soon (after); these (are those) Allah will turn (merciful) to them; and Allah is All-
knowing, All-wise" (Qur'an, 4: 17).

قال الرض و تصديق ذلك كتاب اله قال اله ف الدعاء ادعون استَجِب لَم و قال ف الاستغفار و من يعمل سوءاً
او يظْلم نَفْسه ثُم يستَغْفرِ اله يجِدِ اله غَفُوراً رحيماً و قال ف الشر لَئن شَرتُم زِيدَنَّم و قال ف التوبة انَّما التَّوبةُ



.علَ اله للَّذِين يعملُونَ السوء بِجهالَة ثُم يتُوبونَ من قَرِيبٍ فَاولئكَ يتُوب اله علَيهِم و كانَ اله عليماً حيماً

Hadith n. 136

136. Amir al-mu'minin, peace be upon him, said: For the God-fearing prayers is a means of seeking
nearness to Allah; and for the weak the hajj (pilgrimage to Mecca) is as good as jihad (fighting in the way
of Allah). For every thing there is a levy; and the levy of the body is fasting. The jihad of a woman is to
afford pleasant company to her husband.

136. و اميدَنِ الصاةُ الْبزَك اةٌ وزَك ‏ءَش لل يفٍ وعض لك ادجِه جالْح و تَق لانُ كبةُ قُرَعليه السلام: الص قَال و
لعالتَّب نسح ةارالْم ادجِه .

Hadith n. 137

137. Amir al-mu'minin, peace be upon him, said: Seek livelihood by giving alms.

137. دَقَةبِالص ِزْقتَنْزِلُوا الرعليه السلام: اس قَال و .

Hadith n. 138

138. Amir al-mu'minin, peace be upon him, said: He who is sure of a good return is generous in
giving.

138. ةيطبِالْع ادبِالْخَلَفِ ج قَنيا نعليه السلام: م قَال و .

Hadith n. 139

139. Amir al-mu'minin, peace be upon him, said: Assistance is allowed according to need.

139. ونَةىقَدْرِ الْم َلونَةُ ععالْم عليه السلام: تَنْزِل قَال و .

Hadith n. 140

140. Amir al-mu'minin, peace be upon him, said: He who is moderate does not become destitute.



. و قَال عليه السلام: ما عال من اقْتَصدَ .140

Hadith n. 141

141. Amir al-mu'minin, peace be upon him, said: A small family is one of the ways of (securing) ease.

141. نيارسدُ الْيحالِ ايلَّةُ الْعوقال عليه السلام : ق.

Hadith n. 142

142. Amir al-mu'minin, peace be upon him, said: Loving one another is half of wisdom

وقال عليه السلام :الْتَّودد نصف الْعقْل .142

Hadith n. 143

143. Amir al-mu'minin, peace be upon him, said: Grief is half of old age.

.وقال عليه السلام :الْهم نصف الْهرم .143

Hadith n. 144

144. Amir al-mu'minin, peace be upon him, said: Endurance comes according to the affliction. He
who beats his hand on the thigh in his affliction ruins all his good actions.

144. هربِطَ أجح هتيبصنْدَ مع ذِهفَخ َلع دَهي برض نمو ،ةيبصقَدْرِ الْم َلع ربالص نْزِلوقال عليه السلام : ي.

Hadith n. 145

145. Amir al-mu'minin, peace be upon him, said: There is many a person who fasts whose fast is
nothing but just hunger and thirst, and many an offerer of prayers whose prayer is no better than
wakefulness and hardship. The sleep as well as the eating and drinking of the intelligent (God-knowing)
person is far better.

145. ،نَاءالْع لاا هاميق نم لَه سلَي مقَائ نم مكو ،االظَّم لاا هاميص نم لَه سلَي مائص نم موقال عليه السلام : ك



مهفْطَارا اسِ ويكالا مذَا نَوبح.

Hadith n. 146

146. Amir al-mu'minin, peace be upon him, said: Protect your belief by charity; guard your wealth by
paying Allah's share; and ward off the waves of calamity by praying.

146. اءبِالدُّع ءلاالْب واجموا افَعادو ،اةكبِالز مَالومنُوا اصحو ،دَقَةبِالص مَانيموااوسوقال عليه السلام : س.

Hadith n. 147: Amir Al-Mu'minin's Conversation With Kumayl Ibn
Ziyad An-Nakha'i

ل بن زياد النخعيمومن كلام له عليه السلام ل

147. Kumayl ibn Ziyad An-Nakha'i 34 has related: Amir al-mu'minin, peace be upon him, caught
hold of my hand and took me to the graveyard. When he had passed through the graveyard and
left the city behind, he breathed a deep sigh and said:

قال كميل بن زياد: أخذ بيدي أميرالمؤمنين عل بن أب طالب عليه السلام ، فأخرجن إل الجبان فلما .147
:أصحر تنفّس الصعدَاء ثم قال

O Kumayl, these hearts are containers. The best of them is that which preserves (its contents). So,
preserve what I say to you.

:يا كميل بن زِيادٍ، انَّ هذه الْقُلُوب اوعيةٌ فَخَيرها اوعاها فَاحفَظْ عنّ ما اقُول لَكَ

People are of three types: One is the scholar and divine; then the seeker of knowledge who is also on
the way to deliverance. Then (lastly) the common rot who run after every caller and bend in the direction
of every wind. They seek no light from the effulgence of knowledge and do not take protection of any
reliable support.

النَّاس ثَلاثَةٌ: فَعالم ربان ومتَعلّم علَ سبِيل نَجاة، وهمج رعاعٌ اتْباعُ كل نَاعق يميلُونَ مع كل رِيح، لَم يستَضيىوا بِنُورِ
يقثو نكر َلوا اولْجي لَمو ،لْمالْع.

O Kumayl, knowledge is better than wealth. Knowledge guards you, while you have to guard the wealth.



Wealth decreases by spending, while knowledge multiplies by spending, and the results of wealth die as
wealth decays.

يا كميل، الْعلْم خَير من الْمالِ: الْعلْم يحرسكَ وانْت تَحرس المال، والْمال تَنْقُصه النَّفَقَةُ، والْعلْم يزكوعلَ الانْفَاقِ،
هالوبِز ولزالِ يالْم يعنصو.

O Kumayl, knowledge is belief which is acted upon. With it man acquires obedience during his life and a
good name after his death. Knowledge is the ruler while wealth is ruled upon.

لْمالْع و هفَاتدَ وعب دُوثَةحا يلمج و هاتيح ةَ فانُ الطَّاعنْسا بسي بِه دَانُ بِهي دِين لْمرِفَةُ الْععادٍ مزِي نب ليما كي
هلَيع ومحم الالْم و ماكح.

O Kumayl, those who amass wealth are dead even though they may be living while those endowed with
knowledge will remain as long as the world lives. Their bodies are not available but their figures exist in
the hearts. Look, here is a heap of knowledge (and Amir al-mu'minin pointed to his bosom). I wish I
could get someone to bear it. Yes, I did find (such a one); but either he was one who could not be relied
upon. He would exploit the religion for worldly gains, and by virtue of Allah's favours on him he would
domineer over the people and through Allah's pleas he would lord over His devotees. Or he was one
who was obedient to the hearers of truth but {here was no intelligence in his bosom. At the first
appearance of doubt he would entertain misgivings in his heart.

يا كميل هلَكَ خُزانُ اموالِ و هم احياء و الْعلَماء باقُونَ ما بق الدَّهر اعيانُهم مفْقُودةٌ و امثَالُهم ف الْقُلُوبِ موجودةٌ
ها انَّ هاهنَا لَعلْماً جماً و اشَار بِيدِه الَ صدْرِه لَو اصبت لَه حملَةً بلَ اصبت لَقناً غَير مامونٍ علَيه مستَعمً آلَةَ
هنَائحا ف ةَ لَهيرصب  قالْح لَةمحنْقَاداً لم وا هائيلوا َلع جِهجبِح و ادِهبع َلع هال معتَظْهِراً بِنسم ا ولدُّنْيل الدِّين
ةهشُب نارِضٍ ملِ عو قَلْبِه الشَّكُّ ف نْقَدِحي.

So, neither this nor that was good enough. Either the man is eager for pleasures, easily led away by
passions, or is covetous for collecting and hoarding wealth. Neither of them has any regard for religion in
any matter. The nearest example of these is the loose cattle. This is the way that knowledge dies away
with the death of its bearers.

‏ءَش ف الدِّين اةعر نا مسِخَارِ لَيدا و عمماً بِالْجغْرم وا ةولشَّهادِ ليالْق سلس وماً بِاللَّذَّةنْهم وذَاكَ ا  ذَا و  ا
يهلامتِ حوبِم لْمالْع وتمكَ يذَلةُ كمائالس امنْعا اهاً بِهِمشَب ‏ءَش بقْرا.

O My God! Yes; but the earth is never devoid of those who maintain Allah's plea either openly and
reputedly or, being afraid, as hidden in order that Allah's pleas and proofs should not be rebutted. How
many are they and where are they? By Allah, they are few in number, but they are great in esteem



before Allah. Through them Allah guards His pleas and proofs till they entrust them to others like
themselves and sow the seeds thereof in the hearts of those who are similar to them.

مكو .ِنَاتُهيبو هال ججح طُلتَب لاىوراً لغْمفاً مخَائ وراً، أوشْهراً ما ظَاهما ،ةجه بِحل مقَائ نم ضرتَخْلُو الا لا !َلب ماللَّه
ذَا واين اولئكَ؟ اولئكَ ـ واله ـ الاقَلُّونَ عدَداً، والاعظَمونَ قَدْراً، يحفَظُ اله بِهِم حججه وبيِنَاته، حتَّ يودِعوها
هِماهشْبقُلُوبِ ا ا فوهعرزيو ،مهاءنُظَر،

Knowledge has led them to real understanding and so they have associated themselves with the spirit of
conviction. They take easy what the easygoing regard as hard. They endear what the ignorant take as
strange. They live in this world with their bodies here but their spirits resting in the high above. They are
the vicegerents of Allah on His earth and callers to His religion.

Oh, oh, how I yearn to see them! Go away now, O Kumayl, wherever you wish!

نْهم شحتَوا اسوا بِمسنافُونَ وتْرالْم هرعتَوا اسنُوامتَلااسو ،ينقالْي وحوا راشَربو ،ةيرصالْب يقَةقح َلع لْمالْع بِهِم مجه
هدِين َلاةُ االدُّعو ،هضرا ف هال كَ خُلَفَاءولئا ،َلعالا لحلَّقَةٌ بِالْـمعا مهاحوردَانٍ ابا بِاوا الدُّنْيبحصلُونَ، واهالْج،

تىإذَا ش رِفانْص !هِمتيور َلقاً اشَو آه آه!

Hadith n. 148

148. Amir al-mu'minin, peace be upon him, said: Man is hidden under his tongue. 35

148. هانسل تتَح وءخْبم ءروقال عليه السلام : الْم.

Hadith n. 149

149. Amir al-mu'minin, peace be upon him, said: He who does not know his own worth is ruined.

149. هقَدْر رِفعي لَم ورلَكَ اموقال عليه السلام : ه.

Hadith n. 150: On Preaching

150. Amir al-mu'minin, peace be upon him, said to a man who had requested him to preach:



:وقال عليه السلام لرجل ساله ان يعظه .150

Do not be like him who hopes for (bliss in) the next life without action, and delays repentance by
lengthening desires, who utters words like ascetics in this world but acts like those who are eager for it; if
he is allowed something from it he does not feel satisfied; if he is denied he is not content; he is not
grateful for what he gets and covets for increase in whatever remains with him; he refrains others but not
himself; he commands others for what he himself does not do; he loves the virtuous but does not
behave like them; he hates the vicious but himself is one of them; he dislikes death because of the
excess of his sins but adheres to that for which he is afraid of death.

لما بِعيهف لمعي و دِيناهلِ الزا بِقَوالدُّنْي ف قُولي لمةَ بِطُولِ ابالتَّو ِجري و لمرِ عةَ بِغَيرخو اجري نمم نَت 
 و نْهي قا بيمةَ فادِيالز تَغبي و وتا ارِ مُش نع جِزعي قْنَعي ا لَمنْهم عننْ ما و عشْبي ا لَمنْهم طعنْ اا بِيناغالر
ذُنُوبِه ةثْرل توالْم هري مدُهحا وه و بِينذْنالْم ضغبي و ملَهمع لمعي  و ينحالالص بحي تاي  ابِم رماي و ِنْتَهي
هلجا نم توالْم هرا يم َلع يمقي و .

If he falls ill he is remorseful; if he is healthy he feels secure and indulges in amusements; when he
recovers from illness he feels vain about himself; when he is afflicted he loses hope; if distress befalls
him he prays like a bewildered man; when he finds ease of life he falls into deceit and turns his face
away; his heart overpowers him by means of imaginary things while he cannot control his heart by his
conviction; for others he is afraid of small sins, but for himself he expects more reward than his
performance; if he becomes wealthy he becomes self-conceited and falls into vice; if he becomes poor
he despairs and becomes weak; he falls short when doing a good thing but goes too far when he is
begging; when passion overtakes him he is quick in committing sin but delays repentance; if hardship
befalls him he goes beyond the cannons of the (Islamic) community; he describes instructive events but
does not take instruction himself; he preaches at length but does not accept any preaching for himself;
he is tall in speaking but short in action; he aspires for things that will perish and ignores things that will
last for good; he regards profit as loss and loss as profit; he fears death but does nothing in its
anticipation.

انْ سقم ظَل نَادِماً و انْ صح امن ،هياً يعجب بِنَفْسه اذَا عوف و يقْنَطُ اذَا ابتُل، انْ اصابه بَء دعا مضطَراً و انْ
و ذَنْبِه نم َندبِا رِهغَي َلع خَافي ،نقتَيسا يم َلا عهبغْلي  و ظُنا يم َلع هنَفْس هباً، تَغْلغْتَرم ضرعا خَاءر نَالَه
يرجو لنَفْسه بِاكثَر من عمله، انِ استَغْنَ بطر و فُتن و انِ افْتَقَر قَنطَ و وهن، يقَصر اذَا عمل و يبالغُ اذَا سال، انْ
تَبِرعي  ةَ وربالْع فصي ،لَّةالْم طائشَر نع جنَةٌ انْفَرحم تْهرنْ عا ةَ وبالتَّو فوس ةَ ويصعالْم لَفسةٌ اوشَه لَه تضرع
ى الْغُنْمري َقبا ييمف حامسي و َفْنا ييمف سنَافي لقم لمالْع نم و دِللِ مبِالْقَو وظُ، فَهتَّعي  و ظَةعوالْم غُ فالبي و
تالْفَو ادِربي  و توالْم َخْشغْنَماً، يم مالْغُر ماً وغْرم.

He regards the sins of others as big but considers the same things for himself as small; if he does
something in obedience to Allah he considers it much but if others do the same he considers it small; he



therefore rebukes others but flatters himself; entertainment in the company of the wealthy is dearer to
him than remembrance (of Allah) with the poor; he passes verdicts against others for his own interests
and does not do so against himself for others' interests; he guides others but misguides himself; he is
obeyed by others but he himself disobeys (Allah); he seeks fulfilment (of obligations towards himself) but
does not fulfil his obligations (towards others); he fears the people (and acts) for other than his Lord
(Allah) and does not fear his Lord in his dealings with the people.

َلع وفَه ،رِهغَي ةطَاع نم هرقحا يم هتطَاع نم رثَتسي و ،هنَفْس نم نْهم ثَركا لتَقسا يم رِهغَي ةيصعم نم مظتَعسي
محي  و هنَفْسل رِهغَي َلع محي ،اءالْفُقَر عرِ مالذِّك نم هلَيا بحا اءيغْنا عۇ ماللَّه ،ندَاهم هنَفْسل و نالنَّاسِ طَاع
 و ِهبرِ رغَي ف الْخَلْق َخْشي و ،وفي  و فتَوسي و صعي طَاعُ وي وفَه ،هغْوِى نَفْسي و هردُ غَيشري رِهغَيا لهلَيع
هخَلْق ه فبر َخْشي .

As-Sayyid ar-Radi says: If this book had contained nothing save this short utterance it would have
sufficed as a successful piece of preaching, a specimen of high philosophy, an object of wisdom for the
onlooker and a source of instruction for the meditative watcher.

قال الرض و لو لم ين ف هذا التاب إلا هذا اللام لف به موعظة ناجعة و حمة بالغة و بصيرة لمبصر و
. عبرة لناظر مفر

Hadith n. 151

151. Amir al-mu'minin, peace be upon him, said: Every human being has to meet the end, sweet or
bitter.

.وقال عليه السلام : لل امرِىء عاقبةٌ حلْوةٌ او مرةٌ .151

Hadith n. 152

152. Amir al-mu'minin, peace be upon him, said: Every comer has to return and after returning it is as
though he never existed.

152. ني نْ لَماك ربدا امو ،اربدا قْبِلم لوقال عليه السلام : ل.

Hadith n. 153

153. Amir al-mu'minin, peace be upon him, said: The endurer does not miss success although it may



take a long time.

.وقال عليه السلام : لا يعدَم الصبور الظَّفَر وانْ طَال بِه الزمانُ .153

Hadith n. 154

154. Amir al-mu'minin, peace be upon him, said: He who agrees with the action of a group of
persons is as though he joins them in that action. And every one who joins in wrong commits two sins;
one sin for committing the wrong and the other for agreeing with it.

154. ثْماو ،بِه لمالْع ثْمانِ: اثْما لاطب ف لاخد لك َلعو ،مهعم يهف لالدَّاخك مقَو لعبِف اضوقال عليه السلام : الر
بِه ِضالر.

Hadith n. 155

155. Amir al-mu'minin, peace be upon him, said: Adhere to contracts and entrust their fulfilment to
steadfast persons.

.وقال عليه السلام : اعتَصموابِالذِّمم ف اوتَادِها .155

Hadith n. 156

156. Amir al-mu'minin, peace be upon him, said: On you lies (the obligation of) obedience to the
person about whom you cannot plead the excuse of ignorance. 36

156. هالَتهونَ بِجذَرتُع لا نم ةبِطَاع ملَيوقال عليه السلام : ع.

Hadith n. 157

157. Amir al-mu'minin, peace be upon him, said: Surely, you have been made to see if (only) you
care to see; surely, you have been guided if (only) you care to take guidance; and surely, you have been
made to hear if (only) you care to lend your ears.

157. تُمعتَمنِ اسا تُمعمسوا ،تُمتَدَينِ اها دِيتُمقَدْ هو تُمرصبنْ اا تُمرصوقال عليه السلام : قَدْ ب.



Hadith n. 158

158. Amir al-mu'minin, peace be upon him, said: Admonish your brother (comrade) by good
behaviour towards him, and ward off his evil by favouring him. 37

158. هلَيع امنْعبِالا هشَر ددارو ،هلَيانِ اسحخَاكَ بِالاا باتوقال عليه السلام : ع.

Hadith n. 159

159. Amir al-mu'minin, peace be upon him, said: He who puts himself in conditions of ill-repute
should not blame those who entertain bad ideas about him.

159. الظَّن بِه اءسا نم نلُومي فَلا ةمالتُّه عاضوم هنَفْس عضو نوقال عليه السلام : م.

Hadith n. 160

160. Amir al-mu'minin, peace be upon him, said: Whoever obtains authority (usually) adopts
partiality.

160. ثَرتَالَكَ اسم نوقال عليه السلام : م .

Hadith n. 161

161. Amir al-mu'minin, peace be upon him, said: He who acts solely according to his own opinion
gets ruined, and he who consults other people shares in their understanding.

.وقال عليه السلام : ومن استَبدَّ بِرايِه هلَكَ، ومن شَاور الرِجال شَاركها ف عقُولها .161

Hadith n. 162

162. Amir al-mu'minin, peace be upon him, said: He who guards his secrets retains control in his own
hands.

162. دِهةُ بِييرانَتِ الْخك هرس تَمك نموقال عليه السلام: و.



Hadith n. 163

163. Amir al-mu'minin, peace be upon him, said: Destitution is the greatest death.

163. ربكالا توالْم وقال عليه السلام : الْفَقْر.

Hadith n. 164

164. Amir al-mu'minin, peace be upon him, said: He who fulfils the right of a man who does not fulfil
his right, (is as though he) worships him.

164. دَهبفَقَدْ ع قَّهح قْضي لا نم قح قَض نوقال عليه السلام : م.

Hadith n. 165

165. Amir al-mu'minin, peace be upon him, said: There should be no obeying anyone against Allah's
commands.

165. قالْخَال ةيصعم مخْلُوقٍ فةَ لطَاع وقال عليه السلام : لا.

Hadith n. 166

166. Amir al-mu'minin, peace be upon him, said: No person is to be blamed for delay in (securing)
his own right but blame lies on him who takes what he is not entitled to.

166. لَه سا لَيخَذَ ما نم ابعا ينَّما ،هّقيرِ حخبِتَا ءرالْم ابعي وقال عليه السلام : لا.

Hadith n. 167

167. Amir al-mu'minin, peace be upon him, said: Vanity prevents progress. 38

167. ادزْدِيالا نم نَعمي ابجعوقال عليه السلام : الا.



Hadith n. 168

168. Amir al-mu'minin, peace be upon him, said: The Day of Judgement is near and our mutual
company is short.

168. يلقَل ابحطصالاو قَرِيب رموقال عليه السلام : الا.

Hadith n. 169

169. Amir al-mu'minin, peace be upon him, said: For the man who has eyes the dawn has already
appeared.

169. ننَييذِي عل حبالص اءضوقال عليه السلام : قَدْ ا.

Hadith n. 170

170. Amir al-mu'minin, peace be upon him, said: Abstention from sin is easier than seeking
forgiveness afterwards. 39

170. ةبطَلَبِ التَّو ننُ موهكُ الذَّنْبِ اوقال عليه السلام : تَر.

Hadith n. 171

171. Amir al-mu'minin, peace be upon him, said: Many a single eating prevents several eatings. 40

.وقال عليه السلام : كم من اكلَة منَعت اكلاتٍ .171

Hadith n. 172

172. Amir al-mu'minin, peace be upon him, said: People are enemies of what they do not know. 41

.وقال عليه السلام : النَّاس اعدَاء ما جهِلُوا .172



Hadith n. 173

173. Amir al-mu'minin, peace be upon him, said: He who has several opinions understands the
pitfalls.

.وقال عليه السلام : من استَقْبل ۇجوه الاراء عرف مواقع الْخَطَاَ .173

Hadith n. 174

174. Amir al-mu'minin, peace be upon him, said: He who sharpens the teeth of anger for the sake of
Allah acquires the strength to kill the stalwarts of wrong. 42

174. لاطالْب دَّاءشا قَتْل َلع ه قَوِيبِ لنَانَ الْغَضدَّ سحن اوقال عليه السلام : م.

Hadith n. 175

175. Amir al-mu'minin, peace be upon him, said: When you are afraid of something dive straight into
it, because the intensity of abstaining from it is greater (worse) than what you are afraid of.

175. نْهم ا تَخَافمم ظَمعيهِاّقدَّةَ تَونَّ شفَا ،يهف راًفَقَعما تبذَا هوقال عليه السلام : ا.

Hadith n. 176

176. Amir al-mu'minin, peace be upon him, said: The means to secure high authority is breadth of
chest (i.e., generosity).

وقال عليه السلام : آلَةُ الرِياسة سعةُ الصدْرِ .176

Hadith n. 177

177. Amir al-mu'minin, peace be upon him, said: Rebuke the evil-doer by rewarding the good-doer.
43

177. نسحابِ الْـمبِثو ءسرِ الْموقال عليه السلام : ازْج.



Hadith n. 178

178. Amir al-mu'minin, peace be upon him, said: Cut away evil from the chest of others by snatching
(it) away from your own chest. 44

.وقال عليه السلام : احصدِ الشَّر من صدْرِ غَيرِكَ بِقَلْعه من صدْرِكَ .178

Hadith n. 179

179. Amir al-mu'minin, peace be upon him, said: Stubbornness destroys (good) advice.

179. ياالر لةُ تَساجوقال عليه السلام : اللَّج

Hadith n. 180

180. Amir al-mu'minin, peace be upon him said: Greed is a lasting slavery.

.وقال عليه السلام : الطَّمع رِق موبدٌ .180

Hadith n. 181

181. Amir al-mu'minin, peace be upon him, said: The result of neglect is shame, while the result of
far-sightedness is safety.

وقال عليه السلام : ثَمرةُ التَّفْرِيط النَّدَامةُ، وثَمرةُ الْحزم السلامةُ .181

Hadith n. 182

182. Amir al-mu'minin, peace be upon him, said: There is no advantage ill keeping quiet about an
issue of wisdom, just as there is no good in speaking out an unintelligent thing.

182. لهلِ بِالْجالْقو ف رخَي لا نَّها امك ،مالْح نتِ عمالص ف رخَي وقال عليه السلام : لا.



Hadith n. 183

183. Amir al-mu'minin, peace be upon him, said: If there are two different calls then one (of them)
must be towards misguidance.

.وقال عليه السلام : ما اخْتَلَفَت دعوتَانِ الا كانَت احدَاهما ضلالَةً .183

Hadith n. 184

184. Amir al-mu'minin, peace be upon him, said: I have never entertained doubt about right since I
was shown it.

184. رِيتُهذْ ام قالْح ف تَا شوقال عليه السلام : م.

Hadith n. 185

185. Amir al-mu'minin, peace be upon him, said: I have neither spoken a lie nor have I been told a
lie. I have neither deviated nor have I been made to deviate (others).

185. ِب لض لاو لَلْتض لاو ،تذِّبك لاو تذَبا كوقال عليه السلام : م

Hadith n. 186

186. Amir al-mu'minin, peace be upon him, said: He who takes the lead in oppression has to bite his
hand (in repentance) tomorrow.

.وقال عليه السلام : للظَّالم الْبادِي غَداً بِفّه عضةٌ .186

Hadith n. 187

187. Amir al-mu'minin, peace be upon him, said: The departure (from this world) is imminent.

.وقال عليه السلام : الرحيل وشيكٌ .187



Hadith n. 188

188. Amir al-mu'minin, peace be upon him, said: Whoever turned away from right was ruined.

.وقال عليه السلام : من ابدى صفْحتَه للْحق هلَكَ .188

Hadith n. 189

189. Amir al-mu'minin, peace be upon him, said: If patience does not give relief to a man impatience
kills him.

.وقال عليه السلام : من لَم ينْجِه الصبر اهلَه الْجزعُ .189

Hadith n. 190

190. Amir al-mu'minin, peace be upon him, said: How strange? Could the caliphate be through the
(Prophet's) companionship but not through (his) companionship and (his) kinship?

وقال عليه السلام : واعجباه! اتَونُ الْخلافَةَ بِالصحابة ولاتَونُ بِالصحابة والْقَرابة؟ .190

As-Sayyid ar-Radi says: Verses have also been related from Amir al-mu'minin on the same matter.
They are:--

If you claim to have secured authority by consultation, how did it happen when those to be consulted
were absent! If you have scored over your opponents by kinship then someone else has greater right for
being nearer to the Holy Prophet. 45

:قال الرض: و روي له شعر ف هذا المعن، وهو

بونَ غُييرشالْمبِهذَا و فيَف * مهورما تَلى مبِالشُّور نْتنْ كفَا

بقْراو ِبِالنَّب َلوكَ ارفَغَي * مهيمخَص تججح ببِالْقُر نْ كنْتاو



Hadith n. 191

191. Amir al-mu'minin, peace be upon him, said: In this world man is the target towards which the
arrows of death fly, and is like that wealth whose destruction is quickened by hard ships. (In this world)
with every drink there is suffocation and with every morsel there is choking. Here no one gets anything
unless he loses something else, and not a day of his age advances till a day passes out from his life.
Thus, we are helpers of death and our lives are the targets of mortality. How then can we expect
everlasting life since the night and day do not raise anything high without quickly arranging for the
destruction of whatever they have built and for the splitting asunder of whatever they have joined
together.

191. ةعرج لك عم و بائصالْم هادِرتُب بنَه ا ونَايالْم يهف لتَنْتَض ضا غَرالدُّنْي ف ءرا الْمنَّموقال عليه السلام : ا
هلجا نم اقِ آخَرربِف ا رِهمع نماً موي تَقْبِلسي  ى وخْراقِ اربِف ةً امعدُ نبالْع نَالي  و صغَص لَةكا لك ف و قشَر
فاً اشَر ‏ءَش نا مفَعري لَم ارالنَّه و لذَا اللَّيه و قَاءو الْبجنَر نيا نتُوفِ فَمالْح بنَا نَصنْفُسا نُونِ وانُ الْموعا نفَنَح
. اسرعا الْرةَ ف هدْم ما بنَيا و تَفْرِيق ما جمعا

Hadith n. 192

192. Amir al-mu'minin, peace be upon him, said: O son of Adam, whatever you earn beyond your
basic needs you are only a treasurer of it for others.

.وقال عليه السلام : يابن آدم ما كسبت فَوق قُوتكَ، فَانْت فيه خَازِنٌ لغَيرِكَ .192

Hadith n. 193

193. Amir al-mu'minin, peace be upon him, said: Hearts are imbued with passion and the power of
advancing and retreating. Therefore, approach them for action at the time of their psssionateness and
when they are in a mood for advancing, because if hearts are forced (to do a thing) they will be blinded.

193. رِهكذَا اا نَّ الْقَلْبا، فَاهالقْباا وهتوشَه لبق نا متُوهاراً، فَابداو الاقْباةً وولْقُلُوبِ شَهنَّ لوقال عليه السلام : ا
مع.

Hadith n. 194

194. Amir al-mu'minin, peace be upon him, used to say: If I am angry when shall I vent my anger -
when I am unable to take revenge and it be said to me, "better you endure" or when I have power to take
revenge and it be said to me, "better forgive"?



194. م؟ اتربص لَو :ل قَالفَي قَامنْتالا نع جِزعا ينح؟ اتبذَا غَضا ظغَي شْفا َتوكان عليه السلام يقول: م
تفَوع لَو :ل قَالفَي هلَيع قْدِرا ينح.

Hadith n. 195

195. Amir al-mu'minin, peace be upon him, passed beside a dump of rubbish full of filth and
remarked: This is what the misers used to be niggardly about.

.وقال عليه السلام وقد مر بقذر عل مزبلة: هذا ما بخل بِه الْباخلُونَ .195

In another tradition it is related that he said: This is what you used to dispute with each other about
until yesterday!

!و روي ف خبر آخر انه قال: هذَا ما كنْتُم تَتَنَافَسونَ فيه بِالامسِ

Hadith n. 196

196. Amir al-mu'minin, peace be upon him, said: The wealth that teaches you lesson does not go
waste. 46

.وقال عليه السلام : لَم يذْهب من مالكَ ما وعظَكَ .196

Hadith n. 197

197. Amir al-mu'minin, peace be upon him, said: The hearts become tired as the bodies become
tired. You should therefore search for beautiful sayings for them (to enjoy by way of refreshment).

197. ةمالْح فائا طَرتَغُوا لَهدَانُ، فَاببالا لا تَممك لتَم الْقُلُوب نَّ هذِهوقال عليه السلام : ا.

Hadith n. 198

198. When Amir al-mu'minin, peace be upon him, heard the slogan of the Kharijites: There is no
verdict save of Allah-, he said: This sentence is true but it is interpreted wrongly.

198. لاطا ببِه ادري قةُ حملـ : ك هل لام اوقال عليه السلام لما سمع قول الخوارج ـ لا ح.



Hadith n. 199

199. Amir al-mu'minin, peace be upon him, said about the crowd of people: These are the people
who, when they assemble together, are overwhelming but when they disperse they cannot be
recognized.

وقال عليه السلام ف صفة الْغوغاء هم الَّذِين اذَا اجتَمعوا غَلَبوا، واذَا تَفَرقُوا لَم يعرفُوا .199

It is related that instead of this Amir al-mu'minin, peace be upon him, said: These are the people
who when they assemble together cause harm but when they disperse are beneficial. It was pointed out
to him: We know their harm at the time of their assembling but what is their benefit at the time of their
dispersal?

Then he replied: The workers return to their work and people get benefit out of them, like the return of
the mason to the building site, that of the weaver to his loom, and that of the baker to his bakery.

وقيل: بل قال: هم الَّذِين اذَا اجتَمعوا ضروا، واذَا تَفَرقُوا نَفَعوا. فقيل: قد علمنا مضرة اجتماعهم، فما منفعة
،جِهنْسم َلا اجالنَّسو ،هبِنَائ َلا نَّاءالْب وعجرك ،بِهِم النَّاس عنْتَففَي ،هِمنهم َلا نهالْم ابحصا جِعرافتراقهم؟ فقال: ي
زِهخْبم َلازِ االْخَبو.

Hadith n. 200

200. An offender was brought before Amir al-mu'minin, peace be upon him, and there was a
crowd of people with the man, so Amir al-mu'minin remarked: Woe to the faces who are seen only
on foul occasions.

200. ةاوس لنْدَ كع لاتُرى ا لا وهباً بِۇجحرم لا :بجانٍ ومعه غوغاء توقال عليه السلام وقد ا.

Hadith n. 201

201. Amir al-mu'minin, peace be upon him, said: With every individual there are two angels who
protect him; when destiny approaches they let it have its own way with him. Certainly, the appointed time
is a protective shield (against the events which occur before it).

وقال عليه السلام : انَّ مع كل انْسانٍ ملَين يحفَظَانه، فَاذَا جاء الْقَدَر خَلَّيا بينَه وبينَه، وانَّ الاجل جنَّةٌ .201
.حصينَةٌ



Hadith n. 202

202. When Talhah and az-Zubayr said to him: We are prepared to swear allegiance to you on
condition that we have a share with you in this matter (of caliphate), Amir al-mu'minin, peace be upon
him, said: No, but you will have a share in strengthening (the caliphate) and in affording assistance and
you will both be helping me at the time of need and hardship.

وقال عليه السلام ، وقد قال له طلحة والزبير: نبايعك عل انّا شركاوكَ ف هذا الامر. فقال: لا، ولنَّما .202
.شَرِيانِ ف الْقُّوةَ والاستَعانَة، وعونَانِ علَ الْعجزِ والاودِ

Hadith n. 203

203. Amir al-mu'minin, peace be upon him, said: O people, fear Allah Who is such that when you
speak He hears and when you conceal (a secret) He knows it. Prepare yourself to meet death which will
overtake you even if you run away, catch you even if you stay and remember you even if you forget it.

وقال عليه السلام : ايها النَّاس، اتّقُوا اله الَّذِي انْ قُلْتُم سمع، وانْ اضمرتُم علم، وبادِروا الْموت الَّذِي انْ .203
مكرذَك وهيتُمنْ نَساو ،مخَذَكا تُمقَمنْ ااو ،مكردا تُمبره.

Hadith n. 204

204. Amir al-mu'minin, peace be upon him, said: If someone is not grateful to you, that should not
prevent you from good actions, because (possibly) such a person will feel grateful about it who has not
even drawn any benefit from it, and his gratefulness will be more than the ingratitude of the denier; And
Allah loves those who do good. (Qur'an, 3:134,148; 5:93)

وقال عليه السلام : لا يزهدَنَّكَ ف الْمعروفِ من لا يشْره لَكَ، فَقَدْ يشْركَ علَيه من لا يستَمتع بِشَء منْه، وقَدْ .204
يننسحالْم بحي هال و) رافْاعَ الضا امم ثَركرِ ارِ الشَّاكُش نتُدْرِكُ م) .

Hadith n. 205

205. Amir al-mu'minin, peace be upon him, said: Every container gets narrower according to what is
placed in it except the container of knowledge which expands instead.

205. عتَّسي نَّهفَا ،لْمالْع اءوِع لاا يهف لعا جبِم يقضي اءوِع لوقال عليه السلام : ك.



Hadith n. 206

206. Amir al-mu'minin, peace be upon him, said: The first reward the exerciser of forbearance gets is
that people become his helpers against the ignorant.

206. لاهالْج َلع هارنْصا نَّ النَّاسا هلْمح نم يملضِ الْحوع لووقال عليه السلام : ا.

Hadith n. 207

207. Amir al-mu'minin, peace be upon him, said: If you cannot forbear, feign to do so because it is
seldom that a man likens himself to a group and does not become as one of them.47

207. منْهونَ منْ يشَكَ اوا لاا مقَوب هتَشَب نم قَل نَّهفَا ،لَّميماً فَتَحلح نَت نْ لَموقال عليه السلام : ا.

Hadith n. 208

208. Amir al-mu'minin, peace be upon him, said: Whoever takes account of his self is benefited, and
whoever remains neglectful of it suffers. Whoever fears remains safe; whoever takes instruction (from
things around) perceives; and whoever perceives gains understanding, and whoever gains
understanding secures knowledge.

208. رصبا نم،رصبا رتَباع نمو ،نما خَاف نمو ،را خَسنْهع غَفَل نمو ،بِحر هنَفْس باسح نوقال عليه السلام : م
ملع فَهِم نمو ،فَهِم.

Hadith n. 209

209. Amir al-mu'minin, peace be upon him said: The world will bend towards us after having been
refractory as the biting she-camel bends towards its young. Then Amir al-mu'minin recited the verse:

And intend We to bestow (Our) favour upon those who were considered weak in the land, and to
make them the Imams (guides in faith), and to make them the heirs. (Qur'an, 28:5) 48

وقال عليه السلام : لَتَعطفَن الدُّنْيا علَينَا بعدَ شماسها عطْف الضروسِ علَ ولَدِها. و تََ عقيب ذَلكَ: (و نُرِيدُ .209
ينالْوارِث ملَهعنَج ةً ومئا ملَهعنَج ضِ ورا فُوا فعتُضاس الَّذِين َلع ننْ نَما) .



Hadith n. 210

210. Amir al-mu'minin, peace be upon him, said: Fear Allah like the one who prepares himself after
extracting himself (from worldly affairs) and after getting ready in this way makes effort; then he acts
quickly during the period of this life, hastens in view of the dangers (of falling into error) and has his eye
on proceeding towards the goal, on the end of his journey and on the place of his (eventual) return.

210. ف نَظَر و لجو نع رادب و لهم ف شمك يراً ودَّ تَشْمج رِيداً وتَج رشَم نةَ ميتَق هوقال عليه السلام : اتَّقُوا ال
جِعرالْم ةغَبم دَرِ وصالْم ةباقع و لئوالْم ةرك .

Hadith n. 211

211. Amir al-mu'minin, peace be upon him, said: Generosity is the protector of honour; forbearance is
the bridle of the fool; forgiveness is the levy of success; disregard is the punishment of him who betrays;
and consultation is the chief way of guidance. He who is content with his own opinion faces danger.
Endurance braves calamities while impatience is a helper of the hardships of the world. The best
contentment is to give up desires. Many a slavish mind is subservient to overpowering longings.
Capability helps preservation of experience. Love means well-utilized relationship. Do not trust one who
is grieved.

211. نمكَ مضوع لُوالس اةُ الظَّفَرِ وفْۇ زَكالْع و يهفالس دَامف لْمالْح اضِ ورعا ارِسح ودعليه السلام: الْج قَال و
انِ ومانِ الزوعا نعُ مزالْج دْثَانَ والْح لنَاضي ربالص و يِهابِر َتَغْناس نم قَدْ خَاطَر و ةالْهِدَاي نيةُ عشَارتسا و غَدَر
ةٌ وتَفَادسةٌ مابةُ قَردوالْم و ةرِبفْظُ التَّجح يقفالتَّو نم يرٍ ومى اوه تيرٍ تَحسا قْلع نم مك و َنكُ الْمتَر َنالْغ فشْرا
لُوم نَنمتَا  .

Hadith n. 212

212. Amir al-mu'minin, peace be upon him, said: A man's vanity for himself is one of the enemies of
his intelligence. 49

212. هقْلادِ عسدُ ححا هبِنَفْس ءرالْم بجوقال عليه السلام : ع.

Hadith n. 213

213. Amir al-mu'minin, peace be upon him, said: Ignore pain otherwise you will never be happy. (Or
according to another reading): Ignore pain and grief; you will ever be happy. 50



. و قَال عليه السلام: اغْضِ علَ الْقَذَى و الَم تَرض ابداً .213

Hadith n. 214

214. Amir al-mu'minin, peace be upon him, said: The tree whose trunk is soft has thick branches. 51

214. انُهغْصا ثُفَتك هودنَ علا نوقال عليه السلام : م.

Hadith n. 215

215. Amir al-mu'minin, peace be upon him, said: Opposition destroys good counsel.

215. ياالر دِمهي فلاوقال عليه السلام : الْخ.

Hadith n. 216

216. Amir al-mu'minin, peace be upon him, said: He who gives generously achieves position. (Or
according to another interpretation): He who achieves position begins to make wrong use of it.

216. تَطَالاس نَال نعليه السلام: م قَال و .

Hadith n. 217

217. Amir al-mu'minin, peace be upon him, said: Through change of circumstances the mettle of men
is known.

.وقال عليه السلام : ف تَقَلُّبِ الاحوالِ علْم جواهرِ الرِجالِ .217

Hadith n. 218

218. Amir al-mu'minin, peace be upon him, said: Jealousy by a friend means defect in his love.

218. ةدوالْم قْمس نم دِيقدُ الصسوقال عليه السلام : ح.



Hadith n. 219

219. Amir al-mu'minin, peace be upon him, said: Most of the deficiency of intelligence occurs due to
the flash of greed. 52

219. عطَاموقِ الْمرب تقُولِ تَحالْع ارِعصم ثَركوقال عليه السلام : ا.

Hadith n. 220

220. Amir al-mu'minin, peace be upon him, said: There is no justice in passing a verdict by relying on
probability.

220. بِالظَّن قَةّالث َلع اءدْلِ الْقَضالْع نم سوقال عليه السلام : لَي.

Hadith n. 221

221. Amir a'-mu'minin, peace be upon him, said: The worst provision for the Day of Judgement is
high-handedness over people.

.وقال عليه السلام : بِىس الزاد الَ الْمعادِ الْعدْوانُ علَ الْعبادِ .221

Hadith n. 222

222. Amir al-mu'minin, peace be upon him, said: The highest act of a noble person is to ignore what
he knows.

222. لَمعا يمع غَفْلَتُه رِيمْالِ الفْعفِ اشْرا نوقال عليه السلام : م.

Hadith n. 223

223. Amir al-mu'minin, peace be upon him, said: Whomever modesty clothes with its dress people
cannot see his defects. 53

223. هبيع النَّاس ري لَم هبثَو اءيالْح اهسك نوقال عليه السلام : م.



Hadith n. 224

224. Amir al-mu'minin, peace be upon him, said: Excess of silence produces awe; justice results in
more close friends; generosity heightens position; with humility blessings abound in plenty; by facing
hardships leadership is achieved; by just behaviour the adversary is overpowered; and with forbearance
against a fool there is increase of one's supporters against him.

224. و قْدَارا ظُمالِ تَعفْضبِا لُونَ واصوالْم ثُري فَةبِالنَّص ةُ وبيونُ الْهَتِ تمالص ةثْرِوقال عليه السلام : ب
ثُرَت يهفالس نع لْمبِالْح و نَاوِىالْم رقْهي ادِلَةالْع ةيربِالس و ددوالس جِبنِ يوالِ الْممتبِاح ةُ ومعّالن متَت عاضبِالتَّو
هلَيع ارنْصا.

Hadith n. 225

225. Amir al-mu'minin, peace be upon him, said: It is strange that the jealous do not feel jealous
about bodily health. 54

.وقال عليه السلام : الْعجب لغَفْلَة الْحسادِ عن سلامة الاجسادِ .225

Hadith n. 226

226. Amir al-mu'minin, peace be upon him, said: The greedy is in the shackles of disgrace.

226. ِوِثَاقِ الذُّل ف عوقال عليه السلام : الطَّام.

Hadith n. 227

227. Amir al-mu'minin, peace be upon him, was asked about belief (iman) when he said: Belief
means appreciation with the heart, acknowledgement with the tongue, and action with the limbs.

.وقال عليه السلام وقد سئل عن الايمان: الايمانُ معرِفَةٌ بِالْقَلْبِ، واقْرار بِاللّسانِ، وعمل بِالاركانِ .227

Hadith n. 228

228. Amir al-mu'minin, peace be upon him, said: He who is sorrowful for this world is in fact
displeased with the dispensation of Allah. He who complains of a calamity that befalls him complains of
his Lord (Allah). He who approaches a rich man and bends before him on account of his riches then



two-third of his religion is gone. If a man reads the Qur'an and on dying goes to Hell then it means that
he was among those who treated Divine verses with mockery. If a man's heart gets attached to the
world, then it catches three things, namely worry that never leaves him, greed that does not abandon
him and desire which he never fulfils.

وقال عليه السلام : من اصبح علَ الدُّنْيا حزِيناً فَقَدْ اصبح لقَضاء اله ساخطاً، ومن اصبح يشَو مصيبةً .228
وفَه النَّار فَدَخَل اتآنَ فَمالْقُر اقَر نمو ،هثُلُثَا دِين بذَه نَاهغل عاضاً فَتَويغَن تا نمو ،هبو رْشي حبصفَقَدْ ا بِه لَتنَز
لماه، وكتْري صٍ لارحو ،هبغي لا مثٍ: ها بِثَلانْهم ها الْتَاطَ قَلْبالدُّنْي ِببِح هقَلْب لَهِج نمواً، وزه هاتِ الذُ آيتَّخانَ يك نمم
هدْرِكي لا.

Hadith n. 229

229. Amir al-mu'minin, peace be upon him, said: Contentment is as good as estate, and goodness of
moral character is as good as a blessing.

.وقال عليه السلام : كفَ بِالْقَنَاعة ملْاً، وبِحسن الْخُلُق نَعيماً .229

Amir al-mu'minin, peace be upon him, was asked about Allah's saying: (Whosoever did good,
whether male or female, and he be a believer, then); We will certainly make him live a life good and pure
(and certainly We will give them their return with the best of what they were doing). (Qur'an, 16:97) when
he said: that means (a life of) contentment. 55

. و سئل ع عن قَوله تَعالَ( فَلَنُحيِينَّه حياةً طَيِبةً َ) قَال: ه الْقَنَاعةُ

Hadith n. 230

230. Amir al-mu'minin, peace be upon him, said: Be a sharer with him who has an abundant
livelihood because he is more probable to get more riches and likely to secure an increase of the share
therein.

230. هلَيع ّظالِ الْحقْببِا دَرجاو ،َنلْغل خْلَقا نَّهفَا ،ِزْقالر هلَيع لقْبوا الَّذِي قَدْ اوقال عليه السلام : شَارِك.

Hadith n. 231

231. Amir al-mu'minin, peace be upon him, said about Allah's saying: Verily, Allah enjoins justice
('adl) and benevolence (ihsan), (Qur'an, 16:90). Here 'adl means equidistribution and ihsan means



favour.

وقال عليه السلام ف قول اله تعال : ) انَّ اله يامر بِالْعدْلِ و احسانِ) : الْعدْل الانْصاف، والاحسانُ .231
لالتَّفَض

Hadith n. 232

232. Amir al-mu'minin, peace be upon him, said: He who gives with his short hand is given by a long
hand.

232. دِ الطَّوِيلَةطَ بِالْيعي ةيردِ الْقَصبِالْي طعي نوقال عليه السلام : م.

As-Sayyid ar-Radi says: The meaning of this saying is that even though what a man spends in charity
from his possessions may be small, yet Allah, the Sublime, gives good reward for it. And the two hands
referred to, here means two favours. Thus, Amir al-mu'minin has differentiated between the favour of
man and the favour of the Lord (Allah) -- exalted be the mention of His name -- since he has described
the first as small and the other as big. This is because the favours of Allah are ever multiplied manifold
to the favours of man since Allah's favours are the basis of all favours in the sense that every other
favour springs from it and turns to it.

قال الرض و معن ذلك أن ما ينفقه المرء من ماله ف سبيل الخير و البر و إن كان يسيرا فإن اله تعال يجعل
الجزاء عليه عظيما كثيرا و اليدان هاهنا عبارة عن النعمتين ففرق ع بين نعمة العبد و نعمة الرب تعال ذكره
بالقصيرة و الطويلة فجعل تلك قصيرة و هذه طويلة لأن نعم اله أبدا تضعف عل نعم المخلوق أضعافا كثيرة إذ
. كانت نعم اله أصل النعم كلها فل نعمة إليها ترجع و منها تنزع

Hadith n. 233

233. Amir al-mu'minin said to his son al-Hasan, peace be upon them both: Do not call out for
fighting, but if you are called to it do respond, because the caller to fighting is a rebel and the rebel
deserves destruction. 56

233. و اغا بهلَيا نَّ الدَّاعفَا جِبا فَاهلَيا يتعنْ دا و زَةاربم َلنَّ اوتَدْع  :ع نسالْح هنب عليه السلام قَال و
.الْباغ مصروعٌ



Hadith n. 234

234. Amir al-mu'minin, peace be upon him, said: The best traits of women are those which are the
worst traits of men, namely: vanity, cowardice and miserliness. Thus, since the woman is vain, she will
not allow anyone access to herself; since she is miserly, she will preserve her own property and the
property of her husband; and since she is weak-hearted, she will be frightened with everything that
befalls her.

وقال عليه السلام : خيار خصالِ النّساء شرار خصالِ الرِجالِ: الزهۇ والْجبن والْبخْل، فَإذَا كانَتِ الْمراةُ .234
رِضعي ءش لك نم انَةً فَرِقَتبج انَتذَا كاا، وهلعب الما والَهم ظَتفيلَةً حبِخ انَتذَا كاا، وهنَفْس نم نتُم ةً لَموهزم
.لَها

Hadith n. 235

235. It was said to Amir a'-mu'minin, peace be upon him: Describe the wise to us; and he said: The
wise is one who places things in their proper positions. Then, he was asked: Describe the ignorant to
us; and he said: I have already done so.

وقيل له عليه السلام : صف لنا العاقل. فقال عليه السلام : هو الّذِي يضع الشَّء مواضعه. قيل: فصف لنا .235
لْتالجاهل. قال: قَدْ فَع.

As-Sayyid ar-Radi says: The meaning is that the ignorant is one who does not place things in their
proper positions. In this way, Amir al-mu'minin's abstention from describing was a way of describing him
because the attributes of the ignorant are the opposite of the wise.

قال الرض: يعن أن الجاهل هو الذى لا يضع الش‏ء مواضعه فأن ترك صفته صفة له إذ كان بخلاف وصف
. العاقل

Hadith n. 236

236. Amir al-mu'minin, peace be upon him, said: By Allah, this world of yours is more lowly in my
view than the (left over) bone of a pig in the hand of a leper.

236. ذُومجدِ مي نْزِيرٍ فاقِ خرع نم نيع نُ فوها هذِه ماكلَدُنْي هالوقال عليه السلام : و.



Hadith n. 237

237. Amir al-mu'minin, peace be upon him, said: A group of people worshipped Allah out of desire for
reward surely, this is the worship of traders. Another group worshipped Allah out of fear; this is the
worship of slaves. Still another group worshipped Allah out of gratefulness; this is the worship of free
men.

وقال عليه السلام : انَّ قَوماً عبدُوا اله رغْبةً فَتلْكَ عبادةُ التُّجارِ، وانَّ قَوماً عبدُوا اله رهبةً فَتلْكَ عبادةُ الْعبِيدِ، .237
.وانَّ قَوماً عبدُوا اله شُراً فَتلْكَ عبادةُ الاحرارِ

Hadith n. 238

238. Amir a'-mu'minin, peace be upon him, said: Woman is evil, all in all; and the worst of it is that
one cannot do without her.

.وقال عليه السلام : الْمراةُ شَر كلُّها، وشَر ما فيها انَّه لا بدَّ منْها .238

Hadith n. 239

239. Amir a'-mu'minin, peace be upon him, said: He who is a sluggard loses his rights and he who
believes in the backbiter loses his friend.

239. دِيقالص عيض اشطَاعَ الْوا نمو ،قُوقالْح عيض انطَاعَ التَّوا نوقال عليه السلام : م

Hadith n. 240

240. Amir al-mu'minin, peace be. upon him, said: One ill-gotten piece of stone in a house is a
guarantee for its ruin.

.وقال عليه السلام : الْحجر الْغَصيب ف الدَّارِ رهن علَ خَرابِها .240

As-Sayyid ar-Radi says: In one tradition this saying is attributed to the Prophet. It is no wonder that
the two sayings should resemble each other because they are driven from the same source and
dispersed through the same means.

قال الرض و يروى هذا اللام عن النب (ص) و لا عجب أن يشتبه اللامان لأن مستقاهما من قليب و مفرغهما



. من ذنوب

Hadith n. 241

241. Amir al-mu'minin, peace be upon him, said: The day of the oppressed over the oppressor will be
severer than the day of the oppressor over the oppressed. 57

241. ظْلُومالْم َلع مالظَّال موي نشدُّ ما مالظَّال َلع ظْلُومالْم مووقال عليه السلام : ي.

Hadith n. 242

242. Amir al-mu'minin, peace be upon him, said: Fear Allah to some degree (even) though it be little;
and set a curtain between you and Allah (even) though it be thin.

242. قنْ راتْراً وس هال نيبنَكَ ويب لعاجو ،نْ قَلاو َالتُّق ضعب هال وقال عليه السلام : اتَّق.

Hadith n. 243

243. Amir al-mu'minin, peace be upon him, said: When replies are numerous the correct point
remains obscure. 58

243. ابوالص خَف ابوالْج محذَا ازْدوقال عليه السلام : ا.

Hadith n. 244

244. Amir al-mu'minin, peace be upon him, said: Surely in every blessing there is a right of Allah. If
one discharges that right Allah increases the blessing, and if one falls short of doing so one stands in
danger of losing the blessing.

244. هتمعالِ نوبِز خَاطَر نْهم رقَص نما، ونْهم هزَاد اهدا نقّاً، فَمح ةمعن لك ه فنَّ لوقال عليه السلام : ا.

Hadith n. 245

245. Amir al-mu'minin, peace be upon him, said: When capability increases, desire decreases.



.وقال عليه السلام : اذَا كثُرتِ الْمقْدِرةُ قَلَّتِ الشَّهوةُ .245

Hadith n. 246

246. Amir al-mu'minin, peace be upon him, said: Keep on guard against the slipping away of
blessings because not everything that runs away comes back.

.وقال عليه السلام : احذَروا نفَار النّعم فَما كل شَارِدٍ بِمردودٍ .246

Hadith n. 247

247. Amir al-mu'minin, peace be upon him, said: Generosity is more prompting to good than regard
for kinship.

247. محالر نم طَفعا مرْوقال عليه السلام : ال.

Hadith n. 248

248. Amir al-mu'minin, peace be upon him, said: If a person has a good idea about you make his
idea be true.

248. ظَنَّه دِّقراً فَصبِكَ خَي ظَن نوقال عليه السلام : م.

Hadith n. 249

249. Amir al-mu'minin, peace be upon him, said: The best act is that which you have to force yourself
to do.

249. هلَيكَ عنَفْس تهركا االِ ممعالا لفْضوقال عليه السلام : ا.

Hadith n. 250

250. Amir al-mu'minin, peace be upon him, said: I came to know Allah, the Glorified, through the
breaking of determinations, change of intentions and losing of courage. 59



.وقال عليه السلام : عرفْت اله سبحانَه بِفَسخ الْعزائم وحل الْعقُودِ .250

Hadith n. 251

251. Amir al-mu'minin, peace be upon him, said: The bitterness of this world is the sweetness of the
next world while the sweetness of this world is the bitterness of the next one.

251. ةرخةُ الااررا مةُ الدُّنْيولاحو ،ةرخةُ الاولاا حةُ الدُّنْيارروقال عليه السلام : م.

Hadith n. 252

252. Amir al-mu'minin, peace be upon him, said: Allah has laid down iman (belief) for purification
from polytheism; salat (prayer) for purification from vanity; zakat (levy) as a means of livelihood; siyam
(fasting) as a trial of the people; hajj (pilgrimage to the House of Allah in Mecca) as a support for religion;
jihad (fighting in the way of Allah) for the honour of Islam; persuasion for good (al-amr bi'l-ma`ruf) for the
good of the common people; dissuasion from evil (an-nahy 'ani'l-munkar) for the control of the
mischievous; regard for kinship for increase of number; revenge for stoppage of bloodshed; the award of
penalties for the realization of importance of the prohibitions; the abstinence from drinking wine for
protection of the wit; the avoidance of theft for inculcating chastity; abstinence from adultery for
safeguarding descent; abstinence from sodomy for increase of progeny; tendering evidence for
furnishing proof against contentions; abstinence from the lie for increasing esteem for truth; maintenance
of peace (salam) for protection from danger; imamah or Imamate (Divine Leadership) for the orderliness
of the community and obedience (to Imams) as a mark of respect to the Imamate. 60

252. ِزْقِ ولربِيباً لاةَ تَسكالز رِ وبْال نةَ تَنْزِيهاً عَالص كِ ورّالش نانَ تَطْهِيراً ميما هال ضعليه السلام: فَر قَال و
النَّه و امولْعةً للَحصوفِ مرعبِالْم رما و مَسْاً لزع ادالْجِه و لدِّينةً لتَقْرِب جالْح و صِ الْخَلْقَْخ ءَتاب اميالص
و ارِمحلْمظَاماً لعدُودِ اةَ الْحقَاما و اءلدِّمقْناً لح اصصالْق دَدِ ولْعاةً لنْمم محلَةَ الرص و اءفَهلسعاً لدرِ رْنالْم نع
تَركَ شُربِ الْخَمرِ تَحصيناً للْعقْل و مجانَبةَ السرِقَة ايجاباً للْعفَّة و تَركَ الزِنَ تَحصيناً للنَّسبِ و تَركَ اللّواط تَثيراً
للنَّسل و الشَّهاداتِ استظْهاراً علَ الْمجاحدَاتِ و تَركَ الْذِبِ تَشْرِيفاً للصدْقِ و السَم اماناً من الْمخَاوِفِ و امانَةَ
ةاممْيماً لظةَ تَعالطَّاع و ةمْظَاماً لن .

Hadith n. 253

253. Amir al-mu'minin, peace be upon him, used to say: If you want an oppressor to take an oath
ask him to swear like this that he is out of Allah's might and His power, because if he swears falsely in
this way he will be quickly punished, while if he swears by Allah Who is such that there is no god but He,
he will not be quickly punished since he is expressing the Unity of Allah, the Sublime. 61ciii



و كانَ عليه السلام يقُول: احلفُوا الظَّالم اذَا اردتُم يمينَه بِانَّه برِي‏ء من حولِ اله و قُوته فَانَّه اذَا حلَف بِها كاذِباً .253
َالتَع هدَ الحقَدْ و نَّه لاجعي لَم وه ا لَها  الَّذِى هبِال لَفذَا حا ةَ وقُوبالْع وجِلع .

Hadith n. 254

254. Amir al-mu'minin, peace be upon him, said: O son of Adam, be your own representative in the
matter of your property and do about it whatever you want to be done with it after your death. 62

. و قَال عليه السلام: يا ابن آدم كن وص نَفْسكَ ف مالكَ و اعمل فيه ما تُوثر انْ يعمل فيه من بعدِكَ .254

Hadith n. 255

255. Amir al-mu'minin, peace be upon him, said: Anger is a kind of madness because the victim to it
repents afterwards. If he does not repent his madness is confirmed.

255. متَحسم نُونُهفَج نْدَمي نْ لَمفَا ،نْدَما يهباحنَّ صنُونِ، لاالْج نم بردَّةُ ضوقال عليه السلام : الْح.

Hadith n. 256

256. Amir al-mu'minin, peace be upon him, said: Health of body comes from paucity of envy. 63

.وقال عليه السلام : صحةُ الْجسدِ من قلَّة الْحسدِ .256

Hadith n. 257

257. Amir al-mu'minin, peace be upon him, said to Kumayl ibn Ziyad an-Nakha'i: O Kumayl, direct
your people to go out in the day to achieve noble traits and to go out in the night to meet the needs of
those who might be sleeping, for I swear by Him Whose hearing extends to all voices if ever someone
pleases another's heart, Allah will create a special thing out of this pleasing so that whenever any
hardship befalls him it will come running like flowing water and drive away the hardship as wild camels
are driven away.

257. ةاجح وافجدْليو ،ارِمبِ الْمسك وا فوحرنْ يلَكَ اها رم ،ليما كي :ل بن زياد النخعيموقال عليه السلام ل
من هو نائم، فَوالَّذِي وسع سمعه الاصوات ما من احدٍ اودعَ قَلْباً سروراً الا وخَلَق اله لَه من ذلكَ السرورِ لُطْفاً، فَاذَا
بلةُ الاغَرِيب دا تُطْرمك نْها عهدطْري َّتح دَارِهانْح ف اءالْما كهى إلَيرةٌجبنَائ بِه لَتنَز.



Hadith n. 258

258. Amir al-mu'minin, peace be upon him, said: When you fall into destitution, trade with Allah
through charity.

258. دَقَةبِالص هفَتَاجرِوا ال لَقْتُممذَا اوقال عليه السلام : ا.

Hadith n. 259

259. Amir al-mu'minin, peace be upon him, said: Faithfulness with faithless people is faithlessness
with Allah, while faithlessness with faithless people is faithfulness with Allah.

259. هنْدَ الع فَاءالْغَدْرِ و لهاب الْغَدْرو ،هنْدَ الع الْغَدْرِ غَدْر لهلا فَاءوقال عليه السلام : الْو.

Hadith n. 260

260. Amir al-mu'minin, peace be upon him, said: There is many a man being gradually brought
towards punishment by good treatment with him; many a man who remains in deceit because his evils
are covered; and many a man who is in illusion because of good talk about him, while there is no greater
ordeal by Allah, the Glorified, than the giving of time.

260. َتَلا ابم،يهلِ فالْقَو نسفْتُونٍ بِحمو ،هلَيتْرِ عورٍ بِالسغْرمو ،هلَيانِ اسحبِالا جتَدْرسم نم موقال عليه السلام : ك
لَه ءلامالا ثْلداً بِمحا انَهحبس هال.

As-Sayyid ar-Radi says: This saying has appeared earlier as well but here it contains a beautiful and
useful addition.

قال الرض: و قد مض هذا اللام فيما تقدم، إلا أن فيه هاهنا زيادة مفيدة

*****

Section Wherein We Have Included Selections From Wonderful
Sayings Of Amir Al-Mu'minin, Peace Be Upon Him, Which



Require Explanation

،فصل نذكر فيه شيئاً من غريب كلامه، عليه السلام

المحتاج ال التفسير

I. A tradition related from Amir al-mu'minin, peace be upon him, says: When the situation is like
this, then the head of the religion will rise and people will gather around him as pieces of rainless cloud
collect during autumn.

I. ِعُ الْخَرِيفقَز عتَمجا يمك هلَيونَ اعتَمجفَي ،بِذَنَبِه الدِّين وبسعي بركَ ضانَ ذلذَا كحديثه عليه السلام : فَا ف.

As-Sayyid ar-Radi says: "Ya'sub" 64 is the great chief who is in charge of the people's affairs, and
"quza`" means the pieces of cloud which have no rain.

.قال الرض: يعسوب الدين: السيد العظيم المالك لامور الناس يومئذ، والقزع: قطع الغيم الت لا ماء فيها

II. A tradition of Amir al-mu'minin, peace be upon him, says: He is a versatile speaker. 65

II. شَحالشَّح يبحديثه عليه السلام : هذَا الْخَط وف.

As-Sayyid ar-Radi says: "shahshah" means one expert and free in speech, and every one who is free
in speech or walking is called "shahshah", while in another sense this word means a miserly and
niggardly person.

يريد: الماهر بالخطبة الماض فيها، وكل ماض ف كلام أو سير فهو شحشح، والشحشح ف غير هذاالموضع:
البخيل الممسك

III. A tradition from Amir al-mu'minin, peace be upon him, says: Quarrels bring about ruin.

III. ًماقُح ةوملْخُصحديثه عليه السلام : إنَّ ل وف.

As-Sayyid ar-Radi says: "quhm" means ruin because quarrels often drive men into ruin and grief. In
the same way, it is said "quhmatu'l-A 'rab" which means the period (of drought) when the cattle owned



by the nomad desert Arabs are reduced to bones, and this is their being driven to it. Another argument is
also advanced in this matter; namely that the situation drives them to green areas, in other words the
hardship of the desert life drives them to hadar (a civilized region with town and villages and a settled
population [as opposed to desert] ).

يريد بالقحم المهالك، لانها تُقحم أصحابها ف المهالك والمتالف ف الاكثر، ومن ذلك قُحمةُ الاعراب،هو أن تصيبهم
السنةُ فتتعرق أموالهم فذلك تقحمها فيهم. و قيل فيه وجه آخر: وهو أنها تُقْحمهم بلاد الريف، أي تحوجهم إل دخول
.الحضر عند محول البدْوِ

IV. A tradition of Amir al-mu'niinin, peace be upon him, says: When girls reach the stage of
(realizing) realities, relations on the father's side are preferable.

IV. َلوةُ ابصقَاقِ فَالْعالْح نَص اءسّلَغَ النذَا بحديثه عليه السلام : ا وف.

As-Sayyid ar-Radi says: Instead of "nassa'l-hiqaq "the combination "nassa'l-haqa'iq" has also been
related. "nass" means the last end of things or their remotest limit, such as "an-nassi fi's sayr" means the
maximum a beast can walk. Or you say "nasastu'r-rajula 'ani'l-amri" when you have questioned a man to
the extreme to make him utter all he has. Thus, "nassu'l-haqa'iq" means prudence because it is the last
limit of childhood and is the time when a child crosses childhood into majority, and this is a very eloquent
reference to the point, and strange too. Amir al-mu'minin intends to say: When girls reach this stage
their relations on father's side have a better right than their mother, provided they are those with whom
marriage is prohibited like brothers and uncles, to arrange for their marriages if they so desire. "al-hiqaq"
also means the quarrelling of the mother with a girl's paternal relations. This quarrel is that everyone of
them says he has a better 'right for her. That is why it is said "haqatuhu hiqaqan" on the lines of
"jadaltuhu jidalan". It has also been said that "nassu'l-hiqaq" means acquiring understanding and this is
prudence, because Amir al-mu'minin refers to the stage when rights and duties become applicable. The
person who has related the word as "haqa'iq" intends to signify the plural of "haqiqah" (reality).

قال: ويروى (نص الحقائق)، والنص منته الأشياء ومبلغ أقصاها كالنص ف السير لأنه أقص ما تقدر عليه الدابة،
ويقال نصصت الرجل عن الامر إذا استقصيت مسألته لتستخرج ما عنده فيه، ونص الحقائق يريد به الادراك، لأنه
منته الصغر، والوقت الذي يخرج منه الصغير إل حد البر، وهو من أفصح النايات عن هذا الامر وأغربها،
يقول فإذا بلغ النساء ذلك فالعصبة أول بالمرأة من أمها إذا كانوا محرما مثل الاخوة والأعمام، وبتزويجها إن
.أرادوا ذلك

والحقاق: محاقة الام للعصبة ف المرأة، وهو الجدال، والخصومة، وقول كل واحد منهما للآخر: أنا أحق منك بهذا،
يقال منه: حاققته حقاقا، مثل جادلته جدالا. قال: وقد قيل إن نص الحقاق بلوغ العقل وهو الادراك، لأنه عليه السلام
،إنما أراد منته الامر الذي تجب به الحقوق والاحام. قال: ومن رواه (نص الحقائق) فإنما أراد جمع حقيقة



The above is what Abu 'Ubayd al-Qasim ibn Sallam has stated (in Gharib al-hadith, vol.3, pp.456 -458);
but I think that the intention here by the word "nassu'l-hiqaq " is a girl's reaching the stage when it is
possible to marry her and to allow her to dispose of her rights herself on the analogy of "bil hiqaqi mina
'1-ibili" (a camel's attaining majority) wherein "hiqaq is the plural of "hiqqah" or "hiqq " and it means
completion of three years (of age) and entry into the fourth, which is the time when it reaches the age
when it is possible to ride on its back and to exert it in walking. "haqa'iq" too is the plural of "hiqqah".
Thus, both the versions point to the same meaning, and this interpretation is more in keeping with the
way of the Arabs than the other one stated earlier.

هذا معن ما ذكره أبو عبيد القاسم بن سلام. قال: والذي عندي أن المراد بنص الحقاق هاهنا بلوغ المرأة إل الحد
الذي يجوز فيه تزويجها وتصرفها ف حقوقها، تشبيها بالحقاق من الإبل، وه جمع حقة وحق، وهو الذي استمل
ثلاث سنين ودخل ف الرابعة، وعند ذلك يبلغ إل الحد الذي يمن فيه من ركوب ظهره ونصه ف سيره، والحقائق
.أيضا: جمع حقة، فالروايتان جميعا ترجعان إل مسم واحد، وهذا أشبه بطريقة العرب من المعن المذكور أولا

V. A tradition of Amir al-mu'minin, peace be upon him, says: Faith produces a "lumzah" in the heart.
As faith develops, the "lumzah" also increases.

V. ُظَةتِ الُّلمادانُ ازْديماد الاا ازْدلَّمالْقَلْبِ، ك ظَةً فدُو لُمبانَ ييمحديثه عليه السلام : إنَّ الا وف.

As-Sayyid ar-Radi says: "lumzah" is a white spot or something like that. On that analogy if a horse has
a white spot on its lower lip it is called "farusun almaz", that is, a white-spotted horse.

.الُّلمظَةُ مثل النتة أو نحوها من البياض، ومنه قيل فرس ألمظ: إذا كان بجحفلته شء من البياض

VI. A tradition of Amir al-mu'minin, peace be upon him) says: If a man has a "ad-daynu'z-zanun"
(i.e. doubtful loan) it is his duty to pay zakat thereon for all the past years when he recovers it.

VI. هضذَا قَبا ضا ممل هيكزنْ يا هلَيع جِبالظَّنُونُ ي نالدَّي انَ لَهذَا كا لجنَّ الرحديثه عليه السلام : ا وف.

as-Sayyid ar-Radi says: "az-zanun" is the loan about which the lender does not know whether he will
be able to recover it from the borrower. He is like the one who hopes as well as loses hope. This is the
most eloquent way of expression. In this way everything about which you do not know where you stand
would be zanun. In the same strain poet al-A' sha (Maymun ibn Qays al-Wa'ili [d. 7/629] )says:

The az-zanun well (i.e., the one that may or may not have water) which is also deprived of the rain of
the raining clouds cannot be compared to the Euphrates whose waves are rising high and which is
pushing away the boat as well as the adept swimmer.



"Judd" means the well (situated in a wilderness), while zanun is that about which it is not known whether
or not it has water.

فالظَّنُونُ: الذي لايعلَم صاحبه أيقبضه من الذي هو عليه أم لا، فأنّه الذي يظَن به، فمرة يرجوه و مرة لا يرجوه. و
،هو من أفصح اللام، وكذلك كل أمرٍ تطلبه ولا تدري عل أي شء أنت منه فهو ظَنون

عشذلك قول الا وعل:

ما يجعل الْجدُّ الظَّنُونُ الَّذِي * جنّب صوب اللَّجِبِ الْماطرِ

مثْل الْفُرات اذَا ما طَما * يقْذِف بِالْبوص والْماهرِ

.والجدّ: البئر، والظنون: الت لا يدرى هل فيها ماء أم لا

VII. A tradition of Amir al-mu'minin, peace be upon him, relates that he arranged a force for
advancing for jihad and said: i'dhibu (turn away) from women so far as you can.

VII. تُمتَطَعا اسم اءسّالن نواعذِبفقال: اع ع جيشاً يغْزِيهنه شيحديثه عليه السلام ا وف.

As-Sayyid ar-Radi says: It (i'dhibu) means that "keep off" from thoughts of women and from clinging
your heart to them, and do not have union with them; because all this produces weakness in
enthusiasm, affects the firmness of determination, weakens against the enemy and prevents from
exerting in fighting. Whatever prevents from something is called " 'adhaba 'anhu" i.e., turned away from
it. Thus, "al-'adhib" and "al-'adhub" mean one who gives up eating and drinking.

و معناه: اصدِفوا عن ذكر النساء وشُغُل القلب بهن، وامتنعوا من المقاربة لهن، لان ذلك يفُت ف عضد الحمية،
ويقدح ف معاقد العزيمة ويسر عن العدْوِ، ويلفت عن الابعاد ف الغزو، وكل من امتنع من شء فقد أعذَب عنه،
.والعاذب والعذُوب: الممتنع من الاكل والشرب

VIII. A tradition of Amir al-mu'minin, peace be upon him, says: Like the successful shooter (al-yasir
al-falij) who looks forward to achieving success at his first shot.

VIII. هدَاحق نم زةفَو لوا رنْتَظي جرِ الْفَالاسالْيحديثه عليه السلام : ك وف..



As-Sayyid ar-Radi says: "al-ya~sirun' (pl. of al-yasir) means those who shoot with arrows on the
slaughtered camel by way of gambling; while "al-falij" means successful or victorious. For example, it is
said: 'falaja 'alayhim" or 'falajahum" (that is, he got victory over them or overpowered them). A poet has
said by way of war recital:

When I noticed a successful person securing victory.

قال: الياسرون هم الذين يتضاربون بالقداح عل الجزور، والفالج: القاهر الغالب، يقال: قد فلج عليهم وفلجهم، قال
:الراجز

* لما رأيت فالجا قد فلجا *

IX. A tradition of Amir al-mu'minin, peace be upon him, runs: When the crisis became red-hot we
sought refuge with the Messenger of Allah (peace-be upon him and his descendants), arid none of us
was closer to the enemy than he himself.

IX. بقْرنَّا ادٌ محا ني ه عليه وآله ، فَلَمال صل هولِ السنَا بِراتَّقَي ساالْب رمذَا احنَّا احديثه عليه السلام : ك وف
نْهم ِدُوالْع َلا.

as-Sayyid ar-Radi says: This means that when fear of the enemy increased and fighting became
serious, the Muslims would begin to think that since the Messenger of Allah had taken up fighting
himself, Allah must give them victory through him and that therefore they would be safe from all the
dangers because of his existence.

ومعن ذلك: أنه إذا عظُم الخوف من العدو واشتد عضاض الحربِ فَزِعَ المسلمون إل قتال رسول اله صل اله
.عليه وآله بنفسه، فينزِل اله تعال النصر عليهم، ويأمنون ما كانوا يخافونه بمانه

And the words "idha'hmarra'l-ba'su" (when the crisis became red-hot) refers to the seriousness of the
matter. For this purpose several expressions have been used out of which this is the best one, since
Amir al-mu'minin has likened war with fire which combines heat and redness both in action as well as
colour. This is confirmed by the words of the Messenger of Allah (peace be upon him and his
descendants) when on the day of Hunayn he noticed people of Hawazin (tribe) fighting he said, "Now
‘watis’ has heated up" and ‘watis’ is the place where fire is lighted. In this way, the Messenger of Allah
(peace be upon him and his descendants) likened the seriousness of fighting by men to the seriousness
of the fire and its flames.



الحرب بالنار الت ذلك أقوال، أحسنها أنه شبه حم وقوله: (إذا احمر البأس): كناية عن اشتداد الامر، وقد قيل ف
تجمع الحرارة والحمرة بفعلها ولونها، ومما يقوى ذلك قول الرسول صل اله عليه وآله وقد رأى مجتلد الناس يوم
حنين وه حرب هوازن: (الان حم الوطيس)، والوطيس: مستوقد النار، فشبه رسول اله صل اله عليه وآله ما
.استحر من جلاد القوم باحتدام النار وشدة التهابها

This section ends and we return to the original theme of the chapter.

.انقض هذا الفصل، ثم رجعنا إل سنن الغرض الأول ف هذا الباب

*****

Hadith n. 261

261. When the news of the attack of Mu'awiyah's men on al-Anbar reached Amir al-mu'minin,
peace be upon him, he himself came out walking till he reached an-Nukhaylah, where people
overtook him and said: "O' Amir al-mu'minin, we are enough for them," then he said:

وقال عليه السلام لما بلغه إغارةُ أصحاب معاويةَ عل الانبار، فخرج بنفسه ماشياً حت أت النُّخَيلَةَ فأدركه .261
: الناس وقالوا: يا أميرالمؤمنين نحن نفيهم. فقال عليه السلام

You cannot be enough for me against yourselves, so how can you be enough for me against others?
Before me the people used to complain of the oppression of their rulers but now I have to complain of
the wrongful actions of my people; as though I am led by them and they are the leaders or that I am the
subject and they are the rulers.

واله ما تَفُونَن انْفُسم، فَيف تَفُونَن غَيركم؟ انْ كانَتِ الرعايا قَبل لَتَشْوا حيف رعاتها، وانَّن الْيوم لاشْو
.حيف رعيت، كانَّن الْمقُودوهم الْقَادةُ، اوِ ألْموزُوعُ وهم الْوزَعةُ

The narrator says: When Amir al-mu'minin, peace be upon him, uttered this during his long speech
which we have included in the collection of sermons (No.27), two men from his companions advanced
towards him and one of them said: I rule no one except myself and my brother (Qur'an, 5:25). So, order
us with your command, O Amir al-mu'minin and we will accomplish it. Thereupon, Amir al-mu'minin,
peace be upon him, said: How can you two accomplish what I aim at?

فلما قال عليه السلام هذا القول، ف كلام طويل قد ذكرنا مختاره ف جملة الخُطَب، تقدّم إليه رجلان من أصحابه
فقال أحدهما: إنّ لا أملك إلا نفس وأخ، فَمرنا بأمرك يا أميرالمؤمنين نُنْفد له. فقال عليه السلام : واين تَقَعانِ مما
اريدُ؟



Hadith n. 262

262- It is said that al-Harith ibn Hawt came to Amir al-mu'minin, and said: Do you believe I can
ever imagine that the people of Jamal were in the wrong? Amir al-mu'minin, peace be upon him,
said: O al-Harith! You have seen below yourself but not above yourself, and so you have been
confused. Certainly, you have not known right, so that you can recognize the righteous. And you have
not known wrong, so that you can recognize the people of wrong! Then al-Harith said: In that case, I
shall withdraw along with Sa'd ibn Malik and 'Abdullah: ibn 'Umar; whereupon Amir al-mu'minin, peace
be upon him, said: Verily, Sa'd and 'Umar have neither sided with Right nor forsaken Wrong. 66

وقيل: إنّ الحارث بن حوط أتاه عليه السلام فقال: أتُران أظن أصحاب الجمل كانوا عل ضلالة؟ فقال عليه .262
لاطرِفِ الْبتَع لَمو ،تاها نم رِففَتَع قرِفِ الْحتَع نَّكَ لَما ترقَكَ فَحفَو تَنْظُر لَمتَكَ وتَح تنَّكَ نَظَرارثِ، اا حالسلام : ي
فَتَعرِف من اتَاه. فقال الحارث: فإنّ اعتزل مع سعيد بن مالك وعبد اله بن عمر. فقال عليه السلام : انَّ سعيداً
لاطالْب خْذُلاي لَمو ،قا الْحرنْصي لَم رمع نب هدَ البعو.

Hadith n. 263

263- Amir al-mu'minin, peace be upon him, said: The holder of authority is like the rider on a lion -
he is envied for his position but he well knows his position. 67

263. هعضوبِم لَمعا وهو ،هعقوطُ بِمغْبدِ : يسبِ الااكرلْطَانِ كالس باحوقال عليه السلام : ص.

Hadith n. 264

264. Amir al-mu'minin, peace be upon him, said: Do good with the bereaved ones of others so that
good is done to your bereaved ones also.

264. مِبقع فَظُوا فتُح مرِكبِ غَيقع نُوا فسحوقال عليه السلام : ا.

Hadith n. 265

265. Amir al-mu'minin, peace be upon him, said: When the utterance of the wise is to the point it
serves as a cure, but if it is wrong it proves like an illness. 68

265. اءانَ دك انَ خَطَاذَا كاو ،اءوانَ داباً كوانَ صإذَا ك اءمالْح ملانَّ كوقال عليه السلام : ا.



Hadith n. 266

266. Someone asked Amir al-mu'minin, peace be upon him, to define faith for him, so he said:
Come to me tomorrow so that I enlighten you in the presence of all the people, so that if you forget what
I say others might retain it, because an utterance is like a fluttering prey which may be grappled with by
someone but missed by others.

وساله عليه السلام رجل ان يعرفه ما الايمان. فقال: اذَا كانَ غَدٌ فَاتن حتَّ اخْبِركَ علَ اسماع النَّاسِ، فانْ .266
.نَسيت مقَالَت حفظَها علَيكَ غَيركَ، فَانَّ الْلام كالشَّارِدة، ينْقُفُهاهذَا ويخْطىهاهذَا

As-Sayyid ar-Radi says: We have already stated in the earlier chapter what Amir al-mu'minin replied
to this man, namely his saying (no.31) "Faith stands on four supports."

.وقد ذكرنا ما أجابه به عليه السلام فيما تقدم من هذا الباب، وهو قوله: الايمان عل أربع شعب

Hadith n. 267

267. Amir al-mu'minin, peace be upon him, said: O son of Adam, do not inflict the worry of the day
that has not yet come on the day which has already come, because if that day be in your life Allah will
bestow its livelihood also.

وقال عليه السلام : يابن آدم، لا تَحمل هم يومكَ الَّذِي لَم ياتكَ علَ يومكَ الَّذِي قَدْ اتَاكَ، فَانَّه انْ يكُ من عمرِكَ .267
.ياتِ اله فيه بِرِزْقكَ

Hadith n. 268

268. Amir al-mu'minin, peace be upon him, said: Have love for your friend up to a limit, for it is
possible that he may turn into your enemy some day; and hate your enemy up to a limit for it is possible
that he may turn into your friend some day.

وقال عليه السلام : احبِب حبِيبكَ هوناً ما عس انْ يونَ بغيضكَ يوماً ما، وابغض بغيضكَ هوناً ما عس انْ .268
.يونَ حبِيبكَ يوماً ما

Hadith n. 269

269. Amir al-mu'minin, peace be upon him, said: There are two kinds of workers in the world. One is



a person who works in this world for this world and his work of this world keeps him unmindful of the
next world. He is afraid of destitution for those he will leave behind but feels himself safe about it. So, he
spends his life after the good of others. The other is one who works in this world for what is to come
hereafter, and he secures his share of this world without effort. Thus, he gets both the benefits together
and becomes the owner of both the houses together. In this way, he is prestigious before Allah. If he
asks Allah anything He does not deny him.

269. َخْشي ،هترآخ نع اهنْيد ا، قَدْ شَغَلَتْهلدُّنْيا لالدُّنْي ف لمع لامنِ: علااما عالدُّنْي ف وقال عليه السلام : النَّاس
علَ من يخْلُفُه الْفَقْر، ويامنُه علَ نَفْسه، فَيفْن عمره ف منْفَعة غَيرِه. وعامل عمل ف الدُّنْيا لما بعدَها، فَجاءه الَّذِي
لَه من الدُّنْيا بِغَيرِ عمل، فَاحرزَ الْحظَّين معاً، وملَكَ الدَّارين جميعاً، فَاصبح وجِيهاًعنْدَاله، لا يسال اله حاجةً
هنَعمفَي.

Hadith n. 270

270. It is related that during the days of (Caliph) 'Umar ibn al-Khattab, the question of the excess
of the ornaments of the Ka'bah was mentioned to him and some people suggested: If you prepare
with it an army of Muslims that will be a matter of great reward; and what would the Ka'bah do with the
ornaments? 'Umar thought of doing so but asked Amir al-mu'minin, peace be upon him, who said:

وروي أنه ذكر عند عمر بن الخطاب ف أيامه حلْ العبة وكثرتُه، فقال قوم: لو أخذته فجهزت به جيوش .270
. المسلمين كان اعظم للاجر، وما تصنع العبةُ بالْحلْ؟ فهم عمر بذلك، وسأل عنه أميرالمؤمنين عليه السلام

When the Qur'an was descended on the Prophet, peace be upon him and his descendants, there were
four kinds of property. One, the property of Muslim individuals which he distributed among the
successors according to fixed shares. Second, the tax (fay') which he distributed to those for whom it
was meant. Third, the one-fifth (khums) levy for which Allah had fixed the ways of disposal. Fourth,
amounts of charity (sadaqat) whose disposal was also fixed by Allah. The ornaments of Ka'bah did exist
in those days but Allah left them as they were, but did not leave them by omission, nor were they
unknown to Him. Therefore, you retain them where Allah and His Prophet placed them.

ف ثَةرالْو نيا بهمفَقَس ينملسالْم الومةٌ: اعبرا الومالاه عليه وآله وال صل ِالنَّب َلع نْزِلآنَ انَّ القُرفقال: ا
الْفَرائضِ، والْفَء فَقَسمه علَ مستَحقّيه، والْخُمس فَوضعه اله حيث وضعه، والصدَقَات فَجعلَها اله حيث جعلَها.
هال هقَرا ثيح هرقاناً، فَام هلَيع خْفي لَماناً، ويسن هكتْري لَمو ،هالح َلع هال هكذٍ، فَتَرئموا ييهف ةبعْال ْلانَ حكو
ولُهسرو.

Thereupon, 'Umar ibn al-Khattab said: If you had not been here we would have been humiliated; and
he left the ornaments as they were. 69



.فقال له عمر: لولاك لافتضحنا. وترك الحلْ بحاله

Hadith n. 271

271. It is related that two persons were brought to Amir al-mu'minin, peace be upon him. They
had committed theft of public property. One of them was a slave purchased from public money
and the other had been purchased by someone among the people. Then Amir al-mu'minin said:
As for this one who is the property of public money, there is no punishment for him for it means one
property of Allah having taken another property of Allah. As for the other, he should get the punishment.
Consequently, his hand was cut.

وروي أنه عليه السلام رفع إليه رجلان سرقا من مال اله، أحدهما عبد من مال اله، والآخر من عروضِ .271
الناس. فقال عليه السلام : اما هذَا فَهو من مالِ اله ولا حدَّ علَيه، مال اله اكل بعضه بعضاً، واما الاخَر فَعلَيه الْحدُّ،
.فقطع يده

Hadith n. 272

272. Amir al-mu'minin, peace be upon him, said: If my steps acquire firmness out of these slippery
places, I will alter several things. 70

272. اءشْيا ترضِ لَغَيدَاحالْم هذِه نم ايقَدَم تتَوقَدِ اس وقال عليه السلام : لَو.

Hadith n. 273

273. Amir al-mu'minin, peace be upon him, said: Know with full conviction that Allah has not fixed for
any person more livelihood than what has been ordained in the Book of Destiny, even though his means
(of seeking it) may be great, his craving for it intense and his efforts for it acute; nor does the weakness
of a person or the paucity of his means stand in the way between what is ordained in the Book of
Destiny and himself. He who realizes it and acts upon it is the best of them all in point of comfort and
benefit; while he who disregards it arid doubts it exceeds all men in disadvantages. Very often a
favoured person is being slowly driven (towards punishment) through those favours; and very often an
afflicted person is being done good through his affliction. Therefore, O listener, increase your
gratefulness, lessen your haste and stay within the bounds of your livelihood.

273. تقَوِي و تُهبطَل اشْتَدَّت و يلَتُهح تظُمنْ عا دِ وبلْعل لعجي لَم هنَّ اليناً اقلْماً يوا علَمعليه السلام: اع قَال و
ف لَه ما سلُغَ مبنْ يا نيب و هيلَتح لَّةق و هفعض دِ فبالْع نيب لحي لَم و يمرِ الْحالذِّك ف لَه ما سمم ثَركا يدَتُهم
ف ًُالنَّاسِ شُغ ظَمعا يهالشَّاكُّ ف التَّارِكُ لَه و ةنْفَعم ةً فاحالنَّاسِ ر ظَمعا بِه لامذَا الْعهل ارِفالْع و يمرِ الْحالذِّك



نم رقَص رِكَ وُش ف عتَنْفسا الْمهيا ى فَزِدلْوبِالْب نُوعٌ لَهصم ًتَلبم بر و مبِالنُّع جتَدْرسم هلَيع منْعم بر و ةرضم
. عجلَتكَ و قف عنْدَ منْتَه رِزْقكَ

Hadith n. 274

274. Amir al-mu'minin, peace be upon him, said: Do not turn your knowledge into ignorance or your
conviction into doubt. When you gain knowledge act (upon it) and when you acquire conviction proceed
(on its basis) .71

. و قَال عليه السلام:  تَجعلُوا علْمم جهً و يقينَم شَاً اذَا علمتُم فَاعملُوا و اذَا تَيقَّنْتُم فَاقْدِموا .274

Hadith n. 275

275. Amir al-mu'minin, peace be upon him, said: Greed takes a person to the watering place but gets
him back without letting him drink. It undertakes responsibility but does not fulfil it. Often the drinker gets
choked before the quenching of his thirst. The greater the worth of a thing yearned for the greater is the
grief for its loss. Desires blind the eyes of understanding. The destined share will reach him who does
not approach it.

و قَال عليه السلام: انَّ الطَّمع مورِد غَير مصدِرٍ و ضامن غَير وف و ربما شَرِق شَارِب الْماء قَبل رِيِه و كلَّما .275
يهتاي  نم تاظُّ يالْح رِ وائصالْب نيعا متُع انما و فَقْدِهةُ لزِيتِ الرظُمع يهتَنَافَسِ فالْم ‏ءَّالش قَدْر ظُمع .

Hadith n. 276

276. Amir al-mu'minin, peace be upon him, said: O My God, I seek Your protection from this that I
may appear to be good in the eyes of the people whilst my inward self may be sinful before You, and
that I may guard myself (from sins) only for show before the people although You are aware of all about
me. Thus, I appear before the people in good shape although my evil deeds are placed before You. This
means achieving nearness to Your creatures but remoteness from Your pleasure.

276. ترِيرلَكَ س نطبا ايمف ِحتُقَب و تينَونِ عيالْع ةعم ف نسنْ تُحا نوذُ بِكَ معا ّنا معليه السلام: اللَّه قَال و
وءكَ بِسلَيا فْضا رِى وظَاه نسلنَّاسِ حل دِيبفَا ّنم هلَيع عطَّلم نْتا ام يعمبِج نَفْس نالنَّاسِ م رِثَاء َلظاً عافحم
. عمل تَقَرباً الَ عبادِكَ و تَباعداً من مرضاتكَ



Hadith n. 277

277. Amir al-mu'minin, peace be upon him, said: I swear by Him Who let us pass the dark night after
which there was a bright day that such and such 72 did not happen.

.وقال عليه السلام : لا والَّذِي امسينَا منْه ف غُبرِ لَيلَة دهماء تَشرعن يوم اغَر ما كان كذَاكذا .277

Hadith n. 278

278. Amir al-mu'minin, peace be upon him, said: A small action which is continued with regularity is
more beneficial than a long one performed with disgust.

.وقال عليه السلام : قَليل تَدُوم علَيه ارج من كثيرٍ مملُولٍ .278

Hadith n. 279

279. Amir al-mu'minin, peace be upon him, said: When optional issues stand in the way of
obligatories, abandon them.

.وقال عليه السلام : إذَا اضرتِ النَّوافل بالْفَرائضِ فَارفُضوها .279

Hadith n. 280

280. Amir al-mu'minin, peace be upon him, said: Whoever keeps in view the distance of the journey
remains prepared.

.وقال عليه السلام : من تَذَكر بعدَ السفَرِ استَعدَّ .280

Hadith n. 281

281. Amir al-mu'minin, peace be upon him, said: Perception by the eyes is not real observation
because the eyes sometimes deceive people; but wisdom does not deceive whomsoever it counsels.

281. نم قْلالْع غُشي لاا، ولَههونُ ايالْع ذِبَارِ، فَقَدْ تصبالا عم نَةايعالْـمةُ كوِيتِ الرسوقال عليه السلام : لَي
هحتَنْصاس.



Hadith n. 282

282. Amir al-mu'minin, peace be upon him, said: Between you and the preaching there is a curtain of
deception.

282. ةرالْغ نم ابجح ظَةعوالْم نيبو مَنيوقال عليه السلام : ب.

Hadith n. 283

283. Amir al-mu'minin, peace be upon him, said: The ignorant among you are excessive in their
deeds (without knowledge) while your learned fall short (in their deeds).

283. ِفوسم ممالعو اددزم مُلاهوقال عليه السلام : ج.

Hadith n. 284

284. Amir al-mu'minin, peace be upon him, said: Knowledge dispels the excuse of those who
advance excuses.

284. ينلّلتَعالْم ذْرع لْمالْع وقال عليه السلام : قَطَع.

Hadith n. 285

285. Amir al-mu'minin, peace be upon him, said: He whom death overtakes early seeks time while he
whose death is deferred puts forth excuses for postponement (of doing good actions).

.وقال عليه السلام : كل معاجل يسال الانْظَار وكل موجل يتَعلَّل بالتَّسويفِ .285

Hadith n. 286

286. Amir al-mu'minin, peace be upon him, said: For every thing to which people say "how good!"
there is an evil hidden in this world.

286. ءوس موي رالدَّه لَه اقَدْ خَبو لاا ،لَه طُوب :ءَشل النَّاس ا قَالوقال عليه السلام : م.



Hadith n. 287

287. Amir al-mu'minin, peace be upon him, was asked about Destiny, when he said: It is a dark
path -- do not tread upon it, it is a deep ocean - do not dive in it, and it is the secret of Allah -- do not
take trouble about (knowing) it.

287. لَّفُوهَتَت فَلا هال رسو ،وهجتَل فَلا يقمعرحبو ،وهُلتَس فَلا مظْلم وسئل عن القدر، فقال: طَرِيق.

Hadith n. 288

288. Amir al-mu'minin, peace be upon him, said: When Allah intends to humiliate a person He denies
him knowledge.

288. لْمالْع هلَيعظَرداً حبع هال ذَلرذَا اوقال عليه السلام : ا.

Hadith n. 289

289. Amir al-mu'minin, peace be upon him, said: In the past I had a brother-in-faith 73 and he was
prestigious in my view because the world was humble in his eyes, the needs of the stomach did not
have sway over him, he did not long for what he did not get; if he got a thing he would not ask for more;
most of his time he was silent, if he spoke he silenced the other speakers, he quenched the thirst of
questioners, he was weak and feeble but at the time of fighting he was like the lion of the forest or the
serpent of the valley, he would not put forth an argument unless it was decisive.

و قَال عليه السلام: كانَ ل فيما مض اخٌ ف اله و كانَ يعظمه ف عين صغَر الدُّنْيا ف عينه و كانَ خَارِجاً .289
يلغَل نَقَع و ينلذَّ الْقَائب نْ قَالتاً فَاامص رِههد ثَركانَ اك دَ وجذَا وا رثي  جِدُ وي  ام ِشْتَهي ََف هطْنلْطَانِ بس نم
.السائلين و كانَ ضعيفاً مستَضعفاً فَانْ جاء الْجِدُّ فَهو لَيث غَابٍ و صل وادٍ  يدْل بِحجة حتَّ يات قَاضياً

He would not reproach anyone in an excusable matter unless he had heard the excuse, he would not
speak of any ailment except after its disappearance, he would say what he would do, and would not say
what he would not do, even if he could be exceeded in speaking, he could not be excelled in silence; he
was more eager to listen than to speak and if two things confronted him he would see which was more
akin to the longing of the heart and he would oppose it.

و كانَ  يلُوم احداً علَ ما يجِدُ الْعذْر ف مثْله حتَّ يسمع اعتذَاره و كانَ  يشْو وجعاً ا عنْدَ برئه و كانَ يقُول ما
َلع نْهم صرحا عمسا يم َلانَ عك وتِ والس َلع غْلَبي لَم مَْال َلع بذَا غُلانَ اك و لفْعي  ام قُولي  و لفْعي
فُهخَالى فَيوالْه َلا بقْرا امهيا نْظُرانِ يرما هدَهذَا بانَ اك و لَّمَتنْ يا.



These qualities are incumbent upon you. So, you should acquire them and excel each other in them.
Even if you cannot acquire them you should know that acquiring a part is better than giving up the
whole.

. فَعلَيم بِهذِه الْخََئق فَالْزموها و تَنَافَسوا فيها فَانْ لَم تَستَطيعوها فَاعلَموا انَّ اخْذَ الْقَليل خَير من تَركِ الْثيرِ

Hadith n. 290

290. Amir al-mu'minin, peace be upon him, said: Even if Allah had not warned of chastisement on
those disobedient to Him, it would be obligatory by way of gratefulness for His favours that He should not
be disobeyed.

290. همعنراً لُش صعي نْ لاا جِبانَ يَل ةيصعم َلع هدِ العتَوي لَم وقال عليه السلام : لَو.

Hadith n. 291

291. Amir al-mu'minin, peace be upon him, said in condoling Ash'ath ibn Qays about (the death
of) his son: O Ash' ath, if you grieve over your son, certainly it is the consequence of the blood
relationship; but if you endure, then Allah provides recompense for every affliction. O Ash'ath, if you
endure even then matters will move on as ordained by Allah but in that case you will deserve reward;
while if you lose patience, matters will again move as ordained by Allah, but in this case you will be
bearing the burden (of sins). O Ash'ath, your son (when he lived) gave you happiness while, at the same
time, he was a trial and hardship and (when he died) he grieved you while, at the same time, he has
proved a source of reward and mercy for you.

وقال عليه السلام ، وقد عزى الاشعث بن قيسٍ عن ابن له: يا اشْعث، انْ تَحزنْ علَ ابنكَ فَقَدِ استَحقَّت ذلكَ .291
منْكَ الرحم، وانْ تَصبِر فَف اله من كل مصيبة خَلَف. يا اشْعث، انْ صبرت جرى علَيكَ الْقَدَر وانْت ماجور، وانْ
.جزِعت جرى علَيكَ الْقَدَر وانْت مازُور ابنُكَ سركَ وهو بلاء وفتْنَةٌ، وحزنَوهو ثَواب ورحمةٌ

Hadith n. 292

292. Amir al-mu'minin, peace be upon him, said on the grave of the Messenger of Allah, peace be
upon him and his descendants, at the time of burial:

292. نفه عليه وآله ساعة دال ه صلقبر رسول ال وقال عليه السلام عل:



Certainly, endurance is good except about you; fretting is bad except over you; and the affliction about
you is great while every other affliction before or after it is small.

لَلدَكَ لَجعبلَكَ وقَب نَّهاو ،يللبِكَ لَج ابصنَّ الْماكَ، ولَيع لاا عَ لَقَبِيحزنَّ الْجانْكَ، وع لاا يلملَج ربنَّ الصا.

Hadith n. 293

293. Amir al-mu'minin, peace be upon him, said: Do not associate with a fool because he will
beautify his actions before you and long that you too be like him. 74

293. ثْلَهونَ مَنْ تا دويو ،لَهعلَكَ ف ِنيزي نَّهفَا قائبِ الْمحتَص وقال عليه السلام : لا.

Hadith n. 294

294. Amir al-mu'minin, peace be upon him, was asked about the distance between East and West
when he replied: One day's travelling for the sun.

.وقال عليه السلام وقد سئل عن مسافة ما بين المشرق والمغرب: مسيرةُ يوم للشَّمسِ .294

Hadith n. 295

295. Amir al-mu'minin, peace be upon him, said: Your friends are three and your enemies are (also)
three. Your friends are: your friend, your friend's friend and your enemy's enemy. And your enemies are:
your enemy, your friend's enemy and your enemy's friend.

وقال عليه السلام : اصدِقَاوكَ ثَلاثَةٌ، واعدَاوكَ ثَلاثَةٌ: فَاصدِقَاوكَ: صدِيقُكَ، وصدِيق صدِيقكَ، وعدُو عدُوِكَ. .295
.واعدَاؤكَ: عدُوكَ، وعدُو صدِيقكَ، وصدِيق عدُوِكَ

Hadith n. 296

296. Amir al-mu'minin, peace be upon him, saw a man busy against his enemy with what was
harmful to himself too, so he said: You are like one who pierces a spear through himself in order to
kill the person sitting behind him.

296. فَهرِد قْتُليل هنَفْس نالطَّاعك نْتا اضرار بنفسه: إنَّمله بما فيه ا ٍعدو عل وقال عليه السلام لرجل رآه يسع.



Hadith n. 297

297. Amir al-mu'minin, peace be upon him, said: How many are the objects of lessons, but how few
the taking of lessons. 75

297. اربتعالا قَلوا ربالْع ثَركا اوقال عليه السلام : م.

Hadith n. 298

298. Amir al-mu'minin, peace be upon him, said: He who goes too far in quarrelling is a sinner, but if
one falls short in it, one is oppressed and it is difficult for a quarreller to fear Allah.

298. مخَاص نم هال تَّقنْ يا يعتَطسي لاو ،ما ظُليهف رقَص نمو ،مثا ةالْخُصۇم الَغَ فن بوقال عليه السلام : م.

Hadith n. 299

299. Amir al-mu'minin, peace be upon him, said: I am not worried by a sin after which I get time to
offer prayer in two units (rak 'ah) and beg safety from Allah.

.وقال عليه السلام : ما اهمن ذَنْب امهِلْت بعدَه حتَّ اصلّ ركعتَين وأسال اله الْعافية .299

Hadith n. 300

300. Amir al-mu'minin, peace be upon him, was asked: How Allah would conduct the accounting of
all persons despite their large number. He replied: Just as He provides them livelihood despite their
large number. Then it was said to him: How will He conduct their accounting without their seeing Him.
He replied: Just as He provides them livelihood although they do not see Him.

وسئل عليه السلام : كيف يحاسب اله الخلق عل كثْرتهم؟ فقال عليه السلام : كما يرزُقُهم علَ كثْرتهِم. فَقيل: .300
نَهوري لاو مزُقُهرا يم؟ قال عليه السلام : كنَهورم ولا يهبحاسكيف ي.

Hadith n. 301

301. Amir al-mu'minin, peace be upon him, said: Your messenger is the interpreter of your
intelligence while your letter is more eloquent in expressing your true self.



.وقال عليه السلام : رسولُكَ تَرجمانُ عقْلكَ، وكتَابكَ ابلَغُ ما ينْطق عنْكَ 301

Hadith n. 302

302. Amir al-mu'minin, peace be upon him, said: The person who is afflicted with hardship is not in
greater need of praying than the one who has been spared affliction but is not immune from it.

302. ءلاالب نأمي الَّذِي لا َافعالم نم اءالدُّع َلا جوحبِا ،ءلاالْب الَّذِي قَدِ اشْتَدَّ بِه َتَلبا الْموقال عليه السلام : م.

Hadith n. 303

303. Amir al-mu'minin, peace be upon him, said: People are the progeny of the world and no one can
be blamed for loving his mother.

303. هما ِبح َلع لجالر ملاي لاا، والدُّنْي نَاءبا وقال عليه السلام : النَّاس.

Hadith n. 304

304. Amir al-mu'minin, peace be upon him, said: The destitute is the Messenger of Allah. Whoever
denies him denies Allah and whoever gives him gives Allah.

.وقال عليه السلام : انَّ الْمسين رسول اله، فَمن منَعه فَقَدْ منَع اله، ومن اعطَاه فَقَدْ اعطَ اله .304

Hadith n. 305

305. Amir al-mu'minin, peace be upon him, said: A self- respecting man never commits adultery.

.وقال عليه السلام : ما زَنَ غَيور قَطُّ .305

Hadith n. 306

306. Amir al-mu'minin, peace be upon him, said: The fixed limit of life is enough to remain watchful.76

.وقال عليه السلام : كفَ بِالاجل حارِساً .306



Hadith n. 307

307. Amir al-mu'minin, peace be upon him, said: A man can sleep on the death of his child, but
cannot sleep at loss of property.

.وقال عليه السلام : ينَام الرجل علَ الثُّل ولا ينَام علَ الْحربِ .307

As-Sayyid ar-Radi says: It means that a man keeps patience on the death of his children but does not
do so on the loss of property.

.و قال الرض: ومعن ذلك: أنه يصبر عل قتل الاولاد، ولا يصبر عل سلب الاموال

Hadith n. 308

308. Amir al-mu'minin, peace be upon him, said: Mutual affection between fathers creates a
relationship between the sons. Relationship is more in need of affection than affection is of relationship.

308. ةابالْقَر َلا ةدوالْم نم جوحا ةدوالْم َلةُ اابالْقَرو ،نَاءبالا نيةٌ بابقَر اءبةُ الادووقال عليه السلام : م.

Hadith n. 309

309. Amir al-mu'minin, peace be upon him, said: Be afraid of the ideas of believers, because Allah,
the Sublime, has put truth on their tongues.

309. هِمنَتلْسا َلع قالْح لعج َالتَع هنَّ الفَا ،يننمووقال عليه السلام : اتَّقُوا ظُنُونَ الْم.

Hadith n. 310

310. Amir al-mu'minin, peace be upon him, said: The belief of a person cannot be regarded as true
unless his trust in what is with Allah is more than his trust in what he himself has.

310. دِهي ا فبِم نهم ثَقوا انَهحبس هدِ الي ا فونَ بِمي ّتدٍ، حبانُ عيما دُقصي وقال عليه السلام : لا.



Hadith n. 311

311. When Amir al-mu'minin, peace be upon him, came to Basrah he sent Anas ibn Malik to
Talhah and az-Zubayr to make them recall what he (Anas) himself had heard the Messenger of
Allah, peace be upon him and his descendants, say concerning them both, but he avoided doing
so and when he came back to Amir al-mu'minin, he said that he had forgotten that matter.
Thereupon, Amir al-mu'minin, peace be upon him, said: If you are speaking a lie Allah may afflict
you with white spots (leucoderma) which even the turban may not cover.

وقال عليه السلام لانس بن مالك، وقد كان بعثه إل طلحةَ والزبيرِ لما جاءا إل البصرة يذكر هما شيئاً سمعه .311
من رسول اله صل اله عليه وآله ف معناهما، فلوى عن ذلك، فرجع إليه، فقال: انّ انسيت ذلك الامر. فَقال عليه
. السلام : انْ كنْت كاذِباً فَضربكَ اله بِها بيضاء لامعةً لا تُوارِيها الْعمامةُ

As-Sayyid ar-Radi says: White spot means leucoderma. After sometime this disease did occur to
Anas's face so much so that he was never seen without a veil. 77

.قال الرض: . يعن البرص، فأصاب انَساً هذا الداء فيما بعدُ ف وجهه، فان لا يرى إلا مبرقعاً

Hadith n. 312

312. Amir al-mu'minin, peace be upon him, said: Sometimes the hearts move forward and sometimes
they move backward. When they move forward get them to perform the optionals (as well), but when
they move backward keep them confined to obligatories only.

312. َلا عوا بِهرفَاقْتَص تربدإذَا او ،لافالنَّو َلا علُوهمفَاح لَتقْبذَا ااراً فَابداو الالْقُلُوبِ إقْبنَّ لوقال عليه السلام : ا
.الْفَرائضِ

Hadith n. 313

313. Amir al-mu'minin, peace be upon him, said: The Qur'an contains news about the past,
foretellings about the future and commandments for the present.

313. مَنيا بم محو ،مدَكعا بم رخَبو ،مَلا قَبم اآنِ نَبالْقر فوقال عليه السلام : و.



Hadith n. 314

314. Amir al-mu'minin, peace be upon him, said: Throw a stone in return from where one comes to
you because evil can be met only with evil.

314. الشَّرلاا هدْفَعي لا نَّ الشَّرفَا ،اءج ثيح نمرجوا الْحدوقال عليه السلام : ر.

Hadith n. 315

315. Amir al-mu'minin, peace be upon him, said to his secretary 'Ubaydullah ibn Abi Rafi': Put
cotton flake in the inkpot, keep the nib of your pen long, leave space between lines and close up the
letters because this is good for the beauty of the writing.

و قَال عليه السلامة لاتبِه عبيدِ اله بن ابِ رافع: الق دواتَكَ و اطل جِلْفَةَ قَلَمكَ و فَرِج بين السطُورِ و قَرمطْ .315
ّالْخَط ةاحببِص دَرجكَ انَّ ذَلوفِ فَارالْح نيب .

Hadith n. 316

316. Amir al-mu'minin, peace be upon him, said: I am the ya'sub (leader) of the believers, while
wealth is the leader of the wicked.

.وقال عليه السلام : انا يعسوب الْمومنين، والْمال يعسوب الْفُجارِ .316

As-Sayyid ar-Radi says: It means that the believers follow me while the wicked follow wealth just as
the bees follow their "ya'sub" who is their leader. 78

.قال الرض: ومعن ذلك أن المؤمنين يتبعونن، والفجار يتبعون المال، كما تتبع النحل يعسوبها، وهو رئيسها

Hadith n. 317

317. Some Jews said to Amir al-mu'minin, peace be upon him; You had not buried your Prophet
when you picked up differences about him, when Amir al-mu'minin replied: We did not differ about
him but we differed after him (i.e. about his succession); whereas your feet had not yet dried after
coming out of the river (Nile) when you began asking your Prophet: Make you for us a god as they have
gods of their own. Said he; 'Verily you are a people behaving ignorantly. ' 79 (Qur'an, 7:138)



قَال لَه بعض الْيهودِ: ما دفَنْتُم نَبِيم حتَّ اخْتَلَفْتُم فيه. فَقَال عليه السلام لَه: انَّما اخْتَلَفْنَا عنْه  فيه و لَنَّم ما .317
. جفَّت ارجلُم من الْبحرِ حتَّ قُلْتُم لنَبِيِم اجعل لَنا الهاً كما لَهم آلهةٌ قال انَّم قَوم تَجهلُونَ

Hadith n. 318

318. Amir al-mu'minin, peace be upon him, was asked: With what did you overpower your
adversaries? He answered: Whenever I confronted a person he helped me against himself.

318. هنَفْس َلع انَنعا ا ًجر يتا لَقعليه السلام: م انَ فَقَالقْرا تغَلَب ‏ءَش ِيبِا :لَه يلق و .

as-Sayyid ar-Radi says: Amir al-mu'minin is pointing out his striking of awe in the hearts. 80

.قال الرض يوم بذلك إل تمن هيبته ف القلوب

Hadith n. 319

319. Amir al-mu'minin, peace be upon him, said to his son Muhammad ibn al-Hanafiyyah: O my
son, I fear lest destitution overtakes you. So, you should seek Allah's protection from it, because
destitution is deficiency of religious belief, perplexity of intelligence, and it is conducive to hatred of
obstinate people.

و قَال عليه السلام بنه محمدِ ابن الْحنَفية: يا بنَ انّ اخَاف علَيكَ الْفَقْر فَاستَعذْ بِاله منْه فَانَّ الْفَقْر منْقَصةٌ .319
. للدِّين مدْهشَةٌ للْعقْل داعيةٌ للْمقْتِ

Hadith n. 320

320. Amir al-mu'minin, peace be upon him, replied to a man who had asked him a difficult
question: Ask me in order to gain understanding but do not ask me seeking to create confusion,
because the ignorant person who tries to learn is like the learned man, but the learned man who tries to
create confusion is like the ignorant.

قَال عليه السلام لسائل سالَه عن معضلَة: سل تَفَقُّهاً و  تَسال تَعنُّتاً فَانَّ الْجاهل الْمتَعلّم شَبِيه بِالْعالم و انَّ .320
. الْعالم الْمتَعسف شَبِيه بِالْجاهل الْمتَعنّتِ



Hadith n. 321

321. 'Abdullah ibn al-'Abbas once advised Amir al-mu'minin peace be upon him, against his
views, so he said: You have only to advise me but then I have to see (what to do); and if I act against
your advice you have to follow me. 81

وقال عليه السلام لعبداله بن العباس، وقد أشار عليه ف شء لم يوافق رأيه: لَكَ انْ تُشير علَ وارى، فَانْ .321
نعطتُكَ فَايصع.

Hadith n. 322

322. When Amir al-mu'minin, peace be upon him, returned to Kufah from Siffin he passed by the
residences of the Shibamites (who belonged to the tribe of Shibam) and heard the women
weeping over those killed in Siffin. At that time a Shibamite, Harb ibn Shurahbil ash-Shibami,
who was one of the nobles of those people, came to him, and Amir al-mu'minin, peace be upon
him, said to him: Do your women have control over you as regards the weeping that I hear? Do you not
refrain them from this crying? Harb began to walk with him while Amir al-mu'minin was on
horseback, so Amir al-mu'minin, peace be upon him, said to him: Get back because the walking of
a man like you with one like me is mischief for the ruler and disgrace for the believer.

وروي أنه عليه السلام لما ورد الوفة قادماً من صفين مر بالشّباميين فسمع باء النساء عل قتل صفين، .322
وخرج إليه حرب بن شُرحبِيل الشّبام، وكان من وجوه قومه. فقال عليه السلام : اتَغْلبم نساوكم علَ ما أسمع؟
الا تَنْهونَهن عن هذَا الرنين و أقبل يمش معه، وهو عليه السلام راكب. فقال عليه السلام له: ارجِع، فَانَّ مشْ مثْلكَ
نمولْمذَلَّةٌ لمو ،اللْوتْنَةٌ لف ثْلم عم.

Hadith n. 323

323. Amir al-mu'minin, peace be upon him, passed by the dead bodies of the Kharijites on the
day of the battle of Nahrawan and said : Woe unto you! You have been harmed by him who deceived
you. He was asked: O Amir al-mu'minin, who deceived them? Then, he replied: Satan, the deceiver,
and the inner spirit that leads one to evil deceived them through passions, made it easy for them to get
into sins, promised them victory and eventually threw them into the Fire.

وقال عليه السلام وقد مر بقتل الخوارج يوم النَّهروان: بوساً لَم، لَقَدْ ضركم من غَركم. فقيل له: من غرهم يا .323
،اصعالم ف ملَه تحفَسو ،انمبالا متْهغَر ،وءةُ بِالسارمالا نْفُسالاو ،لضطَانُ الْمأميرالمؤمنين؟ فقال: الشَّي
النَّار بِهِم تمفَاقْتَح ،ارظْهالا مدَتْهعو.



Hadith n. 324

324. Amir al-mu'minin, peace be upon him, said: Beware of disobeying Allah in solitude, because the
witness (of that situation) is also the judge.

324. ماكالْح ودَ هنَّ الشَّاهاتِ، فَاالْخَلَو ف هال اصعوقال عليه السلام : اتَّقُوا م.

Hadith n. 325

325. When the news of killing of Muhammad ibn Abi Bakr 82 reached Amir al-mu'minin, peace be
upon him, he said: Our grief over him is as great as their (i.e. the enemy's) joy for it, except that they
have lost an enemy and we have lost a friend.

وقال عليه السلام ، لما بلغه قتل محمد بن أب بر: انَّ حزنَنَا علَيه علَ قَدْرِ سرورِهم بِه، الا انَّهم نَقَصوا .325
بغيضاً، ونَقَصنَا حبِيباً

Hadith n. 326

326. Amir al-mu'minin, peace be upon him, said: The age up to which Allah accepts any excuse for a
human being is sixty years.

.وقال عليه السلام : الْعمر الَّذِي اعذَر اله فيه الَ ابن آدم ستُّونَ سنَةً .326

Hadith n. 327

327. Amir al-mu'minin, peace be upon him, said: He whom sin overpowers is not victorious, and he
who secures victory by evil is (in fact) vanquished.

327. غْلُوبم ِبِالشَّر بالْغَالو ،بِه ثْمالا رظَف نم را ظَفوقال عليه السلام : م.

Hadith n. 328

328. Amir al-mu'minin, peace be upon him, said: Allah, the Glorified, has fixed the livelihood of the
destitute in the wealth of the rich. Consequently, whenever a destitute remains hungry it is because
some rich person has denied (him his share). Allah, the Sublime, will question them about it.



328. ،غَن بِه نَعا مبِم لاا يراعَ فَقا جفَم ،اءالْفُقَر اتقْوا اءيغْنالِ الاوما ف ضفَر انَهحبس هنَّ الوقال عليه السلام : ا
.واله تَعالَ سائلُهم عن ذلكَ

Hadith n. 329

329. Amir al-mu'minin, peace be upon him, said: Not to be in need of putting forth an excuse is better
than putting forth a true excuse. 83

329. دْقِ بِهالص نم زعذْرِ االْع نع غْنَاءتسوقال عليه السلام : الا.

Hadith n. 330

330. Amir al-mu'minin, peace be upon him, said: The least right of Allah on you is that you should not
make use of His favours in committing His sins. 84

330. يهاصعم َلع همعتَعيِنُوا بِنتَس لاه ال مملْزا يم قَلوقال عليه السلام : ا.

Hadith n. 331

331. Amir al-mu'minin, peace be upon him, said: When the disabled fall short in performing acts of
obedience to Allah, the Glorified, it is a good opportunity given by Allah for the intelligent to perform such
acts.

331. ةزجالْع نْدَ تَفْرِيطاسِ عيكةَ الايمةَ غَنالطَّاع لعج انَهحبس هنَّ الوقال عليه السلام : ا.

Hadith n. 332

332. Amir al-mu'minin, peace be upon him, said: The sovereign is the watchman of Allah on earth.

332. هضرا ف هةُ الزَعلْطَانُ ووقال عليه السلام : الس.

Hadith n. 333

333. Amir al-mu'minin, peace be upon him, said describing a believer: A believer has a cheerful
face, a sorrowful heart, a very broad chest (full of generosity), and a very humble heart. He hates high
position and dislikes renown. His grief is long, his courage is far-reaching, his silence is much and, his



time is occupied. He is grateful, enduring, buried in his thoughts, sparing in his friendship (with others),
of bright demeanour and of soft temperament. He is stronger than stone but humbler than a slave.

333. ‏ءَش ذَلا دْراً وص ‏ءَش عسوا قَلْبِه ف نُهزح و هِهجو ف هبِشْر نموالْم :نموالْم فَةص عليه السلام ف قَال و
يننض هتربِف ورغْمم وربص ورَش قْتُهو شْغُولم تُهمص يرثك هميدٌ هعب هغَم ةَ طَوِيلعمالس شْنَاي ةَ وِفْعالر هرنَفْساً ي
. بِخَلَّته سهل الْخَليقَة لَيِن الْعرِية نَفْسه اصلَب من الصلْدِ و هو اذَل من الْعبدِ

Hadith n. 334

334. Amir al-mu'minin, peace be upon him, said: If a man happens to see the end of (his) life and his
final fate, he will begin hating desires and their deception.

334. هورغُرو لمالا غَضبلا هيرسمو لجدُ الابى الْعاروقال عليه السلام : لَو.

Hadith n. 335

335. Amir al-mu'minin, peace be upon him, said: There are two sharers in the property of every
person - successors and accidents.

335. ادِثوالْح و ارِثانِ الْوشَرِي هالم رِئٍ فام لعليه السلام: ل قَال و .

Hadith n. 336

336. Amir al-mu'minin, peace be upon him, said: The person who is approached with a request is
free until he promises.

.وقال عليه السلام : الْمسوول حر حتَّ يعدَ .336

Hadith n. 337

337. Amir al-mu'minin, peace be upon him, said: He who prays but does not exert effort is like the
one who shoots without a bow-string.

.وقال عليه السلام : الدَّاع بِلا عمل كالرام بِلا وتَرٍ .337



Hadith n. 338

338. Amir al-mu'minin, peace be upon him, said: Knowledge is of two kinds - that which is absorbed
and that which is just heard. The one that is heard does not give benefit unless it is absorbed.

.وقال عليه السلام : الْعلْم علْمانِ: مطْبوعٌ ومسموعٌ ولا ينْفَع الْمسموعُ اذَا لَم ين الْمطْبوعُ .338

Hadith n. 339

339. Amir al-mu'minin, peace be upon him, said: Correctness of decision goes together with power.
The one emerges with the other's emergence and disappears when the other disappears. 85

.وقال عليه السلام : صواب الرايِ بِالدُّولِ: يقْبِل بِاقْبالها ويذْهب بِذَهابِها .339

Hadith n. 340

340. Amir al-mu'minin, peace be upon him, said: The beauty of destitution is chastity and the beauty
of riches is gratefulness.

340. َنزِينَةُ الْغ رُّالشزِينَةُ الْفَقْرِ، و فَافوقال عليه السلام : الْع.

Hadith n. 341

341. Amir al-mu'minin, peace be upon him, said: The day of justice will be severer on the oppressor
than the day of oppression on the oppressed.

341. ظْلُومالْم َلرِ عوالْج ومي نشَدُّ ما مالظَّال َلدْلِ عالْع مووقال عليه السلام : ي!

Hadith n. 342

342. Amir al-mu'minin, peace be upon him, said: The biggest wealth is that one should not have an
eye on what others possess.

.الْغنَ الاكبر الْياس عما ف ايدِى النَّاسِ .342



Hadith n. 343

343. Amir al-mu'minin, peace be upon him, said: Utterances are preserved and actions are to be
tried. Every soul, for what it earned, is held in pledge! (Qur'an, 74:38). People are to be made deficient
(as regards their bodies) and meddled with (as regards their minds) except those whom Allah protects.
The questioner among them aims at confusing and the answerer creates hardship. It is possible that the
man who has the best views among them will be deviated from the soundness of his thinking by
pleasure or displeasure, and it is possible that a single glance may affect even the man with the 'best
wisdom among them or a single expression may transform him.

و قَال عليه السلام: اقَاوِيل محفُوظَةٌ و السرائر مبلُوةٌ و (كل نَفْسٍ بِما كسبت رهينَةٌ) و النَّاس منْقُوصونَ .343
و ِضالر يِهار لفَض نع هدرياً يار ملُهفْضا ادي فّلَتم مهجِيبم و تّنتَعم ملُهائس :هال مصع نم دْخُولُونَ ام
. السخْطُ ، و ياد اصلَبهم عوداً تَنْوه اللَّحظَةُ و تَستَحيلُه الْلمةُ الْواحدَةُ

Hadith n. 344

344. Amir al-mu'minin, peace be upon him, said: O groups of people, fear Allah, for there is many a
man who aspires for what he does not get, many a builder of a house who does not live in it, and many
a collector of that which he shall just leave behind. Possibly he may have collected it wrongfully or by
denying a right. He acquired it unlawfully and had to bear the weight of sins on account of it.
Consequently, he returned (from this world) with that weight and came before Allah with sorrow and
grief. Loses he both this world and (also) the hereafter; that is a loss (which is) manifest. (Qur'an,
22:11)

344. فوا سم عامج و نُهسي  اانٍ مب و لُغُهبي  ام لموم نم مَف هالنَّاسِ اتَّقُوا ال راشععليه السلام: م قَال و
يتْركه و لَعلَّه من باطل جمعه و من حق منَعه اصابه حراماً و احتَمل بِه آثَاماً فَباء بِوِزْرِه و قَدِم علَ ربِه آسفاً هفاً
بِينرانُ الْمالْخُس وكَ هةَ ذلرخا الدُّنْيا و رقَدْ خَس) ).

Hadith n. 345

345. Amir al-mu'minin, peace be upon him, said: Lack of access to sins is also a kind of chastity.

345. اصعالْم ذُّرتَع ةمصالْع نوقال عليه السلام : م.



Hadith n. 346

346. Amir al-mu'minin, peace be upon him, said: The dignity of your face is solid but begging
dissolves it away: therefore, look carefully before whom you dissolve it.

346. هرتُقْط ننْدَ مع فَانْظُر ،الوالس هرقْطدٌ يامهِكَ ججو اءوقال عليه السلام : م.

Hadith n. 347

347. Amir al-mu'minin, peace be upon him, said: To praise more than what is due is sycophancy; to
do it less is either because of inability to speak or of envy.

.وقال عليه السلام : الثَّنَاء بِاكثَر من الاستحقَاقِ ملَق والتَّقْصير عن الاستحقَاقِ ع او حسدٌ .347

Hadith n. 348

348. Amir al-mu'minin, peace be upon him, said: The most serious sin is that which the doer
considers light. 86

348. هباحص انَ بِهتَها اسشدُّ الذُّنُوبِ موقال عليه السلام : ا.

Hadith n. 349

349. Amir al-mu'minin, peace be upon him, said: He who sees his own shortcomings abstains from
looking into other's shortcomings. He who feels happy with the livelihood with which Allah provides him
does not grieve over what he misses. He who draws out the sword of revolt gets killed with it. He who
strives without means perishes. He who enters the depths gets drowned. He who visits places of ill-
repute receives blame.

وقال عليه السلام : من نَظَر ف عيبِ نَفْسه اشْتَغَل عن عيبِ غَيره، ومن رض برِزْقِ اله لَم يحزنْ علَ ما .349
اتُّهِم وءالس لدَاخم خَلد نمو ،غَرِق جاللُّج ماقْتَح نمو بطعورمدَ الاابك نمو ،بِه لقُت ْغالْب فيس لس نمو ،فَاتَه،

He who speaks more commits more errors. He who commits more errors becomes shameless. He who
is shameless will have less fear of Allah. He whose fear of Allah is less, his heart dies. He whose heart
dies enters the Fire.



اتم نمو ،هقَلْب اتم هعرو قَل نم،هعرو قَل هاويح قَل نمو ،هاويح قَل هخَطَو ثُرك نمو ،هخَطَو ثُرك هملاك ثُرك نمو
النَّار خَلد هقَلْب،

He who observes the shortcomings of others and disapproves of them and then accepts them for himself
is definitely a fool. Contentment is a capital that does not dwindle. He who remembers death much is
satisfied with small favours in this world. He who knows that his speech is also a part of his action
speaks less except where he has some purpose.

ومن نَظَر ف عيوبِ النَّاسِ فَانْرها ثُم رضيها لنَفْسه فذَاك الاحمق بِعينه. والْقَنَاعةُ مال لا ينْفَدُ، ومن اكثَر من ذِكرِ
نيِهعما ييف لاا هملاك قَل هلمع نم هملانَّ كا ملع نسيرِ، ما بِالْيالدُّنْي نم ضتِ روالْم.

Hadith n. 350

350. Amir al-mu'minin, peace be upon him, said: The oppressor among the people has three signs:
he oppresses his superior by disobeying him, and his junior by imposing his authority and he supports
other oppressors.

وقال عليه السلام : للظَّالم من الرِجالِ ثَلاث علاماتٍ: يظْلم من فَوقَه بِالْمعصية، َ من دونَه بِالْغَلَبة و .350
. يظَاهرالْقَوم الظَّلَمةَ

Hadith n. 351

351. Amir al-mu'minin, peace be upon him, said: At the extremity of hardship comes relief, and at the
tightening of the chains of tribulation comes ease.

351. خَاءونُ الري ءلاالْب لَقح قاينْدَ تَضعةُ، وجونُ الْفَرَت دَّةّالش نْدَ تَنَاهوقال عليه السلام : ع.

Hadith n. 352

352. Amir al-mu'minin, peace be upon him, said to one of his companions: Do not devote much of
your activity to your wife and your children, because if your wife and children are lovers of Allah then He
will not leave His lovers uncared for, and if they be enemies of Allah then why should you worry and
keep yourself busy about the enemies of Allah.

وقال عليه السلام لبعض أصحابه: لا تَجعلَن اكثَر شُغُلكَ بِاهلكَ وولَدِكَ: فَانْ ين اهلُكَ وولَدُكَ اولياء اله، فَانَّ .352
اله لا يضيع اولياءه، وانْ يونُوا اعدَاء اله، فَما همكَ وشُغُلُكَ باعدَاء اله؟



Hadith n. 353

353. Amir al-mu'minin, peace be upon him, said: The greatest defect is to regard that defect (in
others) which is present in yourself. 87

353. ثْلُهيكَ ما فم يبنْ تَعبِ ايالْع ربكوقال عليه السلام : ا.

Hadith n. 354

354. Someone congratulated another person in the presence of Amir al-mu'minin, peace be upon
him, on the birth of a son saying: Congratulations for getting a rider of horses. Then Amir al-
mu'minin said: Do not say so; but say: You have occasion to be grateful to Allah, the Giver, and be
blessed with what you have been given. May he attain full life and may you be blessed with his devotion.

وهنَّا بحضرته عليه السلام رجل رجلا بغلام ولد له فقال له: ليهنىكَ الْفَارس. فقال عليه السلام : لا تَقُل ذلكَ، .354
هبِر زِقْترو ،شُدَّهلَغَ ابوبِ، وهوالْم ورِكَ لَكَ فبو ،باهالْو ترَش :قُل نلو.

Hadith n. 355

355. One of the officers of Amir al-mu'minin, peace be upon him, built a stately house, about
which Amir al-mu'minin said: This is silver coins showing forth their faces. Certainly, this house
speaks of your riches.

355. َننْكَ الْغع فصلَي نَّ الْبِنَاءا! اهوسور رِقتِ الْوطْلَعفخماً فقال عليه السلام : ا اله بناءرجل من عم وبن.

Hadith n. 356

356. It was said to Amir al-mu'minin, peace be upon him: If a man is left in his house and the door is
closed, from where will his livelihood reach him. And he replied: From whatever way his death reaches
him. 88

356. نين كان يأتيه رزقُه؟ فقال عليه السلام : مبيته، وتُرِكَ فيه، من ا ابب رجل دَّ علوقيل له عليه السلام : لو س
لُهجا يهتاانَ يك ثيح.



Hadith n. 357

357. Condoling with people among whom one had died, Amir al-mu'minin, peace be upon him,
said: This thing has not started with you nor does it end with you. This fellow of yours was used to
journeying and therefore it is better to think him still to be journeying. Either he will rejoin you or else you
will rejoin him.

وعزى عليه السلام قوماً عن ميتٍ فقال: انَّ هذَا الامرلَيس بِم بدَا، ولا الَيم انْتَه، وقَدْ كانَ صاحبم هذَا .357
هلَيع تُمقَدِم لااو ملَيع نْ قَدِمفَا ،فَارِهسضِ اعب ف دُّوهفَع ،رافسي

Hadith n. 358

358. Amir al-mu'minin, peace be upon him, said: O people, let Allah see you fearing at the time of
happiness just as you fear Him at the time of distress. Certainly, he who is given ease (of life) and does
not consider it as a means of slow approach towards tribulation (wrongly), considers himself safe against
what is to be feared while he who is afflicted with straitened circumstances but does not perceive them
to be a trial loses the coveted reward.

358. ف هلَيع عۇس نم نَّها ينفَرِق ةقْمّالن نم ماكرا يمك ينجِلو ةمعّالن نم هال مكريل ا النَّاسهيعليه السلام: ا قَال و
ومام عياراً فَقَدْ ضبكَ اخْتذَل ري فَلَم دِهذَاتِ ي ف هلَيع ِقيض نم خُوفاً وم نماجاً فَقَدْ ادْرتكَ اسذَل ري فَلَم دِهذَاتِ ي.

Hadith n. 359

359. Amir al-mu'minin, peace be upon him, said: O slaves of desires, cut them short because he who
leans on the world gets nothing out of it except the pain of hardships. O people, take charge of the
training of your own souls and turn them away from the addiction to their habits.

و قَال عليه السلام: يا اسرى الرغْبة اقْصروا فَانَّ الْمعرِج علَ الدُّنْيا  يروعه منْها ا صرِيف انْيابِ الْحدْثَانِ .359
. ايها النَّاس تَولَّوا من انْفُسم تَادِيبها و اعدِلُوا بِها عن ضراوة عاداتها

Hadith n. 360

360. Amir al-mu'minin, peace be upon him, said: Do not regard an expression uttered by any person
as evil if you can find it capable of bearing some good.

360. لاتَمحرِ مالْخَي ا فتَجِدُ لَه نْتاوءاً، ودٍ سحا نم تجخَر ةملِب تَظُنَّن وقال عليه السلام : لا.



Hadith n. 361

361. Amir al-mu'minin, peace be upon him, said: If you have a need from Allah, the Glorified, then
begin by seeking Allah's blessing on His Messenger, may Allah bless him and his descendants, then ask
your need, because Allah is too generous to accept one (seeking His blessing on His Messenger) of the
two requests made to Him and deny the other.

وقال عليه السلام : اذَا كانَت لَكَ الَ اله سبحانَه حاجةٌ فَابدَا بِمسالَة الصلاة علَ النَّبِ صل اله عليه وآله ، .361
.ثُم سل حاجتَكَ، فَانَّ اله اكرم من انْ يسال حاجتَين فَيقْض احدَاهما ويمنَع الاخْرى

Hadith n. 362

362. Amir al-mu'minin, peace be upon him, said: He who is jealous of his esteem should keep from
quarrelling.

362. اءرالْم دَعفَلْي هضربِع نض نوقال عليه السلام : م.

Hadith n. 363

363. Amir a1-mu'minin, peace be upon him, said: To make haste before the proper time or to delay
after a proper opportunity, in either case is folly.

363. ةصدَ الْفُرعناةُ بالاانِ، ومالا للَةُ قَباجعقِ الْمالْخُر نوقال عليه السلام : م.

Hadith n. 364

364. Amir al-mu'minin, peace be upon him, said: Do not ask about things which may not happen
because you have enough to worry about with what happens.

364. انَ لَكَ شُغُلالَّذِي قَدْ ك ونُ، فَفي ا لامع لاتَسوقال عليه السلام : لا.

Hadith n. 365

365. Amir al-mu'minin, peace be upon him, said: Imagination is a clear mirror, and the taking of
lessons (from things around) provides warning and counsel. It is enough for improving yourself that you
should avoid what you consider bad in others.



.وقال عليه السلام : الْفر مرآةٌ صافيةٌ، والاعتبار منْذِر نَاصح، وكف ادباً لنَفْسكَ تَجنُّبكَ ما كرِهتَه لغَيرِكَ .365

Hadith n. 366

366. Amir al-mu'minin, peace be upon him, said: Knowledge is associated with action. Therefore, he
who knows should act, because knowledge calls for action; if there is a response well and good,
otherwise it (i.e., knowledge) departs from him.

366. لتَحار لااو هابجنْ افَا لمبِالْع فتهي لْمالْعو ،لمع ملع نفَم لمونٌ بِالْعقْرم لْموقال عليه السلام : الْع.

Hadith n. 367

367. Amir al-mu'minin, peace be upon him, said: O people, the wealth of this world is broken orts that
brings an epidemic; therefore keep off this grazing land, leaving it is a greater favour than peacefully
staying in it, and its part enough for subsistence is more blissful than its riches. Destitution has been
ordained for those who are rich here, while comfort has been destined for those who keep away from it.
If a person is attracted by its dazzle, it blinds both his eyes; and if a person acquires eagerness towards
it, then it fills his heart with griefs which keep alternating in the black part of his heart, some grief
worrying him and another giving him pain. This goes on till the suffocation of death overtakes him. He is
flung onto the open ground while both his arteries are severed. It is easy for Allah to cause him to die
and for his comrades to put him in the grave.

وقال عليه السلام : يا أيها النَّاس، متَاعُ الدُّنْيا حطَام موبِء فَتَجنَّبوا مرعاه! قُلْعتُها احظَ من طُمانينَتها .367
هيرنَاظ تقَبعا اهرِجزِب اقَهر نة، ماحا بِالرنْهع غَن نم عيِناو ا بِالْفَاقَةنْهرٍ مثم َلع ما، حهتوثَر نم زْكا الْغَتُهبو
كمهاً ومن استَشْعرالشَّغَف بِها ملات ضميره اشْجاناً ، لَهن رقْص عل سويدَاء قَلْبِه هم يشْغَلُه، وغَم يحزنُه، كذلكَ
لْقَاؤهانِ اخْوالا َلعو ،هفَناو هال لِناً عيه ، اهرهبعاً انْقَطم ،بِالْفَضاء َلْقفَي هظَمِخَذَ بوي َّتح.

The believer sees the world with eyes that derive instruction, and takes from it food enough for his barest
needs. He hears in it with ears of hatred and enmity. If it is said (about someone) that he has become
rich, it is also said that he has turned destitute; and if pleasure is felt on one's living, grief is felt over his
death. This is the position, although the day has not yet approached when they will be disheartened.

وانَّما ينْظُر الْمومن الَ الدُّنْيا بعين الاعتبارِ ويقْتات منْها بِبطْن الاضطرارِ ويسمع فيها بِاذُنِ الْمقْتِ والابغَاضِ، انْ
.قيل اثْرىقيل اكدَى! وانْ فُرِح لَه بِالْبقَاء حزِنَ لَه بِالْفَنَاء! هذَا ولَم ياتهِم يوم فيه يبلسونَ



Hadith n. 368

368. Amir al-mu'minin, peace be upon him, said: Allah, the Glorified, has laid down reward for
obedience to Him and punishment for committing sins against Him in order to save men from His
chastisement and to drive them towards Paradise.

368. ،هتقْمن نع ادِهبعةً لادذِي ،هتيصعم َلع قَابالْعو ،هتطَاع َلع ابالثَّو عضو انَهحبس هنَّ الوقال عليه السلام : ا
هتّنج َإل ماشَةً لَهيحو.

Hadith n. 369

369. Amir al-mu'minin, peace be upon him, said: A time will come when nothing will remain of the
Qur'an except its writing, and nothing of Islam except its name. The mosques in those days will be busy
with regards to construction but desolate with regard to guidance. Those staying in them and those
visiting them will be the worst of all on earth. From them mischief will spring up and towards them all
wrong will turn. If anyone isolates himself from it (mischief) they will fling him back to it and if anyone
steps back from it they will push him towards it. Says Allah, the Glorified, (in hadith qudsi -- i.e., the
tradition in which Allah- Himself speaks): I swear by Myself that I shall send upon them an evil wherein
the endurer would be bewildered, and He would do so. We seek Allah's pardon from stumbling through
neglect.

369. ماجِدُهسم ،هماس لاا ملاسالا نمو ،همسر لان الْقُرآنِ ام يهِمف قبي انٌ لاالنَّاسِ زَم َلع تاوقال عليه السلام : ي
يومئذٍ عامرةٌ من البنَ، خَراب من الْهدَى، سانُها وعمارها شَر اهل الارضِ، منْهم تَخْرج الْفتْنَةُ، والَيهِم تَأوِي
الْخَطيىةُ، يردونَ من شَذَّ عنْها فيها، ويسوقۇنَ من تاخَّر عنْها الَيها، يقُول اله تعال: فَبِ حلَفْت لابعثَن علَ اولئكَ
ةَ الْغَفْلَةثْرع هال يلتَقنَس ننَحو ،لقَدْ فَعانَ، وريا حيهف يملك الْحتْنَةً تتْرف.

Hadith n. 370

370. It is related that it was seldom that Amir al-mu'minin, peace be upon him, ascended the
pulpit and did not utter the following before his sermon: O people, fear Allah for man has not been
created for naught so that he may waste himself, nor has he been left uncared for so that he may
commit nonsensical acts. This world which appears beautiful to him cannot be the replacement of the
next world which appears bad in his eyes, nor is the vain person who is successful in this world through
his high courage like him who is successful in the next world even to a small extent.

وروي أنه عليه السلام قلما اعتدل به المنبر الا قال امام خطبته: ايها النَّاس، اتَّقُوا اله، فَما خُلق امرء عبثاً .370
ورغْرا الْممو ،نْدَهالنَّظَرِ ع وءها سحقَب الَّت ةرخالا نبِخَلَفٍ م لَه نَتستَح الَّت اهنْيا دمو لْغُوفَي دىتُرِكَ س لاو ولْهفَي



هتمهس َندبِا ةرخالا نم رخَرِ الَّذِي ظَفالاك هتمه َلعا باالدُّنْي نم رالَّذِي ظَف.

Hadith n. 371

371. Amir al-mu'minin, peace be upon him, said: There is no distinction higher than Islam; no honour
more honourable than fear of Allah; no asylum better than self restraint; no intercessor more effective
than repentance; no treasure more precious than contentment; and no wealth is a bigger remover of
destitution than being satisfied with mere sustenance. He who confines himself to what is just enough for
maintenance achieves comfort and prepares abode in ease. Desire is the key of grief and the
conveyance of distress. Greed, vanity and jealousy are incentives to falling into sins and evil-doing is
the collection of all bad habits.

371. يعشَف لا،عرالْو نم نصحا لقعم لاى، والتَّقْو نم زعا زع لاو ،ملاسالا نم َلعا فشَر وقال عليه السلام : لا
انْجح من التّوبة، ولا كنْز اغْنَ من الْقَنَاعة، ولا مال اذْهب للْفَاقَة من الرِض بِالْقُوتِ، ومن اقْتَصر علَ بلْغَة الْفَافِ
َلا اعودُ دسالْحو ربْالو صرالْحبِ، وةُ التَّعيطمبِ، والنَّص فْتَاحةُ مغْبالرو ةالدَّع خَفْض اوتَبةَ واحالر فَقَدِ انْتَظَم
.التَّقَحم ف الذُّنُوبِ، والشَّر جامع مساوِىء الْعيوبِ

Hadith n. 372

372. Amir al-mu'minin, peace be upon him, said to Jabir ibn 'Abdullah al-Ansari': O Jabir, the
mainstay of religion and the world are four persons: The scholar who acts on his knowledge; the
ignorant who does not feel ashamed of learning; the generous who is not niggardly in his favours; and
the destitute who does not sell his next life for his worldly benefits. Consequently, when the scholar
wastes his knowledge, the ignorant feels shame in learning; and when the generous is niggardly with his
favours, the destitute sells his next life for the worldly benefits.

372. ،هلْمع لمتَعسم مالع :ةعبرا بِاالدُّنْي و الدِّين اموق ،ابِرا جنصاري: يه الاوقال عليه السلام لجابر بن عبدال
فْتَناس هلْمع مالالْع عيذَا ض؛ فَااهبِدُنْي تَهرآخ بِيعي يرٍ لافَقو ،هوفرعبِم خَلبي ادٍ لاوجو ،لَّمتَعنْ يا فْتَنسي لا لاهجو
اهبِدُنْي تَهرآخ يراعَ الْفَقب هوفرعبِم الْغَن لخذَا باو ،لَّمتَعنْ يا لاهالْج.

O Jabir, if favours of Allah abound on a person the people's needs towards him also abound. Therefore,
he who fulfils for Allah all that is obligatory on him in this regard will preserve them (Allah's favours) in
continuance and perpetuity, while he who does not fulfil those obligations will expose them to decay and
destruction.

و قَاءاَلْب و املدَّوا لهضرا عيهف جِبا يا بِميهف هل قَام نفَم هلَياَلنَّاسِ ا جائوح تثُرك هلَيع هاَل معن تثُرك نم ابِرا جي
اَلْفَنَاء الِ وولزا لهضرع جِبا يا بِميهف قُمي لَم نم.



Hadith n. 373

373. Ibn Jarir at-Tabari has, in his history (vol.2, p.1086; also Ibn al-Athir in his history, vol.4,
p.478), related from 'Abd ar-Rahman ibn Abi Layla, al-faqih (the theologian), who was one of
those who had risen with ('Abd' ar-Rahman ibn Muhammad) Ibn al-Ash'ath to fight al-Hajjaj (ibn
Yusuf ath-Thaqafi), that he (Ibn Abi Layla) was exhorting people to jihad by recalling: On the
occasion of encounter with the people of Syria I heard Amir al-mu'minin, may Allah exalt his degree of
rank among the righteous and may He reward him the reward of martyrs and men of truth, saying:

وروى ابن جرير الطبري ف تاريخه عن عبدالرحمن بن أب ليل الفقيه. وكان ممن خرج لقتال الحجاج مع .373
ابن الاشعث. أنه قال فيما كان يحض به الناس عل الجهاد: إن سمعت علياً رفع اله درجته ف الصالحين، و أثابه
:ثواب الشهداء و الصديقين ، يقول يوم لقينا أهل الشام

O believers, whoever observes excesses being committed and people being called towards evil and
disapproves it with his heart is safe and free from responsibility for it, and whoever disapproves of it with
his tongue would be rewarded and he is in a higher position than the former but whoever disapproves it
with his sword in order that the word of Allah may remain superior and the word of the oppressors may
remain inferior, catches hold of the path of guidance and stands on the right way, while his heart is
lighted with conviction.

ايها الْمومنُونَ، انَّه من راى عدْواناً يعمل بِه ومنْراً يدْع الَيه، فَانْره بِقَلْبِه فَقَدْ سلم وبرِىء ومن انْره بِلسانه فَقَدْ
اجِر وهو افْضل من صاحبِه، ومن انْره بِالسيفِ لتَونَ كلمةُ اله ه الْعلْيا وكلمةُ الظَّالمين السفْلَ، فَذلكَ الَّذِي
ينقالْي قَلْبِه ف رنَوالطَّريق، و َلع قَامدَى، والْه بيلس ابصا.

Hadith n. 374

374. Another saying in the same strain runs as follows: So, among them (the Muslim community)
there is he who disapproves evil with his hand, tongue and heart. This man has perfectly attained the
virtuous habits. And among them there is he who disapproves evil with his tongue and heart but not with
his hand. This man has attained only two virtuous habits but lacks one. And among them there is the
third one who disapproves evil with his heart but not with his tongue and hand. This is the one who lacks
the two better qualities out of three and holds only one. Then, among them there is also he who does
not disapprove evil either with his tongue, heart or hand. He is just a dead man among the living.

وقد قال عليه السلام ف كلام غير هذا يجري هذا المجرى: فَمنْهم الْمنْر للْمنْرِ بيدِه ولسانه وقَلْبِه فَذَلكَ .374
الْمستَمل لخصالِ الْخَيرِ، ومنْهم الْمنْر بِلسانه وقَلْبه والتَّارِكُ بِيدِه فَذلكَ متَمسكٌ بِخَصلَتين من خصالِ الْخَيرِ
ومضيِع خَصلَةً، ومنْهم الْمنْر بِقَلْبِه والتَّارِكُ بيدِه ولسانه فَذلكَ الَّذِي ضيع اشْرف الْخَصلَتَين من الثَّلاثِ وتَمسكَ



اءيحالا ِتيكَ مفَذل دِهيو قَلْبِهو هانسرِ بِلنارِ الْمْنتَارِكٌ لا منْهمو ،دَةاحبو.

All the virtuous deeds including war in the way of Allah as compared to the persuasion to good and
dissuasion from evil are just like spitting in the deep ocean. The persuasion for good and dissuasion
from evil do not bring death nearer nor do they lessen the livelihood. And better than all this is to utter a
just expression before a tyrannical ruler.

وما اعمال الْبِرِ كلُّها والْجِهاد ف سبِيل اله، عنْدَ الامرِ بالْمعروفِ والنَّه عن الْمنرِ، الا كنَفْثَة ف بحرٍ لُجِ وانَّ
الامر بالْمعرۇفِ والنَّه عن الْمنرِ لا يقَرِبانِ من اجل، ولا ينْقصانِ من رِزْقٍ، وافضل من ذلكَ كلّه كلمةُ عدْلٍ عنْدَ
.امام جائرٍ

Hadith n. 375

375. It is related from Abu Juhayfah who said: I heard Amir al-mu'minin, peace be upon him, saying:

The first fighting with which you will be overpowered is the fighting with hands, thereafter with your
tongues and then with your hearts. Consequently, he who does not recognize virtue with his heart or
does not disapprove evil will be turned upside down. Thus, his upside will be turned downwards and his
lowside will be turned upwards.

375. ،مدِييبِا ادادِ الْجِهالْجِه نم هلَيونَ عا تُغْلَبم لوفَةَ قال: سمعت أميرالمؤمنين عليه السلام يقول: ايحج وعن أب
هلاعا فَلُهساو ،فَلَهسا هلاعا لعفَج براً، قُلْنم رْني لَموفاً، ورعم بِقَلْبِه رِفعي لَم ن؛ فَممِبِقُلُوب ثُم ،منَتلْسبِا ثُم.

Hadith n. 376

376. Amir al-mu'minin, peace be upon him, said: Certainly, right is weighty and wholesome while
wrong is light and unwholesome.

376. ءِبو يفخَف لاطنَّ الْباو رِيءم يلثَق قنَّ الْحوقال عليه السلام : ا.

Hadith n. 377

377. Amir al-mu'minin, peace be upon him said: Do not feel safe from the punishment of Allah even
about the best man in the whole community because Allah, the Sublime, says: But no one feels secure
against the plan of Allah save the people (who are the) losers. (Qur'an, 7:99). Again, do not lose hope
even for the worst man of the community because Allah-, the Sublime says: Verily, despairs not of
Allah's mercy but the disbelieving people. (Qur'an, 12:87).



377. ماَلْقَو لاا هاَل رم نمافَلا ي) :التَع هلقَول ،هال ذَابع ةمالا رِ هذِهخَي َلع نَنمتَا وقال عليه السلام : لا
.(اَلْخاسرونَ) و لا تَياسن لشَرِ هذِه اَمة من روح اَله لقَوله تَعالَ (انَّه لا يياس من روح اَله الا اَلْقَوم اَلْافرونَ

Hadith n. 378

378. Amir al-mu'minin, peace be upon him, said: Miserliness contains all other evil vices and is the
rein with which one can be led to every evil.

378. وءس لك َلا به قَادي امزِم وهوبِ، ويالْع اوِىءسمل امعج خْلوقال عليه السلام : الْب.

Hadith n. 379

379. Amir al-mu'minin, peace be upon him, said: O son of Adam, livelihood is of two kinds: the
livelihood which you seek and the livelihood which seeks you; if you do not reach it, it will come to you
Therefore, do not turn your one day's worry into a year's worry. Whatever you get every day should be
enough for you for the day. If you have a whole year of your life even then Allah, the Sublime, will give
you every next day what He has destined as your share. If you do not have a year in your life then why
should you worry for what is not for you. No seeker will reach your livelihood before you nor will anyone
overpower you in the matter of livelihood. Similarly, whatever has been destined as your share will not
be delayed for you.

379. مه َلكَ عنَتس مه لمتَح تَاكَ، فَلاا هتتَا نْ لَمكَ، فَاطْلُبي رِزْقو ،هتَطْلُب رِزْقَانِ: رِزْق ِزْقوقال عليه السلام : الر
نْ لَمالَكَ، و ماقَسدِيدٍ مغَدِ ج لك يكَ فتويس َالتَع هرِكَ فَإنَّ المع ننَةُ مالس نَنْ تفَا ،ا فيِهم موي لفَاكَ ككَ! كموي
لَنو ،بغَال هلَيكَ عبغْلي لَنو ،بكَ طَالرِزْق َلبِقَكَ اسي لَنلَكَ، و سا لَيمل مبِالْه نَعا تَصرِكَ فَممع ننَةُ مالس نَت
.يبطء عنْكَ ما قَدْ قُدِّر لَكَ

as-Sayyid ar-Radi says: This saying has already appeared elsewhere in this chapter except that here
it is clearer and more detailed. This is why we have repeated it according to the principle laid down in the
beginning of the book.

أنه ها هنا أوضح وأشرح، فلذلك كررناه عل لام فيما تقدم من هذا الباب، إلاهذا ال وقد مض :قال الرض
.القاعدة المقررة ف أول هذا التاب

Hadith n. 380

380. Amir al-mu'minin, peace be upon him, said: Many a man faces a day after which he finds no
day and many a man is in an enviable position in the earlier part of the night but is wept over by



bewailing women in its later part.

380. رِهآخ ف يهاكوب تقَام هللِ لَيوا ف وطغْبمو تَدْبِرِهسبِم سماً لَيوي تَقْبِلسم بوقال عليه السلام : ر.

Hadith n. 381

381. Amir al-mu'minin, peace be upon him, said: Words are in your control until you have not uttered
them; but when you have spoken them out you are under their control. Therefore, guard your tongue as
you guard your gold and silver, for often one expression snatches away a blessing and invites
punishment.

وقال عليه السلام : الْلام ف وثَاقكَ ما لَم تَتَلَّم بِه، فَإذَا تَلَّمت بِه صرت ف وثَاقه، فَاخْزنْلسانَكَ كما تَخْزنُ .381
.ذَهبكَ وورِقَكَ فَرب كلمة سلَبت نعمةً وجلَبت نقْمةً

Hadith n. 382

382. Amir al-mu'minin, peace be upon him, said: Do not say what you do not know; rather do not say
all that you know, because Allah has laid down some obligations for all your limbs by means of which He
will put forth arguments against you on the Day of Judgment.

وقال عليه السلام : لا تَقُل ما لا تَعلَم، بل لا تَقُل كل ما تَعلَم، فَانَّ اله سبحانه قد فَرض علَ جوارِحكَ كلّها .382
ةاميالْق موكَ يلَيا عبِه تَجحي ضائفَر.

Hadith n. 383

383. Amir al-mu'minin, peace be upon him, said: Fear lest Allah sees you while committing His sins
or misses you when it is time to obey Him and as a result thereof you become a loser. Therefore, when
you are strong be strong in obeying Allah and when you are weak be weak in committing sins of Allah.

383. ذَا قَوِيتاو ،رِينالْخَاس نونَ مَفَت ،هتنْدَ طَاعدَكَ عفْقيو ،هتيصعنْدَ مع هاكَ الرنْ يا ذَروقال عليه السلام : اح
هال ةيصعم نع فعفاض فْتعذَا ضاو ،هال ةطَاع َلع فَاقْو.

Hadith n. 384

384. Amir al-mu'minin, peace be upon him, said: Leaning towards this world despite what you see of
it, is folly, and lagging behind in good deeds when you are convinced of good reward for them is obvious



loss, while trusting in every one before trying is weakness.

وقال عليه السلام : الركونُ الَ الدُّنْيا مع ما تُعايِن منْها جهل، والتَّقْصير ف حسن الْعمل إذَا وثقْت بِالثَّوابِ .384
زجار عبخْتالا لدٍ قَبحا لك َلينَةُ اناالطُّمو نغَب هلَيع.

Hadith n. 385

385. Amir al-mu'minin, peace be upon him, said: It is (the proof of the) baseness of the world before
Allah that He is disobeyed only herein and His favours cannot be achieved except by abandoning it.

.وقال عليه السلام : من هوانِ الدُّنْيا علَ اله انَّه لا يعص الا فيها، ولا ينَال ما عنْدَه الا بِتَركها .385

Hadith n. 386

386. Amir al-mu'minin, peace be upon him, said: One who is in search of something will obtain it, or
at least a part of it.

386. هضعب وا ئاً نَالَهشَي طَلَب نوقال عليه السلام : م.

Hadith n. 387

387. Amir al-mu'minin, peace be upon him, said: That good is no good after which there is the Fire,
and that hardship is no hardship after which there is Paradise. Every bliss other than Paradise is inferior
and every calamity other than the Fire is comfort.

387. ءلاب لكقُورحم نَّةدۇنَ الْج يمنَع لكنَّةُ، والْج دَهعب ٍبِشَر ا شَرمو ،النَّار دَهعرٍ ببِخَي را خَيوقال عليه السلام : م
.دونَ النَّارِ عافيةٌ

Hadith n. 388

388. Amir al-mu'minin, peace be upon him, said: Beware that destitution is a calamity, but worse than
destitution is ailment of the body, while worse than bodily ailment is the disease of the heart. Beware
that plenty of wealth is a blessing, but better than plenty of wealth is the health of the body, while still
better than the health of the body is the chastity of heart.

388. ضردَنِ مضِ الْبرم نأشدُّ مدَنِ، والْب ضرم الْفَاقَة نشَدُّ ماالْفَاقَةَ و ءلاالْب ننَّ موا لاوقال عليه السلام : ا



.الْقَلْبِ. الا وانَّ من النّعم سعةَ الْمالِ، وافْضل من سعة الْمالِ صحةُ الْبدَنِ، وافْضل من صحة الْبدَنِ تَقْوى الْقَلْبِ

Hadith n. 389

389. Amir al-mu'minin, peace be upon him, said: Whomever his action .detains behind, his lineage
cannot put him forward. In another version it is thus: Whoever misses personal attainment cannot be
benefited by his forefathers' attainments.

389. هنْفَعي لَم هنَفْس بسح فَاتَه نخْرى: مرواية ا وف .هبنَس رِعْ بِهسي لَم لُهمع بِه طَابا نوقال عليه السلام : م
هائآب بسح.

Hadith n. 390

390. Amir al-mu'minin, peace be upon him, said: The believer's time has three periods: The period
when he is in communion with Allah; the period when he manages for his livelihood; and the period
when he is free to enjoy what is lawful and pleasant. It does not behove a wise person to be away (from
his house) save for three matters, namely for purposes of earning, or going for something for the next
life or for enjoying what is not prohibited.

390. هنَفْس نيب ّخَلةٌ ياعسو ،اشَهعم مرةٌ ياعسو ،هبا ريهف ِنَاجةٌ ياعات: فَساعس ثثَلا نمولْموقال عليه السلام : ل
لَذَّة وادٍ، اعم ف ةخُطْو واشٍ، اعمل ةمرثٍ: مثَلا ف لاصاً اونَ شَاخنْ يا لاقلْعل سلَيو .لمجيو لحما ييا فهلَذَّت نيبو
مرحرِ مغَي ف.

Hadith n. 391

391. Amir al-mu'minin, peace be upon him, said: Abstain from the world so that Allah may show you
its real evils and do not be neglectful because (in any case) you will not be neglected.

.وقال عليه السلام : ازْهدْ ف الدُّنْيا يبصركَ اله عوراتها، ولا تَغْفُل فَلَست بِمغْفُولٍ عنْكَ .391

Hadith n. 392

392. Amir al-mu'minin, peace be upon him, said: Speak so that you may be known, since man is
hidden under his tongue.

392. هانسل تتَح وءخْبم ءرنَّ الْمفُوا، فَاروا تُعلَّمَوقال عليه السلام : ت.



Hadith n. 393

393. Amir al-mu'minin, peace be upon him, said: Take off the favours of the world whatever comes to
you and keep away from what keeps away from you. If you cannot do so be moderate in your seeking.

.وقال عليه السلام : خُذْ من الدُّنيا ما اتَاكَ، وتَول عما تَولَّ عنْكَ، فَانْ انْت لَم تَفْعل فَاجمل ف الطَّلَبِ .393

Hadith n. 394

394. Amir al-mu'minin, peace be upon him, said: Many an expression is more effective than an
attack.

.وقال عليه السلام : رب قَولٍ انْفَذُ من صولٍ .394

Hadith n. 395

395. Amir al-mu'minin, peace be upon him, said: Every small thing that is contented upon, suffices.

.وقال عليه السلام : كل مقْتَصرٍعلَيه كافٍ .395

Hadith n. 396

396. Amir al-mu'minin, peace be upon him, said: Let it be death but not humiliation. Let it be little but
not through others. He who does not get while sitting will not get by standing either. The world has two
days one for you and the other against you. When the day is for you, do not feel proud but when it is
against you endure it.

396. موانِ: يموي رالدَّهماً وطَ قَائعي داً لَمطَ قَاععي لَم نمو لسالتَّو لاو التّقَلُّلةُ ويالدَّن لاةُ وينوقال عليه السلام : الْم
بِركَ فَاصلَيانَ عذَا كاو ،طَرتَب انَ لَكَ فَلاكَ؛ فَإذَا كلَيع مويلَكَ، و!

Hadith n. 397

397. Amir al-mu'minin, peace be upon him, said: The best scent is musk; its weight is light while its
odour is fragrant.

397. هرِيح رطع ،لُهمحم يفكُ، خَفسالْم يبّالط معوقال عليه السلام : ن.



Hadith n. 398

398. Amir al-mu'minin, peace be upon him, said: Put off boasting, give up self-conceit and remember
your grave.

.وقال عليه السلام : ضع فَخْركَ، واحطُطْ كبركَ، واذْكر قَبركَ .398

Hadith n. 399

399. Amir al-mu'minin, peace be upon him, said: The child has a right on the .father while the father
too has a right on the child. The right of the father on the child is that the latter should obey the former in
every matter save in committing sins of Allah, the Glorified, while the right of the child on the father is
that he should give him a beautiful name, give him good training and teach him the Qur'an.

399. ف هيعطنْ يلَدِ االْو َلدِ عالالْو ققّاً: فَحلَدِ حالْو َلدِ عاللْونَّ لاقّاً، ودِ حالالْو َللَدِ علْونَّ لوقال عليه السلام : ا
.كل شَء الا ف معصية اله سبحانَه، وحق الْولَدِ علَ الْوالدِ انْ يحسن اسمه ويحسن ادبه ويعلّمه الْقُرآنَ

Hadith n. 400

400. Amir al-mu'minin, peace be upon him, said: Evil effect of sight is right; charm is right; sorcery is
right, and fa'l (auguring good) is right, while tiyarah (auguring evil) 89 is not right, and spreading of a
disease from one to the other is not right. Scent gives pleasure, honey gives pleasure, riding gives
pleasure and looking at greenery gives pleasure.

400. تسى لَيدْوالْعو ،قبِح تسةُ لَيريالطو ،قح لالْفَاو ،قح رحالسو ،قح َقالرو ،قح نيوقال عليه السلام : الْع
.بِحق، والطّيب نُشْرةٌ والْعسل نُشْرةٌ، والركوب نُشْرةٌ، والنَّظَر الَ الْخُضرة نُشْرةٌ

Hadith n. 401

401. Amir al-mu'minin, peace be upon him, said: Nearness with people in their manners brings about
safety from their evil.

401. هِملائغَو نم نما هِمقخْلاا ةُ النَّاسِ فبقَاروقال عليه السلام : م.



Hadith n. 402

402. Someone uttered an expression above his position, then Amir al-mu’minin, peace be upon
him, said to him: You have started flying soon after growing feathers (shakir) and commenced
grumbling before attaining youth (saqb).

402. تدَريِراً،و هَش ترمثلُه عن قول مثلها: لَقَدْ ط غَرتَصسلمة يلم بوقال عليه السلام لبعض مخاطبيه، وقد ت
.سقْباً

Sayyid ar-Razi says: Here, “shakir” [in the original Arabic text] means the first feathers that grow on a
bird before it is strong enough to fly. And “saqb” means the young camel who does not grumble unless it
becomes mature.

قال الرض: والشير هاهنا: أول ما ينبت من ريش الطائر قبل أن يقوى ويستحصف، والسقب: الصغير من الابل
.ولا يهدر إلا بعد أن يستفحل

Hadith n. 403

403. Amir al-mu'minin, peace be upon him, said: Whoever hankers after contraries gets no means of
success.

403. ليالْح تَفَاوِتٍ خَذَلَتْهم َلا اموا نوقال عليه السلام : م.

Hadith n. 404

404. On being asked the meaning of the expression: "la hawla wala quwwata illa bi'llah " (there is no
strength nor power but by means of Allah) . Amir al-mu’minin, peace be upon him, said : We are not
master of anything along with Allah, and we are not master of anything save what He makes us master
of. So, when He makes us master of anything of which He is a superior Master over us, He also assigns
some duties to us; and when He takes it away He will take away those duties as well. 90

وقال عليه السلام وقَدْ سئل عن معن قولهم: لا حول ولا قُوةَ الا باله: انَّا لا نَملكُ مع اله شَيئاً، ولا نَملكُ الا ما .404
.ملَّنَا، فَمتَ ملَّنَا ما هو املَكُ بِه منَّاكلَّفَنَا، ومت اخَذَه منَّا وضع تَليفَه عنَّا



Hadith n. 405

405. Amir al-mu’minin, peace be upon him, heard Ammar ibn Yasir (may Allah have mercy on
him) conversing with al- Mughirah ibn Shu'bah and said: Let him alone O Ammar, for he has
entered religion only to the extent of his deriving advantage of the world, and he has wilfully involved
himself in misgivings in order to adopt them as cover for his shortcomings.

405. لَم نَّهفَا ،ارما عي هعه، وقد سمعه يراجع المغيرة بن شعبة كلاماً: دوقال عليه السلام لعمار بن ياسر رحمه ال
هقَطَاتساذِراً لاتِ عهالشُّب لعجيل هنَفْس َلع سمدٍ لَبع َلعا، والدُّنْي تْهبا قَارم لاا الدِّين نخُذْ ماي

Hadith n. 406

406. Amir al-mu'minin, peace be upon him, said: How good it is for the rich to show humility before
the poor to seek reward from Allah, but better than that is the haughtiness of the poor towards the rich
with trust in Allah.

406. اءيغْنالا َلع اءالْفُقَر يهت نْهم نسحوا !هنْدَ الا عمطَلَباً ل اءلْفُقَرل اءيغْنالا عاضتَو نسحا اوقال عليه السلام : م
.اتّالا علَ اله

Hadith n. 407

407. Amir al-mu'minin, peace be upon him, said: Allah does not grant wisdom to a person except that
some day He will save him from ruin with its help.

.وقال عليه السلام : ما استَودعَ اله امرا عقْلا الا استَنْقَذَه بِه يوماً ما .407

Hadith n. 408

408. Amir al-mu'minin, peace be upon him, said: Whoever clashes with Truth would be knocked
down by it.

408. هعرص قعَ الْحارص نوقال عليه السلام : م.



Hadith n. 409

409. Amir al-mu'minin, peace be upon him, said: The heart is the book of the eye.

.وقال عليه السلام : الْقَلْب مصحف الْبصرِ .409

Hadith n. 410

410. Amir al-mu'minin, peace be upon him, said: Fear of Allah is the chief trait of human character.

.وقال عليه السلام : التُّقَ رئيس الاخْلاقِ .410

Hadith n. 411

411. Amir al-mu'minin, peace be upon him, said: Do not try the sharpness of your tongue against
Him Who gave you the power to speak, nor the eloquence of your speaking against Him Who set you on
the right path.

.وقال عليه السلام : لا تَجعلَن ذَربلسانكَ علَ من انْطَقَكَ، وبلاغَةَ قَولكَ علَ من سدَّدكَ .411

Hadith n. 412

412. Amir al-mu'minin, peace be upon him, said: It is enough for your own discipline that you abstain
from what you dislike from others.

.وقال عليه السلام : كفَاكَ ادباً لنَفْسكَ اجتنَاب ما تَرهه من غَيرِكَ .412

Hadith n. 413

413. Amir al-mu'minin, peace be upon him, said: One should endure like free people, otherwise one
should keep quiet like the ignorant.

.وقال عليه السلام : من صبر صبر الاحرارِ، والا سلا سلُو الاغْمارِ .413



Hadith n. 414

414. Amir al-mu'minin, peace be upon him, said: In another tradition it is related that Imam (A.S.)
said to al-Ash'ath ibn Qays by way of condolence on the death of his son: Either endure like great
people or else you will forget like animals.

414. لُوس تلَوس لااو ،ارِمكالا ربص تربنْ صشعث بن قيس معزياً: اخبرٍ آخر أنّه عليه السلام قال للا وف
مائهالْب.

Hadith n. 415

415. Amir al-mu'minin, peace be upon him, said about the world: It deceives, it harms and it passes
away. Allah, the Sublime, did not approve it as a reward for His lovers nor as a punishment for His
enemies. In fact, the people of this world are like those riders that as soon as they alighted the driver
called out to them and they marched off.

415. ،هدَائعقَاباً لاع لاو ،هائيلواباً لاا ثَوهضري لَم َالتَع هنَّ الا ،رتَمو رتَضو صفة الدنيا: تَغُر وقال عليه السلام ف
.وانَّ اهل الدُّنْيا كركبٍ بينَا هم حلُّوا اذْ صاح بِهِم سائقُهم فَارتَحلُوا

Hadith n. 416

416. Amir al-mu'minin, peace be upon him, said to his son al-Hasan (peace be upon him): O my
son, do not leave anything of this world behind you, because you will be leaving it for either of two sorts
of persons: Either a person who uses it in obeying Allah, in this case he will acquire virtue through what
was evil for you, or it will be a person who uses it in disobeying Allah and in that case he will be earning
evil with what you collected for him, and so you will be assisting him in his sinfulness; and neither of
these two deserves to be preferred by you over yourself.

416. ةبِطَاع يهف لمع لجا رما :نلَيجدِ رحلا فُهّنَّكَ تُخَلا، فَاالدُّنْي نئاً مكَ شَياءرو فَنّتُخَل لا َنوقال لابنه الحسن: يا ب
سلَيو ،هتيصعم لع ناً لَهوع نْتَف لَه تعما جبِم فَشَق هال ةيصعبِم يهف لمع لجا رماو ،بِه يتا شَقدَ بِمعفَس هال
.احدُ هذَين حقيقاً انْ تُوثره علَ نَفْسكَ

Sayyid ar-Razi says: This saying is also related in another version thus:

Whatever of this world is now with you was with others before you, and it will pass to some others after
you. Thus, you are collecting things for either of two sorts of men: a man who uses whatever you
collected in obedience of Allah and thus acquired virtues with what was evil for you, or a man who uses



it in disobeying Allah, so you will be getting evil for what you collected. Neither of these two is such that
you should prefer him over your own self, or you may burden yourself for his own sake. Therefore, hope
for the mercy of Allah for him who has passed away and for Divine livelihood for him who survives.

َلا رائص وهلَكَ، وقَب لها انَ لَها قَدْ كالدُّنْي ندِكَ مي نَّ الَّذِي فدُ، فَاعا بموجه آخر، وهو: ا لام علو يروى هذا ال
يهف لمع لجر وا ،بِه يتا شَقدَ بِمعفَس هال ةبِطَاع تَهعمما جيف لمع لجر :نلَيجدِ رحلا امعج نْتا انَّمادَكَ، وعب لها
ضم نمل جرِكَ، فارظَه َلع لَه لمكَ تَحنَفْس َلع هرثنْ تُوا لاها ندُ هذَيحا سلَيو ،لَه تعما جبِم فَشَق هال ةيصعبِم
.رحمةَ اله، و لمن بق رِزْق اله

Hadith n. 417

417. Someone said before Amir al-mu’minin, peace be upon him: "Astaghfiru'llah" (I ask Allah's
forgiveness), then Amir al-mu’minin, peace be upon him, said: Your mother may lose you! Do you
know what "istighfar" (asking Allah's forgiveness) is? "Istighfar" is meant for people of a high position. It is
a word that stands on six supports. The first is to repent over the past; the second is to make a firm
determination never to revert to it; the third is to discharge all the rights of people so that you may meet
Allah quite clean with nothing to account for; the fourth is to fulfil every obligation which you ignored (in
the past) so that you may now do justice with it; the fifth is to aim at the flesh grown as a result of
unlawful earning, so that you may melt it by grief (of repentance) till the skin touches the bone and a new
flesh grows between them; and the sixth is to make the body taste the pain of obedience as you
(previously) made it taste the sweetness of disobedience. On such an occasion you may say
"astaghfiru'llah".

وقال عليه السلام لقائل قال بحضرته: استَغْفر اله. ثَلَتْكَ امكَ، اتَدْرِي ما الاستغْفَار؟ إنَّ الاستغْفَار درجةُ .417
:ثالثَّالداً. وبا هلَيدِ اوكِ الْعتَر َلع مزالْع :الثَّانو .ضا مم َلع ا: النَّدَملُهوانٍ: اعم تَّةس َلع عاقو ماس وهو ،ِينيّلالْع
ةفَرِيض لك َلدَ امنْ تَعا :ابِعالرةٌ. وكَ تَبِعلَيع سلَي لَسما وجلعز هال َتَلْق َّتح مقُوقَهح ينخْلُوقالْـم َلا ِيدنْ تُوا
قلْصي َّتانِ، حزحبالا هتِ فَتُذِيبحالس َلع تالَّذِي نَب ماللَّح َلدَ امنْ تَعا :سالْخَاما. وقَّهح ِيدا فَتُوتَهعيكَ ضلَيع
الْجِلْدُ بِالْعظْم، وينْشَا بينَهما لَحم جدِيدٌ. والسادِس: انْ تُذِيق الْجِسم الَم الطَّاعة كما اذَقْتَه حلاوةَ الْمعصية. فَعنْدَ ذلكَ
هالرتَغْفسا :تَقُول

Hadith n. 418

418. Amir al-mu'minin, peace be upon him, said: Clemency is (like) a kinsfolk.

.وقال عليه السلام : الْحلْم عشيرةٌ .418



Hadith n. 419

419. Amir al-mu'minin, peace be upon him, said: How wretched the son of Adam is! His death is
hidden, his ailments are concealed, his actions are preserved, the bite of a mosquito pains him, choking
causes his death and sweat gives him a bad smell.

وقال عليه السلام : مسين ابن آدم: متُوم الاجل، منُونُ الْعلَل، محفُوظُ الْعمل، تَولمه الْبقَّةُ، وتَقْتُلُه الشَّرقَةُ .419
.وتُنْتنُه الْعرقَةُ

Hadith n. 420

420. It is related that Amir al-mu’minin, peace be upon him, was sitting with his companions
when a beautiful woman passed by them and they began to look at her whereupn Amir al-
mu’minin, peace be upon him, said: The eyes of these men are covetous and this glancing is the
cause of their becoming covetous. Whenever anyone of you sees a woman who attracts him, he should
meet his wife because she is a woman like his wife.

وروي أنه عليه السلام كان جالساً ف أصحابه، فمرت بهم امرأة جميلة، فرمقها القوم بأبصارهم. فقال عليه .420
السلام : انَّ ابصار هذِه الْفُحولِ طَوامح وانَّ ذلكَ سبب هبابِها فاذَا نَظَر احدُكم الَ امراة تُعجِبه فَلْيلامس اهلَه، فَانَّما
ةارامك هارام ه.

Then one of the Kharijites said: “May Allah kill this heretic! How logical he is!” People then leapt
towards him to kill him, but Amir al-mu’minin, peace be upon him, said: “Wait a bit. There should
either be abuse [for an abuse] or else pardoning from the offence.”

،ٍببِس بس وا هنَّمداً ايويقتلوه. فقال عليه السلام : ره كافراً ما أفقهه. فوثب القوم لفقال رجل من الخوارج: قاتله ال
.او عفْو عن ذَنْبٍ

Hadith n. 421

421. Amir al-mu'minin, peace be upon him, said: It is enough if your wisdom distinguishes for you the
path of your going astray from the path of your guidance.

.وقال عليه السلام : كفَاكَ من عقْلكَ ما اوضح لَكَ سبِيل غَيِكَ من رشْدِكَ .421



Hadith n. 422

422. Amir al-mu'minin, peace be upon him, said: Do good and do not regard any part of it small
because its small is big and its little is much. No one of you should say that another person is more
deserving than I in doing good. Otherwise, by Allah, it would really be so. There are people of good and
evil. When you would leave either of the two, others will perform them.

وقال عليه السلام : افْعلُوا الْخَير ولا تَحقروا منْه شَيئاً، فَانَّ صغيره كبِير وقَليلَه كثير، ولا يقُولَن احدُكم: انَّ .422
لُهها وهمفَاكا كمنْهم وهتُمكا تَرمهفَم ،لاها ِالشَّررِ ولْخَينَّ لكَ، اذلك هالونَ وفَي ّنرِ مالْخَي لعبِف َلوداً احا.

Hadith n. 423

423. Amir al-mu'minin, peace be upon him, said: Whoever set right his inward self, Allah sets right
his outward self Whoever performs acts for his religion, Allah accomplishes his acts of this world.
Whoever's dealings between himself and Allah are good, Allah turns the dealings between him and other
people good.

423. نسحا نمو ،اهنْيد رما هال فَاهك هدِينل لمع نمو ،تَهينلاع هال لَحصا تَهرِيرس لَحصا نوقال عليه السلام : م
.فيما بينَه وبين اله كفَاه اله ما بينَه وبين النَّاسِ

Hadith n. 424

424. Amir al-mu'minin, peace be upon him, said: Forbearance is a curtain for covering, and wisdom
is a sharp sword. Therefore, conceal the weaknesses in your conduct with forbearance and kill your
desires with your wisdom.

.وقال عليه السلام : الْحلْم غطَاء ساتر، والْعقْل حسام قَاطع، فَاستُر خَلَل خُلُقكَ بِحلْمكَ، وقَاتل هواكَ بِعقْلكَ .424

Hadith n. 425

425. Amir al-mu'minin, peace be upon him, said: There are some creatures of Allah whom Allah
particularizes with favours for the benefit of the people, therefore He places them in their hands so long
as they give them to others; but when they deny them to others He takes away the favours from them
and sends them to others.

وقال عليه السلام : انَّ له عباداً يخْتَصهم بِالنّعم لمنَافع الْعبادِ، فَيقرها ف ايدِيهِم ما بذَلُوها، فَاذَا منَعوها نَزعها .425



مرِهغَي َلا الَهوح ثُم ،منْهم.

Hadith n. 426

426. Amir al-mu'minin, peace be upon him, said: It does not behove a man to have trust in two
positions, health and riches, because there is many a man whom you see healthy but he soon falls sick
and many a man whom you see rich but soon turns destitute.

426. ذِ افْتَقَراً ايغَنو ،مقذْ سا افعم اهنَا تَريب :َنالْغو ،ةيافالْع :نلَتَيبِخَص قثنْ يدِ ابلْعل غنْبي وقال عليه السلام : لا.

Hadith n. 427

427. Amir al-mu'minin, peace be upon him, said: Whoever complains about a need to a believer, it is
as though he has complained about it to Allah; but whoever complains about it to an unbeliever it is as
though he complained about Allah.

427. ها الَا شنَّماَرٍ فافك َا إلاهَش نمو ،هال َلا ااهَا شنَّماَف نموم َلةَ ااجا الْحَش نوقال عليه السلام : م.

Hadith n. 428

428. Amir al-mu'minin, peace be upon him, said on the occasion of an 'Id (Muslim feast day): It is
an 'Id for him whose fasting Allah accepts and of whose prayers He is appreciative; and (in fact) every
day wherein no sin of Allah is committed is an 'Id. 91

428. يهف هال صعي لا موي لكو ،هاميق رَشو هاميص هال قَبل نميدٌ لع وا هنَّماد: اعيبعض الا وقال عليه السلام ف
.فَهو يوم عيدٍ

Hadith n. 429

429. Amir al-mu'minin, peace be upon him, said: On Judgement Day the greatest regret will be felt by
man who earned wealth through sinful ways, although inherited by a person who spends it in obeying
Allah, the Glorified, and will be awarded Paradise on that account while first one will go into Fire on
account of it.

429. لاجر ثَهرفَو ،هال ةرِ طَاعغَي ف الام بسك لجةُ ررسح ةاميالْق مواتِ يرسالْح ظَمعنَّ اوقال عليه السلام : ا
النَّار بِه لوالا خَلدنَّةَ، والْج بِه فَدَخَل ،انَهحبس هال ةطَاع ف فَأنْفَقَه.



Hadith n. 430

430. Amir al-mu'minin, peace be upon him, said: The worst in (concluding a) transaction and the
most unsuccessful in striving, is the man who exerts himself in seeking riches although fate does not
help him in his aims and consequently he goes from this world in a sorrowful state while in the next
world too he will face its ill consequences. 92

430. دْهاعتُس لَمو ،هالطَلَبِ آم ف دَنَهب خْلَقا لجياً، رعس مهبخْيافْقَةً والنَّاسِ ص رخْسنَّ اوقال عليه السلام : ا
هتبِتَبِع ةرخالا َلع قَدِمو ،هترسا بِحالدُّنْي نم جفَخَر ،هتادرا َلع قَادِيرالْم.

Hadith n. 431

431. Amir al-mu'minin, peace be upon him, said: Livelihood is of two kinds: the seeker and the
sought. Therefore, he who hankers after this world death traces him till it turns him out of it; but he who
hankers after the next world, worldly ease itself seeks him till he receives his livelihood from it.

431. نا،منْهع هخْرِجي َّتح توالْم ها طَلَبالدُّنْي طَلَب نفَم ،طْلُوبمو ،برِزْقَانِ: طَال ِزْقوقال عليه السلام : الر
.طَلَب الاخرةَ طَلَبتْه الدُّنْيا حتَّ يستَوف رِزْقَه منْها

Hadith n. 432

432. Amir al-mu'minin, peace be upon him, said: Lovers of Allah are those who look at the inward
side of the world while others look at its outward side, they busy themselves with remoter benefits while
others busy themselves in immediate benefits. They kill those things which they feared would have killed
them, and leave here in this world what they think would leave them. They took amassing of wealth by
others as a small matter and regarded it like losing.

They are enemies of things others love while love things which others hate. Through them, Quran has
been learnt and they have been given knowledge through Quran. Through them Quran is established
while through the Quran they are established. They do not see any object of hope above what they hope
and no object of fear above what they fear.

وقال عليه السلام : انَّ اولياء اله هم الَّذِين نَظَروا الَ باطن الدُّنْيا اذَا نَظَر النَّاس الَ ظَاهرِها، واشْتَغَلُوا .432
بِآجِلها اذَا آشْتَغَل النَّاس بِعاجِلها، فَاماتُوا منْها ما خَشُوا انْ يميتَهم وتَركوا منْها ما علموا انَّه سيتْركهم، وراۇا
بِهو تَابْال ملع بِهِم !ى النَّاسادا عم لْمسو ،النَّاس الَما سم دَاءعتاً، اا فَولَه مهكردو ،قْلالاتا اسنْهم مرِهغَي ثَارتاس
.علموا وبِهِم قَام الْتَاب وبِه قَاموا، لا يرونَ مرجواً فَوق ما يرجونَ، ولا مخُوفاً فَوق ما يخَافُونَ



Hadith n. 433

433. Amir al-mu'minin, peace be upon him, said: Remember pleasures will pass away while the
consequences will stay.

وقال عليه السلام : اذْكروا انْقطَاعَ الَّلذَّاتِ، وبقَاء التَّبِعاتِ .433

Hadith n. 434

434. Amir al-mu'minin, peace be upon him, said: Try (a man) and you will hate him.

434. هتَقْل روقال عليه السلام : اخْب.

As-Sayyid ar-Razi says: Some people say that this saying is of the Prophet (p.b.u.h.), but what
confirms that it is the saying of Amir al-mu’minin (p.b.u.h.) is the statement related by Tha‘lab from Ibn
al-Arabi, that (caliph) al-Ma’mun said, “If Ali had not said ‘ukhbur taqlihi’ (try a man and you will hate
him),” I would have said: ‘aqlihi takhbur’ (hate a man in order to try him).”

قال الرض: ومن الناس من يروي هذا لرسول اله صل اله عليه وآله ، ومما يقوي أنه من كلام أميرالمؤمنين عليه
السلام ما حاه ثعلب قال: حدّثنا ابن الاعراب قال: قال المأمون: لو لا أنّ علياً عليه السلام قال: «اخبر تَقْله» لقلت
رتَخْب هأنا: اقْل.

Hadith n. 435

435. Amir al-mu'minin, peace be upon him, said: It is not such that Allah, to Whom belongs Might and
Majesty, keeps open the door of gratitude for a person and closes the door of plenty upon him, or that
He opens the door of prayer to a person and closes the door of acceptance upon him, or that He opens
the door of repentance for a person and closes the door of forgiveness upon him.

435. ابدٍ ببع َلع فْتَحيل لاو ،ةادِيالز ابب نْهع قغْليرِ وُّالش ابدٍ ببع َلع فْتَحيل هانَ الا كوقال عليه السلام : م
ةرغْفالْم ابب نْهع قغْليو ةبالتَّو ابدٍ ببع َلع فْتَحيل لاو ،ةابجالا ابب نْهع قغْليو اءالدُّع.

Hadith n. 436

436. Amir al-mu'minin, peace be upon him, said: The most appropriate person for an honourable
position is he who descends from the people of honour.



436. امرْفيه ال قترع نم مرْالنَّاسِ بِال َلوقال عليه السلام : أو.

Hadith n. 437

437. Amir al-mu'minin, peace be upon him, was asked: Which of the two is better; justice or
generosity? Amir al-mu'minin, peace be upon him, replied: Justice puts things in their places while
generosity takes them out from their directions; justice is the general caretaker while generosity is a
particular benefit. Consequently, justice is superior and more distinguished of the two.

437. نا عهخْرِجي ودا، والْجهعاضوم ورمالا عضي دْلو الجود؟ فقال: الْعفضل: العدل، اما ايوسئل عليه السلام ا
.جِهتها، والْعدْل سائس عام، والْجود عارض خَاص، فَالْعدْل اشْرفُهما وافْضلُهما

Hadith n. 438

438. Amir al-mu'minin, peace be upon him, said: People are enemies of what they do not know.

.وقال عليه السلام : النَّاس اعدَاء ما جهِلُوا .438

Hadith n. 439

439. Amir al-mu'minin, peace be upon him, said: The whole of asceticism is confined between two
expressions of the Quran. Allah, the Glorified says:

Lest distress you yourselves for what escapes you, and be overjoyous for what He has granted
you (Quran, 57:23).

Whoever does not grieve over what he misses and does not revel over what comes to him acquires
asceticism from both its sides.

وقال عليه السلام : الزهدُ كلُّه بين كلمتَين من الْقُرآنِ: قَال اله عزوجل: (ليلا تأسوا علَ ما فَاتَم ، و لا .439
هفَيدَ بِطَرهخَذَ الزفَقَدْ ا ،تبِالا حفْري لَمو ،اضالْم َلع ساي لَم نفَم ، (موا بِما آتَاكحتَفْر

Hadith n. 440

440. Amir al-mu'minin, peace be upon him, said: What a breaker is sleep for resolutions of the day!

440. موالْي مائزعل مالنَّو نْقَضوقال عليه السلام : ما ا.



Hadith n. 441

441. Amir al-mu'minin, peace be upon him, said: Governing power is the proving ground for people.

. وقال عليه السلام : الْوِلايات مضامير الرِجالِ .441

Hadith n. 442

442. Amir al-mu'minin, peace be upon him, said: No town has greater right on you than the other.
The best town for you is that which bears you.

.وقال عليه السلام : لَيس بلَدٌ باحق بِكَ من بلَدٍ، خَير الْبِلادِ ما حملَكَ .442

Hadith n. 443

443. When the news of the death of (Malik) al-Ashtar (may Allah have mercy on him), reached
Amir al-mu'minin, peace be upon him, he said: Malik, what a man Malik was! By Allah, if he had
been a mountain he would have been a great one (find), and if he had been a stone he would have been
hard; no horseman could have reached it and no bird could have flown over it.

وقال عليه السلام : وقد جاءه نع الاشتر رحمه اله: مالكٌ وما مالكٌ! واله لَو كانَ جبلا لَانَ فنْداً، ولَو كانَ .443
رالطَّائ هلَيع وفي لاو ،رافالْح يهتَقري لْداً، لاانَ صَراً لجح.

Sayyid ar-Razi says: “Find” means a lonely mountain (rising in height above the others in the range).

.قال الرض: الفند: المنفرد من الجبال

Hadith n. 444

444. Amir al-mu'minin, peace be upon him, said: A little that lasts is better than much that brings
grief.

444. نْهلُولٍ مميرٍ مثك نم رخَي هلَيع دُومم يلوقال عليه السلام : قَل.



Hadith n. 445

445. Amir al-mu'minin, peace be upon him, said: If a man possesses a revealing quality wait and see
his other qualities. 93

.وقال عليه السلام : إذَا كانَ ف رجل خَلَّةٌ رائعةٌ فَانْتَظر اخَواتها .445

Hadith n. 446

446. Amir al-mu'minin, peace be upon him, said to Ghalib ibn Sa’sa’ah, father of Farazdaq
(famous Arabic poet) during a conversation between them: What about the large number of your
camels? The man replied: They have been swept away by (discharging of) obligations, O Amir al-
mu’minin! Whereupon Amir al-mu’minin, peace be upon him, said: That is the most praiseworthy
way of (losing) them.

وقال عليه السلام لغالب بن صعصعة أب الفرزدق، ف كلام دار بينهما: ما فَعلَت ابِلُكَ الْثيرةُ؟ قال: ذَعذَعتْها .446
الحقُوق يا أميرالمؤمنين. فَقال عليه السلام : ذَاكَ احمدُ سبلها

Hadith n. 447

447. Amir al-mu'minin, peace be upon him, said: Whoever trades without knowing the rules of
religious law will be involved in usury.

.وقال عليه السلام : من اتَّجر بِغَيرِ فقْه ارتَطَم ف الرِبا .447

Hadith n. 448

448. Amir al-mu'minin, peace be upon him, said: Whoever regards small distresses as big, Allah
involves him in big ones.

.وقال عليه السلام :من عظَّم صغَار الْمصائبِ ابتَلاه اله بِبارِها .448

Hadith n. 449

449. Amir al-mu'minin, peace be upon him, said: Whoever maintains his own respect in view, his
desires appear light to him.



449. تُهوشَه هلَيع انَته هنَفْس هلَيع تمرك نوقال عليه السلام : م.

Hadith n. 450

450. Amir al-mu'minin, peace be upon him, said: Whenever a man cuts a joke he separates away a
bit from his wit.

.وقال عليه السلام : ما مزح امرو مزحةً الا مج من عقْله مجةً .450

Hadith n. 451

451. Amir al-mu'minin, peace be upon him, said: Your turning away from him who inclines towards
you is a loss of your share of advantage while your inclining towards him who turns away from you is
humiliation for yourself.

.وقال عليه السلام : زُهدُكَ ف راغبٍ فيكَ نُقْصانُ حظّ، ورغْبتُكَ ف زَاهدٍ فيكَ ذُل نَفْسٍ .451

Hadith n. 452

452. Amir al-mu'minin, peace be upon him, said: Riches and destitution will follow presentation
before Allah.

452. هال َلضِ عردَ الْععب والْفَقْر َنوقال عليه السلام : الغ.

Hadith n. 453

453. Amir al-mu'minin, peace be upon him, said: Az-Zubayr remained a man from our house till his
wretched son ‘Abdullah came forth. 94

453. هدُ البع ومشْوالْم نُهاب نَشَا َّتتِ حيالْب لهنَّا ام لاجر ريبالز ا زَالوقال عليه السلام : م.

Hadith n. 454

454. Amir al-mu'minin, peace be upon him, said: What has a man to do with vanity. His origin is
semen and his end is a carcass while he cannot feed himself nor ward off death.95



454. تْفَهح دفَعي لاو ،هنَفْس زُقري جِيفَةٌ، و َلا هرآخنُطْفَةٌ، و لُهوالْفَخْرِ: او مآد نبا لاوقال عليه السلام : م.

Hadith n. 455

455. Amir al-mu'minin, peace be upon him, was asked about the greatest poet and he said: The
whole group of them did not proceed on the same lines in such a way that we can know the height of
their glory; but if it has to be done then it is the "al-Malik ad-dillil" (the mislead king).

وسئل عليه السلام : من أشعر الشعراء؟ فقال: انَّ الْقَوم لَم يجروا ف حلبة تُعرف الْغَايةُ عنْدَ قَصبتها فَانْ كانَ .455
يلّلكُ الضلدَّ فَالْمب لاو.

As-Sayyid ar-Razi says: Amir al-mu’minin means Imru’l Qays.96

قال الرض: يريد امرأ القيس

Hadith n. 456

456. Amir al-mu'minin, peace be upon him, said: Is there no free man who can leave this chewed
morsel (of the world) to those who like it? Certainly, the only price for yourselves is Paradise. Therefore,
do not sell yourself except for Paradise.

.وقال عليه السلام : الا حر يدَعُ هذِه اللُّماظَةَ لاهلها؟ انَّه لَيس لانْفُسم ثَمن الا الْجنَّةَ، فَلا تَبِيعوها الا بِها .456

Hadith n. 457

457. Amir al-mu'minin, peace be upon him, said: Two greedy persons never get satiated, the seeker
of knowledge and the seeker of this world.

.وقال عليه السلام : منْهومانِ لا يشْبعانِ: طَالب علْم، وطَالب دنْيا .457

Hadith n. 458

458. Amir al-mu'minin, peace be upon him, said: Belief means you should prefer truth when it harms
you rather than falsehood when it benefits you; your words should not be more than your action and you
should fear Allah when speaking about others.



وقال عليه السلام : علامةُ الايمانِ انْ تُؤثر الصدْق حيث يضركَ علَ الْذِبِ حيث ينْفَعكَ، انْ يونَ ف حديِثكَ .458
.فَضل عن علْمكَ وانْ تَتَّق اله ف حدِيثِ غَيرِكَ

Hadith n. 459

459. Amir al-mu'minin, peace be upon him, said: Destiny holds sway over (our) predetermination till
effort itself brings about ruin.

.وقال عليه السلام : يغْلب الْمقْدَارعلَ التَّقْديرِ حتَّ تَونَ الافَةُ ف التَّدْبِيرِ .459

As-Sayyid ar-Radi says: Something of this meaning has already appeared earlier though in words
different from these.

.قال الرض: وقد مض هذا المعن فيما تقدم برواية تخالف بعض هذه الالفاظ

Hadith n. 460

460. Amir al-mu’minin, peace be upon him, said: Forbearance and endurance are twins and they are
the product of high courage.

460. ةالْهِم لُوا عمهجنْتانِ يمانَاةُ تَوالاو لْموقال عليه السلام : الْح.

Hadith n. 461

461. Amir al-mu’minin, peace be upon him, said: Backbiting is the tool of the helpless.

.وقال عليه السلام : الْغيبةُ جهدُ الْعاجزِ .461

Hadith n. 462

462. Amir al-mu’minin, peace be upon him, said: Many a man gets into mischief because of being
spoken well about.

462. يهلِ فالْقَو نسفْتُونٍ بِحم بوقال عليه السلام : ر.



Hadith n. 463

463. Amir al-mu’minin, peace be upon him, said: This world has been created for other than itself and
has not been created for itself.

.وقال عليه السلام : الدُّنْيا خُلقَت لغَيرِها، ولَم تُخْلَق لنَفْسها .463

Hadith n. 464

464. Amir al-mu’minin, peace be upon him, said: The Banu Umayyah (Umayyids) have a fixed period
(mirwad) wherein they are having their way. But when differences arise among them then even if the
hyena attacks them it will overpower them.

464. متْهاعُ لَغَلَببالض متْهادك ثُم منَهيما بيقَدِ اخْتَلَفُوا ف لَوو ،يهونَ فرجاً يدورةَ ميما نبنَّ لوقال عليه السلام : ا.

As-Sayyid ar-Radi says: Herein ‘‘mirward’’ is a form derived from ‘‘irwad’’ which means to allow time,
to wait for. It is an extremely eloquent and wonderful expression. It is as though Amir al-mu’minin, peace
be upon him, has likened the period of Banu Umayyah to a limited area meant for the training of horses
for racing where they are running towards the limit, so that when they reach its extremity their
organization will be destroyed. 97

قال الرض : والْمرود هاهنا مفعل من الارواد، وهو الامهال والانظار، وهذا من أفصح اللام وأغربه، فأنه عليه
.السلام شبه المهلة الت هم فيها بالمضمار الذى يجرون فيه إل الغاية، فاذا بلغوا منقَطَعها انتقض نظامهم بعدها

Hadith n. 465

465. Amir al-mu'minin, peace be upon him, said eulogizing the Ansar : By Allah, they nurtured
Islam with their generous hands and eloquent tongues as a year old calf is nurtured.

465. هِمنَتلْساو اطبالس دِيهِمياب هِمغَنَائ عخ مالْفَلُو برا يمك ملاسواالابر هالو منَصار: همدح الا وقال عليه السلام ف
طلاالس.

Hadith n. 466

466. Amir al-mu'minin, peace be upon him, said: The eye is the strap of the rear.



466. هالس اءوِك نيوقال عليه السلام : الْع.

as-Sayyid ar-Radi says: This is a wonderful metaphor, it is as though Amir al-mu’minin has likened
the rear part of the body with a bag and the eye with a strap. When the strap is let loose the bag cannot
retain anything. According to the well-known and reputed view it is the saying of the Prophet but some
people have stated it to be of Amir al-mu’minin. Al-Mubarrad has mentioned it in his book al-Muqtadab
under the chapter ‘Words of single letters’. We too have discussed this metaphor in our book named
Majazat al-athar an-nabawiyyah.

لم ينضبط طلق الوكاءبالوعاء، والعين بالوكاء، فإذا ا هه السو هذه من الاستعارات العجيبة، كأنه شب :قال الرض
الوعاء و هذا القول ف الاشهر الاظهر من كلام النب عليه السلام ، وقد رواه قوم لاميرالمؤمنين عليه السلام ، ذكر
ذلك المبرد ف كتاب المقتضب ف باب اللفظ بالحروف. و قد تلمنا عل هذه الاستعارة ف كتابنا الموسوم:
.بمجازات الآثار النبوية

Hadith n. 467

467. Amir al-mu'minin, peace be upon him, said in one of his speeches: A ruler came into position
over them. He remained upright and made them upright till the entire religion put its bosom on the
ground.

467. هانبِجِر الدِّين برض َّتح ،تَقَامواس قَامالٍ فاو مهيلوكلام له: و وقال عليه السلام ف.

Hadith n. 468

468. Amir al-mu'minin, peace be upon him, said: A severe time will come upon people wherein the
rich will seize possessions with their teeth although not commanded to do so. Allah the Glorified, says:

Forget not generosity among yourselves (Quran, 2:237).

During this time wicked will rise up while virtuous will remain low and purchases will be made from
helpless although the Prophet (S) has prohibited purchasing from the helpless. 98

468. كَ، قَالبِذل رموي لَمو هدَيي ا فم َلع يهف روسالْم ضعي وضضانٌ عالنَّاسِ زَم َلع أتوقال عليه السلام : ي
ولسر قَدْ نَهونَ، وطَرضالْم ايعبوي ،ارخْيالا تَذَلتُسو ،ارشْرالا يهدُ فتَنْه ، (مَنيب لۇا الْفَضو لا تَنْس) :انَهحبس هال
ِينطَرضالْم عبِي نعليه و آله و سلم ع هال لص هال.



Hadith n. 469

469. Amir al-mu'minin, peace be upon him, said: Two types of persons will fall into ruin over me: The
one who loves exaggerates and the other who lays false and baseless blames.

.وقال عليه السلام : يهلكُ ف رجلانِ: محب مفْرِطٌ، وباهت مفْتَرٍ .469

As-Sayyid ar-Radi says: This is on the lines of Amir al-mu’minin’s own saying which runs as: ‘‘Two
categories of persons will be ruined over me: the one who loves exaggeratingly and the hater and
malice-bearer.’’ 99

Hadith n. 470

470. Amir al-mu'minin, peace be upon him, was asked on the Unity of Allah and His justice, when
he replied: Unity means that you do not subject Him to the limitations of your imagination and justice
means that you do not lay any blame on Him. 100

470. هتَتَّهِم لاا دْلالْعو همهيدُ أنْ لا تَتَوحوسئل عليه السلام عن التوحيد والعدل فقال: التَّو.

Hadith n. 471

471. Amir al-mu'minin, peace be upon him, said: There is no good in silence over matters involving
wisdom just as there is no good in speaking with ignorance.

471. لهلِ بِالْجالْقَو ف رخَي لا ا أنَّهمك ،مالْح نتِ عمالص ف رخَي وقال عليه السلام : لا.

Hadith n. 472

472. Amir al-mu'minin, peace be upon him, said in his prayer for seeking rain: O My God, send us
rain by submissive clouds not by unruly ones.

.وقال عليه السلام ف دعاء استسق به: اللَّهم اسقنَا ذُلُل السحابِ دونَ صعابِها .472

As-Sayyid ar-Radi says: This is an expression of wonderful eloquence, because Amir al-mu’minin,
peace be upon him, has likened the cloud which is accompanied by thunder, lighting, wind and flashes
with unruly camels who throw away their saddles and throw down their riders, and likened the clouds



free from these terrible things to the submissive camels which are easy to milk and obedient to ride.

قال الرض: وهذا من اللام العجيب الفصاحة، وذلك أنه عليه السلام شبه السحاب ذوات الرعود والبوارق
والرياح والصواعق بالابل الصعاب الت تَقْمص برحالها وتقص بركبانها، وشبه السحاب خاليةً من تلك الروائع
.بالابل الذُّلُل الت تُحتَلَب طَيِعةً وتُقْتَعدُ مسمحةً

Hadith n. 473

473. It was said to Amir al-mu'minin, peace be upon him, : We wish you had changed your grey hair,
O Amir al-Mu’minin. Then he said: Dye is a way of adornment while we are in a state of grief.

473. ف مقَو ننَحزِينَةٌ، و ابضشيبك يا أميرالمؤمنين. فقال عليه السلام : الْخ رتوقيل له عليه السلام : لو غي
ةيبصم!

As-Sayyid ar-Radi says: Amir al-mu’minin, peace be upon him, is referring to the death of the
Messenger of Allah, peace be upon him and his descendants.

.قال الرض: يريد برسول اله صل اله عليه وآله

Hadith n. 474

474. Amir al-mu'minin, peace be upon him, said: The fighter in the way of Allah who gets martyred
would not get a greater reward than he who remains chaste despite means. It is possible that a chaste
person may become one of the angels.

وقال عليه السلام : ما الْـمجاهدُ الشَّهِيدُ ف سبِيل اله بِاعظَم اجراً ممن قَدَر فَعف، لَاد الْعفيف انْ يونَ ملَاً .474
ةئلاالْم نم

Hadith n. 475

475. Amir al-mu'minin, peace be upon him, said: Contentment is a wealth that does not exhaust.

.وقال عليه السلام : الْقَنَاعةُ مال لاينْفَدُ .475

As-Sayyid ar-Radi says: Some people have related that this is the saying of the Messenger of Allah,
peace be upon him and his descendants.



.قال الرض: وقد روى بعضهم هذا اللام عن النب صل اله عليه وآله

Hadith n. 476

476. When Amir al-mu'minin, peace be upon him, put Ziyad ibn Abih in place of Abdullah ibn
Abbas over Fars (in Persia) and its revenues, he had a long conversation with him in which he
prohibited him from advance recovery of revenue. Therein he said: Act on justice and keep aloof
from violence and injustice because violence will lead them to forsake their abodes while injustice will
prompt them to take up arms.

وقال عليه السلام لزياد بن أبيه. وقد استخلفَه لعبد اله بن العباس عل فارس واعمالها، ف كلام طويل كان .476
بينهما، نهاه فيه عن تقدم الخَراج : استَعمل الْعدْل، واحذَرِ الْعسف والْحيف فَانَّ الْعسف يعود بِالْجلاء، والْحيف يدْعو
.الَ السيفِ

Hadith n. 477

477. Amir al-mu'minin, peace be upon him, said: The worst sin is that which the committer takes
lightly.

477. هباحص بِه تَخَفا اسشَدُّ الذُّنُوبِ موقال عليه السلام : ا.

Hadith n. 478

478. Amir al-mu'minin, peace be upon him, said: Allah has not made it obligatory on the ignorant to
learn till He has made it obligatory on the learned to teach.

.وقال عليه السلام : ما اخَذَ اله علَ اهل الْجهل انْ يتَعلَّموا حتَّ اخَذَ علَ اهل الْعلْم انْ يعلّموا .478

Hadith n. 479

479. Amir al-mu'minin, peace be upon him, said: The worst comrade is he for whom formality has to
be observed. 101

479. لَه فّلُت نانِ مخْوالا وقال عليه السلام : شَر.

As-Sayyid ar-Radi says: This is because formality is inseparable from hardship and it is an evil that is



caused by a comrade for whom formality is observed. Consequently, he is the worst of all comrades.

.قال الرض: لان التليف مستلزم للمشقة، وهو شر لازم عن الاخ المتَلّفِ له، فهو شر الاخوان

Hadith n. 480

480. Amir al-mu'minin, peace be upon him, said: If a believer enrages his brother, it means that he
leaves him.

480. قَهفَقَدْ فَار خَاها نموالْم تَشَمذَا احوقال عليه السلام : ا.

As-Sayyid ar-Radi says: It is said ‘‘hashamahu’’ or ‘‘ahshamahu’’ to mean ‘‘He enraged him’’.
According to another view it means ‘‘He humiliated him’’. While ‘‘ihtashamahu’’ means ‘‘He sought these
for him’’, and that is most likely to cause him to separate.

.قال الرض: يقال: حشمه وأحشمه: إذا أغضبه، وقيل: أخجله، واحتشمه: طلب ذلك له، وهو مظنّة مفارقته

*****

This is the end of our selection of the utterances of Amir al-mu’minin, peace be upon him, We are
praiseful to Allah, the Glorified, for having enabled us to collect the scattered utterances from various
sides and to bring together from different places the material that was lying far away. We intend, as we
stipulated in the beginning, to leave some blank pages at the end of every chapter for the insertion of
whatever we may get and the addition of whatever comes to us, for it is possible that some material
which is not in our view at present or which is not available may become known to us and fall in our
hands. We have no ability save through Allah. In Him we trust, and He is Sufficient for us. He is the best
Supporter.

This book was completed in the month of Rajab, in the year 400 A.H.

May Allah send blessings on our master Muhammad the last of the prophets who guided us towards the
best path, and his chaste descendants and his companions who are the stars of conviction.

ما من ه سبحانه علقطع المختار من كلام أمير المؤمنين عليه‏السلام ، حامدين ل و هذا حين انتهاء الغاية بنا إل
به من توفيقنا لضم ما انتشر من أطرافه، و تقريب ما بعد من أقطاره. و تقرر العزم كما شرطنا أولا عل تفضيل
أوراق من البياض ف آخر كل باب من الأبواب، ليون لاقتناص الشارد، و استلحاق الوارد، و ما عس أن يظهر
.لنا بعد الغموض، و يقع إلينا بعد الشذوذ، و ما توفيقنا إلا باله عليه توكلنا، و هو حسبنا و نعم الوكيل



،و ذلك ف رجب سنة أربع مائة من الهجرة

و صل اله عل سيدنا محمد خاتم الرسل، و الهادي إل خير السبل، و آله الطاهرين، و أصحابه نجوم اليقين

1. Labun" means a milch camel and "ibnu'l-labun" means its two year old young. In this age the young is neither suitable for
riding nor does it has udders which could be milked. It is called "ibnu'l-labun" because in this period of two years its mother
bears another young and begins yielding milk again.
The intention is that during civil disturbance or trouble a man should behave in such a manner that lie may be regarded of
no consequence and ignored. No need should be felt for his participation in either party". This is because during mischief
only dissociation can save from molestation. Of course, when the clash is between right and wrong it is not permissible to
keep aloof nor can it be called civil disturbance: but on such occasions it is obligatory to rise up for the support of right and
suppression of wrong. For example, (luring the battles of jamal and Siffin it was obligatory to support the right and to fight
against the wrong.
2. In the last phrase, Amir al-mu'minin has described the consequences and effects resulting from self-admiration namely
that it creates the feeling of hatred and humiliation-against others. Thus, the man who manifests his greatness by every
pretext in order to make himself conspicuous is never regarded with esteem. People begin to despise him because of his
mental condition in seeking self-conspicuity and are not prepared to accord him the worth which he really has, much less to
regard him as he himself thinks to be.
3. This saying comprises of two phrases:-
The first sentence relates to charity and Amir al-mu'minin has described it as an effective cure, because when a man helps
the poor and the destitute by alms they pray for his health and recovery from the depth of their hearts and therefore their
prayer is granted and brings him cure. In this connection, there is the saying of the Holy Prophet that, "Cure your sick by
charity."
The second sentence relates to the disclosure of actions on the Day of Judgement, namely that the good and bad deeds
which a person performs in this world cannot be perceived by human senses because of the veil of material elements but
on the Day of Judgement when material curtains will be lifted they will so appear before the eyes that there will be no
possibility of denial by anyone. Thus, Allah has said:
On that day shall come out people (from their graves) in (scattered) groups, to be shown their own deeds. Then he who has
done an atom-weight of good shall see it. And he who has done an atom-weight of evil shall see it. (Qur'an, 99:6-8)
4. The meaning is that when a man's fortune is helpful and the world is favourable to him then people describe his
performances with exaggeration and give credit to him for others' actions as well, while if a man loses the favour of the
world and the clouds of ill-luck and misfortune engulf him, they ignore his virtues and do not at all tolerate even to recall his
name.
They are friends of him whom the world favours and the foes of him whom the world hits.
5. To the person who behaves with others with benignity and manner-liness, people extend their hand of cooperation, they
honour and respect him and shed tears after his death. Therefore, a person should lead such an agreeable life that no one
should have any complaint against him, nor should any harm be caused by him to anyone so that during life he should
attract others and after death too he should be remembered in good words
6. The occasion for pardon and forgiveness is when there is power to take revenge. But when there is no such power, then
pardon is just the result of helplessness, for which there is no credit. However, to practise pardon despite having power and
the ability to avenge is the essence of human distinction and an expression of thanks to Allah for bestowing this power,
because the feeling of gratefulness necessitates that man should bow before. Allah in humbleness and humiliation by which
the delicate feeling of pity and kindness will arise in his heart and the rising flames of rage and anger will cool down after
which there will be no urge to take revenge under the effect of which he would use his power and capability to satisfy his
anger instead of using it properly.
7. It is not difficult to attract others by good manners and cheerfulness and to befriend them by sweet speech because no



physical exertion or mental worry is required for this: and after making friends it is still easier to maintain the friendship and
good relations because for making friends some effort or other is needed while for maintaining it no difficulty is to be
surmounted. Therefore, no one can be more wretched than the man who cannot even retain a thing which could be
retained just by keeping away a frown from the face.
The intention is that a man should meet everyone with good manners and cheerfulness so that people may like to associate
with him and extend a hand of friendship towards him.
8. Amir al-mu'minin uttered this sentence when Sa'd ibn Abi Waqqas, Muhammad ibn Maslamah and 'Abdullah ibn 'Umar
refused to support him against the people of Jamal. He means to say that these people are so against me that neither have
my words any effect on them nor do I need to reprove, rebuke or correct them.
9. The intention is that since in the beginning of Islam the number of Muslims was limited it was necessary to keep them
distinct from the Jews in order to maintain their collective entity, so the Prophet ordered the use of hair-dye which was not
in use among the Jews. Besides, it was also the aim that when facing the enemy the people should not appear old in age
and weak.
10. This saying is about those who claimed to be neutrals, such as 'Abdullah ibn 'Umar, Sa'd ibn Abi Waqqas, Abu Musa al-
Ash'ari, al-Ahnaf ibn Qays, Muhammad ibn Maslamah, Usamah ibn Zayd and Anas ibn Malik, etc. No doubt these people
did not openly support wrong but not to support right is also a kind of support of wrong. Therefore, they will be counted
among the opponents of right.
11. However had a thing may be regarded among the people and however it may be looked down upon, if it is not really
bad then to feel bashful about it is quite foolish, because it will often cause deprival from things which are the source of
successes and achievements in this as well as the next world. For example, if a man fears lest people may regard him to
be ignorant and therefore feels bashful in asking an important and necessary issue then this misplaced bashfulness would
result in his being deprived of knowledge. Therefore, no sane person should feel bashful about making enquiries. Thus, an
old man who was learning despite old age was asked whether he did not feel ashamed of learning in old age and he
replied: "I do not feel shame for ignorance during old age, then how can I feel shame for learning in old age." Of course, to
feel shame in doing things which are really bad and mischievous is the essence of humanity and nobility; for instance,
those immoral acts which are bad according to religion, intelligence and ethics. In any case, the first kind of bashfulness is
bad and the second one is good. In this connection, the Holy Prophet's saying is that:
Bashfulness is of two kinds, bashfulness of intelligence and bashfulness of foolishness. The bashfulness of intelligence is
knowledge whereas the bashfulness of foolishness is ignorance.
12. The sense of the interpretation written by as-Sayyid ar- Radi is that Amir al-mu'minin intends to say that if our right,
that lies with others in our position, as with the Imam whom it is obligatory to obey, is acknowledged and we are given the
chance of worldly rule well and good, otherwise, we will have to bear all sorts of hardships and ignominies and we shall be
compelled to live this life of ignominy and humiliation for a long time.
Some commentators have stated a different meaning than this, namely that "If our position is belittled and put aside, and
others are given precedence over us, we shall bear it patiently and agree to remain behind" and this is what is meant by
riding on the hind part of the camel, because the person who rides on the hind part is on the rear while the person who sits
on its back is in the fore. Some people take it to mean that if we are allowed our right we will accept it but if it is not given
we shall not behave like the rider who gives over the rein of his animal into the hands of some other person who is free to
take him wherever he likes but we shall stick to our right even though a long time may elapse and not surrender to the
usurpers.
13. When a person goes on receiving favours despite sinfulness he develops the misunderstanding that Allah is pleased
with him and that this is the result of His pleasure, because increase in favours arises out of gratefulness and in the event
of ungratefulness the bestowal of favours stops, as Allah says:
And when declared your Lord: "If you be grateful I will increase (My favours) to you, and if you be ungrateful, verily My
torment is indeed severe." (Qur'an, 14:7)
Nevertheless, continuous bestowal of favours, despite disobedience and ungratefulness, cannot be the result of Allah's
pleasure, nor can it he said that in this way Allah has put him under the misconception that he should regard this
exuberance of favours as the result of Allah's pleasure because when he knows that he is a sinner and disobedient and is



commiting sins and vices, knowing them to be sins and vices, then there are no grounds for misconception on his part by
assuming Allah 's pleasure and consent. He should rather think that this is a sort of trial and respite for when his sinfulness
and high-handedness reaches its zenith he will be caught all at once. Therefore, in such a case he should keep waiting as
to when Allah 's favours are taken away from him and he is punished with deprival and discomfiture.
14. The things which a man wants to conceal from others do come out through his tongue sometime or another, and his
effort at concealment is unsuccessful. This is because although the far-sighted mind desires to keep them concealed yet
sometimes it gets entangled in some more important matter and becomes careless on this score when the concealed thing
comes out in words through his tongue. When the mind becomes attentive, it is not possible to undo the matter just as an
arrow cannot be got back after shooting. Even if this is not the case and mind is fully cautious and attentive, the thing
cannot remain concealed because the lines of the face are indicative of mental feelings and reflect the heart's emotions,
and consequently redness of face can easily point out to the sense of shame, and its yellowness fear.
15. The intention is that as long as sickness does not become serious do not give it importance, because by giving
importance the feelings get affected and the illness increases. Therefore, continued activity and regarding oneself well
dispels sickness and also prevents the power of resistance from getting weak, and keeps up its psychological power, while
the psychological power curbs small ailments by itself, provided it is not forced to give up resistance by the surrendering the
imagination to the ailment.
16. Khabbab ibn al-Aratt was a distinguished companion of the Holy Prophet and was one of the early muhajirun
(immigrants). He suffered various sorts of hardships at the hands of the Quraysh. He was made to stand in the scorching
sun, and to lie on fire but he did not for any reason abandon the side of the Holy Prophet. He accompanied the Holy
Prophet in Badr and other battles. He supported Amir al-mu'minin in Siffin and Nahrawan. He had left Medina and settled in
Kufah. Thus, he died here in 39 A.H. at the age of 73, Amir al-mu'minin led his funeral prayer and he was buried outside
Kufah. Amir al-mu'minin uttered these mercy-invoking words standing on his grave.
17. This is one of the authentic traditions (ahadith) of the Holy Prophet whose authenticity the scholars of traditions had
never doubted. It was narrated by certain companions of the Holy Prophet such as 'Abdullah ibn al-'Abbas, 'Imran ibn al-
Husayn, Umm al-mu'minin Umm Salamah and others, such as Amir al-mu'minin himself, also narrated that:
By Him Who split the seed and created the soul, verily the Messenger of Allah, peace be upon him and his progeny, gave
me a promise that no one but a (true) believer will love me, and none but a hypocrite will hate me. (as-Sahih., Muslim,
vol.1, p.60; [Muslim, in his book, regards the love of 'Ali as an ingredient of iman or faith and one of its signs; and the hatred
of 'Ali as the sign of dissemblance] al-Jami' as-sahih, vol.5, pp.635,643; as-Sunan, Ibn Majah, VOl.1, p.55; as-Sunan, an-
Nasa'i, vol.8, pp.115- 116,117; al-Musnad, Ah mad ibn Hanbal, vol.1, pp.84,95,128; vol.6, p.292; ' Ilal al-hadith, Abu Hatim,
vol.2, p.400; Hilyah al-awlya', Abu Nu'aym, vol4, p.l85; Jami' al-usul, Ibn al-Athir, vol.9, p.473; Majma' az-zawa'id, vol.9,
p.133; Manaqib 'Ah ibn Abi Talib, Ibn al-Maghazili, pp.190-195; al-Isti'ab, vol.3, p.1100; Usd al-ghabah, vol.4, p.26; al-
Isabah, vol.2, p.509: Tarikh Baghdad, vol.2, p.255; vol.8, p.417; vol.14, p.426; at-Tarikh, Ibn Kathir, vol.7, p.354)
It was in this way that the companions of the Holy Prophet used to test the faith (iman) or hypocrisy (nifaq) of the Muslims
through their love or hatred towards Amir al-mu'minin, as is related from Abu Dharr al-Ghifari, Abu Sa`id al-Khudri,
'Abdullah ibn Mas'ud and Jabir ibn 'Abdullah that:
We (the companions of the Holy prophet) used to distinguish the hypocrites by their hatred of 'Ali ibn Abi Talib. (at-Tirmidhi,
vol.5, p.635; al-Mustadrak, vol.3, p. 129; Hilyah al-awliya', vol.6, p.294; Majma' az-zawa'id, vol.9, pp.132 133; Jami' al-usul,
vol.9, p. p.473; ad-Durr al-manthur, vol.6, pp.66-67; Tarikh Baghdad, vol.13, p. 153; ar-Riyad an-nadirah, vol. 2, pp.214,
215; al-Isti'ab, vol.3, p. 1110; Usd al-ghabah, vol.4, pp.29-30)
18. The person who feels ashamed and repentant after committing sin and offers repentance before Allah remains safe
from the penalty of that sin and deserves the reward of repentance: while the person who after doing a virtuous deed
begins to feel superiority over others, and being proud of his virtues thinks that he has no apprehension whatever, destroys
his virtue and remains deprived of the reward of the virtuous deed. Obviously, he who has erased the blot of his sin by
repentance will be better than he who has ruined his action by being proud of it, and having not repented of it either.
19. The meaning is that a man of prestige and esteem never tolerates humiliation or disgrace. If his honour is assailed he
will leap like a hungry lion and break away the shackles of humiliation. If a low and narrow minded person is raised beyond
his name he would not be able to contain himself but, regarding himself very high, will assail other's position.



20. This saying confirms the theory that by nature human hearts love wildness and that the feeling of love and affection in
them is an acquired attribute. Consequently, when the factors and causes of love and affection crop up they get tamed hut
when these factors disappear or the feelings of hatred are created against them, the people return to wildness, and
thereafter they return to the path of love and affection with great difficulty.
Do not tease the heart because it is a wild bird. If once it flies away from the roof it would come down with great difficulty.
21. A person who has wealth and riches will get friends and acquaintances wherever he may be and therefore he will not
feel strange in a foreign land; but if he is poor and destitute he will have no friends even in his homeland because people
do not like to make friends with the poor and the destitute, or to extend relations with them. He is therefore, a stranger even
at home and has no friends or well-wishers.
He who has no worldly successor remains unknown as a stranger even in his homeland.
22. Contentment means that a man should remain satisfied with what he gets and should not complain if he gets less. if he
is not so contented he will try to satisfy his greed by committing social crimes like misappropriation, cheating and deceiving
others, because greed compels one to satisfy one's wants by any means whatever. Then the satisfaction 0f one's want
opens the way for another want and as a man's wants get satisfied his craving increases and he can never get rid of his
needs or of dissatisfaction. This increasing dissatisfaction can be stopped only by contentment which makes a man
carefree from all wants except the most essential ones. This is that everlasting wealth that gives satisfaction for good.
23. The shame that is faced in putting a request before an inappropriate person gives more mental pain than the grief in not
obtaining its fulfilment. That is why non-fulfilment of a request can be tolerated but the obligation to a low and base person
is intolerable. Every self-respecting person would therefore prefer deprivation to being under obligation to an inappropriate
man, and would not tolerate placing his request before a low and base person.
24. Talkativeness is the result of diffused thinking while diffusion of thought is the result of the unripeness of wisdom. When
wisdom attains perfection and understanding ripens one's mind, and thoughts are balanced, and wisdom acquires power
and control over the tongue, as over other parts of the body, the tongue does not act without thinking or outside the dictates
of wisdom. Obviously, uttering after thinking is short and free from extras.
As a man's intelligence increases his speaking decreases and he does not speak save at the opportune moment.
25. That is just as each step makes way for the other and this exercise by steps is the means of nearing the goal, similarly
every breath of life serves as, death-knell for the previous one and carries life towards death, as if the breath whose motion
is regarded as a sign of life is in fact the sign of the passing away of one moment of life and a means of nearing the goal of
death, because each breath is death for the previous one, and life is the name of those very death -carrying breaths.
Every breath is the dead body of the life that passed by. Life is the name of living by facing successive deaths.
26. By looking at a seed a cultivator can say what plant will come out of it, what fruits, flowers or leaves it will have and
what will be its expanse. In the same way, a guess can be made about the success of a student by looking at his labour
and effort or about the failure of some other student by looking at his leisureliness and idleness, because the beginning is
indicative of the end and the premises of the conclusion. Therefore, if the end of any matter is not visible then its beginning
should be looked at. If its beginning is bad the end too would be bad and if tile beginning is good the end too would be
good.
An auspicious river begins from the very spring.
27. Dirar ibn Damrah was one of the companions of Amir al-mu'minin. After the death of Amir al-mu'minin, he went to Syria
(ash-Shim) where he met Mu'awiyah. Mu'awiyah asked him, "Describe 'Ah to me." He replied, "Would you please excuse
me from answering this?" But Mu'awiyah insisted, "You must describe him." Whereupon Dirar said:
If there is no alternative, then you should know that 'Ali was a man whose personality knew no limits, terrible in power, his
speech was decisive, his judgements based on justice, his knowledge spread out in all directions and wisdom was manifest
in all his behaviour. Among the food he liked most was the coarse kind and among the clothes, the short (and humble)
ones. By Allah, he was among us as one of us. He used to respond to our questions and fulfil all our requests. By Allah,
although be used to let us get close to him and he himself was close to us, we did not dare address him due to our feeling
of awe towards him nor did we dare to speak first due to his greatness in our hearts. His smile displayed a row of pearls.
He used to honour the pious; to be kind to the needy, to feed the orphan, the near of kin or the needy man in misery on the
day of huuger; to clothe the bare ones and to help the undefended person. He used to detest the world and its flowering. I



stand witness that. . . (and so forth, as quoted above by as-Sayyid ar-Radi).
When Mu'awiyah heard this from Dirar his eyes filled with tears and he said, "May Allah have mercy on Abu'l-Hasan. He
really was so." Then, turning to Dirar he said, "How do you feel in his absence, O' Dirar!" Dirar replied, "My grief is like that
of a woman whose only child is butchered in her arms." (al Isti'ib, vol.3, pp.1107-1108; Hilyah al-awlya', vol.2, p.84;
Sifatu's-Safwah, Ibn al-Jawzi, vol.1, p.121;aI-Amali; Abu 'Ali al-Qali, vol.2. p.147: Zahr al-adab, al-Husri, vol.1, pp.40-41;
Muruj adh-dhahab, vol.2, p.42l: ar-Riyad an-nadirah, al-Muhibb at-Tabari, vol.2, p.212; Ibn Abi'l-Hadid, vol.18, pp.225
-226)
28. The' end of this story is that after this the man enquired, "What kind of destiny it was by which we had to go?" and Amir
al-mu'minin said, "qada' (destiny)" means command of Allah. For example, He has said, "wa qada rabbuka alla ta'budu illa
iyyihu" (And commanded your Lord has that you shall worship not [any one] but Him" [Qur'an, 17: 23]). Here "qada' " stands
for commanded.
29. The real value of a person is his knowledge (and perfection of attainments), his worth and position would be in
accordance with the position of knowledge and attainment he holds. Eyes that are conscious of real values do not look at
the face, features, tallness of stature, size or worldly pomp and position but look at the attainments of a person and assess
his worth according to these attainments. The conclusion is that a man should strive to acquire distinction and knowledge.
The worth of every person is according to the extent of his knowledge.
30. As Allah says:
. . ., Verily, Allah do accept (an offering only) from those who guard (themselves against evil). (Qur'an, 5:27)
31. Perhaps the other meaning of this saying is that: "Whoever loves us should not hanker after worldly matters even
though in consequence he may have to face destitution and poverty; but he should rather remain content and avoid seeking
worldly benefits."
32. During autumn, protection from cold is necessary because with the change of weather the temperature of the body also
changes and ailments such as flue, catarrh, cough etc., occur. This is because bodies are accustomed to hot weather and
when suddenly cold comes on tissues become contracted and cold dryness increases in the body. Thus, bathing with cold
water soon after bathing with hot water is harmful for this very reason that with hot water the tissues expand and so they at
once admit the effect of cold water, and in consequence the natural heat of the body is affected. On the other hand, there is
no need of protection from cold during spring season nor is it harmful for the health, because the body is already
accustomed to cold. Thus, the temperate cold of the spring is not unpleasant to the body. Rather, with the decline of cold
there is an increase of heat and dampness in the body as a result of which growth gets impetus, natural heat rises, the
body grows, the temperament feels pleasant and the spirit is joyful.
Similarly, there is the same effect in the plant world. Thus, during autumn due to the prevalence of coldness and dryness,
the leaves wither, the vegetative power decreases, the freshness of the plants fades and there is a death-like effect on the
green areas. Spring brings the message of life for them. Then with the blowing of healthy winds the blossoms begin to
sprout, plants become fresh and healthy, and forests and wildernesses acquire a green hue.
33. Every speaker and preacher manifests the force of his speaking in subjects in which he is well-versed. If he has to
change the subject neither will his mind move nor will his tongue be able to speak out. But he whose intellect has the
capability of adaptation and whose mind has the power of imagination can turn round his utterances in whatever manner he
likes, and can show the excellence of speaking on whatever subject he desires. Consequently, when the tongue which had
for so long been abusing the world and unveiling its deceitfulness starts praising the world it shows the same mastery of
speaking and power of arguing that had ever been its chief distinction And then, the use of commendatory words does not
alter the principle and although the ways are different the object remains the same.
34. Kumayl ibn Ziyad an-Nakha`i was the holder of the secrets of the Imamate and one of the chief companions of Amir al-
mu'minin. He held a great position in knowledge and attainment and a chief place in abstinence and Godliness. He was
Amir al-mu'minin's Governor of Hit for sometime. He was killed by al-Hajjaj ibn Yusuf ath-Thaqafi in the year 83 A.H. at the
age of ninety years and was buried outside Kufah.
35. The meaning is that a man's worth can be known by his speech because the speech of every person is indicative of his
mind and manners, and by virtue of it his feelings and temperament can be very easily assessed. Therefore, so long as he
is silent his weaknesses as well as attainments are concealed but when he speaks his real self manifests itself.



A man is hidden under his tongue; unless he speaks you cannot know his worth and value.
36. Just as Allah sent down a series of prophets by way of His Justice and Mercy to guide and direct towards religion, in the
same way He laid down the system of the Imamate to protect religion from alteration and change so that every Imam may
in his time save the Divine teachings from the onslaught of personal desires and give directions about the correct precepts
of Islam. And just as it is obligatory to know the originator of the religion (i.e., the Prophet) in the same way it is necessary
to know the protector of the religion and lie who remains ignorant of him cannot be excused because tile issue of Imamate
is supported by so many proofs and testimonies that no intelligent person can find any way to deny it. Thus, the holy
Prophet has said:
Whoever dies without knowing the Imam of his time dies a pre-Islamic (jahiliyyah) death. (Sharh al-maqasid, at-Taftazini
ash- Shafi'i, vol. 2, p.275; al-Jawahir al-mudiyyah, al-Khatib al-Hanafi, vol.2, pp. 457,509).
It has also been narrated by `Abdullah ibn 'Umar, Mu'awiyah ibn Abi Sufyan and `Abdullah ibn al-'Abbas that the
Messenger of Allah, peace be upon him and his descendants, said that:
One who dies without (knowing his) Imam and binding himself by an oath of allegiance to him will die the death of one
belonging to the days of jahiliyyah, and one who withdraws his hand from obedience (to the Imam) will find no argument (in
his Defence) when he stands before Allah on the L)ay of Judgement. (al-Musnad, at1'ayliisi, p.259; as-Sahih, Muslim,
vol.6, p.22; al-Musnad, Ahmad ibn Hanbal, vol.4, p.96; as-Sunan al-kubra, al-Bayhaqi, vol.8, p.156; at-Tafsir, Ibn Kathir,
vol. 1, p.517; Majma' az-zawa'id, vol.5, pp.218, 224, 225)
Ibn Abi'l-Hadid also agrees that the personality about whom no one's ignorance can be excused is that of Amir al-mu'minin.
He also acknowledges the obligation to obey him and holds that he who does not believe in the issue of Imamate will not
achieve deliverance. In this connection he writes:
He who is ignorant of the position of 'Ali, peace be upon him, as Imam and denies its veracity or obligatory character would,
according to our associates, remain in Hell for ever, his fasting or prayers being of no avail to him, because the knowledge
of this matter is among the basic principles which constitute the foundations of religion. However, we do not regard one who
denies his Imamate as an unbeliever but only a sinner, a transgressor or a deviator, etc. (Sharh Nahjul Balaghah al-
balaghah, vol.18, p.373)
37. If evil is done in return for evil, and abuse in return for abuse, the door for animosity and quarrel is opened. But if an
evil-doer is met with kindness and gentleness he too would be compelled to change his behaviour. Thus, once Imam
Hasan was passing through the market place of Medina when a Syrian noticing his majestic personality enquired from the
people who he was and on being told that he was Hasan son of 'Ali (peac0e be upon him) he was exasperated and coming
close to him began to abuse him. The Imam heard him quietly. When he finished the Imam said, "You seem to be a
stranger here". He acknowledged this and the Imam continued, "Then you had better come with me and stay with me. If you
have any need I shall fulfil it, and if you need financial assistance I shall render it." When he saw this kindness and fine
manners in return for his harsh and hard words he was extremely ashamed, and admitting his fault sought his forgiveness.
When he left the Imam, he did not have better regard for anyone else on the surface of the globe. (al-Kamil, al-Mubarrad,
v61. 1, p.235; vol.2, p.63; Nihayah al-irab, an-Nuwayri, vol.6, p.52; Matalib as-sa'ul, Ibn Talhah ash-Shafi'i, vol. 2, pp.11
-12; al-Manaqib, Ibn Shahrashub, vol.4, p.19; al-Bihar, al-Majlisi, vol.43, p.344)
If you are a proper human being do good to the evil-doer.
38. A person who seeks perfection and believes that he is still in need of it can be expected to attain the aim of perfection,
but a person who is under the illusion that he has reached the zenith of progress and perfection will not feel the need to
strive to attain it, but according to his own view he has already traversed all the stages of perfection and now he has no
stage in sight to strive for. Thus, this vain and illusioned man ill always remain deprived of perfection and this vanity will end
all possibility of his rise.
39. It is not as difficult to keep aloof from sin the first time as it is after becoming familiar with it and tasting it, because a
man does not feel difficulty in doing a thing to which he has become habituated, but it is really hard to give it up. As habits
become confirmed, the conscience becomes weaker and difficulties crop up in the way of repentance. To console the heart
by postponing repentance is therefore usually with out avail. Surely, when there is difficulty in keeping off sin even in the
beginning the lengthening of the period of sins will make repentance still more difficult.
40. This is a proverb which is used when a man runs after one advantage so vehemently that he has to give up several



other advantages, like the man who eats too much or against his appetite and has to go subsequently without several
meals.
41. A man attaches great importance to the science and art which he knows and regards that science of no importance
which he does not know, and belittles it. This is because whenever such a matter is discussed he is regarded not worthy of
attention and is ignored, and thereby he feels slighted. This slight pains him, and a man naturally dislikes a thing that pains
him and hates it. In this connection, Plato was asked, "What is the reason that he who does not know hates him who does
know, but he who knows does not bear malice or hatred towards him who does not know?" Here plied, "He who does not
know realizes that he suffers from a defect and thinks that he who knows must regard him low and humble on account of
this defect, so he hates him. On the other hand he who knows does not have the idea that he who does not know should
regard him low and so there Is no reason why he should hate him."
42. The person who rises to face wrong for the sake of Allah is afforded support and assistance from Allah and, despite
lack of power and means, the forces of wrong cannot shake his determination or create a tremor in his steady feet. But if
there is a tinge of personal benefit in his action he can be very easily prevented from his aim.
43. This means. that the giving of full reward to the virtuous for their good actions and appreciating them puts the evil-doers
also on the right path. This is more effective than ethical preaching, warning and rebuke. This is because by temperament
man inclines towards things from which benefits accrue to him, and his ears (yearn to) resound with eulogies in praise and
admiration of him.
44. This sentence can be interpreted in two ways. One is that if you bear malice against anyone, he too will bear malice
against you. Therefore, destroy the malice from his heart by removing it from your heart, since your heart is the index of
other's heart. If your heart will have no malice there will remain no malice in his heart too. That is why a man assesses the
purity of another person's heart by the purity of his own heart. Thus, a man asked his friend, "How much do you love me?"
and the reply was: “your own heart." That is, "I love you as much as you love me."
The second interpretation is that if you want to dissuade another person from evil, first you should refrain yourself from that
evil. In this way, your advice can be effective on others, otherwise it will remain ineffective.
45. Ibn Abi'l-Hadid ( 'Izzu'd-Din 'Abd al-Hamid ibn Hibatul'llah al-Mu'tazili [586/1190-655/1257]) says:
"The saying of Amir al-mu'minin in the form of prose and poetry was intended for Abu Bakr and 'Umar. In his prose he
addressed 'Umar, because when Abu Bakr asked 'Umar (on the day of Saqifah): 'Give me your hand so that I may swear
allegiance to you.' 'Umar replied, 'You are the companion of the Messenger of Allah in all circumstances -- comfort and
hardship. So, give me your hand.'
"'Ali, peace be upon him, says (with regard to the claim of 'Umar) that:
If you give arguments in favour of the Abu Bakr's deserving the caliphate on the basis of his being the companion of the
Holy Prophet in all circumstances, then why did you not hand over the caliphate to one (i.e., Amir al-mu'minin) who shares
with him (Abu Bakr) in this matter, and who had superiority over him by having a relation of kinship with the Holy Prophet?
"In his poetry, Amir al-mu'minin addressed Abu Bakr, because he argued with the ansar at Saqifah saying; "We (the
Quraysh) are the kin of the Messenger of Allah and the seed from which he sprung, (therefore, we are the most deserving
people to succeed him).'
"After allegiance was sworn to Abu Bakr (by a small group at Saqifah) he used to argue with the Muslims that they must
accept his caliphate since it had been accepted by the ahlu'1-halli Wa'1-'aqd (the group who can tie and untie a matter --
i.e., those who were present at Saqifah).
"'Ali, peace be upon him, says (with regard to the claim of Abu Bakr) that:
Regarding your argument with the ansar that you are from the seed from which the Messenger of Allah sprung, and one of
his tribe, there is other one (i.e. Amir al-mu'minin himself) who ha" the nearest relation of kinship to the Holy Prophet. And
concerning your argument that you have been accepted by the consultation of the com panions of the Holy Prophet (whom
you mean by ahlu'l-halli wa'1-`agd), how did it happen that most of the companions were absent (on the day of Saqifah)
and did not swear allegiance to you.''(Sharh Nahjul Balaghah al-balaghah, vol.18, p.416)
46. The person who gains a lesson and experience by spending money and wealth should not lament its loss but should
deem the experience more valuable than the wealth because wealth is in any case wasted away while the experience will
protect him against the dangers of the future. Thus, a scholar who had become destitute after having been wealthy was



asked what had happened to his wealth and he replied: "I have purchased experiences with it and they have proved more
useful than the wealth. After losing all that I had, I have not been in the loss."
47. It means that if a person is not temperamentally forbearing he should try to be so in the sense that he should put up a
show of forbearance against his temperament. Although he may feel some difficulty in curbing his temperament, the result
will be that by and by forbearance will become his temperamental trait and then no need to feign will remain, because habit
slowly develops into second nature.
48. This saying is about the awaited Imam who is the last of the series of Imams. On his emergence all states and
governments will come to an end, and the complete picture referred to in the verse will appear before the eyes.
Whoever wants to may rule in this world but in the end the rule will be in the hands of the descendants of 'Ali (peace be
upon them).
49. It means that just as an envious person cannot appreciate any good in him whom he envies, similarly, vanity cannot
tolerate the emergence of intelligence or the prominence of good qualities as a result of which the envious person remains
devoid of those qualities which are deemed to be good by human intellect.
50. Every individual has some shortcomings or other. If a person keeps aloof from others because of their faults and
weakness, he will, by and by, lose all his friends and become lonely and forlorn in this world and thus his life will become
bitter and his worries will multiply. At such a moment he should realize that in this society he cannot get angels with whom
he may never have any cause of complaint, that he has to live among these very people and to pass his life with them.
Therefore, as far as possible he should ignore their shortcomings and pay no regard to the troubles inflicted by them.
51. The person who is haughty and ill-tempered can never succeed in making his surroundings pleasant. His
acquaintances will feel wretched and sick of him. But if a person is good-tempered and sweet-tongued people will like to
get close to him and befriend him. At the time of need they will prove to be his helpers and supporters whereby he can
make his life a success.
52. When a man falls into greed and avarice, he gets entangled in evils like bribery, theft, misappropriation, usury and other
immoral acts of this type, while the mind is so dazzled with the brilliance of the evil desires that it fails to see the ill effects
and consequences of those bad deeds and to prevent him from them or awaken him from his slumber of unmindfulness.
Nevertheless, when he prepares to depart from this world and finds that whatever he had amassed was for this world only
and that he cannot take it with him, then, and only then his eyes get opened.
53. If a person adorns himself with the quality of modesty then it prevents him from committing evil acts. Therefore, he has
no evil for the people to find in him. Even if a bad act is ever committed by him he does not commit it openly because of his
feeling of modesty lest the people notice him.
54. A jealous person feels jealous of the property and position of others but not of their health and physical power, although
this blessing is the best of all others. The reason is that the effects of wealth and riches remain before the eyes through
external pageantry and means of ease and comfort, whereas health is the victim of disregard for being a routine matter,
and it is regarded so unimportant that a jealous person does not consider it worth his feeling of jealousy.
Thus, if he sees a labourer carrying a burden on his head all day he does not feel envious, as if health and energy is not an
object of envy. Nevertheless, when he himself falls ill he realizes the value and worth of healthiness. It is now that he
realizes that it was this health which till now carried no importance in his eyes but was the most deserving of envy. The
intention is that one should regard health as a highly valuable blessing and remain attentive towards its protection and care.
55. The reason for calling goodness of moral character a blessing is that just as blessing brings forth pleasure, in the same
way a man can make his environment pleasant by endearing others' hearts through goodness of moral character and can
thus succeed in procuring ways for his happiness and ease. And contentment has been regarded as capital and estate for
the reason that just as the estate and area under sway dispels need in the same way when a man adopts contentment and
feels happy over his livelihood he becomes free of turning to others in the time of need.
Whoever is contented with the morsel he gets, dry or wet, is the king of all the land and sea.
56. The meaning of this is that if the enemy aims at fighting and takes the initiative in it, then one should advance to face
him, but one should not initiate the attack because this would be clear high-handedness and excess, and whoever commits
high-handedness and excess will be disgracefully vanquished and thrown down. That is why Amir al-mu'minin always
entered the battlefield on being challenged by the enemy. He never offered the challenge from his side. In this connection,



Ibn Abil'l-Hadid writes:
We have never heard that Amir al-mu'minin ever challenged anyone for confrontation. Rather, when either he was
particularly challenged or the enemy flung a general challenge, then alone he would go out to meet the enemy and would
kill him. (Sharh Nahjul Balaghah al-balaghah, vol.19, p.60)
57. It is easy to bear oppression in this world hut it is not easy to face its punishment in the next world, because the period
of hearing oppression even though life-long is after all limited; but the punishment for oppression is Hell whose most fearful
aspect is that life there will last for ever and death will not save from punishment. That is why, if an oppressor kills someone
then with that killing the oppression comes to an end, and there is no further scope for any further oppression on the same
person; but its punishment is that he is thrown in Hell where he suffers his punishment.
The Persian couplet says:
The effect of the oppression on us has passed away, but it will ever remain on the oppressor.
58. If replies to a question begin to be given from all sides, every reply will raise another question and thus open the door
for arguing, and as the number of replies will further necessitate search for the real truth, detection of the correct reply will
become more and more arduous, because everyone will try to have his reply accepted as correct as a result of which he
will try to collect arguments from here and there to have his reply accepted as correct as a result of which the whole matter
will become confused and this dream will turn into an aimless one because of the multiplicity of interpretations.
59. The breaking of determinations and losing of courage can be argued to prove the existence of Allah in this way that, for
example, a man determines to do a thing hut before the determination is transformed into action, it changes and some
other idea takes its place. This alteration of ideas and determinations and the emergence of change therein is a proof that
there is some higher controlling power over us which has the capacity to bring them from non-existence to existence and
again from existence into non-existence, and this is what is beyond human power. Therefore, it is necessary to
acknowledge a super authority who effects change and alteration in determinations.
60. Before describing some of the aims and good points of the commands of the shari'ah (i.e., religious law), Amir al-
mu'minin has began with the aims and objects of Belief (iman), because iman serves as the basis of religious commands,
and without it no need is felt for any religious code or jurisprudence. iman is the name of acknowledging the existence 6f
the Creator and admission of His Singularity. When this iman takes root in the heart of a man then he does not agree to
bow before any other being, nor is he over-awed or affected by any p9wer or authority. Rather, getting mentally freed of all
ties he regards himself a devotee of Allah and the result of this adherence to the Unity is that he is saved from the pollution
of polytheism.
Prayer (salat) is the most important of all forms of worship. It consists of standing, sitting, bending and prostration, and
these postures are a successful way of destroying the feeling of vanity and pride, erasing self-conceit and egotism and
creating humility and submissiveness, because the actions and movements of a vain person produce pride and
haughtiness while humble actions engender the quality of submissiveness and humbleness in the mind. With the exercise
of these acts a man, by and by, acquires a humble temperament. This is how the Arabs who were so vain that if their whip
fell off during riding they would not bend down to pick it up or if the strap of the shoe gave way they thought it insulting to
bend down to mend it, began to rub their faces on dust during prostration in prayers, and place their foreheads in the
position of others' feet during the congregational prayer, and in this way acquired the true spirit of Islam after abandoning
the pre-Islamic vanity and partisanship.
Zakat, namely that a person who is able to do so should pay annually out of his money or property a fixed share for those
who are either destitute or do not have means of livelihood for a year, is an obligatory command of Islam, the purpose
behind which is that no individual in the community should remain poor and they should remain safe from the evils that
result from need and poverty. Besides, another objective is that wealth should keep rotating from one individual to another
and should not be centred in a few persons.
Fasting (siyam) is a form of worship in which there is not an iota of show, and no motive is active in it except that of pure
intention. As a result, even in seclusion when hunger perturbs a man or thirst makes him uneasy he does not extend his
hand for eating, nor does the longing for water make him lose his control although if something is eaten or drunk no one is
to peep into his stomach, but the purity of conscience prevents his will from deflecting. This is the greatest good of fasting
that it engenders purity of will in action.



The purpose of hajj (pilgrimage to the House of Allah) is that Muslims from all corners of the globe should assemble at one
place so that this world assembly should prove to be an occasion for the manifestation of Islam's greatness, the renewal of
the passion for worship and the creation of bonds of mutual brotherhood.
The purpose of jihad (fighting in the way of Allah) is to fight with all possible 'flight those forces which oppose Islam, so that
Islam may achieve stability and progress. Although there are dangers for life in this course and difficulties crop up at every
step, yet the tidings for eternal ease and everlasting life produce the courage to bear all these hardships.
The persuasion for good and dissuasion from evil are effective ways of showing others the correct path and preventing
them from wrong; If a community has no persons to perform these duties nothing can save it from ruin and it falls to an
extreme depth morally and socially. That is why Islam has laid great stress on it as compared to other matters, and held
disregard to it as an unpardonable sin.
Doing good for kinship means that a man should do favours to his relatives and at least should not stop mutual accosting
and speaking with them so that spirits may become clean and family ties may develop, and the scattered individuals may
render strength to one another.
Seeking vengeance is a right given to the survivors of the person killed. They can demand a life for a life so that for fear of
punishment no one would dare kill any person, and at the same time the survivor's passion for revenge should not result in
the killing of more than one person. No doubt forgiveness or pardon does carry weight in its own place but where it means
trampling of an individual's right or a danger to world peace it cannot be regarded as good. Rather, on such an occasion
revenge is the sole way of stopping bloodshed and killing for the safety of human life. Thus, Allah says:
And for you there is (security of) Retaliation O' you men of understanding, so that you may guard yourself (against evil).
(Qur'an, 2:179)
The purpose behind the awarding of penalties is to make the offender appreciate the seriousness of violating the
prohibitions of Allah so that he may keep off the prohibitions for fear of punishments.
Wine causes diffusion of thinking, dispersion of senses and weakness of understanding. As a result, a man commits such
actions which would not be expected of him in the state of being in his senses. Besides, it ruins health and renders the
body liable to catch infectious diseases while, sleeplessness, nervous weakness and rheumatism are its chief effects. The
shari'ah has prohibited it in view of these ill-effects.
Theft, that is, taking over someone else's property is an evil habit which is produced by the sway of greed and evil passions
and since bringing down evil passions from the position of excess to the bounds of moderation means chastity the
abstinence from theft by curbing greed and evil passions would produce chastity.
Adultery and sodomy have been prohibited in order that lineage may be regulated and the human race may continue and
prosper, because the issues by adultery are not regarded legitimate for the purposes of lineage and consequently they are
not entitled to inheritance, while there is no question of issues in the case of unnatural practices. Besides, as a
consequence of these evil practices one contracts such diseases which cause ruination of life in addition to discontinuity of
progeny.
The law of evidence is needed because if one party denies the right of another party the latter may establish it through
evidence and safeguard it thereby.
Abstention from lies and falsehood has been commanded so that the standing and importance of its contrary namely truth
may become prominent and in observing the benefits and advantages of truth the moral weakness of falsehood may be
avoided.
Salam means peace and peace-loving and it is obvious that peaceful attitude is a successful way of protection from
dangers and prevention of war and fighting. Generally, commentators have taken the word salam to mean mutual greetings
and well-wishing but the context and the fact that it has been mentioned in the series of obligations does not support this
interpretation. However, according to this interpretation salam is a means of safety from dangers because it is regarded as
a way of peace and peace-loving. When two Muslims meet each other they offer salam one to the other, it means that they
announce the wishes of each for the welfare of the other whereafter each feels safe with the other.
Imamate (imamah): This word has appeared in the same form in the correct copies of Nahjul Balaghah al-balaghah as well
as in its commentaries like Ibn Abi'l-Hadid, vol.19, p.90; Ibn Maytham, vol.5, pp.367-368; Minhaj al-Bara'ah, vol.21, p.318;
and other sources besides Nahjul Balaghah al-balaghah such as Nihayah al-irab by an-Nuwayri ash-Shafi'i, vol.8, p.183



and al-Bihar by al-Majlisi, vol.6, p.111.
In fact, this word of "imamah" has been distorted to "amanah" (trust) or "amanat" (trusts) in some copies such as those
printed in Egypt. It is very surprising to note that the. word has appeared as amanah in the text of Nahjul Balaghah al-
balaghah printed with the commentary of Ibn Abi'l-Hadid in Egypt in the. first edition vol.4, p.350 as well as in the second
edition edited by Muhammad Abu'l-Fadl Ibrahim, vol.19, p.86; while he himself (Ibn Abi'l-Hadid) based his commentary on
its correct reading namely imamah as did other commentators.
However, in explanation of this sentence, "Imamate for the orderliness of the community," as the theological scholars say:
Whoever has known dark experiences and has examined political principles knows, of necessity, that whenever men have
among them a chief and a guide whom they obey, who restrains the oppressor from his oppression and the unjust man
from his injustice and avenges the oppressed of his oppressor, and along with that leads them to rational principles and
religious duties, and restrains them from the corruptions which cause the destruction of order in their worldly affairs, and
from the evils which result in wretchedness in the world to come, so that every individual might fear that punishment, then
because of this they will draw near to soundness and depart from corruption. (al-Babu'l-hadi 'ashar, EngI. transl. p. 63)
The institution of Imamate is intended to cater for the unification of the nation and to protect the commandments of Islam
from alteration and change, because if there is no head of the nation and no protector of religion neither can the order of
the nation be maintained nor can the commandments of Islam remain safe from interference by others. This object can he
achieved only when obedience to him is obligatory on the people, because if he is not obeyed and followed as an obligation
he will neither be able to maintain justice and equity, nor secure the rights of the oppressed from the oppressor, nor issue
and enforce the laws of the shari'ah and consequently the extinction of evil and mischief from the world cannot be expected.
61. It is narrated that someone levied some charges against Imam Ja'far as-Sadiq before the 'Abbaside Caliph 'Abdullah
ibn Muhammad al-Mansur. al-Mansur sent for the Imam and told him that such and such a person had told him such and
such about him. The Imam said it was all wrong and there was not an iota of truth therein, and desired the man to he sent
for and questioned before him. Consequently, he was sent for and questioned. He said that whatever he had said was true
and correct. The Imam said to him, "if you are speaking the truth then you swear as I ask you to swear." Thereafter, the
Imam made him swear by saying, "I am out of Allah's might and power and I rely on my own might and power." Soon after
swearing like this he got an attack of paralysis and he became motionless. The Imam, returned with full honour and
prestige. (al-Kafi, al-Kulayni, vol.6, pp. 445--446; al-Bihar, vol.47, pp.164 -- 165, 172-175, 203 -- 204; al-Fusul al-
muhimmah, Ibn as-Sabbagh al-Maliki, pp.225 --226; as-sawa`iq al-muhriqah, Ibn Hajar ash-Shafi'i, p. 120; Jami' karamat
al-awliya', an-Nabhani ash-Shafi'i, vol.2, p.4).
Such an event took place again during the reign of Harun ar-Rashid (149/766 - 193/809 - the grandson of al-Mansur)
when 'Abdullah ibn Mus'ab (the grandson of 'Abdullah ibn az-Zubayr -- the well-known enemy of Ahlu'1-bayt of the Holy
Prophet) slandered Yahya ibn 'Abdillah ibn al-Hasan ibn (al-Imam) al-Hasan ibn 'Ali ibn Abi Talib before Harun ar-Rashid
by saying that he was plotting a revolution against him (Harun). Then, Yahya made 'Abdullah swear before Harun in the
same manner as the Imam had done. When 'Abdullah swore as he was required to, the symptom of leprosy soon appeared
in him in the presence of Harun and he died after three days, while every part of his flesh cracked open and all the hair of
his body fell out. After this, Harun used to say, "How soon Allah took revenge on 'Abdullah for Yahya!" (Maqatil at-talibiyyin,
Abu'l-Faraj al-Isfahani, pp.472-478; Muruj adh-dhahab, al-Mas'udi, vol.3, pp.340-- 342; Tarikh Baghdad, al-Khatib,
vol.14, pp.110-112; Ibn Abi'l-Hadid, vol.19, pp.91-94; at- Tarikh, Ibn Kathir, vol.10, pp.167-168; Tarikh al-khulafa', as-
Suyuti:, p.287).
62. The meaning of it is that if a person desires that after his death a portion of his property should be spent on charity, he
should not wait for his death but spend it wherever he desires even during his lifetime; for it is possible that after his death
his successors may not act upon his will or he may not get an opportunity to will.
A Persian couplet says:
Give away money and property while you are living as after you it would be out of your control.
63. Envy produces such a poisonous matter in the body which destroys the natural heat of the body as a result of which the
body weakens and the spirit withers. That is why an envious person never prospers and melts away in the heat of envy
64. "Ya'sub" is the name given to the queen bee, and the saying of Amir al-mu'minin is: "fa idha kana dhalika daraba ya'sub
u'd-din bi dhanabihi". The word "daraba" means to beat, strike, hit, etc.; "ya'sub u'd-din" means "the head of religion and the



shari'ah", and "dhanab"means tail, end, adherent or flower. In this sentence "ya'subu'd-u 'd-din" stands for the present Imam
(al-Imam al-Mahdi). Although this title was given by the Holy Prophet to Amir al-mu'minin specially, as he said:
O' `Ali, you are the ya'sub (bead) of the believers while wealth is the ya'sub of the hypocrites. (al-Isti`ab, vol. 4, p. 1744; Usd
al-ghabah, vol.5, p.287; al-Isabah, vol.4, p.17l; ar-Riyad an-nadirah, vol.2, p.155; Majma' az-zawa'id, vol.9, p.102; Ibn
Abi'l-Hadid, vol.1, p. 12; vol.19, p.224).
Also the Holy Prophet said to 'Ali:
You are the ya'sub of the religion. (ar-Riyad an-nadirah, vol.2, p. 177; Taj al-'arus, vol.1, p.381; Ibn Abi'l-Hadid, vol.1, p.
12; vol.19, p.224)
Also the Holy Prophet said to 'Ali:
You are the ya'sub of the Muslims (Yanabi' al-mawaddah, al-Qunduzi, p.62)
Again the Holy Prophet said:
You are the ya'sub of the Quraysh (al-Maqasid al-hasanah, as-Sakhawi, p.94).
 Therefore, the reason for giving the Imam this name is that just as the queen bee is pure alone and in the society of other
bees, and she collects her nectar from the blossoms and flowers keeping away from pollution, in the same way the present
Imam is free from all pollutions and is perfectly clean and pure. This saying has been interpreted in several ways:
Firstly, it means that "when the present Imam settles at his seat after his tour and rotation round the world people will gather
around him."
Secondly, it means that "when the Imam moves about on the earth along with his friends and associates..." In this case the
word "daraba" would mean moving about and the word "dhanab "would mean helpers and associates.
Thirdly, it means that "when the Imam rises with a sword in hand ." In this case the word "dhanab" would mean stinging by
the bee.
Fourthly, it means that "when the Imam rises for the propagation of true faith with full fervour. . ." In this case the sentence
is suggestive of the state of anger and the posture for attack.
65. The reference by the versatile speaker is to Sa'sa'ah ibn Suhan al-'Abdi who was among the chief companions of Amir
al-mu'minin. This saying throws light on the greatness of his speaking quality and the force of his utterances. In this
connection, Ibn Abi'l-Hadid has written:
It is enough for Sa'sa'ah's greatness that a personality like 'Ali, peace be upon him, has praised him for versatility and
eloquence of speech. (Sharh Nahjul Balaghah al-balaghah, vol.19, p.106)
66. Sa'd ibn Malik (i.e. Sa'd ibn Abi Waqqas, the father of 'Umar ibn Sa'd who killed Imam Husayn) and 'Abdullah ibn 'Umar
were among those who were keeping themselves away from Amir al-mu'minin's help and support. As for Sa'd ibn Abi
Waqqas, after the killing of 'Uthman he retired to some wilderness and passed his life there, but did not agree to swear
allegiance to Amir al-mu'minin (as Caliph). But after the death of Amir al-mu'minin he used to express his repentance,
saying, "I held an opinion but it was a wrong opinion." (al-Mustadrak, al-Hakim, vol.3, p. 116). And when Mu`awiyah
blamed him for not supporting him in his fight with Amir al-mu'minin, Sa'd said:
I only repent for not having fought against the rebellious group (i.e. Mu'awiyah and his people). (Ahkam al-Qur'an, al-
Jassas al-Hanafi, vol.2, pp.224,225; al-Furu', Ibn Muflih al-Hanbali, vol.3, p.542)
As for `Abdullah ibn 'Umar, although he had sworn allegiance, he refused to help Amir al-mu'minin in the battles putting
forth the excuse: "I have sought seclusion to devote myself to worship and do not therefore want to involve myself in war
and fighting."
A Persian couplet says: Intelligence regards such excuses worse than the offence itself.
Abdullah ibn 'Umar also frequently used to express his repentance, even up to the last moments of his life, saying:
I do not find anything in myself to be distressed about in this world, except my not having fought alongside Ali ibn Abi Talib
against the rebellious group as Allah, to Whom belongs Might and Majesty, had commanded me. (al-Mustadrak, vol.3,
pp.115 - 116; as-Sunan al-kubra, al-Bayhaqi, vol.8, p.172; at-Tabaqat, Ibn Sa'd, vol.4, part l, pp.136, 137; aljst1.'ab, vol.3,
p.953; Usd al-ghabah, vol.3, p.229; vol.4, p.33; Majma' az-zawa'id, vol.3, p.182; vol.7, p.242; al-Furu', vol.3, p.543; Ruh al-
ma'ani; al-Alusi, vol.26, p.151).
67. The intention is that if a person holds high position in the royal court people look at his rank and position and honour
and prestige with envy, but he himself has always the fear lest the royal pleasure turns against him and he falls in the pit of



disgrace and dishonour or death and destruction, like the rider on a lion with by whom people are awed, but he himself is
ever facing the danger lest the lion devours him, or throws him in some fatal pit.
68. The group of the learned and reformers is responsible for improvement as well as deterioration because the common
people are under their influence, and regard their words and action as correct and standard, rely on them and act upon
them. In this way, If their teaching caters for improvement then thousands of individuals will acquire improvement and
betterment thereby; but if there be evil in it then thousands of individuals will get involved in misguidance and get astrayed.
That is why it is said: "When a scholar gets into evil the whole world gets into evil."
69. Among the first three Caliphs, 'Umar ibn al-Khattab often used to call upon Amir al-mu'minin for the solution of many
unsolved problems and so as to benefit from his vast knowledge. But Abu Bakr, due to the short period of his caliphate, and
'Uthman, due to the special circumstances of his caliphate and his entourage, seldom used to call on Amir al-mu'minin and
benefit from his advice. 'Umar used to praise Amir al-mu'minin very much for his vast knowledge, saying:
The most knowledgeable person among us in jurisprudence and judgement is 'Ali. (as-Sahih, al-Bukhari, vol.6, p.23; al-
Musnad, Ahmad ibn Hanbal, vol.5, p.113; al-Mustadrak, al-Hakim, vol.3, p.305; at- Tabaqat, Ibn Sa'd, vol.2, part 2, p.102;
al-Isti'ab, vol.3, p.1102)
Certainly, there is no need for the evidence of 'Umar and others in this field when 'Umar himself and a group of the
Companions confess that the Holy Prophet used to say:
'Ali is the most knowledgeable in jurisprudence and judgement among my ummah (Muslim community). (Akhbar al-qudat,
Waki', vol.1, p.78; Masabih, as-sunnah, al-Baghawi, vol.2, p.203; al-Isti`ab, vol. 1, pp.16- 17: vol.3, p.1102; ar-Riyad-an-
nadirah, vol.2, p.108; as-Sunan, Ibn Majah, vol.1, p.55)
In this connection, Ahmad ibn Hanbal narrates from Abu Hazim that a certain man approached Mu'awiyah and put to him
some questions on religion. Mu'awiyah said, "Refer this question to 'All who possesses better knowledge." The man said,
"But I would rather have your reply than that of `Ali." Mu'awiyah silenced him and said, "It is the worst thing I have heard
from you. You have expressed hate towards the person whom the Messenger of Allah' used to coach and tutor as a mother
bird feeds a nestling by putting grain after grain into the mouth of the nestling with its beak and to whom the Messenger of
Allah said:
You hold the same position in relation to me as Harun held in relation to Musa except that there shall, in all certainty, be no
prophet after me;
and to whom 'Umar used to turn for the solution of unsolved problems." (Fayd al-qadir, al-Munawi, vol.3, p.46; ar-Riyad,
an-nadirah, vol.2, p.l95: as-Sawa`iq al-muhriqah, p. 107; Fath al-bari, vol.17, p.105)
Also 'Umar used to say frequently:
Women lack. the ability to give birth to such as 'Ali ibn Abi Talib. Had it not been for 'Ali, 'Umar would have been finished.
(Ta'wil mukhtalaf al-hadith, Ibn Qutaybah, p.202; al-Isti'ab, vol.3, p.1103; Qudat al-Undulus, al-Maliqi, p.73; ar-Riyad an-
nadirah, vol.2, p. 194; al-Manaqib, al-Khwarazmi, p.39; Yanabi' al-mawaddah, pp.75, 373: Fayd al-qadir, vol.4, p.356)
He also used to say:
I seek the protection of Allah from the problems in which Abu'l-Hasan ('Ali) is not present! (al-Isti'ab, vol.3, pp.1102-1103;
a;-Tabaqat, vol.2, part 2, p.102; Sifatu 's-safwah, Ibn al-Jawzi, vol.1, p.121; Usd al-ghabah, vol.4, pp.22-23; al-Isabah,
vol.2, p.509: at-Tarikh, Ibn Kathir, vol.7, p.360)
'Umar often addressed Amir al-mu'minin, thus:
O Abu'l-Hasan, I seek the protection of Allah from being in a community among which you are not found. (al-Mustadrak,
vol.1, pp. 457-458; at-Tafsir, Fakhr ad-Din ar-Razi, vol.32, p.10; ad-Durr al-manthur, as-Suyuti, vol.3, p.144; ar-Riyad
an-nadirah, vol.2, p. 197; Fayd al-qadir, vol.3, p.46; vol.4, p. 356; as-Sawa'iq al-muhriqah, p. 107)
Above all these confessions is the acknowledgement by the Holy Prophet of Amir al-mu'minin as narrated by 'Umar ibn al-
Khatib himself, Abu Sa'id al-Khudri and Mu'adh ibn Jabal that the Holy Prophet said:
O 'Ali, I have exceeded you in prophethood, for there will be no prophet after me, and you exceed others in seven noble
qualities. You are: i) the first who believed in Allah, ii) the best fulfiller of the promise made to Allah, iii) the best adherer to
the commandments of Allah, iv) the most equitable distributor among the people, v) the best dispenser of justice (or the
most clement) to the (Muslims) subjects, vi) the one who has the best insight into controversial cases, (or the most learned
in judgement), and vii) the most conspicuous in virtue and honour before Allah. (Hilyah al-awliya', vol.1, pp.65, 66; ar-Riayd



an-nadirah, vol.2, p.198; al-Manaqib, al-Khwarazmi, p.61; Kanz al-'ummal vol.12, p.214; Ibn Abi'l-Hadid, vol.13, p.230)
It is also narrated by Amir al-mu'minin, Abu Ayyub al-Ansari, Ma'qil ibn Yasir and Buraydah ibn Husayb that the Messenger
of Allah (p.b.u.h.a. h.p.) said to Fatimah (p.b.u.h.) that:
Are you not satisfied? Surely, I have married you to the foremost of my ummah who believes in Islam, and the most
knowledgeable among them and superior among them in clemency. (al-Musnad, Ahmad ibn Hanbal, vol.5, p.26;al-
Musannaf, as -San'ani, vol.5, p.490; al-Isti'ab, vol.3, p.1099; Usd al-ghabah, vol.5, p.520;Kanzal-'ummal vol .12, p.205;
vol.15, p.99; Majma' az-zawa'id, vol.9, pp.101, 114; as-Sirah al-halabiyyah, vol.1, p.285)
After we read the following saying of the Holy Prophet, it is no surprise for us to note that the above acknowledgements of
the vast knowledge of Amir al-mu'minin and his efficiency in the field of jurisprudence and judgement were made.
I am the city of knowledge and 'Ali is its gate; he who wants to acquire (my) knowledge must come through the gate. (al-
Mustadrak, vol.3, pp.l26,127; al-Isti'ab, vol.3, p.1l02; Usd al-ghabah, vol.4, p.22; Tahdhib at-tahdhib, vol.6, pp.320-32l;
vol.7, p.337; Majma' az-zawa'id, vol.9, p.114; Kanz al-'ummal, vol.12, pp.201, 212; vol.15, pp.l29-130)
Also, the Holy Prophet said:
I am the store-house of wisdom and 'Ali is its gate. He who wants to acquire wisdom must come through the gate. (al-Jami'
as-sahih, at- Tirmidhi, vol.5, pp.637-638; Hilyah al-awliya', vol-i, p-64; Masabih. as-sunnah, al-Baghawi, vol.2, p.275; ar-
Riyad an-nadirah, vol.2, p.193; Kanz al-'ummal, vol.12, p.201)
70. It cannot be denied that after the Prophet of Islam changes came into existence in the religion when some people acting
upon their imagination, amended or altered the commands of the shari'ah, although no one has the right to make alteration
in the shari'ah, namely to ignore the clear commands of the Qur'an and the sunnah and enforce commands produced by his
own imagination and thinking. Thus, the Qur'an contains this clear method of divorce that "(Revokable) Divorce (i.e. divorce
in which resumption of conjugal relations is permissible without a marriage to another man taking place) may be twice"
(Qur'an, 2:229). But in view of certain supposed advantages the Caliph 'Umar ordered three divorces to be pronounced on a
single occasion. Similarly, he introduced the system of 'awl in inheritance and introduced four takbir in the funeral prayer. In
the same way the Caliph 'Uthman added an adhan to the Friday prayer, ordered the offering of full prayers in place of qasr
(shortened) ones, and allowed the sermon to precede the 'id prayer. In fact, hundreds of commands of this type were
fabricated, as a result of which even correct commands got mixed with the wrong ones and lost their authenticity. (For
changes made see: al-Ghadir, al-Amini [by Abu Bakr], vol.7, pp.74-236; [by 'Umar], vol.6, pp.83- 325; [by 'Uthman], vol.8,
pp.98-387; an-Nass wa'l-ijtihad, Sharafu'd-Din [by Abu Bakr], pp.76-154; [by 'Umar], pp.155-276. [by 'Uth man],
pp.284-289. See also Muqaddamah mir'atu 'l-'uqul, al-'Askari,vol.1 & 2).
Amir al-mu'minin, who was the greatest scholar of the shari'ah, used to protest against these commands and had his own
views as against the Companions. In this connection, Ibn Abi'l-Hadid writes:
There is no possibility for us to deny that Amir al-mu'minin had views on the commands of the shari'ah and opinions at
variance with those of the Companions. (Sharh Nahjul Balaghah al-balaghah, vol.19, p.161)
When Amir al-mu'minin assumed charge of the formal caliphate, revolts soon cropped up on all sides and he did not get rid
of these troubles up to the last moment. Consequently, the altered commands could not be fully corrected and many wrong
or doubtful commands gained currency in areas far removed from the centre. Nevertheless, the group of people who were
associated with Amir al-mu'minin used to enquire about the commands of the shad 'ah from him and recorded them, as a
result of which the correct commands did not disappear and the wrong ones did not become unanimously accepted.
71. Knowledge and conviction require that they should be acted upon. If they are not acted upon they cannot be called
knowledge and conviction. Consequently, if a man says he knows the dangers that exist on particular path but he adopts
that very path for his journey instead of the path that has no dangers, then who can say that this man had full certainty
about the dangers of that path, because the consequence of such certainty should have been that he would have avoided
going on that path. Similarly, the person who has belief in the resurrection and revival of life or in chastisement and reward
cannot be overpowered by those things of this world that make a man neglectful to the extent of disregarding the next life,
nor can he fall short in good actions for fear of chastisement and evil consequences.
72. As-Sayyid ar-Radi has not written what it was that did not happen, leaving us only with the first part of the sentence.
73. The man whom Amir al-mu'minin has referred to as his brother and whose qualities he has stated, has been taken by
some commentators to be Abu Dharr al-Ghifari by some 'Uthman ibn Maz'un al-Jumahi and by some al-Miqdad ibn al-



Aswad al-Kindi; but it is not unlikely that no particular individual is referred to at all, because it is customary with Arabs for
them to speak of a brother or a comrade although. they have no particular individual in mind.
74. A fool considers his ways of action appropriate, and wants his friend also to adopt the same ways, so that he should
become as he himself is. This does not mean that he desires that his friend should become as foolish as he is. He cannot
be thinking like this, because he does not consider himself foolish. If he in fact considered himself foolish, then he would not
have been foolish. Instead, he considers his ways of action as correct, and desires his friend to be equally "wise". That is
why he presents his view before him in an embellished form and desires him to act upon it. It is possible his friend may be
influenced by his advice and tread on the. same path. Therefore, it is better to keep away from him.
75. If the vicissitudes and changes of this world are observed, the circumstances and condition of the people attended to
and their histories noted, then from every comer edifying stories can be heard which are fully capable of arousing the mind
out of its forgetful slumber, of providing instruction and of imparting teaching and clear mindedness. Thus, the creation and
dissolution of every thing in this world, the blossoming of flowers and their withering, the thriving of vegetation and its
withering away and the subjugation of every atom to change are such instructive lessons that they are enough to curb any
hope of attaining eternity in this deceitful life as long as the eyes and ears are not closed to these instructive events.
A Persian couplet says:
The world is full of stories of folk gone by, but unless one lends an ear to it, its call is weak.
76. The idea here is that lighting may flash a hundred thousand times, tempests may rise, the earth may quake and
mountains may collide with each other, but as long as the fixed period of life has yet to run its course no occurrence can
cause any harm, nor the typhoon of death put out the flame of life; for there is a fixed hour for death, and nothing can cut it
short before that time. In this way, obviously death itself is the watchman and guardian of life.
The hemistich of a verse says: What is known as death is the watchman of life.
77. The occasion and circumstances surrounding this saying as related by as-Sayyid ar-Radi were that when at the time of
the Battle of Jamal Amir al-mu'minin sent Anas ibn Malik to Talhah and az-Zubayr with the purpose that he should recall
them the Prophet's saying to the effect that: "You two will fight 'Ali and will commit excess over him", he came back and
stated that he had forgotten to mention it. Then, Amir al-mu'minin uttered these words about him. However, it is said that
Amir al-mu'minin said the sentence on the occasion when he wanted Anas to confirm the Prophet's saying. "Whosoever
master I am, 'Ali is his master. O My God, love him who loves 'Ali and hate him who hates 'Ali". Consequently, numerous
persons have testified to this saying but Arias kept quiet. Then, Amir al-mu'minin, said to him, "You too were present at
Ghadir Khum, what is keeping you silent on this occasion?" and he said, "I have grown old and my memory does not serve
me well". Then, Amir al-mu'minin, pronounced this curse. (Ansab al-ashraf, al-Baladhuri, [concerning the biography of Amir
al-mu'minin], pp.156-157; al-A'laq an-nafisah, Ibn Rustah, p.221; Altai's al-ma'arif, ath-Tha'alibi, pp. 105 - 106; Muhadarat
al-udaba', ar-Raghib, vol.3, p.293; Ibn Abi'l-Hadid, vol.4, p.74; Arjah al-matalib, ash-Shaykh 'Ubaydullah al-Hanafi, pp.
578, 579, 580).
In this connection, Ibn Qutaybah ('Abdullah ibn Muslim ad-Dinawari [213/828 - 276/889] writes:
People have related that Amir al-mu'minin asked Anas ibn Malik about the Prophet's saying: "O My God, love him who
loves 'Ali and hate him who hates 'Ali," and he replied, "I have grown old and I have forgotten it." Then 'Ali said: "If you are a
liar, Allah may afflict you with white spots which even the turban may not cover. (al-Ma'arif, p. 580)
Ibn Abi'l-Hadid has also supported this view and, denying the incident mentioned by as-Sayyid ar-Radi, writes:
The incident mentioned by as-Sayyid ar-Radi that Amir al-mu'minin sent Anas ibn Malik to Talhah and az-Zubayr is an
unrecorded event. If Amir al-mu'minin had sent him particularly to recall to them the the Prophet's saying concerning them,
then he could hardly have come back and said that he had forgotten it because when he left Amir al-mu'minin and went to
these two persons he should have admitted and remembered the saying, and therefore how could he, on his return after an
hour or a day, plead that he had forgotten it and deny it. This is something that cannot happen. (Sharh Nahjul Balaghah al-
balaghah, vol.19, pp.217 - 218)
78. We have already explained the meaning of the word "ya'sub" in the foot-note of saying No.262-I, and pointed out that
this title was given to Amir al-mu'minin by the Holy Prophet himself and we quoted some of his different utterances on this
subject.
Here we quote one of the traditons in which this title appears. It is narrated by Abu Layla al-Ghifari, Abu Dharr, Salman, Ibn



'Abbas and Hudhayfah ibn al-Yaman that the Holy Prophet used to say:
Soon after my death there will be discord. When it occurs, adhere to 'Ali ibn Abi Talib since he will be the first person to see
me and the first person to shake hands with me on the Day of Judgement. He is the greatest man of truth (as-siddiq al-
akbar), and he is the discriminator (faruq) from among this ummah who discriminates between right and wrong, and he is
the ya'sub (leader) of the believers while wealth is the ya'sub of the hypocrites. (In addition to the references given in the
above-mentioned foot-note, see also Fayd al-qadir, vol.4, p.358; Kanz al-'ummal, vol.12, p.214; Muntakhab al-kanz, vol.5,
p.33; Ibn Abi'l-Hadid, vol.13, p.228; Tarikh ash-Sham, Ibn 'Asakir, (on the biography of Amir al-mu'minin), vol.1, pp. 74 -
78; as-Sirah al-halabiyyah, vol.1, p.380; Dhakha'ir al-'uqba, p.56; Yanabi' al-mawaddah, p. 62, 82, 201 and 251).
79. The purpose behind this criticism by the Jews was to show that the prophethood of the Prophet Muhammad was a
controversial matter, but Amir al-mu'minin clarified the exact focus of controversy by using the word "after him" as against
"about him", namely that the controversy was not about his prophethood but about his succession and vicegerency. Then,
commenting on the position of the Jews he pointed out that those who were today criticising the mutual differences among
Muslims after the Prophet were of the same kind as those who had begun to waver about belief in the Unity of Allah even in
the lifetime of Moses. Thus, when, on becoming free of the slavery of the Egyptians they reached the other side of the river
and saw the figure of a calf in a temple in Sina', they asked Moses to get a similar figure for them, whereupon Moses
rebuked them for being still as stubborn as they were in Egypt. This meant that a people who were so immersed in desire
for idol-worship that even after being initiated into the belief in the Unity of Allah they became restless on seeing an idol
and made the request for a similar idol to be made for themselves had no right to criticise any difference among Muslims.
80. The man who is over-awed by his adversary is sure to be defeated because in facing a foe physical prowess is not
enough but steadfastness of heart and strength of courage is also necessary. When the adversary loses courage and feels
sure that he will he defeated then he will certainly be defeated. This is what happened to the adversary of Amir al-mu'minin;
he was so affected by his acknowledged reputation that he was sure of death, in consequence of which his spiritual power
and self confidence came to an end and eventually this mental state dragged him to his death.
81. 'Abdullah ibn al-'Abbas had advised Amir al-mu'minin to issue a letter of appointment to Talhah and az-Zubayr as the
Governors of Kufah and to retain Mu'awiyah as the Governor of Syria till such time as his position became stabilized and
the government gained strength. In reply to which Amir al-mu'minin said that he could not expose his own religion to
danger for the sake of the worldly benefit of others, adding that "therefore instead of insisting on your own point you should
listen to me and obey me.
82. In the year 38 A.H. Mu'awiyah sent 'Amr ibn al-'As to Egypt with a large force. 'Amr ibn al-'As called Mu'awiyah ibn
Hudayj for assistance. They brought together the supporters of 'Uthman and waged a war against Muhammad ibn Abi Bakr
and captured him. Mu'awiyah ibn Hudayj beheaded him and stitching his body into the belly of a dead ass, burnt it.
Muhammad was at that time twenty-eight years old. It is reported that when the news of the tragedy reached his mother,
she fell into a great rage and indignation. And `A'ishah, his paternal sister, took a vow that, as long as she was alive, she
would never eat roasted meat. She cursed Mu'awiyah ibn Abi Sufyan, 'Amr ibn al-'As and Mu'awiyah ibn Hudayj after every
prayer.
When Amir al-mu'minin heard the news of Muhammad's martyrdom be became immensely sad. He wrote in very grieved
language to Ibn 'Abbas who was at Basrah about the tragic death of Muhammad ibn Abi Bakr.
Hearing the news of Muhammad's martyrdom Ibn 'Abbas came from Basrah to Kufah to offer his condolences to Amir al-
mu'minin.
One of the spies of Amir al-mu'minin came from Syria and said:
O' Amir al-mu'minin! When the news of Muhammad's murder reached Mu'awiyah, he went to the pulpit and praised the
group who took part in his martyrdom. The people of Syria rejoiced so much at hearing the news that I had never seen
them in such delight before.
Then, Amir al-mu'minin uttered the above saying. He further said that although Muhammad was his stepson, he was like
his own son. (at-Tabari, vol.1, pp.3400-3414; Ibn al-Athir, vol.3, pp.352-359; Ibn Kathir, vol.7, pp.313-317; Abu'l-Fida',
vol.1, p.179; Ibn Abi'l-Hadid, vol.6, pp.82-100; Ibn Khaldun, vol.2, part2, pp.181-182;al-Isti'ab, vol.3, pp.1366-1367; al-
Isabah, vol.3, ppA72-473; al-Gharat, ath-Thaqafi, vol.1, pp.276-322; Tarikh al-khamis, vol.2, pp.238 239)
We have written before (in the footnote to Sermon No.67) concerning the biography of Muhammad ibn Abi Bakr.



83. The meaning is that obligations should be so discharged that there is no occasion for putting forth excuses, because
after all in making excuse there is a hint of shortcoming and humbleness, even though it may be true and correct.
84. There are a few grades of denial of favours and ingratitude. The first is that a person may not be able to appreciate (the
real significance of) a favour; for example, the sight of the eyes, the speech of the tongue, the hearing of the ears and the
movements of the hands and feet. These are all favours bestowed by Allah but many people do not realize them to be
favours, and do not entertain feelings of gratitude. The second. grade is that a person may see a favour and appreciate it
but may not feel grateful for it. The third grade is that a person may oppose the Bestower of the favours. The fourth grade is
that instead of using the favours granted by Him a person may use them in committing sins against Allah. This is the
highest grade of denial of favours.
85. When anyone's star is auspicious and his luck is good, he steps automatically towards the goal in view, and his mind
confronts no perplexity in determining the correct way of approach; but the person whose luck is about to ebb stumbles
even in the light and his mental faculties become paralysed. Consequently, when the downfall of the Barmakids began, ten
persons from among them assembled for consultation about a matter but were not able to take a decision even after long
discussion. Seeing this Yahya said, "By Allah, it is a forerunner of our decline and a sign of our downfall that even ten of us
have not been able to settle a matter, although while when we were in ascendancy one of us used to solve ten problems
easily.
86. The result of lack of restraint and care in respect of small sins is that a man becomes rather careless in the matter of
sins, and, by and by, this habit produces boldness for larger sins. Then, he begins to commit them without hesitation.
Therefore, one should regard small sins as a harbinger of bigger sins, and avoid them, so that the stage for committing big
sins does not come.
87. What worse defect can there be than that a man should criticise those defects in others which exist in himself. The
requirement of justice is that before casting one's eye on the defects of others one should look at his own defects and
realize that a defect is a defect whether it be in others or in oneself.
A Persian couplet says: Looking at other's defects is neither property nor manliness. Better look at your own self since you
are full of defects.
88. If Allah considers it appropriate to keep a man living while he is confined to a closed house, then He is certainly
powerful enough to provide the means of living to him, and just as a closed door cannot prevent death in the same way it
cannot prevent the entry of livelihood, because the Might of Allah, the Almighty is equally capable of either.
The meaning is that a man should be content in the matter of livelihood because whatever is destined for him will in any
case reach him wherever he may be.
A Persian couplet says: Livelihood like death will reach a man even if the door be closed, but greed keeps people
(unnecessarily) anxious.
89. "Fa'l" means something from which one augurs well while "tiyarah" means something from which one augurs evil. From
the point of view of religious law auguring evil from anything has no basis and it is just the product of whim.
However, auguring well is not objectionable. For example, when after the immigration of the Prophet (from Mecca to
Medina), the Quraysh announced that whoever apprehended the Prophet would be given one hundred camels as prize.
Thereupon, Buraydah ibn al-Husayb al-Aslami set off in his search with seventy of his men arid when they met at a halting
place the Prophet asked him who he was and he said he was Buraydah ibn al-Husayb al-Aslami. Buraydah said: "The
Holy Prophet was not auguring evil instead he used to augur good." On hearing this, the Prophet remarked: "barada
amruna wa salaha" (our consequence will be wholesome). Then he asked him what tribe he came from and on his replying
that he was from Aslam, the Prophet remarked: "salimna" (we would be safe). Then he asked from which scion he was and
when he replied that he was from Banu Sahm, the Prophet remarked: "kharaja sahmuka" (your arrow has missed the aim).
Buraydah was much impressed by this pleasing conversation and inquired from the Prophet who he was. The Prophet
replied, "Muhammad ibn 'Abdillah". Hearing this, he spontaneously exclaimed, "I do stand witness that you are the
Messenger of Allah", and forsaking the prize announced by the Quraysh acquired the wealth of Belief. (al-Isti'ab, vol.1,
pp.185-186: Usd al-ghabah, vol. 1, pp.175-176).
90. What Amir al-mu'minin means is that man does not enjoy regular mastery over anything, but such mastery as he is
assigned by Allah, and so long as this mastery lasts the obligations of the shari'ah also continue, whereas when the



mastery is taken away the obligations too are lifted off, since in such a case the laying of obligations would mean placing of
responsibility beyond capacity which cannot be allowed by any wise or prudent person. This is why Allah has placed the
responsibility of performing various acts after having conferred the necessary energy in the limbs. It follows that this
responsibility would remain only so long as the energy subsists and that on the disappearance of the energy the
responsibility for action would also disappear. For example, the obligation to pay Zakat (tax) applies only when there is
wealth; but when Allah would take away the wealth He would lift off the liability to pay Zakat because in such a case the
laying of obligation is against prudence.
91. If feeling and conscience is alive even the remembrance of a sin destroys peace of mind because tranquility and
happiness are achieved only when the spirit is free from the burden of sin and one’s robe is not polluted with disobedience.
And this real happiness is not bound by time but on whatever day a man desires he can avoid sin and enjoy this happiness,
and this very happiness will be the real happiness and the harbinger of ‘Id.
92. Despite efforts throughout life a man does not always achieve all the successes of life. If on some occasions he
succeeds as a result of effort and seeking, on many others he has to face defeat and to give up his objectives admitting
defeat before fate. A little thinking can lead to the conclusion that when things of this world cannot be achieved despite
effort and seeking, how can the success of the next world be achieved without striving and seeking.
A Persian couplet says: You hankered after the world but did not attain the objective. O Allah, what would be the result
when the good of the next world has not even been sought.
93. The good or bad quality that is found in man springs from his natural temperament. If the temperament produces one
quality, his other qualities will also be akin to this one because the dictates of temperament will be equally effective in
either. This, if a man pays zakat and khums it means that his temperament is not miserly. Therefore it is expected that he
would not be niggardly in spending on other items of charity as well. Similarly if a man speaks a lie it can be expected that
he will indulge in backbiting too, because these two habits are similar to each other.
94. ‘Abdullah ibn az-Zubayr ibn al-‘Awwam (1/622-73/692), whose mother was Asma’, sister of ‘A’ishah (daughter of Abu
Bakr), had grown in his dislike of the Banu Hashim especially towards Amir al-mu’minin to such a stage that he was able to
change the opinion of his father, az-Zubayr, against Amir al-mu’minin although the latter was the son of his father’s aunt.
That is why Amir al-mu’minin said:
az-Zubayr had always been from us the Ahlul Bayt (our household), until his ill-owned son ‘Abdullah grew up. (al-Isti‘ab,
vol.3, p.906; Usd al-ghabah, vol.3, pp.162-163; Ibn ‘Asakir, vol.7, p.363; Ibn Abi’1-Hadid, vol.2, p.167; vol.4, p.79; vol.20,
p.104)
‘Abdullah was one of the instigators of the battle of Jamal. His aunt ‘A’ishah, his father, az-Zubayr, and the son of his
mother’s uncle Talhah, had fought against Amir al-mu’minin.
Thus, Ibn Abi’1-Hadid writes :
It was ‘Abdullah who urged az-Zubayr to fight (in the battle of Jamal), and made the march to Basrah seem attractive to
‘A’ishah. (Sharh Nahjul Balaghah al-balaghah, vol.4 p.79)
‘A’ishah loved her nephew ‘Abdullah very much. To her he was like the only child of a mother, and none in those days was
more beloved to her than him. (al-Aghani, Abu’l-Faraj, vol.9, p.142, Ibn Abi’l-Hadid, vol.20, p.120; Ibn Kathir, vol.8, p.336).
Hisham ibn ‘Urwah relates :
I have not heard her (‘A’ishah) praying for anyone as she used to pray for him (‘Abdullah). She gave ten thousand Dirhams
(as a gift) to the one who informed her of ‘Abdullah’s safety from getting killed (by al-Ashtar in the fight of the battle of
Jamal), and prostrated to Allah in thanks-giving for his safety. (Ibn ‘Asakir, vol.7, adid, vol.20, p.111)pp.400,402; Ibn Abi’l-
H
This was the reason of ‘Abdullah’s authority over her and his complete command over her affairs. He was the one who
directed and guided her in the direction he wished.
However, ‘Abdullah’s hatred against the Banu Hashim had reach such a stage that according to the narrations of a group of
historians :
During his (‘Abdullah’s) Caliphate (in Mecca) he did not send blessings on the Holy Prophet in his Friday prayer speech
(khutbah) for forty Fridays. He used to say: ‘‘Nothing prevents me from mentioning the Prophet’s name except that there
are a certain men (i.e. Banu Hashim) who become proud (when his name is mentioned).



In another interpretation :
Nothing prevents . . . except that the Prophet has a bad household who will shake their heads on the mention of his name
(Maqatil at-talibiyyin, p.474; Muruj adh-dhahab, vol.3, p.79;at-Tarikh, al-Ya‘qubi, vol.2, p.261; al-‘Iqd al-farid, vol.4, p.413;
Ibn Abi’l-Hadid, vol.4, p.62; vol.19, pp.91-92; vol.20, pp.127-129)
‘Abdullah ibn az-Zubayr said to ‘Abdullah ibn al-‘Abbas:
I have been concealing my hatred toward you, the people of this house (i.e. the Household of the Prophet) for the last forty
years. (al-Mas‘udi, vol.3, p.80; Ibn Abi’l-Hadid, vol.4, p.62; vol.20, p.148)
He also used to hate Amir al-mu’minin in particular, defame his honour, abuse and curse him. (al-Ya‘qubi, vol.2,
pp.261—262; al-Mas‘udi, vol.3, p.80: Ibn Abi’l-Hadid, vol.4, pp.61, 62—63, 79)
He gathered Muhammad ibn al-Hanafiyyah (the son of Amir al-mu’minin) and ‘Abdullah ibn al-‘Abbas with seventeen men
from the Banu Hashim including al-Hasan ibn al-Hasan ibn ‘Ali ibn Abi Talib and imprisoned them in the shi‘b (a small
mountain valley) of ‘Arim. He intended to burn them with fire, so he placed plenty of wood at the entrance of the shi‘b.
Meanwhile, al-Mukhtar ibn Abi ‘Ubayd ath-Thaqafi dispatched four thousand soldiers to Mecca. On their arrival, they
attacked ‘Abdullah ibn az-Zubayr unexpectedly and rescued the Banu Hashim. ‘Urwah ibn az-Zubayr made an excuse for
his brother’s (‘Abdullah) deed saying that this action of his brother’s was a result of the Banu Hashim’s refusal to swear
allegiance to him (‘Abdullah), like the action of ‘Umar ibn al-Khattab towards the Banu Hashim when they gathered in the
house of Fatimah and refused to swear allegiance to Abu Bakr. So, ‘Umar brought wood and intended to burn the house on
them. (Maqatil at-talibiyyin, p.474; al-Mas‘udi, vol.3, pp.76—77: al-Ya‘qubi, vol.2, p.261; Ibn Abi’l-Hadid, vol.19, p.91;
vol.20, pp.123—126,146—148; Ibn ‘Asakir, vol.7, p.408; al-‘Iqd al-farid, vol.4, p.413; Ibn Sa‘d, vol.5, pp.73—81; at-Tabari,
vol.2, pp.693—695; Ibn al-Athir, vol.4, pp.249—254; Ibn Khaldun, vol.3, pp.26—28)
In this connection, Abu’l-Faraj al-Isfahani writes:
‘Abdullah ibn az-Zubayr always instigated others against the Banu Hashim and pursued them (in his aim) by every worst
method; he inspired against them and spoke against them on the pulpits; and remonstrated against them. Sometime Ibn
‘Abbas or someone else from them (Banu Hashim) raised an objection against him. But afterwards, he changed his way
and imprisoned Ibn al-Hanafiyyah in a prison at the shi‘b ‘Arim. Then, he gathered Ibn al-Hanafiyyah along with other
members of the Banu Hashim who were present (in Mecca) in a prison and collected wood to set fire to it. This was
because of the news that had reached him that Abu ‘Abdillah al-Jadali and other followers of Ibn al-Hanafiyyah had arrived
(in Mecca) to support Ibn al-Hanafiyyah and fight ‘Abdullah ibn az-Zubayr. Therefore, he hastened to do away with the
prisoners. But when this news reached Abu ‘Abdillah al-Jadali, he came there at the time when the fire was already set on
them, then he put out the fire and rescued them. (al-Aghani, p.15)
So, all these prove the word of Amir al-mu’minin about him.
95. If a man ponders over his original condition and the eventual breaking up and ruining of his body he will be compelled to
admit his lowliness and humble position instead of being proud and vain, because he will see that there was a time when
he did not exist and Allah originated his existence with a humble drop of semen which took the shape of a piece of flesh in
the mother’s womb and continued feeding and growing on thick blood. When on completion of the body he set foot on the
earth he was so helpless and incapable that he had neither control over his hunger and thirst nor on sickness and health,
nor any command over benefit or harm, or any authority over life and death, not knowing when the energy of limbs may
exhaust, feeling and sense may leave, eyesight may be taken away, power of hearing may be snatched and when death
may separate the spirit from the body and leave the latter to be cut into pieces by vultures and kites or for worms to eat it in
the grave.
An Arabic couplet says : How does one whose origin is semen and whose end is a carcass dare be vain?
96. This means that a comparison can be made among the poets when their imagination runs in the same field; but when
the expression of one differs from the other, and the style of one varies from that of the other it is difficult to decide who is
defeated and who has won the field. Consequently, from various considerations one is preferred over the other and
someone is considered greater for one consideration and the other for other consideration, as the famous saying goes :
The greatest poet of Arabia is Imriu’l-Qays when he rides; al-A‘sha when he is eager for something and an-Nabighah
when he is afraid.
Nevertheless, despite this categorization Imriu’l-Qays is regarded to be in a high position among poets of the first era



because of the beauty of his imagination, the excellence of his description, his inimitable similes and rare metaphors,
although many of his couplets are below moral standards and speak about obscene subjects. But in spite of this obscenity
the greatness of his art cannot be denied, because an artist looks at a poetic production from the point of view of art
ignoring the other factors which do not affect art.
97. This is the prophecy about the decline and fall of the Umayyads that proved true, word for word. This rule was founded
by Mu‘awiyah ibn Abi Sufyan and ended with Marwan ibn Muhammad al-Himar in 132 A.H. after a life of ninety years,
eleven months and thirteen days. The Umayyads period was second to none in tyranny, oppression, harshness and
despotism. The despotic rulers of this period perpetrated such tyranny that it put blots on Islam, blackened the pages of
history and injured the spirit of humanity. They allowed every kind of ruin and destruction only to retain their own personal
authority. They led armies to Mecca, hurled fire on the Ka‘bah, made Medina the victim of their brute passions, and shed
streams of Muslim blood. At last, this bloodshed and ruthlessness resulted in revolts and conspiracies from all sides and
their internal strife and agitation and their mutual fighting paved the way for their ruin. Although political unrest had set in
among them earlier yet during the days of al-Walid ibn Yazid open disturbances began to occur. On the other side Banu
al-‘Abbas (the ‘Abbasids) also started preparations and during the reign of Marwan al-Himar they started a movement
under the name of ‘‘al-khilafah al-Ilahiyyah’’ (the Caliphate of Allah). For successful piloting of this movement they got a
martial leader Abu Muslim al-Khurasani who, in addition to his knowledge of political events and occurrences, was also an
expert in the art of warfare. Making Khurasan as the base he spread a whole net against the Umayyads and succeeded in
bringing the ‘Abbasids to power.
In the beginning this man was quite unknown and it is for this unknowness and low position that Amir al-mu’minin likened
him and his associates to the hyena as this simile is used for low and humble people.
98. Generally purchases are made from helpless people in such a way that taking advantage of their need and necessity,
things are purchased from them at cheap rates and are sold to them at high prices. No religion allows taking advantage of
such helplessness and extreme need, nor is it permissible in ethics that profiteering should be resorted to at the time of
others' helplessness.
99. The Holy Prophet used often to urge and order the ummah to love Amir al-mu’minin and forbid them to bear any hatred
against him. Moreover, the Holy Prophet used to regard the love of Amir al-mu’minin as the sign of Faith (iman) and the
hatred of him as the sign of hypocracy (nifaq) (as we have already mentioned on the foot-note of No.45).
Now, we quote one of the traditions of the Holy Prophet with regard to this subject. It has been narrated through fourteen
companions that the Holy Prophet said :
Whoever loves ‘Ali, he surely loves me; and whoever loves me, he surely loves Allah, and whoever loves Allah, He will
cause him to enter Paradise.
Whoever hates ‘Ali, he surely hates me; and whoever hates me, he surely hates Allah, and whoever hates Allah, He will
cause him to enter the Fire.
And whoever hurts ‘Ali, he surely hurts me, and whoever hurts me, he surely hurts Allah, (surely, those who hurt Allah and
His Messenger, Allah has cursed them in the present world and the world to come, and has prepared for them a humbling
chastisement [Qur’an, 33 :57] ). (al-Mustadrak, vol.3, pp.127—128; 130; Hilyah al-awliya’, vol.l, pp.66-67; al-Isti‘ab, vol.3,
p.1101; Usd al-ghabah, vol.4, p. 383; al-Isabah, vol.3, pp.496-497; Majma‘ az-zawa’id, vol.9, pp. 108—109, 129, 131, 132,
133; Kanz al-‘ummal, vol.12, pp.202, 209, 218—219; vol.15, pp.95—96; vol.17, p.70; ar-Riyad an-nadirah, vol.2, pp.166,
167, 209, 214; al-Manaqib, Ibn al-Maghazili, pp.103,196, 382)
At the same time, the Holy Prophet used to caution the ummah against exaggeration in (Amir al-mu’minin’s) love of him in
exceeding the bounds of Islam in love for him. One who does so is called ghali, i.e. he who believes that the Holy Prophet
or Amir al-mu’minin or any of the Shi‘ite Imams is god, or attributes to them the special attributes of Allah, or believes that
the twelve Imams are prophets, or makes any claim which they (the Holy Prophet and Imams) did not make about
themselves.
On the contrary, the Holy Prophet had also forbidden any offence or denigration concerning them (Imams); and he used to
blame those who lay false and baseless accusations against them as well as those who hate and bear malice.
It was for this reason that the Holy Prophet sometimes used to refrain from mentioning some of the excellent qualities of
Amir al-mu’minin as Jabir ibn ‘Abdillah al-Ansari narrates:



When Amir al-mu’minin approached the Holy Prophet with the news of the conquering of Khaybar by himself (Amir al-
mu’minin), the Holy Prophet said to him: ‘‘O’ ‘Ali, had it not been for some groups of my ummah who may say about you,
what the Christians say about ‘Isa, son of Maryam. I would have said (something) about you so that you would not pass
before any Muslim but that he would seize the dust from the tracks of your feet demanding blessing from it. But it suffices to
say that you hold the same position in relation to me as Harun held in relation to Musa except that there shall, in all
certainty, be no prophet after me.’’ (Majma‘ az-zawa’id, vol.9, p. 131; Ibn Abi’l-Hadid, vol.5, p.4; vol.9, p.168; vol.18, p.282;
Manaqib ‘Ali ibn Abi Talib, Ibn al-Maghazili, pp.237—239; Manaqib ‘Ali ibn Abi Talib, al-Khwarazmi, pp.75—76, 96, 220;
Kifayah at-talib fi manaqib ‘Ali ibn Abi Talib, al-Ganji, pp.264—265; Arjah al-matalib, pp.448, 454; Yanabi‘ al-mawaddah,
pp.63—64, 130—131)
The Holy Prophet had also informed the Muslim ummah that there will appear two types of deviated groups among the
Muslims who will exceed the bounds of Islamic principles towards understanding Amir al-mu’minin, as he himself has
related:
The Messenger of Allah, peace be upon him and his descendants, called upon me and said: ‘‘O’ ‘Ali, there is a
resemblance between you and ‘Isa son of Maryam, whom the Jews hated so much that they laid a false accusation against
his mother, and whom the Christians loved so much that they assigned to him the position which is not for him.’’
(Then, Amir al-mu’minin continues) Beware ! two types of persons will fall into ruin over me: The one who loves (me) who
will eulogize me for what is not in me; and the one who hates (me) whose detestation against me will lead him to lay false
and baseless accusations on me. Beware ! I am not a prophet, and nothing has been revealed to me. But I act according to
the Book of Allah and the sunnah of His Prophet as far as I can. (al-Musnad, Ahmad ibn Hanbal, vol.1, p.160; al-
Mustadrak, al-Hakim, vol.3, p.123; Mishkat al-masabih, vol.3, pp.245—246; Majma‘ az-zawa’id, vol.9, p.133 ; Kanz al-
‘ummal, vol.12, p.219; vol.15, p.110; Ibn Kathir, vol.7, p.356)
The above mentioned sayings of Amir al-mu’minin (in this foot-note) as well as in the text have been reported from the
Holy Prophet when he said to Amir al-mu’minin:
O’ ‘Ali, two types of persons will fall into ruin over you: The one who loves exaggeratingly and the liar who lays false
accusation. (al-Isti‘ab, vol.3, p.1101)
Also, he said to him:
Two categories will be ruined over you: The one who loves exaggeratingly and the hater who bears malice. (Ibn Abi’l-
Hadid, vol.5, p.6)
The famous scholar of tradition ‘Amir ibn Sharahil ash-Sha‘bi (19/ 640 — 103/721) has confirmed this saying that these two
categories appeared and both became disbelievers and were ruined. (al-Isti‘ab, vol.3, p.1130; al-‘Iqd al-farid, vol.4, p.312)
100. The belief in the Unity of Allah is not complete unless it is supported by belief in freedom of Allah from all imperfection;
that is, one should regard Him above the limitations of body, shape, place or time and should not subject Him to one’s own
imagination and whims, because the being who is contained within imagination and whims cannot be Allah, but a creation
of the human mind, while the field of mental activity remains confined to things which are seen and observed.
Consequently, the greater man would try to appreciate Him through illustrations connected by the human mind or his
imaginative efforts and the remoter he would get from reality. In this connection, al-Imam Muhammad al-Baqir says :
Whenever you contain Him in your imagination and whim he will not be Allah but a creation like yourself and revertable
towards you.
Justice means that whatever the form of injustice and inequity it should be denied about Allah and He should not be given
such attributes which are evil and useless and which the mind can in no way agree to attribute to Him. In this connection,
Allah says :
And perfect is the word of your Lord in truth and justice; There is none who can change His words, and He is the All-
hearing and the All-knowing. (Qur’an, 6:115)
101. The friendship that is based on love and sincerity makes a man free from ceremonial formalities, but the friendship for
which formalism is necessary is unstable and such a friend is not a true friend, because true friendship requires that a
friend should not be a cause of trouble for the friend. If he is a cause of trouble he will prove tedious and harmful and this
harmfulness is a sign of his being the worst friend.



Source URL: https://www.al-islam.org/nahjul-balagha-part-2-letters-and-sayings

Links
[1] http://www.al-islam.org/nahjul-balagha-part-1-sermons
[2] https://www.al-islam.org/printpdf/book/export/html/20827
[3] https://www.al-islam.org/printepub/book/export/html/20827
[4] https://www.al-islam.org/printmobi/book/export/html/20827
[5] https://www.al-islam.org/person/allamah-sharif-razi
[6] https://www.al-islam.org/tags/hadith-collections
[7] https://www.al-islam.org/tags/ahl-al-bayt
[8] https://www.al-islam.org/tags/nahj-al-balagha
[9] https://www.al-islam.org/person/imam-ali


	nahjul_balagha_part_1_the_sermons
	Nahjul Balagha Part 1, The Sermons
	[Compiler(s): ]
	Compiler(s): 
	Topic Tags: 
	Person Tags: 


	Preface By the Compiler of Nahjul Balaghah, al-'Allamah ash-Sharif ar-Radi
	Lineage of 'Allamah ash-Sharif ar-Radi and his Life
	Sermon 1: Praise is due to Allah whose worth cannot be described
	The Creation of the Universe
	The Creation of the Angels
	Description of the Creation of Adam
	Allah chooses His Prophets
	The Prophethood of Muhammad
	The Holy Qur’an and Sunnah
	In this very sermon he spoke about Hajj
	Alternative Sources for Sermon 1

	Sermon 2: I praise Allah seeking completion of His Blessing...
	Arabia before proclamation of Prophethood
	In the same sermon Amir al-mu’minin referred to Al an-Nabi (the Household of the Holy Prophet) as under
	In the same Sermon he spoke about the hypocrites
	Ali Muhammad
	Alternative Sources for Sermon 2

	Sermon 3: By Allah, the son of Abu Quhafah….
	Proposes Patience in Absence of Supporters
	Allegiance paid to ‘Ali
	Alternative Sources for Sermon 3

	Sermon 4: Through us you got guidance in the darkness...
	Alternative Sources for Sermon 4

	Sermon 5: O people, steer clear through the waves of mischief...
	Alternative Sources for Sermon 5

	Sermon 6: By Allah, I shall not be like the badger that ...
	Alternative Sources for Sermon 6

	Sermon 7: They have made Satan the master of their affairs...
	Alternative Sources for Sermon 7

	Sermon 8: He claims that he swore allegiance ...
	Alternative Sources for Sermon 8

	Sermon 9: They thundered ...
	Alternative Sources for Sermon 9

	Sermon 10: Satan has collected his group...
	Alternative Sources for Sermon 10

	Sermon 11: Mountains may move from their position, but you should not...
	Alternative Sources for Sermon 11

	Sermon 12: Does your brother love us? ...
	Alternative Sources for Sermon 12

	Sermon 13: You are a woman's army ...
	Another version
	Another version
	Another version
	Alternative Sources for Sermon 13

	Sermon 14: Your land is close to the sea ...
	Alternative Sources for Sermon 14

	Sermon 15: By God, even if I had found that ...
	Alternative Sources for Sermon 15

	Sermon 16: My word is the guarantee of my promise ...
	From the same Sermon
	Alternative Sources for Sermon 16

	Sermon 17: Among all the people the most detested before Allah are two persons...
	Alternative Sources for Sermon 17

	Sermon 18: When a problem is put before ...
	Alternative Sources for Sermon 18

	Sermon 19: How do you know what is for me and what is against me?!
	Alternative Sources for Sermon 19

	Sermon 20: Indeed, if you could see ...
	Death and taking lessons from it
	Alternative Sources for Sermon 20

	Sermon 21: Your ultimate goal is before you ...
	Alternative Sources for Sermon 21

	Sermon 22: Beware! Satan has certainly started….
	Criticism of their actions
	The threat to wage war against them
	Alternative Sources for Sermon 22

	Sermon 23: Verily, Divine orders descends ...
	In the same Sermon
	Alternative Sources for Sermon 23

	Sermon 24: By my life ...
	Alternative Sources for Sermon 24

	Sermon 25: Nothing (is left to me) but Kufah...
	Alternative Sources for Sermon 25

	Sermon 26: Verily, Allah sent Muhammad (S) ...
	Part of the same sermon in describing his condition before allegiance was paid to him (after the death of the Holy Prophet)
	Part of the same sermon on the settlement between Mu’awiyah and ‘Amr ibn al-’As
	Alternative Sources for Sermon 26

	Sermon 27: Indeed, surely jihad is one of the doors of Paradise ...
	Alternative Sources for Sermon 27

	Sermon 28: Surely, the world has turned its back ...
	Alternative Sources for Sermon 28

	Sermon 29: O people, who are together with their bodies, but ...
	Alternative Sources for Sermon 29

	Sermon 30: If I had ordered it, ...
	Alternative Sources for Sermon 30

	Sermon 31: Don't meet Talhah ...
	Alternative Sources for Sermon 31

	Sermon 32: O people, we have been born in ...
	Alternative Sources for Sermon 32

	Sermon 33: Verily, God sent Muhammad (S) ...
	Alternative Sources for Sermon 33

	Sermon 34: Woe to you! I am tired of rebuking you ...
	Alternative Sources for Sermon 34

	Sermon 35: Praise belongs to God, even though ...
	Alternative Sources for Sermon 35

	Sermon 36: I warn you ...
	Alternative Sources for Sermon 36

	Sermon 37: I took up the task ...
	Alternative Sources for Sermon 37

	Sermon 38: Doubt is called doubt because ...
	Alternative Sources for Sermon 38

	Sermon 39: I am faced with men who do not obey ...
	Alternative Sources for Sermon 39

	Sermon 40: A true statement to which a false meaning ...
	Another version
	Alternative Sources for Sermon 40

	Sermon 41: O people, surely loyalty and truthfulness are twins ...
	Alternative Sources for Sermon 41

	Sermon 42: O people, what I fear most for you ...
	Alternative Sources for Sermon 42

	Sermon 43: My preparations for war with the Syrians ...
	Alternative Sources for Sermon 43

	Sermon 44: May God disgrace Masqalah, ...
	Alternative Sources for Sermon 44

	Sermon 45: Praise belongs to God, Whose mercy ...
	Alternative Sources for Sermon 45

	Sermon 46: My God, I seek Thy refuge ...
	Alternative Sources for Sermon 46

	Sermon 47: O Kufah! It is as if I see you ...
	Alternative Sources for Sermon 47

	Sermon 48: Praise belongs to God when night ...
	Alternative Sources for Sermon 48

	Sermon 49: Praise belongs to God, Who knows the inside ...
	Alternative Sources for Sermon 49

	Sermon 50: Verily, the source of misguidance lies in ...
	Alternative Sources for Sermon 50

	Sermon 51: They ask you to feed them ...
	Alternative Sources for Sermon 51

	Sermon 52: Beware, the world is wrapping itself...
	Alternative Sources for Sermon 52

	Sermon 53: The best kind of sacriﬁce ...
	Alternative Sources for Sermon 53

	Sermon 54: Rush towards me ...
	Alternative Sources for Sermon 54

	Sermon 55: As to your statement that ...
	Alternative Sources for Sermon 55

	Sermon 56: In the company of the Prophet (S)
	Alternative Sources for Sermon 56

	Sermon 57: Soon after me, there would be put on you...
	Alternative Sources for Sermon 57

	Sermon 58: Storms may overtake you...
	Alternative Sources for Sermon 58

	Sermon 59: The place they shall fall ...
	Alternative Sources for Sermon 59

	Sermon 60: By Allah! No, not yet….
	Alternative Sources for Sermon 60

	Sermon 61: Do not ﬁght the Khawarij after me ...
	Alternative Sources for Sermon 61

	Sermon 62: Surely, there is a strong protective shield of Allah...
	Alternative Sources for Sermon 62

	Sermon 63: Beware! Surely this world is a place...
	Alternative Sources for Sermon 63

	Sermon 64: Fear Allah and anticipate your death by good actions ...
	Alternative Sources for Sermon 64

	Sermon 65: Praise be to Allah for Whom one condition does not proceed another...
	Alternative Sources for Sermon 65

	Sermon 66: O Muslims! ...
	Alternative Sources for Sermon 66

	Sermon 67: Why didn't you argue ...
	Alternative Sources for Sermon 67

	Sermon 68: I had intended to send ...
	Alternative Sources for Sermon 68

	Sermon 69: How long shall I accord to you the consideration ...
	Alternative Sources for Sermon 69

	Sermon 70: I was sitting when sleep overtook me...
	Alternative Sources for Sermon 70

	Sermon 71: O people of Iraq ...
	Alternative Sources for Sermon 71

	Sermon 72: My God, the Spreader of the surfaces...
	Alternative Sources for Sermon 72

	Sermon 73: Didn't he swear me his allegiance after ...
	Alternative Sources for Sermon 73

	Sermon 74: You have certainly known that...
	Alternative Sources for Sermon 74

	Sermon 75: The Umayyads's knowledge about me...
	Alternative Sources for Sermon 75

	Sermon 76: May Allah bless whoever listens to a point of wisdom and retains it…
	Alternative Sources for Sermon 76

	Sermon 77: The Banu Umayyah ...
	Alternative Sources for Sermon 77

	Sermon 78: My God, forgive me ...
	Supplications of Amir al-mu’minin
	Alternative Sources for Sermon 78

	Sermon 79: Do you think you can tell
	Alternative Sources for Sermon 79

	Sermon 80: O people, women are ...
	Alternative Sources for Sermon 80

	Sermon 81: O people, zuhd lies in ...
	Alternative Sources for Sermon 81

	Sermon 82: How should I describe this house ...
	Alternative Sources for Sermon 82

	Sermon 83: Praise belongs to God, Who is high ...
	Enjoining people to Piety
	Caution against this world
	Death and Resurrection
	The limitations of life
	No happiness without Piety
	A part of the same sermon Reminding people of Allah’s bounties
	Preparation for the Day of Judgement
	Warning against Satan
	Part of the same sermon dealing with creation of man
	The lesson to be learnt from those who have passed away
	Alternative Sources for Sermon 83

	Sermon 84: I am surprised at the son of al-Nabighah ...
	Alternative Sources for Sermon 84

	Sermon 85: I bear witness that there is no god except Allah ...
	A part of the same sermon
	A part of the same sermon about Paradise
	Alternative Sources for Sermon 85

	Sermon 86: Allah knows hidden secrets...
	Alternative Sources for Sermon 86

	Sermon 87: The most beloved of Allah is he whom...
	The Qualities Of A Faithful Believer
	The Characteristics of an unfaithful believer
	About the Descendants (‘Itrah) of the Holy Prophet
	A part of the same sermon: erroneous ideas about Banu Umayyah
	Alternative Sources for Sermon 87

	Sermon 88: Allah did not crush any unruly tyrant...
	Alternative Sources for Sermon 88

	Sermon 89: Allah sent the Prophet after...
	Alternative Sources for Sermon 89

	Sermon 90: Praise be to Allah who is well-known without being seen...
	Alternative Sources for Sermon 90

	Sermon 91: Praise belongs to God, Who is ...
	Description of Allah
	Attributes of Allah as described in the Holy Qur'an
	About Allah's creation
	A part of the same sermon about the greatest perfection in Allah's creation
	A part of the same sermon, containing description of the sky
	A part of the same sermon, containing description of Angels
	A part of the same sermon, in description of earth and its spreading on water
	On the Creation of Man and the sending of the Prophet
	Alternative Sources for Sermon 91

	Sermon 92: Leave me and ﬁnd someone else ...
	Alternative Sources for Sermon 92

	Sermon 93: I have pulled out the eye of revolt ...
	Alternative Sources for Sermon 93

	Sermon 94: Exalted is Allah Whom heights of daring cannot approach...
	Allah's praise and eulogy of the prophets
	A part of the same sermon about the Prophet
	About the Holy Prophet and his Descendants (‘Itrah)
	Exhortation
	Alternative Sources for Sermon 94

	Sermon 95: Allah sent the Prophet at a time when the people...
	Alternative Sources for Sermon 95

	Sermon 96: Praise belongs to God, Who is the First ...
	A part of the same sermon about the Holy Prophet
	Alternative Sources for Sermon 96

	Sermon 97: Although Allah gives time to the oppressor...
	About the Household of the Holy Prophet
	Alternative Sources for Sermon 97

	Sermon 98: By Allah, they would continue like this...
	Alternative Sources for Sermon 98

	Sermon 99: We praise Allah for what has happened...
	Alternative Sources for Sermon 99

	Sermon 100: Praise be to Allah Who spreads His bounty...
	Alternative Sources for Sermon 100

	Sermon 101: Praise be to God, the First ...
	Alternative Sources for Sermon 101

	Sermon 102: On that day Allah will collect...
	A part of the same sermon about future troubles (ﬁtan)
	Alternative Sources for Sermon 102

	Sermon 103: O people, look at the world ...
	A part of the same sermon on the attributes of a learned person
	A part of the same sermon concerning future times
	Alternative Sources for Sermon 103

	Sermon 104: God Almighty sent Muhammad ...
	Alternative Sources for Sermon 104

	Sermon 105: Then Allah sent Muhammad ...
	About the Ummayads
	Exhortation (About the functions of the Imams)
	Alternative Sources for Sermon 105

	Sermon 106: Praise belong to Allah, who established Islam...
	A part of the same sermon about the Holy Prophet
	A part of the same sermon addressed to his followers
	Alternative Sources for Sermon 106

	Sermon 107: I have seen….
	Alternative Sources for Sermon 107

	Sermon 108: Praise belongs to Allah, Who is Manifest ...
	A part of the same sermon about the Holy Prophet
	A part of the same sermon
	Blaming Muslims
	Alternative Sources for Sermon 108

	Sermon 109: Everything submits to Him ….
	A part of the same sermon about the Angels
	About the bounties and guidance of Allah, and those who are ungrateful
	About Death
	About the Day of Judgement
	A part of the same sermon about the Holy Prophet
	About the Descendants of the Holy Prophet
	Alternative Sources for Sermon 109

	Sermon 110: The best means by which seekers of nearness to Allah…
	About the Holy Qur'an and Sunnah
	Alternative Sources for Sermon 110

	Sermon 111: So now, certainly I frighten you….
	Alternative Sources for Sermon 111

	Sermon 112: Do you feel it when the Angel of Death enters….
	Alternative Sources for Sermon 112

	Sermon 113: I warn you of the world….
	Alternative Sources for Sermon 113

	Sermon 114: Praise be to Him Who makes….
	Enjoining people to Piety
	Alternative Sources for Sermon 114

	Sermon 115: O my God! Surely our mountains….
	Alternative Sources for Sermon 115

	Sermon 116: Allah sent him (the Prophet) as a caller towards Truth...
	A part of the same sermon, complaining about his men
	Alternative Sources for Sermon 116

	Sermon 117: You spent no wealth ...
	Alternative Sources for Sermon 117

	Sermon 118: You are supporters of Truth and brethren in faith….
	Alternative Sources for Sermon 118

	Sermon 119: What has happened to you?....
	Alternative Sources for Sermon 119

	Sermon 120: By Allah, I have knowledge of….
	Alternative Sources for Sermon 120

	Sermon 121: This is the reward of one who breaks a pledge….
	Alternative Sources for Sermon 121

	Sermon 122: Were all of you with us in Sifﬁn?...
	Alternative Sources for Sermon 122

	Sermon 123: Whoever among you feels spiritedness of heart….
	A part of the same sermon
	Alternative Sources for Sermon 123

	Sermon 124: Put the armoured man forward….
	Alternative Sources for Sermon 124

	Sermon 125: We did not name people as arbitrators….
	Alternative Sources for Sermon 125

	Sermon 126: Do you command me that I should seek…..
	Alternative Sources for Sermon 126

	Sermon 127: If you refuse to stop claiming ...
	Alternative Sources for Sermon 127

	Sermon 128: O Ahnaf!....
	A part of the same sermon referring to the Turks (Mongols)
	Alternative Sources for Sermon 128

	Sermon 129: O servants of Allah!....
	Alternative Sources for Sermon 129

	Sermon 130: O Abu Dharr!...
	Alternative Sources for Sermon 130

	Sermon 131: O (people of) differing minds and divided hearts….
	Alternative Sources for Sermon 131

	Sermon 132: We praise Him for whatever He takes or gives….
	A part of the same sermon
	Alternative Sources for Sermon 132

	Sermon 133: This world and the Hereafter have submitted to Him….
	A part of the same sermon about the Holy Qur'an
	A part of the same sermon about the Holy Prophet
	A part of the same sermon about this world
	A part of the same sermon - A caution
	Alternative Sources for Sermon 133

	Sermon 134: Allah has taken upon Himself ….
	Alternative Sources for Sermon 134

	Sermon 135: O son of the accursed…..
	Alternative Sources for Sermon 135

	Sermon 136: Your allegiance to me was not without thinking….
	Alternative Sources for Sermon 136

	Sermon 137: By Allah, they did not ﬁnd any disagreeable thing in me…
	A part of the same sermon
	Alternative Sources for Sermon 137

	Sermon 138: He will direct desires towards….
	A part of the same sermon
	A part of the same sermon
	Alternative Sources for Sermon 138

	Sermon 139: No one preceded me in inviting people to truthfulness…
	Alternative Sources for Sermon 139

	Sermon 140: Those who do not commit sins….
	Alternative Sources for Sermon 140

	Sermon 141: O people! If a person knows his broche….
	Against reliance on hearsay
	Alternative Sources for Sermon 141

	Sermon 142: He who shows generosity….
	Deserving recepients of generosity
	Alternative Sources for Sermon 142

	Sermon 143: Beware; the earth which bears you ….
	Praying for rain
	Alternative Sources for Sermon 143

	Sermon 144: Allah deputed prophets ….
	The excellence of Ahlul Bayt (the Household of the Holy Prophet)
	A part of the same sermon concerning the misguided ones
	Alternative Sources for Sermon 144

	Sermon 145: O people, you are, in this world….
	A part of the same sermon censuring innovation (bid’ah)
	Alternative Sources for Sermon 145

	Sermon 146: In this matter, victory or defeat….
	Alternative Sources for Sermon 146

	Sermon 147: Allah sent Muhammad (S) with the Truth…
	On the future
	Exhortation (and describing the Ahlul Bayt)
	Alternative Sources for Sermon 147

	Sermon 148: Both of these two….
	Alternative Sources for Sermon 148

	Sermon 149: O people! Every one shall meet…
	Alternative Sources for Sermon 149

	Sermon 150: They took to the right and the left….
	A part of the same sermon: concerning misguidance
	Alternative Sources for Sermon 150

	Sermon 151: I praise Allah and seek His help …..
	The Two Testimonies
	Warning against Religious Strife
	A part of the same sermon
	Alternative Sources for Sermon 151

	Sermon 152: Praise be to Allah who is….
	A part of the same sermon about the Divine leaders (Imams)
	Alternative Sources for Sermon 152

	Sermon 153: He has been allowed time by Allah….
	A part of the same sermon (qualities of the heedless)
	Exhorting the people
	Alternative Sources for Sermon 153

	Sermon 154: He who has an intelligent mind looks to his goal..
	A part of the same sermon
	Alternative Sources for Sermon 154

	Sermon 155: Praise be to Allah who is such that it is not possible to describe…
	In Praise of Allah
	The Creation of the Bat
	Alternative Sources for Sermon 155

	Sermon 156: Whoever can at this time keep himself….
	A part of the same sermon: describing faith
	A part of the same sermon
	Alternative Sources for Sermon 156

	Sermon 157: Praise be to Allah who made praise the Key…
	Alternative Sources for Sermon 157

	Sermon 158: Allah deputed the Prophet (S) at a time….
	About the Holy Prophet and the Holy Qur'an
	A part of the same sermon about the autocracy of the Umayyads
	Alternative Sources for Sermon 158

	Sermon 159: I lived as a good neighbour to you…
	Alternative Sources for Sermon 159

	Sermon 160: Allah's verdict is judicious….
	Praise of Allah
	Greatness of Allah
	A part of the same sermon about hope and fear in Allah.
	The example of the Holy Prophet
	The example of Musa (Moses)
	The example of Dawud (David)
	The example of ‘Isa (Jesus)
	Following the example of the Holy Prophet
	The example of himself
	Alternative Sources for Sermon 160

	Sermon 161: Allah deputed the Prophet with a sparkling light….
	Deputation of the Holy Prophet
	Drawing lessons from this world (and counseling piety)
	Alternative Sources for Sermon 161

	Sermon 162: O brother of Banu Asad….
	Alternative Sources for Sermon 162

	Sermon 163: Praise be to Allah, Creator of people…
	Attributes of Allah
	Allah, the Originator from naught
	A part of the same sermon about man's creation, and pointing towards the requirements of life.
	Alternative Sources for Sermon 163

	Sermon 164: The people are behind me…
	Alternative Sources for Sermon 164

	Sermon 165: Allah has provided wonderful creations…
	About the wonderful creation of birds
	About the Peacock
	The magniﬁcence of the Creator in great and small creation
	A part of the same sermon describing Paradise
	Note explaining some of the wonderful and obscure portions of this sermon
	Alternative Sources for Sermon 165

	Sermon 166: The young among you….
	Advice for observing courtesy and kindness and keeping in and out of the same
	A part of the same sermon about the autocracy and oppression of the Umayyads and their fate
	The cause of tyranny
	Alternative Sources for Sermon 166

	Sermon 167: Allah, the Gloriﬁed, has sent down a guiding Book….
	Alternative Sources for Sermon 167

	Sermon 168: O my brothers! I am not ignorant of what you know….
	Alternative Sources for Sermon 168

	Sermon 169: There is no doubt that Allah sent down the Prophet (S) as a guide…
	Alternative Sources for Sermon 169

	Sermon 170: If those at your back send you……
	Alternative Sources for Sermon 170

	Sermon 171: O My God! Sustainer of the high sky…..
	Supplication
	Calling men to battle
	Alternative Sources for Sermon 171

	Sermon 172: Praise be to Allah from whose view one sky….
	A part of the same sermon about the Consultative Committee after the death of ‘Umar ibn al-Khattab
	Seeking aid against the Quraysh
	A part of the same sermon describing the people of Jamal
	Alternative Sources for Sermon 172

	Sermon 173: The Prophet (S) is the trustee of Allah's revelation….
	On eligibility for the Caliphate
	The need for sagacity in ﬁghting against Muslims
	The behaviour of this world with its adherents
	Alternative Sources for Sermon 173

	Sermon 174: As for me, I would never be frightened of ﬁghting….
	Alternative Sources for Sermon 174

	Sermon 175: O people who are (negligent of Allah but) not neglected (by Allah)…
	Alternative Sources for Sermon 175

	Sermon 176: Seek beneﬁt from the sayings of Allah….
	Admonishing the people
	The greatness of the Holy Qur'an
	About the believers and their good deeds; and the hypocrites and their bad deeds
	Counselling people
	Following the sunnah and refraining from innovation
	Guidance from the Holy Qur'an
	Categories of oppression
	Alternative Sources for Sermon 176

	Sermon 177: Your party had decided to select two persons…
	Alternative Sources for Sermon 177

	Sermon 178: One condition does not prevent Him….
	Alternative Sources for Sermon 178

	Sermon 179: Eyes cannot see Him…
	Alternative Sources for Sermon 179

	Sermon 180: I praise Allah for whatever matter He ordine…
	Alternative Sources for Sermon 180

	Sermon 181: May Allah's mercy remain away from them…..
	Alternative Sources for Sermon 181

	Sermon 182: Praise be to Allah to Whom is the return of all creation…
	About Allah's attributes, His creatures and His being above physical limitations
	An account of past peoples and about learning from them
	A part of the same sermon about the Imam al-Mahdi
	On the method of his ruling, and grief over the martyrdom of his companions
	Alternative Sources for Sermon 182

	Sermon 183: Praise be to Allah Who is recognised without being seen…
	A part of the same Sermon about the greatness and importance of the Holy Qur'an
	Warning against punishment on the Day of Judgement
	Alternative Sources for Sermon 183

	Sermon 184: Keep silent! May Allah disgrace you…
	Alternative Sources for Sermon 184

	Sermon 185: Praise be to Allah. He is such that senses cannot perceive Him…
	About the Holy Prophet
	A part of the same sermon about the creation of animal species
	The Creation of the Universe
	The wonderful creation of the locust
	About the Glory of Allah
	Alternative Sources for Sermon 185

	Sermon 186: He who assigns to Him (different) conditions does not believe in His Oneness….
	Alternative Sources for Sermon 186

	Sermon 187: May my father and my mother be sacriﬁced for those….
	Alternative Sources for Sermon 187

	Sermon 188: I advise you, O people, to fear Allah and to praise Him….
	Condition of persons facing death
	Transience of this world
	Alternative Sources for Sermon 188

	Sermon 189: One belief is that which is ﬁrm and steadfast in hearts….
	The obligation of migration
	Arduousness of belief
	The knowledge of the successor (wasi), his challenge "Ask me before you miss me" and prophecy about the Umayyads
	Alternative Sources for Sermon 189

	Sermon 190: I praise Him out of gratefulness for His reward….
	Praise of Allah
	The Prophet’s Character
	Counselling piety
	Alternative Sources for Sermon 190

	Sermon 191: Praise be to Allah Whose praise is wide-spread….
	Advice about fear of Allah and an account of this world and its people
	Alternative Sources for Sermon 191

	Sermon 192: Praise be to Allah who wears the apparel of Honour and Dignity…
	Allah's trial and the vanity of Iblis
	Allah’s trial of His creatures
	Warning against Satan
	Caution against vanity and boasting about ignorance
	Caution against obeying haughty leaders and elders
	Taking lessons from the past peoples
	The humility of the Prophets (peace be on them)
	The Holy Ka’bah
	Caution against rebellion and oppressiveness
	The Beneﬁts of Religious duties
	Undue prejudice and vanity
	Enthusiasm for attractive manners, respectable position, and taking lessons from the past
	Learning lessons from the past nations
	The blessing of the Messenger of Allah, peace be on him
	Condemning the disobedient ones
	Amir al-mu'minin's high position and wonderful deeds in Islam
	His Courage and Merits, may peace be upon him
	Alternative Sources for Sermon 192

	Sermon 193: Now then, Allah the Gloriﬁed, the Sublime, created…
	Alternative Sources for Sermon 193

	Sermon 194: We praise Allah for the succour He has given us…
	Alternative Sources for Sermon 194

	Sermon 195: Praise be to Allah who has displayed such effects…
	Alternative Sources for Sermon 195

	Sermon 196: Allah deputed the Prophet when no sign of guidance esisted…
	Alternative Sources for Sermon 196

	Sermon 197: Those companions of Muhammad….
	Alternative Sources for Sermon 197

	Sermon 198: Allah knows the cries of the beasts in the forest….
	Advantages of fear of Allah
	About Islam
	About the Holy Prophet
	About the Holy Qur'an
	Alternative Sources for Sermon 198

	Sermon 199: Pledge yourself with prayer and remain steady on it…
	About Prayer
	About the Islamic Tax (zakat)
	Fulﬁlment of Trust
	Alternative Sources for Sermon 199

	Sermon 200: By Allah, Mu’awiyah is not more cunning than I am….
	Alternative Sources for Sermon 200

	Sermon 201: O people! Do not be desolate at the small number….
	Alternative Sources for Sermon 201

	Sermon 202: O Prophet of Allah, peace be upon you…
	Alternative Sources for Sermon 202

	Sermon 203: O people, certainly this world is a passage….
	Alternative Sources for Sermon 203

	Sermon 204: May Allah have mercy on you!....
	Alternative Sources for Sermon 204

	Sermon 205: Both of you frown over a small matter….
	Alternative Sources for Sermon 205

	Sermon 206: I dislike you starting to abuse them….
	Alternative Sources for Sermon 206

	Sermon 207: Hold back this young man on my behalf….
	Alternative Sources for Sermon 207

	Sermon 208: O people, matters between me and you….
	Alternative Sources for Sermon 208

	Sermon 209: What will you do with this vast house in this world…
	Alternative Sources for Sermon 209

	Sermon 210: Certainly what is current among the people…
	First: The lying hypocrites
	Second: Those who are mistaken
	Third: Those who are ignorant
	Fourth: Those who memorise truthfully
	Alternative Sources for Sermon 210

	Sermon 211: It is through the strength of Allah's greatness…
	Alternative Sources for Sermon 211

	Sermon 212: O My God! Whoever listens to our utterance…
	Alternative Sources for Sermon 212

	Sermon 213: Praise be to Allah who is above all similarity to the creatures…
	A part of the same sermon about the Prophet
	Alternative Sources for Sermon 213

	Sermon 214: I stand witness that He is just and does justice…
	The characteristics of the virtuous whose guidance must be followed
	Alternative Sources for Sermon 214

	Sermon 215: Praise be to Allah! Who made me such….
	Alternative Sources for Sermon 215

	Sermon 216: So now, Allah, the Gloriﬁed, has….
	Alternative Sources for Sermon 216

	Sermon 217: O My God! I beseech Thee….
	A part of the same sermon about those who went to Basrah to ﬁght Amir al-Mu’minin
	Alternative Sources for Sermon 217

	Sermon 218: Abu Muhammad (Talhah) lies…..
	Alternative Sources for Sermon 219

	Sermon 219: He (the believer) kept his mind alive….
	Alternative Sources for Sermon 219

	Sermon 220: How distant (from achievement) is their aim….
	Alternative Sources for Sermon 220

	Sermon 221: Certainly, Allah has made His remembrance….
	Alternative Sources for Sermon 221

	Sermon 222: The addressee (in this verse) is devoid of argument
	Alternative Sources for Sermon 222

	Sermon 223: By Allah, I would rather pass a night….
	Alternative Sources for Sermon 223

	Sermon 224: O My God! Preserve (the grace of) my face…
	Alternative Sources for Sermon 224

	Sermon 225: This is a house surrounded by calamities….
	Alternative Sources for Sermon 225

	Sermon 226: O My God! Thou art the most attached….
	Alternative Sources for Sermon 226

	Sermon 227: May Allah reward such and such man….
	Alternative Sources for Sermon 227

	Sermon 228: You drew out my hand towards you for allegiance….
	Alternative Sources for Sermon 228

	Sermon 229: Certainly, fear of Allah is the key to guidance…..
	A part of the same sermon about ascetics
	Alternative Sources for Sermon 229

	Sermon 230: The Prophet manifested….
	About the Holy Prophet
	Alternative Sources for Sermon 230

	Sermon 231: This money is neither for me nor for you…
	Alternative Sources for Sermon 231

	Sermon 232: Know that the tongue is a part of a man's body…
	About speaking the truth
	Alternative Sources for Sermon 232

	Sermon 233: They differ among themselves…..
	Alternative Sources for Sermon 233

	Sermon 234: May my father and my mother shed their lives for you…
	Alternative Sources for Sermon 234

	Sermon 235: I began following the path….
	Alternative Sources for Sermon 235

	Sermon 236: Perform (good) acts while you are still in the vastness of life…
	Alternative Sources for Sermon 236

	Sermon 237: They have been collected….
	Alternative Sources for Sermon 237

	Sermon 238: They are life for knowledge and death for ignorance….
	Alternative Sources for Sermon 238

	Sermon 239: O Ibn al-’Abbas!...
	Alternative Sources for Sermon 239

	Sermon 240: Exhorting his men to jihad and asking them to refrain from seeking ease
	Alternative Sources for Sermon 240

	Bibliography of Alternative Sources of Nahjul Balaghah

	nahjul_balagha_part_2_letters_and_sayings
	Nahjul Balagha Part 2, Letters and Sayings
	[Compiler(s): ]
	Compiler(s): 
	Topic Tags: 
	Person Tags: 


	Letters of Imam ‘Ali Amir Al-Mu’minin, Peace Be On Him
	Letter 1: Addressed to the people of Kufa before proceeding for the Battle of Jamal
	Letter 2: Written to the people of Kufah after the victory of Basrah
	Letter 3: To the Qadhi (judge) of Kufa, Shurayh b. Haarith when he purchased a costly house
	Letter 4: To one of the ofﬁcers of his army
	Letter 5: To al-Ash'ath ibn Qays (al-Kindi), the Governor of Azarbaijan
	Letter 6: To Mu`awiyah (ibn Abi Sufyan)
	Letter 7: To Mu'awiyah
	A part of the same letter

	Letter 8: To Jarir ibn `Abdillah al-Bajali
	Letter 9: To Mu`awiyah
	Letter 10: To Mu'awiyah
	Letter 11: Given to the contingent sent to confront the enemy.
	Letter 12: to Ma'qil ibn Qays ar-Riyahi
	Letter 13: To two of the ofﬁcers in his army
	Letter 14: To his soldiers before the Battle of Sifﬁn
	Letter 15: His invocation to Allah whenever he faced an enemy.
	Letter 16: His advice to his followers during a battle
	Letter 17: In reply to a letter from Mu'awiyah
	Letter 18: To `Abdullah ibn al- `Abbas, his Governor of Basrah
	Letter 19: To one of his ofﬁcers
	Letter 20: To Ziyad ibn Abih
	Letter 21: Also to Ziyad
	Letter 22: To `Abdullah ibn al-`Abbas.
	Letter 23: Instructions to his family a little before his martyrdom.
	Letter 24: His Will
	A part of the same

	Letter 25: Instructions to assessors and collectors of Zakat
	Letter 26: Instruction Given to one of his ofﬁcers whom he sent for the collection of zakat and charities
	Letter 27: Instruction Given to Muhammad ibn Abi Bakr (may Allah be pleased with him), when Amir al-mu'minin appointed him as the Governor of Egypt
	A part of the same

	Letter 28: In reply to Mu'awiyah, and it is one ot his most elegant writings
	Letter 29: To the People of Basrah
	Letter 30: To Mu'awiyah
	Letter 31: Advice to one of his sons after returning from the Battle of Sifﬁn
	Letter 32: To Mu'awiyah
	Letter 33: To Qutham ibn al- 'Abbas, his Governor of Mecca
	Letter 34: To Muhammad ibn Abi Bakr
	Letter 35: To 'Abdullah ibn al-'Abbas after Muhammad ibn Abi Bakr had been killed.
	Letter 36: To his brother 'Aqil ibn Abi Talib
	Letter 37: To Muawiyah
	Letter 38: To the people of Egypt when he appointed (Malik) al-Ashtar as their Governor
	Letter 39: To 'Amr ibn al-'As
	Letter 40: To one of his ofﬁcers
	Letter 41: To one of his ofﬁcers
	Letter 42: To `Umar ihn Abi Salamah al-Makhzumi
	Letter 43: To Masqalah ibn Hubayrah ash-Shaybani, the Governor of Ardashir Khurrah (Iran)
	Letter 44: To Ziyad ibn Abih
	Letter 45: To `Uthman ibn Hunayf al-Ansari
	A part of the same which is the end of the letter

	Letter 46: To one of his Ofﬁcers
	Letter 47: Will To Imam Hasan (a) and Imam Husayn (a) after he was wounded by Abd al-Rahman b. Muljam whilst offered the morning prayers in the mosque of Kufa.
	Letter 48: To Mu'awiyah
	Letter 49: To Mu`awiyah
	Letter 50: To the ofﬁcers of his army
	Letter 51: To his collectors of (land) tax
	Letter 52: To the Governors of various places concerning prayers
	Letter 53: An order to Malik al-Ashtar
	The qualiﬁcations of a governor and his responsibilities
	Ruling should be in favour of the people as a whole
	About counsellors
	The different classes of people
	1. The Army
	2. The Chief Judge
	3. Executive Ofﬁcers
	4. The Administration of Revenues
	5. The Clerical Establishment
	6. Traders and Industrialists
	7. The Lowest Class

	Communion with Allah
	On the behaviour and action of a Ruler

	Letter 54: To Talhah and az-Zubayr
	Letter 55: To Mu`awiyah
	Letter 56: Instructions to Shuray bin Hani
	Letter 57: To the people of Kufah at the time of his march from Medina to Basrah
	Letter 58: Written to the people of various localities deseribing what took place between him and the people of Sifﬁn
	Letter 59: To al-Aswad ibn Qutbah, the Governor of Hulwan
	Letter 60: To the ofﬁcers through whose jurisdiction the army passed
	Letter 61: To Kumayl ibn Ziyad an-Nakha`i
	Letter 62: To the people of Egypt sent through Malik al-Ashtar when he was made the Governor of that place
	Letter 63: To Abu Musa al-Ash`ari, when Amir al-mu'minin learned that he was dissuading the people from joining in the battle of Jamal
	Letter 64: In reply to Mu`awiyah
	Letter 65: To Mu`awiyah
	Letter 66: To `Abdullah ibn al-`Abbas
	Letter 67: To Qutham ibn al-`Abbas, his Governor of Mecca
	Letter 68: To Salman al-Farisi before Amir al-mu'minin's caliphate
	Letter 69: To al-Harith (ibn `Abdillah, al-A`war) al-Hamdani
	Letter 70: To Sahl ibn Hunayf al-Ansari
	Letter 71: To al-Mundhir ibn Jarud al-`Abdi
	Letter 72: To `Abdullah ibn al-`Abbas
	Letter 73: To Mu'awiyah
	Letter 74: A treaty which Imam Ali (a) has worded for the Bani Rabi'a tribe and the Yemenites to agree upon
	Letter 75: To Mu`awiyah, soon after Amir al-mu'minin was sworn in
	Letter 76: Instructions to Abdullah b. Abbas when he sent him as his representative to Basra
	Letter 77: Instructions to Abdullah b. Abbas
	Letter 78: To Abu Musa al-Ash`ari
	Letter 79: To the army ofﬁcers when Amir al-mu'minin became Caliph
	Selections from The Sayings And Preaching Of Amir Al-Mu’minin ‘Ali Ibn Abi Talib (Peace Be Upon Him) Including His Replies To Questions And Maxims Expressed For Various Purposes
	Hadith n. 1
	Hadith n. 2
	Hadith n. 3
	Hadith n. 4
	Hadith n. 5
	Hadith n. 6
	Hadith n. 7
	Hadith n. 8
	Hadith n. 9
	Hadith n. 10
	Hadith n. 11
	Hadith n. 12
	Hadith n. 13
	Hadith n. 14
	Hadith n. 15
	Hadith n. 16
	Hadith n. 17
	Hadith n. 18
	Hadith n. 19
	Hadith n. 20
	Hadith n. 21
	Hadith n. 22
	Hadith n. 23
	Hadith n. 24
	Hadith n. 25
	Hadith n. 26
	Hadith n. 27
	Hadith n. 28
	Hadith n. 29
	Hadith n. 30
	Hadith n. 31: Faith, Unbelief, Doubt And Their Supports
	Hadith n. 32
	Hadith n. 33
	Hadith n. 34
	Hadith n. 35
	Hadith n. 36
	Hadith n. 37
	Hadith n. 38
	Hadith n. 39
	Hadith n. 40
	Hadith n. 41
	Hadith n. 42
	Hadith n. 43
	Hadith n. 44
	Hadith n. 45
	Hadith n. 46
	Hadith n. 47
	Hadith n. 48
	Hadith n. 49
	Hadith n. 50
	Hadith n. 51
	Hadith n. 52
	Hadith n. 53
	Hadith n. 54
	Hadith n. 55
	Hadith n. 56
	Hadith n. 57
	Hadith n. 58
	Hadith n. 59
	Hadith n. 60
	Hadith n. 61
	Hadith n. 62
	Hadith n. 63
	Hadith n. 64
	Hadith n. 65
	Hadith n. 66
	Hadith n. 67
	Hadith n. 68
	Hadith n. 69
	Hadith n. 70
	Hadith n. 71
	Hadith n. 72
	Hadith n. 73
	Hadith n. 74
	Hadith n. 75
	Hadith n. 76
	Hadith n. 77
	Hadith n. 78: On Predestination
	Hadith n. 79
	Hadith n. 80
	Hadith n. 81
	Hadith n. 82
	Hadith n. 83
	Hadith n. 84
	Hadith n. 85
	Hadith n. 86
	Hadith n. 87
	Hadith n. 88
	Hadith n. 89
	Hadith n. 90
	Hadith n. 91
	Hadith n. 92
	Hadith n. 93
	Hadith n. 94
	Hadith n. 95
	Hadith n. 96
	Hadith n. 97
	Hadith n. 98
	Hadith n. 99
	Hadith n. 100
	Hadith n. 101
	Hadith n. 102
	Hadith n. 103
	Hadith n. 104
	Hadith n. 105
	Hadith n. 106
	Hadith n. 107
	Hadith n. 108
	Hadith n. 109
	Hadith n. 110
	Hadith n. 111
	Hadith n. 112
	Hadith n. 113
	Hadith n. 114
	Hadith n. 115
	Hadith n. 116
	Hadith n. 117
	Hadith n. 118
	Hadith n. 119
	Hadith n. 120
	Hadith n. 121
	Hadith n. 122
	Hadith n. 123
	Hadith n. 124
	Hadith n. 125
	Hadith n. 126
	Hadith n. 127
	Hadith n. 128
	Hadith n. 129
	Hadith n. 130
	Hadith n. 131: About Those Who Falsely Accuse This World
	Hadith n. 132
	Hadith n. 133
	Hadith n. 134
	Hadith n. 135
	Hadith n. 136
	Hadith n. 137
	Hadith n. 138
	Hadith n. 139
	Hadith n. 140
	Hadith n. 141
	Hadith n. 142
	Hadith n. 143
	Hadith n. 144
	Hadith n. 145
	Hadith n. 146
	Hadith n. 147: Amir Al-Mu'minin's Conversation With Kumayl Ibn Ziyad An-Nakha'i
	Hadith n. 148
	Hadith n. 149
	Hadith n. 150: On Preaching
	Hadith n. 151
	Hadith n. 152
	Hadith n. 153
	Hadith n. 154
	Hadith n. 155
	Hadith n. 156
	Hadith n. 157
	Hadith n. 158
	Hadith n. 159
	Hadith n. 160
	Hadith n. 161
	Hadith n. 162
	Hadith n. 163
	Hadith n. 164
	Hadith n. 165
	Hadith n. 166
	Hadith n. 167
	Hadith n. 168
	Hadith n. 169
	Hadith n. 170
	Hadith n. 171
	Hadith n. 172
	Hadith n. 173
	Hadith n. 174
	Hadith n. 175
	Hadith n. 176
	Hadith n. 177
	Hadith n. 178
	Hadith n. 179
	Hadith n. 180
	Hadith n. 181
	Hadith n. 182
	Hadith n. 183
	Hadith n. 184
	Hadith n. 185
	Hadith n. 186
	Hadith n. 187
	Hadith n. 188
	Hadith n. 189
	Hadith n. 190
	Hadith n. 191
	Hadith n. 192
	Hadith n. 193
	Hadith n. 194
	Hadith n. 195
	Hadith n. 196
	Hadith n. 197
	Hadith n. 198
	Hadith n. 199
	Hadith n. 200
	Hadith n. 201
	Hadith n. 202
	Hadith n. 203
	Hadith n. 204
	Hadith n. 205
	Hadith n. 206
	Hadith n. 207
	Hadith n. 208
	Hadith n. 209
	Hadith n. 210
	Hadith n. 211
	Hadith n. 212
	Hadith n. 213
	Hadith n. 214
	Hadith n. 215
	Hadith n. 216
	Hadith n. 217
	Hadith n. 218
	Hadith n. 219
	Hadith n. 220
	Hadith n. 221
	Hadith n. 222
	Hadith n. 223
	Hadith n. 224
	Hadith n. 225
	Hadith n. 226
	Hadith n. 227
	Hadith n. 228
	Hadith n. 229
	Hadith n. 230
	Hadith n. 231
	Hadith n. 232
	Hadith n. 233
	Hadith n. 234
	Hadith n. 235
	Hadith n. 236
	Hadith n. 237
	Hadith n. 238
	Hadith n. 239
	Hadith n. 240
	Hadith n. 241
	Hadith n. 242
	Hadith n. 243
	Hadith n. 244
	Hadith n. 245
	Hadith n. 246
	Hadith n. 247
	Hadith n. 248
	Hadith n. 249
	Hadith n. 250
	Hadith n. 251
	Hadith n. 252
	Hadith n. 253
	Hadith n. 254
	Hadith n. 255
	Hadith n. 256
	Hadith n. 257
	Hadith n. 258
	Hadith n. 259
	Hadith n. 260
	Section Wherein We Have Included Selections From Wonderful Sayings Of Amir Al-Mu'minin, Peace Be Upon Him, Which Require Explanation
	Hadith n. 261
	Hadith n. 262
	Hadith n. 263
	Hadith n. 264
	Hadith n. 265
	Hadith n. 266
	Hadith n. 267
	Hadith n. 268
	Hadith n. 269
	Hadith n. 270
	Hadith n. 271
	Hadith n. 272
	Hadith n. 273
	Hadith n. 274
	Hadith n. 275
	Hadith n. 276
	Hadith n. 277
	Hadith n. 278
	Hadith n. 279
	Hadith n. 280
	Hadith n. 281
	Hadith n. 282
	Hadith n. 283
	Hadith n. 284
	Hadith n. 285
	Hadith n. 286
	Hadith n. 287
	Hadith n. 288
	Hadith n. 289
	Hadith n. 290
	Hadith n. 291
	Hadith n. 292
	Hadith n. 293
	Hadith n. 294
	Hadith n. 295
	Hadith n. 296
	Hadith n. 297
	Hadith n. 298
	Hadith n. 299
	Hadith n. 300
	Hadith n. 301
	Hadith n. 302
	Hadith n. 303
	Hadith n. 304
	Hadith n. 305
	Hadith n. 306
	Hadith n. 307
	Hadith n. 308
	Hadith n. 309
	Hadith n. 310
	Hadith n. 311
	Hadith n. 312
	Hadith n. 313
	Hadith n. 314
	Hadith n. 315
	Hadith n. 316
	Hadith n. 317
	Hadith n. 318
	Hadith n. 319
	Hadith n. 320
	Hadith n. 321
	Hadith n. 322
	Hadith n. 323
	Hadith n. 324
	Hadith n. 325
	Hadith n. 326
	Hadith n. 327
	Hadith n. 328
	Hadith n. 329
	Hadith n. 330
	Hadith n. 331
	Hadith n. 332
	Hadith n. 333
	Hadith n. 334
	Hadith n. 335
	Hadith n. 336
	Hadith n. 337
	Hadith n. 338
	Hadith n. 339
	Hadith n. 340
	Hadith n. 341
	Hadith n. 342
	Hadith n. 343
	Hadith n. 344
	Hadith n. 345
	Hadith n. 346
	Hadith n. 347
	Hadith n. 348
	Hadith n. 349
	Hadith n. 350
	Hadith n. 351
	Hadith n. 352
	Hadith n. 353
	Hadith n. 354
	Hadith n. 355
	Hadith n. 356
	Hadith n. 357
	Hadith n. 358
	Hadith n. 359
	Hadith n. 360
	Hadith n. 361
	Hadith n. 362
	Hadith n. 363
	Hadith n. 364
	Hadith n. 365
	Hadith n. 366
	Hadith n. 367
	Hadith n. 368
	Hadith n. 369
	Hadith n. 370
	Hadith n. 371
	Hadith n. 372
	Hadith n. 373
	Hadith n. 374
	Hadith n. 375
	Hadith n. 376
	Hadith n. 377
	Hadith n. 378
	Hadith n. 379
	Hadith n. 380
	Hadith n. 381
	Hadith n. 382
	Hadith n. 383
	Hadith n. 384
	Hadith n. 385
	Hadith n. 386
	Hadith n. 387
	Hadith n. 388
	Hadith n. 389
	Hadith n. 390
	Hadith n. 391
	Hadith n. 392
	Hadith n. 393
	Hadith n. 394
	Hadith n. 395
	Hadith n. 396
	Hadith n. 397
	Hadith n. 398
	Hadith n. 399
	Hadith n. 400
	Hadith n. 401
	Hadith n. 402
	Hadith n. 403
	Hadith n. 404
	Hadith n. 405
	Hadith n. 406
	Hadith n. 407
	Hadith n. 408
	Hadith n. 409
	Hadith n. 410
	Hadith n. 411
	Hadith n. 412
	Hadith n. 413
	Hadith n. 414
	Hadith n. 415
	Hadith n. 416
	Hadith n. 417
	Hadith n. 418
	Hadith n. 419
	Hadith n. 420
	Hadith n. 421
	Hadith n. 422
	Hadith n. 423
	Hadith n. 424
	Hadith n. 425
	Hadith n. 426
	Hadith n. 427
	Hadith n. 428
	Hadith n. 429
	Hadith n. 430
	Hadith n. 431
	Hadith n. 432
	Hadith n. 433
	Hadith n. 434
	Hadith n. 435
	Hadith n. 436
	Hadith n. 437
	Hadith n. 438
	Hadith n. 439
	Hadith n. 440
	Hadith n. 441
	Hadith n. 442
	Hadith n. 443
	Hadith n. 444
	Hadith n. 445
	Hadith n. 446
	Hadith n. 447
	Hadith n. 448
	Hadith n. 449
	Hadith n. 450
	Hadith n. 451
	Hadith n. 452
	Hadith n. 453
	Hadith n. 454
	Hadith n. 455
	Hadith n. 456
	Hadith n. 457
	Hadith n. 458
	Hadith n. 459
	Hadith n. 460
	Hadith n. 461
	Hadith n. 462
	Hadith n. 463
	Hadith n. 464
	Hadith n. 465
	Hadith n. 466
	Hadith n. 467
	Hadith n. 468
	Hadith n. 469
	Hadith n. 470
	Hadith n. 471
	Hadith n. 472
	Hadith n. 473
	Hadith n. 474
	Hadith n. 475
	Hadith n. 476
	Hadith n. 477
	Hadith n. 478
	Hadith n. 479
	Hadith n. 480





